THE BEIT KNESSET

The Jewish Communal Spiritual Connector

he Beit Knesset (synagogue) is the focal point of Jewish communal life. It is

the home of God, a place of prayer and study where we can connect to Him. It
is described as a Miniature Temple, a Mikdash Me’at. When the Jews received the
Torah at Har Sinai, God revealed Himself to them in all His glory. Subsequently, God
commanded the Jews to build a Tabernacle, a place where they could recapture the
connection with Him that they had experienced at the giving of the Torah on Mount
Sinai. In the Land of Israel, the Temple replaced the Tabernacle as the meeting place
between God and His people, the conduit through which His goodness filtered down
into the world. Once the Temple was destroyed, however, that connection with God is
manifest in each and every synagogue throughout the world. Thus, the Beit Knesset is
actually a continuation of the experience at Har Sinai.

As the spiritual center of the Jewish community, the Beit Knesset unites us through
daily prayer and study, proclaiming and publicizing our relationship with God.

The core issues that will be addressed in this class are:
& Why is the Beit Knesset so essential to Jewish life?
2 What imbues a Beit Knesset with its special status? Can’t I have a spiritual
experience praying on a mountaintop?
# What constitutes a Beit Knesset?
What is appropriate conduct in a Beit Knesset?
# Why do men and women sit separately in a Beit Knesset?
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Class Outline:

Section I.  Why is the Beit Knesset Central to Jewish Life?
Part A. An Interface with God
Part B. Proclaiming and Publicizing our Relationship with God
Part C. An Island for Prayer and Torah study
Part D. The Origins of the Beit Knesset

Section II. Communal Prayer vs. Individual Prayer
Part A. Prayer is Preferable with a Congregation.
Part B. Why Prayers are Expressed in Plural Form

Section III. The Sanctity of the Beit Knesset
Part A. The Holiness of the Beit Knesset
Part B. The Holiness of the Sefer Torah
Part C. The Structure of the Beit Knesset
Part D. The Holy Ark and Platform

Section IV. Treating the Beit Knesset with Respect
Part A. Revering the Beit Knesset
Part B. Going to the Beit Knesset
Part C. Having a Fixed Place in the Beit Knesset
Part D. Bringing Children to the Beit Knesset

Section V. Separation between Men and Women in the Beit Knesset
Part A. The Talmudic Source for Separation
Part B. The Reason for the Separation
Part C. The Importance of the Partition between Men and Women

Section VI. The Sanctuary Within
Part A. Taking the Inspiration Further
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THE BEIT KNESSET

INTRODUCTION

The Beit Knesset plays a key role in Judaism, serving as a meeting place between the Jewish People and
God. When the Jewish People received the Torah at Mount Sinai they experienced a level of revelation never
experienced before and never to be repeated. However, that connection to God was recaptured through
building the Tabernacle, and was maintained later on in the Temple. Once the Temple was destroyed this
connection was obscured, although not entirely; as Yechezkel (Ezekiel) prophesied, “God said: although I
have removed them far away among the nations, and although I have scattered them among the lands, yet I
have been for them a small sanctuary in the lands where they arrived.” Every synagogue is a Mikdash Me’at, a
microcosmic Temple, serving as a mainstay to our connection with God. Because every Beit Knesset assumes
the status of a Mikdash Me’at, God’s Presence dwells in each one, just like He dwelled in the Tabernacle and
Temple.

SECTION I. WHY IS THE BEIT KNESSET CENTRAL TO
JEWISH LIFE?

PART A. AN INTERFACE WITH GOD

The primary purpose of a synagogue is to serve as a place for us to connect to God, as it is His dwelling place
while we are in exile, even in the Land of Israel.

1. Ramban (Nachmanides), Shemot (Exodus) 25:1 — The Tabernacle as the continuation of the
experience at Har Sinai.

And the essence of the Tabernacle is that the D 971 5y 19 TR T Y RIT DWHT TIO)
glory which rested upon Har Sinai should rest 1357 SR oY TN 1w .. W
on it [the Tabernacle]. ... And in the Tabernacle 377 YON T AW NI 0D T2 DO AN

the honor of God that rested on Har Sinai would
be continuously manifested to the Jewish People.
And the word of God that came to Moshe on Har
Sinai would continue to come to him from the
Tabernacle.

PP 97315 93T N

2. Yechezkel 11:16 — God gave them Batei Knesset instead of the Beit HaMikdash (Temple).

Thus said the Lord God, “Although I have DRSO 251 DM DNPAI D DPDR ‘TN 115”
removed them far away among the nations, and NI MWK MTINT Oy wTR0d DS S5IRY MIIND
although T have scattered them among the lands, “ o
yet I have remained for them a small sanctuary in

the lands where they arrived.”

3. Talmud Bavli (Babylonian Talmud), Berachot 6a— God’s Presence is in the Beit Knesset.

Ravin bar Rav Adda said in the name of Rabbi 81D T PID PR 94N RTR 3993 137 N
Yitzchak, from where do we know that God is (N:2D D’&’ﬂﬂ) IANIY F039T 11093
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THE BEIT KNESSET

present in the Beit Knesset? The verse states “ 55 1TYa 283 DPpd-N"
(Tehillim 82:1) “God stands in the congregation
of God.”

So you can meditate on a mountaintop, but if you want to connect with the Divine Presence, pray with a
minyan (a quorum of ten men required for prayer) in His home — a synagogue. However, you can even find
the Divine Presence when you study Torah alone ...

4. Pirkei Avot (Ethics of the Fathers) 3:6 — God’s Presence is found even when one person
studies Torah.

If ten people sit together and engage in Torah DY I FPOW N0 PROWN PITY Ty
study, the Divine Presence rests among them DIPN 593" (XD :0 M) TDRI TAN 12ON I
... How do we know this even of one? For it is “ PR3 '|’5N NTIN TP AN TN TR

said, “In every place where I cause My Name to
be mentioned, I will come to you and bless you”
(Shemot 20: 21).

PART B. PROCLAIMING AND PUBLICIZING OUR RELATIONSHIP WITH GOD

Whats the difference between a packed football stadium with cheering fans and a synagogue filled to
capacity on Shabbat? The football game is a lively form of entertainment which fires the adrenalin for a

few hours on a weekend, with the fans leaving the game with no transcendent connection to the sport, the
game at hand or the other fans. Moreover, they didn’t even participate in the game! One of the purposes of

a Beit Knesset is to serve as a public forum for us to actively acknowledge and proclaim our indebtedness

to God for our existence. This exalting of God is more potent when done in a congregation than when done
individually, when we unite as a community in prayer, bringing recognition to our relationship with God and
our mission.

1. Ramban, Shemot 13:16 — The Beit Knesset is a place to acknowledge and proclaim that God

created us.
The purpose of raising our voices in prayer, DYDISM A MM MHNa S1pn i
the purpose of synagogues and the merit of DYPP DTN 135 W 1,039 19ER oM
communal prayer, is in order to provide people T 10D DNYSIHM DN D-RD 1T 133p5

with a place to gather and to acknowledge that
God is the Creator Who brought them into
existence. And they publicize this and declare

JIMIN P92 1355 19NN

before Him “We are your creations.”

This proclamation that God is our Creator is all the more powerful when done with a congregation, for
this represents the spiritual unity of the people. Hence, the Sages advocated that all should attend the Beit
Knesset for prayer, for the spiritual unity is magnified by prayer with a congregation. The more people in
attendance, the greater the spiritual unity.

