~ CARING FOR THE JEWISH SOUL ~

Dynamics of the Body and the Soul

<« Today we’re going to talk about the soul. But before we begin, I'd like to take an
informal survey, so I can get a better idea of where you’re coming from. Please raise
your hand if you believe you have a soul ... [many will raise their hands]. Wow! That’s
amazing. Look around the room and see how many people are raising their hands. But
you think I'm saying it’s amazing because I'm a rabbi/educator, and it’s my job to convince
people they have souls. Actually, the opposite is true. Let me be the first card-carrying rabbi/
educator to tell you that you do not have a soul. You think I'm joking, but I'm completely
serious. Judaism states categorically that you do not have a_soul. Rather, you are a soul,
and you have a body. This is not mere semantics. It is this subtle confusion that is at the root
of many of our misunderstandings in life, in relationships, as individuals, and as a society.
And when I say confusion, I mean confusion. My asking you if you have a soul should be
like my asking you if you have a person. You should be like, what are you talking about?
am a person. Our essence is soul. We are soul before we are born; we are soul after we die.
And for the short time we are on this planet, we are soul fused with a body. Once we get this
distinction clear, all the pieces of Judaism — and of our life — will fall into place.”

The existence of the soul is one of the fundamental underpinnings of Judaism. The
Torah teaches that God creates each person with a physical body and a Divine soul,
and it is the soul that is the person’s essence. Just as we need to attend to our body’s
physical needs, we need to nourish the Jewish soul with spiritual fulfillment — through
Torah study and mitzvot.

Every human being is constantly subjected to conflicting impulses. The body tries
to pull the person toward physical gratification, while the soul struggles to attain
spirituality. The question of how to deal with these impulses — whether to gratify
the body’s desires or deny them, and how to accommodate the souls yearning — is
also one of the most fundamental issues in understanding the Jewish concepts of
spirituality and personal growth.

The goal of this class is to provide insight into the existence and nature of the soul and
how this reality affects a person's life.

This class raises such questions as:
@ How do we know that there is an essential aspect of self called soul?
@ What is the soul?
@ Is the soul in conflict with the body?
@ [s the body also important?
@ What is the purpose of the soul?
It is recommended that this class be followed by the Morasha classes on Free Will to fully
understand the dynamics of the body and the soul.
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Class Outline:

Introduction. Who is the Real You?

Section I: Body and Soul
Part A. Creation of the First Person
Part B. Body against Soul
Part C. Body Complements Soul

Section II: ~ The Body
Part A. Treating the Body Well
Part B. A Vehicle for Spirituality
Part C. Accommodating the Body while Resisting Its Pull

Section III: ~ The Implications of Being a Soul
Part A. A Connection to God
Part B. Astonishing Potential for Spirituality and Personal Growth
Part C. The Individual’s Unique Mission

Section IV:  Caring for the Jewish Soul

Appendix:  Structure of the Soul

INTRODUCTION. WHO IS THE REAL YOU?

Look at your hand. What do you see?

A part of your body, an appendage made of bone and sinew covered with flesh and skin. It is filled with nerves, blood
vessels and lymph ducts, which run through it and connect it to your body, making it part of you.

You can open and close your hand. It obeys every command that your mind sends to it. It is yours, a part of
you. But what are you? Who is the real you? What happens when you tell your hand to open and close? How
does your mind will it to obey its commands?

Now point a finger at yourself. If you are an average person, you will point a finger at your chest. You think of
yourself as your body. But is your body the real you?

Not too long ago, a person could consider his own body an integral part of himself. You were your body, and your
body was you. But this is no longer the case. Scientific progress has changed the entire concept of human personality
and identity.

Heart transplants are now an almost commonplace occurrence. They do not even make the news anymore. A man can
live with another person's heart beating in his breast. If we would ask such a man to point to himself, would he point
at his heart? Is this transplanted heart really part of him? Is the heart that beats within your breast the real you? Or is
it something else entirely? ...

The real you is not your body or brain, but the information contained in your brain — your memories, personality
traits and thought patterns.
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What happens, then, when a person dies?

We know that the body ceases to function. The brain becomes inert, and the physical man is dead.

But what happens to the real you — the human personality? What happens to all this information — the memories,
thought patterns and personality traits? When a book is burned, its contents are no longer available. When a
computer is smashed, the information within it is also destroyed. Does the same thing happen when a man dies? Is the
mind and personality irretrievably lost?

We know that God is omniscient. He knows all and does not forget. God knows every thought and memory that exists
within our brains. There is no bit of information that escapes His knowledge.
So, what is it that happens when a man dies?

The Bible speaks of immortality of the soul (Ecclesiastes 12:7): "The dust returns to the dust as it were, but the spirit
returns to God Who gave it." That means that there is a part of a man that is eternal, that lives beyond the lifetime of
the physical body.

God created human beings as composite creatures, consisting of a physical body and a spiritual soul. Both of these
parts of a person are creations of God. The difference between them is that the body withers and dies, while the soul
lives on forever, housing a person’s consciousness and his identity.

(Adapted from If You Were God, by Rabbi Aryeh Kaplan, NCSY Publications, p. 25-28, and personal
correspondence of Rabbi Reuven Leuchter, Jerusalem).

A person is made up of a body and a soul, which are combined to experience life in this world.
When a person dies, the body is buried, but the soul is eternal. Indeed, the belief in the eternality of

our souls is the foundation of the ethics of personal responsibility. (See the Morasha class on Free Will.)
Furthermore, the fact that we are comprised of an elevated, spiritual soul requires us to take steps to provide
for our soul’s needs by engaging in spiritual activities. The soul is the home of a person’ identity, his true self.

SECTION I: BODY AND SOUL

PART A. CREATION OF THE FIRST PERSON

From the beginning of creation, we already find allusions to the soul. The Torah’s description of Adam, the
first human and the archetype for all future generations, indicates that he was composed of elements from
both the heavenly and earthly realms.

1. Bereishit (Genesis) 2:7 — Man was created from the dust of the earth and from the “breath” of
God.

God formed man of the dust from the ground, DN, IDTINT-10 95V, DINT-NN DOIOR T 98M

ToT T

and breathed into his nostrils the soul of life, and T WIS, DTN T D oW, PEND
man became a living being. T -

What does it mean that God “breathed” the soul into man and he became alive?
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2. Rabbi Jeremy Kagan, The Jewish Self, Feldheim Publishers, pp. 22-23 — The soul is the life-
force that connects each person to the Divine Source.

Man was initially formed from the earth. This gave him existence with mobility, sensory experience,
and rudimentary emotions. What the Torah considers life however only came with the addition of a
Divine soul. God blew his breath into man’s nose and he came “Alive.” The Hebrew term for soul,
neshama, reflects this origin for it comes from the root neshima, meaning breath. The soul is the
“breath” of God.

The Torah clearly wishes to convey the fundamental nature of the relationship between God and man.
Breath is the basis of life. The breath of the Creator connotes the basis of His “life.” Such a concept
seems odd when applied to the Creator, the source of all existence. The meaning becomes clear when
we realize that the Torah specifically associates the term “life” with physical expression of spiritual
essence. The breath of God refers to the basis of His expression and connection with physical reality.
When the Torah states that God breathed a living soul into man, it means that, as the Creator took on
physical expression through the act of creation, man became the focus of that expression.

This definition of life also explains why man came to “life” only with the infusion of a Divine soul. This
soul gave the man the ability to speak. Speech is the most rarified form in which spiritual essence takes
on particular physical expression, and as such is the bridge across which the spiritual realm actually
enters physical reality. God “breathes” through man, for man is the one through whom the Creator
connects with his creation. We are man only when we fulfill this role, and every dimension of human
experience offers its own unique opportunity for doing so. Whether through prayers to the Creator,
contemplating the Divine root of our own being, or relating to the image of God which is everyone, we
must always strive to connect the finite physical world to its Infinite Source.

