~ THE JEWISH VIEW OF ~
ECOLOGY AND THE ENVIRONMENT

ankind’s relationship with his environment, an oft-neglected issue throughout

much of human history, has developed into one of the major concerns of the
day. Science has highlighted the fragility of the world’s ecosystems and has raised
concern for the environment that we live in. This concern is not merely a remote,
theoretical worry, but one that can have an impact on the way we currently live our
lives. It is difficult to remain aloof amidst the many threats, such as air pollution,
natural resource depletion and overpopulation, that ecologists and environmentalists
assert are facing the planet we live on.

This topic differs from others treated in the Morasha syllabus project.
Environmentalism is not in its core a Jewish movement, and we make no attempt to
steal its thunder or appropriate its successes as our own. In presenting a class on the
Jewish view of environmentalism, we have a much more modest agenda.

First, this class comes to debunk the myth that Judaism is against environmentalism.
Second, we will see that Jewish teachings and Jewish law have promoted a certain
kind of environmental awareness, an antipathy for the wasting of natural resources, a
sensitivity to the treatment of animals, and concern for the wellbeing of public space.
Opverall, the Jewish sources articulate a philosophically well-grounded environmental
ethic.

The Torah teaches that God created the world for the benefit of mankind, and yet

this right is also a responsibility. The world belongs to God and we are its stewards,
charged with the exalted task of working and guarding it. This basic point is borne
out by the mitzvot of the Torah and the teachings of Judaism’ greatest sages. Through
the prism of the Torah’s moral and legal guidelines, we will discover an environmental
ethic that can guide our thinking on today’s major ecological issues.

But let us be clear, Judaism does not demand that we become environmentalists, and
there certainly is no direct line from the Torah to the kind of aggressive activism so
prevalent in the environmental movement today. Nevertheless, for those for whom
environmentalism is already a value and a virtue, they will find within the sources
presented below solace, support, and hopefully further inspiration in their quest to
protect our planet.

Therefore, this class will seek answers to the following questions:

2 Do we have the right to utilize this world in whatever way we please? On
what basis should people curtail their consumption of natural resources?

What does the Torah say about population control?
What perspective on nature can we learn from the classical Jewish sources?
How does Judaism promote concern for biodiversity?

Is it ever permissible to make use of natural resources without regard for
their destruction?
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Class Outline:

Section I. Man’s Place in the World
Part A. Rights and Responsibilities
Part B. Partners with God in Creation
Part C. Populating the World

Section II. Torah and Nature
Part A. Significance of the Agricultural Cycle
Part B. Appreciating Nature
Part C. Blessings
Part D. Learning from Nature

Section ITI.  Conservation and Biodiversity
Part A. Everything Has Its Purpose
Part B. Hybridization
Part C. Perpetuation of Species

Section IV.  Proper Use of Natural Resources & Treatment of Animals
Part A. Thou Shalt Not Waste — The Mitzvah of Bal Tashchit
Part B. Tzar Baaley Chayim — Causing Unnecessary Pain to Living Creatures
Part C. When Is It Permitted to Destroy Natural Resources or Cause Pain to
Animals?

SECTION I. MAN’S PLACE IN THE WORLD

Some environmentalists claim that the industrial pollution of the environment and the recklessly extravagant
consumption of nature's irreplaceable treasures could all be traced to one cause: the rise of monotheism. The
doctrine that placed one God above nature removed the restraints placed on primitive man by his belief that
the environment itself was divine. Monotheistic man’s impulses were no longer restrained by a worship of
nature.

These environmentalists base this argument, that the Bible gave man dominion over nature — and along
with it, license to destroy it at will — on the story of creation. Specifically, they point to God's placing all of
creation in Adam's hands with the directive to “rule over it” (Genesis 1:28-30). A closer reading of the same
narrative, however, clearly indicates that man was not given license to destroy at will, but rather was granted
permission to make use of nature in a responsible fashion.

PART A. RIGHTS AND RESPONSIBILITIES

While the Torah grants Adam dominion over the world that God created for his use, he is nevertheless
commanded to act in a manner that is harmonious with the welfare of that world. After he was placed in the
Garden of Eden, Adam was assigned a dual role: to work it and to guard it.
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The role entrusted to Adam in the Garden of Eden encapsulates the Torah’s view of man in this world. While
there is certainly a profound spiritual dimension to the events in the Garden of Eden, here we will focus on
man’s role vis-a-vis the natural world. We are charged with populating it, building it up, always conquering
new frontiers, but at the same time, we are commanded to guard the world, to protect it and nurture it.

1. Bereishit (Genesis) 1:28-29 — Man is given dominion over the world’s plants and animals.

And God blessed them (Adam and Chava/Eve) 1397 199 D°9-K D5 9N D09-N DN TN
and God said to them, “Be fruitful and multiply DT PN DO AT TN A PN N RO
and populate the world and subdue it. And you SIS I DOFO-N TON PN DY P r 5o

will rule over the fish of the sea and fowl of the
sky and all wild creatures roaming the Earth.”
And God said, “Behold, I have given to you all
seed-bearing plants on the face of the Earth and
all fruit trees for eating.”

TINTYINT 52230 5p WwN P9 v awy 5o nx ood
JT9OND 7 00D Y Y YYD 13 N YR O

2. Bereishit 2:15 — Man is placed in the Garden of Eden and charged with working it and
guarding it.

And the Lord, God took Adam and placed him in 7995 179 P2 N DINT N 0o-N ‘A 2Rl
Gan Eden to work it and protect it. e

3. Kohelet Rabbah 7:13 — God displayed the beauty of the world to Adam and commanded him
to protect it.

At the time that God created Adam, He led him NI DTN DN KT N2 TN XA s
past every tree in Gan Eden and said to him, “See PPN IRT D TR TTY PR 55 5 178 150
how beautiful and praiseworthy are My creations. 59 PN 5 DY, PRI DN

Everything that I created, I created for you. Be
careful not to damage or destroy My world, for
if you damage it, there will be no one to fix it up
after you.”

29 IR 290 5p5pn 85w 9nYT I hNT2
STINNR PO 0 PN nophp oRY

Adams right is also a responsibility; his mandate is not unconditional. Since the world actually belongs to
God, man only has the right to use it in accord with God’s desire.

4. Talmud Bavli, Berachot 35a — Recognizing that the world belongs to God is a precondition to
having the right to use it.

Rabbi Levi pointed out a contradiction: one DY 990) TINIODY YINT 5999939 95 9

verse says, “The Earth, and all that is contained DTIP IND NOWR KD DTN 335 103 PR 75 Dovow
therein, belongs to God” [Tehilim/Psalms 24:1], =591 9N N3 972

and another verse says, “The heavens belong to
God, but the Earth was given to man” [Tehillim
115:16]. Really, there is no difficulty. The first
verse refers to food before the recitation of a
blessing; the second verse refers to food after the
recitation of a blessing.
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5. Midrash Rabbah, Bereishit 8:1 - If man abuses his privileges, he is degraded.

If man is worthy, they say to him: You preceded IR PRON? NNTP AOR 12 DN DTN 7198 DX
the ministering angels. And if not, they say to T OWHw TR WA THTP 213t IR IRD DR
him: a fly preceded you, a mosquito preceded you, Ratani>

this worm preceded you.

The general theme of these sources is best summarized by Rabbi Samson Raphael Hirsch:

6. Rabbi Samson Raphael Hirsch, Horeb, Chapter 56 - To be human is to make use of this world

only with respect, dignity, and a sense of responsibility.

