THE WORLD TO COME: PART II

How Can I Secure a Front Row Ticket?

n the first Morasha class on the World to Come, we saw that life after death is

fundamental to Jewish thought. We presented the two phases of life after death:
the transition of the soul into the World of the Souls, and the return of the soul to the
body during the Resurrection. We discussed the concept of the World to Come as a
place where one enjoys the level of personal perfection and closeness to God that one
achieved in this world.

In this second class we will discuss how each person can earn a share in the World to
Come. Finally, we will address why explicit mention of the World to Come is omitted
from the Written Torah.

In this class we will address the following questions:
@ What can we do to ensure that we get a place in the World to Come?
# Do non-Jews have a place in the World to Come?
2 Why is there no explicit mention of the World to Come in the Torah?

Class Outline:

Section I.  How to Earn a Share in the World to Come
Part A. Mitzvah Observance
Part B. Torah Study
Part C. Specific Acts Rewarded in the World to Come
Part D. Good Character
Part E. Core Beliefs and Attitudes
Part E Non-Jews

Section II. ' Why Is There No Explicit Mention in the Torah?
Part A. Its Obvious
Part B. Trivialization
Part C. Correct Motivation
Part D. Falsifiability
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THE WORLD TO COME II

SECTION I. HOW TO EARN A SHARE IN THE WORLD TO
COME

Some people focus strictly on life on this planet and do not entertain the concept of life after death, or a soul
world. In the following case, the New York Times buried a time capsule at the turn of the millennium filled
with memorabilia from our civilization for those in the year 3,000 to look back on us, much the same as we
look back on those from the Year 1,000:

Who — or what — will open the Times capsule a thousand years hence? Correct predictions are considered the
ultimate test of the hard sciences like physics and chemistry. For those of us in the so-called soft sciences —
like historians, evolutionary biologists, and stock-market investors — our predictions are constantly derailed
by independent variables and the impact of unpredictable events like assassinations or asteroid collisions ...
Today, for the first time in human history, we could all be done in at once by a nuclear war, an environmental
catastrophe, an epidemic that flashes around the globe or some entirely unforeseeable calamity. Even so, while
prediction may be difficult, it is possible to sketch out several alternative scenarios about who will open the
capsule.

New Yorkers

The simplest scenario is one of business as usual, one that assumes that there will be no worldwide disaster

to undermine civilization. In that case, I confidently predict the continuing primacy of the same underlying
geographic factors that made the United States and Europe the powers of the present world. Those factors

are their large areas, environmental diversity and resilience, rich natural resources, relatively stable climates,
historical inheritance, and efficient population concentrations — of which New York, site of the Times Capsule,
remains the foremost manifestation.

New Zealanders

What could halt business as usual? One obvious possibility is a nuclear war ... Nuclear conflict, for all its
horror, might not kill everybody. Still, bombs or fallout might destroy every big city on every continent. The
only targets that no one will bother to bomb are remote oceanic islands. Their populations will most likely
survive, but they will face a problem: almost all of those remote islands are formed of volcanic lava or coral;
they are completely without metal deposits. Perhaps there will be enough salvageable scrap metal, but if not,
the island populations could, imaginably, relapse into the Stone Age. Only New Zealand has metal deposits
and is sufficiently large and populous to retain books and knowledge of metal technology. Whoever those post-
nuclear New Zealanders are, it is they who in this scenario would eventually visit the bombed-out and lifeless
continents, poke around in the ruins and discover and open the Times Capsule.

Japanese

There is another type of catastrophe, even more likely to halt business as usual. Already, today, we live amid
an accelerating environmental calamity as we destroy the world’s remaining natural forests, wetlands and
fisheries, pollute its ait; soil, and water and approach the limits of our planet’s photosynthetic capacity. It
already seems likely that all the accessible supplies of fresh water will before long bump up against the needs
of the growing world population — even if that growth rate continues to slow. The way things are going now,
we may not have many decades left to get our environmental act together. If we fail, then most of the world,
including not only the continents but also New Zealand and other habitable islands, could come to resemble
barren Somalia today.

Over the last several thousand years, humans have already exhausted the world’s major shallow iron and

copper deposits, which stone-tool users of the remote past dug up to develop metal tools. The remaining major
ore deposits are deep, and their extraction requires high technology far beyond the organizational capacity of
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scattered and stateless human groups to reinvent. With only salvage metal on hand, much of humanity would
be reduced to the state of hunter-gatherers. Who, in that case, would be best off? That’s another no-brainer: it
would be the same ones who were already best off in the Neolithic era.

Living in the world’s most productive temperate environment of high rainfall, fertile volcanic soils and mild
climate, the Japanese led the world’s hunter-gatherers millenniums ago as early developers of pottery and
permanent villages. For those same reasons, Japanese hunter-gatherers would be likely to once again lead the
world’s hunter-gatherers in 3,000. Like stone-tool-using Polynesians of the past, those Stone Age Japanese
would build oceangoing canoes, venture across the seas, reach New York and stumble across the Times Capsule.
(From Jared Diamond, To Whom It May Concern, www.nytimes.com, December 5, 1999.)