2. Responsa Radvaz 3:472 — Acknowledging God in a congregation is more powerful than
acknowledging Him in private.

Praising and glorifying the King in a multitude of DRIRA ORI YT o DR T N
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people cannot be likened to praising Him among O DY DWINA D5 N 015 oan
the few. This is said regarding the reciting of N9 =59 th 119991 551 5500 ]vmb PN
the Megillah, Hallel, Berachot, and prayer. As (9 7 25w) “To1 T By 3727 2D

the verse states, “In a multitude of people is the
King’s glory” (Mishlei/Proverbs 14:28).

PART C. AN ISLAND FOR PRAYER AND TORAH STUDY

What qualifies to be a Beit Knesset? Any place designated for prayer by a minyan of ten or more Jewish men
on a permanent basis by law constitutes a Beit Knesset, regardless of how lavish or beautiful it is.

1. Rambam (Maimonides), Hilchot Tefillah (The Laws of Prayer) 11:1 — The definition of a Beit

Knesset.
Any place where ten Jews [reside] they must 1315 o5 98 SN T 13 2w DI 5D
set up a house of gathering for prayer at the I3 RIDI 7Y OYY ToPR Ny a3 mhen® 13 1w
designated times for prayer. This place is called a oy

Beit Knesset.

2. Rabbi Mordechai Becher, Gateway to Judaism, pp. 253-254 — Praying in a Beit Knesset is
conducive to prayer.

The synagogue is meant to create a space conducive to prayer. The very fact that it is designated
specifically for prayer helps one to focus merely by being there. Therefore, even when no minyan is
present and no regular service is going on, it is preferable to pray in a synagogue... When we walk into
the synagogue, we feel ourselves going into “prayer mode”; becoming psychologically and spiritually
prepared for prayer.

The advantage of praying in a Beit Knesset is that one’s prayers are more readily heard, as derived from the
Rambam. This does not mean that one’s prayers are not heard when praying at home or elsewhere — if one is
not able to make it to the Beit Knesset one should certainly pray at home or wherever else he or she is.

3. Rambam, Hilchot Tefillah 8:1 — The advantage of praying in a Beit Knesset.

One should always pray the morning and evening IMSON PRY ADIST 735 2990 DTN DYow oW

prayers in the Beit Knesset because prayers D397 77733 85N 1Y 593 s
recited in the Beit Knesset are always heard.

In addition to its being holy as a Mikdash Me’at and a place of prayer, a Beit Knesset is also holy by virtue
of its being a center of Torah learning. Originally the Beit Knesset and Beit Medrash were two distinct
entities. The former was for prayer and the latter was for Torah study. However, nowadays these terms have
been fused. The Yiddish term for Beit Knesset, a shul, literally means a school. The Beit Knesset serves as a
center for both prayer and Torah study, be it through services or educational programs. As such, its status is
elevated because it also serves as a Beit Medrash.

4. Shulchan Aruch, Orach Chaim 90:18 — A Beit Medrash is holier than a Beit Knesset.

A permanent Beit Medrash is holier than a Beit JIDIDT 512 90 TR 13p WA 113
Knesset.
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5. Be’er Heitev, Orach Chaim 153:2 — A Beit Knesset in which learning takes place assumes the
greater status of a Beit Medrash.

Our Batei Knesset, in which there is learning VT AN YW WITH O PYARY 17T N0ISN 13
taking place for short periods of time, have the NTT A0

status of a Beit Medrash.

Although the Beit Knesset is the designated place for Torah study, one should not interpret this to mean
that one does not study elsewhere. We are enjoined to study in our homes, while traveling, anywhere and
anytime.

6. Devarim (Deuteronomy) 6:7 — The Biblical source for studying anytime and anywhere.

“And you shall teach them thoroughly to your 705531 J°33 Jawa D3 A93T Iad DY
children, and you shall speak of them while you “ Y53 75w T2

sit in your home, while you walk on the way,
when you retire, and when you arise.”

7. Rabbi Mordechai Becher, Gateway to Judaism, p. 254 — The Beit Knesset also functions as a
house for the community.

The synagogue also serves as a place for the community to gather. On happy occasions, people come
to the synagogue to celebrate. Circumcisions are often performed in the synagogue, and Bar/Bat
Mitzvahs, engagements, and weddings frequently take place in an adjacent hall. In times of danger or
tragedy, Jews come to the synagogue to recite Psalms together, to pray and to attempt to address any
spiritual and moral weaknesses of the community. Community meetings are held in the synagogue,
and the local rabbinic court, the Beit Din, is often located there. The rabbi’s office — an address for
counseling, halachic decisions, meditations, and teaching — can usually be found there as well.

PART D. THE ORIGINS OF THE BEIT KNESSET

As explained in the Morasha class on Prayer, although the Avot introduced the concept of praying at different
times during the day, the morning, afternoon, and evening prayers were not formalized until the era of the
Second Temple. The timing of the prayers was instituted to correspond to the Avodah in the Temple. The
location where one prayed was also not fixed until the Second Temple period.

1. Rabbeinu Bachya, Kad HaKemach Tefilah, translation by Rabbi Dr. Charles Chavel, Shilo
Publishing House, Inc. New York 1980, pp. 663-664 — Arrangement of prayer before and up
until the Great Assembly.

You should know that from the days of Moshe ADIDWIR TP 3T T PND 5 YO AR I
Rabbeinu (Moses) until the period of the Men NN [TI0M 193 SN SR AT A
of the Great Assembly, prayer in Israel was not Shomm 8950 T NN 5 I 1950

arranged in a definite order for everyone alike.
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Each individual prayed for himself according I TV, MWD FIFRY DI T 00D IRYS
to his knowledge, wisdom, and clarity of AP B S % DN WM T DD WIN
expression. This was the general practice until 5921 595 T FNTI0 SO0 TR T

the Men of the Great Assembly ordained the
Shemoneh Esrei, so that there would be a set
prayer for all the people of Israel alike.

2. Talmud Bavli, Ta’anit 27a and b — The precedent of communal prayers is related to the
Temple service.

What is the reason that ma’amadot (stations) 399 DTN 5w B3P TN LLNTEYD BN oYY )
were instituted? ... How could one’s offering be DOMWNTT DRI 1R P33 DY TN 1N R
brought without him being present? [Therefore] T W 59 5P A TN DY

the early prophets instituted twenty-four by TS ) DS S YWD s
mishmarot (groups) [that served in the Temple Ay o) e ot ooy 2 et

on a rotating basis] and corresponding to each WDONW
and every mishmar was a ma’amad in Jerusalem,

which consisted of Kohanim, Levites, and

Israelites [that would stand by the offering acting

as emissaries for the nation.]

The members of the mishmar would pray that SapMPw DI 139 5Y Y55 P TOWD WIN
the offerings of their brethren be accepted by N8I3

[Divine] favor.

3. Rabbi Abraham Kon, Prayer, The Soncino Press, 1971, p. 82 — Batei Knesset were established
during the Second Temple period.

The first time we read of synagogues is only after the destruction of the First Temple, during the period
of the Babylonian exile ...

The encyclopedia Otzar Yisrael, under the heading “Synagogue”, states that the members of the
Knesset Gedolah (The Great Assembly, or the Supreme Council, in the time of the Second Temple)
were responsible alike for the compilation of the texts of the order of prayer and also established
premises in which the people should pray.

KEY THEMES OF SECTION I:

& At Har Sinai, God revealed Himself to the Jewish People in an awesome event never to be
repeated. The building of the Tabernacle, and subsequently the Temple, was in order that the
Jewish People would be able to maintain the close connection to God that they had experienced
at Har Sinai. Once the Temple was destroyed, the Divine Presence “relocated” and now dwells
in every Beit Knesset. Each Beit Knesset serves as a forum of interaction between us and God, a
house of prayer and Torah study.