“Do not destroy anything”is the first and most general call of God, which comes to you, Man, when you
realize yourself as master of the earth .. If you should now raise your hand to play a childish game, to
indulge in senseless rage, wishing to destroy that which you should only use, wishing to exterminate
that which you should only exploit, if you should regard the beings beneath you as objects without
rights, not perceiving God Who created them, and therefore desire that they feel the might of your
presumptuous mood, instead of using them only as the means of wise human activity - then God’s
call proclaims to you, “Do not destroy anything! Be a mentsh! Only if you use the things around you for
wise human purposes, sanctified by the word of My teaching, only then are youa mentsh and have the
right over them which I have given you as a human.

“However, if you destroy, if you ruin, at that moment you are not a human but an animal and have
no right to the things around you. I lent them to you for wise use only; never forget that I lent them
to you. As soon as you use them unwisely, be it the greatest or the smallest, you commit treachery
against My world, you commit murder and robbery against My property, you transgress against Me!”
This is what God calls unto you, and with this call does God represent the greatest and the smallest
(creations) against you and grants the smallest and also the greatest (creations) a right against your
presumptuousness ...

In truth, there is no one nearer to idolatry than one who can disregard the fact that things are the
creatures and property of God, and who presumes also to have the right, having the might, to destroy
them according to a presumptuous act of will. Yes, that one is already serving the most powerful idols
- anger, pride, and above all ego, which in its passion regards itself as the master of things.

PART B. PARTNERS WITH GOD IN CREATION

Promotion of concern for the environment does not take away from mankind’s responsibility to develop
the world and improve the quality of life. Rabbi Avraham Edelstein explains that God, in fact, created the
world unfinished, so that man could become His partner. The world was created for man’s development, and
part of that development is to complete the world; that effort is known as “%%51 3%*n” - overall rectification.
(See further Daat Tevunot, Sefer Haklalim, pp. 172-173.)

The following Midrash illustrates this idea most strikingly.

1.  Midrash Tanchuma, Parshat Tazria 5 - The raw materials of God’s world are utilized by man,

who acts as a partner with God in completing creation.

The wicked Turnus Rufus asked Rabbi Akiva, RIPY 39 1R YT DIDIONMD HRWY IwYn
“Whose actions are more beautiful, those of God TR ,0T T2 S IN 74apn Sw DRI DWYD PN
or of man?” He replied, “Those of man are more D9W RIPY 23712 N3 ...ODN) DT w3 S 3D
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beautiful”.. Rabbi Akiva brought him raw wheat YN ORI 7490 TwYn 1R 1D DR IIRPDON
and cake. He said, “This (wheat) is the work of DTN
God, and this (cake) is the work of man.”

The above conversation was in the context of a debate about brit milah, circumecision. Turnus Rufus maintained
that if God really wanted us circumcised, then He would have created us that way. Rabbi Akiva’s response was
to prove to Turnus Rufus by analogy that God created the world incomplete, and man’s role in this world is to
be a partner with Him in the completion of creation.

Like brit milah, the mitzvah of attaching tzitzit strings to a garment can be seen as a metaphor for man’s
partnership with God in completing the work of creation.

2. Midrash Rabbah, Bereishit 8:1 - If man abuses his privileges, he is degraded.

And therefore, through the mitzvah of tzitzit, D M TPRR NI WK KRNI Py PN
the Creator implied to us the message that the PO PITY R PTIS WNY DI RTT MNIDT
universe is akin to a garment that has threads on IRIRD PIYY

both sides that are yet unwoven...
25 Py iR 195 0535 9235 1907 0IR 13 TN

And you, O man, prepare your heart so as not to 72 ‘73 PITY NI ANRAT TP 107 N2
follow your eyes and your heart, and to restrain PN FIIWPI MR S AR pOMn 127 5o
your physical desires and cling to God, and in 13 b
all parts of the creation perform a mitzvah that

binds you to God ... AN Awyn X927 IR NIND DX DTN 12 70N

SRR YN T 10
And you, O man, if you weave the world, you will R3T

become a partner with God in the creation of the
world.

PART C. POPULATING THE WORLD

As part of the command to build the world, man is ordered to populate it as well. In contrast to the alarmist
projections of the dangers of “the population explosion” that came into vogue in the 1960’s, the Torah commands
us to have children. This mitzvah is especially important to the Jewish people, who have always remained small
in number due to persecution and assimilation.

1. Bereishit1:28 -Itis amitzvah to have children.

God blessed them [Adam and Eve]. God said to 1279190 D°119R DI IR DTN DI 7%
them, “Be fruitful and multiply”

While the Sages understand that the commandment here to “be fruitful and multiply” only pertains to Jews, the
following verse is a directive for all of mankind to populate the world.

2. Yeshayah (Isaiah) 45:18- The world was created to be settled and built up.

God created the Earth and firmly established it; TRI2 30 KD IND R WYY PIRG I DTN
He did not create it to be a wasteland. He formed S8 N
it to be inhabited.
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3. Rabbi Aaron of Barcelona, Sefer HaChinuch, Mitzvah No. 1 — The world must be populated
for God’s will to be performed.

The reason for this mitzvah [of having children] DWW , WD) DWW PR 1T, IS s
is so that the world will be settled, for God NS [F 7499 SPe] PRSTS 1213 1M NI 192
desires it to be developed, as it is written, “He did S0 TN IR N TR A TNTA 10

not create it to be a wasteland. He formed it to
be inhabited” (Yeshayahu 45:18). This is a great
mitzvah, as it is the basis for the fulfillment of the
rest of the mitzvot, for [the Torah] was given to
man and not to the ministering angels.

N 13 07N 335 0,093 AN 5o mrenn
Nanl7mepiap

How many children should a person have? The Talmud sets a minimum standard:

4. Talmud Bavli, Yevamot 61b — A couple must at least maintain the population of the world.

A person may not refrain from the mitzvah of 43,0033 15 19 5N ROR 137 15D DTN S 8D
procreation unless he has children. Beit Shammai IHRIL TR 958 DIVIN 491,077 W DI
says, “This is two sons.” Beit Hillel says, “This is LONT2 7320 5t
one son and one daughter, as it is stated, ‘Male
and female they were created” [Bereishit 1:27].
What is Beit Shammai’s reasoning? It is derived 33 AT T ED N IR YD N

from Moshe Rabbeinu, as it says, “The sons

of Moshe are Gershon and Eliezer.” [Divrei
Hayamim (Chronicles) 1:23]. And Beit Hillel
derived the law from the creation of the world.

S a0 WO B 12 MYOR W D
oy

Even if a person has satisfied the minimum requirement of bringing children into this world, the Talmud
encourages us not to stop there:

5. Talmud Bavli, Yevamot 62b — We are instructed to continue to have children even after we
have met the basic requirements set out by Beit Shammai and Beit Hillel.

Rabbi Yehoshua says, “A man should marry a TR KL T3 TN DTN NI TN YT 03
woman in his youth, and (God forbid should she NI AP B33 15 P IMTA 3315 1 PR
die) he should marry a woman in his old age, so T FI3F 5N 2995 Y N P 900
he may father children in his youth and he may

father children in old age, as it is stated, ‘In the

morning plant your seeds, and in the evening do

not rest your hand”™ [Kohelet (Ecclesiastes) 11:6].

There is also a mystical reason for having more children: it will hasten the arrival of the Messianic era!

6. Talmud Bavli, Yevamot 63b — The Mashiach (Messiah) will come only after everyone who
must be born has been born.

Rav Assi said, “The Son of David (Mashiach) will I 5o B Iy R 1T 13PN DN *39 TN
only come after all the souls in a body have been Ay
born.”
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It is clear from these sources that Judaism is not concerned with overpopulation. God wants the world to be
populated, and He does not lack the means to provide for it. If anything, the problem of overpopulation is a
man-made one, and the solution to it is, therefore, also in our hands — but not at the self-defeating price of
going against God’s desire for a populated world.