A civilization whose goal is to reach some distant future date must consider which factors such as natural
resources, technology, and survival skills best prepares it to do so. However, Judaism’s conception of the
World to Come has nothing to do with calendar years, which only exist in this world. In contrast, preparing
for the World to Come — a dynamic eternal existence beyond this world — is not dependent on such factors.
Rather, the ability to reach the World to Come is accomplished by involvement in such pursuits as perfecting
one’s character, helping others, studying Torah, and performing the mitzvot. And the Talmud relates that this
is the potential for every Jew:

1. Talmud Bavli (Babylonian Talmud) Sanhedrin 90a — The default position of every Jew is that
he will have life in the World to Come.

All Tsrael have a portion in the World to Come. N3 055 pbm omb w1 SR 5o

Exactly how big that “portion” will be essentially depends on our connection to Torah and mitzvot, and the
extent to which we refine our character and help others, a sampling of which is illustrated below.

PART A. MITZVAH OBSERVANCE

The mitzvot (generally translated as commandments) were given by God to the Jewish people as the
comprehensive framework within which to live a Jewish life, and enable each person to build a personal,
meaningful relationship with God. The mitzvot are the means by which we can emulate God, develop and
refine our character, strengthen Jewish belief, and infuse every action with purpose. (See the Morasha class,
The Mitzvot and Why They are Detailed).

1. Rabbi Osher Chaim Levene, Set in Stone, p. 31, Targum — Each mitzvah we fulfill intrinsically
connects us with God.
Judaism is not as much a religion as it is a relationship. It is only through mitzvah observance that man

can build a deep, enduring, and meaningful relationship with God ...

That a mitzvah is the very process of forging the bond [with God] is contained within the very word
men, “commandment,” closely related to the word NS, meaning a “connection” or a “binding.”

2. Talmud Bavli, Sotah 3b — One’s mitzvot accompanies him to the World to Come.

Rabbi Yonatan says, “If one performs a mitzvah WIDTRH MY TN MISH TP 59 1Y 94N
in this world, it precedes him into the World to T;g? '.i?'i] (P13 1) TIRRY 34w 1pIpd oS
Come, as the verse states: “His righteousness will R TS

go before him” (Yeshayahu/Isaiah 58:8).”
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Rabbi Yehoshua ben Levi said, “All mitzvot that
the Jewish people perform in this world will

come and testify for them in the World to Come.”

offers eternal life.

“And you shall observe My statutes and My
ordinances, which man shall do and thereby
live” [Vayikra/Leviticus 18:5]. This is without a
doubt referring to the individualized spiritual
reward that each person will receive, as follows:
God ordered each person to observe His statutes
and ordinances even though it would involve
more effort than observing the laws of the land
of Egypt or Canaan [i.e. some form of modern,
secular law].

Even though the laws of Egypt and Canaan
successfully maintained those societies,
nevertheless they did not offer the individual
true life — eternal existence for the soul — such
as that which the laws of God offer. This is what
it means when it says, “And you shall observe
My statutes and ordinances, etc.” It means to
say that you should observe them even though
it may be difficult to do so because they have an
additional virtue not found in any other system
of law, for [besides benefitting society] they also
benefit the individual by bringing him life in the
World to Come. This is what it means when it
says, “Which man should do and thereby live” —
something not true of any other legal system.

3. Talmud Bavli, Avodah Zarah 4b— Mitzvot testify on our behalf in the World to Come.
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4. Rav Yosef Albo, Sefer Halkarim 4:40 — Observing the mitzvot, unlike any other system of law,
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5. Rabbi Chaim Volozhin, Ruach Chaim 4:15 — Like an entrance ticket, mitzvot determine

whether one may enter and precisely where one will “sit” in the World to Come.

“This world is compared to a corridor that leads
into a hall. Prepare yourself in the corridor so
that you can enter the banquet hall” [Pirkei Avot/
Ethics of the Fathers 4:16] — It is well-known,

as our Sages have stated in many places, that

the mitzvot a person performs in this world are
the very reward that a person makes for himself.
That reward is experienced as the pleasure of
delighting in the radiance of the Divine Presence.
The greater the person, the closer the proximity
to God, and the greater the true delight. Bringing
oneself close to God is achieved through Torah
study and doing mitzvot.
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Each of the 613 mitzvot corresponds to one 997938 535 2135 DS 3990 DT ML
of man’s limbs or sinews. [When a mitzvah is 5N RIS 0% TUOW DR AR
performed, its parallel “spiritual” limb is clothed DTN Y97 19 DN 3P ANED 97 129 mo
in a spiritual garment] so the more one is dressed 30w 5305 Db Ha1 b b sy feny

the closer he may come to his Creator and delight
in His Presence. Hence, man makes his clothing
in order to be able to enter [the banquet hall] and
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receive his reward: the better dressed the further
he will go. But if a person shows up unclothed,
the guards will not let him enter at all. However,
when he is properly dressed, he has the seal of
the King and will be shown to his appropriate
place.

