~ PROPHETS AND PROPHECY T ~

What is Prophecy, its Importance, and Who Qualifies to be a

Prophet?

hen modern Jews open the Torah or Tanach they are immediately confronted

by a vastly different world than the one they are used to. The phenomenon of

God speaking to man — prophecy — is foreign to us today. Nevertheless, the belief that

God has communicated His Will to mankind is at the very foundation of Judaism.

This class will explore the concept, history, and nature of prophecy. We will learn,

among other things, that the primary goal of prophecy is to achieve a heightened

closeness with God and the secondary goal is the communication of messages to the

Jewish people. In the second class we will explore examples of prophecy and why

there is no open prophecy today.

This class will address the following questions:

ém
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What is prophecy? What does it feel like? Are there different levels?
What is the purpose of prophecy?

Who qualifies to be a prophet? What are the prerequisites?

How do we establish the credibility of a prophecy?

Class Outline:

Section I.

Section II.

Section III.

The Importance of Prophecy

What is Prophecy?

Part A. The Nature of Prophecy

Part B. The Prophetic State: What a Prophet Sees or Hears
Part C. The Purpose of Prophecy

Part D. The Difference between Moshe and Other Prophets

Who Can Be A Prophet?

Part A. Jewish and in Israel

Part B. Character Refinement

Part C. Mitzvah Fulfillment

Part D. Establishing Credibility for Predictions
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PROPHECY 1

SECTION I. INTRODUCTION: THE IMPORTANCE OF
PROPHECY

Rambam (Maimonides) counts prophecy as one of the Thirteen Fundamentals of Jewish Faith; this is an
indispensable foundation of Judaism.

1. Rambam, Commentary on the Mishnah, Sanhedrin 10:1 — Prophecy is an attachment of the

human intellect to God’s “mind.”
The Sixth Foundation [of Jewish belief] is WNNT PN Y [ a) AR IR W IO
prophecy. That is, that a person must know that TIRD DFMON NS DY DN 13 INSIW 1
there are individuals who have very lofty qualities FE 153/ TP WD MSRA T Fmeow

and great perfection; whose souls are prepared

o . , oD 5w N DWW IR 93, Sown
until their minds receive perfect intellect. After

DN O 9N, POW IR 1300 DYDY SN

this, their human intellect can then become
SIIY TN AN M

attached to the Active Intellect [i.e. the “mind,” so
to speak, of God] and have bestowed upon them
an exalted state. These are the prophets and this
is prophecy.

2. Rabbi Yaakov Weinberg, Fundamentals and Faith, pp. 69-70 — Judaism rests on the
foundation of the reality of prophecy.

Rambam?’s choice of the term “prophecy” rather than “inspiration” is significant: Prophecy is defined as
the reality of man receiving a direct and clear message from God ... Those contemporary thinkers who
believe that the Torah was not given through direct communication with the Almighty, that the words
of Torah are not His exact words but merely Divinely inspired words of men, do humanity a great
disservice. Since a person is easily inspired by a message he wants to hear, a law built upon inspiration
obviously will not command the respect and authority necessary to bind man; it will become malleable
in his hands. Such a Torah would cease to be the source of life from Above, and would instead become
a mere product and target for human manipulation.

Prophecy is crucial to the structure of Judaism: there can be no such thing as a commandment from God if
He has no way of communicating His Will directly to us.

However, the logical necessity of prophecy within Judaism does not make it any more believable to one
who has never experienced it. Does the lack of prophecy today mean that it never existed, or does it rather
indicate that the nature of the world and our relationship to its Creator has changed?

3. Jeremy Kagan, The Jewish Self, pp. 25-6 — Bridging the gap to the world of prophecy.

The Torah is the supreme prophetic vision, yet it is completely foreign to us. Not only are we baffled
by most of its commandments and prohibitions, we don't even recognize the world it portrays. It is
filled with descriptions of miracles and the appearance of God in the world — but we have never seen
a sea split or a flaming representative of the Creator descend from the heavens. The Torah is fixated on
the need to separate us from idol worship — but we feel no overwhelming desire to bow as we pass a
rock or tree. For that matter, worship itself is incomprehensible ... Yet the archeological record makes
clear that all ancient societies were worshipping societies ...

Prophecy is a complement to miracle and worship — all involve an awareness of a direct relationship
with the Creator. We lack this awareness. The consistency of worship in the ancient world and the
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existence of prophecy in the past indicate to us that the nature of awareness has a history; there
was clearly a time when we were aware of ourselves and the world in a very different way than we
experience them today.

The idea that somehow people in the past were more advanced than we are today itself seems strange. After
all, we are certainly more technologically advanced than our ancestors were. Does that not indicate that we
are smarter?

Our control over the physical world has certainly advanced over the years, but our awareness of the spiritual
world has declined in proportion to our technological progress.

4.

Talmud Bavli (Babylonian Talmud), Shabbat 112b — Decrease in spiritual levels over time.

Rabbi Zeira said in the name of Rabba bar 999 DOIIYNT DN RIS 93 N3T AN NI 99 N
Zimuna, “If the earlier generations were as angels, - DWIN 13 DIMNT ONY,DOWIN 233 1IN - DIONDD
then we are like people; if they were like people, DM BN

then we are like donkeys...”