In addition, the Jewish people need not be concerned about running out of space for all the Jews to inhabit.
The Land of Israel will always make room.

6. Talmud Bavli, Gittin 57a — The Land of Israel “expands” like deer skin to hold as many
inhabitants as necessary.

Israel is referred to as the “Land of the Deer” Y PN T8 0,3 200038 PIN [ma:; m’ij]
[Yermiyahu (Jeremiah) 3:19)]: Just as the deer’s 5y AP I 589» PN AN 13 N PV
skin cannot contain its flesh (after it is skinned), NTI 5P DAL PR 182, NN

so too the Land of Israel. When the land is
inhabited, the land expands to accommodate

its inhabitants (analogous to the live deer with
skin), when the land is not inhabited, it contracts
(compared to the dead skinned deer).

After a deer is killed and its skin is removed, the skin shrinks and can no longer contain or cover the carcass
of the deer. The skin fit the deer only as long as it was on the deer. So too, the land of Israel is considered to
be the skin of the Jewish people. As long as Jews are settled in it, the land grows with them and can supply
them with all of their needs, but as soon as the Jews leave their skin, the land “shrinks” and can no longer
meet the needs of those living in it.

KEY THEMES OF SECTION L.

7~ The Jewish view of nature is that it is a creation of God for the sake of mankind. Mankind is given
a central role as the pinnacle of creation to make use of all that God has made.

#» But while God has made the world for man’s use, it is man’s responsibility to use it wisely and
responsibly; we must protect the world and not waste its resources.

#» Furthermore, man is expected to improve upon the raw materials that God has provided, starting
with his own body (brit milah) and extending outward to his clothes (tzitzit), food, and the world
at large.

7 Man is also instructed to populate and develop the world. Since man is the only being in creation
with the ability to do mitzvot, God desires that the world be populated by man.

7 In summary, man’s place in the world is to responsibly make use of the natural world in the

service of performing mitzvot. In doing so, man fulfills his purpose as a partner with God in
creation.

7 Ecology and the Environment



THE JEWISH VIEW OF ECOLOGY AND THE ENVIRONMENT

SECTION II. TORAH AND NATURE

Not only does the Torah put us in charge of nature; it expects us to be in touch with the natural world as
well. The structure of Jewish living as laid out in the Torah is designed to keep us attuned with our natural
surroundings. The order of daily prayer revolves around changes in times of day, and the annual festival
cycle revolves around agricultural milestones. Furthermore, our Sages have devised an elaborate system of
blessings designed to heighten our appreciation of nature as a work of God, and they have instructed us

to learn from the behavior of other creatures. Living a full Jewish life requires us to be aware of the world
around us and to arrange our lives accordingly.

PART A. SIGNIFICANCE OF THE AGRICULTURAL CYCLE

The Jewish calendar is based on the lunar cycle. But the Torah tells us to observe our festivals in particular
seasons: Passover in the spring and Sukkot in the early fall harvest time. If we would base our calendar solely
on the moon, these holidays would gradually move to different seasons of the year. In order to make sure
that Jewish festivals land in the correct seasons, the calendar is adjusted by adding an extra month from time
to time.

1. Talmud Bavli, Rosh Hashanah 21a — The Torah tells us to make sure that the Jewish months
fall out in their appropriate seasons.

“Guard the Spring month...” [Deuteronomy AR NOW - (R, D793T) IR LI ON NHY
(Devarim 16:1)], i.e. guard the Spring season IO WTAA RTW YRR S
by making sure that it falls out in the month of

Nissan.

The reason why the months must occur in their proper season is that the Jewish festivals celebrate the
spiritual energy prevalent in those seasons.

2. Rabbi Samson Raphael Hirsch, Horeb, pg. 87 — The Jewish festivals relate to the seasons of
the year.

Passover, by which God reveals Himself as He Who arouses Israel from the wintery sleep of Egypt, is
connected with the spring equinox. This is the season in which God reveals Himself in Nature, with
the vital dew giving new life to that which died in the bonds of winter.

Shavuot, commemorating the spiritual completion of what was newly created on Passover, is
connected with the first summer ripening of that which was newly aroused in spring.

Sukkot and Shemini Atzeret, commemorating the preservation by God of Israel’s body and spirit,

are connected with the end of the harvest and the autumn equinox. This is the time when God has
already given man, through nature, the means for his physical sustenance during the winter; and now
He begins to carry nature protectively through the storms and sluggishness of autumn and winter. On
the other hand, He also revitalizes the living power of fertility implanted in nature by means of storm,
rain, and frost, keeping nature ever young.

PART B. APPRECIATING NATURE

Aside from our obligation to be in touch with the cycles of nature, Torah sages throughout the ages have
adjured us to learn to appreciate nature.
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1. Talmud Bavli, Berachot 57b — The pleasures of this world give a person peace of mind.

Three things are capable of relaxing a person; PRI O 170K DR Sw T W Iwbw
they are a voice, a view, and a scent.

Before embarking on a trip to Switzerland in the 1880s, the great rabbi Samson Raphael Hirsch is reported to have
said, “When I shall stand before God, the Eternal One will ask me with pride: Did you see my Alps?”

But more than just peace of mind, viewing wondrous sights such as the Alps has the power to inspire us with
awe and love for the Creator.

2. Rambam (Maimonides), Hilchot Yesodei Hatorah 2:2 — Appreciating the beauty of the world
leads to greater awe and love for God.

And what is the [suggested] way to [achieve] love PP YW IR 19585 TITI NI
and fear of Him? When a person contemplates DD TN DDA DORODIT PRI YA DN
His great and wondrous actions and creations, MW 3N NI P N9 T 0 PR 17

Al g Ges s fmmnensmibie amg, i e D131 DW PTS ATTH TIIND TN IO
wisdom, he will immediately love, praise, extol,

and long to know the great God.

We must also show our appreciation for nature in the way that we treat it. Even though nature is inanimate,
we must still show it gratitude for all that it offers us. This principle was taught to us by Moshe (Moses) by

the fact that he did not take part in bringing the plagues of blood or frogs, which concerned water. Since the
Nile had carried Moshe to safety as a baby, God directed his brother Aaron to perform those plagues instead.

3. Shemot (Exodus) 7:19 — Out of a sense of gratitude toward the Nile, Moshe did not
personally strike it.

God said to Moshe, “Tell Aaron to take his staff T TN OB MR 1IN 58 IOKR T ON DYDY TN
and extend his hand over the waters of Egypt — DN 53 DTN BV DR Oy D08 v by
over their rivers, their canals, their reservoirs, YN 592 0T T DT P DI T 5 S
and every place where water collects — and [the [DOANTY DR DE
water] shall turn into blood. There will be blood

throughout all Egypt, even in wooden [barrels]

and stone [jars].”

Rashi: [Why did God tell Aaron to do this?] IR oW s By NN Paw 00k U
Because the river had protected Moshe when he P9, DPYTIDEA KDY 0TI RS 17 Sy b &Y 9o
had been put into it. Therefore, it was not struck N T 5

by his hand, neither during the plague of blood
nor during the plague of frogs. Rather, it was
struck by Aaron.

PART C. BLESSINGS

Appreciation of nature as a creation of God can be expressed through reciting blessings over natural
phenomena. The sages of the Talmud enacted various blessings to thank God, not only for every type of
food, but also for the scents of fragrant trees, fruits, and herbs. For instance, the blessing over smelling a
fragrant tree is: “Blessed are you, O God our Lord, king of the Universe, Who creates fragrant trees” (Talmud
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Bavli, Berachot 43b). The blessing upon seeing fruit trees in bloom is: “Blessed are you, O God our Lord,
King of the universe, Who has made His world lacking in nothing, and He created in it good creatures and
good trees, to provide pleasure to humankind” (ibid.). There are also blessings to recite if one sees towering
mountains, seas, colossal rivers, and deserts (ibid, 54a).