PART B. TORAH STUDY

Torah is the blueprint for the world and its study is the foundation for the entirety of Jewish life. Torah is
the wisdom of God that is revealed to man. Therefore its study brings us to the World to Come. The Jewish
people experience heartfelt joy in appreciating the connection it provides to God and the wisdom we gain
from its study. As Rabbi Yitzchak Berkovits from the Jerusalem Kollel asks, “What nation do you know that
dances with its books? Which scientists do you know who dance with their books?” In this context we can
appreciate the following story.

One night, the Sanzer Rav, author of the Divrei Chaim, was on his way to the mikvah. As he passed the house
where his friend Reb Isaac was lodging, the sound of a voice teaching Torah wafted out into the cold night

air. When he heard how Reb Isaac was teaching, the Sanzer Rav stopped in his tracks, settled himself in the
doorway, and for a full hour he stood in front of the closed door listening to the Torah class. Meanwhile, the
snow swirled around him, blown in great gusts by the strong wind, and the Rav’s beard became coated with
frost. The Rav did not realize that his frozen beard had become stuck to the doorknob in front of him. When the
members of the Rav’s family realized that he had not come home yet, they went out to look for him and found
him standing outside, with his beard stuck to the doorknob. They immediately brought hot water and carefully
poured it over the frozen beard to thaw the ice and free the Rav from where he stood.

“What could I do?” asked the Rav rhetorically. “I heard the voice of Torah, and followed my heart in its
direction. Believe me, even if they had opened the gates of Gan Eden to me at that moment, and bid me enter,

I would not have left my place ...” (See Avot [4:17], “One hour of teshuvah and good deeds in this world is
worth more than an entire life in the World to Come.”) (From Glimpses of Greatness, Rabbi David Koppelman,
Moznaim Publishers, p. 117.)

1. Pirkei Avot 2:7 — Effort to learn Torah is rewarded in the World to Come.

If a person acquires a good name, he does so for MR, 3715 M sy D M, DY I
himself [i.e. he enjoys it in this world — Tosafot N3 OS5I s
Yom Tov]. But if he acquires Torah, he acquires

life in the World to Come.

2. Talmud Bavli, Niddah 73a — Learning Torah guarantees a place in the World to Come.

It was taught in the house of Eliyahu: Anyone S A 0P 593 F190E IE 59 15K 03T NI
who studies Torah law every day is guaranteed o5 MoS (O PIRaM) TN RIT O 13 KT
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a place in the World to Come, as the verse states:
“The ways of the world are His” [Habakkuk 3:6].
Do not read it as halichot (ways) but rather as
halachot (laws).

S5 KON 5N M SR 1

3. Talmud Bavli, Chagigah 12b — God will be kind to those who studied Torah.

Reish Lakish said, “Each person who is involved
with Torah in this world, which is similar to
night, God will grace him with kindness in

the World to Come, which is similar to day, as
the verse states: “By the day the Lord gives His
merciful command, and by night His song is with
me” [Tehillim/Psalms 42:9].
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4. Talmud Bavli, Bava Metzia 85b — Those who exert themselves in Torah study will experience

freedom in the World to Come.

What is meant by, “The small and great are there
[in the World to Come] and the servant is free
from his master” [Iyov/Job 3:19]?

It means that he who humbles himself [lit. makes
himself small] for the sake of the Torah in this
world will be great in the next, and he who
makes himself a servant to the study of the Torah
in this world will be free in the next.
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5. Talmud Bavli, Sanhedrin 92a — One who teaches Torah here will teach it there too.

Rav Sheshet said, “Anyone who teaches Torah in
this world will merit teaching it in the World to
Come.”

75/ oM P4YA TN T0m Do P 39 9N
N3 ahwd

6. Talmud Bavli, Eruvin 54b — Teaching Torah with dedication, care, and unending patience

earns a place in the World to Come.

Rav Preida had a student to whom he would have
to repeat the lesson four hundred times before
he understood it. One day Rav Preida needed to
rush out to perform a mitzvah [immediately after
the class]. Rav Preida taught him [four hundred
times], but the student could not understand

it. He asked, “Why is today different?” [The
student] replied, “From the time they said to

you that there is a mitzvah which you must do
[afterwards] my mind became confused —I kept
thinking that you would leave at any minute.”
[Rav Preida] said, “Calm your mind and let me
teach you again.” He repeated it another four
hundred times.
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A voice came out of Heaven and said, “Would 9 NG “T 5 1005 T T XM HUN1 RSP N3 XD
you prefer to have another four hundred years RIN 19PIT IR IRT RDOYS T IR 1OPAT IR
added to your hfe [aS reWard] or that you and RORE 15 is] n«:l’n ]'-b IN INT N?JL)SJb "9y

your whole generation should merit the World
to Come?” He replied, “That I and my generation
merit the World to Come.” God said to them,
“Give him both [rewards].”

