THE WORLD TO COME PART III

The New You! Resurrection of the Dead

It may be surprising to discover that the concept of resurrection is central to Jewish
thought, given the fact that many people are familiar with it through other religions.
But in fact, Techiat HaMaitim (the Resurrection of the Dead) in the future World to
Come is one of the most fundamental principles of Judaism, and is the subject of this
third part in the series of classes about the World to Come.

As discussed in Parts I and II of this series, the World to Come is the time and place
in which we will experience closeness to God commensurate with our actions and the
choices we made during our lifetime. The first stage of this reward is in the entirely
spiritual World of the Souls. But that is not the highest level of existence. Ultimately,
the body will be resurrected and the soul will be reunited with the body to experience
a new dimension of reality and attachment to God.

In this class we will seek to answer the following questions about this little-
known fundamental of Jewish faith:
@ Does Judaism really believe in a resurrection?
What is the purpose of resurrection?
When will the Resurrection take place and how will it happen?
What will life be like in the post-Resurrection World to Come?
What lesson can we learn for our lives today from the Resurrection and
World to Come?
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SECTION I. BELIEF IN RESURRECTION

Dear young man,

You wrote to me and asked whether a fetus that was miscarried in your family will come to life at the
Resurrection of the Dead.

In the Talmud (Sanhedrin 110b) it is asked: From what age does a child gain a place in the World to Come?
And the answer: From the moment the fetus is conceived. In his commentary, Rashi adds that this is true even if
the fetus does not reach full term.

We see that it is explicitly written that at the time of the Resurrection of the Dead, even fetuses will live. And
furthermore they will have the status of tzaddikim (righteous ones) since they are clean and pure of any
wrongdoing. Therefore you can be sure that at the time of the Resurrection you will have righteous brothers.

May you be blessed with peace of soul and body. May you become great in Torah wisdom and deeds of kindness,

Rabbi Moshe Feinstein
(From Igrot Moshe, Yoreh Deah 3:138, slightly adapted)

Belief in the Resurrection of the Dead is fundamental to Judaism. As we shall see below, Rambam (Maimonides)
classifies it as one of the Thirteen Principles of Faith and it is referred to daily in the prayer book (siddur).

PART A. RESURRECTION IS ESSENTIAL TO JEWISH BELIEF

1. Rambam/Maimonides, Thirteen Principles of Faith, Principle 13 — Resurrection is one of the
thirteen fundamental beliefs of Judaism.

I believe with complete faith that there will be a falimEniahars Batinials atatis2s rainitsdinbhjal nB Lha YA RN
Resurrection of the Dead, at the time when the o N3 FIND IR0 o

Creator, may He be blessed, wills it to happen ...

2. Maimonides, Treatise on the Resurrection of the Dead (Ma’amar al Techiat Hamatim) —
Resurrection is a universally accepted tenet of Judaism.

The concept of the Resurrection of the Dead VADIND FYT FR0NONT DM MY IN
— universally acknowledged by our people, M5B 17958 217 WK WM 5551 79y 0501
incorporated in our daily prayers, which were ST DN B9 AR ANANS D00
composed by prophets and great wise men full of MY TP T TS DD KO DYoF

knowledge of the Talmud and Midrash — refers YYD 13 PNY .. T TS N A WENT NG
literally to the returning of the soul to the body 3
after it has been separated from it ... It requires

no [allegorical] explanation ...

3 Spirituality & Kabbalah



THE WORLD TO COME III

PART B. AS REFLECTED IN PRAYER

1. Nusach HaTefillah, Birkat HaGevurot (second blessing of the silent Amidah) — We praise God
daily for His ability to resurrect the dead.

You are eternally mighty, my Lord, the :;_mm‘-;? 29 708 D T 3N D?W? 23 TN
Resuscitator of the dead are You. You are
abundantly able to save.

He sustains the living with kindness. He TR0 .02 DI D TR TR0 D7 0390
resuscitates the dead with abundant mercy. He NN DIPY.DYION TH D NI .00
supports the fallen, heals the sick, releases the bl RAlA

confined, and maintains His faith to those who
sleep in the dust.

Who is like You, Master of mighty deeds, and IR P22 T2 77 AT VN M3 23 T2 02
who is similar to You? A King Who causes death DI TP TN VNN Y, TRy
and resurrection, and Who causes salvation to

sprout.

And You are faithful to resurrect the dead. DT D, T AR T3

Blessed are You, God, Who resurrects the dead.

2. Nusach HaTefillah, Morning Blessing — We thank God for our soul, knowing that He will take
it away and restore it to us in the World to Come.

My God, the soul which You have placed within IR R NOT TN 03 DY W PPN
me is pure. You created it ... and You preserve it O30 75D TRY AN P3PPI T 0N
within me. You will eventually take it from me, PR I 1ot 5 NS TP 33 T

and restore it to me in the future. As long as the
soul is within me, I offer thanks to You ... Master
of all works, Lord of all souls. Blessed are You,
God, Who restores souls to dead bodies.

oW 5o PIN DwYin 55 137 ... 305 N T
D7D DD% TN P, T AN T2

PART C. BIBLICAL SOURCES FOR THE CONCEPT OF RESURRECTION

In the following sources we will examine some of the allusions to the Resurrection found in the Torah and
Prophets.

1. Shemot (Exodus) 6:3-4 — God promised the Land of Israel to the Patriarchs, yet the promise
went unfulfilled in their lifetimes.

And I [God] revealed Myself to Avraham L3 5&1 PrsY 5& o7 51‘{ NIN)
(Abraham), to Yitzchak (Isaac), and to Yaakov

(Jacob) ...

And T have also established My covenant with W30 YIN 1IN 071 NP DN 8 AN TR o
them, to give them the Land of Canaan, the land STH TN O YN N

of their dwellings, where they dwelled.

Spirituality & Kabbalah 4



THE WORLD TO COME III

2. Talmud Bavli, (Babylonian Talmud), Sanhedrin 90b — This promise implies that the

Rabbi Simai said, “Where in the Torah is the
Resurrection of the Dead mentioned? In the
verse, “And I have also established My covenant
with [the Patriarchs], giving them the Land of
Canaan” [Shemot/Exodus 6:4]. The verse does
not say “to give you” but “to give them.” Hence
[we learn that] the Resurrection is from the
Torah.

