~ FREE WILL Il ~

Is There Free Will in Light of
God’s Omnipotence, Omniscience & Divine Providence?

his is the second Morasha shiur addressing how Judaism understands the nature

of free will. The first Morasha class analyzed the importance, dynamics and
consequences of man exercising free will. This class addresses the feasibility of human
free will in light of God’s omniscience, omnipotence and Divine Providence. The shiur
also seeks to understand how people have free will when so many of their attributes
and life circumstances (such as intelligence, health and income) seem to be pre-
determined. Finally, the shiur discusses various qualifications to the principles of free
will.

This class addresses the following questions:
# How can we have free will if God is omnipotent and decrees everything that
occurs in the world?
@ How can we have free will if God is omniscient and is aware of our future
choices before we make them?
@ If everything is a result of Divine decree, why do our efforts sometimes seem to
pay off?
@ ‘What kinds of individuals are excluded from the normal principles of free will?
How is it possible for a person to lose his free will?
2 Will we still possess free will in the Messianic era?

¥

Class outline

Section 1. Free Will, God’s Omnipotence and His Omniscience
Part A. Free Will and God’s Control
Part B. God’s Omniscience and Free Will

Section II. Free Will, Divine Decrees, and Hishtadlut

Section III.  Qualifications to the Principles of Free Will
Part A. The Decisions of Rulers
Part B. People Who Lack Free Will
Part C. Losing One’s Free Will
Part D. In Messianic Times We will Lose our Free Will
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SECTION I. FREE WILL, GOD’S OMNIPOTENCE AND HIS
OMNISCIENCE

PART A. FREE WILL AND GOD’S CONTROL

A fundamental tenet of Judaism is that everything that occurs in the world, from the most major event to the
minutest detail, is a result of God’s direct decree.

1. Talmud Bavli (Babylonian Talmud), Chullin 7b — Heavenly decrees and human action.

Rabbi Chaninah said: A person does not even ROR oD WK AP DTN PN RIIT 9 ION
bang hlS ﬁnger below (11’1 thlS World) Wlthout lt 441:} ’-IyBD PWP’D" ,ﬂ&y?ﬁbb 1,53} vr,j:b ]D DN
being decreed above, as is written: “From God are (37:23 1)

the steps of man ...” (Tehillim/Psalms 37:23).

Since everything that takes place is a result of God’s decree, it stands to reason that even when a person is
affected by the actions of others, either positively or negatively, he must look at their actions as Heaven-
sent. Thus, even after being sold by his brothers into slavery in Egypt, Yosef (Joseph) reassured them that he
harbored no ill will, for their actions were not their own doing.

2. Bereishit (Genesis) 45:4-8 — God directs and controls history.

Then Yosef said to his brothers, “Come close to 0O IN TINT WM DN NI 3 PN SN A0 NN
me.” When they had done so, he said, “I am your ST N DI IR DM

brother Yosef, whom you sold into Egypt! And .
T3 TN DI 02 DYV M DX 13YN ON o)

now, do not be distressed, and do not be angry R R T
L7 LN I 1T 1D

with yourselves for selling me here, because it

was to save lives that God sent me ahead of you. N DR WD TP PINT 2922 Y7 O 0D
For two years now there has been famine in the PRI PN
land, and for the next five years there will not PN ﬂ’WNW DD? DTW? 03»355 D’ﬂ{?N ’Jﬂ?W’l
be plowing and reaping. But God sent me ahead 7573 955 Db oY

of you to insure your survival in the land and to
save your lives for a great deliverance. So then,
it was not you who sent me here, but God. He

PN DIONT 0D M NN DRNRY DON N Oy
;D8 PN 523 Do 3 527 N v oo’ o’

made me father to Pharaoh, lord of his entire
household and ruler of all Egypt.”

Similarly, we are enjoined not to take revenge or harbor a grudge when other people wrong us — again,
because their actions were Heaven-sent.

3. Sefer HaChinuch, Mitzvah 241 (The Prohibition Against Exacting Revenge) — God prohibits
us from taking revenge, because we must recognize that any ill that befalls us is really His
doing.

Among the roots of this mitzvah are that a person N 5995195 58 TP DTIRT YT TSI WD
should know and internalize the awareness that DW ARG 5P NI 720 RIF P9 TV 009D
anything that happens to him, whether good or (71, FPWNTD) VPN PN T DTN TN 192

bad, is a decree from God. No person can do 1559 NIT T3 D PSR 12T T N

anything to another person without the will of
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God. Therefore, when a person causes him PABNY °3 WO YT DTN TN IN IR

anguish or pain, one must realize that his sins PO D KO3 ¥O¥ T TN Dw M)
have caused it and that God has decreed it upon NI Y 0D 109 100 1R NI D 0 Db
him. He should not occupy his thoughts with 2300

seeking revenge, for the other person is not the
cause of his misfortune; rather, his sins are the
cause.