PART C. SPECIFIC ACTS REWARDED IN THE WORLD TO COME

Until now we have spoken only generally about earning a place in the World to Come through the
observance of mitzvot and by studying and teaching Torah. But are there specific mitzvot or deeds that one
may employ to increase his share in the World to Come?

1. Talmud Yerushalmi (Jerusalem Talmud), Peah 1:1 (3a) — Giving tzedakah (charity) pays off in
the World to Come.

King Munbaz gave away all his money to the S 5w Dy P23 B 111 THY o 1N
poor. His relatives sent him messages saying, 5w 531 1O S 19°D1T TIAN 1D 1IN 1A
“Your ancestors added to what they had, but you SUR TN S INTTOW N TP N AN

have given away what is yours and what belongs
to your ancestors.” He replied, “I have done
better than them — they stored it on earth, but I
have stored it in Heaven ... My ancestors put it
in storehouses that do not earn interest; I have
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placed it in a storehouse that gives interest ... My
X377 02D 1 IR A OPWA M MAN LoDy

ancestors stored it in a place where it could be
stolen, but I stored it in a place where it cannot
be stolen ... My ancestors saved money, but I
saved lives ... My ancestors saved for others, but
I saved for myself ... My ancestors saved in this
world, but I saved for the World to Come.”

The following case illustrates the results of investing one’s time and efforts to assist those in need:

As well as being an esteemed sage, Rabbi Chaim Tsanzer of Brode was a great, caring person who would
personally go door-to-door; collecting money for charitable causes. One such time, he was trying to raise
money for a prominent businessman who had fallen on hard times and was in dire need of assistance. Rabbi
Tsanzer approached Mr. Nellstein (name changed), a well-to-do member of the community, and asked him for a
donation. Mr. Nellstein seemed interested in the cause, and invited Rabbi Tsanzer to sit down and make himself
comfortable.

“Who is this person for whom you are collecting?” he asked.

“I cannot reveal his name,” responded Rabbi Tsanzer. “You must trust me when I tell you that he is a fine,
prominent man.” This did not seem to satisfy Mr. Nellstein’s curiosity.

“I believe you,” answered Mr. Nellstein, “and I am willing to donate $1,000. Just tell me his name.”

Rabbi Tsanzer shifted his position in the chair. “The person for whom I am collecting used to give huge sums
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to tzedakah. Now his business is failing and he is in need of immediate assistance. How dare I shame him by
revealing his name?”

M. Nellstein became more insistent. “I will give you half the sum you need if you reveal his identity to me. I
promise to keep it a secret.”

“I appreciate your generosity,” said Rabbi Tsanzer;, “but the honor of this unfortunate man is too precious to
me. Even if you give me the whole sum at once, I will not reveal his name. I would rather go door-to-door for
the next week and collect small amounts than compromise his trust.” Mr. Nellstein looked down, and when
he raised his head again there were tears in his eyes. “Rabbi,” he said in a strangled voice, “I, too, am in
great trouble. Due to a string of unfortunate decisions and circumstances, I have lost my entire fortune. I've
been afraid to confide in anyone because, were word of this to get out, my creditors would overwhelm me and
my shame would be unbearable. I do not have the means to live from day to day, let alone to repay my debts.
Rabbi,” he said imploringly, “I see that you are eminently trustworthy, and my secret will be safe with you. I
must confess that I need financial help, but am too ashamed to go peddling, or collecting on my own behalf.”

Rabbi Tsanzer listened to his recital with sympathy and respect, and promised to help the unfortunate man.
Two weeks later, Rabbi Tsanzer once again was collecting funds for a prominent businessman who had lost
all his money. He succeeded in helping Mr. Nellstein get back on his feet, with no one the wiser regarding his
plight, his reputation as a successful businessman untarnished. (From Glimpses of Greatness, Rabbi David
Koppelman, Moznaim Publishers, p. 60-61.)

2. Talmud Bavli, Ketubot 111a — Living or even walking in the Land of Israel demonstrates that
one will also live in the World to Come.

Rabbi Yirmiya bar Abba said in the name of Rabbi PN P3N OO0 5O AP 9N RIN 93 P 4R
Yochanan, “Anyone who walks four cubits in the X377 05 13 RIT 1 M3 SRS PIND
Land of Israel is guaranteed a place in the World

to Come.”

PART D. GOOD CHARACTER
Refining one’s character and treating others with respect leads to the World to Come.