1. Rabbi Yosef Karo, Shulchan Aruch, Orach Chaim 228:1 — We praise God when we see
something that still exists from the time of His creation of the world.

When a person sees oceans, rivers, mountains, T2 MW NNITHY,NPIN, D, NI D S5y
and deserts, one recites “Blessed are You ... SRR TP Sty 09w OB LR
King of the Universe, Who crafts the work of

creation...”

(Refer to the Mishnah Brurah for the discussion of the qualifications of the oceans, rivers, mountains and
deserts being blessed.)

PART D. LEARNING FROM NATURE

We must also appreciate nature for what it can teach us.

1. Mishlei (Proverbs) 6:6 — One can gain wisdom through observing nature.

Go to the ant, you sluggard; see its ways and be :DOM P99 IR SRY o0 SR o
wise.

2. Iyov (Job) 35:11 — God teaches us through the actions of the animal world.

He teaches us from the animals of the land; and SDOM DB Y IR MDD 15D
from the birds in the heavens He makes us wise.

3. Talmud Bavli (Babylonian Talmud), Eruvin 100b — We can learn moral lessons from the
behavior of creatures found in nature.

Rabbi Yochanan said: If the Torah had not been PR I TN I 8D RSB 30 237 TN
given, we Would have 1earned modesty from th@ VWN -i-]-i 30D Y ,anJD brm ,5111”?3 nblSeahs
cat, refraining from stealing from the ant, sexual 593

chastity from the dove, and conjugal manners
from a rooster.

4. Pirkei Avot 5:20 — One should incorporate the traits of certain animals into his mode of

practicing Judaism.
Yehudah the son of Teima would say: Be bold as 385 P WD bm NI 1Y T VNN NPT 12 TP
a leopard, light as an eagle, swift as a deer and DDA TN BT IS N NN
mighty as a lion to do the will of your Father in
Heaven.
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KEY THEMES OF SECTION II.

7= While in the previous section we saw the Jewish philosophy of man’s role in nature, in this section
we explored how the practice of Judaism sensitizes us to our natural surroundings through
prayers, festivals, and blessings.

7= Classical Jewish sources implore us to appreciate nature, to take note of its detail, and to learn
from its example.

SECTION III. CONSERVATION AND BIODIVERSITY

The fact that God is Creator endows all of creation with an intrinsic significance and importance. Nothing in
creation is useless or expendable; everything manifests some Divine purpose. It follows, therefore, that there
is a Divine interest in maintaining the natural order of the universe. We can see this principle in effect in the
prohibitions against hybridization and the destruction of species.

PART A. EVERYTHING HAS ITS PURPOSE

1. Talmud Bavli, Shabbat 77b — God created everything with a purpose.

Rabbi Yehuda said in the name of Rav: Of all T3 TP NI T 55:99 9N ST 39 N
that the Holy One, blessed be He, created in His .OPAS TN 997 X93 8D 15w N
world, He did not create a single thing without

purpose.

It is evident from the first chapter of Bereishit and other scriptural texts (Tehillim 104, 148, and Job 38-41)
that God takes care of, and takes pleasure in, the variety of life that makes up Creation. And although we
might regard certain species as unimportant or bothersome to human beings, God does not regard them so.
Our Sages understood that we do not know God’s purpose for every creature and that we should not regard
any of them as superfluous.

2. Bereishit Rabbah 10:7 — Every creature has its purpose.

Our Rabbis said: Even those things that you may AP Y IIN TR TONY D937 DN SION 139
regard as completely superfluous to Creation — 5593 571 AN PRI PRAYID PAIAL a0 0w
such as flies, fleas and mosquitoes — even they AIFPSW Y T4apn 53 17 B9 S ra

Were mcluded in Creatlon'; and God’s purpose JTI0R Y OBR W Y DN M Y PEN
is carried through everything, even through a

snake, a mosquito, a frog.

(See Perek Shirah, a collection of songs “sung” by the eighty-five components of nature — the heavenly
bodies, mountains, oceans, animals, birds, fish and insects — teaching that each part of the universe has its
role in creation).
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3. Rabbi Moshe Chaim Luzzatto, Daat Tevunot (The Knowing Heart) 128 — Whether or not we
can appreciate it, everything in the world is connected by a joint purpose.

One who delves into wisdom will find that D10 IR DD NPT NI, 0N P B
everything that exists is intimately connected DSWS DR ONOW T T M TR DR
with everything else that exists, for everything 5191, N2 SIS TASF IS PONY DIy

is needed in order to complete the Supernal
Wisdom’ intention for creation. They all
converge on the same purpose, the conditions
of which are many and the order of which is

deeply profound, since it includes all the many
9y L b 9y
parts of creation. As such, they are all related TN . NUT PSS IBR 9205 3TN

to each other in the manner determined by the 22 T - NG SR TN 2003 P YT w0
Supernal Wisdom. From each comes the positive FP950 5N DO¥IP BT DIWPMD INIT 73T
contribution that is necessary for the world. As SIINT
I said, this matter is very deep ... but for us it

is sufficient to know the following principle:

everything in creation is interconnected and

PIBY DTN D37 PRINY NN 505 D08apnn
Sy 137 .7PNT ©°397 N2 P51 Do o oM, TIND
TAWMNT N8I 9703 PR 1PN O 10 19
0 FINED NN 207 M50 RS OO, by

directed toward a single purpose.

I recall the early days from 1905 onward, when it was granted me by the Grace of God, the Blessed One, to go up

to the Holy Land, and I came to Jaffa. There I first went to visit our great master Rabbi Abraham Isaac Kook, who
received me with good cheer; as it was his hallowed custom to receive everyone. We chatted together on themes of
Torah study. After an early Minchah (afternoon prayer service) he went out, as his hallowed custom was, to stroll a
bit in the fields and gather his thoughts; and I went along. On the way I plucked some branch or flower. Our great
master was taken aback, and he told me gently, “Believe me: In all my days I have taken care never to pluck a blade
of grass or flower needlessly when it had the ability to grow or blossom. You know the teaching of our Sages that there
is not a single blade of grass below here on earth which does not have a heavenly force above telling it, ‘Grow!” Every
sprout and leaf of grass says something, conveys some meaning. Every stone whispers some hidden message in the
silence. Every creation utters its song.” Those words, spoken from a pure and holy heart, engraved themselves deeply
upon my heart. From that time on I began to feel a strong sense of compassion for everything. (From Simcha Raz, A
Tzaddik in our Time, Feldheim Publishers)

PART B. HYBRIDIZATION

In line with the God-created view of nature espoused by Judaism, we find that the Torah explicitly forbids
certain types of hybrids and intermingling of different species. There is a reason why God created things the
way they are, and we must learn to respect the order we find in nature.

1. Vayikra (Leviticus) 19:19 — The Torah prohibits certain types of hybridization in mating
animals, planting fields and donning garments.

My statutes you shall keep; you shall not let your X5 T DRSS 23977 8D I 19w PN N

cattle mate with a different kind, you shall not :-Pby l-bya NS 15pL DIRS 73 D’Nb: Smiys)
sow your field with two kinds of seed, you shall

not wear a garment of wool and linen.

The context within which this law is recorded is of special significance; it is poised between the command to
love one’s neighbor and laws about forbidden conjugal relations. The surrounding text deals with the laws
of social order while the inner text (regarding crossbreeding) discusses laws of the natural order. From their
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juxtaposition we learn that both are part of a broader concern of the Torah — to maintain the order of both
the natural and social world, as created and envisioned by God.

