~ THE SYSTEM OF HALACHAH IT ~

The Written Torah, the Oral Torah, and their Interrelationship

ommonly, the word “Torah” conjures up the image of a scroll written down by

Moshe Rabeinu (Moses our teacher) according to God’s dictation. However, there
is another Torah, which bears just as much significance in Judaism — the Oral Torah.
A fundamental principle of Judaism is that God taught Moshe a comprehensive oral
explanation of the Torah along with the written text. God taught the Oral Torah to
Moshe on Mount Sinai, repeated to him in the Ohel Moed, and again in the Plains
of Moav. Moshe passed this tradition verbally to the people, who in turn taught it to
the subsequent generation, and so it was passed on by word of mouth from teacher
to student for over one thousand years. Eventually, it was preserved in writing in the
form of the Mishnah, Talmud and the Midrashim. We thus speak of two Torahs: the
Written Torah (Torah SheBiKetav) and the Oral Torah (Torah SheB'Al Peh).

In this class we will focus on the general content of the Written and Oral Torahs and
how they relate to each other. In the process we will show that the revelation of the
Torah not only included, but in fact was mainly concerned with, the Oral Torah. The
Morasha shiur, System of Halachah III will explore the content of the Oral Torah in
greater detail.

This class will address the following questions:
2 ‘What is the Written Torah?
What is the Oral Torah?
What is its relationship between the Written and the Oral Torah?
Why was the Oral Torah recorded in writing over the Second to Fourth
Centuries?
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Why wasn' it written down any earlier?
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Section I The Two Torahs: Written and Oral
Part A. The Content of the Written Torah
Part B. The Written Torah was Given with an Oral Explanation
Section IL. Relationship between the Written and Oral Torahs
Part A. Interpretation
Part B. General vs. Particular
Part C. The Main Covenant
Section III. Why the Oral Torah was Written Down

Part A. The General Prohibition to Write Down the Oral Torah
Part B. The Leniency to Publish the Oral Torah
Part C. Never Fully Written Down

SECTION I. THE TWO TORAHS

In the Morasha shiur, The System of Halachah I: Revelation, we learned that the Torah was taught by God to
Moshe at Mount Sinai, in the Ohel Moed and at Aravot Moav. In this class we will examine the two separate
components of the Torah which are intrinsically interrelated — the Written Torah (Torah SheBiKetav) and the
Oral Torah (Torah SheB'Al Peh).

What is contained in these Torahs and what is the nature of their inter-relationship?

PART A. THE CONTENT OF THE WRITTEN TORAH

The written Torah, known primarily as the Chumash, the Five Books of Moshe, was written down by Moshe
Rabeinu in Torah scrolls. The Neviim (Prophets) and Ketuvim (Writings) also have the status of the written
Torah, but do not reflect the same level of prophecy as that of Moshe.

1. Rambam, Commentary on the Mishnah, Sanhedrin 10:1 — Moshe Rabeinu’s prophecy was
qualitatively different from all other prophets — it was perfectly pure.

The Seventh Foundation [of Jewish belief] is the PN ,RIT 13937 D ORI YT IO

prophecy of Moshe Rabbeinu, may he rest in DRI PIDS MBI DRI 55 S AN R

peace. This means to believe that he is the father PR R, TOYDI B TonS 0T 55 PR
| 3 [ Iy

of all the prophets, both those who preceded

] nalalnighi -'ib}]l'l’ WD W RN POWUINT PN 5o
him and those who followed; all of them were

N RS DTN 5D P P
below his level. He was the chosen one from all ’

of mankind, for he attained a greater knowledge
of God, more than any other person ever attained
or will ever attain.

The Chumash tells the history of the world from creation until the death of Moshe and includes the 613
commandments. The Torah itself is divided into five books, or chumashim in Hebrew. The breakdown of
these five books is as follows:
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2. Rabbi Mordechai Becher, Gateway to Judaism, pp. 475-476 — The content of the Written
Torah.

Five Books of Moses — Torah, Chumash

1. Genesis — Bereishit

Bereishit means “In the beginning.” It deals with Creation; Adam and Eve; the Flood; the Patriarchs
and the Matriarchs of the Jewish people, and ends with the descent of Jacob and his family to Egypt. It
also contains the commandment of circumcision, and God’s promise to Abraham that he would receive
the Land of Israel and that his descendants would be a major, positive influence on the entire world.

2. Exodus — Shemot

Shemot, meaning “Names,” refers to the names of the Jews who entered Egypt with Jacob. It deals
with their exile, slavery and suffering; the life of Moses, and his initial prophecies; the Ten Plagues and
the Exodus. It also describes the Revelation at Mt. Sinai, where the Jewish people received the Ten
Commandments, and the Written and Oral Torah. Exodus closes with the building of the Tabernacle
(Mishkan), a portable Temple that housed the Holy Ark containing the Tablets of the Law.

3. Leviticus — Vayikra

Vayikra means “He called.” God calls to Moses and informs him in detail of the laws regarding the
festivals, Priests (Kohanim) and the Temple service. Much of the Jewish code of morality, ethics and
charity appears in Vayikra, including the famous commandment to “Love your neighbor as yourself”
(Leviticus 19:18).