1. Talmud Bavli, Tamid 32a, with Rashi — Being humble is a strategy for earning a place in the
World to Come.

He [Alexander of Macedonia] asked them [the MNP 11 7D 1IN T LIPN T 7 11 N
Sages of the South], “What should a person do PR TP PN LYK A T (0RY 1IN Dow)
to live [in the World to Come]?” They replied L3P 1IN 7IR) WIY

“Kill himself” [i.e. diminish himself]. “And what
should a person do to die?” “Awaken himself”
[i.e. glorify himself and become arrogant].

2. Rabbeinu Yona, Shaarei Teshuvah 2:17 — Deadening oneself to the desires of this world leads
to life in the World to Come.

How hard is death for the person who does not oW NG 57 NOw 05 M W D)
divorce the desires of this world from his soul 03199} 13957939 190N 190 T390 TN TV weIn
until death separates him from them! Our Sages 7Y T 27NN NOW TR 1IN 77T 115013 7525
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have said in tractate Derech Eretz, “Is it your
desire not to die? Then die so that you do not
die.” That is, one who wishes his day of death

to lead to eternal life will resolve that since he

is destined to leave this world and his bodily
desires, and, in the end, to despise and reject
them, he will abandon them in his lifetime and
make use of this world only in the service of God.
Then his day of death will lead to life without
end.

THE WORLD TO COME II
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3. Rabbi Eliyahu Dessler, Strive for Truth, Vol. III, p. 215 — Orienting oneself toward spiritual
values ensures that one will earn a share in the World to Come.

“If your wish is not to die, die before you die” [Shaarei Teshuvah 2:17]. The meaning of this epigram
is that if you wish to live in the true life of the spirit, die to those false desires which deflect you from

that goal. Try to acquire in this world something of the outlook you will inevitably have when you pass

over to another state.

4. Talmud Bavli, Sanhedrin 88b — Humility and modesty are rewarded in the World to Come.

They sent word from Israel, “Who is destined for
the World to Come? He who is meek, humble,
bows upon entering and upon going out, and
who constantly learns Torah without claiming
merit for it.”

PART E. CORE BELIEFS AND ATTITUDES
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The Rambam (Maimonides) codified thirteen core beliefs that summarize the essence of Judaism. Believing in
these principles, listed in source 2 below, brings a person to the World of Come.

1.

Rambam, Commentary on the Mishnah, Sanhedrin 10:1 — Belief in the Thirteen Principles of

Faith makes one worthy of the World to Come.

When a person believes fully and genuinely

in all the [Thirteen Principles of Faith], he is
considered part of the Jewish people and it

is obligatory to love him, to have mercy on
him, and to relate to him according to all the
mitzvot that God has commanded concerning
interpersonal relationships of love and
brotherhood; and he has a share in the World to
Come.
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2. Rambam, Thirteen Principles of Faith — The Thirteen Principles are part of the daily liturgy;
and each principle is preceded by the affirmation, “I believe with complete faith that ...”

1.

... the Creator, Blessed is His Name, creates
and guides all creatures, and that He alone
made, makes, and will make everything.

... He alone is our God, Who was, Who is,
and Who always will be.

... He is not physical and is not affected by
physical phenomena, and that there is no
comparison whatsoever to Him.

... He is the very first and the very last.

. ... to Him alone is it proper to pray and it is

not proper to pray to any other.

... all the words of the prophets are true.

. ... the prophecy of Moshe Rabbeinu (Moses),

peace be upon him, was true, and that he was
the father of the prophets — both those who
preceded him and those who followed him.

... the entire Torah now in our hands is the
same one that was given to Moshe Rabbeinu,
peace be upon him.

... this Torah will not be exchanged nor will
there be another Torah from the Creator,
Blessed is His Name.

10. ... He knows all the deeds of human beings

and their thoughts, as it is said, “He fashions
their hearts all together, He comprehends all
their deeds.”

11. ... He rewards with good those who observe

His commandments, and punishes those who
violate His commandments.

12. T believe with complete faith in the coming of

the Messiah, and even though he may delay,
nevertheless, I anticipate every day that he
will come.

13. ... there will be a Resurrection of the Dead

whenever the Creator wills it, Blessed is His
Name and exalted in His Mention forever and
for all eternity.
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THE WORLD TO COME II

PART E NON-JEWS

Unlike most other religions, Judaism does not claim that one must convert in order to be eligible for life in
the World to Come. According to Meiri and Rambam, the way for a non-Jew to earn his share in the World
to Come is by observing those commandments that are relevant to him, namely the Seven Noahide Laws.

The Talmud (Sanhedrin 56a) enumerates these Laws as follows: to refrain from blasphemy, idolatry, adultery,
bloodshed, robbery, and eating flesh cut from a living animal, and to establish a legal system.

