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The מַגִּיד consists of three categories:
· 
,
  ותְּשובה שאלה  
· 
,
  מתחיל בגנות ומסיים בשבח 
·  הֲרֵי זֶה מְשֻׁבָּח בִּיצִיאַת מִצְרַיִם  
כָל הַמַּרְבֶּה לְסַפֵּר 
l. כָּל דִכְפִין יֵיתֵי וְיֵיכֹל ..הָא לַחְמָא עַנְיָא
· Why is this paragraph mentioned now only after we have already started Kiddush and washing? Furthermore, isn’t it pointless to invite guests only after our Seder has already begun and we are all sitting comfortably in our own homes? R’ Dovid Bernstein
 suggests based on the Maharal that the head of the household is really making a statement to the guests that are in attendance. He is saying to them that there is no reason to feel like guests, rather we are all בני חורין together on this special night. כָּל דִכְפִין יֵיתֵי וְיֵיכֹלis saying in essence that we are all together as one family of Klal Yisroel, giving gratitude to and praising Hashem for all that he did for us by Yetzias Mitzrayim. Therefore, it is specifically at this juncture, immediately preceding מַגִּיד which retells the story of how we went from slavery to freedom, that the head of the household establishes the mindset of the night to all in attendance.  
· The Bais Halevi explains that this statement comes directly after יַחַץ because מַצָה represents “poor man’s bread” and the breaking of the מַצָה represents the ani breaking his bread to save for later. 
 Therefore, we explain our actions earlier that the reason for the breaking of the מַצָה is to represent poverty.

ll.    מַה נִּשְּׁתַּנָה
· The בעל הגדה is now starting the שאלה part of מַגִּיד.
· The child by seeing the second cup of wine being poured is confused and is curious enough to ask why the meal isn’t starting like usual after we made Kiddush, instead another cup is poured?

· Rav Shimon Shwab zt”l
 suggests that the מַה נִּשְּׁתַּנָה is asked by the חָכָם - the wise son (see below).
 Therefore, the חָכָם is not just asking “Why is this night different than all other nights?” Rather, he is stating a rhetorical question “How different this night is than all other nights?!”
 The חכם notices minute differences which make this night special,
 and he wants to know why that is?
lll.      עֲבָדִים הָיִינוּ
· This is the תְּשובה to the son’s question.
· This starts the מתחיל בגנות portion of the הגדה according to Shmuel (see below)
. 

· Rav Schwab continues
 that the father tells his child that his keen observation is correct! The reason this night is different than all the other nights is because we have a special guest at the table- Hashem! Tonight is “Leil Shimurim” when Hashem personally protected us and took as out of Mitzraim with miracles! Just like He was with us then, so too in every generation on this night He comes to our table, and that is why this night is so special!  

וַיּוֹצִיאֵנוּ יְיָ אֱלֹהֵינוּ מִשָּׁם…
The actual פסוק
 just says “ וַיֹּצִיאֵנוּ ד' מִמִּצְרַיִם.” Why does the בעל הגדה  write “אלקינו”? Rav Schwab continues that when the בעל הגדה reaches Hashem’s name, he stops and reminds us that before we can continue the הגדה, we have to understand that our entire Emunah of יְצִיאַת מִצְרַיִם is based on the precept that Hashem Himself took us out
. Once we understand that, we can understand why tonight is ליל שימורים לד'! 
                        וְכָל הַמַּרְבֶּה לְסַפֵּר בִּיצִיאַת מִצְרַיִם הֲרֵי זֶה מְשֻׁבָּח … וַאֲפִילוּ כֻּלָּנוּ חֲכָמִים…   
· The בעל הגדה is now switching gears
 and explaining different details about the Halachos of סִפּור יְצִיאַת מִצְרַיִם.

lV.    מַעֲשֶׂה בְּרַבִּי אֱלִיעֶזֶר
·  This story is brought for two reasons: 1) It’s a proof that בִּיצִיאַת מִצְרַיִם  כָל הַמַּרְבֶּה לְסַפֵּר הֲרֵי זֶה מְשֻׁבָּח because these Chachamim spoke about  יְצִיאַת מִצְרַיִם  the whole night.
       2) This story serves as another proof that “…וַאֲפִילוּ כֻּלָּנוּ חֲכָמִים” even if we are of the greatest Tana’im, we still have a Mitzvah to speak about the awesome miracles that took place during the Exodus.
  
