THE WORLD TO COME: PART 1

What in the World is the World to Come?

n this three-part series on the World to Come, we will discover that there is more
Ito the world than meets the eye. Fundamental to the Jewish worldview is the
understanding that a spiritual reality exists beyond what we experience in the physical
world. When a person dies, only his body is buried while his soul enters a spiritual
realm where it continues to live and have self-awareness. During the Messianic Era the
soul rejoins the body during the Resurrection of the Dead in a world that has a clearer
recognition of God.

Just as the individual experiences different phases of existence that ultimately end up
in a higher reality, so too the human race as a whole. The present state of existence is a
temporary stage in the unfolding development of mankind toward a utopian future.

In this first of a three-part series on the World to Come, we will explore the

following questions:

e
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What is the World to Come — is there life after death?
Where does the Torah talk about a World to Come?
What happens after death?

What does one experience in the World to Come?

[s the World to Come in any way similar to this world?
What is the purpose of the World to Come?

Class Outline:

Section 1.

Section II.

Section I1I.

The Existence of a World to Come
Part A. Biblical Sources
Part B. Talmudic and Midrashic Sources

What is the World to Come?

Part A. The Two Phases of the World to Come

Part B. The Spiritual Delight of the World to Come
Part C. A Taste of the World to Come

The Purpose of the World to Come

Part A. The Place for Reward, Accountability, and Spiritual Perfection
Part B. The Natural Consequence of One’s Actions

Part C. The Purpose of Creation

1 Spirituality & Kabbalah



THE WORLD TO COME 1

SECTION I. THE EXISTENCE OF A WORLD TO COME

Before getting into the specific definition of the World to Come and how it is attained, we will start by
demonstrating from the Chumash (Five Books of Moses), Prophets, and Talmudic sources that Judaism
definitely affirms belief in the afterlife. The Chumash does not directly refer to the afterlife or the World to
Come for reasons discussed in the Morasha class World to Come Part I1.

PART A. BIBLICAL SOURCES

1. Bereishit (Genesis) 25:8-9; 35:28-9 — The term “gathered to his people,” which comes after
death and before burial, hints at an afterlife.

Avraham (Abraham) expired and died at a good NN Y2 1Pt AN MW DTN M yn
age, mature and content, and he was gathered D99 58 132 SRYHLN DAY N 30N DY SN
Yishmael (Ishmael), buried him in the cave of ' o - YNWIPD?D
Machpelah, in the field of Ephron, son of Zohar o
the Hittite, which borders Mamre ...
Yitzchak lived to be 180 years old. He expired PISY Y1 Y DOIBWA I NG PR 1 PN
and died, and was gathered to his people, old “Z)y N tetifalra) y;w} =YY 5:{ fONM TN
and in the fullness of his years. His sons, Eisav h . 133 3P
(Esau) and Yaakov (Jacob), buried him. T
The phrase “gathered to his people” reflects joining the souls of others in a soul world.
2. Toldot Yitzchak, ibid. — The disembodied soul attaches itself to other souls after death.
“And he was gathered to his people” — this refers MWD DY ORI W3 OY R, 10 SN HONY
to the soul which is gathered together with the IRYM NTIDI N AN WHIWOW , DT PR
souls of its righteous ancestors; for when the soul SAM T 0 TTIORY, AN 51 0w Mo

is in the body it is separated from the rest of the
souls that are not connected to a body. Yet when
it leaves the body, the soul attaches itself to the
rest of the souls that are similarly separated from
their bodies.

SN2 AVT P MTIDI AW MWD INWY DY

3. Kohelet (Ecclesiastes) 12:7 — After death the soul returns to God.

And the dust returns to the earth as it was, and DONT SN ARD M YD YINT Sy 9pp e
the spirit returns to God, Who gave it. ST TN

4. 1 Shmuel (Samuel) 28:3; 11-15 — After his death, the prophet Shmuel was raised up in a

vision.
Shmuel had died and all Israel eulogized him and 072 172N S8 5235 190N I SN
buried him in Ramabh, in his home town ... LY
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And the woman said, “Whom shall T raise from SRIBY DN TN T2 TOUN 0 N TUNT TN
the dead for you?” And he [King Shaul/Saul] said, STPRT DTN DING ON TUNT TR ... 205 5
“Raise up Shmuel for me” ... And the woman TEL LN TINF NG T D TN PN 1 DY

said to Shaul, “I saw a great man ascending

from the earth.” He then said to her, “What

does he look like?” She said, “An elderly man is
ascending, and he is garbed in a cloak.” Shaul
realized it was Shmuel and he bowed down with
his face to the ground, and prostrated himself.
And Shmuel said to Shaul, “Why did you disturb
me, to raise me up?”

TEn RIT DN 72 SN PN DY Aoy N 15
37 IR 2N DY TN A T D
TN MbYa% MmN

5. Vayikra (Leviticus) 18:5, with Sifra, parshasa 9:10 — The Torah promises eternal life for

keeping mitzvot.

You shall observe My statutes and My ordinances, DN TP W DY DINY TP NN DDA
which a person shall do and thereby live. I am 7Y 3N D73 M) DTN
the Lord.

“And thereby live” — in the World to Come. T D23 TONM ONY.NDT DD — D73 M.,
Perhaps you might think that this phrase refers D22, D3 T D71 3N 7D NI, N1 712 1910 KO
to this world. But eventually everyone will die ..N37

and therefore what would be the meaning of “live
by them™? [Hence it must refer to the] World to
Come ...