Why was man created from both the earth (the dust) and the Heavenly?

3. Rashi, ibid. — This creation indicates a dichotomy within man; he consists of elements of both
the heavenly and earthly spheres.

[God] fashioned him from the upper and lower DNANRT 1 A1 DINMN 1) DI5YN 10 Ny
spheres — the body from the lower spheres and Dby I e

the soul from the upper spheres.

The fact that a person is comprised of two polar opposites — an earthly body and a heavenly soul — leads to
a fascinating dichotomy in the human condition. In some ways, the body struggles against the soul, while in
other ways, it works in tandem with the soul. We shall examine this dichotomy in the following two parts.

PART B. BODY AGAINST SOUL

According to some commentators, the verse that describes the creation of man also indicates a relationship of
unending struggle between body and soul.

1. KIi Yakar, Bereishit 2:7 — Man was created to struggle against his physical impulses and allow
his soul to overcome them; the mere existence of a soul is not a guarantee that he will reach
the level demanded of him.

For the “living soul” is the eternal, intellectual T R OTIRIT FOOWIT WO KT DN I D
spirit. If you examine Who breathed [the soul Sy D19N DM 92T Y NP AONI M
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into man], you will find that it refers to a Divine
soul from above. But the verse tells us that even
though God breathed an intellectual, living soul
into man, nevertheless in the beginning of his
existence, man was simply another living spirit,
like all other creatures, for man is born as a
wild animal and his perfection depends on the
diligence of his efforts and the correctness of his
choices when he matures with age.

However, at the beginning of a person’s existence,
even though a living soul was already placed
within him, the soul is not yet actualized, but is
merely potential within him, and if he does not
gird himself with diligence to wage God’s war,

he will remain on the level of an animal. But an
ox or a sheep or goat is born with its full level of
perfection on the day of its creation, and it does
not perfect itself further.

The Torah revealed this to us so that a person
should not make the mistake of thinking that
since he was born complete, he will achieve his
perfection without effort. It is not so! Rather,
everything depends on a person’ actions; he
always has the ability to exchange intellect for
nature or nature for intellect. This is why the
Torah does not say about the creation of man,
“God saw that it was good,” because when man
was created, it was not yet apparent in what way
he was good.
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Thus, we understand that humanity was created in a situation in which the drives of his body are constantly
in conflict with the demands of his soul. That is because the body and the soul are polar opposites; the body
comes from the earth and longs for physical pleasures, while the soul emanates from a Divine source and
yearns for the sublime joys of spirituality. But why did God create man in such a condition?

2. Ramchal (Rabbi Moshe Chaim Luzzatto), Derech HaShem (The Way of God), 1:3:2, translated

by Rabbi Aryeh Kaplan, Feldheim Publishers, p. 45 and p. 47. — Dual nature of man.

... The Highest Wisdom decreed that man should
consist of two opposites. These are his pure
spiritual soul and his unenlightened physical
body. Each one is drawn toward its nature, so
that the body inclines toward the material, while
the soul leans toward the spiritual.

The two are then in a constant state of battle. If
the soul prevails, it not only elevates itself, but
elevates the body as well, and the individual
thereby attains his destined perfection. If he

MM 35D DTN TP YOV I ..
PYIN I ,0N 1D W WT, 00000
AT BP0 78R a3 > 0D TN Do, o
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allows the physical to prevail, on the other mintaINTa) R atalivp! Sowm a0 Sou 93 T
hand, theg besides 1ower1§g hlS body, he also AT AR T, S A SF9T DTNT TN
debases his soul. Such an individual makes A 9w 355 1mn Dewnd 09 N DIND

himself unworthy of perfection, and thus
divorces himself from God. He still has the ability,
however, to subjugate the physical to his soul and

S9N 120 1w P

intellect, and thereby achieve perfection.

The purpose of the dual nature of man is to place him in a position of struggle, so that he may earn eternal
reward. After death, the struggle ends, and man receives his reward.

3. [Ibid., pp. 47-49 — Striving in this world and earning reward in the World to Come.

Since the period of earning and that of reward are TN Y28 q‘;;—m»w NNT T, q‘;m—m "0 OINY
different, it is appropriate that man’s environment MDA W IR T ST 118 5905 .00
and experiences be different in the two. While 355 15 DT DY 5 12 NS 19PN
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setting containing elements necessary for such
effort. The period of earning must therefore be
one [where a maximum challenge exists and]
where the spiritual and physical are in constant
strife ...

In the period of reward, however, the exact
opposite is appropriate. The more the physical
would prevail, the more it would darken the
soul and prevent it from being drawn close to
God. During the time of reward, it is therefore
appropriate that the soul prevail, and that the
physical be totally subjugated to it and not
restrain it at all.
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It is for this reason that God created two YL Ty ,mrobwn MY INTAI D 5y D3N
worlds, this world and the World to Come. The DTN NI 2 O 15W DY DPINT DR
environment and principles of the World to o 5w PN DR 24myn , mbTown 1ot 5
Come, on the other hand, are what are necessary W DI20P 113 1D IR T
for a person during the time that he receives his

reward.

There are differing opinions regarding the exact nature of the World to Come and whether the body will also
exist at that time; however, all opinions agree that it will lack the struggle against physical impulses, which
characterizes the world in which we currently live. Please refer to the three Morasha shiurim on the World to
Come.

PART C. BODY COMPLEMENTS SOUL

While the body’s inclination is to indulge in physical pleasures, the body is not the source of these negative
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drives. It is the yetzer hara (evil inclination) that prods a person to do evil. The body itself is an integral part
of the human being, and God intended that it would work in tandem with the soul to enable each person
to reach his ultimate purpose. Evidence of this can be found in the following Talmudic analogy, which
illustrates the complementary relationship between body and soul.

1.

Talmud Bavli, Sanhedrin 91a — The symbiotic relationship of the body and soul

Antoninus said to Rebbe, “The body and soul can
exempt each other in the Heavenly judgment.
How so? The body can say, ‘It was the soul that

is responsible for transgression; for since the day
that it departed from me, I have been lying in

the grave like an inert stone [and am not capable
of doing anything].” The soul can say, ‘It was

the body that transgressed; since the day that I
separated from it, I have been soaring in the air
like a bird [and am not capable of sinning].”

[Rebbe] said to him, “I will give you an analogy.
This is like the case of a human king who had a
beautiful orchard with delectable fruit. He placed
two guards in the orchard, one lame and one
blind. The lame one said to the blind one, I see
beautiful fruit in the orchard. Come and place
me on your shoulders, and we will get some and
eat it.” The lame man rode on the blind man’s
shoulders, and they fetched the fruits and ate
them.

“Eventually, the owner of the orchard came and
said, ‘Where are my beautiful fruits?” The lame
man said, ‘Do I have legs to walk with?” The
blind man said, ‘Do I have eyes to see?” [The
owner] immediately placed the lame man on the
shoulders of the blind man and judged them as
one. Similarly, the Holy One, Blessed be He, will
bring the soul and cast it into the body and judge
them together.
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The following source elaborates on the nature of the complementary relationship between body and soul.

2. Alei Shur Vol. I, p. 143 — The body provides the ability to act, and the soul directs it.

The powers of the soul and the powers of the
body are both “guards” of the beautiful orchard,
which is man and his world. The only difference
between them is that the powers of the body are
blind, while the powers of the soul have sight.
The drive to live impels us to take care of our
health, and in dangerous situations it activates all
of our abilities to preserve our lives. The desire to
reproduce impels us to establish a home and

D755 “Dm” DT AN TN WO MMD
,P7 R OPY2 DTN DI DTN NI TN
NG DTIPD WO MM, DY DI AT D 0D
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have children. Jealousy impels us to try to earn — WIN DM DT 05 .0TRS WD DY
a respectable living. Love of children impels us DY DDV PN

to take care of our offspring and raise them. All
of our capacities, then, are excellent “guards” for
a person. But they do not know why they are
guarding us — they are blind.