& The Beit Knesset is a place for us to proclaim and publicize our relationship with God, and this is
all the more powerful when done with the congregation.

& One can have a spiritual experience anywhere, but the place where the Divine Presence dwells

nowadays is in each and every Beit Knesset. A king is known throughout his kingdom. But the
best place to seek him out is in his own home. Every Beit Knesset is God’s home.
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SECTION II. COMMUNAL PRAYER VS. INDIVIDUAL PRAYER

PART A. PRAYER IS PREFERABLE WITH A CONGREGATION

1. Rambam, Hilchot Tefillah 8:1 — The advantage of communal prayer.

Communal prayer is always heard, even if there DONDIM 773 117 1ORY TN PP MR 1500
are sinners in the congregation. God does not 9305 237 5w 3551 DR RIT A3 LT PR
despise the prayers of the community. Therefore, T 5o 85 12080 Oy 1Ry AnwS DTN T8

a person must include himself with the
community, as much as he is able, and not pray
by himself.

N80 Hoonms how o 5

2. Mishnah Berurah 55:2 — Parts of prayer that can only be said with a congregation.

Any of the holier parts of prayer such as kaddish, PN 19931 TRATRY YT 190 RN TR 937 5
kedushah, barchu, reading from the Torah, and PO NN DIDIN ]’N DD IINMYSY 95
the blessing of the Kohanim are not said if there DN 3 T FTE TN SR

are less than ten people, as it says, “But I will be
hallowed among the children of Israel” (Vayikra/
Leviticus 22: 32).

3. Talmud Bavli, Berachot 6b — God inquires after those who come to pray in the Beit Knesset.

Ravin bar Rav Adda said in the name of Rabbi N3 53977 55 Prs? %37 TN RIN 3793 137 BN
Yitzchak that anyone who goes regularly to the ! SR T3P TN O X3 NS D319 n735
Beit Knesset and misses a day, God inquires YT SIP3 YINE TN D21 (13 IIYLY) TN

after him, as the verse states, “Who amongst
you fears God, to hear the voice of His servant?
Though he walks in darkness and has no light”
(Yeshayahw/Isaiah 50: 10). If he [is not present
in the Beit Knesset because he] has gone to do a
mitzvah he will have light. But if he has gone to
do something else, he will have no light. “Let him
trust in the name of God” (ibid.). Why [will he
have no light]? Because he should have trusted
in the name of God [i.e. that the mundane
matters he attended to — instead of going to the

Beit Knesset — would have been taken care of by
God], but he did not.

7o M3H 93T5 DX 00 1IN PR DWW 700 TN
Mo 95 a0 PR o1 AN 937 ORI

‘71 owa mMad 75 MT OWD NP XD “n owa
Raten Rl

PART B. WHY PRAYERS ARE EXPRESSED IN PLURAL FORM

1. Rabbi Samson Raphael Hirsch, Horeb, Translated by Dayan Dr. I Grunfeld, The Soncino
Press, Jerusalem, 1981, p. 506 — Prayer is in plural form because it corresponds to communal
offerings.

So far we have considered the tefillot as instituted for the individual in respect of his inner Divine
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service. But the korbanot to which the [prayers] correspond were all korbanot tzibbur, communal
offerings. Coming as they did from public funds and offered up by the Kohanim, the representatives
of the community, they represented the dedication of the communal relationship of the nation of
God. [Therefore,] even the form of our tefillot, as a rule, expresses communal recognition, communal
wishes, communal thanks, and communal confession. They teach you to regard yourself as a member
of the community ... [and] to strive for others.

2. Sefer HaChasidim 553 — Prayer is in plural form to include the pain of others in our prayers,
thereby enabling our own prayers to be answered.

There are those who pray and their prayers are D5 DT, IV 1R 55D W, ey Soomn v
answered and those who pray and their prayers 5135 by oY1 WK 1930 Sw a5y 170 RY
are not answered. One reason for this is that MUF B w8 T P NOW 1M, SHemmD

while one is praying, he does not think about 159 55575 8 N 7 DY PR 1 N

WRY IANDY, T Y2 D3N (7 22 X)) 200
59995 .Y PP 195 8D, PIRN YR Ysn
JINDT,D737 w52 7D upn o mbenn

the pain and anguish of his friend. He should
have thought, had I been in his situation I would
have needed to pray for him, as the verse says

“Love thy neighbor like yourself” (Vayikra 19: 3 .
9y y CITY
18), and since he does not feel his friend’s pain, DI T2 3 (7 2 07137) 221 I3 K3 ANT

his own prayers cannot be answered. This is the M2M? 7 P37, ND OO D, TR
reason all prayers were instituted to be said in 3 119P) TR YO, NI R MW PN
the plural form, “heal us,” “behold our affliction,” R TDTAT 12 DINT Y (0
and it says, “And He will give you mercy and be

merciful toward you” (Devarim 13: 18). One

who is merciful to others, God will be merciful

toward him. And if not [i.e., he does not have his

friend in mind], he is no different than an animal

which does not concern itself with the pain of

its friend. Regarding such a person it states, “The

preeminence of man over beast is non-existent”

(Kohelet 3: 19).

Women’s exemption from praying with a congregation warrants discussion in its own right. Please refer to
the Morasha class on Women and Judaism.

KEY THEMES OF SECTION II:

& Although prayer and a connection to God are very personal, that individuality is best expressed as

an individual being part of a community. Both for the community and for the individual much is
gained by communal prayer; the whole is worth more than the sum of its parts.
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SECTION III. THE SANCTITY OF THE BEIT KNESSET

PART A. THE HOLINESS OF THE BEIT KNESSET

1. Shulchan Aruch, Orach Chaim 151:10 — The holiness of a Beit Knesset does not cease even

after its destruction.

Even after they [Batei Knesset] are destroyed

they still maintain their holiness. Just as they are
treated with respect when they stand, so too must
they be treated after their destruction.

DAY DYDY IFIRATRI 1T 1T 139 AND 190N
032912 D3 T 1A T BN

2. Rav Yaakov Yitzchak Ruderman, Sichot Levi, pp. 87-88 — Why the holiness of the Beit Knesset

endures.

We know that a Beit Knesset retains its holiness
even after it is destroyed, whereas the holiness
of Har Sinai was only temporary and had no
enduring holiness; and nowadays it has no
holiness. The reason for this is that the holiness
of a Beit Knesset is created by the prayers of the
Jews there, i.e. the holiness stems from people,
from their prayers, and therefore this holiness
can never cease. But the holiness of Har Sinai
stemmed from God’s Presence dwelling there,
and once His Presence left this special place, the
holiness ceased.

PART A. THE HOLINESS OF THE SEFER TORAH

WYTRA PPV 39 DUYN DI I3 12 NYp
NDY, WD P PN WD I DT DION LW
PR TN AR, 005 TR W 13 N
PIVTINID 2 MWD TR YT oW T Opna
,OW SR 33 N5HN3 7150 1035 M3 TR
D727 M2 BT, DTN 2330 NI TP K3
D95 1O B TR PRI, PPN SN S
FIPT T I DN P T O 3 TR SN
DD IPOWT PRNI0RY 1M, PO NN
RinlvalirReiiiei> beideiniiva)

Just as in the Beit HaMikdash the Holy Ark containing the Tablets was its spiritual center, so too in a Beit

Knesset — the replacement of the Temple — the Aron Kodesh (the Ark) containing the Sefer Torah is its focal

point.