4. Numbers — Bamidbar

Bamidbar, “In the desert,” details the travels, battles and struggles of the Jews during their 40-year
sojourn in the desert after the Exodus. It records a census of the tribes, the positioning of each tribe
when they camped and traveled Korach’ rebellion, and the events surrounding sending the spies
to Israel. Bamidbar ends with the capture of the East Bank of the Jordan River and the subsequent
settlement there of the tribes of Reuben and Gad.

5. Deuteronomy — Devarim

Devarim, “Words,” refers to Moses” address to the Jewish people before his death. This prophetic
farewell includes rebuke, encouragement, warnings and prophecies. In it, many commandments that
would only apply in the Land of Israel and that govern interaction with other nations are explained,
and new commandments are given, many of which concern the courts and justice system. After his
farewell, Moses wrote 13 complete copies of the Torah, gave one to each tribe, and placed one in the
Holy Ark. The Five Books close with the death of “the greatest of all prophets” and “the most humble
of all men,” Moses.

Before his death, Moshe wrote thirteen Torah scrolls. Tvelve of these were distributed to the Twelve Tribes.
The thirteenth was placed in the Ark of the Covenant. This was eventually transferred to the Holy of Holies
in the Temple. This last Torah was the standard by which all other scrolls were judged. (See the Morasha
class, Evidence for Torah M’Sinai II, which addresses the remarkable conformity of Torah scrolls worldwide
today, after three thousand two hundred years, including two thousand years of scattered exile!)

3. Devarim Rabba 9:9 — Moshe wrote thirteen Torah scrolls before his death.

The Sages said: “Since Moshe knew that he was DY NI IR0 15 T S v 15 "R P39
going to die that day, what did he do?” Rabbi DOWAW 2395 2 T 3 3D ORY N WY T
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Yanai said: “He wrote thirteen Torah scrolls, PP 937 D W DRW NN M3 0N
twelve for the twelve tribes, and one he placed ORI MR DIREMD
in the Ark so that if anyone ever wished to forge

part of the Torah, then they would take that one

out (for verification).”

God’s direct communication with mankind did not end with Moshe Rabeinu in Devarim. God continued to
speak with over one million prophets from 1273 BCE (Yehoshua — Joshua) until 420 BCE (Malachi), and
then drew to a close with the redaction of Divrei Hayamim (Chronicles) in 350 BCE. For the most part,
these communications were private, but those prophets who were given a message for posterity had their
words canonized in Tanach, or the Hebrew Bible as it is called. (For further discussion about the exact date
that the books of Ezra, Nechemiah, Daniel, and Divrei HaYamim were codified, see Rabbi Shimon Schwab,
"Comprehensive Jewish Chronology" in Selected Speeches, CIS Publications, pp. 255-285).

The prophets whose writings are included in Tanach tell the “moral and ethical” history of the Jewish people
from the conquest of the Land of Israel, until the rebuilding of the Second Temple in Jerusalem.

4. The Prophets and the Writings — Nach (the acronym of Nevi’im [Prophets] and Ketuvim
[Writings]) is the collection of prophetic writings that have an eternal teaching either in
Jewish ethics, philosophy or law.

Prophets (°8*3) / Nevi’im)

1. @y / Yehoshua) - Joshua

2. (@vow / Shoftim) - Judges

3. (53R / Shmuel) - Samuel (1 & 1)
4 (0251 / Melachim) - Kings (I & 1)
5. (Myw» / Yeshayahu) - Isaiah

6. (7127 / Yirmiyahu) - Jeremiah

7. (5Npi / Yechezkel) - Ezekiel

8. (v n) - The Twelve Prophets
a. (e / Hoshea) - Hosea

b. (58 / Yo'el) - Joel

c. (DY / Amos) - Amos

d. (72w / Ovadyah) - Obadiah

e. (7 / Yonah) - Jonah

f. (7o / Michah) - Micah

g. (0 / Nachum) - Nahum

h. (7pan /Chavakuk) - Habakkuk

i. (MDY / Tsephanyah) - Zephaniah
j. (r1/ Chagai) - Haggai

k. (7792% / Zecharyah) - Zechariah

1. (o851 / Malachi) — Malachi

Writings / (oamn>: Ketuvim)

9. (@510 / Tehillim) - Psalms
10. (5wn / Mishlei) - Proverbs
11. (3»N / Iyov) - Job

The Five Megillot (Part of the Writings)
12. (@wi 9w / Shir Hashirim) - Song of Songs
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13. (79 / Rut) - Ruth

14. (m>°N / Eichah) - Lamentations
15. (757 / Kohelet) - Ecclesiastes
16. (9NN / Esther) - Esther

The rest of the “Writings”:

17. (5817 / Dani’el) - Daniel

18. (1 Ry / Ezra v'Nechemia) - Ezra-Nehemiah
19. (©2’11°937 / Divrei Hayamim) - Chronicles (I & 1I)

In addition to relating the central events of our history from Creation until the building of the Second
Temple, the Chumash and Tanach describe the mitzvot by which we forge and develop our relationship with
God. The Chumash contains 613 d’oraitah (Torah) or biblical commandments.