Rashi:

“To give them” — The verse implies that God
promised the Patriarchs, Avraham, Yitzchak, and
Yaakov, that He would give them the Land of
Israel. But was it actually given to them? No, it
was given only to their descendants. Hence, the
verse teaches us that it has yet to happen; in the
future God will give them the Land of Israel.

Patriarchs will be resurrected. Since the promise went unfulfilled in their lifetimes, it will be
fulfilled after they are resurrected.

T8 DTN SN P30, MIN ONID 37 NI
TP NN NP O3 (1 IY) TN 2000
NON 83 XD ‘D05 .9930 YN 1IN DI 10 onN
FanilainiiaYalgtan Baitiniap i eralRiaty bk

Y

NIT T3 TR LI YwnT .00 KON
SN PIN ORI 3PP PR DIAN WMAND
oM NON s 07335 8O - M 00 0,

DR 072 35 I 12 wIRn 1O vnR Py
SN PIN

3. Devarim (Deuteronomy) 32:39; Talmud Bavli, Pesachim 68a — God takes lives and grants life

4. Yeshayahu (Isaiah) 26:19 — The dead shall live.

5.

again in the future.

See, now, that I, I am He — and no god is with
Me. I put to death and I bring life, I struck down
and I will heal, and there is no rescuer from My
hand.

Pesachim 68a

“I put to death and I bring life” — The Holy One,
Blessed be He said, “Whoever I cause to die, I
shall resurrect.”

Your dead shall live; corpses shall arise; awaken
and sing, you who dwell in the dust ...

IPIOROIN TP DTN PRI NITOIN IR D 0P N
281 7T PRI NDIN IR TIZMD PO

N TSy 170 7 DONED
FIOTII IR FII IR T RT3 LI N

10 I3 D3] IR MR 1 PR Y

Daniel 12:2 — The dead shall yet awaken once more.

And many who sleep in the dust of the earth will
awaken ...

KEY THEMES OF SECTION I:

IR DY MOTR WD 0037

T T

7~ Although many may find it surprising, belief in the Resurrection of the Dead is a fundamental

principle of Judaism, universally acknowledged by all classical sources, and codified as a tenet of
Jewish faith by the Rambam.
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7~ This fact can be seen in the many references to the Resurrection found in the standardized prayers
of the Jewish people.

~» While the Torah does not make specific reference to the event of the Resurrection, it is hinted to
in a number of verses. The concept is made more explicit in the writings of the Prophets and the
Talmud.

SECTION II. THE PURPOSE OF RESURRECTION

In this section we will explore the purpose and deeper meaning behind the Resurrection. In the previous
class we discussed the spiritual experience of attachment to God found in the World of the Souls after death.
Is this experience as a disembodied soul not a sufficient reward? Why must the soul and body be reunited for
the purpose of Creation to be fulfilled?

By way of answering the above questions, let us ask a more fundamental question: why must man die in the
first place only to be resurrected in the future? Why couldn’t his soul remain with his body forever?

PART A: THE NECESSITY OF DEATH

The phase of life called death — which is the parting of the soul from the body — was never part of the
original plan of Creation. Death only became a necessary component of man’s experiences after Adam’s
transgression in the Garden of Eden.

1. Bereishit (Genesis) 3:17-19 — Adam was originally destined to live forever. After he ate from
the Tree of the Knowledge of Good and Evil, death was decreed upon man.

God said to Adam, “Because you listened to the PV S9N TN %P% DYDY-22 TR DR P
voice of your wife and ate of the tree about which TN TN 130 DINT KD NS TINS NN
I commanded you saying, ‘You must not eat of it,’ ' .j”ﬁ 1 59 ON aLya ',[71395

accursed is the ground because of you. Through o .
suffering will you eat from it all the days of your TIPS 2] T2 TR¥D I VR
life. Thorns and thistles will it grow for you, and D IDTNT-ON T T O D3N PON Iy v
you will eat the herb of the field. By the sweat of 2N 0Y-ON) TN IDY-3 AR M
your brow shall you eat bread until you return to

the ground, from which you were taken. For you

are dust, and to dust shall you return.”

2. Ramchal (Rabbi Moshe Chaim Luzzatto), Derech Hashem (The Way of God) 1:3:9, translated
by Rabbi Aryeh Kaplan, Feldheim Publishers, pp. 51-53 — After Adam’s transgression, man is
in a non-perfect state. To re-attain the perfection for which man was destined, his body and
soul each undergo a purification process.

[After Adam’s mistake] justice decreed that 591 ROW T30 W ATD T T 5 7350 09
neither man nor the world will ever be able to — AW ON 05T, Y DT NS DTN NS
rise to perfection while still in their current fallen D5 WA SIS T, OSSR T8 DY

state. Because they remain in this spoiled, non- M52 05 T8 NON P97 713908 1w Pwoy

TODIM,DIND 7P W, TO0AN T3Yn MY
0 BRSRmI oM N 595

ideal condition, and evil in the meantime has
increased, both man and the world must go
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through a stage of destruction before either can
arrive at perfection.

Man must therefore die, and everything else
that was corrupted with him also must perish.
The soul cannot purify the body until the body
dies and deteriorates and a new structure is
composed, that the soul can enter and purify ...

It was therefore decreed that man should die and
then be brought back to life. This is the concept
known as the Resurrection of the Dead ...

The true time and place of reward will therefore
be after the Resurrection in this renewed world.
Man will then enjoy his reward with both body
and soul. The body will be purified by the soul,
and will therefore also be in a proper state to
enjoy that good.

THE WORLD TO COME III

WA NIO IR KON AN T e 591 XD
WM P2 I M INY, TODM A1 AN,
LD W 13 DI

T3 NI, P MY D DINT DY MW 10 5N
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1DV NN NI IO 12 I DINT WY
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N1

Death is the process by which the soul and body are temporarily separated and return to their sources. The
soul returns to the World of the Souls and the body returns to the ground. This is so that a new, purified
structure can be built at the time of the Resurrection, when the soul will re-inhabit the body, free from the

deficiencies caused by Adam’ transgression.