Rabbeinu Bachya ibn Pakuda, Chovot HaLevavot (Duties of the Heart), Sha’ar Prishut, Ch. 7 —
Inverse relationship between technology and spirituality.

The more the world is developed, the more the ... T3 5w D, YINT DD TN 5O
intellect is destroyed.

Our exploration of prophecy must be coupled with humility. The people of the ancient world may not have

been as technologically advanced as we are, but they possessed a sensitivity to the spiritual world that we
lack today. (See also Part Il of this series, Section III. Why There is No Prophecy Today.)

KEY THEMES OF SECTION I

>

Prophecy is the linchpin of the binding authority of the Torah. If it never happened, then how can
we justify Divine commandments?

Prophecy does not exist today and this may lead to some skepticism as to whether it ever did.

The fact that every ancient culture was a worshipping society certainly implies that they had real
experiences of encounters with the spiritual world.

Even though our generation is much more technologically advanced than the people who lived in
ancient times, they enjoyed a higher level of spiritual awareness than we do today, thus enabling
them to attain prophecy.
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SECTION II. WHAT IS PROPHECY?

In this section we will describe the phenomenon of prophecy: what it is, how it felt, and why it was used. We
will also distinguish between the prophecy of Moshe (Moses), i.e. the Torah, and the vision of other prophets
in Jewish history.

PART A. THE NATURE OF PROPHECY

1. Ramchal (Rabbi Moshe Chaim Luzzatto), Derech Hashem (The Way of God) 3:3:4 — Prophecy
is a state of being bound to God.

Prophecy is a degree of inspiration where an SINTNT N LN O @ 11t Dot OpID DinN
individual reaches a level where he literally binds 12 DT WA RT3 WP DINT OOW 0N
himself to God in such a way that he can actually T PN BTN LT IDIND Wi AT

feel this attachment. He then clearly realizes that
the One to Whom he is bound is God. This is
sensed with complete clarity, with an awareness

NI TIT 0P, TR0 BT N3 PATD NI
59 9391 WMDY YR 9193 9377 o, 00pb

h 23 imbl Y 9
that leaves no room for doubt whatsoever. The TEPIP WA 0372 POND Now 2 722 poD

5
individual is as sure of it as he would be if it AR
were a physical object observed with his physical
senses.

The main concept of true prophecy is therefore T MWD YT P NI NI Y

that a living person achieves such an attachment
and bond with God... Besides this, however, it
is also often accompanied by certain information

v, 15w T 1O S DI ... DY
TR DTN DOIPHN DO 8 T DY 1w DI
TPOWT 7172 NP3 DI, YT 0D

and enlightenment. Through prophecy one can
TP M 5310 115 AP, NN NYOwIn

gain knowledge of many lofty truths among God’s
hidden mysteries.

2. Ramchal, Da’as Tevunos (The Understanding Heart) 177 — Prophecy is knowledge of God
attained through a (partial) revelation of His Glory.

Prophecy is the knowledge and attainment of NP5 N U9 T YT RO NI

God, for God gives some of His Glory to the ...DDI T3 DOV IPW ... T 15N
prophet ... The one who attains prophecy

understands it on his level ... for the prophets
do not have the ability to see God’s Glory as it

10 ST TN NS DRAD M I RS 0D
032353 WM DPSY T A0 AN, NI

really is, but when the Glory is revealed to them IR
it creates images of prophecy in their heart.

3. Talmud Bavli, Sanhedrin 89a — Every prophecy is unique to the prophet.
As Rabbi Yitzchak said: the same message goes to PRY,DN33 05 AW TAN PIPD PN 037 TN
many prophets, but no two prophets prophesy STIN IO PRIIND DR I

with the same style [of speaking].
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PART B. THE PROPHETIC STATE: WHAT A PROPHET SEES OR HEARS

1.

2.

Rabbi Yeshaya Hurwitz, Shelah, Introduction to Asarah Ma’amarot — An out-of-body

experience.

Someone who perfects his character and form
according to the path T have written will reach
the heights of prophecy. His physical form will be
removed and he will wear a spiritual form which
he has fixed and perfected, and then will have
prophecy.

9 T T N300 1T 5V T o
Wb DT LT LW, RN 1opnb
NI IR DWW 0 W DI 8

Rambam, Mishneh Torah, Hilchot Yesodei HaTorah (Laws of the Fundamentals of Torah) 7:2-
3 — Prophecy is a message received in parable form while in a sleeping state.

There are many different levels of prophecy: just
as in wisdom some Sages are wiser than others,
so too in prophecy some prophets are greater
than others.

And all of them only see the vision of prophecy
in a dream — a vision of the night, or if sleep
comes upon them in the day, as it says, “I will be
known to him in a vision, in a dream [ will speak
to him” (Bamidbar/Numbers 12:6).

The things that are made known to a prophet in
a vision of prophecy are made known through
parables, and immediately the explanation of the
prophetic vision will be engraved on his heart,
and he will know what it means ...

DM OSN3 WOW 1D 7 opn MY, DN
023 DI X023 NI 0,13 DT

2 D153 KON TN N PRIT PR I
MO BTN PP DY NN DY IR0
“139278 0DM3, YT PON FINTDI” NI
(12 92702)

Swin 797--INIIT IR XD PYTIDY D370
AR Swinn PnD 12053 PP T, P
WNYT D YT, INTN

3. Midrash HaGadol Bereishit (Genesis) 22:3 — A prophecy leaves no room for ambiguity:

example of the Akeidah.