· R’ Simcha Ha’Kohen Kook Shlit”a
 questions why all of these Tannaim gathered specifically in Bnei Brak- the city of R’ Akiva? Even more puzzling, is that R’ Akiva’s Rebbeim were R’ Eliezer who lived in Lod and R’ Yehoshua who lived in Pikiyin
, in the Galil, if so why didn’t R’ Akiva go to one of them for this seder night? R’ Kook answered from a Gemorah in Makkos
 which brings a story that R’ Akiva, R’ Gamliel, R’ Elazar ben Azarya went up to yerushalayim after the churban bayis shaini. Upon arriving at the makom hamikdash, they saw the most depressing sight-a fox was coming out of the kodesh ha’kadashim, a place that even a zar( a non- kohen)couldn’t enter! Immediately, they all started crying, R’ Akiva however was laughing. Upon the questioning of his response, he explained that there was a nevuah that predicted this very sight
, and if that nevuah came true than surely the nevuah that there will be a third beis ha’mikdash
 will come true! After hearing that, the other Tannaim answered "עקיבא ניחמתנו עקיבא ניחמתנו"- “Akiva you have consoled us, Akiva you have consoled us.”

R’ Kook explains that the reason all of these great Tannaim came to R’ Akiva for this seder night was because this seder wasn’t a normal seder. This seder was the first seder after the חורבן בית שני! Previously, when Pesach came around the entire Jewish people came to Yerushalayim to bring their Korban Pesach. Once nightfall came, everyone had their seder in Yerushalayim. The simcha and spiritual climax of the Jewish people was indescribable! But this year there was no korban, there was no seder in Yerushalayim, certainly a cause for depression! Therefore, the Tannaim traveled to the person who consoled them from the very beginning of the חורבן, R’ Akiva, in order to have the seder by him and to look forward to the Geula Ha’asida when all of klal yisroel will go back to Yerushalaiyim and bring their korban pesach.  
V.    אָמַר רַבִּי אֶלְעָזָר בֶּן עֲזַרְיָה
· This ברייתא
 is another detail in the mitzvah of סִפּור יְצִיאַת מִצְרַיִם.
 
· The Abarbanel asks
 what is the connection of this ברייתא to the הגדה?  רַבִּי אֶלְעָזָר בֶּן עֲזַרְיָה was talking about how he learned that the mitzvah of “זְכִירַת יְצִיאַת מִצְרַיִם ”
 is not only said by day but also by night? What does that have to do with the ליל סדר in general, and מַגִּיד in particular?
· The Abarbanel answers that granted that this ברייתא was talking about remembering יְצִיאַת מִצְרַיִם  in קריאת שמע, however the בעל הגדה was bringing this ברייתא to prove that there is a mitzvah of sipur on the night of  ליל סדר!
 This shows the tremendous importance of this mitzvah specifically on this special night! Therefore,   כָל הַמַּרְבֶּה לְסַפֵּר הֲרֵי זֶה מְשֻׁבָּח.
Vl.    אַרְבָּעָה בָנִים 

· The בעל הגדה puts in אַרְבָּעָה בָנִים here, because this is also a chelek of סִפּור יְצִיאַת מִצְרַיִם.

· Rav Schwab suggests
  that the הגדה is formulated based on the פסוק
-וְהִגַּדְתָּ לְבִנְךָ                .מִמִּצְרָיִם
  בַּעֲבוּר זֶה עָשָׂה ד לִי בְּצֵאתִי   הַהוּא לֵאמֹר  בַּיּוֹם
· At this point we are now starting the וְהִגַּדְתָּ לְבִנְךָ part of מַגִּיד.
… בָּרוּךְ הַמָּקוֹם, בָּרוּךְ הוּא
· Before we start Darshening the פסוקים that we’ll use for answering the אַרְבָּעָה בָנִים, we first say a Birchas Ha’ Torah of sorts, blessing Hashem for giving us the torah. 
 For without the Torah we would have no proper guidance on how to answer our children! 
Vll.    .. יָכוֹל מֵרֹאשׁ חֹדֶשׁ
· At this point the בעל הגדה explains   הַהוּא בַּיּוֹם
  in the פסוק of וְהִגַּדְתָּ לְבִנְךָ. When are these events supposed to be told?  הַהוּא בַּיּוֹם 
!
· The בעל הגדה is adding more פרטים involved with the Mitzvah of סִפּור יְצִיאַת מִצְרַיִם.

· Some say
 that once we brought the פסוק of וְהִגַּדְתָּ לְבִנְךָ for the שֶׁאֵינוֹ יוֹדֵעַ לִשְׁאוֹל, we therefore bring more דינים associated with this פסוק.

Vlll.   ..מִתְּחִלָּה עוֹבְדֵי עֲבוֹדָה זָרָה הָיוּ אֲבוֹתֵינוּ
· This portion starts the מתחיל בגנות  according to Rav 
 .
· Rav Schwab outlines
 that here starts the לֵאמֹר 
portion of the הגדה.

· Once we have stated that הגדה needs to be said בְּשָׁעָה שֶׁיֵּשׁ מַצָּה וּמָרוֹר מֻנָּחִים לְפָנֶיך, we now start the recounting of our history
.
lV.    בָּרוּךְ שׁוֹמֵר הַבְטָחָתוֹ לְיִשְׂרָאֵל
· Once we are recounting how our אבות went down to מצרים, we can now say חייב אדם לברך על הרעה כשם שמברך על הטובה 
.

