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PLEASE NOTE THAT:

1-The following questions have been answered using many sources, including the ideas of
many contemporary outreach workers. While we have tried to bring sources for what we have
said whenever possible, it was sometime difficult to say these ideas ovmw owa for a number
of reasons:
i.  We have often woven the ideas from a number of different sources together,
making it very awkward to attribute an idea to a specific source.
ii. We have put the ideas down in a form which, we hope, will maximize your
ability to remember and utilize them. This required brevity and simplicity.
2 - We have followed the constraints of the nnbw v o> in presenting only authentic opinions
within Yiddishkeit. (However, we have understood this to permit presenting minority
opinions as well.) This has sometimes meant that a particular answer, although appearing to
be the most effective and popular, was not brought. This is because we could not find any
sources for this approach. We stand firmly in the conviction that the best answer possible to
any question is the mainstream approach brought down in the meforshim. Of course, one
needs to know how to translate this into the idiom of a non-observant audience. And that is
the purpose of this book.
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CHAPTER ONE: INTRODUCTION TO ANSWERING
QUESTIONS

i-Language

1-Use only English
2-However, some words don't translate well

3-Don't quote too many sources

li-Enter The Mind Of The Person
1-Find out what's really behind the question
2-Balance brevity with clarity
3-Politics
4-The Harm Principle
5-The context in which the question was asked

iii-Set A Positive Atmosphere
1-Stress what you stand for, not what you stand against
2-Try to find a point of contact and create consensus.
3-Always give some kavod to their ideas
4-Get them to say what you want to say

5-When the argument gets out of hand

iv-Don’t Defend Everything
1-Answers you yourself don’t like
2-When you don't have a complete answer
3-You know the answer from second-hand sources
4-Criticism of the frum community
5-Questions about different hashkafos
6-The Rabbi said...
7-The Arab-Israeli Conflict

v-Different Categories Of Questions
1-Issues which prevent the person from going forwards
2-Issues relating to personal growth
3-Information

4-Contemporary Issues
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CHAPTER ONE: INTRODUCTION TO ANSWERING QUESTIONS

I. Language
1-Use only English

No Hebrew, Yiddish, Aramaic or Yeshivish.

Some words to be avoided:

Mamash

Hakadosh Baruch Hu

To be makpid (punctilious is the literal translation, but you can use careful)
Try to say “To study Torah” instead of “to learn Torah.”

What is the Nafka Minah

Pesach (the word is Passover)

Mishkan/Beis Hamikdash/Korbanos

2-However, some words don't translate well

Angels evoke visions from Renaissance paintings of child-like beings with halos and
wings. (I use the awkward term "Spiritual scientific beings"! Other suggestions?)

Tzitzis, Tefilin, Rosh Hashana can all be used in the Hebrew, though make sure that
people know what you are you talking about. For example say, “The Tefilin which we wear
on our foreheads and our arms during morning prayers...” etc.

As illustrated by the following story, even the word G-d can also be misunderstood:
Rabbi Yitzchak Ziskind, (then in South Africa, now in England) asked one
girl in a group, "Do you believe in G-d?"
"No" she replied.
He asked a second girl who replied in the affirmative.
"What is G-d?" he asked.
"Truth, justice...," she began.
Turning to the first girl he asked "Do you believe in truth?"
"Yes".
"Justice?"
"Yes".
"Well then," he concluded, "you believe in her (the 2nd girl's) G-d".

This girl thought she didn't believe in G-d because she defined the term in a certain
way and she didn't believe in that definition of G-d.

Either use the "Almighty", or use a Hebrew term, translating it the first few times and
then continue with only the Hebrew. That gets them out of a Christian and into a Jewish head
space.

Other words that send the wrong messages are:

Sin - Use transgression, negativity, immoral act
Heaven - The World to Come
Hell - | tell them simply that there is no such thing, and then explain the Jewish

concept, similarly, sacrifice.

Messiah - Mashiach or messianic era (where appropriate)

Work-  The word work to translate melacha on Shabbos is very misleading.
Creative work is better, but best of all is to define melacha and stick to the
Hebrew.
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Impure - Sometimes unavoidable, though how about ‘loss of spiritual potential’ or
use the Hebrew.

There is also today a whole dictionary of politically correct words.

Many words that we may use will cause the person to hear something else entirely, a
Christian idea which is evoked by the word. For example:

Spirituality means having as little to do with the physical world as possible. It is a
world of monasteries, seclusion and celibacy.

The Messiah is not just an ordinary human being.

The sin of the first Man and Woman is unredeemable by our
efforts alone.

Religion is in basic conflict with science and progress.

We are opposed to abortion under any circumstances.

In addition, the old canard that Christianity is the religion of love and Judaism of the
unfeeling, strict law is commonly held to be true.

Note: Terms such as Angels, Sin, Heaven, Hell, Reincarnation, Resurrection of the
Dead all arouse basically Christian ideas in the minds of most of the Jewishly alienated.

3-Don't quote too many sources

Using unfamiliar names (Nachmanides, Sefer Halkarim) can be distracting (to the
listener).

ii. Enter The Mind Of The Person
1-Find out what's really behind the question

Sometimes, in order to answer a person’s question, you need to understand the
question behind the question. In such cases, if you can, rephrase the question. "You know
that's a really good question. What | think you're really saying is----" For example, the
question "Where was G-d during the holocaust?" usually means "How could G-d allow any
suffering in the world?"

2-Balance brevity with clarity

Do not give an answer which is based on many presumptions of emunah and
hashkafah (which the person may not have). This creates a difficulty. On the one hand, you
want to keep it short; it is not good to give all the background when answering every
question. On the other hand, the answer has to be comprehensible. For example, should you
want to explain why we dip the challah in salt, you may say because the table is holy like an
altar and the bread is like the sacrifice dipped in salt. Do you then need to explain the whole
idea of a sacrifice which most secular people think of as primitive and barbaric? How deeply
should you go into the idea of sanctifying the physical which is so different from ideas that
they associate with religion? Or, would it have been better to have given a different
explanation? The rule of thumb is: Only give as much of the answer as you feel necessary.
We'll leave it to you to figure out the rest.

3-Politics

American secular Jews are predominantly left. They are often appalled by what they
perceive as the far right wing political views of many Orthodox Jews. These views only
confirm for them that Orthodoxy is in fact another fundamentalist type of movement. They
may perceive a pattern in terms of our views on women's rights, abortion and other issues
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which for them is no different to, say, Christian fundamentalism. They take extreme offense
at any derogatory remark about gentiles (goyim is not a good word - use non-Jew) or any
comment that smacks or racism.

4-The Harm Principle

One of the central tenets of the secular paradigm is the harm principle "if it doesn't
harm anyone else it should be permitted”. Consequently, two or more consenting adults
should be allowed to do what they want. Many issues such as those relating to pre-marital
relations and alternative life-styles can only be answered by addressing this principle. (See
the Ner LeElef book, American Society, Section One for other principles of the average non-
observant person.)

5-The context in which the question was asked

I was once taking a couple who were Holocaust survivors on a tour of the Southern
Wall Excavations in the Old City of Jerusalem. We had not walked 10 meters, when the
husband blurted out, “Rabbi, where was G-d during the Holocaust?” Now if this issue is so
burning for this man that it gets asked completely out of context at the first opportunity, it
was clear that | was not going to be able to provide him with an answer that would satisfy
him. | knew that this man had plenty of contact with Orthodox Rabbis and had probably
asked this question to many of them before. So | said, “The Holocaust was such an immense
tragedy that it is almost unfathomable. What can we say that can explain the death of 6
million Jews? We cannot really say anything.” “Rabbi, | am so glad you said that,” he
responded. “So many Rabbis turn the Holocaust into the “hollow-cast’.”

However, on another occasion | was visiting a city in the States and | volunteered to
be a chavrusa at a ‘Partners in Torah’ night. I was given someone who was the child of
Holocaust survivors and | was warned that he was a single-issue man. We sat down to learn
Chumash, and sure enough, within five minutes, he used some pretext in the text to ask ‘the
question’. We still had an hour to go and my % minute answer which | had given in the above
case clearly was not going to work. On the other hand, | clearly was not going to get through
all his issues in one night. So I set ourselves a goal that we would deal with some aspects of
the issue but still do a few more minutes of Chumash at the end. This would only work if
there would be an offer to finish off now, but to continue communicating (to study together,
if you are living in the same town.) allowing one to transform a somewhat unanswerable
question into a relationship.

A hulking, teenage student in a Jewish school, Orthodox for secular students, in
Manchester, England, once stood up in the middle of class and said, “I don’t really believe in
G-d. My Father says that all of this Judaism stuff was only really made up in the last ten years
or s0.” To which the teacher responded, “It doesn’t matter whether you believe in G-d or not.
He believes in you.” A smile broke out on the boys face and he sat down, seeming to be quite
effected by those words. The teacher admitted that she probably could not have planned such
an answer, even if she had thought of it for days and days. She was zocheh to Siyata
Dishmaya, not to a Ner LeElef book of what could easily become pat answers.

iii. Set A Positive Atmosphere
1-Stress what you stand for, not what you stand against

Don't overplay the "Everything else is treif" card. In order to make your point, it is
usually not necessary to bash something at all. For example, it is not necessary to explain
what Jewish marriage is all about by comparing it or contrasting it to anything else. It is not
necessary to talk about Torah-true Judaism by showing what is wrong with Conservative and
Reform. We do not have to bash the secular school system when showing enthusiasm for
Torah education.
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2-Try to find a point of contact and create consensus

Find a point on which you both agree. Try to move the person forward together with
you. Do not get into a fight with the person, even if you win the fight. It will be a case of
winning the battle and losing the war. Put differently, answer in a way that your relationship
with the person will be better after you have answered the question than it was before.
Almost everyone gets closer to Yiddishkeit through their relationship with Torah Jews. These
Torah Jews model Yiddishkeit for them, provide them with a warm and safe environment,
and make Judaism not only feel true, but feel meaningful and special to their lives. If you
play hard ball with them, and bash them (intellectually) into the ground, they may be forced
to admit that you were right, but they will be feel defeated and maybe even slightly
humiliated. Now that is not a good formula for them to feel closer to you, and, through you,
to Yiddishkeit.

Sometimes, the person may be angry about an issue, or have very firm and
emotionally invested feelings about a subject. He/she may simply not be emotionally
available to hear a direct answer, i.e. there is no point of contact. This may require you to go
away from the immediate topic, and become more abstract, before returning to the issue. This
will allow the person to join you in areas where they are not so resistant, and then move
together with you towards the final answer.

For example, a woman may ask why women cannot be rabbis, read from the Torah,
why they have to sit hidden behind the mechitza, etc. She may not be able, at this stage, to
hear a direct answer. Perhaps, by starting out with an explanation of the Female and the
Forces in this world, indeed the Female and Male Sides of HaKadosh Baruch Hu and
working down from there, one will do better. This is because the woman will most likely
never have thought of those areas before and will therefore not only have no resistance, but
also be amazed at the depth, profundity and sensitivity of the Torah on this issue. This will
make her more willing to hear the final answer to her question which will build on this.

3-Always give some kavod to their ideas

Say, "You know, that's an interesting perspective, | need to think about it more. My
immediate reaction is that that's a problem because..." or "I hear what you're saying, you're
saying .... However...." It is rare that comments like "That's ridiculous” or "You're making a
big mistake™ are going to be effective.

4-Get them to say what you want to say

"Jamie, tell me, do you think that we in America are going forwards or backwards in
our fight against murder, the inner city ghetto and the breakdown of the family?" is much
better than, "Jamie, American society is rotten to the core and it gets worse all the time."”
Similarly, "Would you agree that.." is better than a blanket statement. It also allows someone
to agree with you on many initial steps before possibly coming to a point where he does not
agree. Often a person will confuse his disagreement on a minor point with disagreement on
the whole argument.

5-When the argument gets out of hand

If you see that you are getting into a long, unproductive argument about something,
learn how to end it off without leaving any residue of tension. Try, "l see you know
something about these matters, let's end off now before you expose more of my ignorance.”
Or "You know, my husband/wife argues just like that. Which is why she wins all our
arguments”, "Hey, you're one excellent debater, how much do you charge an hour for
lessons?", "You know, right now, it's this discussion vs. dessert. Let's break for ice-cream, we
can always carry on later.”
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iv. Don’t Defend Everything
1-Answers you yourself don’t like

Do not give answers which you yourself think are forced (m). If you do not have a
satisfactory answer simply say something like, "1 know, | have problems with that myself. |
am glad that | found someone who shares my difficulties." Or how about, "I don't have a
good answer for you. But | am so impressed with the sophistication and depth of the Torah in
every area that I've looked into that it is inconceivable to me that the Torah suddenly went
blank on this issue."”

Generally, people who are not yet committed cannot handle being told that something
is a pn and that it has no explanation. The truth is that the oownan do give omyv even for
o>pn. The Sforno and Rav Tzadok HaCohen limit the pn aspect of Parah Adumah to a very
small part of the procedure.

2-When you don't have a complete answer

Do not offer an explanation which is vague and where you are going to waffle. You
may only confirm for the person that there really isn't a good answer for that question. If you
have a part answer which is good, preface by saying, "I don't know, | haven't really gone into
it. One idea that relates to this is ---- But the person who really knows about this is so-and-
so". It then becomes very important that you make an effort to hook the person up to so and
so. Don't just give them the name and telephone number. Make the shidduch yourself. There
are too many things that can otherwise go wrong. On the other hand if that person does meet
with them, they may be the ones to not only answer that question, but who will have a much
broader influence on the person. It may be even worthwhile to feign ignorance on some issue
in order to facilitate their meeting with Rabbi so-and-so, whom you imagine will be just the
person they need to meet.

3-You know the answer from second-hand sources

It is important to remember that many an explanation which seems absolutely
flawless, may not work at all on that individual. If you are going to answer evolution with
something from Challenge to someone who knows about the area, there is a good chance that
if you are not familiar with the area, you will get into trouble. Challenge was written in the
sixties and you have to know what is out of date, what is rather off mainstream today
(scientifically speaking), etc. In general, if you do not know a field from first hand sources;
i.e. all that you know about a field is from books written by frum people who are answering
challenges to Judaism raised by that area (second hand sources), then don't try answering,
especially, if your guest appears to be knowledgeable in this area, even if you are utterly
convinced that you have the best arguments in the world.

4-Criticism of the frum community

If a person should bring up something negative about the frum community which
seems genuine and which you may even agree with, say: "l admit that that's a problem™ or
"You, know, | also have problems with that". Of course, such statements needn't be
unqualified. You can say, "Yes, divorce rates are much too high amongst the Orthodox. My
friends and | often talk about what we should be doing to improve the situation. Of course,
the secular world dreams of having a divorce rate as good as ours. It's not more than 5%, but
that's still way too high for us. But it should be pointed out that those figures still make us
exemplary by the standards of the broader world."

The tone with which you criticize something is also important. Look at the following
statement: "Yes, you're right about that problem. I think it is shocking. You know if you feel
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that way, you and I should get together. Together we could really do things."” Whereas the
person may have started his criticism thinking "You Orthodox do such and such”, you have
now turned the tone away from the "you vs. us" perception to a "we have a problem together"
issue.

This applies even if your guest makes a criticism which you think applies only to a
specific group. You may be tempted to say, "Well, such problems are bound to be expressed
amongst the Chassidim/Misnagdim etc; They don't really stress learning/love/singing etc."”
You will only further undermine their perception of the frum community as a whole by doing
that. They don't care who is right or not. What sticks out for them is that frum people argue
with each other and that causes them to have doubts about the Torah. After all, these guys
can't even agree amongst themselves what it is the Torah is supposed to be saying. Therefore,
you must regard all frum people as though they belong to your community. In the end, you
may feel forced to make exceptions to this, but at least start out with that commitment. (See
the section below, Frum Jews and Society, for specific questions on this issue.)

5-Questions about different hashkafos

When dealing with people who don't know whether they are going to keep Shabbos or
not, indeed who may not be sure whether they are going to marry within the faith, do not
begin to deal with issues such as which hashkafa is better (or not). In fact, a less than
experienced handling of this issue will only lead the person to become more alienated from
Judaism. For if there are so many differences, then how can the Torah be true. It is also
disappointing for many that we Jews seem to be disagreeing (fighting) about these issues.

Relatively speaking, those issues are post-graduate level. If they do ask you what you
think of Sephardim or Chabad or Satmar or Litvaks, either praise them or say you don't know
enough about them or simply contrast, in neutral terms, the differences between your
approach and theirs.

6-The Rabbi said...

It is very problematic when your guest says, "l went to a shiur by Rabbi Ploni the
other night and he said ..." and you are certain that what is being said is wrong according to
all opinions. Your guest may have heard wrong or the rabbi may not know what he is talking
about - either way if you shoot the rabbi down in too strong a way, it is not just the rabbi that
you are hurting. Your guest may become far more suspicious of anything any Orthodox
person has to say as a result. Certainly, something should be said. Try, "I've never come
across sources like that, although I'm not an expert in the field. What | do know is...." or "I'm
having difficulty assimilating what you're quoting with the rest of my knowledge of Judaism.
What I've always understood is...."

7-The Arab-Israeli Conflict

It is unlikely that anyone will get closer to Yiddishkeit because of a political
discussion, particularly concerning Israeli politics, whereas many have been distanced by
such discussions. Because of this, when asked my views, | take one of the following stands:

(i) Orthodox parties in Israel represent as much of a cross-section of the political
spectrum (on issues such as land for peace) as do their secular brethren. It would seem
therefore, that the Torah tradition lends itself to different interpretations on this issue.

(if) Actually, what is much more important than knowing what | think, is knowing
whether Judaism has any unique methodology to offer in approaching issues like this. What
sort of questions can we be asking, what sort of places in the tradition can we begin to search
for clues.

Page 12 of 117



(i) It is easy for a little guy like me to have an opinion. Actually, I have been
studying this issue now for ten years, and | still haven't gotten to the bottom of it. | have
begun to develop a profound appreciation of just how complex these problems are.

However, if you feel you must answer, here is an approach:

The Arab Israeli conflict is actually not the most serious conflict facing the Jewish
people today. Far more serious is the conflict with oyx, the Western World. The Jews are
presently in oy~ mbY), which means that they are part of the same energy system as oyT~.
The more civilization energy that the West uses, the less energy available for the
development of Jewish energy. bnynws, Avraham’s son and the father of the Arabs, on the
other hand received, his own blessing from Avraham and therefore the Arabs have their own
independent civilization energy. There is therefore an intrinsic reason why the Jews and the
Arabs cannot make peace together.

The opposite side to this approach is as follows:
This issue has no pre-messianic resolution. We therefore have to decide which mess
we want to live with until then.

V. Different Categories Of Questions
1-Issues which prevent the person from going forwards

The issues listed here are some of the most pressing that are faced by someone
approaching Judaism. Very often people are obsessed by the question and they cannot move
on until it is resolved. Usually, this is something which affects them personally, or affects
directly someone to whom they are very close.

Examples of such issues are:

a-Women's issues for women

b-Homosexuality for someone who is gay or has a gay friend

c-Relationship to non-Jews especially since most families today have someone
who is intermarried

d-Holocaust — for children of holocaust survivors

e-Suffering — for someone who has witnessed or experienced great suffering

f-Judaism’s relationship to animals and vegetarianism

Of course, many of these questions may be asked by other people as well. But then it
is going to be with much less baggage. For those for whom it is a core issue, it may not be
possible to answer to the person’s satisfaction at that stage of their growth. Often these
questions resolve themselves without ever being formally answered. As people see the beauty
and the wisdom of the Torah, it becomes increasingly clear to them that this could not
possibly have been man-made, no matter how great a genius Moshe Rabbeinu was. Their
deep respect and love for Judaism overall, allows them to come to accept their core hang-up
issue as well. Nevertheless, by providing answers for them at an earlier stage, it does allow
them to at the very minimum move on and progress. They might say to themselves, “I don’t
buy this answer. But at least | see that Judaism has addressed this issue in a deep and
profound way. At least it is not just a matter of prejudice and bias. | can at least respect these
people for holding this position.”

2-1ssues relating to personal growth

To present Judaism's stand on these issues is to inspire and to motivate. Most people
become frum, not because someone proved to them that Judaism is true, but because Judaism
is relevant and meaningful to their lives. Of course, people need to feel that Judaism is true,
but this is a background fact, not a primary reason. People ultimately are looking to be filled
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up with spirituality, to see that Judaism is going to help them to grow and develop and
become better people.
a-The whole interpersonal area - Yiddishkeit's insight into love and marriage,
giving and taking.
b-Inspiration and deep insights into self-growth be it from Chasidus, mussar,
machshava, Pirkei Avos, etc.
c-Shabbos and Chagim; really any one of the Mitzvos when explained in a way
which answers the question “What does this have to do with my life?”
d-Fears and hang-ups - Issues of how Judaism may impact negatively on their
lives. How will it effect their career, their clothes, their individuality and their
creativity. How will it effect their relationships with important others in their
lives?

Most of this is straight Torah, and that really is what works the best. For, where you
are talking about Yiddishkeit as it works from the inside, you are on your best ground. Where
you are dealing with issues that are defined by the broader society, you are going to be at
your weakest. To that degree, this book may be misleading. For we have given particular
emphasis here to the Da Ma SheTashiv type of questions, those being the most suitable to be
answered in this format. Now it may be the case that a novice would ask more questions from
another one of the categories stated here. For the issues talked of here are not always easy to
formulate as a formal question. This is sometimes for emotional and sometimes for
intellectual reasons. It would be better, then, to call this category, “Questions which people
ought to have.”

Other questions in this category are:
Judaism as a system of growth
Love and marriage
Relationships
Having a relationship with G-d
How do | start practicing Judaism?
What is the purpose of existence?

3-Information

Knowing basic Judaism (davening, Shabbos, the Chagim) can, if presented
attractively, be a powerful kiruv tool. However, there is an important additional element. The
more a novice knows, the less uncomfortable and embarrassed he feels, the less traumatic and
more enjoyable the experience. It is particularly humiliating for an adult to be "taken by the
hand" and shown how to wash for Hamotzi.

Knowing why helps even more. Even after he has heard Kiddush a few times, your
guest might still be clueless as to what its all about. Be conscious of your role as the master
educator!

Although this book does not address this area, this is no reflection on how vital it is
for you to be familiar with taamei minhagim and the like.

4-Contemporary Issues

These are Da Ma SheTashiv type issues, such as what Judaism has to say about
science, evolution and stem cell research. It may include business, legal and medical ethics,
as well as any current or contemporary event. People are rarely hung-up on these issues and
they will not be the make or break of their Yiddishkeit. But if the issue is brought up, they are
expecting a good answer. Another similar category is Proofs for the Torah. It is better to
leave most of these to someone who is really an expert on these issues. Nevertheless, some of
these issues may require the type of two-minute answer we have included in this book.
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Vi.

CHAPTER TWO: G-D

Who Is G-d? What Is G-d’s Name?
How Do We Know He Exists?

How Can We Gain Awareness of G-d? How Can We Have A Relationship
With Him?

| Believe That G-d Made the World, But Not That He Continues To Be
Involved

Does G-d Really Care Whether | Switch A Light On/Off On naw? Have
Three Drops of Milk In My Chicken Soup?

Why Does G-d Need Us Here? Why Create Us If He Doesn’t Need
Anything?
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CHAPTER TWO: G-D

i. Who is G-d? What is G-d’s name?

G-d has many different names. We
cannot know G-d in His essence'; we can
only know His manifestation on earth. We
interpret this manifestation as His traits
(mercy, wrath, kindness) or as His actions.
We give different names to each one of
these, so that we can tune into the specific
dimension of G-d’s manifestation more
perceptively.

Different languages have different
vocabularies to discuss the areas which
that culture is rich in. Eskimos have
different names for different types of
snow. The Turks have a separate name for
eldest brother, indicating that that is a
completely separate category of sibling in
their mind. Biblical Hebrew is rich in
spiritual words, because that is what is
important to we Jews. This allows us to
think more richly and accurately in this
area. No wonder then, that we have many
different names for G-d.

ii. How do we know He exists?

It is always possible to believe that
G-d does not exist, but it is unlikely. If we
investigate the world as good scientists, we
will see that G-d is the best explanation for
the facts that we see around us. There will
always be other explanations as well. The
question is how closely they fit the facts.
For example, we know that the Big Bang
began from an infinitely dense point of
matter. But who created this matter? We
could cook up some explanation, or we
could say we do not know, or we could say
G-d. The same goes for the anthropic
principle, or the fact that the four basic
forces of nature are one, or how life first
began, etc® In all cases G-d seems to be
the most natural, likely answer (though not
the only possible answer) to explaining the
facts at hand. This scientific approach
short cuts the endless philosophical
explanations that theology and

! Even the own pw is not a description of His
essence, just of the highest point which we can
perceive. (o»nn wa))

2 See Chapter Eleven on science.

metaphysics have engaged in for
thousands of years.

iii. How can we gain awareness of G-d?
How can we have a relationship with
Him?

It is one thing to know that G-d
exists. It is another thing to know Him.
The former is the G-d of the scientists,
abstract and removed. The latter requires
passion. Like all relationships, a
relationship with G-d requires continuous
work. Like all relationships, even when we
feel close to G-d, if we let up on the
investment, we begin to feel a distance.

One of the first steps to knowing
G-d is G-d awareness — seeing G-d in
nature, noticing His Providence, seeing the
hidden miracles. Now, if He is involved
with nature, surely He is intimately
involved with us. He sets up, in minute
detail, every challenge we face, and
responds to every thing we do.

But, we need to go beyond
observing into engagement. Engagement
means that we talk to G-d, that we ask Him
for things, that we study what He has to
say in His Torah, that we respond to what
we know He wants from us, and that we
feel loved and wanted by Him. He is on
our side and by our side.

Judaism is a fabulous tool for
feeling that G-d is with us, close and
caring, everywhere we go. We will begin
to notice His Hand in everything we do
and in everything which surrounds us -
nature, the stock exchange, the eyes we see
with and the clothes we wear.

The way Judaism does this is by
giving us various entrées in the form of
prayer, Torah study and mitzvos. Each one
of these connects us to G-d in a different
way, allowing for a full, rounded
relationship. The Torah formula is a very
nurturing, very exact, very wise way of
getting close to G-d. After all, it is the
formula He Himself gave to us.

iv. | believe that G-d made the world, but
not that He continues to be involved.

This approach gives us the best of
both worlds. It allows the comforting
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explanation of where we came from, with
no resultant responsibilities. It is also a
sad, lonely, intellectually abstract belief,
the G-d of the philosophers.

It is hard to understand why G-d
would do such a thing — why He would
bother to create a world and then back out.
Certainly, if He is capable of creating us,
He is capable of looking after us. Why
would He want it any other way?

v. Does G-d really care whether I switch
a light on/off on naw? Have three drops
of milk in my chicken soup, etc.?