1. Talmud Bavli, Avodah Zarah 10b — A moral non-Jew has a place in the World to Come.

He [the Roman Caesar Antoninus| asked him 209 DN PR DN ONINT XbYD NN DUN
[Rabbi Yehudah HaNasi]: “Will I have a share TP TN WY 7235 TR T KD (R T
in the World to Come?” He replied “Yes.” “But Y

doesn't the verse state: ‘There will be no remnant
of the house of Fisav’? [Ovadiah 1:18]” “This
only refers to one who acts like Eisav” [i.e. who
follows in his evil ways].

2. Rambam, Hilchot Melachim (Laws of Kings) 8:11 — A non-Jew must keep the Noahide Laws
for the right reasons.

Anyone who accepts upon himself and carefully YTOMY T 297 IS 1 I8 Yaw S o
observes the Seven Noahide Laws is considered bnp»w NI, N3 DS P&n S oy, oMY MmN
to be one of the righteous gentiles and has a JINNA AR 1T MIBW 35N N T N
portion in the World to Come. But that is on DM INWY DN DIN ... W37 T P 5 W

condition that he accepts to abide by these laws
because they were commanded by God in the
Torah, and taught to us by Moshe ... But a non-
Jew who follows these laws merely for logical
reasons is neither one of the righteous of the

DV STOMD WNY, T W T PN YT Y00
DM KDY, 00w

nations nor one of their wise men.

KEY THEMES OF SECTION I:

7~ Every Jew starts out with the opportunity to receive eternal life in the World to Come. The quality
of that life is determined by how we live here. The main currency of the World to Come is mitzvah
observance and a connection to the Torah.

7~ However, certain acts, such as giving charity and being in the Land of Israel, are particularly
potent ways to earn a share in the World to Come. Additionally, developing good character traits
and clarifying one’s philosophical beliefs grants one a portion in the World to Come.

7= Even non-Jews will earn eternal life through fulfilling the Noahide commandments.
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SECTION II. WHY IS THERE NO EXPLICIT MENTION IN
THE TORAH?

As we pointed out in the first Morasha class on the World to Come, the Torah only hints to the existence
of an afterlife, yet makes no explicit statements about it. Many of the classical commentators have been
bothered by the obvious omission of something so central to Jewish thought. Why doesn’t the Torah
explicitly mention spiritual reward for observing mitzvot or reveal the ultimate purpose of God’s Creation?

By exploring a few of the answers, we will find that the Torah tells us much more about the World to Come
simply by being quiet about the subject.

PART A. IT’S OBVIOUS

There is a basic principle that the Talmud applies when deriving information from the Torah: if the principle
is logical, then it does not need to be located in an actual Biblical verse. This principle applies to the reward
of the World to Come.

1. Rabbi Sa’adiah Gaon, Emunot ve-Deot, 9:2 — Logic dictates that there is reward in a World to

Come.
One may wonder why the Torah makes no T2 7903 99N 0 NEHI R 77, N TN DY
mention of reward other than in this-worldly SO OMN .. 27353 T 0w ON 0,5
terms? ... One explanation for this is that since DN D PhY T PR 151 N3 O Do
the reward in the World to Come is something TIEED DN ° FNI ST RS DN NS Sowa

that reason can demonstrate, the Torah did not 51, TOND DTN DY DTN 0 183 Y TS

2307 RO ANIN 8D 1390 85 PR5ON 92N N
DT YYD 08T AN, O 52 5y o Sowi
or steal because these things are demanded by 12159 TN PO PRW 1912, 2381 KD I 212
the dictates of reason. Rather, He told him not to 23 DY MISOW NIPI, MR DT TPIMIN
eat from the Tree of Knowledge of Good and Evil D5y Y
because that was not so intellectually obvious.

So too, the Torah did not speak about ultimate
reward, but rather relied upon the logic that
necessitates it.

mention much about it, as is the case with many
mitzvot. For example, God did not explicitly
command Adam not to murder, commit adultery,

When one witnesses the injustice of this world, when the wicked prosper and the righteous suffer, it only
makes sense that there exists another world where all will be justified. In the following source, we see the
example of the Patriarchs who seemingly went unrewarded for their deeds, unless one considers that they
will be rewarded in the World to Come.

2. KiIi Yakar, Vayikra 26:12 — In what way were the forefathers rewarded more than any other
people in history? They were rewarded in the World to Come.

We can see with our own eyes how great God’s WAN O T AN 0T OO0 WIYI DN,
love was for our forefathers, Avraham (Abraham), T O DRMRET T N APV PR DIAN
Yitzchak (Isaac), and Yaakov (Yaakov). Now, if T35 BY DIIANG 7 NI 9 15 BN DAL MO
their achievements in this world were all that DO 53 T3 3 7T DANANY SR o A S

they achieved, then what would be the advantage 1358 1 BN DN DN Torms
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of Avraham over the wicked Nimrod, for he was
king of a vast domain while Avraham wandered
his whole life from one tent to the next, from one
nation to the next.