While this principle may serve as some consolation for the victim of another’s misdeed, does it excuse the
perpetrator from taking responsibility for his actions? Clearly it cannot, for the Torah dictates that sinners
are to be held accountable for their actions and punished appropriately. In fact, the Torah relates that God
Himself exacts justice from a sinner whose guilt cannot be established in court.

4. Shemot (Exodus) 21:12-13 — The Torah mandates a system of Divine accountability.

Anyone who strikes a man and kills him shall S 1Y ) LN 0
surely be put to death. However, if he did not do

DWPR 72 M) TR N DTONT) TS RO W)
it intentionally, but God brought it to his hand, PR J¢ RGN T TN BT 1173

SIDW D YN
he is to flee to a place that I will designate. D DU

5. Rashi, ibid. — God applies exact justice.
What case is this verse referring to? There were AN 3T IO, DTN 33 NI ,A3TH 1000 o3
two men, one had previously killed a person NS 11T 9272 0T 1P NDY, T 39 TN
accidentally, and the second had murdered. Both =53 N5 T 37

incidents lacked witnesses [and therefore justice
was not achieved] by capital punishment or exile.

God arranged that these two men would meet at
an inn. The murderer was sitting at the bottom
of a ladder. The man who had previously killed
unintentionally climbed up the ladder and
accidentally fell on the murderer and killed him.
There were witnesses who testified [in court] that
he killed unintentionally resulting in his exile.
[We see that justice was achieved:] The man who
initially had killed unintentionally was sentenced
to exile and the murderer was killed.

WY T T 7, TN pTIED Pova n4apm
5 5om oD T M 3 I, 8900 AN
DO PO DY OMIPT, MMM T S
I I, TN D A T NS IR N
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The resolution to this question of Divine Providence vs. responsibility for one’s actions lies in the fact that
God, with His infinite ability, allows every human being to act as he chooses but only allows him to affect others
when God decrees that it should be so.

6. Talmud Bavli (Babylonian Talmud), Shabbat 32a — God chooses human messengers based on
their own merits.

Goodness is brought about through worthy L2170 BY I ONDT T OY oy 1»5}‘7;73
people, and evil through unworthy people.

3 Purpose of Man in the World



FREE WILL II

7. Rabbi Chaim Friedlander, “Let Us See the Hand of God,” (Hebrew pamphlet) p. 438 —
Through our free will we become agents to carry out God’s decrees.

Sometimes, through our free will, we become T80 DY DY BT 0T DY 1IN B
agents to carry out God’s decree upon other Y5 DM WRY 1135 .07INN DTN 33 5Y 1w
people. For instance, we choose to do a kindness 55 1t 70 55 T3 05 by 350 Dy Tor

for someone. It has been decreed upon that
person, according to his deeds, to receive that
benefit, and we were chosen by God — due to our

BOPA TSP, 0w ARG 139MI BRI, PYYD
T 1R DD NRITH—1D1T DY 11D, TN

. - “ N5 7 BY M5 POIONS” PIY 3930 By At
proper choice of bringing good to another person

— to carry out the beneficial decree that was
issued upon that person. This is what the Talmud
means when it says, “Goodness is brought about

through worthy people.”

Sometimes a person wickedly chooses, Heaven 19 DN 17312 P9 —14M 92 M2 DTN
forbid, to harm another person. When that WAL T 0N S90S NOBITO MO 13 9Ma 4w
happens, God appoints him as an agent to carry “ 317 5P I PO’ Py I oSS D

out the decree that a certain person must be
harmed. This is the meaning of the statement that
“evil is brought about through unworthy people.”

In each of these cases, the person who exercises WM 5P WNY IN 0w AT D3P opnn A
free will receives reward or punishment for his FIRTD PIN DB ST 5O 100,79 N 7300
choice, because after all, “Everything is dictated I RN P8 YS9 DIRS— DY
by Heaven besides the fear of Heaven.” A person TIP3 FOwE WD IR D3 93N 1D AR e

has the choice to do the will of his Creator or to

P2 5y wWnY HIpH DINT ONN,NZID YT
rebel against Him. But even then, God uses the

Al
person’s improper choices according to His own

will; yet the person is punished for his incorrect
choices.