1. Rambam, Hilchot Tefillah 11:14 — The holiest object in the Beit Knesset is the Torah scroll.

If the members of a city sell their Beit Knesset
they should use the funds to buy an Ark. If they
sell their Ark they should use the funds to buy
cloths or a cover for a Torah scroll. If they sell a
cover for a Torah scroll they should use the funds
to buy Chumashim. If they sell Chumashim they
should use the funds to buy a Torah scroll. But
if they sell a Torah scroll the only thing they can
buy is another Torah scroll for there is nothing
holier there [in a Beit Knesset] than the Torah
scroll.
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2. Rav Sa’adiah Gaon, Emunos ve-Deos 3:7 — The Torah is what makes our nation unique.

Our nation is only a nation because of our SIS DR D SN IR ORI 9 1IN
Torah. (The commentary Shvil HaEmunah adds: NODIN T T Y 0D 549 +1319R T 5’3w)
The reason our nation was chosen from among SWN TR INDT 5P 57 N IIN N P
the other nations is because of [our accepting] (587w 335 mn DY
the Torah which Moshe placed in front of Bnei

Yisrael.)

3. Midrash Rabbah, Devarim 9:9 — There were thirteen original Torah scrolls, one for each tribe
and one placed in the Aron.

Since Moshe knew he was going to die on that WY T DY IMND DS S I T P o
day, what did he do? Said Rav Yanai, “He wrote 997 FANT DAY 995 99 19 39 909 O 94N
thirteen Torah scrolls, twelve for the twelve TN DIRBID PR 92T 910 W2 DNY 1IN
tribes, and one he placed in the Ark so that if N

someone would try to falsify the Torah, they
would be able to take out the one from the Ark
[for reference].”

4. Rabbi Mordechai Becher, Gateway to Judaism, p. 248 — What purpose does a Sefer Torah
serve?

The presence of a Torah testifies that there was once a direct communication from the Creator to His
creations in which he informed humanity of His Will. Since the Torah is the word of God, it must be
preserved accurately and treated with respect. The Torah is also the national treasure of the Jewish
People, but unlike any other; every Jewish community possesses a copy. The Torah Scroll is revered
as the repository of our nation’s destiny, law, and charter. In a way, it is also like a memento of our
national encounter with God at the Revelation at Mount Sinai — the event that created our national
identity.

5. Ibid., pp. 255-256 — Selected Laws of the Torah Scroll.

1. For a Torah scroll to be kosher (fit for use) it must be written by a God-fearing, expert scribe
according to the prescribed laws and customs.

2. The scribe must have the conscious intent to sanctify the scroll as a Torah.

3. If even one letter is missing, illegible or written incorrectly, or if even one letter is added, the entire
scroll is not kosher and may not be used for the public reading of the Torah. (It can, however, be
repaired by a competent scribe and used afterward.)

4. The Torah scroll must be treated with great respect. A special place should be designated for its
storage.

5. One who sees a Torah scroll being carried should stand up until it is placed in the Ark or on the
bimah, or until it is out of sight.

6. One may not sit on a surface upon which a Torah scroll is placed, nor may one place anything on
top of a Torah scroll.

7. One should not directly touch the actual parchment of the Torah scroll with one’s hand. For this
reason, when one is given an aliyah, during the reading of the Torah, one customarily touches the
tzitzit of one’s tallit to the parchment, then kisses the tzitzit.

8. Itis customary to kiss the cover of the Torah scroll as it is carried to and from the Ark.

9. A Torah scroll which is worn out and is no longer useable should not be discarded, but should be
buried in a clay container in a Jewish cemetery.
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The following story illustrates how precious a Sefer Torah is:

In the 19505 there was a synagogue on Crompton Boulevard in Newark, New Jersey, whose membership
dwindled and was eventually taken over by a non-Jewish religious group. Rabbi Simcha Fein heard of this,
and became distraught about the fact that the synagogue had been so carelessly managed. Specifically, he was
distraught about the Torah scrolls that were still housed in the synagogue. Rabbi Fein and his son Yaakov
went to the synagogue to see what could be done about the Torah scrolls. Upon entering, they were greeted by
a young man and engaged him in conversation. Rabbi Fein asked him what use the Torah scrolls were to his
religious group since they did not practice Judaism? The man replied that they kept the scrolls and mezuzot
as relics of ancient times. Rabbi Fein and Yaakov returned home despondent. Yaakov related the story to his
siblings, Dovid and Bracha. The three teenagers decided that they would recover the Torah scrolls.

After Shabbat, Yaakov, Dovid, and Bracha left their home with hammers, screwdrivers, and large plastic

bags. They snuck out late at night, without telling their father. They walked to the synagogue on Crompton
Boulevard, trying to appear as natural as possible lest they arouse suspicions. They searched for an entrance
into the synagogue but every door was locked; the only way in was through the front window, which had been
painted over and sealed. They broke the window, their hearts pounding as they watched a taxi slow down
nearby. Luckily, it drove off when the light turned green. Dovid and Bracha lifted Yaakov into the building;
once safely inside, Yaakov opened the door for them. They found the Ark behind a newly paneled wall, with
the Parochet still on. They opened the Ark and discovered one lone Torah scroll. They lifted it and kissed it,
gently wrapping it in a large plastic bag. They snuck out the side door, glancing down the street to ensure no
one was watching, and walked as calmly as they could down Crompton Boulevard. Once they were sure no one
was watching them, they softly began to sing and clap before the Torah, as though it were Simchat Torah. They
would never forget the bravery and joy they felt on that night.

They hid the Torah scroll in their attic, where it remained for five years, never revealing to their father what
they had done. For days they listened to the radio and read the papers to check whether anyone had reported
the theft and was on the lookout for them, but nothing ever came of it.

Yaakov eventually went to study at Beth Medrash Govoha and subsequently heard about an organization called
P’eylim which helps establish Jewish institutions in Israel and which was in need of a Sefer Torah. The young
student told Rav Aharon Kotler, the Rosh HaYeshivah, the whole story about how he had rescued the Sefer
Torah and asked him if he could donate it to the organization in Israel. Rav Kotler told him that that would be
a most noble thing to do. Yaakov went home and told his father about the Sefer Torah in the attic.

Later that day Rabbi Fein related to his son a story he had never told him, how many years before, when he
lived in Charkov, Ukraine the Cossacks had set fire to the synagogue. There was a Sefer Torah in the Ark and
no one dared to rescue the Torah, except for Rabbi Fein. He ran into the burning synagogue and saved the
Torah. This dedication to the preciousness of Torah scrolls had been passed on to his children. (Adapted from
Rabbi Paysach Krohn’s, Along The Maggid’s Journey.)

PART C. THE STRUCTURE OF THE BEIT KNESSET

Ideally the Beit Knesset should be the highest building in the city and should have twelve windows. Where
logistic considerations make it difficult to meet these criteria, virtually any room can serve as a Beit Knesset
(as seen above in Section I, C: 1).

1. Rambam, Hilchot Tefillah 11:2 — The Beit Knesset should be the highest building in the city.

When building a Beit Knesset it should be built 5w 77233 DN TN PNA PR DI 3 PHaws
in the highest part of the city ... and it should be T80 50 Ta) NI TV N P .LPY
raised so that it is the highest building in the city. Ty
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Talmud Bavli, Berachot 34b — One should only pray in a structure with windows.

One should pray only in a house [of prayer]
which has windows.

JI05M DY w123 RON DTN S5 SN

Rashi, ibid. — Windows contribute to one’s concentration in prayer.