2. Rabbi Samson Raphael Hirsch, Commentary to Vayikra 19:19 — The rationale of the
prohibition of kilayim (hybridization) is to help us realize that the natural world is also
within the realm of the Torah.

The Torah now makes us look into the sphere of the whole organic world lying deep beneath us, to
show us that the (natural) world too is a world of God’s Laws.

3. Talmud Yerushalmi, Kilayim 1:7 — Obey the laws of nature!

“My statutes you shall keep ...” because they are W MPRAY DRI DD .. AW PR IR
laws that I legislated in My world. From here we N DTND MO TPn
learn that they were forbidden even to Adam, the

first man.

It is interesting to note how universal these laws are. While the Torah mainly concerns itself with mitzvot
that apply specifically to the Jewish people, the Talmud (Sanhedrin 56b, 60a) states that some of the laws of
hybridization apply to all of humanity.

The Ramban explains the reasoning for the prohibition of kilayim.

4. Ramban (Nachmanides), Commentary to Vayikra 19:19 — Interbreeding of different species
indicates man’s sense of imperfection in God’s creation.

The reason for the mitzvah of kilayim (the vbyn 551 051373 D°39195 R3O 0D DRSO3 oy
prOhlblthH to mix different Species) is that GOd Mo 02 ]nn inisabininlizis) ’531331 DDA MIYDIS
created specific species in the world in both the TP 121 53 7Y D2 DRI MR TR

vegetable and animal kingdoms and instilled in DY WY DHDI T DA PP TIAN NI

L0 0593 N oS 1Y% B XM
SPWRID WY WO TIWD PID MY 25
.01 “apn o5wn 85w e 158D

them the ability to self-perpetuate and preserve
their respective species forever, as long as

God wants the continuation of the world. He
commanded the propagation of each species and
that they should never be altered, as it is stated,
“And the Earth will bring forth self-perpetuating
grasses according to their species ...” [Bereishit
1-12]. One who mixes two species changes and
denies the initial creation and shows that he
believes that the Holy One Blessed be He did not
make this world perfect.

As discussed in Section I. Part B., man contributes to the completion of creation by making the world serve
its purpose. Hybridization, however, is an attempt to create new entities not deemed necessary by God and,
therefore, of no purpose in the world. Engaging in such activity implicitly denies God’s omniscience, as if to
say that He did not think of making such-and-such a hybrid.
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PART C. PERPETUATION OF SPECIES

The Torah sensitizes us to the issue of conservation by prohibiting even the potential extinction of entire
species of animals. This attitude is shown in the explanation of two mitzvot found in the Torah: shiluach
haken (sending away the mother bird) and otoh v’et bno (killing a specific mother animal and her offspring on
the same day).

1. Devarim 22:6-7 — The Torah instructs us to send the mother bird away before taking the eggs.

If you come across a bird’s nest on any tree or on PINT 53} INYY 533 7772 1»395 NOZ P NI’ D
the ground, and it contains baby birds or eggs, 591N DO OY 11837 DR D°8°3 IN D IEN
then, 1f [he mother is Sitting on the ChiCkS or D% by DN npn N$ m

eggs, you must not take the mother along with
her young. You must first chase away the mother,
and only then may you take the young. [If you do
this] you will have it good and will live long.

27 Wwind 72 AP 03377 XY DA N MW oW
D FIDINT TP

2. Vayikra 22:28 — One must not kill two generations in one day.

Whether it is a bull, a sheep or a goat, do not TN D13 WM NS 13 INY N T N N
slaughter [a female animal] and its child on the

same day.

Note that taking the eggs or killing the cows for human consumption is completely permissible; it simply
must be done in a humane fashion. Again, we see the Torah’s attitude of responsible use of the natural world.
Ramban sees in these two mitzvot another common denominator:

3. Ramban to Devarim 22:6 — One must not even theoretically destroy an entire species.

This mitzvah (of sending the mother bird away) DY MN R 133 DR IMN 15 AN T8 1 D3
has a similar explanation as the prohibition Y053 DA DYDY S . (A 35 RIP) NN
Of, “You ShaH not kill it [the mother] and its nwwyb R e hmiast) wa N ,DHWJ wa YBON :b ub

young both in one day” (Vayikra 22:28). The
reason for both is so that we should not have a
cruel heart and be uncompassionate. Or it may
be that the Torah does not permit us to destroy
a species altogether, even though it does permit
slaughter [for food] within that group. Now the
person who kills the mother animal and the

PO MOTWT MY DUYR P MPYS A
AR IN TAN D13 D33 BRI M, N
NI PN AP 1OND M T 0D 1A DN

young in one day or takes birds when they are
free to fly, is as if they have destroyed that species.

KEY THEMES OF SECTION III
7= Everything was created by God and, therefore, has a reason for existing. We may have not yet
discovered to what extent we can benefit from some natural resources, but the Torah assures us

that everything has a use.

#» The ultimate purpose of creation connects all of nature together, and we should, therefore, respect
the entire ecosystem.
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7= Since everything has its own function, the Torah warns us against creating certain mixtures that
undermine the value of their integral parts. As such, the Torah prohibits grafting and hybridization
of animals.

7= The Torah also seeks to protect biodiversity and the perpetuation of the individual species that
God created. Everything has its purpose, whether we recognize it or not.

SECTION IV. PROPER USE OF NATURAL RESOURCES AND
TREATMENT OF ANIMALS

One of the main concerns of the environmentalist today is the preservation of our natural resources, such
as forests and arable land. The Torah addresses these concerns in a broad sense. Actions that are destructive
and wasteful are prohibited by the Torah. This is the prohibition called bal tashchit, “Do not waste.” Jewish
law has applied this biblical injunction to form a protective legal umbrella encompassing an entire realm of
ecological concerns.

PART A. THOU SHALT NOT WASTE - THE MITZVAH OF BAL TASHCHIT

The Torah forbids the destruction of fruit trees by an army besieging an enemy city. While literally the Torah
applies bal tashchit only to military tactics, the commentaries observe that this situation was not chosen to
limit its applicability; the Torah simply stated the most likely situation in which such destruction might
occur. As we shall see, trees are just the example of this prohibition, which extends to all manner of wasteful
destruction or misuse of resources. Again, we can discern here the Torah’s attitude: while we have the right to
make use of natural resources, we must nevertheless do so in a responsible fashion.

1. Devarim 20:19-20 — The prohibition to be wasteful is stated in the context of military

conduct.
When you lay siege on a city for many days in NS mwond by ordmd 0039 D9 VY SN NEA 0D
order to capture it, do not destroy its trees by an IR SIRI WD 2D 173 POV ATS 8Y PR PR
ax, for you shall eat from them, and you shall 59,7813 P10 N3D FTT 1Y DTN 03 A5 NS

not cut down, for is a tree in a field a man that
it should be besieged by you? Only those trees
which you know are not for eating can you
destroy and cut down ...

JPMN NN R 90NN Y R D YT0 IWN vy

2. Shemot Rabbah 35:2 — God teaches us by example not to be wasteful.

“And you shall make the boards for the Mishkan DTHY DOV O8Y PWHR DRI ON W
(the tabernacle) of acacia-wood” (Shemot 26:15).

Why specifically acacia-wood? God taught us a b DT D Y 19D DR N I
lesson for subsequent generations. If a person WD DN MNTS PN TIT 4 T Do 8y

seeks to build his home of lumber from a fruit
tree, say to him the following: If the King of
kings, the Lord blessed be He, Who owns
everything, nevertheless commanded that His

119 TN D Ty 1N 1 INad DTN
ND TN 19w MY 8w 15w Som 1n¢mmen
JUORY DON MIPD T PR 1280 KON N3
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Mishkan be built of wood from a non-fruit-
bearing tree, you certainly should do the same!