PART B. TALMUDIC AND MIDRASHIC SOURCES

1.

Bereishit Rabbah 1:10 — At the beginning of existence, two worlds were created: this world
and the World to Come.

Why was the world created with the letter beit D I Y PITIAS 93 B9 XY b
[i.e. in the word bereishit]? To teach you that AT ey

there are two worlds — this world and the World
to Come [since the letter beit has the numerical
value of two].

Pirkei Avot (Ethics of the Fathers) 4:16 — This world is compared to a corridor that leads into
a banquet hall, which is the World to Come.

Rabbi Yaakov said, “This world is like a lobby 2353 MINIED YT Tt ODWT LI APy 039
before the World to Come. Prepare yourself in the DIONY Y72 NTHIIDI THBY 1P NI DL)u]n
lobby so that you may enter the banquet hall.” poRb
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3. Rambam (Maimonides), ibid. — If an individual acquires the proper attributes in this world,
he merits life in the World to Come.

The analogy is understood and the purpose is WD DY A TN IS, 12 S
well-known: In this world a person acquires the Y,R37 0D S DTN oY TN oG
attributes that enable him to merit life in the NS 9291 79T NI DN
World to Come, and this world is the path and

passageway.

4. Mishnah, Peah 1:1 — The principal place for the reward of our efforts is in the World to

Come.
These are the precepts whose performance have TPNIT DI ANDT MY DR PRY D737 DN
no set measure: leaving the corner of a field for DINRY D197 BN .M TS DTN S
the poor, the first fruit offering, pilgrimage to o5 1D R 1IR EE D9WA TPMYE SN

the Temple in Jerusalem, acts of kindness, and
the study of Torah. These are the precepts whose
performance derives benefit in this world, but

T3 DS NI DT0M MM DR AN T2 N3
090 T30 10 Tbm 195 DN

the principal reward awaits a person in the World
to Come: honoring one’s father and mother,

acts of kindness, bringing peace between two
individuals, and the study of Torah is equivalent
to them all.

KEY THEMES OF SECTION I:
& Judaism affirms the existence of life after death and a World to Come.

#» The Chumash (Five Books of Moses) does not directly refer to the afterlife or the World to Come
for reasons that will be discussed in the Morasha class World to Come Part II.

7= Nevertheless, the Talmud contains many references to life after death and the World to Come, and
the Prophets record communicating with the souls of the dead.

SECTION II. WHAT IS THE WORLD TO COME?

We demonstrated above that the Torah affirms the existence of an afterlife, and that the soul continues to live
even after it has left its earthly abode. In this section we will discuss what the World to Come actually is, and
what place it takes within the context of the Jewish worldview.

PART A. THE TWO PHASES OF THE WORLD TO COME

As discussed in the Morasha Introduction to the Messiah and World to Come, The World to Come is split into
two phases. The first phase is experienced after death when the soul goes to the Olam HaNeshamot, the World
of the Souls, and is already in existence. This stage is referred to by the Talmud as Gan Eden (The Garden of
Eden). The second phase of the World to Come will be a future era beginning with the Messianic period.
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After the arrival of the Mashiach there will be two separate resurrections of the dead. A first resurrection will
take place immediately following the arrival of the Mashiach. However, only people who were completely
righteous during their lifetime will rise at that time. A second resurrection for the rest of mankind will follow
at the end of the period of Mashiach. At that time, known as the Great Day of Judgement, God will settle
every score of injustice and determine precisely the level of eternal life to be granted to each body/soul unit.
This will be an entirely new form of existence, unlike either this world or the World of the Souls.

1.

Ramchal (Rabbi Moshe Chaim Luzzatto), Ma’amar Halkarim — The World to Come has two

stages.

The reward of the World to Come is, in
accordance with one’s deeds in this world, a fixed
degree of the true good, i.e. attachment to God,
which will then be enjoyed for all eternity. This
in turn is also divided into two parts, one being
in the World of the Souls, and the other in the
World after the Resurrection ...

T DDA WYY YWY 0D N1 R3O Do)

MPITI N PN A3 T D vapn 1o
NS P NI ON.DMRI ARD 73 M 12
Wit nishiabllvmi BaitaiisamlabliseWaysply

2. Ramban (Nachmanides), Torat Adam, Sha’ar HaGemul — The World to Come follows a

The reward of the souls and their existence in
the World of the Souls is called Gan Eden by our
rabbis ...

After the World of the Souls will come the era of
the Messiah, which is a part of this world.

At the conclusion thereof, the Great Judgment
and the Resurrection of the Dead will occur. This
is the period of reward that includes the body
and soul.

This is the World to Come, in which the body
will become like the soul and the soul will cleave
to the knowledge of God, just as it adhered to it
in the Gan Eden of the World of the Souls. Now,
however, it will be elevated to an even greater
degree and everything will continue to exist
forever and ever.

progression of events and is ultimately an eternal existence.

NP3 DVawn oA DpeRY e 10w 0D
LT PIPMaS

ST D9 5500 NI, W 1 I 19 0N

oW NI, DA ST 7 O KT D510
LI AT 55100

WOIT W3 12D A 2N 12, NI O NI
Dwsn o5y 1Y 1A P72 5y nYTa 930
75 Hom oYR Y, D T IR mOYam
DOMI8I IR TY

3. Ramchal, Adir Bamarom, Part I — The ultimate World to Come is an entirely new form of

existence.