The soul is the guard who has eyesight. It sees yIDIT N NI NN NI AP mwn
the goal and can give our lives direction — what to " 3H5 ,mmzb a0 58 00D no nre Y N
strive for, whom to serve, what to achieve. That DTID DVBY WINPT LW T, Ty
is the soul’ purpose in guarding the “orchard DN 5335 P, NS WM winnw 535, 0rnn
of life,” to ensure that we do not use our inborn 77 ORY PRY T3 KT D0 IR SW 05
abilities in vain. Rather, we will know how to APIEY NOF T LTIRY D2 SN DN PEaS
direct them toward our true goal. But the soul A5
is lame. It does not have the ability to carry out

its drives and desire on its own accord. For that

purpose, it needs the body.

Thus, the body and the soul complement each PO 1 0N DO T S P Rah]
other in preserving man and his life. The body FIN TS MO PN I 95T D DTN

provides the abilities, and the soul provides the
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the blind powers of the body serve an exalted

purpose, and the soul’s spiritual drive is S
actualized.

Therefore, there is no reason to belittle the forces O210.1339P2 ©°5anmT Mnoa DD NN PN
that are revealed within us. They are all crucial. 231937 73990 mmzb NON 15 PR DA D8I
We just need to strive for the right combination 153 a5y

and the proper direction.

KEY THEMES OF SECTION 1.

#~ When the first man was created, God “breathed” a soul into his body. That soul is the source of
man’s true “life” and the means by which God connects with His creation.

7= The body and soul exist in a constant state of struggle, with the body pulling man toward the
physical and the soul drawing him toward the spiritual. The purpose of this conflict is for man to
earn his ultimate reward in the World to Come.

7~ At the same time, the body and the soul complement each other. The soul provides direction

but cannot act on its perceptions; only the body can put the soul’s will into action. Thus, both
components of man are necessary.
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SECTION II: THE BODY

PART A. TREATING THE BODY WELL

Due to the body’s important role in helping the soul achieve its mission, we are instructed to care for the
body and keep it healthy.

1. Rambam (Maimonides), Hilchot De’ot (Laws of Conduct), 3:3 — It is incumbent upon a
person to care for his body, so that he will be able to serve God.

A person should ensure that his body is complete TR 75 P 05w DN R 135 Sy oo
and strong so that his soul will be adequately SomEN P MWOR XY ‘T NN APTS T WD)
fit to know God, because it is impossible to oL NI PV TN N T 2P NI oM

understand and fathom wisdom when a person

‘ ‘ . A S TYWIDERY 71 IR TAY5 05w 0N Y Ty
is hungry, sick, or if one of his limbs is in pain ...
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Rather, his body should be complete and strong
to serve God. And even when he is sleeping,

a person should have the intention that he is
allowing his mind and body to rest in order that
he should not become sick, which would prevent
him from serving God. Thus, his sleep becomes
part of his Service of God.

PART B. A VEHICLE FOR SPIRITUALITY

Not only does Judaism not espouse asceticism, it even advocates using the body as a tool in the service of
God. Physical enjoyment, when used properly, can be a vehicle for spirituality. There are many precepts in
the Torah which even require man to experience physical pleasure. For instance, we use wine to sanctify
Shabbat and holidays, and every holiday we're supposed to enjoy festive meals (See the Morasha classes on
Spirituality). What is the purpose of all this food and drink? The following sources demonstrate that the
purpose of the physical enjoyment is spiritual uplift:

1. Friday Night Zemirot (One of the traditional Shabbat songs) — Celebrating Shabbat with a
vast array of enjoyable foods.

From the day before, we prepare all types of D239Y0 DY WA, DByN 23 DI DB 399D
delicacies; while it is still daytime, fattened MY DOP1 55 13 YD) DD DY
poultry are prepared. The table is set with DYDY 553,239 SPUDM D M

different types [of foods], we drink aromatic
wines, and there are delectable sweets at all three
meals. To enjoy pleasures, fattened birds, quails
and fish . . .

... DT VSR DN, DNV BYNTD

Even having an appetite itself can be a mitzvah.
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2. Talmud Bavli, Pesachim 99b and Rashi ibid. — One should refrain from eating on Passover
eve, so that he will eat matzah with an appetite.

On the afternoon before Passover, close to the UMDY TP DTN DN 8D MInd T DADD 3

afternoon prayer service, one should not eat until IR NI OB PARAD IR 5w 8D SN 013
it becomes dark — So that he will eat the matzah

[that is for the sake of fulfilling the] mitzvah, with
an appetite, in order to enhance the mitzvah.

What are the criteria for a physical action to be considered a mitzvah?

3. Rabbi Shlomo Wolbe, Alei Shur, Vol. I, p. 217 — One must eat with desire, but not for the sake

of desire.
We see that eating matzah with an appetite is an SR, TIRD NP R NIRAD 718 DIORY 7
enhancement Of the mitzvah, Whereas one WhO nb’DN 7972 T’Jy’—n NI PRID o) nby)x ow moD
eats the korban Pesach (Paschal offering) for the — 1IN 29 N 5O, 70N TN AN 53

sake of excessive consumption is a sinner. The
distinction is clear: Eating without an appetite is
not called eating, and the more one increases his
desire, the more he has enhanced the mitzvah
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of matzah. But Raba Bar Bar Chana considered a
person eating solely to fulfill his desires a sinner,
even if the eating itself is a mitzvah.

A striking illustration of the body/soul dichotomy is the case of the nazir. A nazir (described in Bamidbar
[Numbers] Chapter 6) is a person who takes a vow to abstain from wine, haircuts, and coming into contact

with the dead.

4. Talmud Bavli, Nazir 19a — One who is ascetic is viewed as transgressing.

R. Eleazar HaKappar B'rebbi said: Why does (F:93792) 5“0 I, N 0393 abry IYON 9
the Tora.lh state, “And make atonemgnt for him, R O3 R 09 2537 5Y RF TR 15 959)
for he sinned against the soul” (Bamidbar 6:8)? 9378 NOW 11 ) 91, 170 T 1Y TR NON 2578

Against what “soul” did the nazir sin? It can only
be because he denied himself wine. If, then, this
man who did no more than deny himself wine is

937 5o MY YR ,NDIT NI P NON 1Ry
Ratai)EniamBainis i

termed a sinner, how much more so is this true of
one who is ascetic in all things!

The Torah describes him as holy in light of his abstinence from wine — but also implies that he is a sinner.
How is this dichotomy resolved?

5. Rabbi Zev Leff, Outlooks and Insights, Aish.com — The Nazir is “holy” because he has chosen
abstinence over pleasure, but he is a “sinner” because he has fallen short of the ideal, which
is to use the physical, rather than retreat from it, to connect to God.

R NI TR 1M 1 B
“All the days of his abstinence, he is holy to God.” (Numbers 6:8)

N1777 DV WNTDIN TP WO DY NOM TWRD YOY 9991 7005 TR INLAD TAN 177 Ty
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“The Kohen shall make one as a sin-offering and one as an elevation-offering, and he shall bring atonement on
him for having sinned against the person; and he shall sanctify his head on that day.” (Numbers 6:11)

The nazir who vows not to drink wine is elevated to a level of holiness similar to that of the Kohen
Gadol (High Priest). Like the Kohen Gadol, he is prohibited from defiling himself for the dead, even
his closest relatives, and the Torah describes his hair, which he must let grow, as sanctified.