PART B. JUDGMENT OF THE WHOLE PERSON

Another purpose of the Resurrection is so that the body and soul can be reunited for the purpose of standing
in judgment before God. The following incident in the Talmud is explained more fully by Rabbi Yaakov

Weinberg in the subsequent source.

Antoninus said to Rabbi (Yehudah HaNasi), “The
body and the soul can both free themselves from
judgment. Thus, the body can plead: The soul
has sinned, [the proof being] that from the day
it left me I lie like a dumb stone in the grave
[powerless to do anything]. While the soul can
say: The body has sinned, [the proof being] that
from the day I departed from it I fly about in the
air like a bird [and commit no sin].”

Rabbi Yehudah HaNasi replied, “T will tell you

a parable to explain this. To what may this be
compared? To a human king who owned a
beautiful orchard which contained splendid figs.
He appointed two watchmen for the orchard, one
lame and the other blind. [One day] the lame
man said to the blind man, ‘T see beautiful figs

1. Talmud Bavli, Sanhedrin 91a-b — Body and soul must be judged as one unit.

TMODD P /N A 2370 DWINMDIN IO TN
DY, INDM W L MN AN 27800, 10 108y
TN 302 DIIT 1AND D01 30T - 0D YO
VI - WD TTOY DYBY NI AN N
LMBID NI AN

o5 T 370 R, 5D T N D BN
JSINI TN 93 M, AN DT % TP, BT Tl
TN NIDD TANY W TN, DN W 13 T

N3 .DTI52 1IN N SN 03 :NmeD

.05oR5 oNvan 32
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2.

in the orchard. Come and take me upon your
shoulder that we may take and eat them.” So the
lame man rode on top of the blind man, and took
and ate them.

Szmeifze Eﬂen f;lshowner ththe %rChaF? came N2 D .DIDINT DI KD 223 5Y W 237
and asked them, YYREre are those beautlint 1gs: 1 SN - 297 12077 FINS MO 237 TN .DTID Sya

The lame man replied, ‘Have I then feet to walk
o . o ANDID 1D N - 23773 70 2937 5 v D00

with?” The blind man replied, ‘Have I then eyes
Y M T - Wy D 2MNTS 0wy 5w obd

to see with?” What did he do? He placed the
lame man upon the blind man and judged them 22D K1 T2 W7 AN TINRD DN T RIND °2)

together. So will the Holy One, Blessed be He, DN NIR NI LTINS DIIN I AN TR oW
bring the soul, [re]place it in the body, and judge DOBWTT ON NP Y P77 PN N DY Do
them together. This is referred to in the verse, ‘He SO - 0P PO PING ORI 1 - Syn

will call to the heavens above and to the earth, to
judge His people’ [Tehillim/Psalms 50:4]. ‘He will
call to the heavens above’ refers to the soul; ‘And
to the earth, that he may judge his people’ refers
to the body.”

Rabbi Yaakov Weinberg with Rabbi Mordechai Blumenfeld, Fundamentals and Faith — The
body is just as much a part of us as the soul.

The relationship of body and soul is like that of a blind man and a lame man (Sanhedrin 91b). Just

as there could be no punishment for the lame man alone, there can be no reward or punishment for
the soul. Alone, it cannot sin. A soul only sins in its body. Reward and punishment can only apply to
the entity that is the person, the body and soul together. Only thus can justice be meted out. The soul
cannot enter the World to Come without the body. Is it possible that once the entity of body and soul
achieves a place in the World to Come, the body is discarded? A soul is not an image of God. A body
is not an image of God. The soul doesn't have free will. Only the two together have free will, only the
two together are the image of God.

This ultimate experience of being connected with actual, absolute Existence requires the whole

being, the body as well as the soul. Without resurrection, without man’s knowing that he, as he now
perceives himself, will experience this pleasure, the idea of the World to Come is irrelevant. People
are not impressed with their soul existing in the World to Come. They can't relate to such an existence
because they feel that their soul alone is just not their whole self.

The principle of resurrection implies that the body is not merely an object but a subject. The body is
part of the person himself.

PART C: PERFECTION OF THE PHYSICAL WORLD

Another purpose of the Resurrection of the Dead is that it is a time when everything in existence reaches its
tikun (perfected state), fulfilling its ultimate purpose in God’s plan. At this time, the whole physical creation
will join the spiritual world in a new unity.

1.

Rabbi Ehud Rakovski, Daat Tefillah: Kedushah — The entire world will be renewed along with
man in the service of God.

The Resurrection of the Dead will not be for 1999 59 NON T35 DINTS DOONT DRSS RO
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man alone, but rather for every force in the entire
universe that came into actualization at any time
since Creation — they will all be renewed and
perfected at the time of the Resurrection of the
Dead. The whole idea of man being resurrected
is that he is a microcosm of the world, but the
whole world will likewise experience the same
thing. This is what Rabbi Shlomo Elyashiv wrote
in HaDe’ah (Vol. 11, Ch. 2), “The central principle
of the Resurrection of the Dead, as it has been
revealed to us by the Arizal, is continuously
taking place even in this world as we find more
and more of the physical world being harnessed
for the good of man. It is all to be used in the
service of man ... and when he uses the world

in the service of God ... both he and it rise up
higher and higher, each and every force according
to its intrinsic nature ...”

KEY THEMES OF SECTION II:

THE WORLD TO COME III

70 533 TN NN 7210 N30 9T I
KalstainBalininBelimBiila 0B 7 iniskinpiikusty Mabl)
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7~ After Adam ate from the Tree of the Knowledge of Good and Evil, it became inherently impossible

for man to achieve perfection in his current state. The purpose of the Resurrection, therefore, is

for man to transition through a stage of death, after which the soul will be reunited with a purified
body.

Like a lame man on the back of a blind man, neither can claim the reward nor accept responsibility
on his own. Similarly, since man is composed of body and soul, the Resurrection is the time when
they will be reunited to receive reward and accept responsibility for their actions together.

Resurrection is not just for man alone; he is the microcosm of the universe at large. Ultimately, the
whole physical world will be renewed along with man in a new, elevated form of existence.

SECTION III. THE PROCESS OF RESURRECTION

PART A. THE STAGES OF RESURRECTION

After the arrival of the Mashiach (Messiah), there will be two separate resurrections of the dead. A first

resurrection will take place following the arrival of the Mashiach. However, only people who were completely
righteous during their lifetime will rise at that time. A second resurrection for the rest of mankind will follow
at the end of the period of Mashiach.