· Based on the above k’lal, it could be that in the הגדה itself we have both types of berachos: The beracha of בָּרוּךְ הַמָּקוֹם, בָּרוּךְ הוּא is a beracha going on the גְּאֻלָּה and our receiving of the torah, this represents מברך על הטובה and בָּרוּךְ שׁוֹמֵר הַבְטָחָתוֹ לְיִשְׂרָאֵל is a beracha going on the גָּלוּת of מִצְרַיִם which represents הרעה מברך על.
X.    וְהִיא שֶׁעָמְדָה
· The Orchos Chaim
 explains that the whole intention of the sequence of מִתְּחִלָּה עוֹבְדֵי עֲבוֹדָה זָרָה was for this paragraph that through all the nisyonos Hashem is always there for us!
· The Ritva explains
 that the בעל הגדה writes this right after we mention the הבְטָחָה 
 that Hashem gave to Avraham Avinu by the Bris Bein Ha’Bisarim.                    
אֶלָּא שֶׁבְּכָל דּוֹר וָדוֹר עוֹמְדִים עָלֵינוּ לְכַלּוֹתֵנו וְהַקָּדוֹשׁ בָּרוּךְ הוּא מַצִּילֵנוּ מִיָּדָם …
· The אבודרהם writes
 that in order to show His Hashgacha to us, Hashem establishes in every generation those who want to destroy us and then He saves us from their hands! R’ Chaim Freidlander in his sefer Sifsei Chaim notes
 that the אבודרהם writes that Hashem establishes our enemies in each generation, meaning to say that not only is Hashem saving us from our tzara a טובה, but the tzara itself is a טובה because through it we learn and understand Hashem’s Hashgacha in the world!
 
Xl.       צֵא וּלְמַד
· The בעל הגדה is bringing a proof that בְּכָל דּוֹר וָדוֹר עוֹמְדִים עָלֵינוּ לְכַלּוֹתֵנו. That even in Yaakov Avinu’s time there was someone who wanted to destroy him
. Similarly, Yaakov was also saved by Hashem - fulfilling  וְהַקָּדוֹשׁ בָּרוּךְ הוּא מַצִּילֵנוּ מִיָּדָם 
. 

…אֲרַמִּי אֹבֵד אָבִי…

· The רמב”ם 
writes והוא שידרוש מ"ארמי אובד אבי עד שיגמור כל הפרשה; וכל המוסיף ומאריך בדרש פרשה זו, הרי זה משובח that the ultimate way to be Mekayaim מתחיל בגנות ומסיים בשבח is through in depth study of 
ארמי אובד אבי . Why is this so, wouldn’t it make more sense to Darshen the פסוקים in Va’era or Bo which detail the נִסִּים and נִפְלָאוֹת that happened? Why are the פסוקים that a farmer says when he brings bekurim given such detailed analysis? My Rosh Chabura
 told me a beautiful p’shat- This farmer who is bringing his first fruits is coming to the Beis Hamikdash, and relaying over all the events that led up to him being able to bring these fruits as a token of his appreciation. This is the ultimate מתחיל בגנות ומסיים בשבח that from the גָּלוּת of מִצְרַיִם and all the tzaros his Avos went through, still thousands of years later he is able to say שבח on these individual fruits. The turnaround is so great that even he the individual can give his own personal Hodaah to Hashem for giving him Eretz Yisroel in general and these fruits in particular.
Therefore, this is the highest degree of  מתחיל בגנות ומסיים בשבח, and as the רמב”ם continues פרשה זו, הרי זה משובח  וכל המוסיף ומאריך בדרש!
· The הגדה now goes through each פסוק of אֲרַמִּי אֹבֵד אָבִי and Darshens them.

· In these פסוקים of ארמי אובד אבי we also start the ומסיים בשבח part of the הגדה.

Xll.      ! כמָּה מַעֲלוֹת טוֹבוֹת לַמָּקוֹם עָלֵינו
· The דַּיֵּינוּ goes through fifteen “levels of goodness” that Hashem did for us. Each one rising higher than the previous one.

· This section gives שבח on the שבח, that not only did He take us out with נִסִּים and נִפְלָאוֹת but also….

· The Shibolei Haleket writes
 that since we just stated three Tanaaim previously, each Tanna increasing the amount of miracles Hashem did for us in מִצְרַיִם and by the יַם-סוּף.The הגדה בעל therefore injects כמָּה מַעֲלוֹת טוֹבוֹת לַמָּקוֹם עָלֵינוּ “Look how many more miracles and “levels of goodness” Hashem did for us!! All of them because of Hashem’s great love for Am Yisroel!!!”
אִלּוּ קֵרְבָנוּ לִפְנֵי הַר סִינַי, וְלֹא נָתַן לָנוּ אֶת הַתּוֹרָה, דַּיֵּינוּ
· Rav Schwab asks
 the obvious question, what good is it that we were brought to Har Sinai if we never received the Torah?! Rav Schwab answers that even before the giving of the Torah there was a Kabalas Ha’Torah where Moshe Rabbeinu brought Karbanos and בְּנֵי יִשְׂרָאֵל entered into a Bris with Hashem to accept the Torah. This spiritual high that בְּנֵי יִשְׂרָאֵל was on would have lasted them an eternity. However, Hashem not only left us on this spiritual plane but He also gave us the Torah which infused us with a Kedusha we never had before, and we became מַמְלֶכֶת כֹּהֲנִים, וְגוֹי קָדוֹשׁ.