At that point God will judge each and every detail
that happened since the beginning of Creation,
all six thousand years of it. Then will come the
seventh millennium to break the mold ... then
the eighth millennium, that is, the new world. At
that point a new structure [of Creation] will be
built ... of which we have no concept at all.

9371937 50 5y 0D P AP Y LN 0D

PDOR MW 593 DWW NN o 1ot D53 e
A9R DTN ...TNBT TR WA PN NI INY W
D330 333 TP N, B0 TR W T v
555 10 TR WHN ONY
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For the sake of simplicity, we will use the term “the World to Come” to refer to the experience of the soul
after death in general, although some of the sources below may refer specifically to one stage rather than the

other.

PART B. THE SPIRITUAL DELIGHT OF THE WORLD TO COME

The details of immortality and the World to Come are not mentioned explicitly in the Written Torah. The
prophet therefore says when speaking of the World to Come, “No eye has seen it, other than God, that
which He will do for those who hope in Him” (Yeshayahu/Isaiah 63:4). Nevertheless, as we shall see in the
following sources, the Oral Torah contains descriptions by way of analogy and metaphor.

1. Talmud Bavli (Babylonian Talmud), Berachot 17a — The World to Come is a spiritual delight.

A favorite saying of Rav was: The future world
is not like this world. In the future world, there
is neither eating, nor drinking, nor propagation,
nor business, nor jealousy, nor hatred, nor
competition. Rather, the righteous sit with their
crowns on their heads enjoying the radiance of
the Divine Presence.

N3 O T D90 R 1397 103 KDY
99 R P KDY 1208 85 13 PN Nan o
NOY NI RO NP XDV 71 R KDY A
DIPWRIZ OPMAY P DR TR NON MM
SIPOWT YD O

2. Talmud Bavli, Ta’anit 31a — The righteous will rejoice in the Presence of God.

Ulla Biraah said in the name of Rabbi Elazar,
“In the future the Holy One, Blessed be He, will
make a circle for the righteous, and He will sit
among them in the Garden of Eden, and each
one will point to Him with his finger, as it is

written: ‘And men will say on that day, this is our

God for Whom we have waited and He will save
us; this is the Lord for Whom we have waited
and we will be glad and rejoice in His salvation’
[Yeshayahu, 25.9].”

T2 YT TRV YN 237 TN N KW 0N

1TV 192 DIPPI 2P XM D TSS S MwyS NI

(D IPYL’) ORI WIBRI IR TR TN O

RN AARR Y mp WION T30 NI DY 0N

AN W TR D WP

3. Ramchal, Derech Hashem (The Way of God) 1:3:12, Translation by Rabbi Aryeh Kaplan,
Feldheim Publishers, p. 57 — The disembodied soul experiences delight in the World of the
Souls similar to what it will experience in the World to Come (after Resurrection).

However, when the soul leaves the body and
enters the World of the Souls, it can then radiate
freely with a brightness that befits it as a result of
its good deeds [while associated with the body].
Through both this and what it can attain in the
World of the Souls, the soul is able to regain the
power it lost while associated with the body.
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4. Rabbi Eliyahu Dessler, Strive for Truth, Vol. III, p. 191 — A person will delight in the
appreciation of God’s love and acknowledgment, and get satisfaction from his own
contribution to the fulfillment of the purpose of Creation.

Upon entering the state known as “the World to Come” the tzaddik (righteous person), as we saw
above, begins to “enjoy the splendor of the Shechinah (God’s Presence).” God raises, so to speak, a
corner of the curtain, and the tzaddik experiences a little of God’s greatness, of His overwhelming,
many-faceted love for His creatures. He gets an inkling of the majestic universal plan which God has
for all His creatures, and derives unimaginable joy from the realization that his struggle with his yetzer
hara (Evil Inclination) in his previous state has significantly contributed to the fulfillment of that plan.
His soul is suffused with unutterable delight.

And another thing, the very fact that he is granted such revelations, the very fact that he is privileged
to experience so much pleasure must mean [i.e. he realizes] that his past efforts are appreciated. To
know that God, Whom he served, is pleased with him adds immeasurably to his satisfaction.

PART C. A TASTE OF THE WORLD TO COME

1. Talmud Bavli, Berachot 57b — Certain things are a taste of the World to Come.

There are three things which are a taste of the YW WBY NI 10 1OR I O P Y

World to Come: Shabbat, the sun, and “usage.” WHOD KT 00T LN RN ONDT 2O
What does “usage” mean? Usage of the bed D933 LW KON LM

[i.e. marital relations]? But that weakens the
body. Rather it means usage of the orifices [i.e.
emptying one’s bowels].

2. Rabbi Reuven Leuchter — Physical sensations of a higher reality are a taste of the World to
Come.

Each one of these things [in Berachot 57b] is a feeling of spiritual awareness that a person experiences

with his physical senses:

1. Shabbat: a sense of the nature of spirituality experienced by the body.

2. The sun: a sense of the influence of celestial bodies on the body.

3. Marital relations: the continuity of the Jewish people experienced with the body. But since the
physical sensation weakens the body it fails to parallel the experience of the World to Come,
therefore the alternative version:

4. Emptying one’s bowels: the body’s experience of expelling the bad.

Any awareness of a higher existence that a person can sense with his own body is a “taste” of the
World to Come.