Amazingly, with His infinite ability, God controls every event in the world while still allowing man to have free
will. No human being can justify his actions by claiming that they are beyond his control. On the other hand,
our faith requires us to view everything that befalls us as an act of God, even if He is operating through a human
agent. With this understanding, these two seemingly contradictory concepts are astoundingly synthesized.

PART B. FREE WILL AND GOD'S OMNISCIENCE

A true understanding of God’s ways gives rise to another related question regarding the principle of free will.
We know that God is omniscient — i.e., He knows everything that takes place in the universe. His knowledge
encompasses not only the past and present, but the future as well. That means that all of our future choices
are known to God.

1. Yigdal Liturgy, Siddur — God has complete foreknowledge.

He knows and anticipates all our hidden matters. WITP 92T 0D B3I, NIN0 YT D8
He sees the end of something at its beginning.
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This leads to a powerful question. If God knows what we will choose in the future, how can it be said
that we have freedom of choice? Doesn't God’s foreknowledge mean, of necessity, that our choices are
predetermined?

2. Maimonides (Rambam), Hilchot Teshuvah (Laws of Repentance) 5:5 — This question does not
seem comprehensible.

Know that the answer to this question is longer WD AT T PIND NN 1 IONY W v
than the earth and wider than the seas ... A YN 5P 7 937 2R T 07X S InpT PRI LD
human being is not able to understand this issue NTI37 AN NIZSO PWID DTN FID PRY DY

completely, just as he is unable to perceive the
true nature of God.

Why is this matter so difficult to comprehend? Simply because the very nature of God’s knowledge itself is
beyond our ability to fathom.

3. Rabbi Chaim Friedlander, Siftei Chaim, Emunah and Hashgachah, Vol. I, p. 329 — We cannot
comprehend God’s omniscience.

We cannot comprehend God’s omniscience, PRY 190 YTV 749p TN ]’Dﬂb 9519 BN PR N

since His knowledge is not hke ours; it is on an .’jb}b TN '-m’-[’ 1D N Nbx 'unyy-ryj u—my-p

entirely different level. Man knows the past and by DTN PN AN T N 99T PN U0 DTN
AN 1 |

the present, but no man can know in advance DY TS V3T LN — WP S 055 — [y

— PAPION D3 YT W 0NN TRYA TP
TIPRWY YT SW NN N0 NI 48 Hon
SN YT R = BTID W Mand

something unforeseen which will happen in
the future. God, however, knows the future as
well: “All is foreseen,” and His knowledge is on
a completely different level, which we cannot
understand or fathom — He and His knowledge
are One.

With that preface, we must nevertheless take it as a given that despite God’s advance knowledge of all our
choices, we do have the freedom to choose.

4. Pirkei Avot 3:15 — Nevertheless, free will is viewed as an implicit ability.

All is foreseen, yet free will is given ... L0 T 08 53

5. Tosefot Yom Yov, ibid. — Even though God foresees the future, this does not undermine man’s

free will.
The Tanna [of the Mishnah in Pirkei Avot above] D I3 PN 2108 9O AN 0 17T NI
and the Rambam both teach the following truths: W03 D91 2T DY DI i
that God foresees the future and that man has
free will.
In retrospect the author [of the Mishnah] MB3 25 TN I M R B4 MR
should have stated, “Free will is given and all is 5aN BDOY3 937 PRY DTINT PR VA2 M 1S
foreseen.” This would have taught that man is WYY PV P IO YT 08

entrusted with free will and yet nothing is hidden
[from God] thus enabling the existence of a
system of reward and punishment, which is the

SN 50 T PO N
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foundation of the entire Torah ...

But there is no purpose in stating first: “All is 1599.9373 DYDY PR MDY Somw omn S San
foreseen.” The only reason to state first that [God] MY YT 925w NS DX 997 53 P ApTo 1o
is omniscient is because we already know that -
free choice has been given.

Rather, certainly the intention of the Tanna is MDY DI ARY I P NI DY ORTINON
to underscore the fact that even though God A TP 5 DYWL IR 0 IWN
foresees the future, this does not contradict the P I Y L DTN

fact that man possesses free will, since [God] has
entrusted man with this capability.

6. Rabbi Chaim Friedlander, Siftei Chaim, Emunah and Hashgachah, Vol. I, p. 321 — Despite
God’s prior awareness of man’s decisions, man maintains the complete ability to exercise

choice.
At the moment a person chooses, God forbid, to PR WRID PIP DIBN DO 1M I3 93 DTN
do an evil act, God is already fully aware of that Y97 003 M2 75 DING DY, P93 DTN A
decision. And at the time that a person decides to DAN M T DTN WIS T3 D9 A
’ / ' '

perform a good deed, God also knows in advance
that he has made that decision. However, the
actual decision-making process of evaluating
good and bad alternatives remains the free choice
of man.