The Torah’s prohibition against being wasteful is not limited to trees alone; it applies to other natural
resources.

3. Talmud Bavli, Shabbat 67b — The prohibition of bal tashchit for fuel.

Rav Zutra said: Someone who makes a covering SO RAWHT RITY SOIHT IRD ORI RIOMN 37 DR

for an oil lamp and uncovers a kerosene lamp (P55 3D 2“e) SIS D 93P KD
transgresses the prohibition to act in a wasteful

manner (these actions cause the fuels to burn too
quickly — see Rashi).

4. Rambam, Hilchot Melachim 6:10- Bal tashchit applies to many forms of wasteful and
destructive behavior.

The prohibition against being wasteful] pertains YND D5 3w 5 KOX 7353 MR 8D

not only to trees, but also to anyone who breaks JNDIND TIRDY PYD DMD PI3 0N 0T
vessels, rends garments, destroys buildings, plugs

up springs or wastes food.

5. Rabbi Shneur Zalman of Liadi, Shulchan Aruch HaRav, Choshen Mishpat, Hilchot Shmirat
HaGuf V’'Nefesh 14 — The prohibition against wasting extends to many things.

Just as a person must be careful not to damage PrbPb 85117385 KOW 1013 TS TN DwD
or destroy his body, so must he be careful not YIRS NOW 1TINDA TS AL T 1D N9
to damage or destroy his possessions. Anyone P IN D795 T2 531 1D KDY ORRS N

who breaks vessels, rips clothes, demolishes a
building, plugs a spring, throws away food or
drink or makes them inedible (or throws away
his money), or destroys anything from which

IDIRD TIND IN PYD MO IN I3 DNTIN DT
1D (TIDRD 1P P IN) DONDIIN PRYH IN
T2 DTN 3313 TP IR 93T 50 N Hpopnn

¢ Y
it is possible to derive some form of benefit for D TSY TN PV ND TN Y NP2

mankind has transgressed bal tashchit.

We can understand the rationale of this prohibition based on the sources cited in the previous section
regarding God’s concern for the natural world. Since everything was created for a purpose, it stands to
reason that wastefulness denies that purpose. Similarly, Judaism would support a responsible approach to
addressing the destructive consequences of air and water pollution. It is a sign of wisdom to recognize the
usefulness of all things and to respect all of God’s creations.

6. Rabbi Aaron of Barcelona, Sefer HaChinuch, Parshat Shoftim, Mitzvah 529 — Being careful not
to waste is a worthwhile character trait to emulate.

The root of the mitzvah (of bal tashchit) is IR PO THHD M1 NI, TISHT MY
well known — it is to educate our souls to love 3 PATN 0 T ,13 PATIN NPINM 20
goodness and meaning and to cling to it. In YN, ANM 937 521 ¥ 937 590 PR AN

doing so we will attach ourselves to the good and

) . . DB DY DTN TR WIN DD 7
distance ourselves from anything that is bad

DN 17N XD1, 7790 YN £ 1930 w3
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and any type of destruction. This is the way of NTAR 553 DSy 980,053 S79m Sw 93
Hasidim (particularly pious people) and those 937 53198 5815 1557 DR INPY SRA
with good deeds, those who love peace and seek oro 593 R

the welfare of others, drawing them close to the
Torah. They never waste anything, even a kernel
of mustard and are pained by any destruction
that they see. If they are able to prevent it, they
will put all their effort into saving something
from being destroyed.

PART B. TZAR BAALEY CHAYIM — CAUSING UNNECESSARY PAIN TO LIVING CREATURES

Although we are entrusted to use animals for our needs (See Bereishit 1:28-29 above, and Bereishit 9:2-3),
we cannot abuse the privilege. Causing unnecessary pain to animals is a prohibition known as tzar baaley
chayim (causing unnecessary pain to living creatures).

There are many mitzvot in the Torah and verses throughout Scripture that direct us toward sensitivity to
animals.

1. Devarim 25:4 — It is prohibited to muzzle your laboring animal while working to prevent it
from eating.

Do not muzzle your ox when it is treading ...” AT 90 DM NS

2. Rabbi Aaron of Barcelona, Sefer Hachinuch 596 — The prohibition of muzzling a working
animal is founded on the principle of kindness to animals.

One may not prevent an animal from eating YW 13 TIym men SR AN v X
that upon which he is working at the time of FIPT5 PHEY TAOS T WY ... STy
his work ... The root of this precept is to teach FSTIN 12 FRIT WP A 19 W3 wwos

ourselves to develop beautiful souls, to choose by AN 7Tt 5P PN WY OB O TN

PN .Y DI WS P9 I8T33 RO moian
T DN 33 5N 200 I SN T wesn
DY AW M0 WY WK 550 00w oOwH ... DN
e 1D MND

fairness and adhere to it, and to pursue loving-
kindness and mercy. By accustoming ourselves
to being compassionate even to animals which
are really only created for our usage... our soul
becomes habituated to treat human beings well,
and to protect them ... to compensate them for
any good that they do and to satisfy them with
whatever they desire.

According to the some authorities (Rashi to Shabbat 128b), the basis for the prohibition of tzar baaley
chayim comes from the following commandment in the Torah:

3. Shemot 23:5 — There is a mitzvah to unload a burden off of an animal.

When you see your enemy’s donkey 1 25315 AT INLND DM P20 TR N RO 0D
overburdened with a heavy load, and you might OV AN MY
hesitate to help, but instead, you shall certainly

help him unload.

17 Ecology and the Environment



THE JEWISH VIEW OF ECOLOGY AND THE ENVIRONMENT

Rambam (Moreh Nevuchim [Guide for the Perplexed], Vol. 111, Ch. 17) cites a different source for the general
of prohibition of tzar baaley chayim — the story of Balaam and his donkey.

4. Bamidbar (Numbers) 22:21-32 — The angel chastises Balaam for hitting his donkey.

When Balaam got up in the morning, he saddled AN M O T2 BOR NN WA 9p33 DY93 Op
his female donkey, and went with the Moabite 129 TITA 38 P -iNbD DN PONT NI
dignitaries ... When the donkey saw God’s angel Y T TOM AT 1 NONT DI 1T FEow
standing in the road with a drawn sword in his N DI FRSN ... T TR0 PANT SN DY

hand, the donkey went off the 'road into the field. AP0 7O WY e Dy TN NN D
Balaam beat the donkey to get it back on the o8 b

road ... God then gave the donkey the power of
speech, and it said to Balaam, “What have I done
to you that you beat me these three times?” ...

God then gave Balaam the ability to see, and he
perceived the angel standing in the road, with a
drawn sword in his hand. [Balaam] kneeled and
prostrated himself on his face. God’s angel said to
him, “Why did you beat your donkey these three
times? I have come out to oppose you, because
your mission is abhorrent to me.”

TIT2 383 P INDD N N DYDY AN PP B
PHON TN :PORD MO TN 1702 755w 139
D57 W T IR IN 590 0 5P P INOD

2TNR YT T 0D WS IING? TDIN 13

As a practical illustration of tzar baaley chayim that should be avoided, the Piskei Teshuva discusses the
following case in shechita, the ritual slaughter required by the Torah for the purpose of eating animals.

5. Shulchan Aruch, Yoreh Deah 36:14 — Causing animals to see others undergoing shechitah is
frightening to the animals.

If the animal has become scared by a person 195 MTADTY DTN 233 HMH DX 115 110

to the point that its h,mgs have Completely T T NP H’JD‘? DIEN N
constricted, for example it witnessed another

animal being slaughtered or something similar,
the animal is a treifah (not kosher) ...