5. Talmud Bavli, Makkot 23b-24a — There are 613 mitzvot in the Torah.

Rabbi Simlai expounded: 613 mitzvot were told IRD TP WO MIND B ORODY 039 T
to Moshe — 365 prohibitions corresponding to PIRD WM DYWL MND WO Tk 19 1998
the days of the solar year and 248 prescriptions, TP TN DOPIINY DIINIDY O Y 3

like the [number of] limbs in a person. Rabbi

] ) 7RIP OND NN 29 DN LOTIN S PN T
Hamnuna said: What verse supports this? “Moshe

70, T uh TR M0 (24 D93T)
15 P RDVIDIN T 0 T IIND T N0
LDUPDY AN 00

commanded us ‘Torah,” a heritage...” (Devarim
33:4): “Torah” has the numerical equivalent
(gematria) of 611, while “I (am the Lord, your
God)” and “You shall have no other (gods before
me)” were heard directly from God.

The task of a prophet as an emissary of God was to strengthen the observance of God’s commandments. The
many enactments established by the prophets were not additional Torah laws. Rather, they were instituted to
strengthen or safeguard existing Torah laws.

What are the goals of the mitzvot? The mitzvot are the primary means to achieve attachment to God and to
perfect our character. In fact, the word “mitzvah” actually means connection.

6. Rabbi Osher Chaim Levene, Set in Stone, p. 31 — Each mitzvah we fulfill intrinsically
connects us with God.

Judaism is not as much a religion as it is a relationship. It is only through mitzvah observance that man
can build a deep, enduring, and meaningful relationship with God...That a mitzvah is the very process
of forging the bond [with God] is contained within the very word ms», “mitzvah,” closely related to
the word NN, “tzavta,” meaning a connection or a binding.

One of the ways that mitzvot connect us to God is by helping us to refine our character and thereby become
more Godly.

7. Rambam, Hilchot Temurah — The Mitzvot are God’s instructions and advice for living and
improving our character.

And all these matters [the mitzvot] are to [help us 29N PMYT RO 18 AN 7195 70 ©9377 HR O
to] overcome our negative inclinations and to
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correct our traits; and most laws of the Torah RS T3P DTN PN MSY KON PR NN T
are timeless instructions from the Great Adviser DY 5 WY v

[to help us] to correct our character traits and
straighten our ways.

PART B. THE WRITTEN TORAH WAS GIVEN WITH AN ORAL EXPLANATION

All of these 613 mitzvot have specific parameters and applications. The details of a mitzvah are rarely
apparent from the text of the Written Torah. One of the essential tenets of Judaism is that the Written Torah
was given with an oral explanation.

1. Rambam, Introduction to Sanhedrin, Chapter 10 — There has always been an Oral Torah.

The eighth Fundamental Principle of Judaism is PONIY RIT DB 12 N0 A0 PO T
that the Torah is from Heaven. This means that Yo 5y FIMIT N, AP TR I8 ST o
we must believe that this entire Torah, which YT TS TN DD TS NI T4y 33T T

was given to us from Moshe Our Teacher, may

. N T30 TN PO YON
he rest in peace, is entirely from the mouth of the

Almighty.
All this is also true for the explanation of the S35 00 p =) BJWP?D»-[ =S990 2D p M9
Torah [the Oral Torah] N Wthh was also received 7898 901 :515111 D77 1330 DY DRI 1IN

from the mouth of the Almighty. The manner in
which we today perform the mitzvot of Sukkah,
Lulav, Shofar, Tzitzit, Tefillin, and other items

DW MR TN SPII0T IEYA NI ,DA0M PYem
JMPOWA 7RI N 8D N NI wn? T3

is precisely the way that God, blessed be He,
told Moshe, who then informed us. And the one
whom God appointed as an agent is surely to be
relied upon.

There are hints in the written text to the fact that the Written Torah was given together with the Oral Torah.

2. Vayikra (Leviticus) 26:46 with Commentary of Rashi — There are two Torahs, both given to
Moshe by God.

These are the statutes, the ordinances, and the W3 PIP 10 TR AT D0pYIT DT TN
Torahs that the Lord gave between Himself and S T OPD 72 ORI 02 T
the children of Israel on Mount Sinai, through

Moshe.

Rashi — and the Torahs [Why the plural form, NN ODIW T3, 7D SYA NN AN NN NN
“Torahs™ This denotes two Torahs]: One Written 299907 TS

Torah and one Oral Torah. It teaches us that all
was given to Moshe on [Mount] Sinai. [Torat
Kohanim 26:54]

Moshe was taught both on Mount Sinai.
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God gave me the two stone tablets inscribed
with the finger of God. And upon them was [it
written] according to all the words that God
declared to you on the mountain out of the fire,
on the Day of Assembly.

Rabbi Yehoshua ben Levi said: The text does

not say, “upon them” rather “and upon them”;
not “words” rather “the words”; not “all” rather
“according to all.” These extra words allude to
Scripture, Mishnah, Talmud and Aggadah. Even
what an experienced student was destined to
rule before his teacher was already said to Moshe
at Sinai. And so it is written, “Is there a matter
about which one can say ‘Look, this is new!? To
which his fellow will reply, ‘It has already been in
the times that came before us” (Kohelet 1:10).

the entire nation.

Our Rabbis taught: What was the procedure of
the instruction in the Oral Torah? Moshe learned
directly from God. Then Aharon entered and
Moshe taught him his lesson. Aharon then moved
aside and sat down on Moshe’ left. Thereupon,
Aharon’s sons entered and Moshe taught them
this lesson. His sons then moved aside, Eleazar
taking his seat on Moshe’ right and Ithamar on
Aharon’s left.