Yet this very same nazir must bring a korban chatat - a sin offering - at the termination of his vow. The
Talmud explains that this sacrifice is to atone for the sin of denying himself the pleasure of wine. Thus
the same vow which elevates him to a level of holiness also causes him to be adjudged a sinner. Why?

171205 KON 873 8D 1WA NI N2 WP AW T 5

“All that the Holy One, Blessed is He, created in His world, He created solely for His glory.” (Avot 6:11)

God created the world for man to utilize in His service, not to be retreated from. Every aspect of
creation can and must be utilized to aid one in understanding and drawing closer to its Creator.
The Torah outlook on the physical world is diametrically opposed to certain Christian viewpoints
which teach that the material world is inherently evil. ..

In the World to Come, we will be taken to task for everything in this world we could have enjoyed and
elevated but did not. Every year we make a blessing over the blooming fruit trees to remind ourselves
that God created good and beneficial creations for man’s enjoyment.

Fruit of the Vine

The wine forbidden to the nazir can enhance our performance of various mitzvot and occasions of joy
by helping us give expression to our innermost sentiments. When detached, however, from mitzvot
and utilized as an end in itself, it degrades a person by robbing him of his most precious possession,
his mind. Thus, one who “sees a sotah (woman suspected of adultery) in her disgrace,” i.e. brought

to shame from an abuse of wine, and who recognizes a similar weakness in himself, should vow to
abstain from wine for a period of time to control his weakness.

Recognizing one’s weakness and choosing abstinence over abuse renders one holy. But lest the nazir
lose sight of the ideal, the Torah reminds him that he is nevertheless a sinner. He has not yet achieved
the goal of life of elevating the entire physical world. Were he on the ideal level, he would not have to
abstain from wine, but would instead utilize it for spiritual growth. Thus, the same vow that renders
him holy is also a compromise of the true ideal.

There is one exception to the principle that one can channel one’s physical desires towards an elevated
spiritual purpose. Sometimes those desires need to be totally removed. This is demonstrated by the mitzvah
of brit milah (circumcision).

6. Rabbi Yisroel Salantar, Ohr Yisroel, p. 312 — Not every desire can be properly channeled to

spirituality.
Every person has the ability to rectify all his DPIMIST WD) MM 55 1pR5 531 13 DIN 5
character traits that are in partnership with his Jn-njb DI9aN Iy P$nn -i:b JIDn oy

material side, except for that part which Avraham
was commanded to remove.
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7. Rabbi Reuven Leuchter, Ohr Yisroel with Iyunim, p. 312 — Some desires must be eradicated,
since they can be harmful.

It does not seem that Rav Salanter is speaking Ky 159 TN IND 93T POT AN YD )
about removing the body’s orlah (foreskin); rather X5 .0 PR WO MM AN DI KON
he is referring to the necessity of removing certain 11937 2BRD 3% 115 WHR W MIMD 3 N

personal tendencies. Meaning, not all character 15 T KON TN T DS PRY TS B

tendencies are able to be rectified or directed 03995 15y N Do 210D L

to their proper channel. Certain character traits
can only be rectified by removing them, as it is
written [Devarim (Deuteronomy) 10:16], “You

shall cut away the barrier of your heart.”

We need to clarify which strengths can be S105 I3 PR, IO 113 1D PR NN IR
channeled and which need to be eradicated, since I AT D 9933 1Y .M N5 PIIT IOw IMN
they have no possibility of being directed towards St Mo DD NI, NTIT 13 XY BY T

good. See the Talmud Avoda Zorah 17 regarding
Rabbi Eliezer Ben Dordaya; from that case it
seems that an intense drive for idol worship

or intense pursuit of [improper sexual] desires
cannot be channeled in a proper direction.

DINDD WO N 773 DIPVIRWD NI 191, 5
bl o))

PART C. ACCOMMODATING THE BODY WHILE RESISTING ITS PULL

The body, then, is an implement, a tool to be used in service of the soul. Like any tool, it can be used for
good or for bad. The challenge of the body is its relentless pull toward the physical. As we mentioned at the
beginning of this class, we may find ourselves confused by the question of who our true “self” is. One source
of our confusion is the message bombarded at us by society, “You're a body, you're a body, you're a body!”

1. Rabbi Shlomo Wolbe, Alei Shur Vol. I, p. 59 — Western culture views the body as an end unto
itself; the Torah views it as a resource to attain spirituality.

Bodily sensation is the foundation of all of A0 5 S Moo RO N I 00 P
Western culture. That is what brought about fadbrall ety i-nnypb AN N P9V
the development of science, art, sculpture, 29375 TD) HR I 12 HNODM M TN

and sports in ancient Greece. (An indication of DWW D1 A HTNDD DI SATPD— "

Nrinfariininiatanlishiann M (a/atai>eRismRinia>iah]
oW ATAY® %52 1013 MNTD TR DN, Ma
2V SIN D30 DTN D200 NI XY
“IenTR Sw

this is the “gymnasium,” a place where sports
were conducted by unclad athletes, and from
which their schools developed.) The way of
Torah begins with a person learning to view his
body as a tool for the service of God, not for
enjoyment. The holy books refer to the body as
an “encasement for holiness.”

One guideline which the Torah gives us is to exercise restraint as much as possible, desisting from excessive
physical pleasures, even those which are technically permitted, while still making sure to meet our basic
physical needs. This is often known as perishut — abstinence from material excess.

Purpose of Man in the World 12
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2. Ramban (Nachmanides), Vayikra (Leviticus) 19:1 — There is an injunction in the Torah not to
overindulge in physical enjoyment, even in ways that are technically permitted.

The subject of this verse is that the Torah DYIONT DPOINMBI DYIP TP NN 0 P
prohibited immoral relations and forbidden SUN PO 2T AONT IEND LN NI TR
foods, but it permitted marital relations between W AN TIAE AW TIPS OIS TN Sy NS

a husband and wife, as well as consumption of
food and wine. Consequently, a person who is
subject to his desires might find an allowance

937115 w3 °5ON3 12 ONIDI AP M YRS
I 03 T NOR N7 8O M523 503 wzd

. . . ) Fanilants)ivanbslhiak
to be overly indulgent in marital relations,

drunkenness and gluttony, and to speak
however he wishes about base topics, since that
prohibition is not explicitly mentioned in the
Torah. Then he would be considered “a glutton
within the parameters of the Torah.”

Therefore, after the Torah enumerated the things
that are completely prohibited, it added a general
injunction to desist from excesses ... to sanctify

DN IDNY D NN OIDY NN 257 83 02
e TNINDT 0 DORNID TP 7900 9373 MY N0

oneself by minimizing his wine consumption ... IRD1 YD L O3 ... WD P71 WY TP
to curb one’s mouth and tongue from excessive .o DRI T2 121 FIDXT 2N 1393 DRI
eating and from foul speech ... until a person ROW RO 37 5y 1R oD mwrasb e Ty
reaches the level of perishut, as is said about Rabbi NI 172 R¥PIIT ORI VM 00 I M
Chiya, who never engaged in frivolous speech in T MMPaYT 5 B N 15 N MSH
his life. This general precept refers to these and 95 10N

similar things, after the Torah enumerated the
things that are completely prohibited.

This dichotomy results in a fascinating phenomenon: The very same physical activity can sometimes entail
a severe transgression and at other times a great mitzvah — all depending on the circumstances, as illustrated
by the following incident:

Shortly before Rosh Hashanah in 1951, Rabbi Shlomo Lorincz, an Agudath Israel deputy of the Israeli Knesset, was
struck with typhoid fever, a debilitating illness. His doctors admitted him to the Assutta Hospital in Tel Aviv, where his
progress and diet were carefully monitored by the medical staff.