“Avraham arose early in the morning.” This
teaches us the power of prophecy. Even though
prophecy happens at night in a dream, or during
the day after he has fallen asleep, everything that
the prophet sees is completely clear and he has
no doubt nor uncertainty about it. The words

of prophecy and the words of logic are equal in
the mind of the prophet. Because the matter was
clearly true and there was no doubt about it at
all, Avraham arose to sacrifice his only son and
did not ask any questions; he did not question
whether this prophecy was true or was only a
false dream.

,INI5W D 2950 T, 3733 DINAN Do
NS DY IN 150 DDA N D SY ANY
PRI 5P 937 N1 N0 N 5, T
SN I3 NI 72T 8N, M NS poD 12
D17 13 PRI STIAONR 2T 0051, D023 DEN I P
, I XD 13 N IS DA 0P ,poD 8
SI15m 2537 I8 FBN 1IN 92T N 2w 8D
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PART C. THE PURPOSE OF PROPHECY

As our first source below illustrates, prophecy was widespread throughout Jewish history. Apart from the
books of the prophets in Tanach, there were hundreds of thousands of people who attained the level of a
prophet. This begs the question, what was the purpose of prophecy if not merely to convey a message to
humanity? The primary goal of prophecy was to achieve a heightened closeness with God. A secondary goal
was the communication of messages to the Jewish people.

1. Talmud Bavli, Megillah 14a — There were many prophets, but only those with a message for
future generations were included in Tanach.

There were many (prophets) as it was taught: SR DD 1TEY DNIDI T RIITD T NI
Numerous prophets were established within the IS T8I IR ... DR ONEYS DO
Jewish Nation — double the amount [of people] as =979 NS T9T81 NOB T3

left Egypt [i.e. 1.2 million] ... Those prophecies
that were relevant for future generations were
recorded [in Scripture]; otherwise they were not
recorded.

2. Rashi, ibid. 14a — The prophets guided the people to do teshuvah and taught them Jewish

laws.
The prophets were needed for future generations AN IR RN THOPD - MINTY DI AN
to guide them to improve their behavior and to SR L 2PN T 5

teach Jewish laws. And these forty-eight prophets
who were necessary for future generations [were
written down].

As the next source shows, a prophetic experience does not always contain a message for someone else, but
may simply be to bring the prophet closer to God.

3. Rambam, Mishneh Torah, Hilchot Yesodei HaTorah 7:7 — A prophecy may be for the prophet’s
personal elevation or to direct a city or nation.

Itis possible that a prophecy is for the prophet M2, 7353 1Y N AW TWON N
alone —to expand hlS heart and deepen hlS ’y-n’ il wa a0 YIY -iy Jny-[ ;?01’-‘771 T:’b
understanding so that he will know great things DI DT TN

that he would otherwise not have known.

And it is possible that the prophecy is sent for

N PYOWIND N PINT YD OY5 AN WO
one of the nations of the world, or the inhabitants r

PN IN WY D DY T ON 3125, 050

of a certain city or kingdom — to inform them
.. DT DY DWYIDN DN

what they should do or to prevent them from
continuing in their evil ways ...

4. Rabbi Sa’adiah Gaon, Emunot ve-Deot, Introduction, Ch. 6 — Prophecy is a shortcut to
spiritual knowledge that would otherwise take great intellectual effort and time to arrive at.

We must certainly discuss this topic, which 5P 15 PRY 937 3y oo TI3 MO0
cannot be ignored. The question is this: If all the VPN WY ST 590N IONI ORI NI
principles of religion can be attained through DM AR NT T DI ) 1 ey
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investigation and proper analysis, as God makes
them known to us, what then is the point of the
wisdom that is given to us through prophecy,
verified through wonders and open miracles
rather than rational arguments?

The correct answer, with the help of God, must
be the following: a wise man knows that the
things that are learned through intellectual
investigation take a very long time. And if we
would be lacking all [prophetic] knowledge

of religion, it would take long time before

we could figure it out [without prophecy]. It

is possible that many people would arrive at
such knowledge because of their intellectual
limitations. Others would not manage due to lack
of resolve, or they might become plagued with
doubts which lead to confusion that would stop
them progressing.

Therefore, God freed us from all these

troubles and sent us this information through
His messengers [the prophets] by way of
pronouncement, and showing us with our own
eyes signs and wonders about which there can be
no doubt or refutation.

PROPHECY 1

DUTING IO T2 5y e, mNIRn 7172 05 D
2050w DDA RS D9
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Ibid. Ma’amar 3 — Even the rational laws in the Torah contain a depth that would otherwise

not be accessible without prophecy.

It is worthwhile to clarify what the necessity is
for messengers and prophets. For I have heard
some say that mankind has no use for prophets,
that the mind of man is sufficient to figure out
good from bad ... So I'looked into the matter
and found that there is indeed a great need for
prophets, not only to teach the mitzvot known
through revelation, but even rational mitzvot,
for their practice cannot be complete unless the
prophets show us how to perform them. Thus,
for instance, reason demands gratitude toward
God for the blessings received from Him, but
does not specify the form, time, and posture
appropriate for the expression of such gratitude.
So we are in need of prophets. They gave it a
form which is called “prayer”; they fixed its
times, its special formulae, its special modes and
the special direction which one is to face when

praying.