אִלּוּ הִכְנִיסָנוּ לְאֶרֶץ יִשְׂרָאֵל וְלֹא בָנָה לָנוּ אֶת בֵּית הַבְּחִירָה, דַּיֵּינוּ
· Rav Schwab suggests
 that the farmer who is repeating his history all the way back to Yaakov and Lavan is finally here in the Beis Hamikdash bringing his fruits to the Kohen and thanking Hashem for all that He has done for us. This is the culmination of מסיים בשבח, that Hashem gave us the Beis Hamikdash which is the P’nimius of Eretz Yisroel and where His Shechina rests, and gave us the opportunity to come close to Him and serve Him! 

!לְכַפֵּר עַל כָּל עֲוֹנוֹתֵינוּ
Through Kaparas Avonos we become a nation without Chet, which in essence was Adam Ha’Rishon’s level before his Chet of Eitz Ha’daas. This is the Shleimus of Klal Yisroel and essentially the climax of מסיים בשבח,!לְכַפֵּר עַל כָּל עֲוֹנוֹתֵינוּ 

Xlll.   רַבָּן גַּמְלִיאֵל הָיָה אוֹמֵר: כָּל שֶׁלֹּא אָמַר שְׁלשָׁה דְּבָרִים אֵלּוּ בַּפֶּסַח, לֹא יָצָא יְדֵי חוֹבָתוֹ, וְאֵלּוּ הֵן: פֶּסַח מַצָה וּמָרוֹר
· Rav Schwab points out
 that this portion starts the בַּעֲבוּר זֶה part of the הגדה.

· This משנה
 is crucial to the obligation of being Mekayaim  סִפּור יְצִיאַת מִצְרַיִם, as the משנה itself states.

· Each of these three: פסַח, מַצָה, וּמָרוֹר, are the key elements to the סדר night. Each one has its special significance to the structure of יְצִיאַת מִצְרַיִם! Our job is not only to figure out why these three are significant, but also why are their names  פֶּסַח, מַצָה, וּמָרוֹר,and what is that coming to teach us?

 ? פֶּסַח שֶׁהָיוּ אֲבוֹתֵינוּ אוֹכְלִים בִּזְמַן שֶׁבֵּית הַמִּקְדָּשׁ הָיָה קַיָּם, עַל שׁוּם מָה    
· Rav Schwab explains
 that פֶּסַח comes from the shoresh פִסֵּחַ which means lame or walking with difficulty. Therefore, אֲשֶׁר פָּסַח עַל בָּתֵּי בְנֵי יִשְׂרָאֵל 
 means that “He slowly, hesitatingly, passed over the households of the Jews.” Hashem lingered outside the homes of בְּנֵי יִשְׂרָאֵל as if He was guarding them from any harm. Therefore, the קרבן פסח is called פֶּסַח and not the usual Shelamim or Todah to teach us that Hashem mercifully lingered outside their houses protecting them from Makas Bechoros.
 
· Why is פֶּסַח mentioned before מַצָה, וּמָרוֹר if the אֲפִיקוֹמָן (which is Li’Zecher the קרבן פסח) is not eaten until after the מַצָה and מָרוֹר? R’ Schwab explains
 that רַבָּן גַּמְלִיאֵל based his statement on the פסוק.. וַאֲמַרְתֶּם זֶבַח פֶּסַח הוּא לַיי 
which teaches us that one must “say” and declare the meaning of the word פֶּסַח by declaring עַל שׁוּם מָה? עַל שׁוּם שֶׁפָּסַח הַקָּדוֹשׁ בָּרוּךְ הוּא עַל בָּתֵּי אֲבוֹתֵינוּ בְּמִצְרַיִם .Once we know this, מַצָה and מָרוֹר are also connected to פֶּסַח 
, and therefore need their own declaration as well.
?מַצָּה זוֹ שֶׁאָנוּ אוֹכְלִים, עַל שׁוּם מָה
· Rav Schwab continues
 that the shoresh of מַצָה is מצה which means to fight.
 The making of the מַצָה involves fighting the fermentation process. As soon as the flour and water are mixed it’s a race against time until the dough rises. The מַצָה must be in motion at all times in order to fight this process. During the Exodus from מִצְרַיִם the Jews had no time to bake bread. They just threw flour and water into their sacks and traveled to their destination. Once they opened up their sacks they found that a נס had occurred and their dough did not rise but stayed מַצָה instead! This נס showed that Hashem is L’Maalah Min Hazman and all time is suspended for Him. What רַבָּן גַּמְלִיאֵל teaches us here is that the word מַצָה reminds us that just like we ate unleavened bread as slaves in מִצְרַיִם
, so too we ate unleavened bread by our redemption. This common point reminds us that freedom from Pharaoh doesn’t mean we are free to do as we wish, but rather, we now become the servants of Hashem.