6. Piskei Teshuvah, Ibid. — The shechita should be done in a way that prevents tzar baaley

chayim.
... The practice of people with chickens in DML SR DRI DTN 33 T390 0 1198 NOw....
hand, standing around the butcher while he is T 793 23D DTN DI IO DTN

slaughtering, so that they can be the next in line, 1531 15w DA T S MOW I HY NPy

w95 193 711 PRI DN DM MNHS DY 3993
D15y 9y oW A

is not correct. This is especially true Erev (the eve
of) Yom Kippur, when the butcher is slaughtering
the chickens of kapparot (an atonement ritual
with mystical significance). This [holding the
chickens in a way that they can see the others
being slaughtered]is not right, since it is tzar
baaley chayim ...

A universal application of sensitivity to animals relates to feeding them.
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7. Talmud Bavli, Berachot 40a — Feed your animals before you eat.

... Rav Yehudah said in the name of Rav, “It is DT SR DIRD TOR 27 TN TN 27 N
forbidden fOT a man to eat before he gives fOOd -I-[w: WY S IDNIY 1“?3“35 bDND ]n’w
to his animals. This is learned from the order of YWY F5ONT 9T Tmab

the verse found in the Shema — ‘And I will give
grass in your fields for your animals,” and the
verse then goes on to say, ‘and you will eat and be
satisfied.”

An animal does not need to be fed every time its owner wants to eat. This mitzvah is only applicable when
the animal’ feeding time coincides with the owner’s meal time. However, one is allowed to drink before his
animals; this is derived from Rivka (Rebecca) pouring water for Eliezer before his camels (Bereishit 24:17-
20).

We see from all these sources that Judaism expresses a concern for the wellbeing of animals and prohibits us
from causing needless pain to them. There are two reasons for this. The first is that people are duty-bound
to act ethically for their own sake, and cruelty to animals is antithetical to Judaism’s goal of the perfection of
man.

8. Rambam, Moreh Nevuchim, Vol. III, Ch. 17 — Tzar baaley chayim reinforces positive
character traits.

This law comes to perfect us in that we should 303 ROW 279 S bW DRI 7T 5V 1
not behave cruelly and that we should not cause X5 ... FOPI RS 75035 BRI KDY APIIONT ST
unjustified senseless pain ... slaughtering should ST IN TIPONT 7T 5Y b

not be done cruelly, nor is hunting permitted.

The moral imperative demands ethical treatment of everyone and everything. But specifically with regard
to the treatment of animals, Judaism demands sensitivity to the feelings of the animals for their own sake as
well. In that sense, animals do have a right to ethical treatment.

This point is learned from a sensitive reading of Bereishit, in the story of mankind’s origin. Adam and Chava
(Eve) were not allowed to eat meat. Not until Noach (Noah) had saved the animal world from the Great
Flood were he and his descendents after him allowed to kill animals for food.

9. Ramban, Commentary on Torah, Bereishit 1:29 — We are duty-bound to respect the souls of
living creatures.

Meat was not permitted for human consumption NI 029 YT 3 2 TV 1 W NS WA
until the children of Noach, as our Sages have YNNI WD DY 300 T P AR S WD
explained. And this goes according to the WO 5YI5 113 1T, DWHA oY NXp Bro B

plain meaning of the Torah’ text. The reason Y DI DR TR D5 W, Aesw

3T YTV 1 TN MM LIPHT W 0
NI DT AT MY 0D N W DTN
(%23 17571p) YIRS mon®

for it is that mobile creatures have a certain
spiritual attribute which in this respect makes
them similar to those who possess intellect (i.e.
people); they are capable of looking after their
welfare and their food — and they flee from pain
and death. And the verse says, “Who knows that
the spirit of the children of men is that which
ascends on high and the spirit of the beast is that
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which descends below to the earth?” (Kohelet/
Ecclesiastes 3:21).

Yet when the animals sinned and “all flesh had
perverted its way on the earth” (Bereishit 6:12),

it was decreed upon them that they die in the
Flood. But when, on account of Noach they were
saved in order to maintain their species, mankind
was given permission to slaughter and consume
animals — since, after all, the animal kingdom
owed their existence to them.

Nevertheless, mankind was not given reign over
the [animals’] soul, for it was still forbidden to
eat a limb off of a live animal. A t this point it
also became forbidden to consume blood, for it
is blood that maintains life, as the verse states,
“the blood of every living creature is associated
with its life-force; tell the Jews not to eat any
blood, since the life-force of all flesh is in its
blood.” (Vayikra/Leviticus 17:14). All that was
permitted was the flesh of the animal after it

has died, but not the animal soul itself. This

is the reason that shechitah (ritual slaughter)
must be a commandment; even though it is
otherwise prohibited by the Torah to cause pain
to animals (Talmud Bavli, Bava Metziah 32b), we
nevertheless make a blessing “who has sanctified
us with His commandments and commanded us
regarding the shechitah.”

YINT DY 1997 IR w3 55 I N TR
DPP% O X7 M NI, DAB3 N N
DR 3, DIND IS MW om0,
M3

93N 0172 0N W3 MY on> 18 R 7 5o o
NI 391,07 52 MONRD 803 190 0N oM
W3 55 wH3 D (T 1 RIPM) D570 ,wod T
X5 923 52 07 5N 2335 NI NI WwHI3 1T
I AN P 0D, N7 T W3 5 w3 3 190N
DY 7N LTASY WO KD, N 9370 1N
07m °5Y3 93 (335 1042) TIPNY T, I
PIIZHI WP TN TIABY BT M LROPINT
“mome Sy M8

10. Rabbi Reuven Leuchter — The prohibition to cause pain to animals is also rooted in sensitivity

to the feelings of the animal.

The explanation of Ramban’s comment (above) is
that the prohibition of tzar baaley chaim is rooted
in the composition of the animal’s soul, in that it
really does feel. So we see that the reason for tzar
baaley chaim is not just so that people develop
good character. Rather, it is because the animal
itself has feelings.

1491977 055 WA D71 5P WEY NI 1D
NI WD oyn 1R v InNa T Syanw ,ma

D1 °5P3 W8 Sw ITIDw 7D DRI .0 DN

NON 710 T 15 P DTN, 300 7N
370 NI T-5Yame 3on

PART C. WHEN IS IT PERMITTED TO DESTROY NATURAL RESOURCES OR CAUSE PAIN TO ANIMALS?

In the Rambam above, we find the words “unjustified cruelty.” These words beg explanation. When are we

allowed to make use of the natural and animal worlds? What is considered wasteful, and what is considered

utilizing nature for our own needs? To answer these questions, we will need to look at the big picture.

According to Torah thought, an action is deemed worthy if its outcome is productive, even if it seems

destructive at face value.
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1. Rabbi Baruch Epstein, Torah Temimah, Devarim 20:19 — Destruction is permitted when its
purpose is of benefit to people, since the world was created for them.

It is permitted to destroy, whether trees or other
things, whenever there is a personal need ...
And the explanation is straightforward: since the
central prohibition of bal tashchit is to protect
objects needed by mankind, therefore, whenever
the destruction of these objects fulfills a need

of mankind, their destruction is their very
actualization.

PAYID 9N D37 MINY P AUDN P2 DIBN
MIMNT OND YT OYVY ... AT TN AW >0
LDTNT NS 13 R 30 NI T NON YT
WD NI DTINAD TS P AN 020 D4R
RTaik

The above source states the principle that if an object is destroyed by way of providing a benefit for mankind,

then it has not been wasted. On the contrary, it has fulfilled the purpose of its existence. But how far can

we take this concept? Jewish law concerning animal rights, a topic too broad to be fully covered here, can

provide us with some parameters.

2. Rabbi Yisroel Isserlein, Terumat HaDeshen, Psakim U’Ktavim 105 — The animal world was

created to service mankind’s needs.