. DN DD TN I D ININY N
TN DTN 335 PN D DIVNNY DRI 2 0D Y
pianfanitvay pYalplakplslelaRaly el valak Wnbp)
*IPOND T2 N LU 1 207 10 DR e

D13 N8 DAOW ON DONIIAT TN NS, PIva

TN, DN TR, 7353 AvYnwn 85T 300 KD
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Sowmme . OOy DIN N PP, D Mdwa DR
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DS 1908, 1M INDD KD ,NT
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6. Rabbi Avrohom Chaim Feuer, The ArtScroll Tanach Series, Tehillim (Psalms) 147:20 —
Prophecy illuminates our understanding of life, otherwise unknowable.

He declared His word unto Jacob, His statutes and His ordinances unto Israel;
He did not do so for any other nation, for His judgments, they know them not — Praise God!

Rabbi Avraham Yitzchak Bloch of Telshe explains that here “judgments” refer to the Torah’s precepts
that readily appeal to human reason, such as the Ten Commandments, which are universally accepted

by both Jew and gentile. However, it may seem as if the Revelation at Sinai was a wasted opportunity.

Why did God present the readily acceptable judgments at that moment...?

God wished to demonstrate that even the seemingly logical judgments are truly beyond the

understanding of the nations: they know them not ... The Jewish understanding encompasses spheres
of action that are totally unknown to the gentiles. [For example, the prohibition Thou shall not kill also
includes embarrassing someone in public (Bava Metziah 58b), rape (Devarim/Deuteronomy 2:26), and
causing someone to lose his livelihood (Yevamot 78b).] God reserved this depth and breadth for His

beloved, treasured people — Israel.

PART D. THE DIFFERENCE BETWEEN MOSHE AND OTHER PROPHETS

We have been talking about prophecy in general. It is important to distinguish between the level of prophecy

of Moshe in comparison to others. While the prophecy of others was either to elevate the prophet himself

or to convey a message to other people, the prophecy of Moshe was different: his was direct from God,

qualitatively purer, received in a conscious state, and could occur whenever he desired. Ultimately, it had the

status of “Torah.”

1. Talmud Bavli, Yevamot 49b — Moshe’s vision was “clearer.”

All the prophets looked through a lens that was
not clear, but Moshe Rabbeinu [our teacher]
looked through a clear lens.

FPRY N5PODNI 199003 DN D NITD
SIS NDPPODNI D03 W7 WD PR

2. Rambam, Commentary on the Mishnah, Sanhedrin 10:1 — The Seventh of the Thirteen
Fundamentals of Faith maintains that Moshe’s prophecy was qualitatively different from all

other prophets — it was perfectly pure.

The Seventh Foundation [of Jewish belief] is the
prophecy of Moshe Rabbeinu, may he rest in
peace. This means to believe that he is the father
of all the prophets, both those that preceded him
and those who arose after him; all of them were
below his level. He was the chosen one from all
of mankind, for he attained a greater knowledge
of God, more than any other person ever attained
or will ever attain.

For Moshe rose up from the level of a human

to the level of the angels and gained the exalted
status of an angel. There did not remain any
screen [between himself and God] that he did not
tear and penetrate; nothing physical held him
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back. He was devoid of any flaw, big or small. S92 DA DPIPIBTN MO

VION T I 591,735 Dow IRw 1IN I
LDPORDIDT MYIHN 093 70y 93T N oY

His power of imagination, his senses and
perceptions were all nullified; the power of desire
was separated from him, leaving him with pure
intellect and soul. It is for this reason that it is
said regarding him that he could speak to God,
Blessed be He, without the mediation of angels.

As the next source describes, Moshe Rabbeinu’s prophecy was different from that of other prophets in the
following four ways:

1. God spoke to him directly.

2. Moshe remained in a conscious state throughout the prophecy.

3. Moshe was physically unaffected by the prophecy.

4. Moshe could receive prophecy at will.

3.

Ibid. — Four differences between the prophecy of Moshe and all other prophets.

First, every other prophet received the word of
God through an intermediary, whereas Moshe
did not have an intermediary, as it says, “Mouth to
mouth I speak to him.” (Bamidbar 12:8)

Second, all other prophets only receive their
prophecy either when they are sleeping, as we
find in numerous places: “In a dream at night”
(Bereishit 20:3) and “In a vision at night” (Iyov/
Job 33:15), and many other examples; or by
day when a trance has fallen over them, which
removes all their senses and leaves their mind
open as in a dream. This is called a vision ...

Moshe received his prophecy by day as he stood

before the kruvim (cherubim), as is testified to by
God, Blessed be He, “And I will commune with you
there” (Shemot/Exodus 25:22) ...

Third, when a prophet receives prophecy, even
though it was only a vision and by means of an
angel, he would nevertheless be weakened by

it and his body would shudder. He would be
stricken with a very great fear thinking that his
spirit would leave his body ... But for Moshe this
was not so: rather, the word came to him and

he did not experience trembling and shivering

in any way, as it says, “And God spoke to Moshe
face to face, as a man speaks to his friend” (Shemot
33:11) ... This was due to his total attachment to
[God]...