T2 D7 DMINW P 207 P2 TR O O3y
DTN

KEY THEMES OF SECTION L.

7 God is absolutely omnipotent, and everything in the world is under His direct control. Every event
that takes place in the world, from the most major to the minutest, is Divinely decreed.

7 Even when people suffer as a result of other people’s actions, that suffering is Divinely ordained.
While a person’s wrongdoing is a function of his or her own free choice, God permits people to
make their own decisions within the framework of His Providence. Thus, even though all human
beings are held accountable for their decisions to harm or wrong other people, they are only able
to affect others when God decrees it to happen.

7 God is also omniscient. He is aware of everything that takes place in the world — in the past,
present and future.

7> Included in God’s omniscience is the fact that He knows every decision that man will make in the
future. Nevertheless, this does not contradict the principle of free will. God’s knowledge is not like
our knowledge, and although we cannot fully understand why, the fact that He has foreknowledge
of our choices does not render them predetermined.
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SECTION II. FREE WILL, DIVINE DECREES, AND
HISHTADLUT

We have learned that every event and phenomenon in the world is a product of Divine decree. We have also
learned that while man enjoys autonomy in the sphere of moral decisions, every single one of his attributes
and life circumstances is predetermined. If God has decreed that a person will be rich or healthy, does a
person need to exercise free will to make an effort to earn money or eat sensibly?

1. Talmud Bavli, Berachot 33b — Where does free will play a role?

Everything is in the Hands of Heaven except for DY ARY PIN DB T 5
fear of God.

2. Rashi, ibid. — The range of man’s free will is, in fact, limited, but choosing between good and
evil is fully entrusted to man.

Everything that is placed on a person is decreed 9 RITT NI I RATRE T DTN BV X39O
by God. For instance, [whether the person is] MM 135 TN, 0oF, Ty Y88 TN
tall, short, poor, rich, smart, dull, light, or dark is 59 NI DN PN TS DIN, NI D P 5o

all decreed by Heaven. But [whether a person is]
righteous or evil is not decreed by Heaven, but is
entrusted to the individual’s choice. He has two
paths in front of him, and he needs to choose to
fear Heaven.

M IO 113, 0TN DY I3 30D 1 IR, D T
DY PR 1D M KT, D007

We can understand quite well that a person’s physical stature and attributes are determined by Heaven. After
all, a person is born with these traits, and we cannot seem to do anything to affect them. But what about the
question of whether a person is poor or affluent? How can that be said to be predetermined? Don’t we see
that people who work hard at lucrative careers tend to become wealthy, while those who do not invest the
same amount of effort do not accrue the same wealth?

We must understand that although these matters are also Divinely decreed, God structured the world in such
a way that human beings must engage in physical effort, called hishtadlut, in order to obtain that that was
decreed for them.

3. Chovot HaLevavot, Gate of Trust, Chapter 4:4 — Man must work for his living, to actualize
God’s decrees.

EVCH When yOU are fully aware that €ff0rt iS TITE 1“1& 1‘”573}1& VN J'n:Dn ?D 1n31bx j‘j’: Dy
worthless without the decree of the Creator, 5ya5 1 WK, TI2M NI AT KON DD
nevertheless, a land owner must plow his land, YD) DRI 1 AN SN WM TN

clear it of thorns, plant it and irrigate it if he
has water, and trust that the Creator will make
it fruitful, protect it from mishaps, increase its
yield, and bless it.

NI1377 59 o2, 000 1D W TY OX ,IRPYT
39, DD 1D 7YY NS A
N3 N 7730, 0NE0

But it is inappropriate to abandon the field and I TP D2 TN 3D 1 N PN

TS Tl E BT 1, [ Syl it 9t 153 AT TPHEAY NN A 5P M3
God’s decree to cause the earth to yield crops PNV TNADM FANODT Hya 11 .15 DTRw
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without being planted. Similarly, craftsmen, ) D’P5N3 M3 DY O3 A0 5y 1S PNSH
merchants, and hired workers are commanded 1 1bwmst DINS 13 39y NI T 1T Qe
to seek their livelihoods while maintaining their WX TVIF S0 03 I 5RY AS T SD PR
trust in God, for man’s sustenance is under SN R

His control, and He guarantees it to man and
provides it through whatever means it may be.
A person should not think that his means [of
earning a living] can help him or harm him in
any way.

Nevertheless, man must recognize that his hishtadlut is not the real cause of his success. In actuality, it is God
Who provides us with all our needs.