As his illness lingered, Rabbi Lorincz was concerned that his doctors might not allow him to fast on Yom Kippur. And
indeed, when he questioned them, they told him emphatically that, because he was taking a new type of medication, he
had to eat periodically every day; Yom Kippur would be no exception. Disturbed by this response, Rabbi Lorincz asked
his wife to consult the Chazon Ish (Rabbi Avraham Yeshaya Karelitz, 1878-1953). Surely, Rabbi Lorincz reasoned, the
gadol hador (eminent Torah scholar of the generation), with whom he had a very close relationship, would understand
his repulsion at having to violate this sacred day.

Mrs. Lorincg presented all the pertinent data to the great Torah sage. After evaluating all that he had heard, the
Chazon Ish said, “Tell your husband in my name that if Dr. Frei feels that he must eat on Yom Kippur, then I concur

with his decision.”

Mrs. Lorincz went back to the hospital and relayed the Chazon Ish’s message to her husband. He was devastated! It
was bad enough being sick; eating on Yom Kippur would only add to his anguish.

On Erev Yom Kippur, after midday, Rabbi Lorincz was sitting up in his hospital bed when there was a knock on his
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door. “Come in,” he said.

To his shock and disbelief, it was the Chazon Ish! The gadol hador himself! Rabbi Lorincz was overwhelmed. It was
Erev Yom Kippur — only hours before Kol Nidre. What could possibly be important enough to bring the Chazon Ish to
the hospital?

“I have come to tell you,” said the Chazon Ish, “that just as a person must be happy to fulfill the mitzvah of fasting on
Yom Kippur, he must be just as happy to fulfill the commandment to tend to one’s physical health. Thus, you should
be happy to fulfill the mitzvah to eat on Yom Kippur. I wish you a gmar chatimah tovah (a good inscription for the
coming year) and a frielichen Yom Tov (a happy holiday)!” (Rabbi Paysach Krohn, Along the Maggid’s Journey,
ArtScroll Publications, p. 131).

While this incident describes a conflict over a severe transgression — whether or not to eat on Yom Kippur —
everyone faces similar, albeit more subtle, day-to-day struggles over how to respond to physical drives. This
story illustrates the fact that the body is an instrument given to us by God, and our task is to use the body
and its impulses for holiness.

KEY THEMES OF SECTION II.

7> The Torah does not advocate denying the body its needs. We must maintain our body and keep it
healthy.

7= Physical pleasure is not inherently negative. Often, physical indulgence or appetite can represent
the fulfillment of a mitzvah. The Torah ideal is to use the physical world as a means to achieve
spirituality rather than an end in itself; we are not meant to eschew it. However, intense desire for
idol worship and improper sexuality must be eradicated.

7 The difference between the Torah and Western culture is that the latter views the body and its
satisfaction as an end in itself, whereas the Torah views it as a tool to be used in the service of
God. Toward that end, however, we must be cautious not to overindulge in physical pleasures.

SECTION III: THE IMPLICATIONS OF BEING A SOUL

PART A. A CONNECTION TO GOD

What do we know about the soul? Since we cannot see or examine the soul, we have very little
understanding of its true nature. We know that the Torah tells us that the soul is what was created when God
“breathed,” as it were, His Divine essence into Adam, the first man. Our soul is described as being “a part of
God”; therefore, we have an intrinsic connection to God.

1. Talmud Bavli, Berachot 10a — Similarities between God and the soul.

Just as God fills the entire world, so does the soul 55 N 1INSD maws AN o5Yn 5 KO1 AP
fill the entire body.

A
Just as God sees but is not seen, so too the soul NI TR AN TINTI ORI IR R P TR 0
sees but is not seen. SR PN
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Just as God gives nourishment to the entire 55 1N 73 W AR 190 89N 5O IN B Yapn
world, so too the soul gives nourishment to the An

entire body.

Just as God is pure, so too the soul is pure. ST TS AN N T3P D

Just as God dwells in inner chambers, so too does
the soul dwell in inner chambers.
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Let the one who has these five things come and
praise the One who has these five things.

As the following source indicates, this passage from the Talmud sheds some light on what the soul teaches us
about the nature of the world.

2. Rabbi Shlomo Wolbe, Alei Shur Vol. II p. 651 — Just as God is hidden, the soul is hidden; this

alludes to the fact that the true nature of the world, its spiritual character, is hidden from us.

All five attributes that our Sages list here are
positive qualities besides that which it is “not
seen.” What would have been lacking if they had
said, “Just as God sees the entire world, so the
soul sees the entire body”? ... What do they add
by telling us that it is “not seen™?

In fact, they are teaching us something great.

Let us think for ourselves; the difficulty of our
mission to reach clear, definitive faith stems from
the fact that God is not seen! We see a broad
physical world, but we have to know that the
true reality is God, Who is absolute spirituality.
The world that our eyes can see conceals that
which is “not seen.” Yet, all the blessings and
spiritual influences come only from this spiritual
world, and “the hidden and concealed One” sees
us and watches over us and knows all of our
words, thoughts and deeds. We see, then, that the
hidden world is the main world — not the world
that we perceive! How much effort and struggle
does it take for us to reach clear, definitive faith
and belief in this fundamental matter!

A clear illustration of this is our soul, which also
“sees and is not seen.” We know that we have a
soul, even though we do not see it. Our intellect
and power of speech are only manifestations of
it. The soul is a part of God; it is rooted in the
concealed world, but it affects us and fills and
sustains the entire body. And just as it affects us,
it also attaches us to the world of spirituality.
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The hidden yet fundamental nature of the soul, then, points to an important axiom of Judaism: that the entire
material world is nothing more than a veil concealing the deeper world of spiritual truth.

PART B. ASTONISHING POTENTIAL FOR SPIRITUALITY AND PERSONAL GROWTH

The knowledge that a person’s essence is a soul connected to God should lead us to the realization that our
existence in this world is meant for greater purposes than merely amassing all of the pleasures and wealth
that the material world has to offer. Rather, we are here for a higher, spiritual purpose — and we should act
accordingly.

1. Ramchal, Mesillat Yesharim (The Path of the Just) Ch. 1 — The existence of the soul is a
clear indication that the purpose of man’s creation was not merely for him to succeed in the
physical world.

Not only that, but if the purpose of the creation
of man had been for his station in this world,

it would not have been necessary for such a
distinguished and sublime soul to be placed

in him. The soul is greater than the angels
themselves, and certainly it does not derive

any enjoyment from any of the pleasures of

this world. This is what our Sages taught us in
Midrash Kohelet (Kohelet Rabbah 6): “And the
soul will also not be filled’ — This is analogous
to an ordinary citizen who marries the Royal
Princess. Even if he brings her everything in the
world, it means nothing to her, since she is the
King’s daughter. Similarly with the soul, even if
we bring it all the physical delights of the world,
they mean nothing to it since it comes from the
upper spheres.”
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Once we come to the understanding that the material world is not the purpose of our existence, we will have

a clear guideline for many things in life.

2.

Thus, we have learned that the main purpose of
man’s existence in this world is solely to fulfill
mitzvot, to serve God and to withstand trials. The
pleasures of this world are meant to serve only

as an aid to man so that he should have peace of
mind and be able to devote himself to the work
that he must do.