3. Maharsha, Berachot 57b — Shabbat is a faint yet discernable trace of the World to Come

Five things are one-sixtieth of another: Shabbat is DS DWW TAN N L.DWWH TAN TWnn
one-sixtieth of the World to Come. N3
Just as we find in regard to forbidden mixtures ¥ 53 1R ‘D1 KT D103 Py WwrHw 1 05
that one part in sixty maintains its identity and W 37553 TIND NONTA 14T I AER 13

is not nullified ... so too here, all the things

AN DD A¥P N T WNART
mentioned retain faint traces of the original.
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4. Rabbi Eliyahu Dessler, Michtav M’Eliyahu, Vol. V, p. 96 — Shabbat reveals some of the hidden
spiritual light that awaits us in the World to Come.

Shabbat is a “taste of the World to Come,” 24T NPMA W “NAT DD YD N 1AW 0D
meaning that it is an aspect of the World to Come )M — e
right here in this world, [it is a piece of] the

hidden spiritual light [that exists in the World to

Come].

Similarly, observing Shabbat — ceasing all physically creative activity and efforts to improve the physical
world — instills a sense that the true purpose of life is spiritual and that our involvement with the physical
world is not all-important.

KEY THEMES OF SECTION II:

7 Certain experiences in this world hint to the nature of existence in the World to Come. The main
feature, though, is that the World to Come will be experienced as the spiritual delight of being in
God’s Presence.

7> One will delight in the appreciation of God’s love and acknowledgment, and get satisfaction from
his own contribution to the fulfillment of the purpose of Creation.

7~ Physical sensations of a higher reality are a taste of the World to Come.

7 Shabbat reveals some of the hidden spiritual light that awaits us in the World to Come.

SECTION III. THE PURPOSE OF THE WORLD TO COME

The World to Come is the ultimate purpose of Creation — to be eternally attached to the Will of God. By
using our free will and utilizing the opportunities for spiritual growth in this world, we create a meaningful
World to Come. The World to Come is also the time we are rewarded for our positive actions in this world,
learn from our mistakes, and become spiritually purified. As will be explained in the third Morasha class
on the World to Come, The New Me, Resurrection of the Dead, it is where we will experience the greatest
spiritual delight and connection to God.

PART A. THE PLACE FOR REWARD, ACCOUNTABILITY, AND SPIRITUAL PURIFICATION

In the World to Come we will be rewarded for the goodness we accomplished, learn from our misdeeds, and
become spiritually purified.

i. Reward for the Righteous

1. Devarim (Deuteronomy)7:11, with Rashi citing Talmud, Eruvin 22a — The World to Come is
the place of receiving reward for keeping the mitzvot.

Keep the commandment, the decrees and the WN DO INY DRI IR MISHT DN DIL)
laws that I command you today to do. :DIMYS DhnT I8 N
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Rashi st
“Today to do” — and tomorrow, in the World to

_ 070w D% 8am oD IS —omwyS ovn
Come, to receive the reward.

2. Ramchal, Derech Hashem 1:3:3 — In the World to Come a person reaps the eternal reward for
the effort he made to perfect himself in this world.

God’s goodness decreed that there be a limit to T STIWES D133 I, 1310 T DION)
man’ effort required to attain perfection. After oSN me&wn WS DINS T8
his period of effort is completed, he attains his OPMISY PR TN M IR 0w ST

level of perfection and is then allowed to enjoy it

1% TANY,ATI3YT 108 AN, D008 I ® 1P e oy
for all eternity. God therefore created two distinct

W TP, 21 2107 T 09N 0w D1vp
KaivE et SRls) ralinihintanin by pislvATam ool niakral Ryt
NI D183 1835 KON, 5195015 PR 90w S

A2 P WK DA T RYnn

periods, one as a time of earning and the other as
a time of receiving reward. However, the trait of
goodness is stronger since the time for earning is
fixed according to God’s Will, while the time for
receiving the reward has no end. Rather, a person
will derive pleasure forever from the perfection
that he achieved.

3. Rambam, Hilchot Teshuvah (Laws of Repentance) 8:1 — Righteousness is rewarded with life
in the World to Come.

The goodness that awaits the righteous is the D11 N3 DWW M N, DR TED DS A
World to Come. This is life which has no death, STV Y PR M I Y PR DO
and goodness which has no element of bad. This “oa FIDINY, T 27 b AR NS NI

is the meaning of the verse: “In order that it will i 20 1S 1A ST 81 : (1,20 £

be good for you and you will have length of days o1t Db ‘oM [N 2 o D

(Devarim 22:7). We learn from tradition that

“it will be good for you” in the world which is EETIER SIS
all good [this world] and “you will have length

of days” in a world which is “limitless” [lit. ‘all

long’].” This is the World to Come.

The reward for the righteous is to merit this N3 P, T DY 1P RIT--D0PI8 O
pleasantness and be part of this goodness. The NON DN 0712 100 85w NI--D0PwIT W
punishment for the wicked is that they will not A0 99

merit this life, but will die.

ii. Accountability and Spiritual Purification

As the last source indicated, it is possible for a person to miss out, even entirely, on the experience of life in
the World to Come. But the alternative to reward in this instance is not punishment, but rather simply lack
of existence. Judaism does not believe in eternal damnation.