4. Devarim 8:11-18 — Man should not fall into the trap of thinking that his wealth is the product
of his own efforts.

Guard yourself lest you forget God, your Lord . . . .. TEOR IR MWD 8 T MW

and (lest you) say in your heart, “My strength and
the might of my hands have created all of this
wealth for me.”

T SN0 0N D Y T 0331 1D 73353 0N

You shall remember God, your Lord, for it is He

Y 9y Yy U
who gives you the ability to produce wealth. -PIVAROY2 172 72 07 X11°2 TP2N 1.8 7750

If a person’s income is decreed, what is the point of the effort to earn that income?

5. Rabbi Noson Weisz, The Need to Make the Effort, aish.com — Our efforts in this world are to
enable us to perfect our characters.

We were all sent to the world chiefly to perfect our characters. In certain matters we are all identical,
and therefore we were all given the same commandments to follow, but in other ways we are quite
different. Divine Providence arranges the circumstances of our individual lives so as to ensure that each
of us is confronted by the situations we require to perfect our own particular character. The things that
necessity compels us to do are the very things that we actually need to do anyway in order to work on
our characters. (See Ramchal [Rabbi Moses Luzzatto] in Derech Hashem [The Way of God], Part 11,
Chapter 3, and the Gaon of Vilna in Even Shleima Chapter 1).

Thus if T have a job where my boss is a difficult person who constantly puts me down, and I often
need to swallow my pride and hold on to my temper in order to keep my job, the correct way to relate
to my need to work from the point of view of Divine Providence is to assume that the character traits I
was sent to the world to perfect are pride and patience, and doing my job necessitates the expenditure
of constant effort in perfecting these traits.

By rising to the challenge presented by my job, I am fulfilling my spiritual task and God pays me for
my work on my character by supplying me with disposable income. My income comes from God, not
from my boss, and I need to work at my job in order to obtain it, because it is really God’ job that I
am working at. No matter how hard I work, I will never exceed the income written for me on Rosh
Hashana, but I must work at my Divinely assigned task in order to attain what was prescribed. My
food does not come from my work; rather it is my need to obtain food that guarantees that I will do
the work that is necessary to complete myself spiritually.
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Prayer, merits, and teshuvah (repentance) are the only factors that have the ability to alter the Divine

decrees made on Rosh HaShanah.

6. Rabbi Yaakov Yisrael Kanievski (the Steipler Gaon), Birchat Peretz, Parshat Shemot —
Hishtadlut enables the person to actualize the decree made on Rosh HaShanah.

The rule is that every one of a man’ actions

and deeds does not affect him in the slightest,
whether to add or subtract from that which

was decreed for him on Rosh Hashanah (except
through prayer, merits and repentance, which
can alter the decree). When a person succeeds
through his own devices and efforts in achieving
his aspiration, it is because it was already decreed
from Heaven that it would be so, and even
without his hishtadlut, the matter would have
been concluded to his benefit, either in this way
or in a different way. Sometimes, a particular
thing was not decreed for him, and sometimes

a person is permitted to succeed but suffers a
corresponding loss in a different area in which
he would have gained, for no man’ efforts can
change a single iota of that which was decreed
upon him.

KEY THEMES OF SECTION II.

DN 1291 KD PDIanm RN meyn 5500 5550
WRII POY MR 7D 9170 I8 0D NI 5
W7 D1 AR DIy 1 4y o] M
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235w 9373 N1 7 R0 Db DY s O8N
TN TP AMRTOWT S DA 10 I DD T
2,3 RBPDIN 1 NS 1025 1 53 930
DM DY 113777 10 O 7 93T oY s 8w
WM W INIT IO TOD AW P PO TN
o Dyv 855,15 N I oD NN D1pna

PRV I 7D DI D NS ST

7~ Even though everything besides man’s moral decisions is Divinely decreed, this does not mean
that he is exempt from investing effort in obtaining his due. God causes the world to function in
a natural way, and man must perform the tasks that the laws of nature dictate in order to earn his

livelihood and the like. This is called hishtadlut.

7= This explains why it appears, in this material world, as if success and failure (or wealth and

poverty) are contingent on the amount of effort and toil invested. Really, such phenomena are
Divinely decreed; engaging in hishtadlut is simply a condition for a decree to take effect.

7~ Hishtadlut cannot bring about effects beyond God’s will. Whatever God desires is what will
happen, and man has no power to influence the course of events by toiling in the physical realm.
Only factors such as prayer, merits and repentance can influence the Divine decree.