Indeed, a person should seek only the Creator
and should have no other purpose in anything
he does, whether great or small, other than
coming close to God and breaking through all
the barriers that separate him from his Creator,
which are all the material things and everything
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Ibid. — Since the purpose of life is to come close to God, we must pursue any endeavors that
bring us close to Him, and flee from anything that detracts from our relationship with Him.
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that is associated with them. [A person should
strive] to draw towards God the way that metal
is drawn to a magnet. Whatever a person feels
is a means to achieve this closeness, he should
pursue it, grasp it, and not let go. And anything
that a person feels is an obstacle to this purpose,
he should flee from it as he would flee from a fire,
as the verse states (Psalms 63:9), “My soul has
cleaved to You; Your right hand has supported
me” — since the purpose of his coming to this
world was only for this end, i.e. to attain this
closeness by having his soul flee from anything
that prevents it or detracts from it.
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Not only is the existence of such a soul indicative of the fact that man’ ultimate purpose is not success in

this world, it also indicates the extent of spiritual greatness that a human being can achieve. As we have seen,

the soul is, in a sense, a “piece” of Godliness; this means that a human being can attain astonishing levels of

spirituality.

3. Rabbi Shimshon Pincus, Nefesh Shimshon on the Siddur, p.90 — The soul endows a human

being with limitless potential for greatness.

What sort of greatness can a person achieve?
When our body (with its desires) stands on one
side, and our soul on the other side ... what
level of greatness can we reach as a result of the
essence of the soul that God placed in every
person? To what exalted level can the soul within
us bring us?

If a person examines even the simple meaning

of the verse, “He blew into him a living soul,”
(Bereishit 2:7) as our Sages explained — as it were
— “when one blows, he blows from himself,” [he
will conclude that] this means that the soul that
God blew into us has a point of holiness — as it
were — from Him ...

By nature, every Jew, no matter who he is,

can reach infinite greatness! This is the simple
meaning of the text. A human being possesses a
sacred soul; this means that God gave him a piece
of Himself, as it were. Not just that God said that
we should have a soul, but — “You blew it into
me!” “He blew into his nostrils a living soul.” By
nature, a person can attain boundless greatness in
Torah, prayer, fear of Heaven and service of God.

If God gave us a holy soul, He gave it to us so

that we should use the power it contains, as the
Mesillat Yesharim says. . . .
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How important and desirable is it, then, that we ST ST DN YT SNIDOR I89Y AN 0
recognize the greatness of the soul within us. Y7399 I, TR WM R BoNaY
As a result we will value and appreciate it, and OO 59 15 MBS T ABRD3 wnaw s

consequently we will know how to use its powers
to our benefit throughout our days.

Not only does the soul contain limitless potential for the person himself; it can also have an
elevating effect on the entire world.

4. Rabbi Moshe Feinstein, Derash Moshe, p. 303 — A person’s soul can have a great elevating
effect on the person himself and on all those with whom he comes in contact.

Thus, a person should understand that the soul AT N INNW THWITY DTIRT T 19 1)
inside him is holy and pure and has the ability M 5Y B3 P O 19 15 WM AN
to influence and sanctify his body. When he is S 1T 55 DY 03 YO LT NI T

sanctified, he will also exert an influence on his
surroundings, so that anyone who associates
with him will learn from his deeds and will also
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become holy and pure, and thus he will bring
sanctity to the entire world.

A person who comes to know his soul, who develops its mastery over his body and attains the
desired spiritual heights, will be a person who can choose to follow the dictates of his soul over
those of his body. The following story is merely one example of a human being who did just that.

The comfort of another Jew meant everything to [Rabbi Shimshon Pincus], while his own convenience was
unimportant. Reb Avraham once drove him to Jerusalem, to the yeshivah Ahavat Shalom of Rav Yaakov
Hillel, where Rav Shimshon would study Kabbalah. Rav Shimshon had a small room where he would sleep
when he spent the night there.

As Reb Avraham approached the building, Rav Shimshon asked him to park some distance away, saying he
preferred to walk the rest of the way. Reb Avraham understood that there was something that the Rav didn't
want him to see in his room, and peeked in. He immediately noticed that there was no bed, merely a blanket
and pillow on the floor.

On the way back to Ofakim, he asked the Rav why there was no bed, but of course he waved off the
question. Finally, when Reb Avraham persisted, the Rav explained that a young man about to be married
had come around the yeshivah, collecting money for household necessities, saying he was so poor that he
didn’t have a bed. Rav Shimshon asked him to wait a minute, he just happened to have an extra bed ...
(Yisroel Besser, Warmed by Their Fire, Artscroll/Mesorah Publications, p. 211)

It goes without saying that the human body demands — and often needs — the comfort of sleeping in
a bed, and most would balk at giving it away to another person. How did Rabbi Shimshon Pincus
have the strength to give away his bed to someone in need, leaving himself without one? His soul
valued the act of kindness more than the physical comfort of sleeping in a bed, and he had reached
the level of spiritual greatness where he was able to choose the soul’s demand over that of the body.

This is not to say that such an extraordinary act of self-sacrifice is expected from everyone. On the
contrary, only people who would be happy with the choice should opt to deny themselves such a
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basic need as a bed in which to sleep. But the story can serve as a paradigm of the lofty heights to
which our soul can take us — if we only let it.

PART C. THE INDIVIDUALS UNIQUE MISSION

The fact that God created each of us with a unique soul teaches us that we each have a unique mission to
achieve in our life.

1.

Every person needs to know that he has great
value. Not an imagined value, in that he
“considers himself special”... rather a deeply
profound, even astonishing, importance.

The Talmud states, “Each and every person

must declare, ‘The world was created for me’
(Sanhedrin 37a). Rashi explains that this means I
am considered as important as the entire world,
so I will not drive myself out of this world by
committing one transgression.

“Like the entire world” — This is the one-time

life experience of a particular person, since there
was never a person like him, nor will there ever
be a person like him throughout history. I — with
my special character strengths, my particular
parents, born at a specific time period, and in a
certain environment — certainly there is a unique
challenge that is placed upon me. I have a special
share in the Torah, and the entire world is waiting
for me to actualize that which is incumbent
upon me. For my role cannot be exchanged with
anyone else in the world!

KEY THEMES OF SECTION III.

Rabbi Shlomo Wolbe, Alei Shur, Vol. I, p. 168 — The profound importance of each individual
and his purpose in life.
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7= Just as the soul is hidden, God is hidden. This teaches us that the true “reality” is not the world

that we perceive with our physical senses, but the hidden spiritual realm that is the basis for our

material world.

7= The existence of a soul should prove to us that we have incredible potential for spiritual growth

and greatness. The soul’s lofty nature clearly indicates that it was not given to us merely to enjoy

the bounty of this world, but to reach the exalted level that every Jew can attain. And in fulfilling

the soul’s potential, one can have a tremendous impact on the people around him as well.

7 Every Jew’s unique soul indicates that he was brought into the world with a special mission to
complete in the context of his distinctly crafted life circumstances.
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SECTION IV. CARING FOR THE JEWISH SOUL

It may sound somewhat peculiar to speak of the need to care for the soul, but some thought will reveal that,
in fact, it is eminently logical that such a need does, indeed, exist. After all, a person must care for his body;
the body must be fed, cleaned, clothed, and sheltered — and thats just for starters! Does it not make sense
that the soul should also require some form of nutrition and protection?

Indeed, the soul does have needs, and a person who recognizes the existence of his soul must also care for
it and provide for its needs. This is particularly important when we consider the fact that, as we saw in the
introduction, our identities are housed in our souls. It is the soul which lives on after the body dies and
continues in the afterlife, where it will be judged and then will face accountability based on the person’s
actions during his lifetime. So in a sense, it can be said that providing for the soul’s needs may be even more
important than providing for the body’s needs — since in the case of the soul, the impact is eternal.