Rabbi Judah stated: Aharon was always on
Moshe’s right. Thereupon, the elders entered, and
Moshe taught them the lesson. When the elders
moved aside, all the people entered, and Moshe
taught them the same lesson. It thus followed
that Aharon heard the lesson four times, his
sons heard it three times, the elders twice and all
the people once. At this stage Moshe departed,
and Aharon taught them the same lesson. Then
Aharon departed, and his sons taught them the
lesson. His sons then departed, and the elders
taught them the lesson. It thus followed that
everyone heard the same lesson four times.

THE SYSTEM OF HALACHAH 11

3. Devarim 9:10 and Talmud Yerushalmi, Megillah 28a — Moshe was taught all of the Oral Torah.

YAINI D200 DIANT MR 2 AN ON PR I
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35 1T TR DOMWR 930 1D

Moshe then transmitted all that he was taught by God, both the Written and the Oral Torah.

4. Talmud Bavli, Eruvin 54b — The Oral Torah was taught to Moshe and transmitted by him to

T2 °EH THd WD 2w 370 TR0, P U0
WM TN PRN0I PO W 1D IR 1IN DI
JPTD D 12 MY I3 100 . SN
SRBYD MR YD PR 2w RYONR 133 19000
JIN

10323 IMM WD PR 1IN DD SN AT 23
5210303, D73 P00, IPD D 10 M Dt
VN TN T2 INSDI PO D 1Y e oY

s el e iWabil DRI T, oW 133 T

MY N PO PP TIN 1P BN, D POND)
JPYD DR IR B, 13 phNos e I R
JIV2IR 5om A N3
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5. Devarim 4:14 God commanded Moshe to teach the Oral Torah to the people

And God commanded me at that time to teach DPM DOR TobY R Y3 P TR 1N
you the statutes and 13.WS to fulﬁll them in the D93y DN TN YWNJ DN Djnwyb DO
land that you will enter to inherit. D T
Rashi — this refers to the Oral Torah I8 5Yaw 7N - e

Rashi’s interpretation is apparently based on the verb “to teach you.” This is in contrast to other verses where
the verb “giving” or “placing” is used, such as Devarim 4:8, “...The Torah that I am placing before you today.”
The verb to teach implies a Torah that needs to be taught and explained orally.

As we will see in the Morasha shiur System of Halacha IIT — The Content of the Oral Torah, the Oral Torah
expounds both the narrative and legal dimensions of the Written Torah. But first, we will outline the
relationship between the two Torahs and explain why the Oral Torah is not entirely oral anymore.

KEY THEMES OF SECTION L.

7~ The Written Torah consists of both a narrative as well as a legal component.

7 The narrative component tells the story of the creation of the world, the creation of mankind, and
the birth of the Jewish people. It tells of the Exodus from Egypt and the Revelation at Mount Sinai,
followed by forty years of wandering in the desert until Moshe died.

7= The legal component of the Written Torah contains the 613 mitzvot, the means by which we
develop a relationship with God and strive to perfect our character.

7 The writings of the prophets continue the narrative of Jewish history through the conquering

of the Land of Israel, the establishment of a monarchy there, and the building and ultimate
destruction of the Holy Temple in Jerusalem.

SECTION II. RELATIONSHIP BETWEEN THE WRITTEN AND
ORAL TORAH

The Oral Torah is what gives depth and profound meaning to the written text of the Torah. In this section we
will explore three ways to understand the relationship between the Written and Oral Torahs: 1) as a system
of interpretation, 2) as macro principles and their applications and 3) as the means for a covenant with God.

PART A. INTERPRETATION

The Oral Torah is the tradition of how to correctly understand the meaning of the Torah. Without it the
Torah would be nonfunctional as a code of law.

The System of Halachah - Jewish Law 8
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1. Ramchal, Ma’amer Halkarim, Chapter 10 — The Oral Torah transmits the meaning of the

Written Law.

God did not wish to write the Torah so clearly
that it would not require explanation. On the
contrary, He wrote therein many extremely

vague matters so that it would be impossible for
anyone to understand their true meaning if not
for a Divine explanation handed down from the
Originator of those teachings. As an example:
Mitzvot such as tefillin and mezuzah, which are
commanded in the Scripture, are not explained
there. Yet, in truth, God purposely hid the true
meaning of His words, for reasons known to
Him. However, all that was hidden in the Written
Torah was transmitted to Moshe orally, and from
there the transmission continued from generation
to generation.

Thus, through this tradition, the true intent of
Scripture is explained, and we know the exact
way that God intended for us to perform the
mitzvot.