1.

You, my dear friend, asked me about the time

Responsa of Rabbi David ibn Zimra (Radbaz), Vol. III, #1069 — The Resurrection will take
place in two stages, first for the righteous and then for everyone else.

1123pw 0% NN 1Y DY WD) T 300 PNY
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of the Resurrection, for you claimed to have
received a tradition from your forefathers

that it will take place close to the time of the
seventh millennium [which begins in 2240 CE],
along with the “Shabbat” of the world, which
will be a time of complete rest. Secondly, you
were bothered by the possibility that the great
righteous people, who died for the sake of God’s
name during the period of exile, would not see
the good fortune of Israel and will not be able to
rejoice in their joy [during the Messianic times].

The answer: All my life I was bothered by this
question, until I saw the words of the Ritva
(Rabbi Yom Tov Asevilli) in the name of his
rabbis that there will be two resurrections. The
first will be a private one for the righteous that
died during the period of exile, and that will

be close to the time of the coming of Mashiach.
They will merit to experience the good fortune of
Israel in both body and spirit, as well as [to see]
the building of the Beit HaMikdash (Temple), and
they will rejoice in joy, etc. And the second, more
general resurrection will be close to the time of
the Shabbat of the world, just as you and I have
received the tradition. That is what is referred to
as the World of the Resurrection, and upon it was
it said, “Many of those who sleep in the dust shall
awaken ...” [Daniel 12:2].

DWW NDIT DY AW APRD D NI PIAND
5P I POM DPIET DN 5P amen 1o oy
S 723 I8 XD M3 1w ITR 5P 0 TN
SO L X1 SN

TPRIY TP T 3T 5P WRH n 0w 5 nawn
M RDNT 343 PN Dwa 54 XA 1T

N DI I DTS 1D SMN P

A1 MW I 555 1M mwinn NS oD
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A second resurrection will take place at the end of the Messianic era, at a time that is known as the
Yom HaDin HaGadol, the Great Day of Judgment. At that time, all people, both good and evil, will rise.
However, the evil ones will be judged and punished while the righteous will be awarded their portion in the
eternal World to Come.

2. Ramchal, Maamer Halkarim, BeGeulah — All will be judged after the final Resurrection.

At the time of the Resurrection, both the
righteous and the wicked shall arise. The wicked
who sinned but did not receive the full measure
of their punishment will receive it then.

WM DT, DOV DTS VY PN M
LD 2INTD IR W N WY DT OS5I RS

NN3T PR DI PIN O P RN NN DI0N
RS e 0N own 050 N T
7703 1IN INLD DN LTINS DN
LTI BIYA ewnT 00 DI YN

However, after the Resurrection will be the Great
Day of Judgment on which God will determine
who deserves eternal life and who will be lost ...
Those who deserve to remain in existence will
be assigned an appropriate level according to the
system of justice in the newly created world.
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PART B. HOW THE RESURRECTION WILL HAPPEN

THE WORLD TO COME III

We find differing opinions in the Midrash as to exactly how the physical resurrection of bodies will take
place. Will the body be reconstructed from its original matter or will God create a new body into which the
soul will be resurrected?

1.

2.

“And He formed” [Bereishit 2:7 is written with
two letter yuds] representing two formations of
the body: one in this world and one in the World
to Come.

The School of Shammai and the School of Hillel
had a dispute. The School of Shammai maintains
that man’s formation in the World to Come will
not be like that of this world. In this world skin
and flesh are formed first, the sinews and bones
last; but in the future man’s formation will begin
with sinews and bones and finish with the skin
and flesh, for thus it says in connection with

the prophecy of the resurrection of the dead

by Yechezkel (Ezekiel): “And then I looked,

and behold, upon [the skeletons of dry bones]
were sinews, and flesh had come up on them”
(Yechezkel 37: 8) ...

The School of Hillel said that just as man is
formed in this world, so will he be formed in the
World to Come. In this world the skin and flesh
come first, the sinews and bones last; so in the
future will his formation begin with the skin and
flesh and end with the sinews and bones.

Hadrian — may his bones rot — once asked
Rabbi Yehoshua ben Chanania, “From what
part of the body will the Holy One, Blessed be
He, cause man to blossom forth in the future?”
“From the luz, the nut’ of the spinal column
[the prominent bone just below the back of the
neck],” he replied. “How do you know that?” he
asked. “Bring me one and I will prove it to you,”
he replied. He ground it in a grinder but it did
not get ground; he threw it into the fire, yet it
was not burnt; he put it in water, but it did not
dissolve; he placed it on an anvil and hit it with
a hammer, but the anvil split and the hammer
broke, yet the “nut” was not damaged at all.

11

Bereishit Rabbah 14:5 — Will the resurrection mimic the growth process of a new fetus or will
it reverse the process of decay after burial?
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Ibid. 28:3 — Man will be resurrected from an indestructible bone in his spine.
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PART C. WHICH BODY WILL BE RESURRECTED?

Judaism affirms the belief in reincarnation and therefore one soul might have lived many lifetimes in
different physical bodies. The prospect of resurrection raises the question: which body will be the one to be
resurrected? This question is asked by the Zohar, in the next source.

1.

Zohar I, 131a — Man will be resurrected in the body in which he achieved the greatest degree

of self-perfection.

Rabbi Chizkiah asked, “If all the dead bodies
rise up from the dust, what will happen when
a number of bodies shared the same soul in
succession?”

Rabbi Yose answered: “Those bodies which were
unworthy and did not achieve their purpose will
be regarded as though they had not been: just as
they were a withered tree in this world, so will
they be regarded at the time of the Resurrection.
Only the last one that had been firmly planted
and took root and prospered will come to life,

as it says, ‘He will be like a tree planted near
water ... whose leaves are ever fresh’ (Yirmiyahu/
Jeremiah 17:8). This alludes to the body that
struck deep root, produced fruit, and prospered.
But of the former body which remained fruitless,
which did not take root, which was unworthy
and did not achieve its end, it is written, ‘He will
be like a lone tree in the desert, and will not see
when goodness comes ... (ibid. 17:6), i.e. he
will not be included in the Resurrection, and will
not see the light stored up at the Creation for the
enjoyment of the righteous ...”