The World to Come has a mechanism to maximize the number of those who will be awarded eternal life. It is
called Gehinnom, a spiritual cleansing process that prepares the soul for entrance to the World to Come.

Imagine standing completely visible before God, with your memory wide open, completely transparent without

9 Spirituality & Kabbalah



THE WORLD TO COME I

any jamming mechanism or reducing valve to diminish its force. You will remember everything you did and see
it in a new light. You will see it in the light of the unshaded spirit, ot if you will, in God’s own light that shines
from one end of Creation to the other. The memory of every good deed and mitzvah will be the sublimest of
pleasures, as our tradition speaks of Olam Haba. But your memory will also be open to all the things of which
you are ashamed. They cannot be rationalized away or dismissed. You will be facing yourself, fully aware of
the consequences of all your deeds. We all know the terrible shame and humiliation experienced when one

is caught in the act of doing something wrong. Imagine being caught by one’s own memory with no place to
escape. This indeed, may be what Daniel is alluding to when he says (Daniel 12:2), “And many of them that
sleep in the dust shall awake, some to everlasting life, and some to reproach and everlasting shame.” (From, If
You Were God, Rabbi Aryeh Kaplan, NCSY Publications, pp. 30-31.)

1. Ramchal, Derech Hashem 2:2:4 — Gehinnom is a spiritual cleansing process to ensure the
maximum attendance in the World to Come.

In his kindness, God maximized man’s chances ,DTINT335 ORI MY 1 1T IV 9t DIDNY
of successfully attaining his ultimate goal. PSR 10 5 IR M P MY NS
He therefore decreed that there should be a 7955 KD N, 51T AN P13 93 10 W

secondary way to attach oneself to God for those

R DY 555 RIM % 1PANRTD oW Y
for whom such attachment is fitting, namely

N7 93 T35 D33 P NI B2 oW Y
WP NN TDIND PN 20D RO Ly
TP P OYnT 5 vOY 0 T P RD
PRYD INY DD TPHNT D 53p5 10 IR Hom
Rala)ion

those who were overcome by evil, but not to
such an extent that they should lose existence
entirely. These people therefore experience the
punishment of Gehinnom, the purpose of which
is to recompense the person according to his
transgression in a way that he will be left with no
debt to pay for his misdeeds. He will then be able
to achieve his ultimate reward in accordance with
the good acts that he performed.

By virtue Of thlS System, [he aCtual number Of ,-]’:D N$ U P WD DTN "-IT L) 5~gw N2

those who are lost completely is minimized. b 9 YT DA 33 DIIR KON P NS T3 0

[Such a severe consequence] only applies to D35 DWW DIP DS NS TWON R 91T T

those who have so completely been taken over
. . . : SR NI IPONT D3 DN IR
by evil that it would be impossible for them to

experience the true reward and eternal delight.

The following is an example from the Mishnah of one who needs the spiritual cleansing of Gehinnom.

2. Talmud Bavli, Kiddushin 82a, with Maharsha — A haughty doctor is destined for Gehinnom.

The best of doctors are destined for Gehinnom. D335 DIRDYIAY Y
Maharsha R
That is, someone who considers himself to be DONDYIAW TP 0 MIRY PAmIY BT
the best of doctors, the most expert of whom IMNG T WINFBT DY I THO I PRY
there is no equal. He relies too much on his own PN PO TS T ana T NI Oy
intelligence, and in his arrogance sometimes ¥ SN 17 TS P 9373 YIRS T
makes an incorrect diagnosis and ends up killing 35D NI 105 DONDIIT AN DY 3001 NS 1

the patient by prescribing something that was
actually harmful for him. He should rather have
consulted with other doctors since he is dealing

S

with matters of life and death.
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The Mishnah is not picking on doctors. They are highlighted here since they have great responsibility in
dealing with matters of life and death. Nevertheless, the principle of accountability for one’s actions, whether
in our careers, interpersonal relationships, or to God, applies to everyone.

iii Reward in this World and the Next

One of the classic answers that Judaism offers to the question of why the righteous suffer or the wicked
prosper is that the righteous suffer in this world in order to avoid any suffering in the next; so too the wicked
are given their reward in this world rather than receive any share in the World to Come for whatever mitzvot
they might have performed.

1. Talmud Yerushalmi (Jerusalem Talmud), Peah 1:1 (5a) — The wicked are rewarded in this
world for whatever good they do, while the righteous are punished here for whatever sins
they commit.

If someone has a majority of merits and a IIPIY LI WO DYID MY I HYSL a1
minority of sins, he will be punished for the few o5 1998 19 U—pb Sy St DDA ey ﬂﬁp
sins in this world so that he can receive his full o DI ARSI MTAY 17 HIN NI TIPS
reward in the World to Come. But if someone W P55 S MY MY MY Msn 1w
has a majority of transgressions and a minority of X7 oS Bhwh
merits, he is given the reward for his few mitzvot

in this world and will be held accountable for his

misdeeds in the World to Come.