In Judaism, greatness lies in the
details. And so it does in nature or
technology. A computer missing one tiny
microchip probably won’t work at all. Try
tuning into a radio station close but not
exactly on the station. The result is an
awful lot of noise. Try baking a cake at
450 when it was supposed to be baked at
400. Instead of a tasty dish we get a burnt
cinder.

Spirituality IS the same.
Harmonizing ourselves with spirituality
requires that we tune in exactly to the right
station. It requires a focus on details. The
devil is in the details, as they say, but so is
the spirituality. This is how G-d made His
world and He therefore cares very much
about the details. It makes sense that if G-d
made the physical world that way, He also
made the spiritual world that way.

And why did He create it so?
Because the real test for us is not whether
we can do something heroic and get a
medal. We are all capable of running to
help the little, old lady who fell down in
the street. The heroic moment brings the
best out of most of us. But, can we sustain
this sensitivity and relating day in and day
out.? We are all capable of smiling some
of the time. The great person always
smiles when it is appropriate. We all have
a great pray — maybe when we really need
something. The great person prays like that
three times a day. He/she is always patient
when he/she needs to be, always

connecting with the pain and the joy of
others, never overeating. Oh yes -
greatness is in the thousands of little
everyday realities. And that’s just what G-
d is looking for.

vi. Why does G-d need us here? Why did
G-d create us if He doesn’t need
anything?

Certainly, G-d did not create us
because He needs us. Being that He is
perfect, there is nothing that we can add to
Him or give to Him — No, G-d created us
for us — in order that He could share of His
perfect goodness with us*. This concept we
will explain in greater detail in the section
entitled the Messiah and the World to
Come, under the question, “What is the
Purpose of Existence.”

2X0N PN NNM2N PYON MIN-N :2 P9 NN T -rrrl
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Vi.

Vil.

viii.

Xi.

CHAPTER THREE: TORAH & JUDAISM

I don’t believe in absolute truth. | believe that everyone should work out
for himself what he should do. Why can’t | be a good person without
Judaism?

What are Prophecy and Revelation?

How Do | Know That G-d Gave The Torah? Maybe Moses Made It Up?
How do | know the Torah is true? Is the Bible the word of G-d?

How do | know that the Torah was given for all time? Maybe it was
meant to or could change or be replaced? Can the Torah be replaced by a
New Testament or a Koran?

If the Torah is true how come so few people keep it?

Should I not investigate all or at least some other religions before deciding
that Judaism is true?

Why should the decision of my ancestors affect me? | did not stand at
Sinai and | did not choose to accept the Torah.

How do I know that the Torah didn't get distorted over the ages?

But how could the Torah know about the challenges we have today? How
can Judaism of the past answer questions of the future?

Conservative and Reform: Who is a Jew? Why isn’t Orthodoxy
pluralistic? Why does it not recognize three or more streams in Judaism?

Why is Orthodoxy not pluralistic? Why should it not recognize three or
more streams in Judaism?
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CHAPTER THREE: TORAH & JUDAISM

It is not that often that people
question the existence of G d per se. What
does bother people are the questions of the
following sort. Often these questions
resolve themselves without ever being
formally answered. As people see the
beauty and the wisdom of the Torah, it
becomes increasingly clear to them that
this could not possibly have been man-
made, no matter how great a genius Moshe
Rabeinu was.

I. I don’t believe in absolute
truth. I believe that everyone should work
out for himself what he should do. Why
can’t | be a good person without
Judaism?

A person who’s always going to
start out from the beginning is unlikely to
actually make it in the end to find out what
absolute truth is, even absolute geniuses
who make a serious concerted effort of the
spirit and intellect. It’s an enormously
deep, sophisticated endeavor to undertake.
The only one whom we know that was
actually successful in this attempt was
1»ax onnan. But if you want to be more
generous, and put the likes of Socrates,
Plato and Aristotle on the list you would
still be able to count them on your hand.
How many people are even capable of
thinking at a deep enough level to stand a
chance of achieving this? So let’s presume
that the person talking is such a person, a
world-historic thinker. Let us presume that
in the end he or she actually makes it. That
he or she turns out to be a second Abraham
and figures the whole thing out for
himself/herself. Still, we are left with the
problem that civilization and the world can
never make progress if everyone is always
starting from the beginning again. As long
as people are not willing to build on the
tradition of the generations, to tap into the
cumulative wisdom of the history of the
world, we will always be starting all over
again.

In fact, that is part of the problem
that we see in the world today. There have
been more people killed after the second
World War, when there was a New Order,
when there was the United Nations, than in
the World War itself and perhaps more
than in any other period of history. Despite
our horror of Nazism, we failed to resolve
man’s inherent capability for evil. The
approach that everyone should do his best
to discover the truth is predicated on the
myth that mankind overall wants to be
good. 50 million post-war deaths testify to
the falsehood of that idea.

There is a variation of this desire to
do it yourself, and that’s the belief of
people in relative truth. Now in truth, |
never actually met somebody who actually
believed in relative truth. Because the
implications of relative truth are that there
are no standards or values other than the
ones | choose to adhere to myself. And in
the end nobody truly does believe that. In
the end everybody does believe that
murder and theft and a whole host of other
things are all wrong, quite wrong.

It has become popular in recent
times to point out that different cultures
have different relative values. What may
be right or wrong for one culture, may not
be right or wrong for another. You get a
culture with cannibals, and a culture
sexually more open in its morals. There
may be cultures that are more conservative
or more liberal. Democracy may be right
for America but may be considered
inappropriate for Africa. But very few
people really believe this. In fact | have
never met anyone who felt that there was
nothing wrong with stealing and the only
reason we don’t steal is because of
practical Utilitarian reasons, i.e. we don’t
want other people steal from us, therefore
we’re all going to agree not steal just by
convention. People do believe at bottom
that it’s WRONG to steal.
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There was once an article in the
Wall Street Journal about a student of
philosophy who had written an essay for a
professor pro the idea of relative values.
The professor failed him. The student
came and challenged the professor and he
said “Why did you give me a fail?”” and the
professor said, "Because | don’t believe
what you are saying is right”. And the
student said “What do you mean?” and the
professor gave an argument against
relative values, and the student said, “I
don’t accept that”. And the professor gave
another argument, and the student said,
“Well 1 don’t accept that.” And the
professor tried again, and the student
rejected it, and the professor said, “Well
I’'m going to fail you anyway”. And the
student said, “You can’t do that, it’s not
fair’. At which the professor simply
smiled, meaning that the student had
admitted to the fact that there were
standards, there were values. You can
judge something by an objective standard.
And the professor has no right to invent his
own relative values and decide that he’s
going to fail a student, because he wants to
anyway. We all agree that there is such a
thing as objective reality.

ii. What are
Revelation?

Prophecy and

There are two ways in which we
can reach truth. One is through Wisdom,
when we rise from our perspective and
reach up, way beyond ourselves, to
understand truth. Nevuah, works the other
way around. It comes from on top and
comes down to us. NNy has the advantage
that it’s much clearer. ---- nn5n is a human
process subject to mistakes. But, nnon has
the advantage that it can go much further
because you’re starting from the bottom
and you’re going up on an open ended
basis. In fact, Chochma allows you to go
way beyond your own spiritual level. On
the other hand, a person has to be ready for
nNiNn order to have it, and this has to be
reflected in one’s overall spiritual level.

There are two reasons why a
person may receive prophecy:

1) own wanted to communicate for
the sake of Yxw» Y95 a message or

2) as an expression of own’s
closeness to that person*.

The Torah was not revealed to us
through a process of nnon. For G-d could
never leave that which is meant to tell us
what He wants from us in this world, to a
process which is subject to error. Just look
at the Western World, with its plethora of
philosophies, the one contradicting the
other. It is clear that human understanding
on its own is not the way, certainly not the
best most reliable way to understand what
G-d’s plan for the world is. There had to
be a point where there was a NN
process. There had to be a bringing down
of the Torah down into this world in a
precise and reliable fashion. After this
truth, i.e. the Torah, is given through
NN, then there is a place for us to
understand it through nnon.

This is why, for all the greatness of
Nevua, there was a certain point at which
it stopped. For nowbSxaw» 55 wanted to be
own T2y through the Oral Law process,
nno5n, which allows us the advantages over
NNy described above. It eventually led to
the x> and everything we have now.
This focus on Chochma caused a dulling
of the capacity for nxyay and a flourishing
of the s7yawin as we have it today.

iii. How Do | Know That G-d Gave
The Torah? Maybe Moses Made It Up?
How do | know the Torah is true? Is the
Bible the Word of G-d ?

If G-d has a plan for the world then
he has to have a mechanism for revealing
this and this mechanism has to lend itself
to clear and convincing proof that this is
His word. Having said that we need to

! For example, the y7ann says in the beginning
of N nwna that the Nz to onrax when he was
sitting Ynnin nnaa was simply own responding to
the closeness created by his nbn ma.
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understand that there is no absolute proof
for any knowledge. Science doesn't even
pretend to work this way. (Although the
layman often thinks that it does). For any
particular set of phenomena there are
usually several (sometimes hundreds of)
competing scientific theories. A scientific
theory is accepted as being true because it
is the best, simplest, most aesthetic and
inclusive explanation for a particular body
of knowledge. In addition it should make
testable predictions.

By scientific standards, Judaism
can certainly be proven to be true. To
mention just a few things:

(@) It works! It has worked across
time, in different cultures (North African,
European, etc.), under radically different
circumstances (American affluence, the
Holocaust). No other system even comes
close in its combination of wisdom and
profundity combined and yet so livable at
the same time and therefore, says the
Bechor Shor, it is inconceivable that this is
the product of a human mind*.

(b) The Torah makes very specific
predictions which have come true2.

(c) The complete consensus amongst

the nation in the first 1000 years
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Malbim also says that this is the meaning of the
word nxA at the beginning of Parshas Reeh:
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Malbin says that this shows that the blessing and
the curse are not simply promises for the future.
One can actually see that people who observe the
Torah have a sense of accomplishment, fulfillment
and spiritual growth. The blessing is there for all to
see. (Malbim)

% The best example of this is the MmN,
where very specific conditions were laid down for
the Jews being able to remain in Israel and very
specific consequences were predicted for failure to
do this. Another case is that of NV WY, and the year
before and after.

after Sinai mitigates against the

Sinai experience being made up. It

is impossible to create a fiction that

will not have some skeptics

(amongst a nation with a track

record for skepticism) and that will

not have differing versions of what
happened.

(d) All the miracles in Egypt and
during the desert were given
under conditions where they
could be examined closely,
by everyone (including non-
Jews) and without the
element of surprise. The
fell for 40 years, most of the
plagues were with clear
warning as to exactly what
was going to happen.

(e) The overall consensus is that
archaeology confirms the
authenticity of the Bible
account, wherever it could be
checked.

() The Western and Moslem
worlds accept the Sinai
account as being authentic as
well.

But all of these things are
secondary to the primary claim. This is the
fact that there was a national revelation to
the whole nation. Moses did not emerge
from a cave, Mohammed-like and
proclaim he heard a prophecy. The ever
weary Jews, the most skeptical nation on
earth, would have had his head. Rather the
entire nation stood at Sinai, spoke to G-d
face to face, and were able to authenticate
all the rest of Moses’ prophecy.

The Kuzari tells us that one cannot
fabricate a claim of national revelation. All
religions would have loved to have made
such a claim, but not one has made it. For
a claim of national revelation can never be
made unless it is true. All claims to new
religions are made by individual people
who made private claims to personal
revelation.
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What would happen if they did
make a claim of national revelation. Let us
take an example provided by Rabbi Dovid
Gottlieb. Have you ever noticed that UFO
claims are always about a spacecraft
landing in a deserted field. Imagine that
your friend tells you one day that he has
just seen a space-craft landing in Time
Square, during morning rush hour. You
phone a friend whose offices overlook
Time Square and ask him whether he sees
anything. Negative. You turn on the radio
— no mention of such an event. You turn to
all those around you and ask whether they
heard of such a thing. No-one. At which
point you grab the person and walk them
off to the nearest mental institution.

Now let us say that a person tells
you that they did not see the event, but that
all of our ancestors saw this event 250
years ago. Our first reaction is to go to our
parents and say, “Mom, did your parents
ever tell you about a spacecraft landing in
Times Square?” | ask my friends and
anyone | know to ask the same. No-one
was ever told such a thing by their parents
or by anyone of the previous generation.
Only, apparently our claimant. Well this
still isn’t going to get him out of the luny
bin.

Judaism not only makes such a
claim, but our Torah-keeping parents have
all heard of this claim from their parents,
and so on back for as 1000’s of years. As
the Kuzari states, that claim, is watertight.
You simply cannot make it up.

(The range of proofs can be found in the
following Ner Le’Elef books: Proofs, The
Chosen People, Science, and Evolution.)

iv. How do | know that the Torah
was given for all time? Maybe it was
meant to or could change or be replaced?
Can the Torah be replaced by a New
Testament or a Koran?

The proofs for truth of the Torah
are so powerful that even Christianity and
Islam admit that the Torah was given to
the Jews at Sinai. What these religions

claim is, though, that things changed later
on, that at some stage G-d decided to
choose a new people and to give a new
Torah. This being the case, there is nothing
to stop this from happening again
tomorrow. There is no reason not to
believe in Mordechai Kaplan’s
Reconstructionism, which states that
Judaism has to be reinvented anew by each
generation. The natural extension of this is
that it does away with any absolute, eternal
system of laws and spirituality. It is
therefore no more compelling to be a
Christian than it is to just to work out for
one’s self what it means to be a good
person.

Yet, to suggest that the Koran or
the New Testament came to replace the
Torah is to suggest that at some point the
Torah became dated and needed to be
replaced. This is an insult to G-d — it
implies that He was not clever enough to
introduce principles that would apply for
all time.

When G-d gave the Torah, He
knew that things were going to constantly
change: science would progress, there
would be times of war and times of peace;
Jews would find themselves in Europe,
Africa, the Americas and Asia; some
would be poor and some would be rich. So
G-d gave us a Torah which was rich in the
deep structure of ethics and spirituality — a
code of principles which would translate
into the endless variations which would
unfold for mankind. These would be
applied by the Torah experts of every
generation and each generation has
therefore produced a rich literature of
contemporary responsa. One only has to
glance at one of the contemporary halachic
responsa to witness the full range of
current issues — from Bioethics to the
modern company to high-tech food-
production.

The Torah can address any new
issue without ever changing, because the
deeper laws of ethics were always there to
begin with. To accept a contemporary

Page 22 of 117



ethics is to accept a set of values which
tomorrow will be outmoded and dated. G-
d would have no purpose in a revelation
that was relevant to one generation and not
the next. Clearly, He intended His
revelation to be as meaningful and
contemporary for us as it was for the
generation that went out of Egypt. Indeed,
if anything it is easier to see the wisdom of
the Torah today. It seems amazing that its
reservoirs of wisdom can easily
accommodate all the modern progress in
biogenetics, economics, medicine, and the
microchip. It has anticipated many of the
issues that arose and provided a deeper
appreciation of why Jewish community
and family has been so vibrant and stable
to this very day.

It is for good reason, then, that the
unchangeability of the Torah is one of the
13 Principles of Faith. But let us say, for
argument’s sake, that theoretically it were
possible for the Torah to change!. Since
the Torah is eternal we would have to say,
as Rabbi Yosef Albo does in his Sefer
Halkarim, that the Torah does not change
intrinsically  (ynwn  7sn), rather its
translation into this world changes ( 7xn
Sapnn). After all, the First Man was not
allowed to eat meat, but Noach was. Good
and well, but how then do we prevent
spurious claims. Sinai set a standard of
proof which would have to be superceded.
The level of prophecy would have to be
higher, and there would have to be more
than one nation of 3/1/2 million or more
people involved. If the miracle of the
manna lasted for 40 years, we would have
to have miracles that lasted even longer.
Most important of all, just like we all
heard G-d speak to Moses, face to face, we

'In his Sefer Halkrim, Rav Yosef Albo argues on
the Rambam wiith respect to the unchangeability of
the Torah, Yapnn Tyn, and the argument that
follows is a simplified form of the one he presents.
However, we stated the issue in this form because
all the Rishonim favor the position of the Rambam
and there is across the board consensus amongst the
Achronim like the Rambam.

would have to all hear G-d speak to this
new claimant?®. Well it is clear that nothing
of the sort has ever happened. Nothing
nearly of the sort. The Torah remains, true
for the ages, without anything but the most
insipid challenges to its eternal relevance.

V. If the Torah is true how come
so few people keep it?

As much as we do enjoy keeping
the Torah, the Torah is something which
requires effort and discipline. If the Torah
was only offering ice cream and candy,
certainly there would be a lot more takers.
But, although Judaism seems intimidating
when looked at from the outside, it does
not ask us to give up This World in order
to get to the Next World. Somebody who
embarks on a Torah-spiritual journey, will
find that, once they are spiritually full,
they will not feel that they are lacking
materially either. Whatever they have will
be enough®. And the opposite is also true.
Someone who tries to fill up on
materialism is always going to find himself
lacking. You cannot fill up a human being
who is ultimately spiritual with $100; it’s
never going do it. So when he has the $100
and it isn’t enough he asks himself, why
not? And sometimes he answers, “Well,
maybe it wasn’t enough. Maybe if | had
$200, then that would do it.” And so he
goes pitifully, looking for ever more of
something that is the wrong solution to
begin with.

So Judaism is certainly quite
attractive when understood in this light.
But until you get there, certainly there is
an appearance of sacrifice, because you
have to commit yourself to a very specific
set of rules and laws.

TP Yo

¥ mr> mann xnw means that | don’t need gifts, not

that | learned to hate them. The yrany explains that
when omax died yawy jp3y, not that he had
everything, but whatever he had, he was full. He
didn’t feel he lacked for anything.
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But there is a bigger reason why
most people do not keep Torah today. As
Rabbi Refson puts it, most people never
heard a sensible word of Torah being said
in their lives. And the truth is that people
who do expose themselves to hearing a
decent amount of Torah, 80% accept it,
and the other 20% never say it’s junk.
They say it’s beautiful, it’s for my
children, not for me. I’m too old or set in
my ways. I’'m too frightened that I am
going to lose my job, or worse, lose my
personality or creativity, etc. So the issue
is not why there aren’t so many who
accept the Torah. The issue is why have
we messed up on not communicating the
profundity and sensitivity of Torah to
enough people.

Vi. Should I not investigate all or
at least some other religions before
deciding that Judaism is true?

Judaism is not a cult, and does not
require that you join Judaism by giving
up your mind or even closing it to other
options. On the contrary, we encourage
questions, a critical mind and a close and
vigorous investigation. Moreover, we are
not frightened of being compared with
anything else: Judaism can stand on its
own two feet. However, if you are going
to investigate other options, make sure
that you investigate your own back yard
first. There is a reason why we are still
around and thriving after 3000 years of
our enemies trying to get rid of us.

vii. Why should the decision of my
ancestors affect me? 1 did not stand at
Sinai and | did not choose to accept the
Torah.

Whether we like it or not, we are
born Jewish and into the Jewish nation,
just like someone whose parents decide to
move to America will automatically be
born an American, against his choice. We
do not, in fact choose most of our
circumstances. We do not choose who our
parents and siblings are, how tall we are

going to be, and how much natural
intelligence we will have. We do not
choose our first language, or our original
culture. But we do choose how we respond
to all these givens. The question is only
how one is going to respond to the fact of
one's Jewishness, not whether one is going
to be Jewish or not. Certainly everyone has
the right to decide what he/she is going to
do about this.

viii. How do I know that the Torah
didn’t get distorted over the ages?

We have a written Torah, and an
Oral Torah. As far as the written Torah is
concerned, we know that when a 990 is
writing a new 17N 790, he has to read
every word from an existing n2mn scroll, or
a printed copy, one word at a time. The
entire Torah Scroll then has to be checked
three times by independent, qualified
checkers. Should any error creep in, as
much as a letter, if that should be a letter
that’s joining another letter, even though
we can see that this is a y joining a p, if
there is any possibility of any confusion
later on, we quickly stop reading that 90
7N, in mid sentence. We bring out
another N7 1950. And these letters have to
be so clear that a five year old has to be
able to read them. ----- As a result of this
we were able to take the Torah Scrolls
from Yemen, a group of people who had
been isolated for thousands of years with
no contact with broader community, and
we saw that they correlated exactly with
our Torah Scrolls. We were able to
confirm that what we have today is
accurate. There is only one letter where
there has ever been a dispute, and that is
on the word Pitzua Dakah. The question is
whether it is spelt with a n or with an x,
but there is absolutely no difference in the
meaning of the word.

Anybody who deals with accuracy
of texts knows what an achievement this
is, how many versions of an original
manuscript quickly develop. Errors easily
slip into any work where these precautions
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aren’t taken. And these errors eventually
lead to much bigger differences. Even
Jewish texts which have been studied
continuously, develop many variations. In
the Torah there is no case of a different
word.

So much for the Written Torah.
The Oral Torah is a much trickier business
because we don’t have a text in front of us
where we can check from a previous text.

It is true that certain disputes
developed concerning Oral laws. These are
all carefully recorded in the Talmud.
However, there is not a single dispute
about a fundamental principle or law in the
Torah',

It was true then and it is true today.
Take the case of the Esrog. We know only
through Oral Torah what an »nx is. The
Written Torah just says 970 \y »9, not
whether it was an orange, or a myrtle. We
know that it is referring to an »»nx and we
never had a np5nn on that. In pYan, there
are at least ten ma5n which are completely
oral, there isn’t even a hint of them in the
moa. Yet there was never a nponn on
where the boxes had to be worn. There has
never been a nponn about a fundamental
NNNINRT Mxn. That is what we call na5n
YP0N NYNY.

Now, the fact that there is a np5nn
is the subject of a certain lack of clarity?,
and lowering of standards of the Torah. It
is a problem, and we are not proud of it.
For the Jewish nation took enormous care

! The oramn in his introduction to nyIwNn w1
tells us that we never had a np5nn on mmo> of the
Oral Torah, or the fundamental Nn»IXT NN,

2 When did npbnn creep in? The o7am says that
nponn came in when it came to things which were
subject to the interpretation through the myTn »».
(Like a 9mm 5p, a mw Nt @ wiprn. Myt a1 in the
formulation Sxynw> 1 gives. Others give others.)
The Torah which is interpreted through these nmm,
have been subject to np5nn. Because the moment
you are using mymn »», it is subject to human
interpretation to some degree. Very often the x
will say, “I have received this from my Rebbe”.
And then the np5nn stops. If there is a nbap, then
we will accept it.

to ensure that things remained accurate®.
But, nor do we push it

® In every generation, there were many >Tnbn

ononwho were broadly responsible for nvon:
;11D )OO
1990 DYNDIMN TA9HN — PO RY NN MNTH DO
NINY DNON ONNON TAIM 19D DXIOND HNP TI9M
DNNON NN IIDNY ,PITMD DOYIVN — DMININ ONNN
95 DAY NMINN D DIPN PN DI HY XD, NTY I TH
22PN 7o NN J2 NWNY I DX INDNIY DD — 2YN
12 IWON D NIX IDVINY DY DIPY DYV S9N IN
YNNNNDIY,MIND 1YW YN DIYIY MNNNRD .Y PRY
DN Y DYV DWAY T2 191 NI ¥ — DXAIN MINDN
O L,ANIN 1Y ,MNOYY NP DMITHY MIND TINN
(NROP ARNINA NNP GT) .7ITI INN NI
110 DY
Y91 P9 1INV DT DIAPY XYY DION 1IN TO U
S(3 D DPTY) NIAD NN DY MY DN TARY T, TN
DN ONY DT NYAIND TN M)A
i.e. the Father said to his son: Son, even though )
(.this is my position, you should not hold that way
772 NN XY NNY NN :(ANNYD 120) 1D IR
— D27 %91 WHY DM D27 290 SNYNY NN 1D NN
NAN YAN .ONYINVIA ITHY DM ONYINYI ONTHY N
TN 12T NMNY VI — (NN PI M) TN 290 NYHY
0195727 NN INNDY
Nevertheless, the nmon 9py was given through
specific individuals:
N: N AN
YUY N0 IPON NN AP YN
(V> 97T O»NN TIT) 97N
DY 97YN) JNON NWYIN NYAPA DNONY NN 7PN KN
5 MY TP 1O XOW DI ... (NWNIN Yapn PN XN
YN 0N (ON) ... NIPNI NINY NP 2WN) Y
N9 DIPN2 NYaApN DNY N YAN YN DOY NN
192 NOW IWANY 102 IWAN YD 99D NYap N avn)
NPON XINY NI NINY 9272 ... NP 2WNI RO NN
NY 927 NYND MINT PR ONYN OPP NYN 1Y NNNN
[AR[Z/AR]
H(ONNND NPT 2> TO MNWY) NNID
INIYY 29 ONN 1MV XY ... [NINI] AWNR DITHIN N
PN NN T HYINON
We are required to believe that previous
generations, including Moses himself, were faithful
to their mandate:
T NNY NNINNN NNNN TOW NNHY NNNNID PHIND IN
(D> 7ON TO) DIVYWN POY 1327 NWND NHMIN RN
:N N D127 0»NN N
IUN DT DN T2V DTN NYN VIO DMATH NON
IMIN XY DOWVNIN /T2 OTIPN 9D DIN MINY 2T W 12T
INNN 2910 INYDY DTN KIN MNYN NNN NN 199N
NIDN N NIN NNX NN IDIN MDY DIV X2 1NIND
s NMVNY NNTPN DA
nwn repeated the prophecy to ynx then & tyoN
Jnnorthen the seventy elders then the whole
nation. NN taught the last three groups in turn,
qwyonthe last two:
PHND MNP MNND )9 NN DN DY ONPIN DMININ
NYIIN NN MNND DYV HNPN YY) R8I ; NNX DY
PNAND YWIN DD DN OYN 9D PN D INNY ... DMNIYD
95 5y DMYN VLY MZHINA NN NN OXAMD) ...
NI MNNN ROV WDV TV INNDY Tindd DX
NOND MINDD OV YTHD NN IMIPY 9N
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under the rug and pretend that it
does not exist. Every case of disagreement
amongst the Sages is carefully recorded
and then resolved. What is crucial to
understand, however, is that such disputes
were at first very rare!, and they were
always about minor points of the law.

An example is whether you should
do N2 on a oYY 2P 0N 2V DY. SO
firstly lets understand what everyone is in
agreement about. Everyone agrees that
there is such a thing as the Temple, where
it should be, how it should be built, and
what its purpose is. Everyone agrees that it
is here where the Korbanos are brought.
They agree on the different types of
Korbanos, what the purpose and the
detailed laws of each one is. In fact, they
agree on thousands of details. They also
agree that there should be such a thing as
Semicha when bringing the Korban. Now
on one little point, whether to do this
n>no on Yom Tov or not, they have a
dispute. That’s it. The points of agreement
are way over 99%. And that slight point of
the dispute is a detail, never a principle or
a fundamental®.