PART D: HEALING OF DEFECTS

TR RIDOYT POU 93T N5 N PRI %37 TN
NI NDWIDWIINANT POV PPN NIDYPD NP
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TAYT, W P IRY P oo Sy D pro
RO NI O TN NPT MORNY PRI YN PN
N9 7193 85Y) P o3 891 PN Ty NOT INDTR
"3 INT KDY 71393 WD P (Bw) 200 (MO3N
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There are two seemingly conflicting prophecies about what will happen to physical defects during the
Resurrection that are reconciled by the Talmud below.

1.

they died.

Behold, I shall bring them from the land of the
north, and gather them from the far reaches of
the earth. Among them shall be the blind and the
lame, the pregnant woman and the woman in
labor; a great assembly will return to there.

Yimiyahu 31:7 — The resurrected will come back with the same physical defects with which

D2 YN IO D33P PO YAND DN NP 331

SR DY 5 I NN L eDY Y

TT -

2. Yeshayahu 35:6 — The resurrected will be healed of their original defects.
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Then shall the lame man leap like a deer, and the
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tongue of the mute shall sing, for waters shall
break forth in the wilderness and streams in the
desert.

THE WORLD TO COME III

MW DN O

3. Babylonian Talmud, Sanhedrin 91b — The resurrected will arise with defects and then be

healed of them.

Reish Lakish contrasted two verses: It is written,
“Among them will be the blind and the lame, the
pregnant woman together with the woman in
labor.” And yet another verse states, “Then shall
the lame man leap like a deer, and the tongue of
the mute shall sing, for waters shall break forth
in the wilderness, and streams in the desert”
(Yeshayahu 35:6). How can these verses co-exist?
They shall rise with their defects and then be
healed.

751 7197 [0 0y 02 (RD 119°) 2000 0199 59
OIS It

D 19 ADD DR IDT N (D 1PYR?) 00
L3993 D05M O 3 TH3 WA 0 OON

27RO NI

JPRDIIDY M PTY

Why is it necessary to first resurrect the body with its defects and then heal it? Why not just resurrect the

healed body?

4. Zohar III, 91a — One will be resurrected into his previous state in order to be recognizable.

When they awaken from the dust, they will rise
up as they went in — lame or blind, so that no
one will be able to say it was a different person
who was revived.

Then, the Holy One, Blessed be He, will heal
them so they will be whole before Him ...

N PR, NP 020 JONYT B0, NIDYD NI ...
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PART E. WHERE THE RESURRECTION WILL TAKE PLACE

1. Zohar I, 131a — Those bodies buried in the Diaspora will have to travel through subterranean
tunnels to get to Israel. The soul will only be restored to the body in the Land of Israel.

Observe that it has been laid down that the dead
of the Land of Israel will be the first to rise, and
of them it is written, “Your dead will come to life”
(Yeshayahu 26:19). On the other hand, the words
“My dead bodies shall arise” (ibid.) allude to the
dead of other lands, since instead of saying, “shall
come to life” it says “shall arise.” The living spirit,
in fact, will only infuse the bodies in the Land

of Israel. But the bodies buried in other lands
will rise without the spirit of life, and only after
they have rolled underground and reached the
Land of Israel will they receive souls and be truly
resurrected — only there, but not in other lands.
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THE WORLD TO COME III
Because the Land of Israel is the place of the ultimate Resurrection, Jews as far back as the Patriarchs have
always longed to be buried there, as the next source illustrates.

2. Bereishit 47:29-31, with Rashi — The Land of Israel was always the desired burial place of the
Forefathers, since they would be resurrected easily at the time of the Resurrection.

When Israel (Yaakov) realized that he would soon NN [OY5 1325 XN, % ONI-1 129 D
die, he called for his son Yosef (Joseph), and said 237 0D T N-DW, YYD 1T ONNSD NI-DN by
to him, “Please — if I have found favor in your 0998192 739300 NI 5N, FIN] TOr Ty Iy

eyes, please place your hand under my thigh
[to swear] and do kindness and truth with me —
please do not bury me in Egypt.”

Rashi
“Please do not bury me in Egypt” — ...because PIRD TSI N PRYA .. - DRI 21300 NI ON
the process of resurrection for those who die I 503 (O 5Y) ..NON DOF

outside the [Holy] Land will necessitate ... rolling
through underground passages. ..

Similarly, Yosef requested that his bones be brought out of Egypt during the Exodus and buried in the Land
of Israel (Bereishit 50:24-26).

KEY THEMES OF SECTION III:

7= There will be two stages of resurrection: first, the completely righteous will be resurrected when
the Messiah arrives to share in the experiences that will occur at that time. Second, everyone else
will be resurrected at the end of the Messianic Era.

7= While belief in resurrection is universal, we find different opinions as to how the physical process
of resurrection will take place: either a new body will grow organically or bones will rise and
recover their flesh.

7~ If a person is reincarnated, the body in which the soul achieved the greatest self-perfection will
be the one in which it shall be restored. Any defects the body may have had will also be visible at

first, so that everyone will recognize each other in the World to Come. After this, all defects will
be healed.

7 While physical resurrection may happen anywhere in the world, the actual restoration of the soul
to the body will only take place in the Land of Israel.

SECTION IV. THE NATURE OF THE POST-RESURRECTION
WORLD TO COME

PART A. OVERVIEW

The post-Resurrection World to Come will usher in an entirely new form of existence. The nature of the
post-Resurrection world flows from its purpose — to provide a venue for experiencing a closeness to God
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achieved in one’ previous lifetime. As such, spirituality and awareness of God will be much more apparent
than it is today. The laws of the physical world, the awareness of time, and the manner of spiritual growth
will all be drastically altered in the World to Come. As we shall see below, the physical world will be

governed by laws of nature that facilitate the receiving of reward rather than earning it. This is Judaism’s
utopian vision for the future.

1.

PART B. MAN’S ALTERNATIVE PHYSICAL NATURE

Ramchal, Derech Hashem 1:3:4, translated by Rabbi Aryeh Kaplan, Feldheim Publishers, pp.
47-49 — The World to Come will function according to laws of nature conducive to receiving

reward.