?מָרוֹר זֶה שֶׁאָנוּ אוֹכְלִים, עַל שׁוּם מָה
· Rav Schwab notes
 that מָר means bitter, but what does מָרוֹר mean? מָרוֹר means “imposed bitterness” and the commandment וּמַצּוֹת, עַל-מְרֹרִים יֹאכְלֻהוּ 
 literally means to eat imposed bitterness! The Mitzriyim worked us with עָבְדוּ בָהֶם בְּפָרֶךְ, back breaking work with no constructive purpose, trying to eventually break our spirits. Through us remembering the imposed bitterness of מִצְרַיִם we will then understand that the Yesurin that Hashem gave us was in essence a purification process for us to become his nation.
· R’ Gedalya Schur asks
 why does רַבָּן גַּמְלִיאֵל place מָרוֹר after מַצָה if the מָרוֹר is eaten before the מַצָה? He answers that only after the גָּלוּת when we are in a time of גְּאֻלָּה can we look back and fully appreciate the Hashgacha of Hashem even during the גָּלוּת!

XlV.     בְּכָל דּוֹר וָדוֹר חַיָּב אָדָם לִרְאוֹת אֶת עַצְמוֹ כְּאִלּוּ הוּא יָצָא מִמִּצְרַיִם
· Rav Shwab notes
 that at this point the
 עָשָׂה יְיָ לִי part of the הגדה starts.

· This statement is a continuation of רַבָּן גַּמְלִיאֵל’s משנה.

· Rav Schwab explains
 that not only does this Halachah require us to feel like we were there in מִצְרַיִם, but it also requires of us that we should do the Mitzvos of the סדר night with the same intentions that our forefathers had. What were their intentions? In essence our Avos performed the Mitzvos of פֶּסַח, מַצָה, וּמָרוֹר even before these three commemorated anything!
They did these Mitzvos for one reason only כַּאֲשֶׁר צִוָּה יְהוָה אֶת-מֹשֶׁה וְאַהֲרֹן, כֵּן עָשׂוּ.
 Therefore, even though we just explained the reasons for all of these Mitzvos earlier, our main reason should be כַּאֲשֶׁר צִוָּה יְהוָה אֶת-מֹשֶׁה וְאַהֲרֹן, כֵּן עָשׂוּ!
XV.     …לְפִיכָךְ אֲנַחְנוּ חַיָּבִים לְהוֹדוֹת
· This is a continuation of the previous משנה of R’ Gamliel.

· Rav Schwab notes
 that this starts the בְּצֵאתִי מִמִּצְרָיִם
 part of the הגדה, which is the beginning of הַלֵּל.
· The Ritva mentions here,
 that this comes immediately after we mentioned all the נִסִּים, because anyone who hears about all the נִסִּים Hashem did will be compelled to praise him!
· Rav Schwab explains
 that there are nine expressions of praise here and the tenth is וְנֹאמַר לְפָנָיו שִׁירָה חֲדָשָׁה which is mentioned at the end.
 This last Shira represents the praise we will give Hashem by our final redemption, when the Exodus from מִצְרַיִם will pale in comparison to these days!

XVl.      הַלֵּל
· This is the conclusion of מַגִּיד which praises not only the נִסִּים Hashem did by  יְצִיאַת מִצְרַיִם , but also the נִסִּים that He will do iy”h by Yemos Ha’Mashiach!

· We mention two paragraphs of הַלֵּל in מַגִּיד: יָהּ–הַלְלו and בְּצֵאת יִשְׂרָאֵל מִמִּצְרָיִם. Each one correlates to our גְּאֻלָּה: יָה-הַלְלו praises our final redemption Bi’Yemos Hamashiach and בְּצֵאת יִשְׂרָאֵל מִמִּצְרָיִם praises our יציאה from מִצְרַיִם.