SECTION III. QUALIFICATIONS TO THE PRINCIPLES OF
FREE WILL

PART A. THE DECISIONS OF RULERS

Free will is a God-given gift, not something to which we are inherently entitled. God can and does suspend

the free will of certain people in situations that warrant it. For instance, God does not allow world leaders to
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have free will in the decisions they make. The choices of these powerful individuals are entirely dictated by
God.

1. Mishlei (Proverbs) 21:1 — A national leader’s decisions are directed by God.

The heart of the king is controlled by God. ST Tnab

2. Malbim, ibid. — God controls a king’s decisions, since they have far-reaching ramifications.

Even though an individual has the abﬂity to T3 MM N2 P 5 DTN 5% 03T
exercise free will, this is not true of a king, for 55577 R 15 PRI IR -ToP 35 1D KD
his decisions affect the welfare of the country. If 1135 190, DI D027 ALY ¥ 172 1Y ONY

the king would make a decision with negative
consequences, the impact could be destructive

to many people. Therefore, his heart is in God’s
hand, and regarding national matters, his free will
is annulled.

TR S5 HHom 01Ipa NI -7 70 N 055

PART B. PEOPLE WHO LACK FREE WILL

The Torah recognizes that there are certain classes of people who lack the mental ability to exert control
over their actions and behavior. As a result, these people are not held accountable for their misdeeds. In this
sense, they can be considered lacking free will.

1. Rambam (Mishneh Torah), Laws of the Chagigah Offering 2:4 — A deaf-mute, a mentally
incompetent person, and a minor are exempt from all of the Torah’s commandments.

Since a deaf-mute, a mentally incompetent PO 1775977 2P 33 PRY NOH 1P TN wIN
person, and a minor are not categorized as being SA3 AIORT ANEH 5N

obligated in mitzvot, they are exempt from all of
the mitzvot written in the Torah.

As we discussed in the first Morasha class on Free Will, it is only due to the principle of free will that human
beings can be held accountable for their actions. Thus, individuals who lack free will are not culpable for
their misdeeds.

2. Talmud Bavli, Bava Kamma 87a — Those who lack free will are not obligated to make
restitution for any damage they have caused.

Fighting with a deaf-mute, a mentally D 371 1773 D211 9 10 1R mon wn
incompetent person, and a minor is immoral. TS DRI DI

Anyone who injures them is obligated to pay,
whereas they are exempt from payment if they
injure another person.

3. Pri Megadim, General Introduction to Shulchan Aruch, sec. II par. 1 — These individuals do
not receive any punishment for their transgressions.

They are capable of performing mitzvot, but DOIIPLD DY I3 YT 232 IRDT KON [1NEH 3 DM
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they do not have adequate mental faculties. DIINT N7 DD i DA Wiy o PN NS Sy
Consequently, when they violate prohibitions, =15 NIPMT
they are not punished in this world or the next,

since God does not punish a person who sins

without choice.

If the purpose of man’s existence is to earn reward by exercising his free will and choosing good over evil (see
the Morasha classes on Body and Soul and Free Will 1), why would God create human beings who lack free
will? This is a profound question that is often a source of great pain to the families of such individuals. (We
are not referring to minors, whose intellects will eventually mature. Rather, we are referring to people who
are seemingly destined to live their lives as mentally incompetent.) It is said that the great sage, the Chazon
Ish, used to stand up out of respect for any mentally disabled individual who entered the room. Why would
he do so?

The Chazon Ish felt that the mentally disabled were actually the reincarnations of the souls of great people
who had lived in previous generations, and whose souls had nearly reached perfection but needed to come
back to this world in order to perfect themselves fully. God creates such people with limited or no free will,
the Chazon Ish explained, to minimize the chances that they might make the wrong choices in their new
lives, causing them to lose the spiritual reward that had accrued for them in the World to Come. In fact, it
may very well be that their souls asked to be sent to the world in this form so that they would not lose their
spiritual standing.

PART C. LOSING ONE’S FREE WILL

Although it is rare, it is possible for individuals, or even a nation, to lose their free will.

An illustration of this concept is found in the Torah’s account of the Exodus from Egypt. Pharaoh and the
Egyptians were struck with a series of ten devastating plagues, but God promised Moshe at the outset that He
would harden Pharaoh’s heart so that the Egyptian sovereign would not give in and release the Jews.

1. Shemot 7:3 — God took away Pharaoh’s free will, thereby preventing him from giving in and
allowing the Jews to leave Egypt.

And I will harden Pharaoh’s heart, and I will DINYIION DN A9 YD :‘7 PN nwpm NI
increase My [miraculous] signs and My wonders D3 PINI NOM
in the land of Egypt.