2. Devarim 7:10, with Rashi — God gives the wicked their reward in this world.

And He repays those who hate Him, to their face, SR IREYS AR NS ITINTD 13D OR PRI DL
to cause them to perish; He will not delay the one - ' R 15 D5w» T’Jﬁ
who hates Him, but he will repay him to his face. T
Rashi e
“And He repays those who hate Him to their face” AMo7191315 DO M D OR PRIYD DO
— during his lifetime, God pays him his good N3 0D 2 YIRS T

reward, in order to cause him to be lost from the
World to Come.

The following two stories illustrate the inverse relationship between reward in this world and reward in the
World to Come:

3. Talmud Bavli, Ta’anit 25a — It is preferable to receive reward in the World to Come.

[Rabbi Eliezers] wife said to him, “How long INGT D10 R DI SN TV AT 0O SIDN
must we go on suffering so much from poverty?” RYI S0 0 1937 "0 93 AP R 75 O
“What should I do?” he asked her. “Pray that NTADT RYI5 T 5 137 T DD P10 ALY oM
Heaven give you something.” He prayed and a NTFION 08T M8 PPy Nisoma [Nt N3

shape of a hand came from Heaven and handed

INT RINON [FPRY] P92 05N 5 INT NI
him a golden table leg. In a dream he saw that in b

9y
the future all the righteous would be eating on e

tables that have three legs and he and his wife
would be eating on a table with two legs.
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He asked his wife, “Is it alright with you that NIIION N5y 515 959K 527 75 N3 [ K]
everyone else will be eating at a complete table 7933 SR D TN TOMDT XNION BRI DOWDT

. . . ’277
and we will be ea‘l‘tmg at an incomplete table? NI TSR MM WA TN PORWIT M W3
She said to him, “What can we do? Pray that they e LI SRR N
take it back.” He prayed and they took it back. ' ! "l 1 v
Sopw 85 Spumia a3

It was taught that the second miracle was greater
than the first miracle because we have a tradition
that Heaven can give things, but does not take
them back.

4. Shemot (Exodus) Rabbah 52:3 — Reward in this world can deduct from reward in the World

to Come.
It once happened that a student of Rabbi Shimon PRI NP ONM? 13 4 S IIN 1503 YD
ben Yochai left Israel [tO earn 1’1’101’16}7] and PRIZI N PN D"P?Dbﬂ.'l P P N V7N5

returned very wealthy. The students saw him and
were jealous. They also wanted to leave Israel [to
make money]. Rabbi Shimon understood and
took them to a certain sloping valley. He prayed
and said, “Valley, valley, fill up with golden

W4 YT YIRS IRInR INSD i owpan v a
YR 90N 55000 N0 %0 S AN IYpad 8Im
37T oW NN 2 T R Ypa

1 377897 DWRIHD DN 3T DN B 0N 117305

coins.” It began to flow with golden coins. Rabbi 2w IR WY D RITW 1 53 PYTY 1T NN DD
Shimon said to his students, “If you want gold, 2D XON 7T 0 100 PRY DN XT3y
here is gold. Take for yourselves whatever you A

want. But you should know that whatever you
take now will be deducted from your portion in
the World to Come, for the real compensation for
learning Torah is only in the World to Come.”

Note: One should not get the impression that Judaism idealizes poverty as a sign of righteousness. Earning a
living and providing for one’s family are basic responsibilities. The point being made here is that ultimately
the goal of life is to accrue spiritual accomplishments. Moreover, we can never know whether or not we are
destined for life in the World to Come. Hence, there is no way of telling if our fortunes in this world are due
to reward for the minority of our mitzvot or for some other reason altogether. Sometimes God gives us things
that we have not yet earned just for the sake of giving us the chance to do a mitzvah. Similarly, we cannot
know if our misfortunes are a punishment for the minority of our transgressions. Maybe they are just a test of
our virtues, an opportunity to earn greater reward!

Practically speaking, the advice of our Sages has always been not to spend our time fretting about the
implications of our fortunes or misfortunes, rather to do the utmost to attach ourselves to God in this world.
This is the only real assurance of life in the World to Come.

PART B. THE NATURAL CONSEQUENCE OF ONE’S ACTIONS

Viewing the World to Come as a reward for our actions does not quite capture the causal relationship
between the two. In reality, the World to Come is less of a reward granted by Divine grace than it is the
natural product of one’s effort to grow spiritually in this life through Torah and mitzvot.

1. Meiri, Chibbur HaTeshuvah 541 — The World to Come grows out of this world.

The World to Come is not a reward for one’s 579,090 N1 DaR DT 90w X3 OO PN
actions but their fruit. In other words, it is YT 10 9D FINSD DD N3P

produced from them like a fruit from a tree.
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2. Nefesh HaChaim 1:12 — We create our World to Come with our deeds.

The reason that the Sages said that “all Israel have 837 O P51 S SR 55 S 1IN i
a portion to the World to Come” and not “in the NIT DWW I WY 83T 09 1IN XY
World to Come” is because it is not something 578 ONY,TOES 3T PIY NI P 1M NI

that was created during the Six Days of Creation.

DWW IONT AN 100 PO 175WA 1 B DINT
It is not a separate entity such that if a person

OV MY, MY DINT T YD NI NI
SR How 190N 197, Pyna 1ryd Pon vRam
MASART IR TR0 P IR 595 ord v
DA VRGN 02O OV PRI

is righteous they will give him his reward from
it. The truth is that the World to Come is built
by the person himself. Each person expands,
adds, and determines his own portion through
his actions. Each member of Israel has his own
portion in holiness, light, and radiance that is
fixed and added to the World to Come through
his good deeds.