· Rav Schwab observes
 why is the praise of יְצִיאַת מִצְרַיִם after the praise of the Geulah Ha’Asidah? He answers based on the גמרא in Berachos (12b) לא שתעקר יציאת מצרים ממקומה אלא שתהא שעבוד מלכיות עיקר ויציאת מצרים טפל לו . That the events that will occur iy”h, that all kingdoms will subject themselves to the Kingdom of Hashem, will become the primary and the events of  יְצִיאַת מִצְרַיִם  will be secondary to it. This is the reason why the praise of Shibud Malchios is before the praise of יְצִיאַת מִצְרַיִם, to show which will be the Ikar and which will be the Taful!  
· Rav Schwab concludes
 that after מַגִּיד we eat the מַצָה, the מָרוֹר, we have שֻׁלְחָן עוֹרֵךְ and then the second part of הַלֵּל. This teaches us that even the physical acts of eating are part of our הַלֵּל to Hashem!
!!בִּירוּשָׁלַיִם הַבָּא לְשָׁנָה 
� Why is a question and answer format used at the סדר? A question and answer method dispels any previous notions and information that we have learned until now and it provides a clean slate to allow us to delve deeper into the הגדה. It also allows us to come up with new approaches to סִפּור יְצִיאַת מִצְרַיִם. 


�פֶּסַח is Kineged Avraham(see Tur O”C s. 417) and the Emunah of Avraham came about through questions, as the רמב”ם (הלכות עכו"ם הל' א-ג) writes:


כיון שנגמל איתן זה, התחיל לשוטט בדעתו והוא קטן, ולחשוב ביום ובלילה, והיה                                                                                     תמיה היאך אפשר שיהיה הגלגל הזה נוהג תמיד, ולא יהיה לו מנהיג; ומי יסבב אותו, לפי שאי אפשר שיסבב את עצמו


כיון שהכיר וידע, התחיל להשיב תשובות על בני אור כשדים ולערוך דין עימהם… Through this he became a full Ma’amin in Hashem! 


� See Pesachim 116a


� The reason for this method is because we can’t fully appreciate the good that was done to us unless we look back at our beginnings. Once we understand our less than glorious beginnings then we can see the direction our people headed and see our complete turnaround!


5The Shoresh of “Sipur” can also be found in the words “Sefer”-book, “Mispar”-number, “Sipur”-story. What do all these have in common? They all represent a vivid articulation of something. A book vividly describes a story, a number vividly describes an amount, and a story is a vivid articulation. Therefore, the Mitzvah of סִפּור יְצִיאַת מִצְרַיִם requires us to express so vividly and so realistically the accounts of our leaving  מִצְרַיִם that we feel like we are re-experiencing it!! (R’ Yonah Sklare- Rosh Chabura- The Friedman Kollel of Olney, MD)


� Rw Dovid Bernstein (Senior Member of Kollel Avodas Levi, Ner Yisroel, Baltimore) 


7 See Pesachim 115b


� See Rashi and Rashbam(ibid)


� See Pesachim 116a


� R’ Schwab on Prayer p.545


�  The גמרא(Pesachim 116a) quotes a Beraisa “חכם בנו שואלו”. Another proof is that we answer him “עֲבָדִים הָיִינוּ” which is found in Devarim(6:20) in response to the חכם‘s question of... מַה הָעֵדוֹת וְהַחֻקִּים וְהַמִשְׁפָּטִים?


� Similar to the פסוק: “Mah Rabu Ma’asecha Hashem!”


� Unlike the other Yomim Tovim which have special items which make the Yom special, such as Shofar, Lulav, Succah,etc.


� Pesachim 117a. Also see footnote 35. 


� R’ Schwab on Prayer p. 546


� See Devarim (6:21)


� As the   הגדה quotes later, “…לֹא עַל יְדֵי מַלְאָךְ, וְלֹא עַל יְדֵי שָׂרָף”


� R’ Yonah Sklare  


� Pratim of the mitzvah are a part of the actual mitzvah, therefore by bringing halachos associated with the mitzvah in essence we are performing the mitzvah of סִפּור יְצִיאַת מִצְרַיִם. 


� See Abudraham (Toras Chaim Haggadah p.37)


� See Ibid.


� Chief Rabbi of Rechovot, Israel


� See Sanhedrin 32b


� Meseches Makkos 24b


� (מיכה ג יב)  לָכֵן, בִּגְלַלְכֶם, צִיּוֹן, שָׂדֶה תֵחָרֵשׁ; וִירוּשָׁלִַם עִיִּין תִּהְיֶה, וְהַר הַבַּיִת לְבָמוֹת יָעַר


�(ד זכריה ח) עוד ישבו זקנים וזקנות ברחובות ירושלם


� See Berachos 12b


� R’ Yonah Sklare


� Abarbanel (Haggadah Shel Pesach)


� There are two separate Mitzvos in the torah: 1) זְכִירַת יְצִיאַת מִצְרַיִם which is to remember  that Hashem took us out of מִּצְרָיִם. It is said twice a day when we recite Kerias Shema. 2) סִפּור יְצִיאַת מִצְרַיִם- which is to speak about and re-live the miracles with which Hashem took us out of  מִצְרַיִם. (see רמב”ם Hilchos Chometz U’Matzah 7:1)


� עֲזַרְיָה רַבִּי אֶלְעָזָר בֶּן  at first thought that Zechirah was only during the day, until בֶּן זוֹמָא proved that it applies even at  night. From this we learn that if we are obligated on all the nights of the year to remember יְצִיאַת מִצְרַיִם, then “kol shekain” we are obligated to speak about it on the night that we commemorate the actual events- ליל סדר! 