Pharaoh’s loss of free will is puzzling in light of what we have learned. Why would God suspend a person’s
free will and prevent him from repenting and improving his ways? The commentators offer various answers
to this question.

2. Rashi, ibid. — God knew that Pharaoh had no intention of improving. Therefore, God chose to
use Pharaoh as an instrument to display His might.

Since Pharaoh has acted wickedly and brazenly PR 155 153 T DN PRI IIND
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idol-worshipping nations have no intention to FIN TP PN 12 139 95 135 e

improve their behavior, it is better that his heart Nan——
be hardened in order to increase My [miraculous]

signs and have [Israel] recognize My strength ...
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Nevertheless, during the first five plagues [God
did not harden Pharaoh’ heart] for it is not
stated, “And God hardened Pharaoh’s heart,”
rather “Pharaoh’s heart became hardened”
[because of his own actions].
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3. Rambam, Hilchot Teshuvah 6:3 — Pharaoh lost his free will (and, consequently, the ability to

repent) as a punishment for his sins.

It is possible that a person may sin greatly or
repeatedly, with full intention [and without
remorse] to the point that he is prevented from
repenting. He is not permitted to change his
evil ways in order that he should die and be lost
because of the actions he has done ... Therefore
it is written in the Torah, “And I will strengthen
Pharaoh’s heart.”
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Another question, which is a corollary to the first, is: If, in fact, Pharaoh was deprived of his free
will, why was he then punished for his refusal to release the Jews?

4. Ramban (Nachmanides), Shemot 7:3 — Why should Pharaoh be punished after losing his free

will?

There is a question many ask: If God hardened
Pharaoh’s heart, what then was his transgression
[since he had no choice]? There are two answers,
which both hold true: First, Pharaoh, in his
wickedness, had unjustifiably treated the Jews
terribly, so he was punished with the withdrawal
of the path of repentance ...

Secondly, only the second half of the [ten]
plagues were brought upon Egypt due to
Pharaoh’s transgressions, as the Torah states,
“And Pharaoh’s heart was strengthened,” (Shemot
7:13, 26; 8:15), and “Pharaoh hardened his
heart” (ibid. 8:28, 9:7). He did not want to

send the Jews out of Egypt for the glory of God;
rather, when the plagues increased and he was
becoming too worn out to withstand them, his
heart softened and he decided to send them out
because of the severity of the plagues themselves,
but not in order to do the will of God. Therefore,
God hardened his heart in order to strengthen
Pharaoh’s resolve [not to send out the Jews] so
that His Name would be declared [throughout
the world]...
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The Ramban thus presents two distinct reasons for Pharaoh’s loss of free will. The first is that, as the
Rambam says, Pharaoh was deprived of his free will as a punishment for his misdeeds. Thus, his subsequent
transgressions were results of his initial misdeeds, and therefore deserving of punishment. The second is that
if Pharaoh had released the Jews as a result of the plagues, that act itself could not have been considered as
emerging from his own free will. The suffering brought about by the plagues was so intense that Pharaoh
could not possibly have chosen otherwise. God increased his obstinacy so that he could endure the plagues
and still exercise freedom of choice.

PART D. IN MESSIANIC TIMES WE WILL LOSE OUR FREE WILL

Despite the crucial importance of free will vis-a-vis man’s fulfillment of his mission in the world, we are not
destined to retain our free will forever. In the Messianic era, our freedom of choice will come to an end. We
will then serve God out of the clear understanding that we must follow His will.

1. Ramban, Devarim 30:6 — In the Messianic era, we will no longer be confronted with the
temptation to choose evil.

In the days of the Messiah, choosing good will
come naturally to them ... Man will not suffer
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from temptation; rather, he will do the correct

thing by nature.

This does not, in any way, negate the significance of free will. On the contrary, it means that man will have
achieved the desired end by utilizing his free will, and it is no longer necessary for him to have it.

2. Ramchal, Daat Tevunot (The Knowing Heart), Siman 44 — The fact that bechirah will one
day cease to exist proves that the world ultimately has a greater purpose: demonstrating the
Oneness of God.

But reality proves that the Oneness of God
is destined to be revealed. For we see in the

S1900R T NI TII ow Twyn DaN
oD DUNITY DN IMHIT DN BN 0D
5y ORI N SRY T3P DAL OF IWN 130
DTN 23310 778 PR, Mot KD 1N, 07D 5
WINPT D T O PN 50 1 1Ty oron
ST

prophets’ promises, which we have already
quoted, that God will redeem Israel under any
circumstances, even if they have no merits; he
will remove the yetzer hara (evil inclination) from
people, thereby “compelling” them to serve Him;
yet all these things are opposed to reward and
punishment and negate free will.