9370 7PN T PR N2 Sow TMNIT parhn!
M OPIBN DI TN PYIBR T HY DN D N
3937 779 5N 11D TMNY

T3 KON 1T 1IN 8D N33 Sow i STanm
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Fourth, all the [other] prophets were unable to DRI MM ORI NS DON*I3T Doy W9 59955
receive prophecy when they willed it, but only NY D3 71190 YT N 0,7 PR MDY
when God, Blessed be He, wished it. The prophet 37 DTS NI D PRI W, T NI
could wait days or years and prophecy would not IX DO N NI 10 NIA T NG TN

come ... However Moshe, [could prophesy] at
any time he wished. As he said, “Wait and I will
hear what God has commanded you” (Bamidbar
9:8); and as it says, “Speak to Aharon your brother,
he shall not come at all times in the holy place,”
about which our Sages of blessed memory said,
“Aharon could not enter, but this did not apply to
Moshe.”

W37 7w’ 5aN.L.550 15 X135 XD N o mN
,025 7 I8 10 YRR 1T AN T8 1t 5
TINT, NP 53 N1 ONY THN TN DN 927 TN
N12 533 7w PRI NI 533 19N

4. Rabbi Yaakov Weinberg, Fundamentals and Faith, pp. 81-2 — Only Moshe’s prophecy
constitutes Torah.

[TThe prophecy of Moshe Rabbeinu — which was validated through a unique moment in history, the
revelation to the entire Nation of Israel — that prophecy is Torah. “Torah” represents the absolute truths
of the Almighty directly communicated to man ... In contrast, the prophecy of all other prophets is
not Torah. Indeed, their prophecy is validated only through the criteria established by Torah ... In
certain cases, prophecy was granted in order to deliver a message to a community or the Nation ...
These messages served as a source of insight or inspiration regarding the teachings of the Torah ...
However, these communications never innovated any Torah commandment.

KEY THEMES OF SECTION II

& Prophecy is an act of supreme communion with God, a state in which one is attached to the
Creator. Such a connection is valuable in its own right, but can also be useful for gleaning insights
into the workings of the spiritual world.

& While the medium of prophecy — the state of being close to God - is certainly the principal goal,
prophecy was sometimes used by God to convey messages to people other than the prophet
himself. As a system of Divine communication it served as a clearer and more efficient way to
transmit knowledge of God than any alternative.

&> While there are different degrees of a prophet’s clarity, the prophecy of Moshe was qualitatively
higher than that of all other prophets. His prophecy was direct from God, qualitatively purer,
received in a conscious state, and could occur whenever he desired. Ultimately, it had the status of
“Torah.”

SECTION III. WHO CAN BE A PROPHET?

In this section we will outline the prerequisites for being a prophet and the process of personal development
a person would undergo to achieve prophecy. We will also examine how to test if a prophet is in fact genuine.

Spirituality & Kabbalah 10



PART A. JEWISH AND IN ISRAEL

PROPHECY 1

Prophecy has been restricted to Jews since the time of the Mishkan (Tabernacle), except for Bilaam (Balaam),
whose prophecy was ultimately for the benefit of the Jewish people (Bamidbar chap. 22-24). Prophecy
occurs in the Land of Israel, except in cases where a prophet initially received prophecy in Israel and

subsequently has prophecy outside of Israel.

1. Sifri, Devarim 18:15 — Only in the Land of Israel and only Jews.

“A prophet from your midst, of your brethren,
shall God establish for you — to him shall you
listen.” (Devarim 18:15)

“A prophet from your midst” — to the exclusion of
someone outside the Land of Israel.

“Of your brethren” — to the exclusion of other
nations.

(W:m° DT YR

JINS IR RO, 73900 N

LDIMIND KDY, PIND

2. Ramban (Nachmanides), ibid. — Prophecy is only in the Land of Israel.

The reason it says: “From your midst” is that
prophecy only takes place in the land of Israel.

ORI PIND RON TINID PR M7 T390 DY

3. Midrash Sifri Zuta 35:33 — Prophecy requires that the Jews are living in the Land of Israel.

Rabbi Nahorai said, “For I am the Lord ...”
Perhaps you might think that the Divine Presence
dwells even outside the Land, therefore it says,
“... In the Land.” Perhaps it dwells in the Land
when the Jews are in exile? Therefore it says, “In
the midst of the Children of Israel,” i.e. at a time
when they are in the Land and not when they are
outside of it.

IN YIND D40 DI 1N 73N 0D TN NN )
AW WA DRI 33 T2 D40 M3 DN PIND
JIND IR T YW 89 PIND DN

4. Talmud Bavli, Moed Katan 25a — Even though Yechezkel (Ezekiel) prophesied outside the
Land of Israel, he was able to do so because he had already prophesied in the Land of Israel.

Rabbi Abba said, “Our Master was worthy that
the Divine Presence should abide with him, but
[the fact that he was in] Babylon prevented it.”

Thereupon Rabbi Nahman, son of Rabbi Chisda
— some say it was Rabbi Chanan, son of Rabbi
Chisda — referred to [the text]: “The word of the
Lord came expressly unto Yechezkel the priest,
the son of Buzi, in the land of the Chaldeans by
the river Chebar” [Yechezkal 1:3]. His father [R’
Chisda] tapped him with his sandal, saying to
him, “Have I not told you not to worry everybody

11
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[with this point]? What is meant by the double
expression ‘Hayoh [hayah]?” That the Divine
Presence had come to him before he came to
Babylon.”