� See רמב”ם (Ibid. 7:2)


�R’ Schwab on Prayer p. 544- Be’shaim his father.


� Sh’mos (13:8)


� וְהִגַּדְתָּ לְבִנְךָ- This refers to the אַרְבָּעָה בָנִים


    הַהוּא  בַּיּוֹם- This refers to יָכוֹל מֵרֹאשׁ חֹדֶש


    לֵאמֹר- This refers to מִתְּחִלָּה עוֹבְדֵי עֲבוֹדָה זָרָה הָיוּ אֲבוֹתֵינו


    בַּעֲבוּר זֶה – This refers to ..  כָּל שֶׁלֹּא אָמַר שְׁלשָׁה דְּבָרִים אֵלּוּ ..רַבָּן גַּמְלִיאֵל הָיָה אוֹמֵר 


    עָשָׂה ד לִי- This refers to בְּכָל דּוֹר וָדוֹר


    מִמִּצְרָיִם בְּצֵאת י – This refers to Hallel (where we mention “בְּצֵאת יִשְׂרָאֵל מִמִּצְרָיִם”)


� Ritva (Toras Chaim Haggadah p. 46)


� R’ Schwab on Prayer p. 544


� בְּשָׁעָה שֶׁיֵּשׁ מַצָּה וּמָרוֹר מֻנָּחִים לְפָנֶיךָ..


� R’ Yonah Sklare


� Rashbatz(Toras Chaim Haggadah p.66)


� In Pesachim (117a) there is a machlokes between Rav and Shmuel regarding which paragraph starts the גנות part of Maggid? Rav says it starts from מִתְּחִלָּה עוֹבְדֵי עֲבוֹדָה זָרָה הָיוּ אֲבוֹתֵינוּ and Shmuel says it starts from עֲבָדִים הָיִינו. The Poskim(R’ Chananel,Rif) explain that this is not a Machlokes which one we say and which one we don’t, but rather which one is said first. We Paskin like Shmuel that the Avadim Hayinu is said first.


         I once heard a pshat fom R’ Dovid Bernstein Shlit”a( Ner Yisroel Kollel) that Rav and Shmuel are arguing which Shibud was more of a גנות and should therefore be the starting point of the  מַגִּיד; the Shibud on our גוף or the shibud on our נפש. Rav held that starting from when our Avos left the Derech was our downturn, however, Shmuel held that in the end even our bodies were taken over by Mitzrayim and that started our decent into a bitter Galus. 


� R’ Schwab on Prayer p.563


� The word לֵאמֹר is hinting to us that we need to expound on the events of יְצִיאַת מִצְרַיִם. This is the reason the גמרא calls   מַצָה “Lechem Oni”- “She’Onin Alov Devarim Harbeh”.


� Shibolei Leket (Toras Chaim Haggadah p.70)


� Berachos 54a


� Rashi (Toras Chaim Haggadah p.75)


� Orchos Chaim( Toras Chaim Haggadah p. 81)


� Ritva ( Toras Chaim Haggadah p. 80)


�   … לַעֲשׂוֹת כְּמַה שֶּׁאָמַר לְאַבְרָהָם אָבִינוּ בִּבְרִית בֵּין הַבְּתָרִים, שֶׁנֶּאֱמַר … בָּרוּךְ שׁוֹמֵר הַבְטָחָתוֹ


� Abudraham( Toras Chaim Haggadah p. 81)


� Sifaei Chaim on פֶּסַח(p.383)


� This idea is also seen in the   הגדה itself. First the   בעל הגדה  brings בָּרוּךְ שׁוֹמֵר הַבְטָחָתוֹ לְיִשְׂרָאֵל and then he brings אֲרַמִּי אֹבֵד אָבִי to also bring out this point that even the tzaros are given to increase our awareness of Hashem’s Hashgacha!


� As the   הגדה says later אֲרַמִּי אֹבֵד אָב י 


� See Beraishis (31:24)


� There are many similarities between Yaakov Avinu’s life and Bnei Yisroel’s Exodus from  מִצְרַיִם:1)Yaakov left his home and went to Lavan/ Bnei Yisroel went into גָּלוּת  מִצְרַיִם 2)Yaakov left Lavan with amassed wealth/B”Y left  מִצְרַיִם-  בִּרְכֻשׁ גָּדוֹל3)Lavan pursues Yaakov/Pharaoh pursues B”Y 4)Lavan reached Yaakov after 7 days/Pharaoh reached B”Y after 7 days from the Exodus- All these and more show a Maaseh Avos Siman Le’Banim, starting with Yaakov!(R’ Yonah Sklare)


� (Hil. Chametz U’Matzah 7:4)


� Devarim (26:5)


� R’ Yonah Sklare


� See R’ Bachya (Devarim 26:4) who brings the פסוק in Koheles (7:14) בְּיוֹם טוֹבָה הֱיֵה בְטוֹב, וּבְיוֹם רָעָה רְאֵהwhich he explains to mean that on your יוֹם טוֹבָה you should look back at your יוֹם רָעָה which will make you all the more grateful for all that Hashem did for you.