Since the period of earning and that of reward are
different, it is appropriate that man’s environment
and experiences be different in the two. While

he is striving toward perfection, he must be in a
setting containing elements necessary for such
effort. The period of earning must therefore be
one [where a maximum challenge exists and]
where the spiritual and physical are in constant
strife. In this environment there must be nothing
to prevent the material from prevailing and

doing what it can, and conversely, there must

be nothing to prevent the spiritual from doing
likewise. Nothing should exist that would give
either one an inappropriate advantage. Although
it might seem best to make the spiritual stronger
than the physical, in the light of man’s true
purpose and what God desires of him, namely,
that he earn perfection through his own effort, it
would not be good at all.

In the period of reward, however, the exact
opposite is appropriate. The more the physical
would prevail, the more it would darken the
soul and prevent it from being drawn close to
God. During the time of reward, it is therefore
appropriate that the soul prevail and that the
physical be totally subjugated to it and not
restrain it at all. And that is why God created two
worlds, this world and the next: this world is the
place that runs according to the laws of nature
conducive to man’s effort while the World to
Come functions according to laws of nature that
are fitting for receiving reward.
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After the Resurrection, when the soul will be reunited with the body, our new bodies will have a spiritual
composition. We will no longer need food and water; rather, we will be nourished from spiritual energy
alone. The level of our bodies then will be similar to the level of our souls now, while our souls will be higher

still.
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1. Ramban (Nachmanides), Torat HaAdam, Shaar HaGemul - Just as we are sustained by food
and drink in this world, we will be sustained by the radiance of God’s Presence in the World

to Come.
In the World to Come, God will cause people FYWNR MR 3PS POW P awn 43P
to be satiated from the radiance of his Divine (‘R @ 23) TN PoRaa

Presence (Bava Batra 10a).

This means to say that those that merit it will be TI3D77 Y3 O OO DINT DY TR 139
sustained by the splendor of [Gods] glory just as WTPIIY TDPONT TP 133 WD DY
their bodies had been sustained in This World by

food and drink.

We have seen the proof of the above ,D°PT77 09272 DOV DPR WO 221 0D 1N I
phenomenon in regard to the pure of soul WP IO OWIN 03, DT 1 DR DD DOt
whose bodies were sustained by little physical 5YT MRT HTIND XY DIINI YOT 10a
sustenance; the more pure the person, the less YW 9372190, T30 I 183 DWIIDT

sustenance he required. For example, manna was
absorbed easily and was created by a supernal
light that came into physical form only by virtue

1,07 MIRDDI WY 3 DRI Oy
00 5y IEW SNRY (MRwa RADIM) 1INRY

> I i I
of God’s Will. It was only eaten by those who RO RPN

experienced the tremendous spiritual elevation
at the Splitting of the Reed Sea, as it is said, “The
maidservant at the Sea saw more than Yechezkel
in his prophecy” (Mechilta, Parshat Beshalach).

2. Talmud Bavli, Sanhedrin 91a — We will live forever.

[The] Tanna d'vey Eliyahu [states]: The righteous, NYT 193 2T TRV DR b 03T NI
whom the Holy One, Blessed be He, will I (0T APYRS) ORI ’1193;5 P ION U—n»,—mb
resurrect, will not revert to dust, for it is said, b1 98 TR DHWITA T 1R N

And it Zhﬁu C}i)me to pass that he tlhat 1sh leﬁt ];n AN - DD DS WITR T, DS DS 3o
Zion and he that remains in Jerusalem shall be PR OhwS o

called holy, every one that is written among the
living in Jerusalem” (Yeshayahu 4:3). Just as the
Holy One endures forever, so shall they endure
forever.

PART C. LEVELS OF THE WORLD TO COME

This new state of existence will not come about overnight; rather, mankind and the world will proceed
through various levels of existence as spirituality slowly but surely overcomes and then replaces physicality.

1. Rabbi Chaim Freidlander, Sifsei Chaim, Pirkei Emunah U’Bechirah, Vol. II, pp. 226-7 — In
the first level of the World to Come the soul will be in control and the body will be nourished
from spirituality.

The first level of the world of reward is the PP ADR — IwH MDA IR ST
seventh millennium, which the Sages described SUIINY a1 T (L33 PITIID) DU 1T 002
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“God will renew His world” (Sanhedrin 92b).

The world of the seventh millennium will be
temporal, but unlike the first six millennia

in which physicality rules like “the master of

the house,” in the seventh millennium, while
physicality will still exist, it will be “as a wanderer
from place to place, a guest looking for lodging”
(as Ramchal has described it in Da’as Tevunos, p.
83). That is, the body will not have control.

Rather, everyone will be on the level of Moshe
(Moses) when he ascended the mountain: who
did not eat or drink. This does not mean that

he fasted for forty days, but rather that his body
was completely drawn after the spiritual and
sustained by the spirituality of the soul. As such,
there was simply no need to eat or drink. That is
why the Sages have referred to this type of world
as “a day that is entirely Shabbat and tranquil

for eternal life” (Sanhedrin 97a). The body will
not be entirely nullified by the soul but rather
the soul will be free of the necessity of physical
needs. That is what the Sages meant when they
said that there would be “one millennium of
desolation” — desolation of physical needs, that is,
physicality shall not dominate. Clearly, though,
the desolation of the physical is an empowerment
for the soul, for by virtue of the cessation of
physical needs the soul is able to develop and
build itself up for the future elevation of the time
after the seventh millennium.

THE WORLD TO COME III
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2. 1Ibid. - In the second level of the World to Come the soul increases its dominion, yet the body

still has some influence.

The second level — the eighth millennium — will
see the universe transformed into a world of
pure spirituality with only the slightest trace of
physical influence. At this stage the body will
be completely secondary and subservient to the
soul. This will facilitate the ability of both of
them to receive their spiritual reward.

DWW YT PRI PR — AT T
DEND’ SW P PN, T 3N oD nem
T2,7wIn O D131 5o 1 AN IN AN A b
23MAT D9ow N Dapb o Povw

3. 1Ibid. — In the third level of the World to Come the soul will be only slightly burdened by the

body.