If Gods intent was truly to uphold the concept
of free will, and of reward and punishment —i.e.,
that the world should always consist of people
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who have freedom to choose to be righteous
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or wicked, and life will always be good for the

righteous and bad for the wicked — it would have
to be that way always, and it would never end. If
that were true, it would mean that God wants to
hold onto the attribute of judgment and apply it
to His creations forever. But we know that this is
not true, as we have proven from the Scriptures
and from our Sages’ teachings that ultimately
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mankind will lose its free choice and evil will no KON WP W SY DT A0 PR 10 DXL
longer exist, as the Talmud (Berachot 10a) states, D377 MW 1apn Y NON 9559 N Sy
“The verse says that transgression will disappear TS 5N 5517 2305 18P B T TAND

from the land.” If so, the ultimate goal does
not refer to [man using free will and receiving]
reward and punishment [for his actions], but

.obwn

rather to the world’s general perfection. But [until
that future time] God combined the two issues
(i.e., that God runs the world now with man
possessing free will and that God desires to reveal
His Divine Presence), in His profound wisdom,
in order to bring about the world’s ultimate
perfection.

KEY THEMES OF SECTION III.

7~ Free will is not an absolute given. There are some individuals and situations that are not subject to
it.

7~ National leaders, such as monarchs, do not have free will in the political decisions they make.
Because of the far-reaching impact of leaders’ decisions, God directly controls their choices.

7 Certain individuals lack the mental faculties necessary for free will. These include deaf-mutes, the
mentally incompetent, and minors.

& Some commentators maintain that a person’s free will may be removed as punishment for his sins,
making it difficult or impossible for him to repent.

7= In the Messianic era, free will no longer will exist. The fact that bechirah will one day cease to

exist proves that the world ultimately exists for a greater purpose: to demonstrate the Oneness of
God.
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CLASS SUMMARY:

HOW CAN WE HAVE FREE WILL IF GOD IS OMNIPOTENT AND DECREES EVERYTHING THAT
OCCURS IN THE WORLD?

It is true that everything that occurs in the world is a result of God’s decree. Nothing can take place in the
world without God’ directive. Nevertheless, this does not contradict the principle of free choice. Every
human being has the ability to choose between right and wrong. God makes use of each individuals choices
to bring about the events that He decrees.

HOW CAN WE HAVE FREE WILL IF GOD IS OMNISCIENT AND IS AWARE OF OUR FUTURE
CHOICES BEFORE WE MAKE THEM?

God’s awareness of all of our future choices does not contradict our ability to exercise free choice. The
Rambam writes that it is impossible for us to fully understand this concept. Nevertheless, we must recognize
that God’s Divine knowledge is vastly different from human understanding. Therefore, whereas if a human
being knew the future, it would preclude the possibility of free choice, God’s knowledge does not preclude
that possibility.

IF EVERYTHING IS A RESULT OF DIVINE DECREE, WHY DO OUR EFFORTS SOMETIMES SEEM
TO PAY OFF?

Even though God decrees everything that takes place in the world, it is still necessary to engage in normal,
natural activities to bring about that which He decreed. God created the world in such a way that everything
that takes place must be the result of a natural process. On the other hand, it is important to be cognizant

of the fact that our efforts are not the true cause of any success (or failure) we experience. Everything that
takes place is really the result of God’s will; our hishtadlut, or physical effort, is merely the condition that God
stipulated must exist for Him to carry out His decree.

WHAT KINDS OF INDIVIDUALS ARE EXCLUDED FROM THE NORMAL PRINCIPLES OF FREE
WILL?

The decisions of government leaders and world rulers are dictated by God and not placed in their own
hands, since these decisions have far-reaching ramifications. In addition, individuals who lack ordinary
mental competence do not possess free will.

HOW IS IT POSSIBLE FOR A PERSON TO LOSE HIS FREE WILL?

A person who sins gravely may be stripped of his free will as a punishment for his sins. As a result, he will
lose the ability to repent.

WILL WE STILL POSSESS FREE WILL IN THE MESSIANIC ERA?

In the Messianic era, mankind will no longer operate under the principle of free will. Doing good —i.e.,
carrying out God’s will — will come naturally to all people. This does not indicate that free will is not
important. This simply means that free will is no longer necessary, since at that point mankind will have
perfected themselves.
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SUGGESTED ADDITIONAL READING

Rabbi Chaim Friedlander, Siftei Chaim, Emunah and Hashgachah

Rabbi Chaim Friedlander, Siftei Chaim, Emunah and Bechira
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