Now what is truly amazing is that
the Torah anticipated Machlokes and
provided the mechanisms for resolving it.
The most important of these are the
principle to go after the majority. The
majority decision of the Sanhedrin would
not only determine the halacha, but, in
some mystical way, G-d would ensure that
the universe remain in harmony with that
decision of the majority. But this is one of
the deeper mysteries of the Torah, and
goes way beyond what we need for our
answer here.

iX. But how could the Torah know
about the challenges we have today? How
can Judaism of the past answer questions
of the future?

The Torah stands or falls on the
fact that it is G-d-given. Human beings
cannot predict all the future scenarios
which would take place in the world. Only
G-d can bring down something which has
in it that sort of wisdom. The reason it has
that nnon in it is because it preceded the
world. If the world was created from the
Torah, then every principle that is in the
world is in the Torah. So when we have

9 DY DYDY MNNN DXAMD P ...OUN NND NN
DNY N DYN NN DIPN ...V DOYIINI O ... NP
N2 NNAYY 199N YHWY 0 DI ¥ DX YNIN YIT YN
.o 1IN 2990 1 2ND ... MM MY TNV .. NNINYN
NDY ... ON9Y NN 1N DM ... VIVI LIV DY 19D AN
(Y7 77T PYUNIN YOPN D 1Y) NPIYNN 12 199)
Great care was taken to be as exact as possible with
respect to every detail of the nmon :
MM NPY DWW IN NIV NI NININ INPMOTD Py
N7 VINX I NTY NTH N9 HYIY NINN MPONI
NN PWY N RS APTY) M2 PWHA MY DTN
DXINY O PN NI IO 55N P»T NN DY RPN
...("m>

! The first nponn went on for four generations, and
then 55n and >nnw had four mpSnn. After 55n and
Nnw there were lots, because of the dropping of
the Torah’s standards.

2 What about when you have a pws in the Torah
and you have different interpretations. If it’s not
noYN9, the yrbnn anan explains that they are never
actually arguing to say one to the other that this is
wrong. They are providing different perspectives of
the s and in xnTx there is no npSnn. It is just a
question of n7nY o%»a vy, and you understand from
looking on top, the broader circle. If you take a

modern physics- the strong, the weak, the
electromagnetic, and gravitational forces,
the Torah itself has those four forces. It
brought down those principles in a very
contracted form.

Now the genius of the Torah was
that it was able to take those principles and
translate them into very specific mandates
of action. Beware the person who loves
man but pushes on line to get onto the bus.
Someone who just feels noble about the
world is yet capable of doing a whole lot
of evil.

What the Sages had was a clear
grasp of the principles which could then be
translated into the specifics of any
situation. And the great rabbis of each

hand, and you see one side and | see the other, there
is a way that if you go deep enough, you can
combine both sides.

Page 26 of 117



generation have been doing that ever since.
Take the issue of electricity on nav.
Electricity was only discovered recently,
but contemporary rabbis had no problem
understanding what the Torah position on
this would be. The Torah principles to
inform us about electricity were already all
there. Had we asked a rabbi from the time
of the Talmud about something which
resists a current, they would have been
able to answer it on the spot, because they
had such a mastery of the principles.

One only has to look at the
responsa of Rav Moshe Feinstein or one of
the other recent halachic literature to see a
complete  cross-section of  modern
problems, from the intricacies of corporate
law, to the latest medical issues. When you
see the breathtaking range of examples,
you actually see just how sophisticated and
contemporary Judaism is. In these areas,
Judaism is way ahead of the Western
world. In the Western World, medical and
other ethics is always catching up. Science
makes a discovery and defines the
situation and only then do the ethicists
begin to address the issue. But by that time
the boundaries have already been stretched
by the fait-accompli of the discovery. The
Torah, on the other hand, already contains
this wisdom needed for this issue, and is
ready to address it at any time. (See also
Chapter Four-25)

X. Conservative and Reform: Who
is a Jew? Why isn’t Orthodoxy
pluralistic? Why does it not recognize
three or more streams in Judaism?

Background:
There are three vital background

points to bear in mind, when dealing with
issues having to do with Conservative and
Reform:

i-The Conservative and Reform
movement have spread the lie that
Orthodoxy does not consider Conservative
and Reform Jews as Jews. This has been
so broadly spread that most Conservative
and Reform Jews | have recently met,

believe this to be the case. It is vital to
explain, therefore, that the “who is a Jew”
issue, is an issue concerning non-Jews who
wish to convert, and has nothing to do with
those who are born Jews.

li-Having said that, there is a
serious complication on the part of the
Reform’s position of Patrilineal Descent.
This means that the Reform Movement
recognizes someone as being Jewish
provided that any one of the parents are
Jewish, even if that one parent is the
Father.

iii-Most Conservative and Reform
Jews are not so committed because of any
ideological reasons. They go to the Reform
Temple, say, because this just happens to
be where they are the most comfortable. In
other words, Reform and Conservative
persuasion is a function of level of
commitment rather than ideology or belief.
In fact, most of them do not have a clue
what their movement’s official ideology is.
All they know is that they want to sit
together with their husbands/wives in Shul,
and this is where they can do this.
Therefore, most of those who become
Baalei Teshuva, do so without ever feeling
the need to find out what is wrong with
Conservative and Reform ideology. As
they increase their passion for Torah
Judaism, the issue of these “other
movements” just falls away.

The answers below reflect the
above considerations. This does not mean
that these answers will be effective for all.
There may come a time when you meet
someone who is a real Conservative
believer. But answering such a person is
not the task we undertake today.

Who is a Jew?

"Who is a Jew" does not affect
anyone who is already Jewish. According
to the Torah, even a Jew who is a devout
Catholic is still a Jew. In fact, as Rabbi
Mottie Berger points out, there is only one
movement that disagrees with this and that
is the Reform movement. For their
position is that someone who believes in
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Jesus is no longer a Jew. “Who is a Jew”
then, affects a potential convert to
Judaism. Now this is not an Orthodox-
Conservative-Reform issue. For thousands
of years, long before there were these three
“movements” there has been consensus as
to how a conversion should take place,
what tests of sincerity were being
demanded and what level of commitment
and observance. This really is not an area
where we can afford to have different
standards. We cannot have a situation
where someone is regarded as Jewish by
some and not by others. Therefore,
however much we might respect the
beliefs and opinions of the various
movements, we have to be able to find
consensus on this issue. Now the only
conversion that is accepted by all
movements is the Orthodox one.
Therefore, we are urging our brethren:
continue to have healthy and honest
debates and discussions. Continue to
present your view considerately but
forcefully. But don’t do anything in this
area which breaks the consensus. The
consequences are just too great.

Xi. Why is  Orthodoxy  not
pluralistic? Why should it not recognize
three or more streams in Judaism?

Judaism is enormously pluralistic.
According to the Sages, there are seventy
interpretations to each verse of the Torah.
There are tens of different chassidic
groupings, and there are non-chassidic
misnagdim. There are Ashkenazim and
Sephardim, each with their own customs
and there are many different kinds of
Sephardim each expressing their Judaism
in slightly different ways. So certainly
Judaism allows for a rich tapestry of
different customs and even different
interpretations of many laws'.

! Based on the principles we gave in the

background, we have avoided a head on approach
to the answer. However, should such an approach
be necessary, we bring the following argument,
based on that given by Rabbi Dovid Gottlieb:

However, not all distinctions are
valid. Torah Judaism does not like or use
the labels Reform Jew, Conservative Jew
and Orthodox Jew. These labels are of
relatively recent origin and are not intrinsic
to Judaism. Historically, Judaism did not
recognize different types of Jews of this
sort. (It is true that there were (and are)
Karaites, Essenes, etc. but these were
groups who had chosen to separate
themselves from Judaism and the Jewish
people.)

Now, while it is true that
Conservative and Reform have some
ideological issues with Judaism, these are
of no interest to the average Conservative
and Reform Jew or Orthodox Jew for that

Despite the pluralistic approach within
Judaism, not everything can be called Judaism.
Christianity may claim to be the successor to
Judaism but it is not Judaism. Nor is Karaism, or
the religion of the Essenes, the Bethoesim or the
Kutim, despite the fact that all these people were
Jewish and originally formulated their religion
based on Judaism. If the Torah is to have any
meaning as a code for all generations, there has to
be a set of principles, of interpretations, a set of
fundamentals and rules within which any authentic
expression of Judaism must remain.

A group of Frenchmen cannot move to the
island of St. Helena and proclaim their country
America, claiming that they are the true Americans
because they more accurately reflect American
culture and more than the Americans themselves,
even if this is true. Even a group of Americans
cannot do this. The most they can do is declare
themselves a new sovereign entity and claim that
they are the true successors to the original
Americans. The Jewish religion has had a
recognized definition of who is a Jew and a
recognized community for over three thousand
years. Anyone is welcome to make up any post-
Judaic religion or nation with whatever rules they
please, just as anyone can make up new rules for
chess. But they cannot call the religion Judaism any
more than the new game will be called chess. If
someone converts according to Reform criteria, it is
not a Reform conversion to Judaism, it's a
conversion to Reform. There are no Reform,
Conservative, Orthodox and Reconstructionist
Jews, there are only Jews (though some of them
may be practicing different religions). So too there
can be no Judaism called Reform Judaism though
there can be a new religion called Reform.
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matter. The only relevant distinction is
between those who are passionate about
their Judaism, who love the study of Torah
and the practice of mitzvot (or who want to
do so), and those who are less passionate,
informed and involved. We are definitely
on the side of passion and knowledge, for
the Jewish nation will not survive
otherwise. It takes passion and
commitment to become a knowledgeable
Jew, and it takes passion and commitment
to keep up the mitzvot. The Torah requires
all Jews, Reform, Conservative and
Orthodox, to share this passion. We ask all
Jews, Reform, Conservative and Orthodox,
to continue to grow in their Judaism, to get
close to that ancient wisdom of
unfathomable depth, to make it relevant to
their lives, and to go from strength to
strength.
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Vi.

Vil.

viii.

CHAPTER FOUR:ORAL LAW/WRITTEN LAW

What Is the Oral Tradition (Torah SheBaal Peh)?

How Do | Know That It Is True? I Can Accept The Written Torah But
Not The Oral Torah.

But often the Rabbis come and interpret a verse. Why is there any
difference between my interpretations and theirs?

What Is the 9%1?

Why Do | Have To Listen To the Rabbis (31397 n1x»)? What Special
Authority Do They Have?

What Makes Someone a Rabbi?

I Know More About My Situation Than They Do; They Were Talking
About a Situation That Existed Many Centuries Ago.

Why Should I Listen to the Rabbis (Chazal): They Did Not Know
Anything About My Situation As a Jew Living In the 21st Century. They
Did Not Know About Cars and Movies and the Internet. In Their Day
There Was No Electricity, No Megacities Nor Running Water, and the
Average Person Lived Poorly and Simply. How Could They Begin to
Understand What Our Lives and Challenges Are?
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CHAPTER FOUR: ORAL LAW/WRITTEN LAW

i. What is the Oral Tradition
(Torah SheBaal Peh)?

Torah SheBaal Peh is oral because
ultimately it has no repository other than
the minds of the Jewish people. Even when
it was written down in the form of the
Talmud, it was written is such a way that it
retains a component which can only be
learned from a teacher. The Oral Law is
the way in which we connect with the
Torah. It is the bringing of the Torah into
this world all the way down until it rests in
and connects with our minds*. Without the
Oral Law, the Torah would always be
something separate from ourselves, as is
the Written Torah. This would render the
Torah something abstract and removed.
But this was not G-d’s Will. G-d’s whole
reason for creating the Torah was so that
we could keep it — so that we could
become walking Sifrei Torah. The Oral
Law is therefore not a luxury. It is G-d’s
way of ensuring the implementation of His
plan?.

ii. How do | know that it is true? |
Can Accept The Written Torah But Not
The Oral Torah.

It is quite obvious from looking at
the Written Law that it was intended to be
accompanied by an oral component. There
is not a single mitzvah in the Torah that

;D9 YN MINON rnnt

WY NN NINN DINN N2 NONW 97¥VIN WY L
N P NNNY N9 ... NN GOPN YY NPNY MDD
NON DN DY NI N73PN NI R 199)) DTN NTOIY
YNNI NYNN D270 97y NIV N HYaw DT D ava
MINM AN NN I AT (D PVN) — I TN
N9 11320 Yapnm 1IN 1NN T 02T NV 1INHY
DTN NTMY NN NIV AN5IY 1NN

VAN WITD (DNWN YSNNID) 0N 12 MYIT Y
N I (PINKRD)

2 There are many other reasons for the Oral Law.
See the Ner LeElef book, the Oral Law.

can be understood in all its parameters
without resort to the Oral Law.?

For example, the Torah states that
the Tefilin should be as Totafos between
the eyes. But there is absolutely no
indication from the Torah as to what this
word means. Are the Tefilin meant to be
big, green round balls worn on our nose, or
sharp red pointy ones worn on our
foreheads. Maybe we should be wearing a
smooth, flat, gold plate. Should there be
anything written involved? What? And on
what? And where should this be placed?
The Written Torah does not give even a
clue. Now if G-d has given us this Torah
as a revelation of His Will, then he has
played upon us a cruel joke. It is like the
NY Subway announcements. We hear
clearly the bit about, “And the next stop
will be...” But just when we get to the
crucial information, all we hear is static. It
cannot be that G-d went to all the trouble
to create this world for us, then gave us the
Torah to tell us how to live here, and we
open it up, it is incomprehensible. Clearly,
there is another place, other than the
Written Law where He tells us what
Tefilin are and where we should wear
them®. G-d tells us not to work on the

0 97 317 N3 1vvn Na
VIO NYTY DONY DOV IN MVP NNN MNP0 N

PWHON NOY NDY ... DY) DNNON 7PN RY DN MINHDN
ON TONN DI WO TN, NINNNNK JY MINN DIV DOYTY
NN NMOY NN TON MINN 2T PANY JON

* The following 10 m»n cannot be deduced from
any scriptural source even indirectly:

(a) The nywaa must be written with black ink;

(b) They must be written on parchment that comes
from the outer side of the animal's inner skin;

(c) The boxes and the stitching should be squared;
(d) There must be a v on both sides of the wxq Yv;
(e) The nywns should be wrapped with animal
skin;

(f) They should also be wrapped with animal hair;
(9) The o>na should be sewn shut with thread made
from an animal’s sinew;

(h) There should be an opening on the side of the
©>NA2 for the strap to pass through;
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Sabbath, but nowhere does the written law
define work. Nor does it tell us how many
categories of work there are’. G-d tells us
to slaughter an animal, but the Written
Torah does not tell us how. Are we
supposed to slaughter it from the neck or
the throat. And with what kind of
instrument? The Torah says that you
should slaughter, “As | have commanded
you®”, implying that we know from
somewhere else how to do this. But
nowhere else in the written Law is
anything clarified on this issue. The
information must then be in the Oral Law.
There are many, many such examples®.
There is a group of people called
the Karaites who insisted that there is no
such thing as the Oral Law. But, since the
text did not tell them clearly what they had
to do, they simply ended up inventing their

own oral law. They chose man’s
interpretations over G-d’s. A poor choice
indeed.

iii. But often the Rabbis come and
interpret a verse. Why is there any
difference between my interpretations and
theirs?

The Hebrew language is a very
precise language®. It has a very rich

* The complexity and wisdom of the Hebrew
language is such that it could not have been
invented by human beings. The internal logic and
interconnectedness of the letters and the words are
vastly superior to any other language on earth. The
fact that we were given and still have the n7n in
wnpn Yy is further proof of the Divine origins of
the nn.

The Hebrew language is the vehicle through which
all n7apn ’s mwawn are filtered. Therefore it is

(i) The MYINT should be painted black;

(1) The nyix of the 1 5w should be knotted so as to
forma-.

In addition the following laws are part of the Oral
Tradition:

(@) There should be 4 nv»wns on each one of the
Poran. (Supported by the nwa7 that ©nw »ama Vo
DXNY *P>1981 NA.(: T PITNID)

(b) The wxn Yw should be placed on the hairline. (A
MY NP N a9 PUITP)

(c) The 1 bw should be placed on the left arm. (A
nwyT on the extra n of na1, meaning the weaker
arm - .39 mnin)

(d) The animal to be used must be a n7nv NHNA.
(Learned from the verse: - 792 /1 nMn 0N o
931 9mnN 1 (> M) (NP Nav))

(Taken from o>yw Nyan/Gateway to the Talmud -
Meir Zvi Bergman.)

! The Torah does mention two categories of work,
carrying and lighting a fire. But clearly these were
never meant to comprise an exhaustive list. Indeed,
each of these is brought for a special reason.

M AN WK DPHN THN PR 9D N 0T
1IN TUN TINSDY TIPIN DN DV MY DIWY PPYN
STY9) MIN D92 TPIYYA NYONY TNNN IWND T

3 a)
details;

b) 795 oy - Y - not described;
Marriage - only 4 words — N vwx np> v (0117
N :TD)

Death Penalty - does not specify

called wmpn pwb.

Other languages are languages by convention, i.e.
by the common decision of a group of people to
agree to use certain sounds (words) to represent
certain things . Hebrew, however, is intrinsic, i.e.
the words actually reflect the reality of a particular
object at a certain level. Since the world was
created by G-d using Hebrew words ( m7nxmn nawy
WY DNV T 2T/ TPYRIA Nwyn YY), were we to
trace any object back up its spiritual trajectory, we
would, at some stage get to the word. The word
then, is the reality of the object at a higher level.
This is how ywxan o7~ knew what the names of
the animals were. He did not name them, rather, Y5
MY NIN 7N WO DTRN 1Y XY Iwr: And whatever
Man understood to be each animals name, that was
indeed its name. (v»:a mwxya) The ow of
something is its thereness, its - ow ness . The word,
therefore, actually sustains the physical reality it
produced. Man, who is an jop o5y is made up of
all 22 letters (ow)

The kabbalistic work which deals with
how words are the building blocks of the world is
N8N 190 which, according to the 7 anxn) »Mmo
(M o, was written by wax oniax. The letters are
considered the bricks, the words the rows of bricks
which comprise the buildings.

Letters and words are precise in all their
dimensions: They can therefore be analyzed by
their shape, their numerical value, their sound, and
their relationship to other letters and words.
Because they represent complete realities, they
translate not only into the physical reality of matter,
but also of time (each month reflects a letter), and
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spiritual vocabulary to be able to precisely
describe issues of good and evil, purity,
holiness and their opposites. In addition,
words are related to other words in very
precise ways, and they have a very clear,
precise grammar. Now when the Sages
come to understand a verse, they do so as
scientists  using  clear  tools  of
interpretation. They look at the exact
words that are used, they identify apparent
redundancies and they see whether any one
of the 13 Hermeneutic Principles are
applicable. They identify any apparent
ambiguities and line up all the different
possible ways in which a verse may be
interpreted. They then itnerpret the verse at
all four levels of interepretation, checking
that the levels are consistent and checking
that this interpretation is consistent with
everything else that is said in the Torah®.

Interpreting the Torah is then not an open-
ended exercise in creativity. It is a result of
laborious analysis, with the intended
meaning of the verse emerging, per force,
from the information that unfolds.

iv. What is the 7997?

The word no5n comes from the
word 79y, which means to walk, to go.
noon IS a guide to our path in life. It
provides a framework in which we can
function which ensures that we set a
certain spiritual and ethical standard
whether we are up and down. Perhaps we
are feeling depressed today — we do not
want to get out of bed. But halacha tells us
that we have to daven by a certain time — it
breaks our fall and ensures we can rest on
a clear standard until we again feel
inspired to do more.

But the path of halacha is about

of the Jewish nation itself (each tribe) ( 790 o7y
n8N).

! Rabbi S. R. Hirsch said that the way other
religions, including Reform, choose to interpret the
Torah is not scientific. Analyzing the Torah very
specifically, you have to come up with a specific
interpretation. Rarely is this interpretation how one
would have translated the verse at first glance. In
several places >»vn says that the verse is yows
wnwno. Rabbi Biberfeld says that this implies that
in all the other places, yowa is not wnwns. If you
go through >»w7 w19, he has a very specific nowvip,
and what »»wn is telling you is the intended
meaning of the verse based on the grammar of the
verse, the redundancies, the order of the words, and
why a particular word was chosen.

Rav Hirsch says, by looking at the general
categories of letters that the words belong to we can
understand both the general class of meanings to
which the words belong and the specific meaning
of this particular word. The nxn 990 and the m
tell us that they are divided by their sounds. ,» 7
o ), where the top of your tongue meets your
teeth. 'a ym 1 2, said by closing your lips. Or
gutturals, 'n ;v /~. If you were to analyze a word
you would have to:

1) look at all other places the word was
used,

2) associate and analyze it in context of its
letters.

This is a very scientific exercise, not open to
everyone’s interpretation. The mymps are Oral Law.

much more than merely breaking a fall. On
the one hand, there is more to Judaism
than the Halacha>.. = Most of the

2 Not every aspect of one’s daily living is

enshrined in Halacha. There is a huge area of our
lives designated mwn, which is not specifically
mandated. Although there are considerably more
halachic imperatives in our lives than most of us
realize, the period between minyanim has large
areas which are open to our own creative decision
making and only generally covered by the
injunction, »nn oowiTp. But even that mxn is
understood by Rashi, the Ramban and others to be
a negative injunction, as the Ramban says that we
shouldn’t become n~nn mwHa Y1), However,
nnoN MWy shows clearly that being vy1p has a
positive side as well Clearly, when we say 2wx
NWTP in any n571 we have some positive nwyTp in
mind, and not just that the nyxn are going to keep
us from doing something negative. So too, there is
an expectation that the mw in our lives will
produce something positive, and not just keep us
out of trouble. Here, the ability of someone to see
everything in his life through Torah glasses is
essential. We have to deal with work, politics,
finances, all sorts of relationships ... with behavior
that is in harmony with the Torah.

One could argue that when one acts
Toradik in one’s area of mwA, one is also bringing
the Torah finally into the world, just as when a
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interpersonal laws provide us with only a
basic framework (although comprehensive
by secular standards) which is meant to
provide a springboard from which we
ought to express our own creativity and
unique potential. Within the formal

wisdom of Judaism itself, there are many
areas of knowledge other than the Halacha.

Yet Judaism can never contradicts
Halacha. G-d made Judaism for us, and
therefore we have to see halacha as a gift
to us. Most of our day is spent in a
dimension called mw», an area not clearly

posek paskens halacha. In this sense, a»yavin is a
part of our mwA just as it is a part of our naon.

One of the areas that give us our Toradik
perspective is Agadata. Another, according to Rav
Hirsch, is the symbolism in the Torah. The
Mishkan, for example, was a symbol of man. The
details of the Mishkan give us a clear reading of
how we are to construct ourselves. Rav Shimshon
Rephael Hirsch held that such symbolism has to
emerge from the halachos within each sugya.
Symbolic interpretations must not only be
consistent with the halachos, the symbolism must
emerge from these halachos. (Contrast with the
Moreh Nevuchim who claimed that we could not
understand the details of the Mitzvah in the context
of their “Taam”.)

Another source of a Toradik perspective is
the stress and emphasis we give to certain midos,
issues and aspects of our lives over others. In
addition, many of these great underlying principles,
although impacted by halacha, are not entirely
halachically proscribed. The o»mpy » of the
Rambam was not even articulated in that form
before his time (though some of them can be
defined as Mitzvos). In fact, Rav Yosef Albo ( 7190
o»pyn) held that there were only three such
principles. The Torah does not explicitly discuss
nwRN M1> nor onnn n»nn. The y»7na holds that
there is not a mvs Myn to believe in HaShem. It
is a mo of the whole Torah. (Ramban: Sy nawn
N NN, msnn 190). The Ramban, and most
poskim, hold that there is no chiyuv to daven daily
to HaShem. It is a chesed HaShem granted us.
(n mxn :ow nawn y7ann); According to some, the
Rambam does not hold that there is a mxn to do
nwn; only to do » . The type of chesed we are
supposed to do is, with the exception of a few
Derabanans such as Bikur Cholim and Hachnasas
Kala, left completely open to us. According to Rav
Chaim Vital, there is no mxn to work on your
midos (though all the nnwsn demand some
application of nymn development) (11w sya N2N);
family and chinuch issues are also loosely
proscribed and it is questionable whether a woman
is 2»n to get married. ( N5yaY MxN IwON PN Y72
PoIN MPnM 127 119 Yv). All this means is that we
have to have a way of applying the Torah that is not
restricted to purely halachic categories, though
which have to be consistent with them.

halachikally mandated where it us up to us
to harmonize ourselves with the essential
logic of the halacha, and bring all areas of
our life into the spiritual zone. Without
halacha, this attempt would amount to
nothing more than a bunch of subjective
interpretations of what we would like the
Torah to say. Halacha is a bed-rock of
certainty in fulfilling G-d’s will.

For centuries, spiritual giants, the
wisest of people, have been pooling their
wisdom and understanding of Judaism, and
giving this to us as a gift of the ages.
Halacha represents the final distilling of
this wisdom*, the starting point wherewith
we, even as spiritual midgets, can start out
standing on the shoulders of giants.

V. Why do I have to listen to the
Rabbis (pa97 nmyp)? What special
authority do they have?

The authority of the Sages derives
from the Torah itself:

(N D 02T
NNV PN O YT IUN I2TN 1D NON KD
279 AUNR NINN Y9 DY

29 N RIPN

WYY : NDAPN 12 NN — YNV NN DNINY)
YNINVNY NIV

It is as if G-d Himself commanded
us to keep each .ypav7 msn® In fact, the

NP N99NN 03 ... VWS 99w NN NYRN nown Inat
92T RIPI 197 00 YN DY THNN NI WD TITH
199NN NN

NT 992 NINHN VAWA N MNYY DMIN PAIN 17
D”NON YN NN : -V T D12T) 2INON MIRY 1D N
YT NYATY 0NN DY 1P TUNR VIVYN DN DNIN
V2 IO YT AUNR I2TN 29 DY TPU ,09VNN 12T X TO
T IND YR NINN DIPRN

:2797 DN SN N o1

Page 34 of 117



Torah was given in such a way that it
lacked a certain completion. G-d Himself
should have commanded us to do the
things, which were Rabbinically ordained®.
And in fact, many of the things which the
Sages have commanded us to do are
clearly implicit if not directly hinted at in
the verses of the Torah itself. 277 nnsn
are therefore an integral part of our
conception of Judaism?® (However, own

did not want these commandments to have
Nn»INT status:®) The Sages were given
the mandate to fill in and complete the
Divine Will, an awesome and frightening
undertaking.