5. Vayikra (Leviticus) Rabbah 1:12 — The requirement for a prophet to be Jewish went into effect
after the building of the Mishkan.

Rabbi Yitzchak said, “Before the Mishkan was NI TP W DR ROW TP, AR %39 TN
built, prophecy was common amongst the non- FRbNDs 1w opITYn BRI AN D
Jewish nations. Once the Mishkan was built D75 TN N2 DP53 9715 19BN L..DPaN

prophecy left them” ... They asked him, “But 3D DY 1 KM SN S IS
Bilaam was a non-Jewish prophet (and lived

after the Mishkan was built)!” He replied, “His

prophecy was for the benefit of Israel, as he

[Bilaam] said (Bamidbar 23:10), ‘Who can count

the dust of Yaakov?” ...

6. Shemot 33:16; Talmud Bavli, Berachot 7a — The restriction of prophecy to Jews was due to
Moshe’s prayer.

Unless You accompany us, how can it be known NI THYY I TRV 1T ONNED 7D NION YT Mo
that I and Your people are pleasing to You? [But if 1D by TN DY 520 TP N WHDN Wy 052
You do,] I and Your people will be distinguished o T T T A(_T:D'Jg mmzz) nmxn
from every nation on the face of the earth o T
(Shemot 33:16).

Berachot 7a: A5S9s

[Moshe] asked that the Divine Presence should 1 X X by y
not rest upon the nations of the world, and it was )12 7 D301 91 2 MPIW MW Now WPl

granted to him. For it is said, “I and Your people w TEPYIN WODN (2230 MW NI
will be distinguished” ... (Shemot 33:16).

The Chasam Sofer explains that Moshe sought this exclusive arrangement specifically after the sin of the
Golden Calf. Moshe was afraid that without this pledge it would be possible for a non-Jew to replicate the
spiritual accomplishments of Avraham (Abraham) and found a new Chosen People. However, from that
point on, any non-Jew seeking prophecy would have to convert to Judaism first.

PART B. CHARACTER REFINEMENT

Only someone who has developed an exceptional character qualifies to receive prophecy.

1. Rambam, Mishneh Torah, Hilchot Yesodei HaTorah 7:1 — Developing wisdom, self-restraint,
and knowledge.

Prophecy only comes to one who is very wise; NP3 ,M55M2 517 0o DY NOR M NN PRI ..
one who has control over his character traits; and D513 932 YOY I 19 I KDY P

it (1971 haciseislon ¢oes i 80 1isie linan AT 5P KU, PO 198 53 YT 9230 N1 NN
at all, rather he intentionally overcomes it at all
TIND TV 73123 7Am9

times; and one who is extremely knowledgeable.
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2. Talmud Yerushalmi (Jerusalem Talmud), Sukkah 22b — One must be in a state of joy to
receive prophecy.

Rabbi Yehoshua ben Levi said, “Why is it [the TARWT I3 Y NP 135 95 12 YW N
Temple in Jerusalem] called “The House of 130,00 93 TN LTI M DN DY
Drawing? Because from there is drawn Divine SR TP AAHWS DION T D03 SN SN

Inspiration” ... Rabbi Yonah said, “[The prophet]

MY IR M PR 7155w ma vhy nen
Yonah ben Amitai [Jonah] went to Jerusalem for

oW 25 5y NON
the festival, and he went to the joyous Water

Drawing Ceremony [at Sukkot], and Divine
Inspiration rested upon him. This teaches us that
Divine Inspiration only rests on someone whose
heart is happy.”

3. Talmud Bavli, Avodah Zarah 20b — The eleven-step process to prophecy.

Rabbi Pinchas ben Yair said, “Torah brings one P 990 0D SN T PN 12 DM 9N

to vigilance, vigilance brings one to enthusiasm, PRI VRIS FNIA M I TS N
) . I

enthusiasm leads to [spiritual] cleanliness, DTS TN FIIYD SIEND TS TN

cleanliness leads to abstinence, abstinence i3 > gy X NI
leads to purity, purity leads to righteousness, ORI 2T PRI U112 o1k 21 oribni

righteousness leads to humility, humility leads to T TNV NOM N N AINT T2 N2 Y
fear of transgression, fear of transgression leads to WP M, TR MR NAD TR TR
holiness, holiness leads to Divine inspiration...” NabialamBattintakl Lo le N Sata)

(prophecy), and Divine Inspiration leads to the
resurrection of the dead.”

Character development is not just for those individuals striving to achieve prophecy. Rabbi Moshe Chaim
Luzzatto wrote an incisive guide, The Path of the Just (Mesillat Yesharim), for every Jew to develop his
personality based on Rabbi Pinchas Ben Yair’s teaching. This book has been studied daily worldwide by
thousands ever since its publication in the 18" century.

4. Rambam, Introduction to Shemoneh Perakim — Learning and fulfilling the ethical teachings of
Pirkei Avot (Ethics of the Fathers) leads to prophecy.