For they [the windows] enable one to direct his
heart [to prayer] by looking heavenward, and
thus his heart is subjugated.

125 D 050 SomDn R 135 1w 1D P
D193

Benayahu ben Yehoyada, Berachot 34b — Praying in a room with windows demonstrates our
belief that even in exile Divine Providence governs our lives “through the windows.”

A person should only pray in a room that has
windows. It seems to me that the reason is based
on the statement of the Sages: “From the time
the Beit HaMikdash was destroyed an iron wall
separates between Israel and their Father in
Heaven.” This is why the gates of prayer were
locked. However, it is known that it is impossible
for it to be a complete separation, because it is
impossible that He would take His Providence
away from Israel for even a single moment.
Rather, [this iron wall separating between Israel
and their Father in heaven] is like a wall with
windows such that one can see through the
windows.

It is also possible to see through the cracks in the
wall, but the ability to see is much smaller [when
looking] through the cracks than when looking
through the windows. So too with Providence,

at times it is clearly visible, like when looking
through the windows, and at times it is not, like
when looking through the cracks. Therefore, a
person should pray in a room with windows to
demonstrate that Divine Providence is still upon
us, and even though there is a wall separating
between us ... Providence is looking through

the windows, and is more visible than merely
through the cracks.
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The Shulchan Aruch (90:4) writes that a Beit Knesset should preferably have twelve windows. The Sfas
Emes comments that the twelve windows of a Beit Knesset correspond to the Twelve Tribes and to the twelve
Heavenly Windows.

5.

Sfas Emes, Shemot 5646 — The reason for twelve windows.

Our Sages have said that even an iron curtain

13
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cannot separate between Israel and their Father YO DA 340 NITT Tt DDA TPARD SRS
in Heaven. This refers to the Twelve Tribes, for PITD” SN 33 NI TP TR TR 535
each one of them radiates a special light in Israel. 199, P10 IS 29 £ RIPRTI—“FISM 1

“Peering through the windows” (Shir HaShirim/
Song of Songs2:9 ) — there are twelve windows in
Heaven, and therefore a Beit Knesset should have
twelve windows.

S5 2% 003D A3 A

PART D. THE HOLY ARK AND PLATFORM

1. Rambam, Hilchot Tefillah 11:2 — The Ark should be positioned such that the congregation
faces it when praying.

They [should] build an Ark for the Sefer M 521 P2 INH 950 13 Prvsw S 13 P
Torah. The Ark should be placed such that DD PIPY T VYT AMND 10 PRSomY M3
the congregation prays toward the Ark [and 75005 RS 530 51 O
Jerusalem].

A synagogue should face toward Jerusalem as we learned from the prophet Daniel 6:11, who prayed facing
toward Jerusalem (See also Shulchan Aruch, Orach Chayim 90:4)

2. 1Ibid. 11:3 - The platform (bimah) should be placed in the center of the Beit Knesset.

A raised platform is placed in the center of the bYW STD AT YIBRI D PTHYD)
Beit Knesset for the one who reads the Torah, or 75 P30 93T op> TN TN 2 IN T3 NP
for the preacher, so that everyone should be able OO I
to hear.

There are those who want to prove from the wording of the aforementioned Rambam that the only reason
to place the bimah in the middle of the room is so that everyone can hear, and that if that can be achieved
by positioning it elsewhere, it is permissible to do so. However, the Chasam Sofer (Responsa Chasam Sofer,
Orach Chaim 28) disproves this, based on the following Gemara regarding the Beit Knesset in Alexandria,
where the bimah was in the middle despite the fact that people could not hear. From this Gemara it is clear
that the bimah must be in the middle, regardless of whether people can hear or not.

3. Talmud Bavli, Sukkah 51b — The platform should be in the center regardless of whether
people will hear the chazzan or not.

It was taught: Rabbi Yehudah said that one who S MODLOPT AR KD 1 W TN 237 R
has not seen the two-storied Beit Knesset in SR S 111253 78T 8D D1R1 5w NTTIoobN
Alexandria has not seen the glory of the Jews. DI D305 POD F HONT PS03 PIaD 1IN

They used to say that it was built like a palace
with colonnades. It could hold up to 600,000
men, as many as the number who left Egypt.

Others say it could hold 1,200,000 people, twice
TOW NI P APYIBNI 7Y Ow 3 am
as many men as left Egypt. It had seventy-one

golden armchairs, corresponding to the seventy- PR T AN Y A PP PITOM Y

one members of the great Sanhedrin, each one N P O 921 03
was made from no less than 210,000 bars

N“Y 112 P D810 NI D900 112 P DY
53 775173 29730 D R4y TH0 2T S MINTTIP
930 N137 TANY DWYH IMAD PN ORN AN
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of gold. There was a wooden platform in the
middle, and the chazzan of the [Beit] Knesset
would stand on it with a flag in his hand. When
it was time to answer amen he would wave the
flag and everyone would answer amen.

The reason the platform is in the center of the Beit Knesset is because it resembles the Altar in the Beit
HaMikdash which was placed in the middle of the Sanctuary.

4. Responsa Chasam Sofer, Orach Chaim 28 — The platform resembles the Altar in the Beit
HaMikdash.

Because we regard the bimah upon which we P3P PRID P T TN DN DR 0D
read the verses concerning sacrificial offerings W3 MO 313 1737 023301 19 30N A WD
like an Altar — as we see on the festival of Sukkot 119X 355 5373 TP AN NG, 190w

when we circle the platform just like the Altar
was circled in the Beit HaMikdash — and [just
like] the Altar was positioned in the Sanctuary

in front of the Holy Ark, i.e. the Altar of Incense,
and was placed in the middle of the room
between the Menorah and the Table ... since

our bimabh is situated inside the Beit Knesset
similar to the Inner Altar [of Incense], it should
be positioned in the middle of the Beit Knesset so
that our Beit Knesset will be as similar as possible
to the Beit HaMikdash, and we should not
change our miniature Sanctuary.

YRIONI TOW 7 0P WPD M NI WP
NOW T WL JAPWD N P Mo 13
TPRYR N 19 5P 1030 MANsD D53 AT
593 WP 535 1T DI P2 YRR
25 Y WIPHI NS PRI WONT

KEY THEMES OF SECTION III:

& The holiness of the Beit Knesset stems from us sanctifying it, and thus never ceases even after its
destruction.

& The Torah scroll is the closest thing we have to the Tablets which Moshe received on Har Sinai. It
is the holiest object in the Beit Knesset. It is the focal point of our life.

& The Beit Knesset is built in a way which gives it the utmost respect and in a way that facilitates
concentration during prayer.

& Just like the Altar in the Beit HaMikdash was placed in the middle of the Sanctuary, so too in each

Beit Knesset — a microcosmic Beit HaMikdash — the bimah, which resembles the Altar, should be
in the middle.
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SECTION IV. TREATING THE BEIT KNESSET WITH
RESPECT

Imagine a person who is in need of a loan of a significant sum of money. He sets up an appointment to meet
with his benefactor, who is able and willing to meet with him and address his needs. When the time for the
meeting arrives, however, the man in need of the loan does not show up. The benefactor waits and waits,
wondering where the man is. Finally the man arrives, distracted and disheveled, speaking on his cellular
phone. He takes a seat without even saying hello to his benefactor, puts his feet up and makes himself at home.
He carries on chatting to his friend on his cellular phone, laughing and joking. When he finishes his idle
chatter; he does not even bother with greeting his benefactor but gets straight down to business: what he needs,
how much, and when.