Now the Sages knew when they
undertook to make any Rabbinic Decree
that these would be binding for all time.
They certainly understood that times
change: Some of us would live in times of

T2 IR IWNR VAYNRN Y] T WX NINNND 9 Y.,
MY 1M XD NIV 'ONI PY) - NYY MNH N NYYN
WK [(DYW NYTN X720 YY) PIDd Ty DY NIANY
PINY D 017D BN VY NNTINM NNPNN MDD
.D2WN PN NN

2 PYIN N YAV NNNNN T9D DY PRV 17200 M)
NN DY P IO NON KRS DY PIDANT 12IDY O7ANIN
MYPNY N2 WY H93 IRP KXY DMNPIT DY YIN 97y
TON KXY 7T DY NYIS NNIN TUNI P POY
LMYV XDIP2 PO anIn DYVIp 9D XY
NI2INY NYIANY V- I PrD KD DMIND 12T DIONP
UMY UITD MNP N PIATT DD IMVOWOY I
.D”anIN DY VAN NPWIP DN XD 190 P
PITAT ANOYW NI NI (VY ) ININN) 1312 MINON NOIY
P2 NONY NVYTP WX PITT NN DY D720 MIAN
DY NN PN TN ,N1972 NN DYNN PN XY MZHN
YINON NN WINNIY NTY 51P2 POV N IR 0N 7PN 2D
PRT 1T YOV 19N N .)’AHPTND IN D’ANPIND IN
, PN Y% NONR DIPON NNYD NNIND 1D 01N DN
.M DIPNN ON PO NNPIY INDN YWD

DMO0N Y7o DIRNNIN NPIYNN NN 7N MYITa
NINN Y2 I THD DNY YWY PITT OO MDY
PRY PIIT M¥NI HIN NON NXOT NN ©HYI) DN
09993 ONX NPIITNND YW NONN ) 1) NN 1Py DY
NOW N2 1NN DINNN YOPD WIAVN W) KD IN
[QRIRIPFIaN

: DMPOYN NN Dt
VINWOY NNODN WD INYT TN ... WORD INPNN 9O
MNNT 71PN 929) ... NNYY NNNN NINN 59D NN NPHY
NXIN PNV RONX ,NNSY NN WD KN OMYY MY
W MSN] P DTAIN PRI L NTIH TN RDY MO
,DI2TAN 9% DNY NN KON [PIITH MINM NN
272 RIVIND T DNND OPTI MPXAON WINT
PR ... MISND 2PN PV DINN ... KAIPY 1T DMIND

995 NONY YN P2 v

SN NN 9Y N1 NS

972 DY YIN ,NINWYNY NNV ,D7IN IV M)
7 NN NNNN

:(MON XY N1 N D DOVOY NNON TYN

,TYO DD DINNIN DMWY TAVN IWNX NNNIY NNNN
P YR MIDIN [, MIMNY L, DOP0 0y WUTh
DT 97y POIND DROND A MIPY IO ,0MINT
oM (W g7T) X N2 ,AONN IN2 D7D .ONY 100N
DN D2ANNN DNY PAD PN (DMIDN NIHY) NNNN YN
TN MYAYND DNIINN YAON NNYY 1) ... NHSY DNND
YNNI IIYYY ,DTRD NYNNN DINPI P XOW DI
PDID) DN INYY PYN NPHYY 1NDIT ... WRID NPHY
NPPYY DMNION MDY MPI I7) IO ,NNMAN I
IUNR DPDY T30 2N TIT .NNNN ITHA DIDID) MNHN
¥ D2IYAY 127 952 191 NNNN INXN DY I 11D NI

wealth and some in times of poverty; some
during times of peace and some during
times of war; some would live in the
Middle East, some in North Africa and
some in the USA - representing enormous
diversity of cultures. Some would live in
the 2" Century and some in the 21%. They

TOOY INNON IMN ITO S7UNY ,57) NI NPHY
DNNIY MNND NPHY PIN KO PRI ... PN N 1YW
TAN NN DMNON 2T NN MAT 22T NI J2THA
TAT 97YAVIN YY NP DINON M1ATY WY ¥N) 1IN
(595
The Ritva understands that the Chachamim saw a
hint in the Torah of all that they decreed. This was
an indication to them that HaSh-m wanted these
decrees all along:

N YOV :(PID) Y NN YT IO MWD YN N7A0N
12 MWYD NINRIY N7APN PYN PIDAN D NNINDR WY
ON ... %3aPY ... DMIONY 1IDN NN WIAP NIV KON
T2295) 9 YPP AWR 3TN 09 DY UMY WP I8P
N IOT N PR DIPH 952 PIN OMIONN N¥HDN
927 DWTNND DPRY I NNNN P2 DNPIATY RNINON
MY NNN NIV 1IN NI 97¥IW 7N 9 DN
.02 NN NONY

The same is true of nupn after the time of:5”wn
: OV
WI2 OMON MPND NIAMAN NTY NT MDD IPN”
27N YNV DY 1T D73 DMWUNIN DY NNYY TINONN
OMOND MDD ININWYM INXPN NININY  NXIANDN
-RWUNDY YOYN AR 19D DOV I VIV DININ
5552 19215 NNV DINY IRIY NN NNN PT OY 1NN
ORI Y1 DTN NYPA NNNAINT DN

¥ The exception to this may be a nmaw on maw. At
the beginning of his maw madn, the ynown My
brings the x7av» who says in the name of the
y7an that the ny»aw are in fact xnn. (If this
were not the case, it would be permissible,
xN»INTH, to spend the whole of Shabbos doing
business, in contradiction to the whole idea of
Shabbos.) However, the o>maw were given over to
the Sages to define. The only difference between a
mav and a x»»IRT IS in the punishment.
Lehalacha, however, we apply to the nmaw all the
mp of a pav7. For example a oyprna mavT mav
YN OIPNIIN MY IS AMN.
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were enormously careful, therefore, not to
decree anything which would somehow
date, which might be enormously relevant
at  certain times under  certain
circumstances but not at other times or
under different conditions. Sometimes they
debated a decree for hundreds of years.
Thousands of Sages may have been
involved.

Look, as an example, at the Siddur.
There were at least seven prophets
amongst thousands of the greatest minds
who all came together to pour over every
word, every nuance, of this great work.
They did so with an understanding that
sometimes we may feel up and sometimes
down; that sometimes we may be looking
for comfort and sometimes for inspiration.
Ask a passionately observant Jew today
what he finds in this fabulous work and he
will tell you that he finds all of himself
therein.

vi. What makes someone a Rabbi?

The formal qualification to be a
rabbi is to past a test in certain difficult
areas of Jewish law, and to receive a
Semicha from the testing rabbi. Now,
although there is a minimum standard,
which is quite high, there are certainly
semichas and semichas, some being more
prestigious than others. However, in
addition to the formal knowledge required,
no one would be eligible for receiving the
title “rabbi” unless he showed that he was
passionate about his Judaism, and a real
example to others.

It is interesting that many great
rabbis never got a semicha, and, at this
level, it does not seem to matter very
much. We need to know whether or not
someone received semicha where we are
not sure how else to evaluate the person’s
knowledge, observance and practice of
Judaism. We don’t want people walking
around faking it. But someone whose
overall knowledge and observance is so
significantly above this minimum standard

would be seen as a Torah leader in our
eyes and be worthy of the name “Rabbi”.

vil. I know more about my situation
than they do; They were talking about a
situation that existed many centuries ago.

People in the Western world have a
particular problem with authority figures
in general, and this exacerbates their
problems in this area. But, the truth is, that
all legal codes work basically the same
way. Almost every western legal system
can trace its origins to Roman law. In
England, the Roman and later legal
principles were embodied in what is today
known as English Common Law.
Superimposed upon these are state or
county laws, municipal ordinances and
even neighborhood regulations. This
comprises a vast web of precedent,
principles and codes of conduct covering
vast areas of our life. In fact, the most
regulated country in the world is the USA.
We are told whether to park on the right or
the left side of the road and on which day,
how to sort our garbage, and whether we
can have a fence around our backyard or
not. Yet we know, that this does not
contradict our idea of America as a
country of freedom and opportunity.

The Rabbis of the Talmud had a
genius and insight that makes Einstein
look like a kindergarten kid. [There have
been many physicists, doctors and other
professionals, some of them leaders in
their field, who have studied the Talmud.
All have reported that they have never
come across anything so intellectually
challenging and sophisticated, containing
so much insight into the human condition.]

But even they would not have
dared to direct a small part of our lives had
the Torah itself not ordered them to do so.
(See above)

These great men, thousands of
them over many centuries, knew that times
and  circumstances  change.  They
themselves saw dramatic changes in their
own environments. Their genius was to

Page 36 of 117



make up a code that provided ethical
principles together with a few timeless
decrees. There are in fact no more than
seven Rabbinic decrees, asking us to do
something new. All the other enactments
of the Sages related to consolidating what
the Torah had already told us to do,
remembering a Torah Mitzvah which we
could temporarily not fulfill, or ensure
appropriate commercial, zoning, pollution
and neighborhood laws®. But even this
leaves large parts of our lives unregulated
and open to our own, spiritual creativity in
harmonizing these aspects of our lives with
the deep principles of the Torah.

The rest is up to each community
to develop its own customs and each
generation to resolve its own unique
problems.

(See the next question. See also
Chapter Two—-15-But how could the Torah
know about the challenges we have today?
How can Judaism of the past answer
questions of the future?)

viii. Why should 1 listen to the
Rabbis (Chazal): They did not know
anything about my situation as a Jew
living in the 21st Century. They did not
know about cars and movies and the
internet. In their day there was no
electricity, no megacities nor running

! The following are the enactments of the Sages:

(i) A handful of Rabbinic nnsn (officially seven:
lighting candles Friday night, reading the n5s%n,
lighting candles on n>wn, washing hands before
eating bread, etc.)

(if) Laws that were Torah laws and will, when the
conditions are right again, be Torah laws, which we
keep now in order not to forget how to do them;
(iii) Enactments protecting the rights and freedoms
of the citizen; relationships between neighbors;
business enactments; etc.

(iv) Many laws that act as a fence around the Torah
law, so that, even if one should come to
accidentally transgress one of these, one still will
not have transgressed the Torah law. This is similar
to having a cut glass bowl. Even though it is firmly
on the table, when at the edge of the table it may be
bumped off. So we make sure that it is in the
middle of the table.

water, and the average person lived
poorly and simply. How could they begin
to understand what our lives and
challenges are?

First read the answer to the
previous question, which is the
background to this one.

The mandate of the Sages comes
from the Torah itself. It is the Torah
which tells us to listen to the Sages and to
the legislation which they might make,
thereby giving G-d’s legitimacy to any of
the decrees of the Sages. The Sages were
enormously brilliant and insightful people
who were masters not only of all of the
Torah wisdom but of 70 languages and
much other secular wisdom besides.
There were many, many prophets
amongst them. They were critically aware
of the fact that they were making
legislation for times and circumstances in
the future when things might be different.
They were profoundly careful not to
make any legislation which might become
dated or which might not apply to any set
of circumstances. They therefore looked
very deeply at universals in human
psychology and makeup, and drew on
deep principles that would be applicable
for all time. In this, they were operating at
a level called Ruach Hakodesh, a
phenomenally high spiritual level, which
allows access to a much higher plane of
understanding.

Despite operating at such a high
level, still the sages were very wary of
making any decree. Many hundreds and
often thousands of Sages would discuss
each and every point, before a decree
would be made. Sometimes, such
discussion would continue for decades,
sometimes over many generations.

To understand what the Sages
were up to, imagine an extremely
valuable, crystal-glass bowl lying at the
edge of a table. Although it is firmly on
the table, yet it can still be knocked off
very easily. What the Sages did was to
take the bowl and put it in the middle of
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the table. Now, even if the table gets
knocked, the bowl still will not fall off.
Our commandments are so precious that
the sages ensured that even if we should
bump something over (transgress), we
will still have the commandments intact,
safely guarded in the middle of the table
by the edicts and decrees of the Rabbis.

(See also Chapter Two-15-But how
could the Torah know about the challenges
we have today? How can Judaism of the
past answer questions of the future?)
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Vi.
Vil.

viii.

CHAPTER FIVE: MITZVOS, PRAYER & RELIGION

How Does Law Relate to Morality? Much of Judaism Seems Outdated -
e.g., naw and nmw> Laws

Does G-d Need My Prayer? Doesn’t He Know What We Need Without
Our Asking?

Why Do | Have to Pray In Hebrew?
Why Can't I Just Say My Own Prayers?

Is There Any Room in Judaism for Spontaneous Prayer and
Communication With G-d?

Why Are There Fixed Times for Prayers?
I Do Not Find Going to Synagogue a Spiritual Experience.

Why can't a Mamzer marry any other Jew? Why can't a Cohen marry a
Gioret?
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CHAPTER FIVE: MITZVOS, PRAYER & RELIGION

I. How does Law relate to
Morality? Much of Judaism seems
outdated - e.g., mavand mws Laws.

nav: It would seem to be just the
opposite. As civilization goes forward,
Judaism seems to becoming more, not less,
relevant to our lives. In an era when the
weekday is becoming more pressurized,
when our leisure time is taken up primarily
by TV, the Internet and other inanimate
non-spiritual  undertakings, mnaw s
increasingly the key to sanity.

(You will then probably have to go
into the concept of noxon to explain why
seemingly petty things that take no effort
at all, like switching on and off lights are
forbidden.)

mavo: The reason for keeping
kosher is not related to health, (though we
imagine that if G-d told us to eat some
things and not others this would also be
good for our health). Keeping kosher is a
part of the group of commandments called
opn, which have to do with our
sensitivity to the physical environment,
starting with our own bodies’. The
prohibition for not eating meat and milk is
considered by some commentators, for
example, as an act of sensitivity or mercy,
the opposite of cruelty?>. This seems
surprising because neither the meat nor the
milk is alive when we eat it.

However, the understanding of this
is as follows. The Hebrew word for
cruelty, to be 9vox, comes from the words
a1 TN - to be only a stranger, to be totally
estranged from something. Estrangement
from something leads to the type of
insensitivity that ultimately allows for
cruelty, just as the Nazis had to first

! This is the definition of R. SR Hirsch in the
Horeb.

2 |bn Ezra

dehumanize their victims to facilitate their
destruction. The Torah prevents our
alienation from the world by giving us a
whole lot of commandments ( ,noyw
M PN MDY ,Na AN MK ,OOND) that
heighten our awareness and appreciation
of the plant and animal world around us,
and that urge us to preserve the natural
order of things. This in turn heightens our
compassion for these things.

Now, meat is the part of the animal

used for its own self-sustenance and
therefore represents the more self-centered
aspects of the animal whereas milk is used
for nurturing, reflecting the giving, outer
directed part of the animal®. By not mixing
the two we show our alertness and
sensitivity to all these differences in
nature, ultimately impacting on our own
personalities. Surely in the 20" - 21°
centuries, with its unprecedented onslaught
of the environment, this idea is more
needed than ever.
(See also Chapter Two-15-But how could
the Torah know about the challenges we
have today? How can Judaism of the past
answer questions of the future?)

ii. Does G-d need my prayer?
Doesn’t he know what we need without
asking?

Sure He does. But He needs us to
ask for it, for our sakes not His. This
ensures that we have a relationship with
Him, that we realize that everything comes
from Him, and that we grow by turning to
Him®.

% Based on R. SR Hirsch on :(0wawn) v 3 MnY
WON 29N YT HWan O

* Rav Yosef Albo in the ompyn 790 , asks,
amongst others, the following question: If prayer is
a request for the fulfillment of needs then we need
to question the whole undertaking. For, either we
deserve the situation we are in or we do not. If we
deserve the situation we are in, then who are we to
question G-d’s wisdom . We should accept our
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ii. Why do | have to pray in
Hebrew?

The truth is that you can pray in
any language you understand*, but there is
a tremendous advantage to praying in
Hebrew.

Firstly, if you can pray in Hebrew,
you can walk into any synagogue around
the world and feel at home. This gives a
tremendous unity to the Jewish people.

Secondly, Hebrew has a certain
potency which other languages do not

have. It is like the difference between a
sword on the one hand and a bow and
arrow on the other. A sword is sharp; it is
dangerous even if not wielded. Should
someone accidentally fall on it, it will still
cause great damage. A bow and arrow on
the other hand only has potency if careful
aim is taken, the bow is taut, and the arrow
is shot. The Hebrew language is like a
sharp sword - even without perfect
intention and depth of feeling on our part,
the very use of the language achieves a
certain effect?. (This is because the

situation as perfect for what we need . And if we
are not supposed to be in our current situation, own
will change our circumstances without our having
to pray .

The o™ pyn 19v answers by saying that we truly do
deserve any situation which we are in. This is not
because of reward and punishment, which is in the
World to Come. But because, if we are not worthy
receptacles of obwn’s n573, then we are actually
preventing ourselves from receiving the good He
wishes to bestow upon us . But by praying we
change ourselves so that we now deserve a
different situation. A similar approach is taken by
the 5ann, who suggests that the difference is that
we now, by preparing ourselves for nmw, have a
relationship, a connection with G-d . This allows us
to receive from him.

Sometimes G-d puts us into a situation of need for
the very purpose of getting us to daven . Py ™9
yon tells us sometimes a person has an anxiety-
provoking premonition that something bad is going
to happen to him, and this motivates him to daven
to own. In the end, that same thing which would
have been bad, turns into something positive .
Prayer, says Rav Dessler, is the vnn 5v ynna which
allows us to be xnwT NNYDY NN

L vy nonw: (N7Y 35 VYD) NIWY DO NYaM

PIHN N2 Than DNNY NS D01 — NOI
(XY )5 NVID)

ynv: MOI2) YV NNRY NYO 501 — ynv
(N71y »

However, this does not mean that prayer in all
languages is equally good. A person is allowed to
pray in a language other than Hebrew, if he will
then understand every word, presuming that he
does not understand Hebrew. But, we are allowed
to daven in Hebrew, even if we don’t understand
every word. Hebrew, is a very holy language, the
language the world was created with, the language
that the prophets spoke in, and has effects far
beyond what we can understand.

Hebrew language is the reality of the
world at a higher level). Other languages
can be used, but they need to be used much
more accurately - with greater intention
and feeling.

To understand this issue more
deeply see note®.

(46 97 »379N2 177 25 NN PID MWNRIA - NNIN Tun?
N2%9N 57RYN NN D2 AN MOV NP NDY9N)

:(NaAM
N99NNY NAYN N7YIND MIAPN 199N IT0 NN dNION
YN NYPA NIN SNV (MNND RNIDIN) PAIYN IRTIN
SN 1592 Y5 PN INDANA wINY DTN DX DN VINN

PN IMIAP NTIAY NY Y9N ITO 1D . POIN DTN
NOYI NN MND MIAND 122D MO DN 251 NIMNON
NI O¥2 WTNNI PIIY OTNN YPINY YITNA 1D NI ND

T99Y ... DN NI PIINYY NI 2N DM ... NPT
ININ IR INVN DY VP RPN YD N 9T MO NN
72771 NN NMIPNX NV Y 15 11D NP O NV DY 129N

® Man is the only creation with a Godly soul, and
the unique expression of the human soul is speech.
Speech is the ability to take an abstract idea, to
convert it into a physical sound, to make a physical
impact on someone else’s ear, who in turn turns it
back into an abstract idea . Therefore speech is the
point at which we convey our inner spirituality into
the physical world around us. Every word we say
carries power because it emanates from the soul,
which is a part of God. Without the power of
speech, nothing differentiates me from the animals.
When | pray with this gift of speech, | pray with
my full status as a human being: a human being
with human lacks, and then | become a receptor for
God’s blessing .

There is a very high level of speech, i.e. the use of
the Hebrew language. The complexity and wisdom
of the Hebrew language is such that it could not
have been invented by human beings. The internal
logic and interconnectedness of the letters and the
words are vastly superior to any other language on
earth. The fact that we were given and still have the
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iv. Why can't | just say my own
prayers?

It is beautiful if you feel inspired to
say your own prayers. But, most of us are
only inspired occasionally, and we need
something more structured to help us
through all those other times.

The sages were conscious of the
fact that they were enacting prayers for all

times; they knew that people are different,
feel differently at different times, have
their ups and downs. That is why, one
hundred and twenty of them, at least seven
prophets amongst them, spent many
decades, weighing each word, each
sentence and each paragraph. They so
structured the prayers that someone
looking for compassion and hope will be
able to find it in the prayers; someone

nn in wnpn wwo is further proof of the Divine
origins of the n7n.
The Hebrew language is the vehicle through which
all nrapn's myawn are filtered. Therefore it is
called wmpn ywb.
Other languages are languages by convention, i.e.
by the common decision of a group of people to
agree to use certain sounds (words) to represent
certain things. Hebrew however, is intrinsic, i.e. the
words actually reflect the reality of a particular
object at a certain level . Since the world was
created by G-d using Hebrew words, were we to
trace any object back up its spiritual trajectory
(mbwonwn), we would, at some stage ( o5
nNo1an), get to the word. The word then, is the
reality of the object at a higher level. This is how
MwxIn o knew what the names of the animals
were. He did not name them, rather,
VY 1 PYNI

3DV RIN PN W) OTRN 7 RIP? WK I
And whatever Man understood to be each animal’s
name, that was indeed its name.
(The ow of something is its thereness - ow ness -
Rav SR Hirsch).
The word, therefore, actually sustains the physical
reality it produced . Man, who is an yop o5y is
made up of all 22 letters (ow )
The kabbalistic, work which deals with how words
are the building blocks of the world is N0 190
which, according to the () 'o 7 anxn M), was
written by 1ax onnax. The letters are considered
the bricks, the words the rows of bricks which
comprise the buildings.
The Men of the Great Assembly understood that on
a spiritual level, God is constantly transmitting His
life force to man. The Almighty gave them the
wisdom to compose an order of worship necessary
to transmit this life force at all times by using The
Hebrew language. It is as if the “Infinite Essence is
bound to this person’s breath and life force,” as if
God’s spirit is modulated and constricted within
man’s words. God breathes His life force into us
every morning, we return it to Him through prayer.
This forms a cycle of daily renewal and continuous
blessing .

feeling joyous, will be able to pray from
that angle; someone depressed or in pain
or under stress - all will find what they are
looking for in what is actually the deepest
of all the Oral works which we have
received from the sages®.

Dena Heller, in a Moreshet essay,
put it this way:

I’m not very adept at prayer
because, being a writer, I’m overly
cautious of my language. So, not wanting
to bore whomever or whatever is on the
receiving end...and yet wondering at the
same time whether ornamentation and
witticism would be inappropriate... I’'m a
little inhibited...”

Lnrn vy

2 King, Larry , and Katsof, Rabbi Irwin Powerful
Prayers, Renaissance Books, Los Angeles, 1998;
pg. 50
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Having a set prayer service saves
us from such worries. It can be compared
to going to visit the royal family at
Buckingham Palace. Before one meets the
Queen, he must be taught what type of
speech and manners are expected of him,
and only then can he approach her. It is no
different with the King of Kings: one can
only pray in his own words once he is
familiar with the proper way of addressing
prayers. We only achieve the “proper
etiquette” of prayer by using the format of
the Men of the Great Assembly, and only
then are we encouraged to add our
personal prayers in any form and any
language we like."

Set prayer is not restrictive. Quite
the contrary, it actually compliments
spontaneity. When | use a siddur, a prayer
book, | know that I am covering all the
bases. Someone who was wiser and more
discerning than myself made sure of that.
Everything | could possibly want to pray
for was included, such as health, unity,
justice, wealth, understanding, wisdom,
and peace. Then within the structure of the
mvy Nnw there are special insertions for
personal prayers such as healing, business,
forgiveness, and general requests. The
structure adds many levels of meaning that
we wouldn’t have if our prayers were
unstructured. When we are focused, we
can see the beauty and relevance of these
time-tested prayers, and hopefully we will
be able to convert obligatory, directed
prayer into spontaneous prayer.

V. Is there any room in Judaism
for spontaneous prayer and
communication with G-d?

There certainly is. Besides the
times when we pray, we can pray to G-d
any time we like, using any words, in any
language. Every time we feel joy or
sadness, every time we feel gratitude or a

! Amsel, Nachum, The Jewish Encyclopedia of
Moral and Ethical Issues, Jason Aronson, Inc., NY
1996; pg. 133

need, we have an opportunity to reconnect
to G-d.

Vi. Why are there fixed times for
prayers?

We talked above (Why can’t | say
my own prayers) about the fact that, left to
our own devices, we would very rarely
turn to G-d. But the Sages did not just fix
prayers at certain intervals. They tuned
into the different cycles of the day, each
with its own spiritual energy and
potential®.

The morning has the longest
prayer, it is a preparation for the whole
day. But it must be said by a certain time —
this ensures we get up, put our headspace
right with the morning prayers and get out
into the world to fulfill our potential. The
afternoon prayer is the toughest, coming in
the middle of things. However, it is also
the shortest. For, having given ourselves a
long daven in the morning, we only need a
short booster to get us back on track. The
night is a time of withdrawal and
meditation — therefore Maariv can be said
the whole night®.

J9NY 92 YNIDY 17 WX L YD N7 wRIA’
INVN 0PNV DI WOV TR0 [MYan vov 1) pnin]
PN T TIAN NN O MY DTN TIN I3
NN AT AT TN INYA .DTIND NDIANND NINININY
TN NN ANND NYANND NNNNNY IPION T 79
NIPITY DWOY SPDION T TIAN )I¥T O D DTN
N2) .INYPYA NINIAD DTN TO NNNIIA INN NINY
(DMWY MHI2T 779 ¥ MY 57)

®In .35 mo1a , the Sages are in dispute as to
whether the three prayer times are derived from the
time of Korbanos or were implemented by the
AVos :
:39 MO1a
YV 9 ,0NPN MR MYON NN 13192 Y0P 239 INN
NNOWN IINIY) DNPN DXTHN THD MYdN DN MY |2
192509 7297 TPIND XN . () : D YYIN — NI DM
: NN
977122 DNIAN DIYN NIV NPINY NYON JPN DNIIN
NON NTRY PR ST 9 NN DY THY WX DIPNN ON
, NAINN MNXYM HHHN ODNIY TINYN IMNIY NDAN
DTV MYY PN R INNIY ININND NYON PN PR
¥ MYY NYAN IINIY NYAN NIN NNPY PRI 27V NNAD
MY TI9W 1T 9991 910y
YD DY 19 DIPNI YIN NNV NIATY NOON JPN ApY
DTY2 NUN DX DRIV NDAN RIN NYN9 PRI WNRvn X2
, T
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The wording of the prayers reflect
these differences. For example, in the
morning we say, just after the Shma, the
words 203 nny, that these words are true
and firm. However, in the evening, the
words are NNy NN, true and faithful.
We change the words from firm to faithful.