3. Rabbi Zev Leff, Audio Tape — The more effort we expend on something, the more we
appreciate it.

If a person receives a watch as a gift and then loses it, the person may feel badly, but not as badly as if
he actually purchased the watch. However, let’s say the person manufactured the watch himself from
scratch, toiling endless hours in crafting it. If the watch were to get lost now, how would he feel? The
idea is that those projects which we invest effort in, bring us the greatest appreciation and meaning.
Consequently, our effort in this world actually builds our World to Come.

4. Rabbi Mordechai Becher, Gateway to Judaism, p. 61 — The World to Come is really “the
World that Comes” out of our actions.

The condition of the soul’s existence in Olam Haba, its degree of closeness and connection to God, is
directly determined by its previous activities in the physical world; it is the “world that comes” — the
state that results directly from what happens in this world.

An illustration that death reveals whatever spiritual state already exists in the person is found in the following
Talmudic excerpt, as explained by Rabbi Dessler in the subsequent source.

5. Talmud Bavli, Berachot 18b — The dead maintain the same concerns as when they were alive.

... A man went and spent the night in a cemetery, MY I PIYY.ONAPM 733 1Y oM.
and he heard two spirits conversing with one W10 03D R TR, D 1T M0DHnY
anotlier. Seid ene o ler connpantion, iy dez, N2 PP 712 TIN5 TN S2wn Do o

come and let us wander about the world and let

. . . TP IR 791 PN 930 D IR .ODwH
us hear from ‘behind the curtain’ what suffering

DYER ONY T R 005 KON, D3R S nhsmna

is coming on the world.” Her companion said 5 3

to her, “I cannot go since I am buried in matting
of reeds [she was ashamed to be seen in such
“attire” — Ritva]. But you go, and whatever you
hear tell me ...”
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6. Rabbi Eliyahu Dessler, Michtav M’Eliyahu, Vol. 11, p. 62 — The transition from life in this
world to life in the next world (the World of the Souls) does not change the essence of a

person, it just reveals it.

A person’s desire is his essence ... And you
should know that death does not change the
internal state of the person. The wicked person,
who in his lifetime was attached to the illusion
[of this world], so too after death will be attached
to this very illusion; but since he will not be
able to satisfy his desires, he will lust after them
all the more and develop an enormous appetite
for them. The Talmud records how the spirits
were interested in the affairs of this world.
Furthermore, there was even one spirit that was
embarrassed by the fact that she was buried in
reeds. See how her sensitivity for self-respect
remained in death just as it was in life!

PART C. THE PURPOSE OF CREATION

LA RN DINT NN

128 DIN DIV I AT N0 PR 0D YT O8N
I 3T I03T P A DT L OTRT Dw ennT
JIPITI PAT NI INWI VD TIOWD O3, PHTa
PON RIT PRI IPIDD IR NI WRY 1000 IN
573 150103 Y oY NayI 89N, T 5D
YNMND FPTD WIPST MY Y 0 P
Y, R A BT OY W D TN
D73p S SIP8AN 793P I MON TINY D
WO INWI TS MY 0 — T A
Rainfnpdivme)

The World to Come is the ultimate goal for each individual and humanity as a whole. Only by utilizing every
opportunity for spiritual growth in this world can we create a meaningful World to Come. Therefore, while
in this world we need to focus our efforts to earn the greatest good by striving to fulfill the Will of God with

all our energy and resources.

1. Pirkei Avot 4:16-17 — Each world has its advantages.

Rabbi Yaakov said, “This world is like a lobby
before the World to Come. Prepare yourself in the
lobby so that you may enter the banquet hall.”

He used to say, “Better is one hour of repentance
and good deeds in this world than the entire

life of the World to Come. Better is one hour of
spiritual bliss in the World to Come than the
entire life of this World.”

Which world is better?

D3 TITNIDD T T O, N Y 039
DIDNY T2 TITHIDI THSY 1PN ;N7 oW
KR i)

DY TANI NOR TYY D%, IR 0 NI
W 7D NI O M Som, M DDA DA

S O 1M 5on N3 O M Hp DY N

On the face of it, the two statements above seem to contradict each other, but they were said in the same

breath by the same person. The resolution is as follows:

God’s purpose in Creation was to give the ultimate good to another, namely man. That good, closeness
to God Himself, is only experienced in the World to Come. As such, this world is secondary, a mere

antechamber, to the World to Come.

But in order for it to be the greatest possible good, the closeness to God must be earned rather than simply
handed over on a silver platter. Life in this world is the opportunity for earning the true good of the World to

Come, and in that sense it is more valuable.
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2. Ramchal, Derech Hashem 1:2:1-2 — This world is an opportunity to earn the greatest good,

attachment to God.

God’s purpose in Creation was to bestow of His
good to another ... His wisdom therefore decreed
that the nature of this true benefaction be His
giving created things the opportunity to attach
themselves to Him to the greatest degree possible
for them.

God’s wisdom, however, decreed that for such
good to be perfect, the one enjoying it must be its
master. That is, he must earn it for himself ...