One can imagine the utter disgust the benefactor would feel toward this man. Here he is, having waited for the
poor man to arrive, and was willing to hear him and help him out. Yet the man just barged in late, had no sense
of decorum whatsoever, and just plunked his wish list before him. It is not easy to fulfill such a man’ request,
however seemingly justified, when the way it is presented is wholly inappropriate.

Unfortunately, all too often we behave in a similar manner when it comes to our prayers. We come before God
with our “wish list”: health, prosperity, peace, success, peace of mind, etc., but we plunk our requests before
God without bothering to compose ourselves beforehand. We arrive looking disheveled, late to the designated
time we are supposed to pray to God. We get distracted by our thoughts, by what goes on around us. We do

not pause before we enter the Beit Knesset, to think “I am now entering the house of God to place my prayers
before him” but walk in casually, as though we were in our own home. We do not treat the place with reverence,
nor do we accord the meeting with God the respect and awe that it warrants.

When we come before God, we have a tremendous opportunity before us: God is able and willing to hear and
grant us what we need. Therefore, we must understand the potency of such a meeting with God, and prepare
appropriately, according Him and His House their due respect. (Adapted from Let’s Go to Synagogue, by Ceil
Olivestone.)

PART A. REVERING THE BEIT KNESSET

Because a Beit Knesset is a Mikdash Me’at and God’s Presence is there, it requires decorum and
appropriateness of conduct. The positive commandment which requires us to revere the Temple likewise
applies to every Beit Knesset. This is evident in many laws concerning our customs, behavior and even
speech. Ultimately, we should regard the Beit Knesset as if it is God’s home!

1. Chofetz Chaim, Sefer Shmiras Halashon, Peticha Aseh 7 — The Beit Knesset is God’s home.

Our Beit Medrash [or Beit Knesset] is also MWD NI TP 5591 1D D) WO T 109
considered a Mikdash, as explained in halachah. 933 KPS PIDD 1A NN .DPDIDI INABY
We are thus commanded to have awe for the AR N (D7 D) T2TOW T .03 P

One Who dwells there. When one speaks (evil
speech) [in a Beit Knesset] he demonstrates that
he does not believe that the Holy One, Blessed is
He, dwells there. ..

DP22032W T N1 T3 TR 1OND IPNY
w1

The Sefer Yeraim states that the positive commandment of revering the Temple also applies to a Beit Knesset.
He also quotes the Midrash that explains that the fear is not of the Temple itself but of God Who cautions us
to treat His Temple with awe.
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2. Vayikra 26:2 — The positive commandment to act with reverence when entering the Temple.

Revere My Sanctuary. ARPIOWTEIN

3. Sefer Yeraim 409 — The commandment of revering the Temple also applies to a Beit Knesset.

Awe of the Temple: “And you shall fear your DTN DISA2 T8 “PRIORD IR 2R NS

qu;bﬁis Cﬁrfgr%ar}fed upon ;“Fer;/[n% theh P WA A5 N AIDIST 25 N wTonb
cit HaMikdash, Belt Rnesset or Beit Vecrash to N5 CINTT LTI ... DFT T XD O

act in awe and with reverence, as it says, “Fear . by = , 3 ;
My Temple.” It is not the Temple itself which we )0 P ¢ T HE) iota oy s 7 R

fear, rather the One Who cautions us to treat the WP WITIT 72N AIDIDT P2 WE LTUIPT
Temple with awe, i.e. God. We find that a Beit on wIpnd Or mINY NN DI B3 LR
Knesset and Beit Medrash are termed a “Mikdash” P APDID N2 KR L. DY DORIATT W MEIND
as it says in the last chapter of Megillah: “And 1 “RTTTOWTN OIN TN TN TS LT

shall be for them a small Mikdash in the lands
in which I dispersed them” (Yechezkel 11:16) ...
this refers to Batei Knesset and Batei Medrash.
We see that when the Torah commanded: “Fear
My Mikdash,” the Beit Knesset and Beit Medrash
were included.

5553 3T N3 NPDIS N

Although in some communities it is acceptable to go bare-headed, when entering a Beit Knesset, one should
cover his head.

4. Rambam, Hilchot Tefillah 5:5 — Covering one’s head.

One should not pray bare-headed. SIONBWNRII .. TDNI TIY KDY

5. Biur Halachah 151 — Being bare-headed is a lack of recognition of God’s Presence.

One should cover his head [when entering a Beit T e, 00w 235 10 1955 A Dpna 1EN

Knesset] even in a place where it is customary P N PHY PN 98D DR 5 R R
to go bare-headed before the ministers, because

[to appear bare-headed] before God is a sign
of frivolity as if he has no fear of the Divine
Presence.

6. Shulchan Aruch, Orach Chaim 151:1 - Talking in a Beit Knesset.

In the Beit Knesset and Beit Medrash it is WRT MR 73 P PR DT 02 A N3
forbidden to act in a light-headed manner, for ST503 T DI DI 1130
example by joking, laughing or speaking about

mundane things.

7. Talmud Bavli, Sotah 39a — Using a Beit Knesset as a shortcut.

Rabbi Elazar ben Shamua’s students asked him, TR P 13 MYOR 9 NN PRdN HRY
“In what merit have you lived such a long life?” ADIOT PR P KD 1 115 TN D 1IN
He replied, “In my whole life I have never taken a P NTTIOD

shortcut through a Beit Knesset ...”
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PART B. GOING TO THE BEIT KNESSET
It is preferable to go to a Beit Knesset that is further away because there is reward for every step.

1. Talmud Bavli, Sotah 22a — Source for going to a Beit Knesset that is further away.

Rabbi Yochanan said we have learned ... the 5999 ... 9m5RD 99w DY 13T 1M 29 N
reward fOl’ evel’y Step fl’OI’l’l a WldOW 500 HOW SO? an’]; ?3 7N1n'{ ﬂJ?DbN N’nn'{ njbbxb j:w
There was a widow who had a Beit Knesset in her M T 01 ORI NN P NI 59 Sran
neighborhood, but every day she would come to TN TN ADIDT A NS 3 75 N Y

pray in the Beit Medrash of Rabbi Yochanan. He
asked her, “My daughter, isn't there a Beit Knesset
in your neighborhood?” She replied, “Don't I get
greater reward for every step?”

S5 DD 99w RS 29 5

2. Mishnah Berurah 90:37 — Going to a further Beit Knesset.

If there are two Batei Knesset in the city it is 59 RIS 95 21, P YOI NI I W DR
preferable to go to the further one because there 2 DD oY

is reward for every step.

Not only is there reward for extra steps taken to get to the Beit Knesset, but there is also reward for extra
steps taken upon entering the Beit Knesset. It is therefore preferable to pray in a place far from the door.

3. Devarim Rabbah 7:2 — Taking extra steps upon entering the Beit Knesset.

God says that if you come to pray in the Beit 10357 53 T2 H5onm> N5 DN 49PN
Knesset do not stand in the outer doorway to " RON DY Sopnd 118 ANe SY Tivyh SN
pray there. Rather, make a point of entering the SIS 1D DY . 19T D55 19T DI9AD IS

distance of two doorways ... Why? Because God

LW T2 10 0D I
counts the steps and gives reward.

One should run to the Beit Knesset, but not run once inside. By going quickly to the Beit Knesset one
demonstrates that one wants to be there.