Our Sages of blessed memory have stated that R, (5 R1IP R33) 715735 D3Y 1339 1IBR 93
“whoever wishes to become righteousness should PR, “TVANT 91 D9E5 NP b WA 1N

fulfill the words of Pirkei Avot” (Bava Kama 30a). NI, TN KON TITEMD O ToU NO8N
There is no greater virtue than righteousness, 715735 D313} 337 N 13 DN AN
Ravarhine PS5 ANAD MTDN”, (0 A ITAY)
NP2 DN YMIND DRI D937 ININDT 730
LINI2Y PO XA

other than prophecy. And righteousness actually
brings one to prophecy, as our Sages of blessed
memory said, “Righteousness leads to ... Divine
Inspiration” (Avodah Zarah 20b). Hence fulfilling
the dictates of Pirkei Avot leads to prophecy.

5. Rabbeinu Peretz, Ma’arechet Elokut, Ch. 10 — Righteousness is a prerequisite for prophecy.

ACCOI‘ding to the way [ explained the essence of 559 '[3133'\-75 519 DINT PINTA SOINAY T
man, the intelligent person will understand that IR 19 N 0D T DTS BTN AP

Wheg man is r1ghteou§, he is fitting to prophesy T I FIN 1 NS D DI
and live the eternal existence, for he has become

like God.
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6. Jeremy Kagan, The Jewish Self, pp.46-50 — Character refinement leads to prophecy because it
enables one to resemble the Creator.

Why is the character development outlined in Pirkei Avot identified [by Rambam] as the way to
become a prophet? What is the nature of our direct connection with the Creator that human character
should mediate the process?

Human character can mediate this connection because it is structured around the very act of creation
which connects Spirit to physical reality. Just as a full act of creation is only initiated by a desire to give
selflessly, so the foundation of refined human character is a desire to give and relate to others ... When
we refine our character, we attune ourselves to Spirit’s analogous connection to creation. Because of
this, the Sages tell us that we must, within the confines of our own situation, imitate the Creator.

PART C. MITZVAH FULFILLMENT

As explained in the Morasha class on the mitzvot, each commandment we fulfill intrinsically connects
us with God. Hence, fulfilling mitzvot also has the power to create the closeness to God that can lead to
prophecy.

1. Rabbi Chaim Volozhin, Nefesh HaChaim 1:6 — Keeping mitzvot properly is a prerequisite for
the Divine Presence to rest on a person.

When a person fulfills the mitzvot in perfection, D190 593 [ISwa IR 5 DYP MWNDY
with every detail and nuance essential to the act, AR DSY AOW YT TP D RTET
adding to that a purity and holiness of thought Y5 5O 51 TIN..... AT ST [ DY

... the Glory of God will rest upon him always. S

PART D. ESTABLISHING CREDIBILITY FOR PREDICTIONS

Most people consider the role of a prophet is to predict the future. As we have seen, the primary goal of a
prophet is to develop closeness to God. Nevertheless, a prophet’s ability to foresee the future is critical to
verify his credibility as a messenger of God.

1. Rambam, Mishneh Torah, Hilchot Yesodei HaTorah 10:1-3 — A prophet is repeatedly tested for
the accuracy of his predictions.

When a person comes who is fitting for prophecy N1 851,71 MMONSII XIS NN DTN NIDWD
in the employment of God and does not intend —TNOT IS AR TIPS ROR P15 KO OIS
to add or subtract [from the Torah], but rather NPT M IN D07 N 10§75 10 PIAIN PN-

to serve God in the Torah’s commandments — we
do not demand that he split the sea or revive the
dead, etc., and only then believe him ... Rather,

N33 0N 15 PN NON LT3 PN T2 9N 19N
SN NI TS PP 0937 1D N, 0N
NI 8D DN 13T NI MINTD 1R D0M BN
SPW NI NI 31TA--10p TN 727 5031508
JONI WYY T, 0510 1937 183 DN

we say to him, “If you are a prophet, tell us things
that will happen in the future.” He does so and
then we wait to see if his predictions come true.
If what he said does not occur, even if only one
small detail is missing, it is known that he is a
false prophet. But if all his words do come true,
then we consider him trustworthy.

Spirituality & Kabbalah 14



PROPHECY 1

We test him many times and if all his words are 0519 1927 INSDI DN . 390 DORYD NN PRI
reliable he is considered a true prophet. JIDN K33 77809, PN
Do astrologers and magicians not also tell the ST TOY D PN OO0 DY R0
future? What is the difference between them and DOINYHIY NON--D3°3) N335 1A WD
a prophet? The difference is that with astrologers, PRI 13T DSPD 113 N3P DR
magicians, and those like them, some of their P27 59--N1237 DAN ... PIYERE PN ISP

words come true and some do not ... but a UTIN 792D DB ND Y TN, v

prophet — all his words come true, as it is said,
() 307550)

“And nothing from the word of God shall fall
to the earth [i.e. no word will go unfulfilled]”
(Melachim/Kings 11, 10:10).