Firm is the word for the clarity of the day,
faithful is the word for the darkness of
night. Saying these prayers connects us to
cycles which, in our harried and busy days,
we might otherwise miss.

vii. I do not find going to
Synagogue a spiritual experience.

MINN TY INWD NYIN YINKR NN 2919 97177 7PIND NN
MM TY T2IM 29P INY HY PHN MNY
29V DONN V)
nYwa O3 POV DNPN DTPHN THID 19NN NTIaN
< NHN PP DY WAPN
-- .0V
1212 DWYOIRD DY5D MW PIY DONPN PTHN T MM
...999 VYT PYN DN N XYY RPOD Mo
The 5”ann brings a third reason behind the three
daily prayers, i.e. that they complete all the
dimensions of man.
(79 NTYN 2>51) H7NNN NN
1110071 VA 19N THD BN MYINN NYOWY
INPY OY TDNNY TN IRYION THID  TOINY
DY DYPOYN YNNHNI KIN INY — MDD T DN
NN YA NYPIN IRY — W 1D 1IYN
NIV N7APNY DR DI NN TAVYD PINY INTAOD NI
TTND 9523 TV 9921 7120 D52 PPN T IR NANND
Shacharis — “I thank G-d for having brought me
from darkness to light.” The essence of
Shacharis, the morning prayer, is a realization of
Hashem as the Creator. We wake up, are newly
amazed at the magnificence of creation, and turn to
the Creator to thank Him. Recognizing this leads us
to acknowledge that we are His creations, and that
we owe everything to Him. This establishes within
us the notion that our day is meant to be spent in
service of Him.
(NN N2 MYN
LTINS NOAND SININSINY XN D TI9T N DTN
Mincha — “I thank Hashem that as | was worthy to
see the sun in the east, | was worthy to see it in the
west.” During the day, we become very involved in
mundane matters, and our appreciation of life is
stifled by more urgent matters. We remind
ourselves of the purpose of it all, by taking time out
of our day in order to refocus our lives. And again,
we remind ourselves to appreciate life itself.
(NN N2 MYN
NNPNNYI MXID STOTY OWOY NMIN N TIAY MIN DTN
.29¥92 NMIRAY SNIT 7O NN

Ma’ariv — “May it be Your will, that as | was in
darkness and You showed me light, may You again
take me from darkness to light.” At night, before
we go to sleep, we are suddenly cognizant of our
vulnerability. We are about to go to sleep and
again surrender our souls to Hashem, and so we
thank Him for the gift of life today, and request that

He renew the gift tomorrow.
(N: N N2 MYN
NNNNM NYANA IONY DVWI RN N TIadn
NS NDANND MINONIN ), NNND

Many people tend to think that
expressing their Jewishness means going
to Shul to pray. Actually a5n nmay is a
difficult process for us all, and is often not
the best place to start a relationship with
Torah and nmsn. This is especially so
because ignorance of how to daven can
make someone feel intensely
uncomfortable, and often one lands out in
a shul which is cold and unfriendly. If
need be, such a person can be reassured
that davening is only a small part of Jewish
spirituality and that they should focus on
other things for the time being. It may be
that the services are too long for the
person, in which case they shouldn’t feel
that they have to sit through the whole
thing. ldeally they should be sent to an
adults’ ‘beginners minyan’ or ‘explorers
minyan’ as they called in England. Many
are bothered by the talking in Shul.
Though talking in shul is wrong, it can be
pointed out that it does reflect a certain
feeling at home by the people who are
there. It is wonderful that shul inspires
such warmth and familiarity!

Yet, despite these problems, much
can be added to a person’s richness of
experience by explaining to him/her not
only what the prayer services are all about
(and making sure they know where the
place is) but by giving them an
appreciation of the symbolism of the
synagogue and the prayer service.

A synagogue is like the Temple. It
has an Aaron with a Ner Tamid. It has a
Bimah, and a Paroches'. In fact a

! Because the Shul derives its Kedusha from the
same verses that teach us to build a Beis
Hamikdash, the structure of the Shul is based on
the structure of the Beis HaMikdash. In fact a shul
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synagogue derives its holiness from the
same verses which tell us that the Temple
is holy™.

The Synagogue is a place where we
come to make a public demonstration of
our belief in own and His Hashgacha®.

Prayer should not be a casual act
that is done in a different place every day.
That’s all right for eating or a shmooze
between pals. But when we daven, we
have a specific place of worship, the shul.
We are tremendously privileged to have a
meeting scheduled with God, and we
honor Him by showing up on time, at the
right place. We should go to God, and not
have Him come to us.®

viii. ~ Why can't a mamzer marry
any other Jew? Why can't a Cohen
marry a Gioret?

Such situations can be the toughest
and most challenging of them all. Thus, a
dual approach can be the most helpful and
comforting: on the one hand, be genuine-
say that you too find it very difficult to
understand; this is one of those situations
where you must bang your head in the wall
and say "l give up"! Cry with them,
explain  how you, too, as a
Rabbi/Mechanech etc. have these hard
questions about Halacha. On the other
hand, attempt to say that this is a good
example of how the human being should
be a bit humble, namely with all the

is called a vyn wTpn . In an era where our own
prayer is all we have, where we have lost our
Kohanim, prophets and kings, the Beis Knesses is
the direct continuation of the Beis HaMikdash. In
both there is an Aaron HaKodesh with a Paroches
as the focal point, in both there is a Ner Tamid (of
the Menorah), a Bimah. This is not just a symbolic
parallel. In an era where our own prayer is all we
have, where we have lost our Kohanim, prophets
and kings, the Beis Knesses is the direct
continuation of the Beis HaMikdash. The Zohar in
nbwa learns that the obligation to build a Beis
Knesses comes from the obligation to build the
Beis HaMikdash.

Both are supposed to be built on the high
ground of the city (Har HaBayis in the case of the
Beis HaMikdash.) (1> » nbn xnoon). Each Beis
Knesses, in fact, faces the Beis HaMikdash. ( m»a
%)

The Tur (¥ '0) writes that a Beis Knesses
should have two gates at its entrance, similar to the
Beis Hamikdash.

YD WIPN DONIPY DN O3 X PrO N3P NN mwn'
572 X7YINNI AN N VYN YTPNY SINI DNIT N
N NPDID YN DY NIYNA DIPNINND YT NY N
MYN PYWHN DIPNI NYIVN DR DYIAPH MY
NI NY INDTOYTPN DN DN WUTPNRI DV N2

M PYY N2 PN DY

- (Y0 » MNWY) N2 NWID ND Y70

NYDION NI NN MOANA PN NN/ N ...
WNAPT OIPN OTX MY MY INT D270 NYON MO

... IV INDID DONINNT ORIV DR YT

® Kaplan, Rabbi Aryeh, A Call to the Infinite,
Moznaim Publishing Co., NY 1986 quoting the
Maharal of Prague; pg. 93.

information at our fingertips we still don't
know all the answers to everything. By
following these Halachot the human being
makes a statement that he accepts to
follow even though he may not
understand. After all, was there yet a good,
acceptable, and logical answer as to why
every fulfilling life must end? But
somehow, we still go on living.

Many times, R' Amital shlit"a has
said (while asking a hard question on a
sugya) that "it's better to stay with a hard
question then to give a lousy answer". This
doesn't negate the human mind, but rather
this shows that we do not know it all.*

*Rabbi Y.C Grunstein
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Vi.

Vii.

viii.

CHAPTER SIX: WOMEN'S ISSUES

Introduction to Women'’s Issues

a Don't Filter the Information Through Your Prejudiced Value
System. Understand Judaism On Its Own Terms.
b In Judaism All That Counts is Getting Close to the Almighty. Men

and Women Are Entirely Equal in This.

c Men and Women Are Different in Significant Ways: Therefore it
Makes Sense That They Have Different Roles. Each Role is Unique
and Essential. Neither Role Can Be Weighted as Being More
Important Than the Other.

d All Great Things in Judaism Are Done in a Hidden Way. Public
Roles in Judaism Are Not Considered a Spiritual Advantage.

e Torah Women Are Happy and Fulfilled With Their Role.
What is the Torah View of a Woman?
Do Men and Women Have Separate Roles'?

Why Are Women Not Allowed To Lead the Prayers? Why Can They Not
Be Called To the Torah? Why Can They Not Be A Part Of A an?

Why Can A Woman Not Become A Rabbi? Why Can She Not Learn
X m3? Why Can She Not Be A Witness?

Why Are Women Not Obligated In Many Of The Commandments?

Why Does A Man Say the Blessing mwox sawy xbw, whereas a woman says
1IN wYw?

What is the Purpose of Women’s Modest Dress?
Why Do Women Have To Cover Their Hair?
Why Is A Woman Considered Impure During Her Menstrual Cycle?
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CHAPTER SIX: WOMEN'S ISSUES

i. Introduction to Women’s Issues

It is not always possible to give
totally satisfying answers to women who
have serious questions about the role of the
Jewish women. The truth be told that the
real answer needs to be acquired
experientially rather than intellectually, i.e.
by contact with our great Torah women.
Until that happens, one has to at least show
that you recognize their questions are
legitimate, that Judaism has thought deeply
about this issues, and that it affirms the
unique and special role which women have
to play in the world. Hopefully the person
will walk away satisfied; minimally the
person will not "get stuck™ on these issues.

Around the table, it is usually better
that the wife rather than the husband
answers these questions, even if the
husband has more knowledge on the
subject. And ideally it should be women to
women who are the lecturers on these
issues. Everything a man says to a secular
woman on the subject is suspect. "Were
you ever a woman that you know what it's
like?" they're thinking.

It is usually ineffective to attempt
to jJump into specific answers to questions
about women as rabbis, forming a minyan,
etc., without providing some of the general
background* about the whole idea of the
make and the female in Judaism. Two
minute answers, so effective with other
issues, just won’t score their mark on this
one.

We repeat here what we wrote in
the introduction:

Sometimes the person, presumably
female, may be angry about this issue, or

L If one simply jumps in with the local answer, this
will be filtered through the their existing secular
framework and the answer will not make sense. In
addition, some of these ideas are so different to
current Western messages about women that it may
take many years to fully integrate these ideas.

have very firm and emotionally invested
feelings about a particular aspect thereof.
He/she may simply not be emotionally
available to hear a direct answer, i.e. there
IS no point of contact. This may require
you to go away from the immediate topic,
and become more abstract, before
returning to the issue. This will allow the
person to join you in areas where they are
not so resistant, and then move together
with you towards the final answer.

For example, a woman may ask
why women cannot be rabbis, read from
the Torah, why they have to sit hidden
behind the mechitza, etc. She may not be
able, at this stage, to hear a direct answer.
Perhaps, by starting out without an
explanation of the Female and the Male
Forces in this world, indeed the Female
and Male Sides of HaKadosh Baruch Hu
and working down from there, one will do
better. This is because the woman will
most likely never have thought of those
areas before and will therefore not only
have no resistance, but also be amazed at
the depth, profundity and sensitivity of the
Torah on this issue. This will make her
more willing to hear the final answer to her
question which will build on this.

The basic outline of the general response
to women's issues is as follows:

Most of the questions have to do with
inequality of some sort and are rooted in
two misconceptions:

1- Women to be equal to men
must be the same and must
have the same role.

2 - The more visible a role, the
more important it is.

Based on the above, and coupled
with  great ignorance and many
misconceptions, many secular women are
convinced that Torah women are getting a
raw deal.
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The basic guidelines to answering
questions on women’s issues are as
follows:

a- Don't filter the information
through your prejudiced value
system. Understand Judaism
on its own terms.

b-  In Judaism all that counts is
getting close to the Almighty.
Men and women are entirely
equal in this.

c-  Men and women are different
in significant ways: therefore
it makes sense that they have
different roles. Each role is
unique and essential. Neither
role can be weighted as being
more important than the
other.

d- All great things in Judaism
are done in a hidden way.
Public roles in Judaism are
not considered a spiritual
advantage.

e-  Torah women are happy and
fulfilled with their role.

In slightly greater detail, arguments b-e are
as follows:

b-What Counts Is Getting Close To
The Almighty

Now, what counts in Yiddishkeit is
getting closer to the Almighty - nothing
else matters. Accordingly, there is nothing
which we think important in the Western
world, job, security, etc., which has
intrinsic value. For all we know a dish
washer may have more opportunities for
getting close to the Almighty than an
executive.

Two things are certain:

i- G-d wants the maximum
closeness possible between Himself and
any human being. Anything else is absurd.

ii - Judaism is clear about that
women get as much reward for their way
of serving G-d as men do for theirs, i.e.

each has equal opportunity to get close to
G-d through their respective roles*.

c-Men and Women Are Different In
Significant Ways: Therefore It
Makes Sense That They Have
Different Roles

Each role is unique and essential.
Neither role can be weighted as being
more important than the other. Men and
women have obvious physical differences;
in addition there are many hormonal,
neural and other differences. We have
clear evidence that women find directions
and conceptualize differently than men?,
Below, under the questions “What is the
Torah view of a woman?” and “Do men
and women have separate roles?”” we have
shown what Judaism claims are these
differences and their implications in
practice.

It is interesting that all the secular
studies are confirming what Judaism has
been saying about the female nature all

NI AYNR NN T T VIPYY DOV INYNY mp‘rl
DMNX NLAYY DNIY> DY NNDMY NNAT DY NV NN
DIYN DX DY NN YN 1TOY NYOR J2 DN XOM
P2 TIY P2 NYN P YOIN P ONIY PO P NIND IND
1YY NNV WTPN MY DTN DY PYYN 290 HoN NNaY

PR OD NYTY TIN - VN HD TN OON NN NV MDN
DOVIND IWITPN THITHNI MMNY DWIY Dava Mt
MNNA APNT MDY PIYD DOVIND INY NYITPN PIVOT
DY MINNN OPY NIN HNIWI NDIRT IWITPN T¥ND P
NYIAP NN NONN P NWITPT ONIPN DD 1NN DIVID
NIV YYTP MDD PN ONNY 19N OY ONYM NNNN
JDOVIND 9N INIYY 92D THM DOWIN YN APy D
DVTP DI DXVIVNIY OY PN WTP VN P
DY YD) DOVTP /92 DOWTP DNOM PN DOVTPI MPNYT
YIY ININ APY> XY 2N TPYNRIL 92Y 1Y NINR WYTP
DY VY DIPHN D YT INODY I ... -,
NXY DTN XN NPT NIN DTN XD DY PrISNY 1Y
VI RS (N D) 1) DTN NI NPT NI NTIN M DWN
.17 2NYI NINIRD DIPHN

2 Actually, studies have revealed a very

comprehensive list of differences between men and
women and continue to do so. In fact if men and
women were not different there would be no
concept of marriage. Marriage is the structure in
which each sex gives to the other what he/she is
lacking. That requires that each has what the other
does not have.
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along®. What is quite amazing is that for
3000 vyears, Judaism has been saying
things which are just now being discovered
in the secular world.

A society which does not take into
account differences between people is a
cruel society; a cripple should not get
drafted to the infantry; a genius (who
studies hard) deserves a place in college
ahead of someone who has an 1Q of 70
(who studies equally as hard); a heart
patient deserves more health care aid than
a healthy person. It is therefore to the
credit of Judaism that it has taken note of
the differences between men and women
and structured society to accommodate
these differences.

Women have a primary
responsibility for bringing up the next
generation. There is no society in the
history of man which did not regard the
family as the core unit on which the entire
social edifice rests. It is the women who
will mold the next generation in their
values and psychological makeup. Anyone
who thinks that this is a consolation prize
needs his/her head examined®. Sarah
determined what the whole future of the
Jewish nation would be by deciding that
Snynw> must develop his potential outside

! Until the early eighties, in the first stages of the
women’s liberation movement, the stress was on
the essential sameness of men and women. Women,
in order to be liberated, were trying to be men.
However, from the eighties onwards, there was a
real change. These women began to see women as
being unique. A flood of studies confirmed this.
(Until then, such studies were either suppressed or
simply not undertaken.) The stress was then in
ensuring women equality without sacrificing their
uniqueness and in seeing how female values could
then be fairly represented in places like the work
place.

% The greatest, most creative challenge which any
male or female faces is bringing up children. In the
main, women have proven to have a superior
parental genius - but parenting roles are just a
question of degree. We expect hushands and wives
to prioritize the home. As for house-cleaning - by
all means ladies - stand there with the rolling pin
until he does it all.

of the Jewish nation. npay did the same
with ywy. Both Sarah and Rivka had very
different ideas to their husbhands as to what
Yishmael’s and Eisav’s future roles in
world history would be. In both cases, it
was the female who won out, and who
determined certain basic historical patterns
for all time. (See Question 33 for greater
detail.) The ramifications of a woman's
role may not be so obvious today, but
cumulatively it is just as great.

d-All Great Things In Judaism Are
Done In A Hidden Way

Public roles in Judaism are not
considered a spiritual advantage. The idea
that worth is defined by public recognition
is an anti-Jewish idea. In the western
world, the people with the most public
exposure, the movie stars the rock stars
and the sportsmen, are the most highly
rewarded, both financially and in terms of
the number of fans they have. Yet we all
know that they are the least likely to be
leading morally mature lives. A billionaire
with a temper, five divorces to his name,
who is egotistical and insensitive
commands more respect in the western
world than Joe simple who controls his
temper is happily married, other- relating
and sensitive. In Judaism we stress that the
better known one's good deeds are, the less
its value. The world’s greatest Halachic
authority, Rav Elyashiv, lives without
titles in a simple home in a back ally. This
leads on to the idea of my»y, an idea
which we have explored further below
(Question 52).

e-Torah Women Are Happy And
Fulfilled With Their Role

It is important to stress that Torah
women are happy with their roles. The
person questioning should be invited to go
see this for herself®.

® Sometimes she will say something like: "Oh that's
because they have been conditioned to that role.”
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il. What is the Torah view of a
woman?

Judaism gives us a comprehensive
picture of the female mystique, a picture
that, in the last 20 vyears, has been
confirmed by all the scientific studies in
this area'. We are told of a wide range of
feminine qualities all of which have to be
understood together to provide us with a
complete picture of what a woman is?.

As a starting point, let us look at
the first two generations of Avos and
Imahos. Sarah and Avraham have a
machlokes concerning whether Yishmael
should be a part of the Jewish nation, or
whether he should be sent out of the
Jewish nation to form a new nation. This
dispute seems to be repeated in the next
generation concerning Eisav. Yitzchak
seemed to feel that Eisav should be a part
of Klal Yisroel. Rivka felt that he should
be excluded. In both cases it was the
woman who won out. This tells us that it is

a female power to set the boundaries of
something, to define the environment, to
provide the basic framework in which we
operate. Without this, the male force
would simply dissipate®. This applies to
the home, it applies to a baby in the womb
and it applies, as we have seen, to the very
definition of the Jewish people®. This is

® The Male, Right Side is the beginning of G-d's
creative force.
The Female, Left Side takes that force and
translates it into a form whereby the recipient could
receive it.
mMyavnn (0°Yapnn)... DNNNND NMINNN NI NN
(M5 ©Y5551 990 Y'NPI) YVN N7APNY
As long as G-d’s creative force remains on the
Male Side, it is too spiritual, too ethereal and non-
tangible to have any lasting existence in the world
as we know it. Left in this state, it would not have
ongoing existence, and ultimately would simply be
reabsorbed back into HaKadosh Baruch Hu. The
Male Side is incomprehensible until it is taken in
by the Female Side, which expands, nurtures and
elucidates it:

N2PIN SN DMNX I0I 9YT) MPT2 DN 715932 DT D
9191 PN IMNINND DI OX NN NANY T

That's tantamount to saying that unless Torah
women agree with her views, they've been duped.

! Until 1982, it was politically incorrect to
distinguish between a man and a woman. However,
after the publication of Harvard professor Carol
Galligan’s study in that year, the cat was let out of
the bag and all the studies from then on showed just
how different male and female were. Incredibly,
Chazal had clearly talked about these difference
over 2000 years ago.

Z See for example “n nwx where a woman is
described as being dynamic, creative and proactive
in a wide range of endeavors. Failure to look at all
a woman’s qualities together can lead to serious
misunderstandings. For example, the Maharal
sometimes describes women as being superior to
men, sometimes being equal and sometimes being
inferior. Clearly, the Maharal is referring to
different aspects of a woman. One would have to
know all that the Maharal has to say about women
in order to emerge with a coherent picture of his
understanding on this issue. Similarly, the much
talked about female qualities of N> Nya, oW
mop YT, My, etc. all have to be understand in
their dynamic relationship with each other, and not
in isolation. We have attempted, in a few lines, to
give some approach to this in the body of the text.

(39 MIN PUNRT MM NHTPN DMNNN IWY)
Without the Female Force, the Male Force would
just dissipate and be wasted. The Female Force
provides the environment, the context and the
framework which allows the Male Force to grow
and develop. This is no different to the physical
relationship between husband and wife. The male
seed cannot reach fruition on its own. It needs to be
absorbed by the woman, combined with her egg
cell, and then nurtured in her womb. She provides
the total environment for the developing embryo;
its warmth, its food, its oxygen — the very walls in
which it survives.

* Other ways of saying this is that the female
completes, informs, elucidates, nurtures, develops.
She is therefore the mypnn, making connections
and rectifications. (First the male is x>an, then she
is mpnn- -Maharal). Two other dimensions of this
is to say that she is the amn, the »95 and the Yapn,
while the male is the n1x and the yoawn; she is the
a1 while the male = nnw). (Note, the word nnpw
itself is a female word, as are all the other words of
the different levels of the soul: ,pon ,nnW) N ,wa)
N, This is because the relationship of male to
female is relative to the thing being discussed. The
soul is female in the sense that it receives its nyawn
from the Ribono shel Olam. However, it is male

with respect to the body, which it in turn is yawn.)
mMyavnn (0°9apnn)... DNNNNN MINNN N NN
(N5 ©9551 990 H'NM) YIWN N7PaAPNY
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also why a woman defines whether the
baby is going to be Jewish or not*.

Another way of looking at this is to
see the female force as the final expression
of something in this world, that which
provides the framework, environment and
nurturance within which something can
express itself. This is the Midah of mabn’.
It is also the n in the name of HaSh-m -p?
.

Because the naps receives from the
953, they are in a relationship of yawn to
yowm*. However, it is clear from the
above, that napy is not just a passive
recipient. napy completes the process of
nmowonwn whereby there can be a final
expression of reality down here®. The male
IS pure potential (x>an=571nn); the female
IS actualization (mypnn=>51nn), providing
the framework in which the initial male
spark can be more than a quickly lost flash

12PN SN DMKN DIV H1TH MPTL 0N 1932 DT D
2Y1921 PPN DNMININN WA ON NN NIAND T
(39 MIN PURT MM NHTPN DINNN IWY)
INND DY NAN P92 PINRTI D/IN NRIPI DURN 9D
NYNRN Y9 ,72) 12101 NAPI DNITH PN (27Y 20 MND)
PN NIN 1Y 92T OOV WX DI ... DTND NNYYN N DY
a7y NN DT MTIR SVITN 57900) POY PIn XY VY
(NYopY ™Hn Nt
Therefore, both the creation of the world and the
giving of the Torah were through the left or female
side. Both ultimately required that some much
higher spiritual reality be brought down into the
reality of this world.
Prophecy also occurs through the left side.
Prophecy is the receiving of higher wisdom down
into this world. This is in contrast to 97yawn which
is on the male side. (The difference between
Nevuah and Torah she Baal Peh is that Nevuah
works from the top down whereas limud haTorah
works from the bottom up. Although ultimately
Torah also requires a dimension of being yown, the
basic process is as we have described.)
For the same reason the name n»>w is feminine.
The n»>w is the expression of HaSh-m’s holiness
in this world, the final manifestation of nwyTp.

! Once the basic parameters of the child have been
determined and a framework has been established,
the male determines which Shevet the person
belongs to and whether, if from Shevet Levi, he will
be a Cohen or not.

2 There are ten Sefiros. The last of these ten is
maon. Therefore, when spirituality is initiated from
HaSh-m and it comes down and down through
many layers (mbwonwn), it finally comes down
into this world through this midah of malchus.

® This name of HaSh-m is the name in the Pasuk, >
DY NN T 1-pa — For with this name (K-ah),
HaShem sustains (is the rock of) the (two) worlds.
Another Pasuk says oya xIxm Dmwn mTom nox
DN12n — and, since the n of oxnan is written large,
Chazal learn oxna na i.e. He created this world of
onw and ¥ x using the n. Therefore perforce He
created the world with the other letter of That

of energy®. Neither has any reality by

Name, i.e. with a ». In his o»nn 777 on max, the
Maharal explains why this world was created with
a n. The n is comprised of two letters, a 7 and a .
The > is the spirituality that exists in this world, the
“world-to-comeness” in this world. The > represents
spirituality because firstly it is really just a point
with no physical dimensions. But it is not one, it is
ten. Ten is a unit of one which comes after reality
fragments into its multiple parts of two, three, etc.
It then recombines them into a unit of one, i.e. ten.
The =7 of the n represents the fragmentation of our
world into multiple realities — each person, each
object has its own dimensions in space and time, its
own separate identity. The =7 represents this
‘atomized’ reality because it comprises two 's
(vavs). Each vav is a line going in two directions,
representing four directions in total. These
represent the four directions in which reality can
scatter away from the unity. (Four always
represents this — four rivers come out of the one
river of Gan Eden, there are four exiles, four
animals with only one sign of purity, etc.) But the »
of the n is in the epicenter of the four ends of the 7.
It can operate on the 7 in such a way that it pulls all
these four points of the =7 into a single point, the
oneness of the unit of ten.

This is the female force of the n. The ability to
address a world which seems fragmented and
separate into a composite whole, the ability to unite
many seemingly disparate things into a higher
wholeness. The male is the », the ability to engage
in pure Torah study, in pure spirituality in a
physical world. The female is the n, the ability to
actually get involved in the physical and the
mundane and to create spirituality therefrom.

* In the language of the 577nn, N8 to 1IN
DINNONN I T

NN HY NI P91 PINNTI NN NNIPI NWRA 9 °
YR Y9 ,77) 22100 N3P) DNITH 9N (27 20 MND)

PN NN DY 2T OOY IWUN DY ... DTRD NNOWN NI DY
A7y N DT MR SVITN 5790N) 1POY PN XINY 1YY

(NYoPY TN N1

Page 51 of 117



themselves, and therefore neither can be
said to be primary or secondary.

The woman is the 15, while the
male is the nn. npwn, the passion to be
committed to something, is therefore a
female concept'. This helps women have
greater faithfulness — nynx than men,
something which has been historically
clearly evident®>. This contributes to a
greater, natural sense of nnwn & Prv, of
inner contentment and peace®.

This is not to say that women are
passive. On the contrary, she actively
engages reality to find its essence, define
it, nurture it, set boundaries and develop
situations”.