There is no prohibition against causing pain to
animals if he is doing so in the course of using
them for his own needs or services. All the
animals were created to serve mankind.
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The above statement should not be taken as a blank check to do with the world what one wishes. As noted
above, we are still obligated to make use of this world in a responsible fashion. The source below, taken from

a legal ruling regarding the production of veal, spells out an important distinction that should guide our

consumption of natural resources:

3. Rabbi Moshe Feinstein, Igrot Moshe, Even HaEzer 4:92 — Mere profitability does not grant
people the right to make unlimited use of the natural world; we only have the right to use
things in “the usual manner” by which they are generally employed or consumed.

Even though [the prohibition against causing
pain to animals] is relaxed in the course of
servicing a person’s needs, nevertheless there still
must be a bona fide need, such as slaughtering
them to eat, harnessing them to plough, or using
them to transport objects, etc. But simply to
cause pain to them, even if there is some sort of
financial gain to be made from it, is forbidden.
For example, if there would be a person who
wants to Kill or strike an animal that angered
him and will pay you to do this despicable act,

it is still forbidden. Even though it is permissible
to cause such pain in order to eat the animal,
but simply for the sake of fulfilling the whims of
some wicked person, it is forbidden, despite the
fact that it may be profitable since he’ll pay you
to let him do it. It is forbidden to profit from the
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pain or death of an animal unless it is caused in
the usual manner.

While it is beyond the scope of this class to delve into specific issues that illustrate where to draw the line
between luxury and necessity, the above cited ruling of Rabbi Moshe Feinstein is a case in point. The leading
halachic authorities of the day do have the ability to weigh in on this issue, as Rabbi Feinstein did in the
question of the permissibility of veal consumption. The Torah offers us a framework within which to discuss
where to draw the line between responsible consumption and reckless waste of natural resources.

Even when we are permitted to derive benefit from the natural world, we must retain sensitivity to the fact
that the fulfilment of our needs can come with some collateral damage.

4. Shulchan Aruch, Remah, Orach HaChaim 223:6 — Even while we are permitted to derive
benefit from the animal world, we must be sensitive to the needless waste of animal life.

There is a custom to wish someone who wears TN 1930 2w T wahw nd b o
new clothes, “They should get worn out and be DYT33 I DPOUIN 5P 19 I PRY 30 1 W
replaced.” Some write that thls W].Sh is not Said I'I’?Dﬂb DYI8 P ]D DNT TR bw MDDy

to someone wearing shoes or a belt made out LI, AMN 33 T Y SRR AR T

of animal hide for that would first necessitate (0, ) VYD 55 5y PIr

the killing of another animal for the purpose of
making new ones, whereas the verse says, “His
mercies are upon all His works” (Tehillim 145:9).

The following Talmudic incident illustrates the necessity of showing sensitive to animals.

5. Talmud Bavli, Bava Metziah 85a — One of our greatest Sages was punished for not having
enough compassion on animals.

There once was a cow being led to slaughter. X5 O, TS D Wn KD 1T RO KT
It went and tugged on the Rebbe’s shirt and 795 ,5% 5 9N 53 KPY,739T EI03 e
cried. Rebbe said to it, “Go. For this you were 53 5 - DHT NP N PRI TN RN

created!” They say that because he did not have

D
compassion, difficult travails fell upon him.

While we have the right to make use of this world, we must act with responsibility and compassion to the
world around us.

KEY THEMES OF SECTION 1V.
#» The Torah commands us not to destroy the fruit trees of our enemies in time of war. This
prohibition has been expanded to cover any wanton destruction of items potentially beneficial for

human consumption.

7~ This prohibition is based on the understanding that everything has a purpose. The wise do not
waste.

7~ Judaism prohibits cruelty to animals. Ethical behavior toward all creatures is essential to the

refinement of the human soul. Additionally, we must be sensitive to the fact that animals possess
feelings of their own.
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7 Destruction of natural resources is only permitted within the context of normal human
consumption. Reckless or needless destruction is forbidden by the Torah, even when it is
financially profitable for people to do so.

7= Even when using the world responsibly, people have a duty to act with compassion and sensitivity
as well.
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CLASS SUMMARY:

DO WE HAVE THE RIGHT TO UTILIZE THE WORLD IN WHATEVER WAY WE PLEASE? ON
WHAT BASIS SHOULD PEOPLE CURTAIL THEIR CONSUMPTION OF NATURAL RESOURCES?

While Judaism maintains that God created the world to service mankind, the pinnacle of His creation,
nevertheless God’s gift was not a blank check; He still placed certain restraints on our consumption.

He charged the first man, as He charges all mankind to this day, with the preservation and protection of His
world. While we have the right to make use of this world, we may only do so in a responsible fashion, one
that preserves the world for future generations and does not wantonly waste its resources.

WHAT DOES THE TORAH SAY ABOUT POPULATION CONTROL?

Judaism does not seem to be concerned about overpopulation. God desires that the world be settled by
mankind.

Additionally, Jews have a mitzvah to have at least two children, and are encouraged to have even more.
Since the Jewish population has suffered a high attrition rate throughout its history due to assimilation and
persecution, Jews have rarely had the luxury of worrying about overpopulating the world.

Additionally, the Kabbalistic perspective is that every child born brings the world closer to the ultimate
arrival of the Messiah, since he will only come once every soul has had the chance to reside in a body.

WHAT PERSPECTIVE ON NATURE CAN WE LEARN FROM THE CLASSICAL JEWISH SOURCES?

The Jewish view of nature is that it is a creation of God for the sake of mankind. As the pinnacle of creation,
mankind is given a central role to make use of all that God has made.

Appreciating nature helps us acknowledge God as its Creator. Such appreciation has been institutionalized
in Judaism in the form of blessings that serve to focus us on the fact that God is the source of existence,
sustenance and beauty.

Judaism goes so far in its appreciation of nature that it even implores us to learn good character from the
behavior of animals and to incorporate their positive traits into our service of God.

HOW DOES JUDAISM PROMOTE CONCERN FOR BIODIVERSITY?

Judaism starts with the belief that God created the world and that everything, therefore, has a reason for
existing. Since God created the world to service mankind, it stands to reason that everything ultimately has a
purpose for mankind as well, whether we realize it yet or not.

Judaism also fosters sensitivity for conservation by teaching that the entire world is interconnected. As
the Daat Tevunot teaches, “One who delves into wisdom will find that everything that exists is intimately
connected with everything else that exists, for everything is needed in order to complete the Supernal
Wisdom? intention for creation.”

Additionally, such mitzvot as shiluach haken (sending the mother bird away before taking the eggs) and otoh

v'et bno (not killing a specific mother animal and its baby on the same day) aim to instill sensitivity toward
the perpetuation of species.
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IS IT EVER PERMISSIBLE TO MAKE USE OF NATURAL RESOURCES WITHOUT REGARD FOR
THEIR DESTRUCTION?

In general the Torah prohibits the wanton destruction of any item of utility to mankind.

If an item is destroyed through responsible human consumption, then the prohibition against bal tashchit
has not been infringed. We are allowed to make productive use of this world, not to needlessly waste its
resources.

That said, there are limits to our usage. Judaism does not recognize every use as legitimate. Such issues need
to be weighed each on their own merit, but the wisdom of the Torah can help us draw the line between
responsible consumption and needless waste of our natural resources.

As a final note, we point out that even when acting within the bounds of Jewish law and under the aegis of a

sound theological outlook, we must still be sensitive to the environment for the collateral damage caused by
our consumption.

RECOMMENDED ADDITIONAL READING AND SOURCES

Rabbi Jonathan Sacks, The Dignity of Difference, Chapter 9
D1 5v3 98 — See Animal Experimentation in Rabbi J. David Bleich, Contemporary Halakhic
Problems, Ktav Publishing House.
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