PART B. GENERAL VS. PARTICULAR

TN NN N 200 718 NS 743 PINT 0
305 RITTR NON, 21D 112 T08° ROW PO

T2 WHN 7 NDW IND DBIID 11377 037 12
o 053 FPIINT BIIND 5y ey oA DN
D377 DY N 0 i RaNW 1193p3 e
D3 BV TN MSD,pen Mmsn,Swn 77
LDPIY 1 23193 NI KDY, D5y R Naw
T IINTT DOOY SN0 MO, NI SN D3N
DIONYLIDYR YT DBPHD MOIPHNT P27 I
W37 ik 190D 1 3003w 7N oYY 5
MR T DDA DNODT T WAL 7D YA 14y
T

igial\pRabailaiinBaliinbyinhelaikyiaFan)istaibytini
FIRTTY T4 IR 105 TR WY DN ud YT
D3

The way that the Oral Torah relates to the Written can be described as applied details of general principles.
The Written Torah would have been endless had it contained all possible cases and variables. Therefore,
the solution was to give a Written Torah which was “coded,” with all the principles in condensed form.
The original text of the Torah is actually no more than a shorthand text, so cleverly composed that it makes
sense even in its shorthand face, while its longhand meaning is discernible only by making use of the key
to decode its many hints. The Oral Torah is the key by which these principles are translated into the final,
specific instructions for day-to-day living and for all the changing circumstances of mankind.

1. Midrash Tanchuma, Parshat Noach 3 — The Oral Torah contains the details only hinted to in
the Written Law.

[God] gave us the Written Torah with cryptic
hints, while their elucidation is in the Oral Torah,
and these He revealed to Israel. Not only that, but
the Written Torah is general while the Oral Torah
is detailed; the Oral Torah is lengthy while the
Written Torah is concise. About the Oral Torah it
is said, “Longer than the earth is its measure, and
wider than the sea” (Iyov/Job 11:9).

I IO 11373 3553 70T N 1D N

TP RO, ORWD DN 70N 54Yaw 7703 DD
M0 DUYaw AN M5HD 3003w NN KON
DYaw S Y AN TN AT DY MM
LR APR) D730 1AM T PIND 1IN TN

Aside from deciphering the code of the Written Torah, the Oral Torah also draws out the specific details of
the general laws stated in the written text. As we said, the Torah could not possibly cover every possible case
that could develop under its jurisdiction. Therefore, it provides the general principles which are then applied
to landmark cases that form the basis of a functional legal system. Hence, the Oral Torah applies the general
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rules of the Written Torah to specific cases.

But even the Oral Torah could not contain every possible ramification of Jewish Law. Rather, it consists of a
system of principles for applying the Torah to new situations as they arise.

2. Midrash Shemot Rabbah (Vilna) 41 — Moshe was taught the general principles of how to
apply the Torah to any situation that might arise in the future.

Did Moshe really learn the entire Torah (from FOTIN (R 2PR) 72 2000 T 715 S0 59 00

God)? But, as the verse attests, “its breadth is SR TS OV DOPAINDY 0 %0 FAN T PIND
wider than the Earth,” and he learned it in only TS H435m 17T 29553 NON

forty days?! Rather, God taught Moshe the
principles.

As noted above, Moshe himself received the Oral Torah from God. So when we consider the breadth of
the Oral Torah compared to the brevity of the Written Torah, we could perhaps describe the relationship
between them in the following way:

3. Samson Raphael Hirsch, Commentary to Shemot 21:2 — The Written Torah is like the
shorthand notes to the extended lecture of the Oral Torah.

The Written Torah is to be to the Oral Torah in the relationship of short notes on a full and extensive
lecture on any scientific subject. For the student who has heard the whole lecture, short notes are
quite sufficient to bring back afresh to his mind at any time the whole subject of the lecture. For him,
a word, a mark of interrogation or exclamation, a dot, the underlining of a word etc. etc., is often quite
sufficient to recall to his mind a whole series of thoughts, a remark, etc. For those who had not heard
the lecture from the Master, such notes would be completely useless. If they were to reconstruct the
scientific contents of the lecture literally from such notes, they would of necessity make many errors.
Words, marks, etc., serve those scholars who had heard the lecture as instructive guiding stars to the
wisdom that had been taught and learned.

PART C. THE MAIN COVENANT

God forged a covenant with the Jewish people through which we would observe his laws and thereby
develop a relationship with Him, and through which He would uphold his promise for reward. What is
viewed as the primary expression of this covenant — the written or oral law?

1. Talmud Bavli, Gittin 60b — The covenant was sealed primarily on account of the Oral Torah.

Rabbi Yochanan said: God made a covenant ROX DRI DY 1793 790 1195 KD A 94K

with Israel only for the sake of that which was 5955 (745 W) MR 770 YW 03T Hawa
transmitted orally, as it says (Shemot 34), “For by 5N FINY 792 RN 095 TONT D712 0D
the mouth of these words I have made a covenant

with thee and with Israel.”

2. Jerusalem Talmud, Peah 2:4 — The Oral Torah is the primary covenant between God and the
Jewish People.

Rabbi Chaggi said in the name of Rabbi Shmuel D937 1TANI 1AM 93 DRI 9 DA TN 2 )
bar Nachman: Some matters were said orally, and YD TN 10U N PNY 25 92T 1IN 153
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some matters were said in writing, and we only
know which of them is dearer from the verse
(Shemot 34:27), “for in accordance with these
words (literally, “by mouth of these words”), 1
[God] have made a covenant with you [Moshe]
and with Israel.” This means to say that those
said orally are dearer.

Rabbi Yochanan and Rabbi Yodan bar Shimon —
one said that if you observe both what was taught
orally and what was taught in writing, then God
makes a covenant with you, but if not then He
does not make a covenant with you. The other
said that if you observe what was taught orally
and fulfill what was taught in writing then you
shall receive reward, but if not then you shall not
receive reward.

God and the Jewish people.