4. Shulchan Aruch, Orach Chaim 90:12 — Running to the Beit Knesset.

It is a mitzvah to run to the Beit Knesset, just as ;M8 937 595 191 39 a5 T Yinb msn
to perform any mitzvah, even on Shabbat when NP 5N D3 DD mogb FNONRY P DN
it is [otherwise] forbidden to take big steps. 195 DN 1035 A

But when a person leaves the Beit Knesset it is
forbidden to run.

5. Mishnah Berurah 90:41 — Not running inside the Beit Knesset.

[1t is permissible] to run — up to the entrance of NOR 1195 TIDON FH8Y 3917331 340 1D 1Y (PR
the Beit Knesset. But inside the Beit Knesset itself NI

it is forbidden to run, rather one must walk in
awe.
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One should avoid getting distracted on the way to the Beit Knesset.

6. Yesod VeShoresh HaAvodah, Section II:7 — Not getting caught up on the way to the Beit

Knesset.
When the time arrives for going to the Beit 953 55055 1039 1135 TS ot D
Knesset to pray one should be very careful not 19°719577 93T AN DX D OF 937010 TRD DTN
to speak with anyone, even regarding essential N9 O NI 1N S 239 TR TN T 59 0N

things, lest he be late and miss answering amen
to kaddish, or he may end up delaying his

silent Shemoneh Esrei and not be able to answer
kedushah with the congregation, or he may miss
praying with the congregation because of a small
delay caused by these few words. Thus, a few
words can cause a person to lose an abundance of
good. Therefore, one must be very careful in this
regard.

MR I YD WA RO NS 7T 5PN

N NRI 0P TR S Hov 85 8 ovD
S 91387 oY H5ommD 550 Hav Xow b v
TAN? DY NITNIHI NITT AT OYD NN
STRD T WD AR 19 58,1390 M

PART C. HAVING A FIXED PLACE IN THE BEIT KNESSET

1. Talmud Bavli, Berachot 6b — Having a fixed place in the Beit Knesset.

Rabbi Chelbo said in the name of Rav Huna PDI% DIPH PP 5D NI 27 ION 1357 N
that anyone who has a fixed place to pray, the AN PIYON 1O DTN B 1A OT7AN STON
God of Avraham will help him, and when he AN DTN AN D78 Sw Pnbon Ton
dies they will say about him, “What a humble DL (13 FPLNTD) DFIST DV YIS 15 N

man, what a righteous man, he was one of the ST PRI O Y TN DYST DN T533 DN

students of Avraham Avinu.” And how do we
‘ DrYD TP (3219 ©95) MR PO KON
know that Avraham Avinu had a fixed place to -

pray? Because the verse states, “Avraham arose
in the morning to the place where he had stood”
(Bereishit/Genesis 19: 27). Standing means
prayer, as the verse states “Pinchas stood and
prayed” (Tehillim 106: 30).

2. Rabbi Mordechai Becher, Gateway to Judaism p. 254 — Permanent seats.
It is appropriate to have a specific place in the synagogue where one usually sits, both to help one’s

concentration and also to express the importance and gravity of prayer.

For this reason it is customary for congregants to buy permanent seats in the synagogue. If one is new
to a synagogue, it is proper etiquette to check that the seat is not someone’s regular place before sitting
down to pray. (A reminder to the seat owner: it is also inappropriate to greet a guest in the synagogue
with the phrase, “That’s my seat, buddy!”)

PART D. BRINGING CHILDREN TO THE BEIT KNESSET

Educating children to attend the Beit Knesset requires careful thought and planning. When is the
appropriate time to begin bringing children to the synagogue?
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1. Rabbi Lawrence Kelemen, Planting and Building, p. 62 (translated from Rabbi Shlomo Wolbe)
— Cultivating sensitivity for the special sanctity of the Beit Knesset.

We must be careful not to bring our children to synagogue when they are too young. A very young
child also has no idea what is going on in synagogue. He is unfamiliar with the prayers, can’t read a
Siddur, certainly doesn't pray, and makes it difficult for others around him to pray. We often see such
children roaming around the aisles during prayers ...

However, the main problem is not the disturbance in synagogue. Rather, it is the insensitivity we
cultivate when we bring these immature children there. A child must appreciate, from the moment his
feet cross the threshold, that he or she is in a special place. There should be a feeling of awe there ...
The longer we delay a child’ first visit to synagogue, the more he or she will understand what
transpires there and the more positive will be their long-term feelings for such a place. When a child

is brought to synagogue too early, the synagogue becomes his playground. Then it is very difficult to
change his attitude and behavior later on, and to imbue him with the proper feeling of awe that should
have been associated with synagogue since his childhood ...

Ideally, a visit to synagogue should be a reward. If the child demonstrates that he can behave nicely,
then we grant him a visit to the synagogue. Such an approach makes a visit to synagogue a precious
experience.

KEY THEMES OF SECTION IV:

& A Beit Knesset is God’s House and therefore warrants appropriate conduct. We must be cognizant
that God’s Presence is there, and this consciousness enjoins us to behave appropriately and treat
the Beit Knesset with respect.

&~ It is our obligation to teach our children from a young age proper reverence for a Beit Knesset.
One should bring children to the Beit Knesset when they are old enough to understand what is
going on and to act accordingly, with appropriateness and reverence.

& Respect for the Beit Knesset is obligatory even prior to entering its doors. One’s attitude on the
way to the Beit Knesset also reveals one’s respect for it.

& Having a fixed seat in the Beit Knesset helps one concentrate on the purpose of being there, i.e.
prayer — a connection to God.

SECTION V. SEPARATION BETWEEN MEN AND WOMEN
IN THE BEIT KNESSET

The goal of Jewish life is to transform the Jewish People into a “kingdom of priests and a holy nation”
(Shemot 19:6). The synagogue is built with a physical separation between the men’s and the women’s
sections because the synagogue is the one place where we make our strongest attempt to live up to the ideal
of “A holy people you shall be to Me” (ibid. 22: 30). After all, the synagogue is God’s house, the place for
serious thought and prayer, a place where we most intensely concentrate on our relationship with God and
on the serious business of prayer. The synagogue, proper, is not a place for socializing, conversation, or any
form of interaction between the sexes (Rabbi Pinchas Stolper, The Mechitzah p. 8).

Prayer 20



THE BEIT KNESSET

PART A. THE TALMUDIC SOURCE FOR SEPARATION

1. Talmud Bavli, Sukkah 51a/b — The laws regarding the separation between men and women
are derived from the balcony constructed at the Simchat Beit HaShoeva.

One who never saw the Simchat Beit HaShoeva S AN RS TR 0 R N ROY D
never saw happiness in his life. On the evening DTMYS 179 37 5 NWRTT 210 D1 OREIDI P
after the first day of Sukkot they went down to 51T PR DW I D

the women’s gallery [of the Beit HaMikdash]

b Y Maki
and fixed a new construction ... What was this npbn IIW TMND PYIN 37 TN 2V DEERES

DOWINPW PR NI MO P AN 150

construction? Rabbi Elazar said, as it was taught
o DWW Topndi mawy

[in the Beraita], that it [the wall of the women’s
courtyard]| was originally smooth, but they [later]
surrounded it with a balcony and established
that the women should sit (in the new section)
above and the men below. [See ArtScroll Talmud
that describes: They built projections out of the
walls, and every year at the conclusion of the first
day of Sukkot they would lay planks along these
projections forming a balcony for the women
spectators at the Simchat Beit HaShoeva.]

PART B. THE REASON FOR THE SEPARATION

There are two opinions regarding the reason for constructing a partition (mechitzah) in the Beit Knesset.