In the third level — the ninth millennium - the
body and soul combination that ascended to the
level of the eighth millennium will be further
refined, the body having even less dominion,
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as Ramchal has written (Da’as Tevunos, p. 79), FRYA IO D R3O RY (Y DY NUYT)
“The soul will not be able to develop all of its 9399 PN 1199 20390 NON SIS 599 oo
potential. Rather, it will feel an ever so slight NI DAL, “DOPTI T WD PRI, 1D YT
burden without being able to pinpoint quite what A WD IS TN P T

is holding it back.” In this world the soul will still
be somewhat bound by the body.

4. 1Ibid. — The fourth stage of the World to Come is when the body is completely subservient to

the soul.
The fourth level, which is the highest level in DA SOy T390 N YA D
the world of reward — the tenth millennium — is IS 995 S VY WY ;-]bx — 99
when the body will be completely and utterly FIN SR T W AN AN NS IR
subservient to the soul. From then on, the body TIRD T NRT N T DR AR AW
' | | y |

and soul will together take delight in God in
perfection forever and ever. This level is far
beyond what man can fathom ...

R AN b tisgutakutrisia

PART D. ECONOMY OF THE WORLD TO COME

As man develops through these elevated stages of existence, the physical world too takes on more spiritual
properties. However, since man’s need for the physical world will decline in proportion to his spiritual
growth, why should the world present such bounty? The answer, symbolized by the following two Talmudic
excerpts, is that the physical world will effortlessly provide for man’s sustenance in contrast to the Old World
order when man had to toil. (Rabbi Reuven Leuchter).

1. Talmud Bavli, Ketubot 111b — There will be overflowing natural bounty, no food preparation
necessary, and no scarcity of resources.

The World to Come is not like this world. In this 1L T DT NS 0D S 0D NO 1IN
world there is difficulty involved in harvesting PN Y N 83T O 1T Tead Ay
and treading [grapes], but in the World to Come 3T SOOI A YA TN AP0 N PR
a man will bring one grape on a wagon or a 5575 PRY.SWann nnn pRoom P 51T 01w

ship, put it in a corner of his house and use its
contents as [if it had been] a large wine cask,
while its timber would be used to make fires for

DP737) ‘N 12 037 WO 13 PRY T A
M ROR 90 R0 DN “an mpwn 2y 0T (3%

cooking. Each grape will contain thirty kegs of
wine. This is hinted to in the verse, “And you
would drink the blood of grapes like delicious
wine” [Devarim 32:14]. Do not read it as
“chamer” (delicious wine) but rather as “chomer”
(a volume measure of 30 se’ah).

2. Talmud Bavli, Bava Batra 122a — There will be unlimited real estate in the World to Come.

The division of land in this world is not like the N7 DY S SR T D5 S ahro KDY
division of land in the World to Come. In this DTID T 5 PN 135 T 15 0 DTN T DWW
world if someone has a grain field he cannot have 5575 PN N3 E9W5 135 AT 1o PN DT AT
an orchard. If he has an orchard he does not have DY OB A 15 PRY TN TN
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a grain field. But in the World to Come, everyone
will have a hill, a valley, and a flat field.

3. Rabbi Yerucham Levovitz, Da’as Torah, Bereishit p. 28 — One’s physical portion in the World
to Come is limitless.

I was once with HaGaon Rav Naftali Amsterdam Seus DTIIONN P53 9 84T DN DYD 0
when someone related an incident to him. One SN 1Y TONY TANI WY P30S 1950
person said to another, “You want me to do S5 197 DN 13T, FIND FING T OPNE Span

something for you? Well, if you give me your
portion in the World to Come I will do what you
ask.” The other person didn't agree. When Rav
Naftali heard this he exclaimed, “This person

does not understand; he is an ignoramus and G Sy L
a fool. What does it matter to him if he gives U BT 1> S iy 1 2 ol b o723 e

part of his portion to someone else? He will still TINIZ? 03 DPOM I702 N 21, oD MSIN By
have more than enough for himself! This person £2°5,0125 718 7 5 PR KD oMY o DWIN
doesn't understand the World to Come. This T30 PR T YR PN T A P2 pon
is complete ignorance. One could give away

OIWPAD TIRY 70 TWYN IN N3 00pa oM
Y 54815003 9 T YW .00 8D 1T
193, R17 DD PINT OF, P20 WN 197700 TN
NI T o0, P5I T 10 03 Y 00 T NEN

portions to a hundred different people and it
would still make no noticeable difference to him
or to his portion, for each portion in the World to
Come is limitless, without end.”

PART E. TIME IN THE WORLD TO COME

1. Rabbi Chaim Friedlander, Sifsei Chaim: Emunah U’Bitachon, Vol. II, p. 190 — Time will be
perceived differently than it is currently.

“The World that is eternally long” [Kiddushin R PRI P30T DI 90T 4 TN Do o
39b] means that even the first moment of it will 55 1N 13 2 18I0 5w TN ¥373°5,p000 NS5 TN
have limitless length, for even one moment of 8y

eternity is itself an eternity.

PART E SPIRITUAL GROWTH IN THE WORLD TO COME

Although the time for earning reward will have ended, the World to Come will not be a static situation. A
person will continue to grow, acquiring greater heights of spirituality as time progresses.

1. Talmud Bavli, Berachot 64a — Torah scholars will go from strength to strength.

Rabbi Chiya bar Ashi said in the name of Rav, PN DN Y5 137 TN R 93 RPM 03T TN
“Torah scholars have no rest, neither in this world TN NI DDA N T O9Ya KD i o
nor in the World to Come [for they continually AV DOFOR SN AN DT 5N s 195

delve further into the pleasure of God’s Presence
— Mabharshal, as it says, ‘They go from strength to
strength, every one of them appears before God
in Zion” (Tehillim 84:8).
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2. Ramchal, Derech Hashem 1:3:13, translated by Rabbi Aryeh Kaplan, Feldheim Publishers,
p- 59 — Even in the post-Resurrection World to Come man will still be able to elevate his
spiritual level.

When the soul is recombined with the body
after Resurrection it will no longer be bound

or restricted and it will enter the body with all
its brilliance and strength. The body will then
experience a great enlightenment, and it will not
have to develop gradually as a child does now.
The soul will immediately shine forth and purify
the body to a very great degree.

This does not mean, however, that resurrected
man will not be able to continue to elevate
himself.