That which is stated in the Talmud (Gittin 60b)
that “God made a covenant with Israel only for
the sake of that which was transmitted orally,
as it says, ‘For by the mouth of these words

I have made a covenant with thee and with
Israel,” can be explained as follows: The Torah
is a covenant between God and Israel insofar as
Israel has the Torah which is from God with all
the commandments that God has decreed upon
people. This covenant forms an attachment
between God and the Jewish people, those who
accept His laws. (That is, the covenant — God’s
giving the law and the Jewish people’s acceptance
of it — forms a bond between the two “parties.”)

Now this bond is only formed by way of the Oral
Torah; it is the covenant and the bond between
God and the Jewish people. Only the Oral Law,
which is given to an individual, not merely
written on a scroll, lives within a person, and
therefore only it can form a connection between
the two parties: the forger of the covenant and
the one who accepts it. Not so the written Torah,
which remains external to the person, written
out before him. Such an external relationship is
not the basis of a covenant that binds the receiver
of the covenant, mankind, with the forger of the
covenant, God.

11
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4. Rabbi Yosef Dov Soloveichik, Beit Halevi, Drush #18 — The Oral Torah is written on the mind
of the Jewish people.

Since the Torah was given as an oral law, the =395y 90 5pa 70NN o> TR T S5y
Jewish people rose to great heights...for now 9133 D SRLT ... T TOpn SRR
Israel are the “parchment” upon which the Oral M5 5y DR AT TN DY S 79D

Torah is “written,” as the verse says, “Write them
on the tablet of your heart” (Mishlei/Proverbs
3:3). Just as the parchment of a Torah scroll is

N1 77997 99D 5w 75paw 1 (3 5wn) “925
12 1N0W ANOM ASPAT wRwn KD TN o8y
SN N0 1O 7790 99D O T3 o

invested with intrinsic sanctity, not as merely 1 71 No1S

an accessory, and just as the parchment and

the words printed on it together make a Torah
scroll, so too are the Torah and the Jewish people
completely united.

The Oral Torah is the primary basis of the Jewish people’s covenant with God, because as an oral body of
law, it can only be understood, retained, taught, and practiced if it becomes a part of one’s very being. In the
Oral Law we have the ultimate bond between God — as expressed by the revelation of His will in the Torah
—and the Jewish people, who accepted to observe and to understand it. Rabbi Soloveitchik puts this idea in
practical terms as well: while the written Torah has been translated into many languages and has become the
basis for many religions, only the Jews have the Oral Torah. Our way of practicing the mitzvot of the Torah,
based as it is on the Oral Torah, is unique to us alone.

When we discuss the necessity for the Oral Torah in the next class in this series, it will become apparent why
even on a practical level the Oral Torah is the only real basis for a covenant with God.

KEY THEMES OF SECTION II.

7 The Oral Torah refers to the traditional understanding of the Torah’s text as it was originally given
to Moshe from God. It clarifies ambiguities and provides interpretation of the text.

7> While the written Torah itself is concise, the Oral Torah expands the understanding of its laws
with principles and cases to enable further derivations and applications.

7 The Oral Torah is the body of law derived either directly or indirectly from the Torah’s text, as
well as a repository of traditional laws either taught to Moshe directly by God or developed over
time through the Torah’s own legislative process. As such, it is the Oral Torah that transforms the
Torah into a practical system for living.

7 God forged a covenant with the Jewish people when He gave us the Torah. This covenant was

formed over the Oral Torah, because only the Oral Torah makes God’s will an internal and
intrinsic element of the Jewish people.

The System of Halachah - Jewish Law 12
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SECTION III. WHY THE ORAL TORAH WAS WRITTEN
DOWN

The Oral Torah was transmitted with the intention of remaining a verbal accompaniment to the Written Law
and was, in fact, initially forbidden to be written. Nevertheless, the Sages also had a parallel tradition that

if a time would come when the perpetuation of the Oral Torah would be threatened, it could then be put
into writing. Consequently, after the destruction of the Second Temple in 70 CE and the exile of the Jewish
nation, the Oral Torah was recorded as the Mishnah, Talmud and Midrashim, between the Second and Fifth
Centuries. Significantly, even once it was written, it was committed to writing in such a way that its oral
element would remain intact.

PART A. THE GENERAL PROHIBITION TO WRITE DOWN THE ORAL TORAH
1. Shemot 34:27 —Is the Torah to be in writing or by word of mouth?

God said to Moses, “Write these words down for 5459 T5NT D937 ON -ib 25 W ON PP NN

yourself, since it is through these words (lit. by SR N3 N A0 TONT D937 0D
word of mouth) that I have made a covenant with

you and Israel.”

2. Gittin 60b — The Oral Torah is not supposed to be written down.

Rabbi Yehuda bar Nachmani, the public orator 13 PIVBY 2397 TP BHM 2 AT 03T T

of Rabbi Shimon ben Lakish, taught as follows: It ORI D937 AN P 25 (79 Mnw) 1000 b
is written, “Write these words down for yourself” . .

. . . . D737 DY %5 (70 Iow) <151 (TAN23 RIDON)

(implying that the Torah is to be put into
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writing), and it is also written, “since it is through
these words (lit. by word of mouth)” (implying
that it is not to be written down). What are we
to make of this? It means: Regarding the written
words, you are not at liberty to say them by
heart, and the words transmitted orally, you are
not at liberty to recite from writing.