The majority of opinions maintain that the reason is so that the men should not look at the women. There

is a natural and normal attraction to members of the opposite sex which can distract one from praying to
God. Because the Beit Knesset is intended as a place for us to focus our thoughts on God, such attraction is a
distraction and will prevent one from properly concentrating.

1. Rambam, Mishnah Sukkah 5:2 — Reason for the mechitzah: so that men won’t look at the

women.
They would prepare a place for women and a DYDY, DOWIND NI DI DWW DIPD DOIOH P
separate place for men. The women were above RO T2 3D ) DWIRT DIPD OY Toynd Dwin
the men in order that the men should not look at OWIn DWINT 195D
the women.

Rav Moshe Feinstein, in Igros Moshe, Orach Chaim, Vol. I, Simonim 39-43, maintains that this is not the
reason for the separation, rather the reason is in order that the men and women do not mix with each other.
He bases his opinion on the wording of the Rambam in Mishneh Torah, among other sources.

2. Rambam, Hilchot Shofar, Sukkah, and Lulav 8:12 — Reason for the mechitzah: to prevent

socializing.
They would designate a place for the women DWIRDY 75P15n Db DIPh WP PPN Y
above and a place for the men below so that they JON DY 1OR 19990 8O TS Tondh

should not mix with each other.
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3. Igros Moshe, Orach Chaim, Vol. I: 39-40 — Reason for the mechitzah: to prevent frivolity.

The reason for constructing a separation in the SISO 2PN N1 R SR Sawa p

Beit Knesset is because of frivolity, i.e. talking N DPYS AW AT NI WA 1P
amongst the sexes, touching one another, etc.
21T DI T°a

The practical difference between the two opinions is how high the partition needs to be. The first opinion
states that the mechitzah must reach above the heads of the women, whereas Rav Moshe Feinstein
maintained that it’s enough for the mechitzah to reach above the shoulders of the women as this is sufficient
in preventing mixing between them. A second difference is that if the women are on a balcony or a second
story, according to Rav Moshe Feinstein a mechitzah is not required.

4. 1Ibid. — Height of the mechitzah.

It is preferable to have the women on a higher DY, ToP05 ¥ DRIy RV MyS 90 310
level, but if for whatever reason this is difficult to MW D578 RV IYS TP DYY PR
do, it is necessary to construct a partition which LN T 0D NY3DI PR 1D Wi T

will prevent frivolity. For this it is sufficient for
the separation to reach shoulder height, which is
three amot, i.e. eighteen tefachim. Although the
women’s heads can be seen, frivolous behavior
will be prevented. And those who construct

the partition to be above head level so that the

720 R1T1...D2O090 TN TV I AN 0
N7 ...DWRIT DRWY ANY.L..DMOW 1 1T PN
i intary Pababhas PRI NI I'HL)P PO M N
71293 75Y RIIN DWNRIT O3 IR ROW TV
NN NI .80 Ao I8 ...'[3’951
women’s heads can't be seen will be blessed ... MRS AR b DWIRT "OYRd DwInw
Therefore, the partition should be made either T RYTW DO NN T 7133 R0 N Dwid
by having the women on a higher level than Nakigial
the men, even though they can be seen, or by
constructing a partition above shoulder level,
which is eighteen tefachim.

PART C. THE IMPORTANCE OF THE PARTITION BETWEEN MEN AND WOMEN

1. Rabbi Dr. Joseph B. Soloveitchik, The Mechitzah, p. 13 — No Rabbinic or lay body has the
power to abandon the practice of separation in the Beit Knesset.

The separation of the sexes in the synagogue is a basic tenet in our faith. It dates back to the very
dawn of our religious halachic community, and constitutes a Torah prohibition which can never

be abandoned by any legislative act on the part of a Rabbinic or lay body regardless of its numeric
strength or so-called prominence. What was decreed by God can never be undone by human hand.

2. Rabbi Mordechai Becher, Gateway To Judaism, p. 253 — Sitting separately helps retain
personal identity.

An original insight into the effects of the mechitzah comes from an Australian professor of social work:
I have mixed feelings about the separation. While I know some people regard it an affront to equal rights
for women, I quite like the idea that my family status is anonymous. When we are not seated together; I
am not automatically regarded as someone’s wife and mother; rather I have some time to myself. (Sally
Berkovic, Under My Hat, Joseph’s Bookstore, London, 1997, p. 190.)
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KEY THEMES OF SECTION V:

&= The Beit Knesset is the one place where we must make our strongest attempt to concentrate on
our relationship with God and is therefore not the place for socializing.

& There are two opinions as to the reason for the separation: (a) so the men do not look at the
women, and (b) to prevent mixing between men and women. The practical differences between
the two opinions are (1) how high the separation must be, above the shoulders or above the heads,
and (2) whether a mechitzah must be built when the women are on a higher level.

& The separation of the sexes in the Beit Knesset constitutes a Torah prohibition, which can never be
retracted by any Rabbinic or lay body. What was decreed by God can never be undone by humans.

SECTION VI. THE SANCTUARY WITHIN

PART A. TAKING THE INSPIRATION FURTHER

1. Based on Rabbi Shaul Rosenblatt, Aish UK, and Rabbi Reuven Leuchter, Ner Le’Elef — Taking
the inspiration from the synagogue into our lives.

The command to build the Tabernacle (the precursor to the Holy Temple in Jerusalem) is given in a
slightly strange way: “Make for me a Sanctuary and I will dwell within you.” It would seem to make
more sense to say, “Make for me a Sanctuary and I will dwell within it.” This small distinction draws
our attention to an important issue.

The Temple was not a glorified granny flat. God already resides everywhere, so did God need us to
build Him a place to reside in this world? Most certainly! He wanted a location where there would
be a tremendous concentration of the Divine Presence. Nowadays, with the Temple destroyed, the
synagogue is called a “Mikdash Me’at”, a “little” Temple, containing relatively much less, but still a
profound level of kedushah, holiness. (One can even say that there is more reality to the holiness in
the Beit Knesset than a physical object!)

On a deeper level, though, the Torah is saying that the Temple is not somewhere where we can put
God out of the way. It would be all too easy to build a Temple, in order that God can reside within it.
It would be very convenient to compartmentalize God. Let me put Him in the Temple and there I will
worship Him, speak to Him, and have a relationship with Him. But in the rest of my life, T will not.

I am always amazed that it has become the norm for Jewish men to cover their heads in a synagogue.
Why is God any more inside a synagogue than He is on the street? Do we not believe in an infinite
God Who is everywhere? So why the distinction between synagogue and elsewhere? I think that the
reason might be that if we can confine God to the synagogue, then outside the synagogue, we can
live our lives however we want. If we define a place where God is, by so doing, we also define a place
where God isn't. And that’s very convenient.

The Torah is saying that to make a Temple is not to take God out of our day-to-day lives, but to help

bring Him in. The purpose of a Temple is that God should dwell within you. If we come to perceive
Him as dwelling within it, we are missing the point.
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It is the role of a synagogue to inspire us to a relationship with God. It is our role to allow that
inspiration to lift us, even after we have returned to our day-to-day lives. If a synagogue does not
inspire us, there is a problem with the synagogue. But if the inspiration lasts only as long as we are in
the building, there is a problem with us.

KEY THEMES OF SECTION VI:

&= It is the role of a synagogue to inspire us to a relationship with God. It is our role to allow that
inspiration to lift us, even after we have returned to our day-to-day lives. If a synagogue does not
inspire us, there is a problem with the synagogue. But if the inspiration lasts only as long as we
are in the building, there is a problem with us.

This class was prepared by Rabbi David Sedley
and edited by the Morasha Curriculum Team
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