1. Rabbi Yissochar Frand, An Offer You Can’t Refuse, ArtScroll Publications p. 34 — The soul is
our most precious asset.

Each and every one of us has a neshamah [soul]. It may not necessarily be as sublime and exalted as
the neshamot of Adam and Chavah (Eve), but it is pure and holy; it is a spark of the Divine. The sefarim
(books on Jewish thought) refer to the neshamah as the bat melech, the daughter of the King, and that is
indeed what it is. It is, as it were, a part of the Almighty Himself, a glimmer of His essence. And that is
why He is so eager, so to speak, to gather it up into His arms and cleanse it and soothe it and bring it
back to its original state, if only we call out to Him. It is His daughter, His baby.

You ask people to describe their most precious asset, and you will get all sorts of answers. Some people
will mention their homes. Others may mention their investment portfolios. Yet others, who have a bit
more insight, might speak of their families, their health, their talents, skills and faculties. But all these
answers are wrong, totally and completely wrong.

Your most precious asset is your neshamah. There is no other neshamah in the universe that is quite
like your neshamah. The Almighty has placed it in your case, and it is your responsibility to return it
in good condition. There is only one Mona Lisa in the world, and it is kept under lock and key. There
is only one Hope Diamond in the world, and it is kept secure in a vault. Well, the neshamah given to
each of us is far, far more precious than the Mona Lisa and the Hope Diamond put together, and it is
our responsibility to do everything in our power to protect and preserve it.

What sustains the soul and provides for its needs?

2. Chofetz Chaim, Introduction to Mishnah Berurah Vol. 1 — The nourishment of the soul is
Torah and mitzvot.

We know that all of the creations, both those that YIND D INSII 77D 37 DONI2IT 595 Satduiin i)
exist here on earth, from mankind and below, DO DDA INSDRY D 1 0 DTN P
and those that are located in the heavens and are DI M AN DT NS DA DN

called the Heavenly legions, and even the greatest

A m5om3 05w 0,713 D nypwe 003 091D
of them all, need God’s Divine input, for the

DI YOW PR IR ... TN 7197 8D PR e

ultimate perfection is found only in the One God
TV I N 5w M5

... However, their nourishment is not like ours.
Rather, it is a refined, spiritual substance.
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In light of this, it is evident that even the soul,
when it leaves this corporeal body, needs
sustenance. Just as the human body does not
cease to need sustenance, when it changes on
Erev Shabbat from its weekday clothes to its
Shabbat clothes, so it is with the soul. When the
soul divests itself of its raiment, which is the flesh
and skin ... should that make it no longer require
sustenance to live?

The nature of its sustenance is as follows. When
the soul is in this world, cloaked in its physical
covering, the Holy One, Blessed be He, dictated
that its nourishment also be something that can
be absorbed by the physical senses. However,
afterward, it can no longer subsist on tangible
matter, firstly because that substance is physical,
and furthermore because physical nourishment
is created in this world, which is bound by time.
Therefore, even if it were the best nutrition in the
world, it would sustain a person only for a short
time — a day or two, or a bit more — but certainly
not forever. The soul, however, is eternal, and
its sustenance also must be an eternal, spiritual,
refined substance. Therefore, the Holy One,
Blessed be He, in His great mercy, gave us the
holy Torah, which is also eternal. When we
observe the Torah, the light of God shines upon
our souls, and we bask in that light, for it is a
form of spiritual pleasure ... It is the greatest
delight that can exist in the world, and it is what
sustains us for eternity ...

In conclusion, the holy Torah is simply

spiritual sustenance for the soul, just as bread is
sustenance for the body. That is why the verse
states (Proverbs 9:5), “Go consume My bread,
and drink the wine that I have poured.” Bread

is symbolic of the laws of the Torah, and wine

is symbolic of the mystical secrets of the Torah
that are hidden within it, just as wine is hidden
within the grapes. Therefore, just as a person
strives with all his might to earn money so that
he can at least purchase bread to sustain his body
and prevent it from being weakened by hunger
and his life from being shortened, how much
more so must he prepare sustenance for his soul.
[That sustenance] is the fulfillment of the Torah
and its mitzvot, so that his soul does not wither
away and die an eternal death, Heaven forbid.
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On this note, it is worthwhile to remember that our soul is the immortal part of our identity. After death, a
person lives on through his soul, and the Torah teaches us that in the future we will be resurrected with our
souls. Although we continue to live on in our souls, we refer to this as God taking away and returning our
souls.

3. Complete Artscroll Siddur (prayer book), Morning Blessings — God gave us our soul, and He
will take it from us at the end of our lives and return it to us in the World to Come.

My God, the soul You placed within me is pure. SR TN 0NN S0 0 AP S ’PbN
You created it, You fashioned it, You breathed FAINY 3933 T SN 03 SRS TN AR
it into me, You safeguard it within me, and X135 Y5 23 T N o Ty

eventually You will take it from me and restore it
to me in Time to Come.

This is important for us to remember because it gives us all the more reason to take care of our spiritual
needs, and hence our souls, during our lifetimes.

4. Chofetz Chaim al HaTorah, Parshat Naso, Maasai LaMelech p. 192 — Since we receive the
same soul in return when we are resurrected, we should take care to keep it intact.

In the blessing “My God, the soul,” which states RS “3 TN 3 AN T pON 19733
“You will restore it to me,” [the Chofetz Chaim] S99 TP T AR BT T NI
used to emphasize the term “restore it,” [as MY TSI AW TN 03 N e

indicated by the Hebrew grammar]|. This means

: TR AW AR, O M 7w oIRD o
that the very same soul that a person receives
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when he enters this world is the soul that will
Rutaibi>Iuiiniel NOW ﬂ’bl? MRS MR

be returned to him in the Time to Come — that
soul and no other — and therefore it is incumbent
upon him to take care that it not become
blemished.

The following analogy will help to explain this point.

Have you ever borrowed someone’s car — someone’s new car, someone’s fancy, expensive car — and dented it? Well, let
me tell you, I have. The memory is painful, but I'll tell you about it anyway.

It was back in 1972. I was seeing the young lady who would eventually become my wife. In those days, who had
money for renting cars? The young men in the yeshivah didn’t rent cars. They borrowed them. And that is exactly
what I did. But instead of borrowing some old near-jalopy, I borrowed someone’s brand-new expensive car. It was a
1972 Buick LeSabre, a huge car, a veritable tank, a vision in gleaming chrome.

The young lady lived in Far Rockaway, New York, but this time we met in Baltimore. I took her out in that gleaming
chariot, and we went to Pennsylvania. We had a wonderful time, and when it was over, I impulsively offered to take
her back to Far Rockaway and spare her a long ride on a Greyhound bus. So I did. As I was trying to squeeze this
hulk of a car into a classic New York parking space better suited for a large motorcycle, I dented the fender.

To say that I was mortified would not even begin to describe my feelings. I will never forget that long, interminable
ride back to Baltimore. I remember stopping for gas on the Turnpike and taking another look at the dent. Perhaps,
hoping against hope, it was not quite as big as I was making it out to be in my imagination. I took one look and felt the
blood rush from my head. The dent was even worse than I had first thought.
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I remember going to the owner of the car the next morning and telling him I had dented his beautiful new car. Of
course, [ would pay every last penny it cost to fix it. In the end, it cost $110, a fortune in those days. Above all, I
remember the shame, the embarrassment, the humiliation of having to admit that I had returned the favor by denting
his car. I will never forget it.

Is this what we will feel like when we return our neshamot [souls] to the Almighty after one hundred and twenty
years? He entrusted to us these precious treasures, these singular works of Divine art, these sparks of the Divine. Will
we return them to Him full of scratches and dents? (Rabbi Yissochar Frand, ibid., p. 38)

KEY THEMES OF SECTION 1V.

7= Just as the body has physical needs, the soul has spiritual needs. It subsists on spiritual
“nourishment”—Torah study and the performance of mitzvot.