L1015 1 13m0 2 i N3 1Yo i
SINTTT SPIPINT 20T MINSHY 1NR0n 10 By
S92 9937 wD N30 DD W 3 T
LIPATIW DR MWONY MW IIND

TR MRT, D50 W AT IO T DN
WP B - WIPD NI NN Y313 i
JR1A)3m)

3. Ramchal, Mesillat Yesharim (Path of the Just), Ch. 1 — The delight of attachment to God in

the World to Come is the very purpose of Creation.

Our Sages of blessed memory have instructed

us that man was created for the sole purpose

of reveling in the Eternal and delighting in the
splendor of the Divine Presence, this being

the ultimate joy and greatest of all pleasures in
existence. The true place for this pleasure is in
the World to Come, which was created solely for
this purpose.

However, the path that helps us reach our
desired goal is this world. That is what our Sages
meant when they said that “this world is like an
antechamber to the World to Come” (Avot 4:21).
The means that lead to this goal are the mitzvot
that God commanded us to observe, and the
place for doing the mitzvot is in this world alone.
Therefore, man was first placed in this world

to use the methods available to him in order

to reach his intended destination, the World to
Come. There he will enjoy the good which he
acquired by virtue of these means. That is what
our Sages of blessed memory meant when they
said, “Today to do and tomorrow, in the World to
Come, to receive the reward” (Eruvin 22a).

DR N1 1757925 D310 BN WM 7 M
T NP VI TN 15Y 1PN NON X733 XD
D DY DB DI NIV RN MY
"3, N3 DWW NI TR T YN DY .N80

ST 9275 908K IO NI R

DWW TN WO 1M SN R 70 TT7 N

DWW (310:7 5113N) 119735 DN 1MINY 7D NI
DOYSINT NI O 303 NTIIBR TNT M
WWN SR 00,7 P00 DINA N DY
DM OPWY DIPIY I TI ORI 1Y MY
ORI A DTN DY 10 OY . oW P NI
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The following story demonstrates how the possibility of reward in the World to Come invests life in this

world with limitless value.

4. Rabbi Aharon Pollack, The Laws of Tzitzit, p. 6 — This world is an opportunity for earning

the reward of the next.

It is told that the students of the Vilna Gaon, in the last hours of his life, gathered around his bed,
eager to hear their great master’s last words. They expected to see him joyous at the prospect of his
reward in the World to Come, but were surprised to see him with tears on his face. He held up his
tzitzit and said, “How beautiful this world is! For just a few coins one can buy threads and tie tzitzit,
and so come close to the Shechinah. But in the World to Come it is impossible to do any of this.”
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KEY THEMES OF SECTION III:

7> The reward for spiritual development in this world is life in the World to Come, first in the World
of the Souls and ultimately in the post-Resurrection world.

7~ That reward, a connection to God, is infinitely more valuable than anything that can be
experienced in this world. More than just a payoff for good behavior, though, a share in the World
to Come is the direct consequence of our actions during this lifetime. Death only removes the
outer shell, revealing the soul in whatever state it reached during its brief stay in this world.

7= The experience of closeness to God in the World to Come is the ultimate reason that God created
the universe. Only in the World to Come is God’s purpose in Creation — the giving of good to

another — actually realized. Nevertheless, it is only through utilizing every opportunity for
spiritual growth in this world that we can create a meaningful World to Come.

CLASS SUMMARY:

WHAT IS THE WORLD TO COME - 1S THERE LIFE AFTER DEATH?

Yes. Judaism affirms belief in life after death and in a phase of history called the World to Come.

WHERE DOES THE TORAH TALK ABOUT A WORLD TO COME?

The Torah refers to the World to Come indirectly (for reasons discussed in part II). It talks about the soul
“being gathered to its people” after death, returning to God, and records accounts of communicating with the
dead.

WHAT HAPPENS AFTER DEATH?

The soul leaves the body and enters the World of the Souls (Olam HaNeshamot). It remains there until the
Resurrection of the Dead, at which time the soul is re-united with its body and the world assumes a totally
new form of existence, referred to as the World to Come.

WHAT DOES ONE EXPERIENCE IN THE WORLD TO COME?

A person enjoys the level of personal perfection and closeness to God that he managed to build with the
good deeds he accomplished in this world. The pleasure of the experience in the World to Come is greater
than anything available in this world.

IS THE WORLD TO COME IN ANY WAY SIMILAR TO THIS WORLD?

Physical sensations of a higher reality are a taste of the World to Come. However, the main feature will be
“taking pleasure in the radiance of God’s Presence.”

WHAT IS THE PURPOSE OF THE WORLD TO COME?

The World to Come is the ultimate purpose of Creation — to be eternally attached to the Will of God. By
using our free will and utilizing the opportunities for spiritual growth in this world, we create a meaningful
World to Come. The World to Come is also the time when we are rewarded for our positive actions in this
world, learn from our mistakes, and become spiritually purified. It is where we will experience the greatest
spiritual delight and connection to God.
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ADDITIONAL RECOMMENDED READING & SOURCES

Rabbi Aryeh Kaplan, Handbook of Jewish Thought, Vol. 11, Ch. 23, “Immortality and the Soul”

SECTION 1.

Rabbi Yaakov Astor, Soul Searching, Appendix A

SECTION II.

Ramban, Shaar HeGemul

Ramchal, Derech Hashem, Part 1, Ch. 3

ArtScroll Tractate Sanhedrin, Vol. 111, Appendix A
Ner Le’elef Books, This World and the Next, pp. 39-49
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