A Tanna of the school of Rabbi Ishmael taught: [It INY, 30 TR TN - TON (NI SRYIL? 039037
is written] “[Write] these [words down]” — these 955 30 AN
you may write (i.e. the Written Torah), but you

may not write Halachah (i.e., the Oral Torah).

3. Rabbeinu Nissim, Commentary on Talmud Bavli, Megillah 14a (Dapei HaRif) — The Oral
Torah must be oral to ensure that it will be transmitted accurately, teacher to student.

The reason for [the prohibition to write down 90 DT TP by:w D937 .01 N NIYD
the Oral Torah] is that the oral tradition contains N“N 17D 593 NOX DN PRWSY 2M5aw D
explanations of the Written Torah that can only S5 LT 19 LD Tabi 05 NON 1hY Tiays

be understood when explained well by a teacher.
Were it written down, one might be tempted to
suffice with just that, even though one did not

5T P 8OW 13 PENDY WON 3123 7T BN

really understand it.
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4. Rabbi Tzadok HaKohen, Machshevot Charutz, pg. 113 — The written word cannot capture the
depth of the spoken word.

One cannot compare that which one’s teacher 2352 719399 ...1300 'R 137 951 T T PNT
says to that which is written in a book...for 715 1D WON ORW N33 DKW, 3577 PIYn
speech issues from the depths of the heart, while S5

the written word cannot capture that depth.

PART B. THE LENIENCY TO PUBLISH THE ORAL TORAH

So the Oral Torah should not be written down, at least not published in a way that it could simply be recited
from a book. But what if that were the only way to ensure that the Oral Torah remained intact?

1. Rashi to Gittin 60b — If the Oral Torah was written down, it must only have been done so out
of necessity, not convenience.

“ ..And the words transmitted Orauy you are not TN INDD Z'[ZﬂDb NI TOINON D by;w fmpiainin ]
at liberty to write”: From here we learn that the TN 350 KON 21155 1773 NS TR b
Talmud was only permitted to be written down e

out of fear that it would be forgotten.

The writing of the Mishnah was a historical necessity to prevent the Oral Torah from being lost. With the
loss of sovereignty of the Land of Israel to the Romans, the destruction of the Temple and the exile of many
Jews, people simply did not have the peace of mind necessary for the great demands of mastering the Oral
Torah.

2. Rambam, Introduction to Mishnah Torah — Rabbi Yehuda Hanassi wrote the Mishnah to keep
the Oral Torah from being forgotten.

Our Holy Rabbi (Yehudah HaNassi) wrote the 993 19201 RS WITPI 137 TP 1037 T S
Mishnah. From the time of Moshe until Our 917 553 KON .75 SYAw FNA D272 1N PTbnY
Holy Rabbi, no one had written a work from 2D NI NN P NN DT WRY N

which the Oral Torah was publicly taught.
Rather, in each generation, the head of the court
or the prophet of the time wrote down for his

THOD NIT PN PEWR I N0 I8y
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personal notes on the traditions he had heard
from his teachers, but he taught in public from
memory. So too, each individual wrote down,
according to his ability, parts of the explanation
of the Torah and of its laws that he had heard,
as well as the new matters that developed in
each generation, which had not been received
by tradition, but had been deduced by applying
the Thirteen Principles for Interpreting the
Torah, and had been agreed upon by the Great
Rabbinical Court.

Such had always been done, until the time of b Y295 NI AT 1937 TV TR 92T )

R;‘bbi z‘?hudah LikNest, 1 gaiherefi ‘Ogetzer all DR DN 501 DT S P
e e e e NI NT DI PT IV IO WA D W
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interpretations that had been heard from Moshe
Our Teacher or had been deduced by the courts
of all the generations regarding all Torah matters;
and he wrote the Book of the Mishnah from all
of them. He taught it publicly to scholars, and
it became known to all Israel; everyone wrote it
down and taught it everywhere, so that the Oral
Torah would not be forgotten by Israel.

And why did Rabbi Yehudah HaNasi do so,
and did not leave the matter as it had been
before? Because he saw that the students were
becoming fewer and fewer, calamities were
continually happening, the Roman government
was extending its domain and increasing in
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power, and the Jewish people were migrating to

remote places. He thus wrote a work to serve

as a handbook for all, so that it could be rapidly

studied and would not be forgotten. Throughout
his life, he and his court continued giving public
instruction in the Mishnah.

D292 Wna

The legal basis for publishing the Oral Torah came itself from a verse in Scripture: “There is a time to act for
God; they voided Your Torah” (Tehillim/Psalms 119:126). This verse implies that when the Torah is in danger
of becoming forgotten, it is a time to take action for God, even by means normally forbidden.

3. Gittin 60a with Commentary of Rashi — The prohibition was relaxed for the sake of the Torah
itself.

Rabbi Yochanan and Rabbi Shimon ben Lakish
used to peruse written copies of Aggadah on

NOTINT RIDD 3P P72 13 W N prv
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o°50) (OMRw AN 257 Lynmw 3n200)
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Shabbat. But Aggadah may not be written down!
Nevertheless, since it was not possible otherwise
(not to write it down since man’s intellectual
capacity had weakened and the Torah was liable
to be forgotten), “There is a time to act for God;
they voided Your Torah.” (If circumstances call
for a rule to be instituted sincerely for Heaven’s
benefit, they may override words of the Torah for
as long as it is necessary).