This also helps her to have superior
empathy, becoming more personally
identified with the other person with
greater connecting, conversational
abilities®. In general, women are better at
relationships than are men®. This is an

(0N PYPP5S

OOV 191V VL DD YT NNPY DR Y

This fits in very well with women’s focus on
connecting, relating and communicating. In
contrast to men’s approach to use speech primarily
as a tool for expressing an opinion, for women, the
process of talking has value in and of itself. When a
woman relates that she has a problem, for example,
she is expressing the need to share that experience.
Men, however, very often hear women as asking
for advice as opposed to looking for empathy and
are surprised that the advice is not welcome when it

Therefore, both the creation of the world and the
giving of the Torah were through the left or female
side. Both ultimately required that some, much
higher spiritual reality be brought down into the
reality of this world.

Prophecy also occurs through the left side.
Prophecy is the receiving of higher wisdom down
into this world. This is in contrast to a7yawn which
is on the male side. (The difference between
Nevuah and Torah she Baal Peh is that Nevuah
works from the top down whereas limud haTorah
works from the bottom up. Although ultimately
Torah also requires a dimension of being yown, the
basic process is as we have described.)

For the same reason the name ny»ow is feminine.
The n»>ow is the expression of HaSh-m’s holiness
in this world, the final manifestation of nvy1p.

! As with all these Midos, we are not implying that
men lack these qualities altogether, or that they
cannot develop them to a high degree. Rather,
women are, in general, naturally stronger in these
areas.

2 Men, on the other hand, have a greater natural
sense of nnx .

3 Maharal, nnn Sy w1, claims that women are
naturally endowed with more of these two
attributes.

* Sometimes this takes great ny — courage and
daring for which women are praised in the Eishes
Chayil. It also takes intelligence nnona nnno 9, a

special type of women’s intelligence, ©>wy nnon
N2 NMA

seemed to be solicited. Women respond to other
people’s pain with empathy — a way of connecting
and letting them know that they know what they are
going through. Many men misinterpret a woman’s
empathy with an attempt to detract from the
uniqueness of the experience. (You Just Don't
Understand, Deborah Tannen, chap 2)

® Gray: A man’s sense of self is defined through his
ability to achieve results while a woman’s sense of
self is defined through her feelings and the quality
of her relationships.

In general women have better interpersonal skills.
It has been discovered, for example, that women
smile and laugh more, gaze more directly at others,
and sit or stand closer to people than men do.
(Psychologist Judith Hall of North-eastern
University in Boston). Women interrupt less, are
more likely to be complimentary, and laugh at other
people’s jokes more (Linda Carli, Professor of
Psychology at Wellesley College). Women also
read non-verbal cues — facial expressions, body
movements, changes in tone of voice — more
accurately than men do (Hall). This ties in also with
women’s greater verbal fluency, her greater insight
into people, and her greater capacity to feel their
pain (n1nna, see above).

Girls begin talking before boys, have larger
vocabularies at an earlier age, and produce more
varied and sophisticated sentences. Verbal
superiority may continue into adulthood. Studies
show that women excel at certain verbal-fluency
tests, such as listing multiple words that begin with
the same letter. Some researchers have also found
that women are more adept at learning foreign
languages than men are. (Readers’ Digest from
Susan Seligson in Redbook Aug. '93)
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extension of them being the mpnn
(making connections), of her nvn> nN»a
(greater intuition facilitates a deeper
understanding of and therefore connection
with others) and of their being an ym5 9y
(the desire to help and be of service to
others). Other aspects of this side of her
include a greater ability to be receptive and
therefore responsive involving greater
nnny and a desire to resolve conflict by
consensus (and to prefer consensual rather
than hierarchical structures.) She is less
competitive  and  aggressive',  less
externally achievement oriented® (This
also draws from her tznius.)

A combination of her tznius and
bina yeseira allows her not only to be
more  insightful, and  connecting,
consensual and empathetic, but, as a result
more holistic and communal®. Whereas
men tend to break things down into details
in order to understand the principles
behind them, women tend to engage micro
realities, combining them and building
them up into wholes. This requires the
ability to simultaneously engage many
different, seemingly unrelated fragments
of reality, a function of her ny7 5p. ( ©w
mop 1Y)

! Instead she is by nature a consensus builder

2 Therefore, hierarchical structures are more suited
to men than to women.

® Generally, men and women are more external and
internal aspects of a whole. Men act at more of a
macro level, breaking that macro into its
specialized parts; women operate at a micro level,
building smaller units into greater, more holistic
conceptions. As a result of this, men relate more to
nnN, given and concrete realities; women have
deeper nmmnx, allowing for greater faithfulness to
all relationships, including G-d and their husbands.
In the anwn 0% 0N 93vn xvVN and 0N NUMerous
other occasions it was the men who got into trouble
and the women who remained faithful to G-d. Since
the Western world stresses quantity (macro) over
quality, that world has great difficulty appreciating
the levels of profundity and depth involved in a
woman's role.

The female koach, includes the
ability to recognize and reveal hidden
nwytp. This draws from her midah of
my»ns, which is the ability to focus on the
essence rather than the superficiality of
any person or situation’. This means that
she is more easily in touch with spirituality
when surrounded by mundane, physical
realities. She sees through superficiality,
focusing on the essence. Her midah of
tznius allows her to be more inner defined.

ii. Do Men and Women have
separate roles?°

They most certainly do. The worst
thing we could do is to try and make
women be men and men be women. The
women’s liberation movement has realized
this for nearly two decades already,
demanding not that women be allowed to
act like men, but rather that they be given
full opportunity to act like women! Since
1982, all psychological studies have been
confirming what Judaism has been saying
all along — that women have a unique
contribution to make to the world.

Women are not better than men,
although they are superior in some areas
on the whole, nor are they worse than men,
although men do better than women in

* In her own being it is the ability to also project
her spiritual essence rather than her more
superficial, physical aspects.

® The strong form of this question is: Why do
women have to be miserable, staying at home,
doing housework and watching the kids, while men
have all the fun studying Gemorrah, playing all the
public roles and being out in the world fulfilling
their potential? Although the question may be
asked in this form, this is really a composite of
several questions, questions we have answered
individually below. One question presumes that the
family is less important or fulfilling than the work
place. A second question asks why women cannot
learn Gemorrah and a third question asks about
women in public roles. In such a case, one should
point out that multiple questions are being asked
and then answer one question at a time, or possible
answer only one question.
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some areas on the whole’. Judaism
encourages women to express their
strengths, to understand their superior
nurturing abilities, insight into people,
holistic approach to life - and to use these
to make the world a better place. Women
are known to have superior social skills, to
be more cooperative than competitive, to
do better on verbal tasks and a host of
other attributes.

iv. Why Are Women Not Allowed
To Lead the Prayers? Why Can They Not
Be Called To the Torah? Why Can They
Not Be A Part Of A pip?

General Introduction: Why some people
get commanded and others do not:

If we see that someone is
commanded by G-d to do something it
means two things: Firstly, it means that the
person has a need for the Tikun of that
commandment, i.e. he/she is lacking
something which doing this commandment
comes to rectify. Secondly, the person
must be in basic harmony with the
spirituality of the commandment for the
Tikun to be effective?

If someone is not commanded in a
particular commandment, it means one of
two things. Either the person is not in
harmony with that particular thing; or the
person does not need that particular thing.
Minyan:

Women by their nature are
communal, connecting people. In Men are
from Mars, Women are from Venus, the
author describes how women when they
have a problem seek out other people, not

! See the question above, Are Men and Women
different, for a description of female strengths. The
crux of the issue is that women have the same
Kedusha as men in this world (Igros Moshe) and
they get the same schar in Olam Haba for the
avoda they do as men get for their avoda.

% The Ramchal explains in the Daas Tevunos that
when we were commanded to do something
through the Torah, we were given the power to
actualize the spirituality of that commandment as
well.

necessarily to find a solution, but rather to
share the problem. Men on the other hand
tend to withdraw to their cave. They will
only share the problem with someone else
if they are looking for a solution, not just
for the sake of sharing.

Women tend to seek out
relationships more then men. In religious
neighborhoods there is usually a Neshei, a
voluntary women’s group, one of whose
goals is just to be together. Yet men hardly
ever do the same — they need a reason to
associate.

Women are more natural consensus
builders than men. Men are more naturally
competitive. In a man’s world, things tend
to be more hierarchical and authoritarian
than in a woman’s world.

For this reason, men tend to need
lessons in community building. They are
required to go to the synagogue to make a
minyan and participate in the services.
Men need this role for their spiritual
completion; women do not. Therefore, a
woman who would demand to make up a
minyan would be stealing that opportunity
from a man, which would be an act of
selfishness in the guise of spirituality.

There is no question that one's
natural instinct is to be in the limelight,
but, that has nothing to do with what is
really spiritually meaningful.

V. Why Can A Woman Not
Become A Rabbi? Why Can She Not
Learn x91? Why Can She Not Be A
Witness?

Please note our general
introduction to women’s issues as a
background to these answers.

a-Being a Rabbi and learning xn>:

Women are expected, in fact even
required, to study Torah and they are
spiritually rewarded for doing so®. The

YN 07PN and (Aand 1vT W T M) nra’

IR (N7D) PYYDPT 2792 1) 10V 1Y ¥ NN NTHYY

DYIVY TNINN IPNRY DN ANV AV NN 91T KMIN
NI DY) VI NN IDIRY O D) TRND NIN
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areas of Torah learning which a woman is
expected to grasp is so large that it is hard
to imagine any woman doing so in a
lifetime.

Women as a group are not,
however, encouraged to learn Gemorrah.
Despite this, Jewish history is full of
examples of outstanding nyon MmN, of
women communal leaders and of women
who learn and have learned nx ). If the
requirements of modesty are met, the
limitations on female leadership is
technically only in the area of paskening
shealos. However, although a Devorah, the
Judge, may reluctantly feel forced to play
such a role, she would do it with a sense of
the enormous sacrifice of her female
potential that this would entail.

A woman learning o), for
example, would be training herself to deal
with problems in a linear rather than
holistic fashion: this would reduce her
insight into her children and other people,
undermine her intuitive grasp of many
situations and compromise her
effectiveness to respond to the drama of
day to day living both by anticipating
events and by spontaneously adapting to
new realities without compromising deeper
principles. A Torah woman would not
ordinarily be willing to give all that up. So
it is clear that a woman's not learning
certain parts of the n7n is not because she
has less of a relationship with the n7n as a
whole. On the contrary, the Y77nn seems
to indicate just the opposite®.

It is possible that for some reason
the Almighty would create a particular
woman with certain male aspects®. Such a
woman may feel that her own nmay
requires her to compromise her
phenomenal feminine powers and learn
N1y, which she may then do®. However,
the number of such women is very small.
The chances that you are one of those
women is very unlikely. Therefore, at least
you should start out by exploring the real
woman's role, on the presumption that you
will find it infinitely enriching and
rewarding. Otherwise you may find
yourself very unfulfilled.

As for being a rabbi, if we get
away from the titles for a minute’, a
woman is expected and encouraged to play
an active communal role. She can certainly
tell people what the halacha on any issue
is°. Jewish history is in fact replete with

2 Only at the very highest spiritual levels is there a
concept of pure xapw and pure N7

10: 197, NYT AP, MO N’
DAN :(MVN NPYD) 1D NN DAYT PN DIWI 21TV NN
95¥9 2N 7297 2177 INNY NINIT NN NNNYY NTHY ON
NYPNY TN DY NNINN NTID DX DN 10V D v
NPDTT NTNOY INYI NN AND VAN ININ MY INONIN
1252V NN YTY ION NIN YD ONAD I2THY 7PI2T NONIN
‘yrp)
This was the case of M3, 9>nn v's wife and
others:

120 Py

AN NON NMNT LLPND AT HINMAT PN
(She learned 300 sugyas a day) xny»a xnnyHY

* A woman cannot have the title Rabbi, though she
may be given other titles such as no»nn  or
Rebbetzin to show her wisdom.

DPYM PRY Y2 NN ... WRN D NN DY vt
T2 95 19 ©) D91 DN 122 ,VYANM IMIVNND TN
DRNNN NINY NIN 0N NI INDHDM PRYN ON
DYRY DNHNY T80 NY DIDINI DMINT DIWIN YIN IN8Y3
N2V 7997 )NNI2 ONY I8N MTNIYNM DD M3
VY., DOVIRD I NV N7APN NOVIANY NINVIANN
DN 720 AWK TND DT DIDY NNNY DWDNY YPON
TN WY DA NN I2TY 19NN DI, NRYN IN 0NN
DYNY PIMY NI NN DN DOWIND AN INNON
THM 9N N L,DM DD NNN YDA NN DNND
LT DYTIN 9NYN NN PTID PYPN DT INIY N0
S579YNY T D5 DN DN Y 197 NWHA DIWID DINN
VTPN 3D D) MOV TY O¥T) ANy 10vWH ORI ON

SINND DIWIND 2INON

YTPN DN NON MMM P MN¥D TIONN 19D°
952 NNN NYNM ,MDXPIN DT AN I MOV
MNT NINT NNON NYND 1D ,051932 19T Y521 OpN

1212 NNON NWN ... (T PO WO PIN) NIIWN NN

(wry) ... MMNS

In addition, a po ought to consult with a woman

who has a superior knowledge or understanding of
the background information necessary for a pos:

(Y P 201 'O NMIN) N2IWN MYV

N9 YW NONY YPRYI ... Y71 DUV /NI PRIN ...

YW DY) OMPY MINT DY TID 7PN ... MY (MNNI)
DNV OXWIN N1 NNT INDN Poya onmnam (i3
Y PNANY AN WT DM NN NWYNI MM
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examples of Torah women who became
fully conversant in wide areas of the
Torah'. She may not pasken shealos,
which means she cannot decide which way
the halacha should be in circumstances
which were not clearly talked about by
previous Halachic authorities or which are
in dispute by different authorities.
However, most rabbis are not qualified to
do this either. Only a tiny minority are
ever considered poskim.

b-Witnesses:

It is wrong to think that women
cannot be witnesses®. The principle of 7y

! For example, m M3, wife of oxn ™, is quoted
several times in the Tmb>n. She began the day by
learning 300 mabn. However, in the end she was
led astray with tragic consequences. (n> >wA)
Namnah, Daughter of R Shmuel Ben Ali, the yx
and head of the naw> in Baghdad, was so well
versed in Tmbn that she would give omyw
through the window of her house (so that she could
not be seen) to the na>w> students. The y173 N, the
13th century authority of Germany and France
would quote halachic rulings in the name of his
mother-in-law. The wife of R. Avraham Meir of
Worms (14th C) delivered learned discourses
before the congregation every maw. The
grandmother of T. Solomon of Luria (16th C) ( o>
nnow Svw) would deliver n7n lectures to students
while concealed behind a curtain. Beilah, mother of
the nv7 (R Yehoshua Falk - 16-17th C), is quoted
by her son on certain halachic issues. onax n
argues with one of her opinions, but nmna vy
says that the law is like her, was she not a woman
"whose heart was uplifted by wisdom."

% It has become popular to claim that, because
women are more wholistic than men, grasping
whole gestalts rather than details, that therefore
they are not suitable to be witnesses. Women's n»a
N> grasp of a situation requires an element of
judgment (such as women's superior ability to
judge human character), unsuitable for the
detached, "just say what you saw" approach to
o>7y. However, this implies that women cannot be
trusted to give accurate evidence, that they too
readily play the role of judge rather than witness.
But clearly this is not so - the o»wi state that a
woman's ineligibility is a 7501 n9>w, comparable to
the Y09 of a 7on (including nown), and relatives.
Women are therefore kosher to give evidence in

DXL PN TN (One  witness  is
believed where the issue is deciding
whether something is 7yox or not) is in
fact learned from an nTy nwN’. The fact
that | am eating this food now is testimony
to my wife's reliability to testify that the
food is kosher. For technical reasons,
women are restricted from giving certain
types of evidence*, but so are kings, and a
whole host of other people®.

Vi. Why Are Women Not Obligated
In Many Of The Commandments?

A woman is exempt from time
based nnxn because her entire approach to
serving G-d is one of constant readiness to

DMK, such as whether something is kosher or
not.

DN NYTNY NYYA ToNY NYN : 3D V1D 1IN JIN2 1313
YN ... 19X TAX TY PAN NPY PHY YDV

DWYT DOYTY NN NOND) 90 P 5 mvav?
AUN) DOWVIND NV 1TV (3:10Y DM2T) (MTYD MDD
PP AUN DOV DMINON MY T 8D N DY
9270 2IN5N DYTY1 (DNN D2

TY DIPY YO MITYA 2T DTIPN PIDONY MY W)
NY :DYTY2 927 O PIDS DN) N0 12 NNYY YR DN
DY PIDS IHY DN MINHON W IO (TR TY D
MY NI INN) NN II0N DY /NH2 HAN. DYTYA 2T
IND N DTV YD NN Y (V7 DMAT) PNY RN
NTID NN NINN NINY PIADNY N7NN PIRD DXTYA
NI9N2T MOYNI : PIAT YD 7YY TINY DY DDIAN P
MPYN TN N DNY IWNR NITO MION TUYII D)
YT DXTY DY D) T7¥2 DY D) ONPT ININ N7Y NIMYON
DYTYN YTHY 19D ,2391 DNY TUN) 19D 271 DNY NUN
P71,2970 DNY IUN NYN DN

> It is clear that nyty does not tell the 1 ma that
the event happened with certainty. For even nwn
w2y as one witness would not be sufficient;
whereas two unknown (observant) Jews are
acceptable. Moreover, the nn  explicitly allows
for the possibility that the witnesses may be lying
(oonm1y 7Y N OMPY D>TY). Witnesses allow ma
7 to pasken as if the event happened, not that it
actually happened with certainty. G-d introduced a
concept of p7 ma which in and of itself is an
enormous wvymn (for He could just have as easily
taken care of all justice Himself) and He introduced
the rules by which this “earthly justice" would take
place in such a way that it would be a component of
His total judicial system. But just as we cannot
grasp the totality of His judicial system, neither do
we fully comprehend any of its components,
including the earthly judicial system.
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respond to changing realities. For example,
although one can easily provide for
children's physical needs according to
certain schedules, facilitating personalities,
creative faculties, morals and values
requires instant responses and constant
alertness.

In order to allow for this role,
women were created with a superior ability
to create structure and frameworks'. This
ability reflects itself also within time-
modalities. Most men need outside
structure to their days, things that begin
and end at a certain time, frameworks and
schedules within which there are certain
expectations. Women are more capable of
creating these structures for themselves.
Men are therefore given time-based
Mitzvos which are designed to bring out
their potential in this way, whereas women
actualize this potential on their own.

However, although not obligated, a
woman is entitled to perform any
commandment to which she feels a special
relationship. However, she must do this
because of genuine spiritual yearnings to
become closer to G-d and not because of a
desire to show that she is liberated, equal
to men, or to make a statement. Therefore,
those women who have done certain nnsn
(like >»w~ granddaughters who put on
y>9n) have made a point of doing so in
private without letting anyone know.

vil. Why Does A Man Say The
Blessing nwoxy »vy NOw, whereas a
woman says pwio ouye?

! See the first two questions in this section on
women’s issues where we showed how women
provide the framework, boundaries and context in
which men operate. It was the Imahos, Sarah and
Rivka who decided who would be defined as a part
of Klal Yisroel and who not, just as it is every
mother who provides the total environment, the
womb, as well as the identity (Jewish or not) of
each child.

Men thank G-d for the privilege of
having more mitzvos than women®. Men
are thanking G-d for a particular privilege,
not a general one®. It is important to note
that this Blessing is being said as a part of
Birkas HaShachar. These blessings are
thanking G-d for our physical reality, for
the fact that we can see, that we have
clothes, that we can walk, that we have
shoe-laces. The blessing, Shelo Asani Isha,
must be seen in that context. It was never
meant to be a total description of what a
man and what a woman is. Time is a part
of the physical creation, and a blessing
thanking G-d for time-based mitzvos has
its rightful place in birkas hashachar, the
blessings about the physical reality.

2 Men express, in the negative, their potential, in
harmony with the previous two blessings. All three
refer to the extra commandments which a Jew, and
in the last instance a male Jew, is privileged to do
over a gentile (who has only seven), a slave (who
has no time based ones and also lacks some others)
and a woman, (who has no time based nnsn). (You
will then probably have to deal with why a woman
does not have time based nnxn - there are sources
which say that she doesn't need them - she
inherently has the spirituality which they would
provide. Nevertheless, the male, despite his lack,
rejoices in the privilege of doing more which
coming up from behind entails.)

The fact that the formulation is negative is for a

side reason:
TATAION MOI2 WO IO NPNT RN XN 270N AN
PN WYY TN OITIN? NUYY TN PPN KDY .NDHDY
210V 11D NN DINRY DIWN NIN WX IUYY TN
11N DTNRD 20 AN 1D 97 XIDWN KID) ROV DTRD
NIN D) DTN XIPI NIV TWR) 1YY NYOVHN v
NMIN NMNONNI IRYAD PN OYa INVD DT
N7apPN DNPYY MY DN .qNa XIDYH MIVNILD
POINY ST NIN .OTRN 9PN NONIIM IWVITPN NPNHN
INANYO .NVYNN ODIY NN DI MDDV DY MY
PIIPIN PN MNYY D7apn DI oM 13
NYIYI IMINNN DI INNX OTRN NONY I DN . PMNM
DININ INNINN WAN IR MY 1D 7PN 20 IR ¥I
12 M ORTY M. 2PN TITLIVN NI TI2D PIN XY 19N
NY N NDYOITIND NY NTUR KDY WIN KD K1) NIV DTND
N1729 1NNON N3 TOW INKRND DINRD .TIY NI PN 2
DN OIVY ROW DTN MWD T NAVY DY LOTRD NN
YN T2y

¥ With the three m»1a that we do say (" »wy xow
nwN ,Tay), we are thanking own specifically for the
advantage of being able to do more nnsn, not for
any other advantage. (n572 xnaomn, 1 P19 and all
the o>waan thereafter)

Page 57 of 117



The Sages never gave women a
bracha in lieu of the men’s’. They were not
given any consolation prize. Sheasani
Kirtzono was created by women
themselves. This is an unprecedented act
of creativity — there is no other known case
of a new brocho, not decreed by Chazal,
being spontaneously generated.

In the end, everyone is required to
understand their potential and to want to
fulfill it - that is all G-d ever asks of us. It
is absurd to suggest that Judaism compares
potentials and grades people - everyone
achieves  maximum  spirituality by
fulfilling their potential.

viil. What is the purpose of
Women’s modest dress??

' The n>72 of My"1 »wyw is not mentioned in any
of the Talmudic sources dealing with these
blessings (i.e. the xn»92 in a MmN, the xnoon in
Y 719 M572 and the X 1950 V PIB M2 MOYID).
Indeed, the 1w, who appears to be the earliest
source to mention this n573, says that it is a »n
for women to say this n>13, apparently something
which they began themselves, whoever initiated it
(although by the time of the vy ynbw it already
had the status of na5n - m>72an oowIMm). It is not
mentioned in the npyd, nor is it in the >»»ax now. M9
wTn (7 MN ) says to leave it out and the nyT mn»
(9qo» 121y 1) and the o»nin 95 (0 P7o ) both
pasken (for 7490 n2) that this n592 should not be
said with ma5m ow. (Note: nabn5 women are 1»n
to say it, for 330wx nna with Mmoo ow and for nma
1190 with or without.)

% This question often is backed up by saying, “If
men cannot control their gazes, this is their
problem.”

Secular women very often view my»y as a part of
what they see as a package of inequality and
discrimination by the Torah against women. Their
concept of my»x extends only so far as women’s
dress, covering of hair and not singing. Therefore,
when dealing with myay it is important to take
account for the following:

a-myny applies to men as well as to women.
(However, women have a special relationship with
myns.);

b-Dress is only one of many expressions of my»x;

Tznius is the quality of being able
to cover over the superficiality of a
situation in order to reveal the true inner
essence and holiness of that situation.
Since spirituality is hidden in this world?,
someone who does not have the quality of
Tznius, will not be able to access
spirituality”.

An example of this was the
receiving of the Torah at Sinai. When the
First Tablets were given, there were
convulsions of nature. These proved to be
a slight distraction to the Jewish people, a
distraction that ultimately led to the
Golden Calf and the breaking of the
Tablets. When the Second Tablets were
given, all of nature was quiet. The Jews
were able to focus on the inner essence of
the event and they successfully received
the tablets.

Another example of Tznius is the
actions of the High Priest on the Day of
Atonement. Yom Kippur is the holiest day;
and the Temple was the holiest place on
earth. On that day, in that place, the
culminating service involved the High
Priest doing the service on which the
atonement of the entire world depended.
Just at that time, he disappeared from view

c-my»y has no real translation and is perhaps best
left untranslated. “Modesty” is not a good
translation;

d-mw)x is a positive attribute, not a restrictive one;
e-Deal with the broader issues of my»x before
dealing with specifically women’s issues.

® o9w is related to the word obyn (hidden) i.e. the
world which hides nvytp

DWITR N MIYIND 2D : N7 MIYNINN 227 97010
912N 0 5T OTNN NI - MYIN : NV XD

TY D 72702 NYN ONX N 92T () 127N ,Nmmn“
NP (O MNY) NIV MDA MY 12T 1PVNN DPIN NOY
DY) NIV PTHA IDY 92T 7NN . TINN DIPON PIN
DINN MY 2T IVNN PTHI IYH IN D IR (T
NIN2 ION ONY VN ON N NN (0 DY) N
YN DN 1N 927 TNV OPDI Y 12T T INR) .OMINN
DMIYINN NID N9 NN 19WNN DPINY VD PO 712703
10Y 12710 DINNN CPPONR DY NOY YINM () NIMN) INNIWY
190 N3 N5 95 (DN OINN) WIN TIT 19 TV SN
PNV ... NYN N3 THN N2 .NWIAD 2NT MINIVHND DN
ANV IR DT NIYIAD ANT MNIWHN...NNN DY NOON
NIYD T 072PN IN...ANT MNAVN 1PU (DD M)
NYN NI (T 927H2) INIY DN9IN 3TN RDOY Y12

PN TN DIPN NN YHWN TYIN IR HN
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behind the curtain of the Holy of Holies.
At that holiest of times, he disappeared
from sight so that we could focus on the
deep, inner essence of his actions, and not
be at all distracted by actually seeing him
do the action.

So Tznius is much broader than
dress®. It is a fundamental way of
accessing spirituality, a way of becoming
internally self-aware. And it applies to
men as it does to women. In fact the
prophet Micha states that it was one of the
big three principles of Judaism, together
with kindness and justice?.