� The Loshon of the רמב”ם is" והוא שידרוש מ"ארמי אובד אבי, that the ultimate סִפּור יְצִיאַת מִצְרַיִם is done through Drashos. Why did Chazal relay it over this way and not as a historical narrative? R’ Yonah Sklare explains that Chazal understood that the true סִפּור where we delve into The Exodus and we vividly re-experience the גָּלוּת and the גְּאֻלָּה, can best be expressed through Drashos. Why Drashos? Because Drashos are the deepest way of understanding something, we delve into a פסוק and that creates a vivid picture as to what happened! 


� Devarim (26:8) וַיּוֹצִאֵנוּ יְיָ מִמִצְרַיִם בְּיָד חֲזָקָה וּבִזְרֹעַ נְטוּיָה, וּבְמֹרָא גָּדֹל, וּבְאֹתוֹת וּבְמֹפְתִים.


� R’ Schwab on Prayer p. 571


� R’ Yonah Sklare


� Shibolei Haleket( Toras Chaim Haggadah p. 132)


� R’ Schwab on Prayer p. 571


� My brother R’ Avromi Robinson gave an alternative pshat, that before we got the Torah Hashem was Megaleh Himself with Kolos U’Berakim to us, and that Giloy would have showed us that our purpose in life is to serve Hashem. We would have then had to figure out ways of serving him without the Torah guiding us.


� R’ Schwab on Prayer p. 574


� Ibid.


� R’ Schwab on Prayer p.563


� As the הגדה stated earlier תַּלְמוּד לוֹמַר בַּעֲבוּר זֶה - בַּעֲבוּר זֶה לֹא אָמַרְתִּי אֶלָא בְּשָׁעָה שֶׁיֵּשׁ מַצָּה וּמָרוֹר מֻנָּחִים לְפָנֶיךָ


� Pesachim 117a


� R’ Yonah Sklare


� R’ Schwab on Prayer 578


� R’ Schwab on Prayer 577-80


� Shemos (12:27)


� Why was Hashem’s protection needed by this Makah more than any other? See R’ Schwab on Prayer p. 579.


� R’ Schwab on Prayer p.577


� Shemos (12:27)


� See Tosafos (Pesachim 116a) 


� R’ Schwab on Prayer p.584-86


� Like in the פסוק( Shemos 21:22) וְכִי-יִנָּצוּ אֲנָשִׁים


� Indicated by the words הָא לַחְמָא עַנְיָא


�As the  פסוקstates(Vayikra 25:55) כִּי-לִי בְנֵי-יִשְׂרָאֵל, עֲבָדִים--עֲבָדַי הֵם 


� R’ Schwab on Prayer p.586-88


� Shemos(12:8)


� Ohr Gedalyahu- Moadim p.67


� See also footnote 55


� R’ Schwab on Prayer p.563


� עָשָׂה יְיָ לִי reminds us that we need feel like we ourselves left  מִצְרַיִם.


� Pesachim 117b


� R’ Schwab on Prayer p.588-9


� Makas Bechoros only happened after they ate the Korban Pesach and put blood on the doorposts! Additionally, the גְּאֻלָּה only happened the next day, so the לֹא הִסְפִּיק בְּצֵקָם שֶׁל אֲבוֹתֵינוּ לְהַחֲמִיץ never occurred yet! Finally, the Marror they ate didn’t have to remind them of their bitter גָּלוּת because they were still in it!


� Shemos 12:28


� Pesachim 117b


� R’ Schwab on Prayer p.563


� Where we mention בְּצֵאת יִשְׂרָאֵל מִמִּצְרָיִם


� Ritva(Toras Chaim Haggadah p.153)


� R’ Schwab on Prayer p.593


� Based on the גמרא in Erchin(13b): של עולם הבא עשר שנאמר (תהילים צב) עלי עשור ועלי נבל עלי הגיון בכנור .ואומר (תהילים לג) הודו לה' בכנור בנבל עשור זמרו לו שירו לו שיר חדש But the one which will be used in the World to Come will have ten…as it says, “That we will give thanks to Hashem with the harp, with the ten-stringed lyre make music to him.”


� As the גמרא (Berachos 12b) relates: לא שתעקר יציאת מצרים ממקומה אלא שתהא שעבוד מלכיות עיקר ויציאת מצרים טפל .לו


� R’ Schwab on Prayer p.593


� Ibid.


� Ibid.


� R’ Schwab on Prayer p.595





1
11