PART C. NEVER FULLY WRITTEN DOWN

It is important to note that even though the Mishnah and Talmud, along with thousands of commentaries,
have been written and are available for everyone to read and study, the Oral Torah remains essentially just
that — oral. The written works provide the basic framework of the principles of the Oral Torah. In order to
truly understand the Oral Torah, one still needs proper training and instruction from one already well versed
in the tradition.
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1. Samson Raphael Hirsch, The Nineteen Letters, pg.118 — The Oral Torah was committed to
writing in a way that kept its oral element intact.

The oppressions and afflictions of the times and the dispersion of Israel threatened destruction to

the traditional science; the great and holy men who stood at the nation’s head, wielding to necessity,
decreed that the Mishnah be written down as far as its mere external word was conceived, but its spirit
was still left to the traditional exposition of the living word. Increased external sorrows demanded
more; they put into writing the spirit of the Mishnah in the Gemara, but the spirit of the Gemara was
still reserved for oral interpretation. The affliction increased, making further safeguards necessary; they
put the spirit of Bible and Gemara into the Aggadot or allegorical interpretations, but disguised and
veiled so that personal research should still be required to discover the true spirit of the traditional
teachings thus perpetuated.

Rabbi Mendel of Kotzk, the Kotzker Rebbe, commented often that the Sages of the Mishnah and Talmud who
permitted the writing of the Oral Torah did not actually violate the prohibition against recording it in writing,
for the depth of the Oral Torah can never be contained in a book!

KEY THEMES OF SECTION III.

7~ ldeally, the Oral Torah should never have been committed to writing; it was supposed to always
remain just that, oral. But with the destruction of the Second Temple in 70 CE and the exile of the
Jewish nation, the students of the Oral Torah lacked the political peace, as well as peace of mind,
to be able to retain the entire Oral Torah.

7= For fear that parts of the Oral Torah would be forgotten, the general rule against writing it down
was relaxed. This breach of the Torah was considered necessary for the Torah’s preservation.

& Nevertheless, the manner in which the Oral Torah was written, first in the form of the Mishnah
and later in the form of the Talmud, still managed to maintain its oral nature. As anyone who
has ever tried to study Talmud knows, the Oral Torah has never completely been reduced to the
written word. One still needs a tradition — and a rabbi — to be able to grasp the teachings of the
Oral Torah.
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CLASS SUMMARY:

WHAT IS THE WRITTEN TORAH?

The Written Torah consists of the Five Books of Moshe (the Chumash) and Nach (the Prophets and the
Writings). Together these books relate the “moral and ethical” accounts of creation, of the birth of mankind
and of the development of the Jewish people; they tell of the Exodus from Egypt, the Revelation at Mount
Sinai, the conquest of the Land of Israel, the development of a Jewish monarchy, and the building and
ultimate destruction of the Holy Temple.

The Written Torah is more than a chronicle of that history; it is also the means of forging and fostering a
relationship with God. Through the 613 mitzvot of the Torah, we bind ourselves to God.

WHAT IS THE ORAL TORAH?

The Written Torah was given with an oral explanation. Moshe received this explanation of the written text at
the same time that he received the Torah on Mount Sinai. Just as Moshe transmitted the Written Torah scroll,
he also taught the oral explanation of the written text.

The details of the Oral Law were also taught by God to Moshe in the Ohel Moed and at Aravot Moav.

WHAT IS THE RELATIONSHIP BETWEEN THE WRITTEN AND THE ORAL TORAH?

There are several ways to describe the relationship of the Oral Torah to the written text of the Torah.
One way is to say that the written text is general while the Oral Torah gives it more specific and practical
application.

But the Oral Torah does not contain every possible ramification of the written text; rather, it consists of a
system of general principles for applying the rules spelled out in the Torah.

The written text of the Torah can be likened to notes from the original lecture, which is the Oral Torah.

WHY WAS THE ORAL TORAH RECORDED IN WRITING OVER THE SECOND TO FOURTH
CENTURIES? WHY WASN'T IT WRITTEN DOWN ANY EARLIER?

The Oral Torah was not meant to be written down. (See the shiur on the System of Halacha IV for a detailed
description of the advantages of the Oral Torah). And while teachers and student were allowed to keep
written notes of their lectures, it was considered prohibited to make public any written compendium of the
Oral Torah.

It was only out of absolute necessity that the Oral Torah was first written down in the form of the Mishnah.
Because of the weakened state of the Jewish people, due to the destruction of the Second Temple in 70 CE
and exile, the Oral Torah was in danger of being lost.

Even though the Oral Torah was committed to writing, it was done so in a way that retained as much of the

oral component of the information as possible. This conciseness eventually necessitated further elaboration
in the form of the Talmud and its commentaries.
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RECOMMENDED ADDITIONAL READING

Rabbi Tzvi Hirsch Chajes, Mevo Ha-Talmud or The Student’s Guide through the Talmud, translated by Jacob
Schachter, Chapters 1-16

Rambam, Hakdama Lefeirush HaMishnayot or Maimonides’ Introduction to the Talmud, translated by Tzvi
Lampel

H. Chaim Schimmel, The Oral Law
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