Because Tznius also applies to
men, Torah-observant males generally do
not walk around in shorts and sandals and
T-shirts®. And they, like women, ought to

IINT .3 OIND 7NN AN NYHI MY ¥ana oNTN:
OPY NV PO MINN 12T DTN NN IN 09w 73
MNP PN NMN 2T NN KXY NV /N 2INON
PN YN NHNIAN I NNV NHNAN P (¢ MPWYRID)
YOIN T2 1P7 25 (30 DY) NIV 'V DN NI 27,11V
¥ NIYY NN NPT LN DIPN NNV D NI TUR
N ONIDY) IMMNIY NIVY WY DN APY 92 RNN 27 NNOT
NN NNV XY D NI NNV NI NI NIPN NN D (D
232 I0W PI PYI DTN 190> OYIYD DRYNYS 137 12T
NN (V0 APN) IINY AV NP NYNIY 2579 NP
NN TN NI ONAY NYTY (KT APN) IINY OIMIY N
APINY W R 27T DN RIININT D71 07D 90N
YN YAN PIAITA NN NN D) OIMIY PYH INIM

9919 2 N9 NYTY MINY KD NDOHYT

() 190) 1NOT W Sy YPRYM N0 X1 - .TD MO’
MYY OX O THN YNT N 1Y) IV NN DTN T2 TN
SNANY YY) TPON N DY NOY YIS TON NANNY VIYN

(NNX DY YTRYM PIpan N3

NI 927 290 NWYN WY - THPRYY NDIN XYY N99®
, DO D192 NNOY DY 1NN PNV DT IIND DT VIN)
P ,N99Y 1NN SVININID NIYN PININ DINIPNN P
059 INI2 : 99 NIV N HPY 0NN 910 MDD PN
TI2D2 AW IPNY , DMV TIAD LYNNIY DTN YWIND DNNN
PN AN 297 .095 NI 491 /1 1AV UK YW DY
3902 YD YN ,NT NN DRIV AN NN NN
, 1292 2V MNY LY NV NTIN TIN ,VIN) DRI
N2PNND NIV OONDN 1IN, INYRILD ATNIYY T

.1YNN1d
In fact the long coat which you see many observant
Jews wearing is as an act of extra modesty. They
wear shirt and pants to cover the body and then a
long coat to cover the shape of the body, a
sensitivity that probably goes back to our
forefathers.

shun publicity and high profile situations”.
It is true that women have an extra
capacity for Tznius®, a fact which allows
her to be more easily spiritual, to find the
spirituality in other people and to access to
sparks of spirituality even in the physical
world.

In my»y, the keeping brings the
understanding. For example, tribal female
Africans walking around with large parts
of their body exposed would not
understand what is wrong with that. And
most secular people cannot tell you what is
wrong with a woman wearing short
sleeves. Once one gets used to something
one gets desensitized. But who wants to be
desensitized - such a lot is lost. A person
who does not dress, speak and act with
Tznius is simply denying him/herself the
opportunity of peeking behind the veil of
this world into the mysteries, which lie
behind it.

iX. Why Do Women Have To
Cover Their Hair?

Hair is the only part of a woman’s body,
which seems to have no other function
other than to add to her beauty. Women
cover their hair because it is a part of their
inner beauty®, which only their hushands,

* Judaism discourages both men and women from
participating in positions where public honor or
prestige is a prerequisite for the job...The more
peoples' roles encourage them to view themselves
as important because of how others react to them,
the more these roles can detract from the people's
awe and obedience to G-d (Lisa Aiken, pg. 135)

PROMANN DN I 2 N mwni®

DTRY NYY1A 129N DTN YN NINY DIPNN...NNNIAD

POV 92N 9aNX 9D DY NDIDN DIPHN INMN DY TOW
MANN,NYNN NYN DYDY YR XN IDIN 7P NI XM

® The hair of mn, like the rest of her body, was not
covered. Yet we see that, from the very outset, her
hair was an intrinsic part of her attractiveness to
MwrIn oTr. Thus own beautified her by doing her
hair in an appealing manner before presenting her
to pwxan oTN. (.N¥ maw ron). This, despite the fact
that he did not relate to her external beauty, and
therefore she did not need to wear clothes. This
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who can get to know that inner beauty
intimately, can perceive correctly. Jewish
women through the ages have therefore
come to perceive covering their hair as the
essence of being an inner defined person'.

Strictly speaking, women need not cover
their hair from other women, only from
other men. But many women feel that their
own internal sense of Tznius is violated
when they keep their head uncovered even
where it is halachically permissible.

implies that a woman’s hair, emerging as it does
from the top of her entire being, is something that
radiates more than a physical beauty.

IOV ,NNIY NURD WY DWW 27 DN . TY Mt
DN VTYD TV (1T DXPYN DY)
: OID NWN
NN YI9) /1D 95 NUNND NN 1D THRYM Nd:10 92THa
)90 DN 7995 DY NN NYRN WK
“The Cohen stands the woman (who has committed
adultery) before G-d (at the entrance to the
tabernacle), he reveals the head of the woman
(uncovers her hair), and puts the offering of
remembrance into her hands...” (Numbers 5:18)
INON LMD YT NIYY NYOP NN IMDY DV WYY
7(19D) Y2 ON WRID NDIY IRIY NaD
“He reveals the locks of her hair in order to
embarrass her, from here [we learn] that a revealed
head is an embarrassment for the daughters of
Israel.” (Rashi ad loc.).
YT Y119 2N 11910 N NIV T 10 NYID D37 13THa
99 Y391 Y19 /N M9 99N TIY 1OY NDI I NYURND
YN 7PN TIZY MODION JPYRI NPT IRIY NN TITY
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7795 DY YN, TNV NN IO I MY JPUNRI MOONIN
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N9 12 PN 129 NN PN IRIY 12 - 1IN Y2, MINDD
NNWMD NYIDT NWTD Y DINK LLINDND NN
0o5 NTYN Y5 O (7Y T2THI) DNOT NN NOWTP
PIPPYN T2 NIDINND NINT ,2IN 7Y NINN .OOWTP
NI DY NAMN POND TPTINNY LPIMINY L NXINN
WYIAN Y9 YINTN TN, N RANT 99 ,71HY NNIND)
U 13 )
n’s wife knew that since the nation was holy, []
NNWOTP XNWD 9107, the men of Israel, even those
about to go and rebel against Moshe Rabeinu,
would not draw near the house if a woman was
present with her hair uncovered.
17 OY YOY NN L D NHDY PNHPN DXTMY N
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N9 PN DN DYV : P NN LTNR DPA DVITY DNIND
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From here you see that the my»x of covering one’s
hair does not have only to do with men seeing it.
mnnp claimed that her own internal sense of my»y
was never violated, whether anyone saw this or not.

“The head; being the part of the
body encasing the mind, represents our
exalted status as human beings. By
emphasizing the head, we are emphasizing
this statement of humanity that we
emanate (i.e. graduates wear distinctive
four cornered tasseled caps, Indian chiefs
wear special headdresses, the High Priest
in the Temple wore a distinctive hat called
the mitznefet). A married woman covers
her hair as a sign of the added dignity now
accorded to her.” (Gila Manolson,
Inside/Outside)

The covering of a woman's hair is
akin to including her aura within her inner
essence (9>pnn 7o) similar to a man's
covering his head with his b0 while

praying®.

% There is a concept in Judaism called opnn Mo .
Each person has five levels of souls. The first three,
nnwy N ,wa are contained within the body of the
person. The next two, the m>n and the n7n> are
attached to the body, but are not contained within
it. According to one Kabalistic view, the mn
surrounds the body, while the n7n> the highest of
the souls, is attached to the body on top. (57nnA).
This is known as the 9>pnn Mo , an aura of nwyTP
which surrounds the body. (Rabbi Mattisyahu
Glazerson). It is in order to express this idea, that a
man covers his head with a 9y Yo when he
davens in the morning. A woman, who has an even
greater sensitivity to my»y expresses this idea by
covering her head all of the time. Below we will
deal with why this applies specifically to a married
woman. However, amongst Ashkenazim, the nbv
is also only worn after marriage (with the exception
of the Yekkes); and even amongst the Sephardim
where the »nn is to wear a 5>y mbo from the time
of mxn 13, the »nan is only to wear it over the head
after marriage.

Some learn that it is the wxa Sw y99n
which comprises or contributes to the q>pnn 1o.
Therefore, Rav Shimon Schwab claimed that a
woman is not obligated to wear y9>an because she,
by covering her hair, is ‘wearing her Tefilin” all
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Why Only a Married Woman?

A woman who gets married covers
her hair to reflect “a deep and irreversible
change ... in undergoing the transition
from being single to being married, ...
from sexual naivete to direct knowledge of
intimacy... When a woman who is no
longer sexually naive displays something
sensual about herself, it is now likely to
“radiate more energy,” because of her own
experiential awareness of what it can
evoke... When a woman covers her hair
upon marrying she makes the statement:
“My eyes have been opened - and at the
same time, | intend to keep my sexuality
where it belongs: in the intimacy of
marriage.” (Outside/Inside pg. 46-47) In
fact, the ridding of this naivete even
outside of marriage was considered reason
enough to cover one’s hair. Thus Tamar
covered her hair after Amnon had
assaulted her. (v> » 2 Snmnw). To counter
the fact that her privacy had been tampered
with, and in order to maintain her natural
sense of nwya and my»x, she covered her
hair when in public. This was a refinement
that went beyond that which is normally
expected of single girls. (Modesty-An
Adornment for Life, pg. 245))

In the time of 57wn, even non-Jews
had this sensitivity of covering their hair
when married. (:ny 770 'on) The state
that we find ourselves in now, of married
women not feeling the need for a particular
modesty once married is completely
unnatural. (Modesty-An Adornment for
Life, pg. 227)

Lisa Aiken, pg. 133: “Some people
wonder what a married woman
accomplishes by covering her hair if she is
more attractive wearing a wig than when
exposing her real hair. There is no reason
why a woman should not look attractive;
they are prohibited from looking

attracting...It can still make her more
aware of G-d's presence.”

Wigs raise the issue of “the letter
versus the spirit of the law”. The
permissibility of wearing a wig indicates
that a woman primarily covers her hair for
herself. The headcovering serves as a
reminder to the woman of her special
status as a married woman. (Gila
Manelson, Inside/Outside)

Outside/Inside pg. 48-49: “Cross-
culturally, when we want recognition of
our higher status, we draw attention to our
head. A graduating university student
wears a distinctive, tasseled, four-cornered
cap. Dignitaries from almost all religions
wear impressive-looking headgear. The
priests of the Jewish Temple wore turban-
like head apparel. Among members of a
Native American tribe, the chief wears the
largest headdress. All intuitively recognize
that the head, where the mind lies,
represents the seat of our humanness, and
that by emphasizing it, you create an ever
stronger statement of your stature as a
human being.”

“In this view, a woman covers her
head upon marrying as a sign of the greater
dignity now attributed her. (From this
perspective even a bald woman would
cover her head.) ... Many women, in fact,
regard their head covering as a queen does
her crown.”

X. Why Is A Woman Considered
Impure During Her Menstrual Cycle?

nnmo reflects a loss of potential.
The greater the loss, the greater the nxmv.
A dead human body has greater nxmw
than that of an animal. A woman's
menstruation is a signal of the loss of
potential fertilization of that month's egg
cell, which could have led to another
human life. When a woman goes to the
mpn at the end of this period, she is
renewing her creative energies for the

day. (In Rabbi Pesach Eliyahu's Modesty an
Adornment for Life, pg. 243)

coming month.
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Pure nanv is the highest stage of
nyT', i.e. the ability to connect with
something or someone in a totally
integrated way. Similarly, purenxmv
represents the furthest from nwyTp
conceivable?. Therefore, a dead corpse,
even of an animal or an insect, is a source
of nxmw.  Touching such a  corpse
transmits thatnxmyo to a person (but not to
a live animal who will touch it). This is
because it is we humans who have a finely
tuned sensitivity to spiritual realities.
nxmv always reflects a loss of potential.
Our contact with such loss effects our own
spiritual realities to some degree.?

“An analysis of the various species
of tumah reveals that what they have in
common is the awareness of death. The
most potent source of impurity is, indeed,
a corpse or a part thereof. The other kinds
of tumah imply, indirectly, the suggestion
of death, even if only the loss of potential
life. ... The Metzora includes the
withering and dying of the limbs of the
leper. ... the Rabbis taught that a leper is
considered as if he were dead. ... [So too]
semen ... is the loss of potential life. ... A
nidah ...loses an unfertilized ovum, ... a
whisper of death.” (Norman Lam - A
Hedge of Roses, pg. 84)

All  forms of nxmv  have
purification, even nn nxmo *.

NYTA NYITY INVN NHITHN NIN MINV —DY PITN 3‘11

ov?

® The approach of Rav S. R. Hirsch is to define
Tumah as a loss of control in moral matters due to
our physical taavos taking over (or for some other
reason.) The word xnv, he says, is related to the
ynT and yno which means a mixture of things —
something prohibited with something permitted.
(See the Hirsch Chumash, x 89", pg. 302, nr
D2 DNNOLY)

* Even though this results from the xnnn of the
wny, from the xon of ywxan o7, it has its nanv
through the Nyt 1o, Of course the real nxmwv
from this, death itself, can only be purified after the
tikun of the non of o7x and mn. We might have
expected that contact with a dead body would also

A woman's menstruation is a signal
of the loss of potential fertilization of that
months egg cell or ovum, which could

have no nanv. Indeed the fact that we do have
n7nv from the Tumas Meis is what even Shlomo
hamelech could not understand about this msn (21
9N PYTS—N1IN Mavnn )
Interestingly it is only we Jews, with our unique
potential for spirituality, who are, exclusively
amongst humans, susceptible to nxmwv.
ND N9V DTV WD) 20 PNN WIP OWINY D 2D MNY
ININ PIYYN 2955 195KN
DY NI NNV ... TN NI
In the wTpnn m*3, a non-Jew was allowed to come
to as far as the Y>n, the same place as a nn nxMW
and further than the other kinds of nxmw.
Furthermore, a non-Jew cannot become Tameh in a
halachic sense. This includes nT>- only a Jewess
could become N7 nxm.
Yet, since the very nxmyo of a Jew comes from his
connection with holiness, he can therefore always
find a mechanism of Tahara.
DYTNIVN DT NYW ON NYITPN NNV : VNI ) ST
NNNN2 DN YD DNN TN N¥DY KD 1% 910 DY TN
2N
. DYOYY PIY — NN NPIN DRT : 2 V> 12703
This is a great chesed from own, that we need
never be in a state of halachic nxmv for long.
Therefore, the parshios which deal with nxmo are
ultimately a sweet thing:
DYNON PMNP 19 DND WRI N 1 DPYN DY
NNy
— 190779 ... NN N — IWNT )N V> NYIS 13271 RPN
e = I DNY OOTNEN PININZ ... TN MITION
DN NI MNNY YR[W] NN DY PRPYI [NON]
LDV 1257 MO NI ,0°272 YIDIND MNNYI N
NV PYY MDY 0 N N7APN IR DT DT
(7 3 79NR9) ©IWII NN NNV 719 NI
Since the greater the loss of potential, the greater
the nxmv
9P NRMIV [NIN] IRIYS MNIAT JNRMDIV :J0O0 PITY 27
NDV) WD 1 ONIY MPR NNV NY WY NYY 29D
NITY 12 DYP1AT TWND DIVIAY JIAN JINVN N (19
DN INVY DLWVINT PIYNY APYN WD DT N DYV
TIN2 DY )3 TINA YN DYDY oYY ... .DINNDL
NP»T (DND INDIV NDY) DMNRDIVL 1NN ... DNANDIV
(21 97V 'D N HDIDY) NNV RIPI DTN DINN
A non-Jew, on the other hand, although he does
not have halachic nxmw, has a kind of intrinsic
nnmwv - which, because of his weaker spiritual
connection with xy 712 witpn, cannot be so
easily purified:
N2 PRY INDIV AR NN PUNY NIRMIV : (DY) PITS 29
N/RY 0 NI DININX IRYY .NHN WIHND MPHna nanw
NPYM MPaT DWW DN PN D YYD Pynd DYDY

TP MIPIVIN MPY INNI 27122 PO PYNY
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have led to another human life'. This loss,
is a kind of distancing, reflected in the
Tumas Nidah?.

A woman during her menstrual
flow, is focused on re-preparing her body
for a new cycle, a kind of healing process.
Since her bodily energies are more focused
on this, she is less available for the kind of
wholistic  spiritual, intellectual and
emotional unity which ought to
accompany relations with her husband.
Hence relations during this time would
become more of a base, physical act. This
is the very opposite of the marital union,
whose whole essence is purity. Hence the
Torah prohibited it, as it did other forms of
illicit unions®.

While a woman is still a n7y until
after she goes to the mpn, the o»ps nyaw
is a part of the process of purification and
not just in anticipation of it. Counting is
done in Judaism to show that something is
dear to us®. For example, we count with
joy towards N m ynn with amyn noo.

! During the month , the lining of the uterus
thickens to accommodate the egg cell, should it
become fertilized. There is an increase in blood
supply in preparation of this happening. When it
does not do so, this excess blood is released, and
the egg cell discharged, and the potential for it to
grow into a fetus is lost forever.

;10 XIPN 2
N NN
NPINM2 NN : DIVPIN

nnmv = blockage; hence oyonv as in 290 ownNL ,
a blocked heart, blocked from purity or clarity,
related to owsny = a contraction, a loss of clarity. (
510 darshen from the verse bnnovy DN NHPVN K
D1 — ooV — i.e. instead of reading Nitmeisem
they read Nitamtem)
n7nv = purity; related to M (like 9mv with the
vy interchanged) = clarity, brightness.
Therefore the Greeks oonwn Y5 NN xnv, i.e. they
blocked the paths of wisdom, they prevented
spiritual access to clarity. (See also Twwnn 290 -
0V)
399 Mo oy’
Y (HRIY 595 DY) NN TINN I2THI WA gt
NYY 55 DN N

When a woman goes to the mikvah
at the end of this period, she is dipping, so
to speak, in the primordial waters at the
beginning of creation, thereby renewing
her creative energies for the coming
month®. Although the way a mikvah
purifies is ultimately a mystery®, we
understand that, as primordial waters, it
has to be o»n o, waters connected to an
ongoing, fresh source of water’. Such
water is called o»n o because water is
the source of all life. (In fact most of our
body is comprised of water, about 60%.)2.

® See Rav Aryeh Kaplan, Waters of Eden, pg. 40-
46

DTN P2 OORNDLN Y X DN MINIPN DN RO orana’
P2 DNN YV DNINN RNV IRDVIV P D5 P2
19202 KIR NNV Y PR 12T HY IRNDIVA INNVIV
VPP YN Dna
MNXDILVAY NN NI 92T MNXIPH YN PO 07aNY
DTN YV INYTY D270 NI LN 2NN NP MINOM
MINDIVN I ND2A0N 1) DOPIND 991 11 >IN INYION
YNV INIY IN VYO INDIVN PRY XN DPINN 9900
290 MINDA NMPN AT NN INON NP NON D03
020 RO IND PIMIN KDY DIV DDON NN TN
920V 115 9NVY 120 PIINNY DY 12T YW 397 I79YN)
ANVY 12D PIDNN T I WTNN) KOV 97INY NNV
YN MYT RN MAVNH 1Y MY MINDIVD W)
92 1Y) NN MINYN JMIND W19 1251 DYI0NY D
0NNV DM DIVY SNPIN WX NI 2N NNV NYTN
LDONN INOVNX DY) YINY DIMNMV I ONINVI
AN NINVY NHYRIY Y RVN H5N 02971 PHNIL DYN
It represents the primordial waters of creation —
hence re-creation
12N NDYA0N INNK ININY AR DTRD INPY : TIPNN 19D
12 NN DIV DI DY PNV N ,NYY NN NI
11,091 %9 DY NANIN DIPITN NI 2INDY IND) DTN
PO I7) WIN 19N WTNTIY IND 1 11PNTLH13Y HN
MINN) NI TN /T 99T PIPT PYYN P 2105
(ONYY INXINA VP
NN DHYN NN 17APN NIAY ONP 7PN DT I
Ty ,0INN DORIPIN O XIN 1N BN 95 7PN ,NIND
027 ©YIN 1N I Y9 \IN) DY DY X112 DIPN DON
NN NIPIN TIADN ROIY P OWHN PV TY 051N
(19910 YR NN NNIN 19D2) OIPIIN

D02 WM XYW DN 1IN 12 9 : (OW) TILNN 19D’
NIONY YPIP DY )NV DXONON IN OYN DM P OY0aY
DYIYN 1PN NIAYNNI 12D IR NNY 271D, 01PN Y510 O3
DN MY YINN) X1 DN 19D
MY NTHNN NI DN WY DA 1NN AN TIT I
NI T DY NIDY OYION NPHD P2 NYIND ,NPDID
N> NP DY W) .NXIN DY WP DNY WY DY, 00y
(PP 29N TOM NIRXIN M Ty
 In fact, nrapn himself is called Sx e mpn
(v ron N7 NpY 9y » v ) (The peshat is that
HaShem is the hope of Yisroel.)
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That is why mpn always comes as a
transition from a lower to a higher state,
such as that of a non-Jew to becoming a
Jew or just before Shabbos and the
Chagim™.

Rav Dovid Tzvi Hoffman: Just as death is max »an
ANMILA, SO tO0 T IS NINVN MAX AN — NINVN
noSMKIN NMNNA. () TIY X NIPN DY s
PP 290 TOM NNXINI).

! Similarly, it is a custom for some to go to the
mikveh after doing n2wn from being a 71mm

o n»vy — the raising of the hands before
elevating the meal and turning it into a y27p (the
table = the nawm; the salt in memory of the n»aap)
— is to remind us of the mpn-tahara of the Cohen
before eating nmn.

The 5 times that 9y73 0> went on 7195 oy.

Every Jew before going into the Sx3w vy (o
)12 R Y 10 OD)
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CHAPTER SEVEN: INTERMARRIAGE/CONVERSION

Introduction
Why Should I Marry A Jew?

a
b

Q = o o

I'm Not Really That Religious, So it Really Doesn't Matter.

I've Found the Perfect Partner. Why Do You Want to Disturb My
Personal Happiness?

What About Giving My Children the Best of Both Worlds and
Letting Them Choose?

You Don't Seem to Understand, I'm in Love With Mary/John!
What If My Partner Agrees to Convert?
I Would Consider Myself a Racist to Only Date Jews.

Even If | Intermarry, | Still Intend Bringing My Children Up
Jewish.
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CHAPTER SEVEN: INTERMARRIAGE\CONVERSION

i. Introduction

The Jews are disappearing, fast.
The greatest civilization the world has ever
known is being endangered because most
Jews in the world today do not regard
marrying a fellow Jew as important. The
world is quickly losing one of its greatest
sources of morality, creativity and energy.

It is probable that your
grandparents and if not, your great
grandparents and many of their parents'
and their parents' parents gave up a great
deal so that you could be Jewish. You are
throwing away a gift that they gave all to
make sure that you could have. In fact, you
will be throwing away 3,700 years of the
greatest spiritual and ethical tradition
which the world has ever known.

ii. Why should | marry a Jew?

a-1'm not really that religious, so it
really doesn't matter.

One doesn't know how important
something is to him until it is taken away.
A Jew might not realize how important
being Jewish means to him until someone
makes an anti-Semitic remark or until
someone tries to raise his child to believe
in Jesus.

Besides, who says being Jewish is
simply a matter of religion. Throughout
history, many Jews who were not religious
at all were willing to give their lives for
the Jewish nation, for Jewish principles or
so their children could remain Jewish.

You may be entering college or in
the middle or otherwise single away from
home. These are years when religion is
least important in people's lives. This is
also the time when you will probably meet
the person you will marry. Like most
people, when you begin to raise a family
and educate children, religious values will
take on much more significance.

In intermarriages, the issue of
Jewish identity emerges sooner or later,

even where the couple thought they had it
figured out in advance.

b-1've found the perfect partner.
Why do you want to disturb my
personal happiness?

Today, many couples live together
without getting married. What pushes most
to eventually marry is having children.
Most people see the family structure of
being married as the best option for their
future kids.

Sooner or later the question of how
you are going to raise your children is
going to arise. Will they be Christian,
Jewish, a combination of both or nothing?

If you are like most Jews, the
thought of raising your children as
Christians probably bothers you. We see
our children as extensions of ourselves.
There has been a deeply rooted survival
mechanism that has been ingrained in
every Jew that tells us not to convert to
another religion. If becoming a Christian
in any way bothers you, you won't want to
raise your children to be Christians.

So you probably will want your
children to be raised as Jews. Will your
partner understand this and agree to this?
Many Jews are walking around with a
misconception that non-Jews today are
flexible when it comes to religion. A
recent Gallop Poll showed that 90% of
Americans identified with some religion
(93% of those that did, identified as being
Christians, 2% as being Jewish).

More importantly, how will the
children feel about being Jewish when
only one of the parents is Jewish? (*Mom,
you expect me to go to Hebrew School and
have a Bar Mitzvah when you can't even
convince Dad to be Jewish?")

c-What about giving my children the
best of both worlds and letting
them choose?
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Is this really fair to your children?
Aren't you really asking them to choose
between Mommy and Daddy or between
two sets of grandparents? If you think back
to your childhood you'll see clearly that
your parents let you choose what color
dress you'd wear today not whether or not
you should go to school. The message the
child picks up when he is allowed to
choose is that it is really not that
important. When given the choice between
Christianity or Judaism, the child is most
likely to choose neither.

You may be feeling at this time in
your life that religion is not that important.
So you will be satisfied in raising the child
with nothing. Chances are that after you
have children you or your partner will
change your mind. What will you do now?
What if you want to circumcise your son
and your partner refuses? What will you
do if your daughter wants to join the
Sunday School at church to be with her
friends?

Even should you as parents agree
to bring up the child with both religions -
that is terribly confusing for and therefore
unfair to the child. Children need a sense
of identity. Only a super-genius and
spiritual giant like Abraham could figure
the whole thing out himself. Besides,
Judaism and Christianity are very different
religions. One cannot be both a Jew and
Christian. Moreover, a great deal of
Judaism is dependent on the family
experience, on experiencing the warmth of
Shabbat together, on having a Passover
Seder, on discussing what your moral and
spiritual traditions are - this can't be done
when one of the parents is doing this as an
outsider - unless you reduce Judaism to a
meaningless set of different customs. But
that's a lie - that's not what being Jewish
means. Your kids will know whether you
are presenting them authentic Judaism or
not.

And beyond the family there is the
community-experience which has shown

often the relationship itself.

that bringing up a kid in two faiths doesn't
mean that he will belong to two
communities - it usually means that he will
belong to none. He will have no
community to share his joy and his
sadness, to celebrate his successes and
commiserate with his disappointments.

d-You don't seem to understand I'm
in love with Mary/John!

If you really love this person you
will want what is best for him or her.
Chances are they are not aware of how
differences in religions can cause problems
later on in the marriage. Do you love your
partner enough to consider that marriage
may be the wrong thing?