7~ The soul that we are given at birth is the same soul that we will “return” to God at the end of
our lives. At that time, it will reflect how it was treated during the course of our life and whether
we engaged in pursuits that were virtuous and meritorious or if we spent time unproductively
or worse. It is incumbent upon us to keep this in mind and strive to return our soul in pristine
condition, in a condition of which we can be proud.
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CLASS SUMMARY:

HOW DO WE KNOW THAT THERE IS AN ESSENTIAL ASPECT OF SELF CALLED SOUL?

Man’s essence is his soul. The Torah tells us quite plainly that when man was first created, God endowed
him with a soul that emanated from the heavenly spheres. If you examine a human being and try to identify
which part of the body houses the person’s identity, you will find that it is difficult to ascribe this feature to
any part of the physical body, even the heart or brain. The person’ identity, then, rests in his soul.

WHAT IS THE SOUL?

The Torah tells us that God “blew” a “soul of life” into Adam’s nostrils. The soul is a spiritual entity created
by God, and it houses man’s identity. It is a person’s immortal essence, which lives on even after the physical
body dies, and it is held accountable in the Heavenly court for the person’s actions in this world.

IS THE SOUL IN CONFLICT WITH THE BODY?

In a sense, there is a constant struggle between the soul and the body. In fact, man was placed in the world
in order to experience this struggle and to emerge victorious, and thereby earn his eternal reward. The body,
with its earthly impulses and desires, constantly pulls man toward satisfaction of his physical cravings, while
the soul pulls man in the opposite direction, toward spirituality.

On the other hand, a person’s desire for wrongdoing does not emanate from his body. The body is merely
inclined to indulge in the pleasures of this world. The body and the soul also have a symbiotic relationship,
whereby the faculties of the body are the means by which the soul actualizes its drives and fulfills its purpose
in this world. Man is a composite creature, and both body and soul must be used together to fulfill the
purpose of his existence.

IS THE BODY ALSO IMPORTANT?

Although the body and soul are in conflict, Judaism does not maintain that one should completely negate the
body and not fulfill its needs. On the contrary; we are enjoined to care for the body and to preserve its health
and well-being. Many mitzvot are also fulfilled through physical pleasure. In and of itself, the body is not a
“bad” thing. A person must simply be certain that the fulfillment of his physical drives are geared toward his
spiritual needs and not used as an end in themselves.

WHAT IS THE PURPOSE OF THE SOUL?

The soul is the essence of man; it gives him his identity and forms the basis for the task that defines his
presence in the world: utilizing one’s free will to reach one’s potential and connect with God. The soul gives
humanity the ability to attain infinite levels of greatness. With a soul, man is much more than an “intelligent
animal.” He is in a completely different class than any other living thing — he is a spiritual being.
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APPENDIX: STRUCTURE OF THE SOUL

The soul is a complex entity, consisting of various levels or components. Furthermore, there are five
fundamental characteristics of the soul, which are outgrowths of its Divine nature.

1. Bereishit Rabbah 14:9 — The soul has five names.

The soul has five names:
nefesh, ruach, neshamah, yechidah, and chayah.

Even though we have generally called [the soul]
a single spirit, it is actually composed of many
parts and many levels. Thus, we can say that
there are many souls that are connected to each
other like the links of a chain. Just as a chain is
composed of all its links, all of these levels of

the soul compose a single spirit, and they are

all connected to each other, and the last one is
connected to the lower spirit, which is connected
to the blood, as we have mentioned.

It is possible that some of these parts may be
removed at certain times and return later, or have
levels added to them which will subsequently

be removed, without any indication of this
appearing in the body at all. For none of these
souls’ actions have any discernible impact on the
body, and they do not add to or detract from its
vitality or feelings. Rather, they affect the true
essence of a human being and his relationship
and connection with his spiritual roots. Included
in this is the concept of the “extra soul” which
comes on the holy Shabbat and leaves at

the departure of Shabbat, and its arrival and
departure are not perceived by the body.

The soul consist of five parts, called nefesh, ruach,
neshamah, chayah, yechidah.
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These five names actually represent five distinct components of the soul.

2. Ramchal, Derech Hashem (The Way of God) 3:1:4 — The five parts of the soul.
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The levels of nefesh, ruach, and neshamah correspond to three different dimensions of the human experience:
action, speech, and thought.
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3. Rabbi Chaim Volozhiner, Nefesh HaChaim, Gate 1, Chapter 14 — The parts of the soul

correspond with the division of action, speech, and thought.

These three aspects of action, speech, and
thought are the three dimensions of a man’s
inner essence, which are the nefesh, ruach, and
neshamah.

Action corresponds to nefesh, as the verses state,
“The nefesh that will do,” “the nefashot that do,”
and many similar sources. “For the blood is the
nefesh,” i.e. the nefesh rests and cloaks itself in
man’s blood; therefore, its primary dwelling is in
the liver, which consists entirely of blood, and
blood circulation throughout the limbs — the
organs of action — gives them the vitality and
ability to move and awaken so they can act and
do whatever they are capable of. If the circulation
of blood were to cease from a particular organ,
that organ would dry up and not be able to move
or do anything; it would be a dead organ.

Speech corresponds to ruach, as the verse states
(Samuel II 23), “The ruach of God spoke within
me,” “With the ruach of His lips” (Isaiah 11), and
as Onkelos translates the verse “Man became a
living spirit” (Bereishit 2) as “a speaking ruach.”
This is easily discernible, for in every utterance
that a person’s mouth produces, air or breath
emerges from the mouth. The primary dwelling
place of the ruach is in the heart, because the
breath of speech primarily rises from the heart.

Thought corresponds to the neshamah, which
gives a person wisdom and understanding to
know the holy Torah. Therefore, the primary
dwelling place of the neshamah is the brain, the
organ of thought, and it is the most elevated of
the three.
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We do not discuss chayah and yechidah because they exist on spiritual planes that no human being has ever
succeeded in grasping since Adam HaRishon (the first man) (Nefesh HaChaim Gate 2 ch. 17).

Why should the division of the components of the soul concern us, and what impact does the nature of each
part have on our lives? Beyond the value of the knowledge itself, awareness of the soul’s divisions helps us to
understand the nature of our task in this world. If we are aware that we have a nefesh, ruach, and neshamah,
which correspond to action, speech and thought, respectively, then we will invest thought and effort into
refining each element of our behavior in order to perfect each part of our soul.

4. 1bid. ch. 17 — The importance of perfecting oneself in all three areas

A person should contemplate to what extent 55 59 AN MRS I NI B DTN PN
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he is required to examine and reflect on all R0 INTIAY RODY 24 NS T Y S0
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aforementioned three dimensions, to determine if
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he has properly fulfilled God’s will in accordance -

with the root of his soul. Throughout his life, he
should constantly invest more effort in Torah and
mitzvot in order to perfect his nefesh, ruach, and
neshamah and make them pure as when they
were given.

The Torah contains mitzvot that regulate both our actions and our words. In addition, pure thoughts and
intention are extremely important goals of the Torah, and there are even mitzvot pertaining to our thoughts
(such as mitzvot relating to belief in God). Awareness of the divisions of our soul will help us focus on each
of these dimensions of our task in this world.

RECOMMENDED ADDITIONAL READING AND SOURCES:

Ramchal (Rabbi Moshe Chaim Luzzatto), Derech HaShem, The Way of God (translation) by Rabbi Aryeh
Kaplan, Feldheim Publishers

Ramchal, Da’at Tevunot (The Knowing Heart), with commentary of Rabbi Chaim Friedlander.

Rabbi Yirmiyahu Ullman: www.rabbiullman.com/selfs.htm
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