The instant that the soul reenters the body, the
individual is raised to a high spiritual level and
the body experiences its initial enlightenment.
At this point, the body will immediately be on a
higher level than it could ever possibly attain in
its first life.

The degree of enlightenment will depend on
the individual’s good deeds in his first life, and
accordingly he will be placed on an appropriate
level among those worthy of enjoying this
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ultimate perfection. [This level, however, is not
permanent,] and the complete person, both
body and soul, will still be able to elevate himself
in relation to the initial level upon which he is
placed.

KEY THEMES OF SECTION IV:

7 The World to Come after the Resurrection of the Dead will be governed by laws of nature that
facilitate the receiving of reward rather than the earning of it.

7~ As the ultimate purpose of Creation, it will be designed to provide the greatest spiritual delight
and connection to God. Just as man is sustained here by food and drink, there he will be sustained
by the radiance of God’s Presence.

7= It will be a physical world, yet there will be overflowing natural bounty, endless resources, no
death, an altered sense of time, and continual spiritual elevation. The soul too will not be bound
by the limitations of the body and man will experience an awareness of God beyond that which we
can currently imagine.
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SECTION V. THE LESSON OF THE WORLD TO COME FOR

THIS WORLD

The subject of the World to Come and belief in it
are not just fundamental principles of faith that
teach us the greatness and kindness of God. As
Rabbi Sa’adiah Gaon said, “There is nothing more
spectacular about the Resurrection than there is
about Creation itself.” (This sentiment is based on
the Talmud, Sanhedrin 91a: If that which at one
time did not exist came into existence, then all
the more so will that which already exists come
into existence again.) That is, the actual existence
of man testifies no less to God’s greatness and
kindness than does the Resurrection of the Dead.

Rather, since the reward of the World to Come is
a function of man’s effort and toil, we can learn
that the purpose of man in this world and the
way in which he prepares himself [for the World
to Come] is through the fulfillment of the Torah
and the mitzvot. The soul elevates the body

and purifies it, and therefore it too is elevated
and further elevates, according to the effort of

a person in this world. To whatever extent the
body is able to become a receptacle for receiving
the reward of the World to Come together with
the soul, it is a function of man’s efforts in this
world. To the degree to which man purifies his
body in this world, it will be fit to participate in
the reward of the World to Come.

It turns out, then, that we are here in this world
to prepare our bodies and souls for eternal
reward, for the body too needs to be prepared for
the World to Come by the power exerted over

it by the soul. The body should function as an
assistant in the service of the soul. Accordingly,
also in the World to Come the body will merit to
be in the service of the soul; as the soul receives
supernal splendor so too will the body, forever
and ever.

Rabbi Yaakov would say, “This world is
comparable to the antechamber before the World
to Come. Prepare yourself in the antechamber, so
that you may enter the banquet hall.”

21

Rabbi Chaim Friedlander, Sifsei Chaim, Pirkei Emunah U’Bchirah, Vol. II, pp. 230-1 — The
World to Come teaches us the meaning of our lives in this world.
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2. Pirkei Avot (Ethics of the Fathers) 4:16 — This world is a chance to prepare for the next.
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KEY THEMES OF SECTION V:

7~ Belief in a future life in the World to Come should not seem any more miraculous than life itself: if
God can give us life in this world then He can certainly grant life again in the World to Come.

7= Belief in the World to Come is not simply a statement about our faith in God and His attributes.
Rather, this belief imparts to us a perspective on the meaning of our lives in this world — that
we are here to prepare ourselves for the next world through Torah study and the performance of
mitzvot.

7= Since the body too must be prepared for the spiritual existence of life in the World to Come, we
must start the process of making the body subservient to the soul. To the extent that we can do
that in this world, we will have life in the World to Come as well.

CLASS SUMMARY:

DOES JUDAISM REALLY BELIEVE IN A RESURRECTION?

Yes, this is a fundamental principle of Judaism, universally acknowledged by all classical sources, and is
codified as a tenet of Jewish faith by the Rambam.

WHAT IS THE PURPOSE OF THE RESURRECTION?

The post-Resurrection World to Come will usher in an entirely new form of existence. It will provide a venue
for experiencing a closeness to God achieved in one’s previous lifetime.

WHEN WILL THE RESURRECTION TAKE PLACE AND HOW WILL IT HAPPEN?

After the arrival of the Messiah, there will be two stages of resurrection. At the beginning of the Messianic
Era completely righteous individuals will arise. Later, at the end of the Messianic Era, everyone else will be
resurrected for the Great Day of Judgment, followed by the World to Come.

WHAT WILL LIFE BE LIKE IN THE POST-RESURRECTION WORLD TO COME?

As the ultimate purpose of Creation, it will be designed to provide the greatest spiritual delight and
connection to God. Just as man is sustained here by food and drink, there he will be sustained by the
radiance of God’s Presence.

WHAT LESSON CAN WE LEARN FOR OUR LIVES TODAY FROM THE FUTURE RESURRECTION
AND WORLD TO COME?

The World to Come teaches us that the ultimate goodness is attachment to God. Since we know where we
are headed, we can use our time here to prepare for the existence in the World to Come by studying Torah,
performing mitzvot, refining our character, and helping others. This is the ultimate tikun olam.
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ADDITIONAL RECOMMENDED READING & SOURCES

Rabbi Aryeh Kaplan, The Handbook of Jewish Thought, Vol. 11, Ch. 23, 25

Rabbi Chaim Friedlander, Emunah UBechirah, Vol. 11, pp. 179-252

SECTION I. BELIEF IN RESURRECTION

Rabbi J. David Bleich, With Perfect Faith, pp. 619-681
Sanhedrin 90b, citing Bamidbar 18:25-28
Sanhedrin, beginning of Ch. 10

SECTION II. THE PURPOSE OF RESURRECTION

Rabbi Yochanan Bechhoffer, Even Shetiah, pp. 100-101

SECTION III. HOW THE RESURRECTION WILL HAPPEN

Bereishit Rabbah 96:5
Zohar I, 113b (Midrash HaNe’elam)

SECTION V. THE POST-RESURRECTION WORLD TO COME

Rabbi Eliyahu E. Dessler, Michtav M’Eliyahu, Vol. 1, pp. 284-295
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