So too, when it comes to Yitzchak and Yaakov
we have no idea what their true reward was.
Even if we factor in the reward given to their
descendants [i.e. the Land of Israel], the question
remains: of what good was such a reward to them
since others would inevitably inherit their land
when they die and they will leave this world
with no recompense for all their labor? And even
if you point to the Jewish people’s inhabitance

of the Land on the whole, nevertheless, even in
times of peace, how is it any better than any of
the other nations who succeed and rule as they
do on much greater territory than do the Jewish
people?

Rather, it must be that the great good hidden
away for the righteous [in the World to Come] is
the real reward of the forefathers, and likewise for

THE WORLD TO COME II

IPOWIT 0 O TN D NPT KD 3Py prive 19

MO NI DYND TYVIDT W T ON 0D 5PN

Dyt MY DN MR °3 oAb NAws I 0w
020y 591 0P BN 10 IS M PINT N
TN YDN DD 11 I PINT 5 DN 1N
D23 1951 11198 MR 1IN 0050 50 by mbwn
IO I DRSPIY DD

DPoM NI D785 NOXT AW 37 DR OO T PN
¥ D12 REPD DTN 5o S mans S orbm
;0995 N M0

all their descendants, for they have all kept the
same Torah.

PART B. TRIVIALIZATION

Rabbi Mordechai Becher tells the story of the time he came home with a big folding table packaged in
a square box on top of his car. His three-year-old son came out to greet him and when he saw the box,
exclaimed, “Abba, big pizza!”

We can only describe things within the bounds of the conceptual and linguistic categories familiar to our
experience. Since we lack the vocabulary to describe the World to Come, the Torah omitted talking about it
for fear of trivializing this very deep concept.

1. Talmud Bavli, Berachot 34b — No mind can fathom the World to Come.

Rabbi Chiya bar Abba also said in the name of
Rabbi Yochanan, “All the prophets prophesied
only for the days of the Messiah, but as for the
World to Come, ‘No eye has seen it, God, besides
You’ (Yeshayahu 64:3).”

DON23T D2 MY %37 TON NN 92 NP1 37 THN
N3 055 San , mrwinn S KON N2 8D 1910
(T2 ITYR?) LION DTON NI N PY -

2. Rambam, Hilchot Teshuvah (Laws of Repentance) 8:6-7 — Any comparison to the pleasures of
this world would cheapen the World to Come.

The great goodness which the soul experiences in DU PN NIT O WO 3 AN T N

the World to Come is beyond any means of DOYTY BN PRY,TIMIN y-ph SPWaS e wa; T
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comprehension in this world. In this world we DIN PINIID BN 701 A 12w KON T OMwa
know only the physical pleasures to which we are MAWI I 75 PRI TRD T T T TN
tied, but that goodness [in the World to Come] o WD 7T NOX T OO
is exceedingly good, and has no rating when

compared to the pleasures of this world, except

figuratively.

The earlier Sages have already made it known oSIYE ALY DR DR YT 930...
that it is beyond one’s capabilities to comprehend YTV PRY PN OY WD DTN 1D PR X3

the goodness of the World to Come at all, and
that one cannot know its greatness, beauty and
very essence; only the Holy One, Blessed Be He,
can understand it. All the good things which the
prophets prophesied to Israel are only physical
pleasures from which they will benefit in the days
of the Messiah and when the monarchy has been
returned to Israel. The goodness of the World to
Come, however, has no limit or size, and was not
discussed by the prophets so as not to cheapen it

MW 50w 1725 74ap NON DS TN 10T
077375 KON 198 SND DN O DONBNBY
AMVOY P13 MW IS DN 33 DI Anaw
72 PR 837 2D 1 NN AN SNwrh mownnn
AN MDY KW 0T DN T KDY T T
JrnTa

by comparison.

3. Ibn Ezra, Devarim (Deuteronomy) 32:39 — The World to Come is too deep a concept to be
mentioned in the Torah.

Rabbeinu Hai [Gaon] says that the Torah did not D5 MNOT IR NS 03, 90R DU RT3
need to speak explicitly about the subject of the POYT 8D FROYAI T 03, X3 09w 93T
World to Come because it was something taken N3 D5 93 0735 TANS XD 505 s

for granted in the ancient world. But I say that NI DY 0, A0N 3 TAN W NS
the Torah was given to everyone, not just to an

individual [generation]. Rather, [the reason the

Torah omits it] is because no one understands it,

for it is a very deep matter indeed.

4. Rabbi Mordechai Becher, Gateway to Judaism, p. 63 — The dangers of oversimplification.

The World to Come is purely spiritual, but it is impossible for us to describe it without resorting to
metaphors from our physical world. These metaphors easily take on the character of reality in people’s
minds, so that the more Olam Haba is described the further it is diminished by our finite imagination.
You can see the disastrous results of oversimplification and metaphors by observing the popular
western notions of Heaven and Hell with their respective scenes of angels strumming harps and devils
with pitchforks!