2. Ibid. 7:7 — Performing miracles confirm the validity of someone previously considered worthy
to be a prophet.

When a prophet is sent [to prophesy to the WO TS DMWY N D PIMI MR PR
peoplel, he is given a sign and a wonder to prove DD TN A 55 XD SR MO SN Dy
to the people that God has truly sent him. Not PETY MY DTN KON ;N33 NI 1IN PYIND

that everyone who performs signs and wonders PWYIAY AN TNIAN N K1 TR 13

3972 oM P 933 55 Sy A mhymw
WYY NI TD RN, MDY TR NI
300 PIYD MIH--1 DRI TR DM MN
(W0:1 ©937) “NYIW , YOR” TN

is believed to be a prophet. Rather, someone

who was already considered worthy to be a
prophet due to his wisdom and good deeds, who
has risen above all his contemporaries, and has
walked in the ways of prophecy, holiness, and
asceticism, and only then performs a wonder

and says that God sent him — at that point it is a
mitzvah to listen to him, as it is said, “And to him
you shall listen” (Devarim 18:15).

3. Talmud Bavli, Sanhedrin 89b — Once a prophet’s credentials have been established, he no
longer needs to prove himself.

[The Mishnah noted that] one who ignores the IR 5 9707 LIRT YT RID N33 937 5 950
words of a prophet [is punished]. PIFNAT NPT WIPRY N D 2 N 1 N
[The Gemara asks:] How should one know [that IR

the prophet is true, that he] should be punished
on his account? He gives a sign [and it comes
true]. But in the story of Michah (Micah) he does
not give a sign and yet [those who ignored him]
were punished! The case of [a prophet] who is
already established as such is different.

The Rambam writes that a prophecy of harmful events does not need to be fulfilled, but a prophecy of a
prosperous future must be fulfilled.
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4. Rambam, Introduction to the Mishnah — An unfulfilled prophecy of harm does not indicate a
false prophet; an unfulfilled prophecy of goodness reveals a false prophet.

There is a very important matter that requires
clarification. If a prophet’s prophecy predicts
harmful events, deserved by the people’s
behavior, and he prophesies, for example, that
there will be famine or war ... and then these
events do not happen, and the people are
pardoned and time passes peacefully — this does
not indicate that the prophet is false and deserves
the death penalty, since God relented on the
evil, for it is possible that the people repented or
that God suspended the decree in His mercy or
pushed off their punishment to a different time
... or God forgave them on account of previous
good deeds ...

However, if [the prophet] promised that
fortuitous events will take place at a specific time:
for example, he says that the upcoming year will
be peaceful and then a war ensued, or he said
that the year will have rain and blessing and
there was famine and no rain, and similar things,
he is a false prophet. For if God promised good
things for the people through a prophet, He will
certainly fulfill His promise in order to show the
truth of their prophecy to mankind ...

KEY THEMES OF SECTION III

NPT, NI IINDD I8 D1 DIV IND NN
195,793 127 DN 25 MY NI ON

M0 927 O ©7pN 89,390 IN 2P Sy N
1399235 85, 219w 0331 721 B° Sl 85N
790,11 2T P NI P NI D 1anD
WD) 1AW WHRY, VI 5P O Omnn 1ov
DIYID AT DM 1 0 TINTL N, DN
1051 WYY A 5533 DI Srnw ... INN 1
w2

T D™D 13 NN MW Man oN DaN
WA A YA T DY TN

) vy tra) Rulimin Yut) 7 Ruiinia Rustivzn idmta g
DN I 0% ... N33 1T 7,705 T IS
5 YRR NI N33 0T By oy 13w 3N
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& While prophecy was once attainable by all mankind, since the times of Moshe it has been in the

domain of the Jewish people in the Land of Israel.

& Beyond the basic conditions of being Jewish and living in the Land of Israel, the process of
becoming a prophet entailed rigorously refining one’s character and perfecting one’s mitzvah

observance.

& These requirements reflect the very core of what prophecy is: in order to get close to God one

must emulate His attributes.

& A prophet had to prove his abilities by repeatedly successfully predicting events in the future.
Only then would his message from God be taken seriously. A prophecy of predicting harmful
events does not need to be fulfilled, but a prophecy for a prosperous future must be fulfilled.
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CLASS SUMMARY:

WHAT IS PROPHECY? WHAT DOES IT FEEL LIKE? ARE THERE DIFFERENT LEVELS?

Prophecy is an attachment of the human intellect to God’s “mind.”

WHAT IS THE PURPOSE OF PROPHECY?

Prophecy is crucial to the structure of Judaism: there can be no such thing as a commandment from God if
He has no way of communicating His Will directly to us.

WHO QUALIFIES TO BE A PROPHET? WHAT ARE THE PREREQUISITES?

Beyond the basic conditions of being Jewish and living in the Land of Israel, the 11-step process of becoming
a prophet entailed rigorously refining one’s character, perfecting one’s mitzvah observance, and being in a
state of joy.

HOW DO WE ESTABLISH THE CREDIBILITY OF A PROPHECY?

A prophet had to prove his abilities by repeatedly successfully predicting events in the future.

ADDITIONAL RECOMMENDED READING & SOURCES

SECTION II

Ramchal, Derech Hashem, section 3, Ch. 3 and 5

Rabbi Aryeh Kaplan, Handbook of Jewish Thought Vol. I, Ch. 6
Rabbi Yaakov Weinberg, Fundamentals of Faith, pp. 67-86
Rabbi J. David Bleich, With Perfect Faith, pp. 273-344

SECTION III

Ramchal, Derech Hashem, section 3, Ch. 4
Rabbi Aryeh Kaplan, Handbook of Jewish Thought Vol. 1, 6-8

Written by Rabbi David Sedley
and Edited by the Morasha Curriculum Team
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