PART C. CORRECT MOTIVATION

The Torah did not mention the World to Come because we are not supposed to keep Torah and do mitzvot
for the sake of receiving reward; we must do them simply because God says so.
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1. Pirkei Avot 1:3 — One should not serve God in order to receive reward.

Antignos of Socho received the tradition from TR YIS YBWD 53R 1D LN DRIIN
Shimon the Righteous. He would say, “Do not be I 5Y 397 IR PR DTIPD Y0 5N TN
as servants who serve their master for the sake NS 3977 1IN PN DTaps 17 NOK D7D D35
of reward. Rather, be as servants who serve their D5 DY NI Y D7D Sapb v Sy

master not for the sake of reward. And the fear of
Heaven should be upon you.”

2. Mabharal, Tiferet Yisrael, Ch. 58 — Mention of the World to Come would be sending the wrong

message.
Had reward been written in the Torah, it would S DI T 08 T B RWOR PN 2D
have wrongly implied that a person should serve 9379 9915 53 INTID DINT I3 IR 19N
God in order to receive that reward — and that 51 2 991 NS 72091 55 310 N PR 7t
would be out of the question. Therefore, the b 1 Sy T D AV YEwn Y XA

Torah does not mention the World to Come, for

NI PNIDID
it would have implied that one is to serve God for 1

the sake of receiving reward, and that is not so.

PART D. FALSIFIABILITY

In science, a theory is deemed “unscientific” if it is not falsifiable. That is, if the theory is compatible with
all possible observations then there is no way of constructing an experiment to either prove or disprove
the truth of the theory. Similarly, as evidenced in the next source, Jewish philosophers have argued that
promising a reward that no one could ever verify does not lend credence to the Torah.

1. Mabharal, Tiferet Yisrael, Ch. 58 — “Torah” is not a matter of speculation.

It is only fitting that the words of the Torah be VA D993 D913 P37 P TS NG
clear and recognizable to the eye, so as not to T TAR 75 MInTS S9In Now Ty Py
erroneously compare it to any other religion 591 97131 153 93T KT DY DY DTNy
that promises a reward that is uncertain and 53 DY DTN Y1 A3 937 AN, v

outside the realm of experience. Something that b3t 93 FNAA T2 DIV N PR DN

,191 70 095 2% 1NY N DA b Hov ThN
937 R 792 0T W07 NON 770 0 DA
WRY BT W TN PR N PRI, N
BRSPS NI DINRD 90

is outside of man’s experience and is uncertain is
not fit to be called “Torah” because anyone could
claim that the reward is this or that. Therefore,
the Torah only promised physical things [like
peace and prosperity], things that are clear and
apparent. But it would not be right for the Torah
to mention a spiritual reward that would have to
be taken on faith alone.

KEY THEMES OF SECTION II:

7~ Considering the centrality of belief in the World to Come in Jewish thought, it is surprising to
find that the Torah says nothing of it explicitly. Nevertheless, there are specific reasons for this.
First of all, the Jewish understanding of a just God contrasted with the obvious injustice of this
world necessitates the existence of a World to Come where all will be justified. Furthermore, any
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attempt to describe spiritual reward in physical terms can do nothing but cheapen it. And besides,
the focus of life should be a relationship with God, not awaiting reward in another life.

7~ The Torah further avoided any mention of a spiritual reward because this could detract from
the Torah’s credibility, since no one can verify something that occurs outside the realm of our
experience. The Torah therefore only promises things like peace and prosperity, a claim that we
can attest to with our own experience.

CLASS SUMMARY:

WHAT CAN WE DO TO ENSURE THAT WE GET A PLACE IN THE WORLD TO COME?

Every Jewish person has a share in the World to Come. The size of that share depends on:

1. His quantity and quality of mitzvah performance (including giving charity and being in the Land of Israel)
2. The study and teaching of Torah, and supporting those who are learning it

3. Developing good character traits, especially humility, modesty, and self-control

4. Understanding and knowing the Thirteen Principles of Belief

DO NON-JEWS HAVE A PLACE IN THE WORLD TO COME?

Yes, if they fulfill the Seven Noahide mitzvot.

WHY IS THERE NO EXPLICIT MENTION OF THE WORLD TO COME IN THE TORAH?

There are a number of reasons:

1. The existence of the World to Come is obvious, since how else do we reconcile the fact that many
righteous individuals suffer?

2. Tt was omitted from the Torah so that it should not be oversimplified or cheapened.

The focus of life should be a relationship with God, not awaiting reward in another life.

W

4. Since no one has been there, claims as to the true nature of the World to Come are easily falsifiable and
therefore are to be avoided.

ADDITIONAL RECOMMENDED READING & SOURCES

SECTION III.

Commentaries of Abarbanel and Kli Yakar, Vayikra 26:12

Written by Rabbi David Sedley
and Edited by the Morasha Curriculum Team
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