What is really going on in your
mind is that you don't want to give up this
feeling of closeness that has developed.
Think for a moment. If something
happened and the relationship ended,
would you be capable of having an
intimate relationship with someone else? If
the answer is "No," perhaps you should
develop  yourself into a  more
loving\loveable person. Realize that the
joy you feel now is the joy of intimacy,
and it is not necessarily limited to this
particular partner.

You need to first decide what your
life goals are and then find someone who
matches, rather than find a partner and
then try to rearrange two lives to suit each
other's needs.

e-What if my partner agrees to
convert?

And what if she doesn't? Out of
every one hundred marriages between
Jews and non-Jews, less than ten involve
conversion. Asking someone to give up
their religion and adopt another one is a lot
to ask.

One should not enter into a
relationship with someone thinking one
can change the partner. Chances are
something is gong to be compromised,
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f-1 would consider myself a racist to
only date Jews.

I hope that you reserve the right to
determine who will be the mother or father
of your children. You don't have to marry
anyone you don't want to.

We can generally assume that we
will marry someone who we first date.
Therefore, if one wants to be selective as
to who one marries, one must first be
selective of whom one dates.

It is important to be aware of the
many difficulties that arise from entering
into serious relationships with people that
you do not wish to marry. You or your
partner are going to get hurt. Since the
process of dating often unwittingly
advances from casual friends to serious
partners, you ought to be selective as to
whom you date.

There are many reasons why
people intermarry - they may have dated
many Jews before and found them all
shallow and insensitive, finally they meet a
non-Jew who is deep and caring. They
usually believe that they have to marry the
person they love - this is a one time
opportunity. They usually think that the
problems of higher divorce rate and other
marital problems with intermarried couples
won't happen to them.

g-Even if | intermarry, I still intend
on bringing my children up
Jewish.

To amale:

If you dont marry a Jew your
children will not be Jewish. Patrilineal
descent is only recognized by Reform,
which has only about 2 million out of 18
million Jews world wide. The chances are
pretty good that your kid will meet
someone not Reform, and be shocked to
find out that his/ her fiancee does not
consider him/her Jewish. You can't
imagine the trauma that people like that go
through - who could be so selfish as to
maybe cause their kids that sort of pain.

To a female:

Even if you bring up your Kkids
Jewish they are unlikely to remain so.
Statistics show that less than 10% of the
children of intermarried couples identify
themselves as Jews. The grandchildren of
such couples are almost never Jewish.
Don't fool yourself that you are going to be
different - you're playing around with
other people's lives.

To a male or female:

Even if your spouse says that he
doesn't mind you bringing up the kids
Jewish, that has a good chance of changing
when you actually have children. Children
arouse one's identity - you'll suddenly feel
more Jewish at the very time that he is
beginning to feel more Christian. You will
want to circumcise the child, he will regard
it as barbaric; your spouse will want to
take the kid to church on Christmas (never
mind whether he ever goes now), you'll
feel very uptight about that. Often these
conflicts spill over into the broader family
network, requiring you to choose between
your spouse and parents or siblings. The
older you get, the more important these
relationships become. That's one reason
why intermarriages have over a 50%
divorce rate, as opposed to only 20% for
all Jewish, marriage - you're getting
involved in a marriage that is probably
going to fail. Your children are going to
forever suffer because of that.
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CHAPTER EIGHT: SUFFERING AND THE HOLOCAUST

Vi.

I cannot believe in a G-d who allows a Holocaust and Suffering.
How can one explain bad families and environments?

Why do good and innocent people suffer? Why do some wicked people
seem to have it all?

How come G-d lets one person kill another?

What are Jewish responses to suffering? What should our response be to
someone else’s pain? What should our response be to our own pain?

Are we allowed to question G-d’s actions?
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CHAPTER EIGHT: SUFFERING AND THE HOLOCAUST

I. I cannot believe in a G-d who
allows a Holocaust and Suffering

Introduction

There are really one of two answers
to the issue of suffering: Either you don't
believe in G-d and this world is therefore
totally meaningless, a scenario that few
people really believe; or you do believe in
G-d, in which case there is a World to
Come, the only thing that helps make
sense of suffering. (Certainly, the third
alternative, not to believe in G-d and to
believe in man instead, does not exist, for
it was man who actually perpetrated the
deed.) Since these are equal alternatives,
you cannot use the argument for suffering
to decide which of the two you believe in.
Your attitude toward suffering must be a
consequence of your belief and not that
which formulates your belief. Anyone who
says, "l can't believe in G-d because He
allowed the Holocaust," is really willing to
say that the moment he receives an
adequate explanation for this, he will
immediately become fully observant. But
this is almost never true. The Holocaust is
not what destroyed his faith: rather he is
saying this because he doesn't believe. The
fact is that most observant Jews who
actually went through the Holocaust
increased their faith afterwards.

Answer

When attempting any explanation
for the Holocaust, one has to approach
with fear and trembling. How could any
explanation account for six million Jews
killed. Indeed, for nearly half a century
after the event, great sages refused to
address this issue. A comprehensive
answer is impossible in this format. It may
be impossible in any format. When Moses
was on Mt. Sinai, he reached the greatest
heights attainable by a human. At that
time, he sought to resolve the puzzle of
why there is suffering. But even he could

not fathom the ultimate meaning of this
all'.

So, a full understanding of the
issue is impossible. But let us look at a few
issues and see whether we can increase our
understanding a little.

It matters very much to us how
many people were killed and how much
they suffered. There is no end we need to
go to to save a single Jewish life. There is
no value that we can put on anyone’s
suffering. At a level of feelings we ought
to be doubly as distressed by the pain of
two than we are by the pain of one. But at
a level of theology, of explaining why G-d
allows suffering in this world, we may just
as well Dbegin by explaining why
someone’s finger is hurting® There is a
difference as to why national tragedies

Synonat
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2 Philosophically no difference between stubbed toe
and great suffering
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"One human tragedy is not as heartbreaking as a
tragedy multiplied a million fold. A man who
murders one person is not as guilty as a mass
murderer ... but justice and injustice, guilt and
innocence, are matters of degree only for man ... an
absolute G-d cannot be a tiny bit unjust ...Once the
questioning of G-d over the Holocaust is motivated
by the vastness of the catastrophe, the questioning
itself becomes ethically questionable. It is of
course more human to query G-d about the
suffering of the many rather than the few, but it is
not more humane... To suggest that one could put
up with less evil and less injustice, but not with so
much, is cruelly unethical. Indeed, the Holocaust
was only possible because man was willing to
tolerate less than a Holocaust. ...The question is not
why the Holocaust, but why a world in which any
amount of suffering is extant. (Eliezer Berkowitz,
The Hiding G-d of History.)
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happen as contrasted with a private
person’s pain. But the starting point for
both is why G-d allows suffering in the
world.

Now there are many explanations
as to why someone might be in pain. G-d
may be urging the person to address a
certain issue or to turn to Him; He may be
purifying the person or the person may be
suffering the natural consequences of his
actions. But the deeper question is, “Why
did G-d create the world in such a way that
suffering is an intrinsic component
thereof?” Could not G-d have found a
different way of achieving these things?
Why do people have to suffer?

Let us be absolutely clear: Judaism
does not regard suffering as having
intrinsic value. Ultimately, suffering is
regarded as a part of the evil of this world,
something which is destined to disappear.
But it does seem to be built into this world
to some degree. G-d created darkness
before he created light. And from that time
onwards we seem to only to be able to see
true spiritual light by pushing it against the
darkness. Even our senses seem to work
this way; and to do good we also have to
push against our inclinations to cheat just a
little on our taxes or tell that little white
lie, or to sometimes have illicit thoughts.
Pain is a part of our learning process and it
is an essential early warning that
something is wrong, physically or
emotionally.

Now we can never ask why the
world was created a certain way rather
than another. Not being G-d, we can never
understand all the reasons why the fact that
the world was created the way it was was
the best possible of all options. All we can
do is to notice that this is the choice that
G-d made and try to understand the
wisdom of the way the world functions as
is. And what we do notice, is that all great
things are achieved with difficulty™.

Ao on’
SY NIN NI XY 19191 ONIWY 172pN 1M L.NNNN wHv
N2 B2V DRI NI DN N IONR PN OT

It is clear that we choose very little
of the struggles we face in this world. But
it is also clear that we do choose our
responses to them?, including our response
to imminent death. And, we are told, by
exercising our choice in this way we
imitate our Creator, we choose to create
good just like He does. This understanding
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2 | have come to understand that there is a universal
principle at work for each of us — whether we grow
up in a mill town or Beverly Hills. Sometime in
childhood you are ‘dealt a card’ and often the
person who deals the card is your parent. The card
usually represent a childhood trauma of some sort-
your parents are poor, your parents are rich, your
parents get divorced, your parents stay together
when they should have divorced, your parents
neglect you, your parents overpower you with
attention, your parents died, your parents are
perfect, your home life is perfect but then war
breaks out in your country and on and on it goes.

It is guaranteed that something happened
in your childhood which has imprinted you for life,
and chances are it is linked to your main fear in
life-fear of abandonment, fear of intimacy, fear of
being controlled ... you fill it in.

The point of all this is-we are stuck with
the card dealt to us in childhood, and everything in
life depends on how we play it. The credit or the
blame for how the game turns out is all ours. (Kirk
Douglas, Climbing the Mountain — My Search for
Meaning (Simon & Schuster 1997) pg. 64)
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changes our whole attitude to things.
Comfort, ease, security and status are no
longer the goal — the soul has a different
agenda altogether. It will measure pleasure
or pain, comfort or discomfort only against
the yardstick of means for refining our
character, purifying and elevating
ourselves. And when it comes to
purifying and being strengthened, comfort
usually comes a poor second to being
hammered in the fire?,

! Rabbi Tauber: If, for instance, everything goes
well, a pregnant woman lives through nine months
of morning sickness, discomfort and mood swings
which finally culminate in excruciating labor pains.
Despite all the discomfort, in the end she looks at
the newborn and says that it was all worth it. What
if, however she was pregnant for a few months and
then, G-d forbid, miscarried? How devastating! Or
what if the child is born crippled or retarded? Or
what if it is a healthy child who grows up into a
real problem child? What will the mother think,
then? That all the pain and effort was for nothing.
It does not have to be so, however. Our mission is
to perform own wytp - to do whatever G-d
demands of us at that moment. If you perform the
responsibility of that moment, then - mission
accomplished! Consider the pregnant woman who
miscarried. If she can say to herself: "G-d, You
commanded me to have children. It is my business
to try and fulfill that commandment. However, |
have no guarantee about the end result. | know that
as long as | am taking all the necessary steps to
fulfill this mission, then I am a success - mission
accomplished” and mean it, she will never be
devastated. In fact, every second she is pregnant it
is as if she is giving birth to a child. Her feeling of
accomplishment is not dependent on the final
outcome, which really is in G-d's hands anyhow.(p.
46-47)

2 Although this is based on a quote in Why Me Why
This Why Now, Robin Norwood, pg. 34, the idea is
a very Jewish one. For example, Maharal states:
(39 ORI NN DN
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Rabbi Tauber: Having faith does not mean one is
numb to pain. It is like giving birth to a child. The
woman about to give birth is experiencing very real

Suffering represents the ultimate
0”9 9non, the hiding of the Face of G-d.
This is why we all naturally have the
question of where He is when we see pain
and tragedy. But it is just this o»s 9non
which G-d uses to give us our challenges
and to allow us to choose our responses. In
our period, the pre-Messianic era, we are
told that this o»s anon will be at its
greatest. For it is then that the final and
deepest contradictions between purity and
impurity, spirituality and vacuum, are
being resolved. At this time, the final kicks
of evil will be witnessed in all their terrible
fury, a last attempt to destroy good®. As
Rabbi Tauber puts it: "Hitler said, ‘I am
going to show you that you do not
represent G-d. You are going to deny G-d
... You are going to get angry with G-d.”

“What happened, however? Under
circumstances where people had the most
opportunity to become the most angry at

labor pains, yet she knows that after the baby is
born she will feel that it was all worth it. That faith
in the ultimate outcome gives her the strength to
withstand the present pain. The truth is that every
person who goes through pain is delivering a
"baby" - that "baby" is yourself. It is the
accomplishment that you have remained true to the
Higher reality - that G-d is behind everything, all
for your ultimate good - in the face of extreme
hardship...(pg. 87)
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Somebody who has really internalized the purpose
of o> will actually have 2yvon nv5n to own, just
like a patient will thank his doctor for a painful
procedure.
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G-d Jews snuck away and said:
1N NNV VTP DTN

In the end evil will not have its
day, and the very evil will be used by G-d
to contribute to a time when suffering,
Holocausts and tragedy will be banished
forever.

But to go further we must stop here
and get together again to study further.

ii. How can one explain bad
families and environments?

Let’s get one thing straight at the
outset. This world is not a fair place and
was never meant to be a fair place. Each of
us gets exactly what we need in order to do
what we need to do. Since we each have a
unique role to play in this world, we each
have an exact environment. We are not all
born equal. (This is not the same as saying
we ought to be given equal opportunities.)
Some of us are more intelligent than
others; some more physically agile, some
more naturally together, calm or energetic
than others. We are not all born equal
because we do not all have the same
spiritual task in life. But Judaism is a great
believer of equality — in the world to come.
The same effort exerted by say a mentally
or physically challenged person as
someone talented may achieve very
different results in this world. But it will
achieve the same level of spirituality in the
World to Come. And that is where it really
counts.

iii. Why do good and innocent
people suffer? Why do some wicked
people seem to have it all?

This is a very good question. It
would be a knockout question if This
World were all there was. But it is not. G-d
does not reward people in This World for
the good they do. Only in the land of
Israel, and only for the Jewish people as a
whole, is there a linkage between spiritual
behavior and G-d’s direct response to us.
In addition, G-d did build the world in
such a way that, when evil reaches a

certain point, it self-destructs. But for
individuals, we get not reward and
punishment in this world, but tools for
change. G-d reacts to our actions, words
and thoughts and presents us with new
challenges, internal or external, that are
perfect for our next stage of growth. It may
be that someone perfectly righteous spends
his whole life in dire poverty. And this is
just what he needs. And it may be that
someone perfectly evil is rolling in the
dough. And this gives him the
opportunities he needs to maximize his
potential. In the end we all get what we
need and we will all be held accountable
for fulfilling our potential. We cannot
know anyone else’s potential and why he
was given what he was given. We are
competing only with ourselves.

iv. How come G-d lets one person
kill another?

It is difficult for us to understand
how G-d reconciles the detailed care He
gives to arranging the perfect environment
for each and everyone of us, with the
freedom of choice we all have. It means
that when | choose to do something which
may affect any number of other people, G-
d has to rearrange all the environments of
all those affected. Now there are many
ways in which G-d can ensure that we get
the challenges that we need, and, He, in
His infinite wisdom, weaves a thread of
Providence which integrates with the
choices which we all make.

Now the situation becomes much
more complicated when we deal with
murder. G-d will not allow someone to die
before his time, but that means interfering
with someone else’s (the murderer’s)
choice. The issue is brought to the fore in
the story of Joseph and his brothers.
Joseph’s brothers decide to kill him and in
the end throw him in a pit full of snakes
and scorpions. Ohr HaChaim explains that
they wanted to see whether in fact Joseph
deserved the death penalty. Had they killed
him themselves, then this would not have
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proven that he deserved to die, for G-d
might not have interfered with their
freedom of choice. Whereas, by
abandoning Joseph in the dangerous pit,
they were truly putting him in G-d’s hands,
for He would save Joseph if he did not
deserve to die. And indeed that is what
happened.

Sometimes, when a murder takes
place, it was time for the victim to die
anyhow. Sometimes, the potential victim
needs to be saved, even if this requires
miraculous intervention. And sometimes,
in a mystery of Providence, G-d
reorganizes the universe so that the
untimely death of this person does not
deprive him of any of his potential. The
very act of dying in this way, is often the
purification the person needs to fill in the
gap of his missed years of life.

V. What are Jewish responses to
suffering? What should our response be
to someone else’s pain? What should our
response be to our own pain?

Judaism makes a very big
distinction between our responses to our
pain, and our responses to the pain of
another. When we are the sufferers, we
need to look into ourselves, and find the
strength to use the suffering to grow and
be purified. We need to understand that G-
d loves us, and that therefore He must be
giving us this pain for our own good.

But when it comes to someone
else’s pain, we are urged to feel their pain,
to be a source of strength and comfort. In
fact, it is a defining characteristic of being
a Jew that we are able to identify with the
pain of others. This is what made Moses so
great. It may be that a person will draw
strength from hearing about some of the
ideas why people suffer, or it may be that
that is the last thing you should be telling
them. Your job is to be there for them, and
to ease their lot in any way possible.

Vi. Are we allowed to question G-
d’s actions?

Yes we may. One of the great
figures of suffering in the Bible is Job
(lyov). Throughout the book of Job, his
three friends try to comfort him and to
justify G-d’s actions in letting him suffer.
Yet Job rejects their solace and pushes
away their explanations. Amazingly, in the
end G-d praises Job and criticizes his
friends'. The Malbim explains that this is
because Job never stopped believing in G-
d. What he was not willing to do was to
accept explanations of his suffering which
did not ring true to him. His friends, on the
other hand, were full of philosophical and
theological sophistry, but at bottom, they
really had serious doubts, problems with
faith.

We may not always understand
what our parents do to us and for us, but in
normal families this does not contradict the
faith we have in them. Similarly, we can
be secure in our faith and yet, no because
of that faith, turn to G-d and say, “G-d, |
simply do not understand why you are
doing this to me.”
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Vi.

Vil.

CHAPTER NINE: FRUM JEWS AND SOCIETY

Why Do Frum People Do Bad Things?
How Come the Rabbis Don’t Say Anything?

Explain the Tensions and Major Disagreements Among the Different
Sects and Factions in the Orthodox Community.

Why Do Frum Jews Have Such Large Families? This is Especially
Problematic For Those Families Who Are Dirt Poor.

Why Don’t Charedi Men Go to the Army?

Why Do Many Frum Men Sit and Learn Instead of Taking Care of Their
Families?

Why Do Chasidim Wear Long Black Coats and Black Hats?
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CHAPTER NINE: FRUM JEWS AND SOCIETY

. Why do Frum people do bad
things?

Core _Answer: The proper
response is to condemn the behavior, to
say that you are embarrassed that an
Orthodox person has done such a thing,
that it is worse that such a person did this
thing than a regular person because he is
supposed to be an example and that it
considered a desecration of G-d's name.

Additional Answer: If that is all
you manage to say, then it is enough. Any
attempt to justify the behavior in your initial
statement will only be misinterpreted that
somehow you condone the behavior.

However, if there would be more of
a discussion, then after you have made the
above statement you can explain a little
deeper how such things happen:

Preface: If we want to learn
something about ourselves from what
happened, then we need to go a little deeper
into the psychology of this person and hence
of ourselves as well:

Judaism is a system designed to help
a person reach moral and spiritual
perfection. It is not easy to follow the Torah-
plan, especially since G-d keeps our choices
balanced by increasing the power of our
Yetzer Hara as we grow more spiritual.
Because of this the amount of people who
we know to be true Tzadikim are miniscule.
And even of these people we say yx DTN
NON?Y NDY 20 NWY IWUN Y INA P>7Y - and there
is not righteous man on this earth who does
good and does not sin (i.e. occasionally).
The Sages also say things like paxa oo
yIn Pwo-  and everyone transgresses the
dust of Loshon Hora. Orthodox Jews are
generally serious about growth, but their
success can be considered only as an
approximation of everything they need to do.
As a whole, observant families have been
remarkably successful: divorce rates are low,
and families are generally harmonious and
close to the point where, globally, thousands
are attracted to Orthodoxy every year based
significantly on the exposure these people
have with Orthodox families. The amount of

charity and kindness in  Orthodox
neighborhoods is legendary, while drugs,
prostitution and alcoholism are miniscule.
Nevertheless, some people get it
horribly wrong. They simply make bad and
evil choices, all the more so because they
should and do know much, much better. The
Torah expected that there might be such
people, which is why it discusses at length
the consequences of each sin. These people
drive people far away from Judaism. We
credit the person for anything good that he
does, but he is at best a partially committed
observant Jew who can nevertheless be
called evil, depending on what he did. A Jew
who eats pork only sins against G-d.
Whereas a Jew who lies or steals or abuses
someone, sins against man and G-d.

ii. How come the Rabbis don’t say
anything?

This is simply not true. As an
observant Jew | can tell you that the
Rabbis quite clearly and forcefully give to
us on every little foot we might dare to put
wrong. What they do not do is hang their
dirty linen in public. They are not wont to
speak to the press about anything, let alone
about the problems of the Orthodox
community. But any reporter or anyone
else who would make the slightest effort
would find out the truth for himself.

iii. Explain the tensions and major
disagreements among the different sects
and factions in the Orthodox community

In the army there are different
segments, each with their own specialty.
There are Engineers, the Golani troops, the
Paratroopers, etc., each with a different
purpose and role. Naturally, each squadron
will boast that it is finest in order to bolster
spirit and morale. The Air Force pilots feel
they are the best. The Paratroopers are
certain they are the most valuable. The
tankers surely believe that they are the
elite. This is natural.

However, every unit is under the
subordination of the Chief of Staff whose
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orders must be followed by every member
of the armed forces, without question, and
with complete compliance.

Furthermore, every soldier knows
that they never fight against each other.
Rather they are in battle with a common
enemy and a common goal.

In the past, the Jewish nation was
divided into 12 tribes, with individual
characteristics and strengths. Still, they
were all part of one nation, united under
one leader and one G-d. Today, we no
longer are divided into these divisions but
we still have different ways of serving
own.

The Chassidim have their unique
ways of serving own. The Religious
Zionists have their ideology. But all submit
to the High Power of the Commander in
Chief, 8y 72 wytpn. Every soldier in the
Army of own follows the same Code of
Rules and Behavior, namely the yn%w
Ty, the Code of Jewish Law. We are
united with this mutual objective. It does
not matter what uniform we wear, whether
it be a knitted kippah, or a shtreimel. We
are all soldiers in own’s army. You, my
friend, need only to accept the Ty 5w
as your guide, and you will be guaranteed,
from today on, to an eternal life in oYy
xan. (HaRav Amnon  Yitzchak, The
Jewish Press)

Iv. Why do Frum Jews have such
large families? This is especially
problematic for those families who are
dirt poor.

Let’s answer the second question
first. Look around any  Frum
neighborhood: The kids look well-dressed
and fed; they look happy and well-looked
after. If frum people decide to forgo a
fancier car and put that money into their
kids, and if the kids are thriving, then that
is something to admire, not to criticize.

As for the big families themselves:
After the Holocaust, the world Jewish
population dropped from 18 million to
12,5 million. As many as five to six

million of those were in communist
countries where for another 40 years, the
last traces of their Judaism was being
wiped out. Throughout Europe, former
glorious communities were devastated,
most never to be rebuilt. In Western
countries, Jews were and are being lost
through intermarriage at a dizzying rate.
Those that remain are not replacing
themselves: the overall Jewish birthrate in
the States is 1.4%. In fact, almost 60 years
after the Holocaust, we were able to
increase our numbers to only 13.5 million.
And that is about as good as it is going to
get.

There is one segment of the Jewish
community, the Orthodox, who really care
about this tragic loss and who have a deep
sense of mission about the future of the
Jewish people. They are not even making
up for the tragic losses of the last century,
let alone contributing to a population
explosion. In the light of our recent
history, this question, then, simply has no
place.

V. Why don’t Charedi men go to
the army?

To a non-lIsraeli:

Torah Jews believe that studying
the Torah is something deeply mystical
and of great importance in upholding the
world'. But that is for a longer deeper

! The source for torah learning aiding in security can
be seen in : vH YT
‘Behold, Dovid engages in matters of justice and
righteousness for all his nation and Yoav the son of
Tzruya is involved with the army. What is the reason
that Dovid engages in matters of justice and
righteousness for all his nation? Because Yoav looks
after the army. And what is the reason that Yoav
looks after the army? Because Dovid engages in
matters of justice and righteousness for all his nation.'

It is hence derived that both physical and
spiritual efforts are necessary. This point is also
emphasized in the War of Midian in which 36,000
men were recruited. One third of these men were
sent to the back, one third fought in the front lines
and one third were sent to learn.

Further, consider that in the conquering of
Eretz Canaan under the military leadership of
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discussion'. However, even on more
superficial grounds, this issue can readily
be understood.

Firstly, let me stress that Charedim
do go to the army: There have always been
Charedim in the Israeli army — Charedim
have died in battles and there are whole

Yehoshua, Yisachar and Levi did not participate in
the physical fighting. Those exempted from duty is
given at twenty %.

The war, it should be noted, was a
milchemet mitzvah or war of mitzvah, war of the
highest order, and yet it was still acceptable to opt out
of physical fighting.

Torah study was considered integral to an
army and so no complaints were hurdled at those
who stayed back to study torah. Moshe, however, did
levy complaints against those tribes settling on the
east side of the Jordan when it was thought that they
would not assist in conquering the west side. Moshe
told these tribes that not assisting would be sinning to
G-d. (3-2:29 12713) While some may use this source
to demonstrate that the charedim are obligated to
participate in the physical army (Yechezkel Cohen;
Halachically Drafting Deferred Yeshiva Students;
Torah VeAvodah Kibbutz Dati  Publishers;
Jerusalem; 5753.), this argument is erroneous. After
all, the eastern tribes were not going to be furthering
the war cause through torah study as was the case
with the twenty percent which did not fight
physically.

A further source which may appear at first
blush to negate the religious stand against
participating in the physical army is that "...in a war of
mitzvah, all must be involved - even the groom from
his room and the bride from her chuppah'. (Mishneh
Sota; Perek 8; mishneh 7.) To understand this source,
one needs to consider that a war of mitzvah involves
the obligation to help the people of Israel from the
hand of their enemy. This necessitates that every
state have a standing army even without specific
threat. By application, if a war is being fought and
yeshiva students are needed, then they should fight.
Even if there is no war but military experts
nevertheless declare that a certain number of men are
needed and these can only be found amongst the
yeshiva students, then the halacha would likely
require these men to be trained because they are
bound by ‘war of mitzvah' as defined above. Today,
where there is no active war, the service of the
yeshiva students would only be required if a military
expert indicated the unique need for the service of
this group. To date, this has not occurred. Hence, the
service of the yeshiva students is dispensable.

! The idea that the Torah holds up the world needs
an extensive introduction. It is worth pursuing this
explanation, but only if one has the time. I have
chosen a simpler explanation for the three minute
version.

Charedi units. What many Charedim do,
however, is get a deferment from the army
while they are studying in Yeshiva. This is
a deferment and not an exemption. (In
practice, the army chooses not to call many
of these men up later. This is because the
army is trying to cut down on its
manpower to save costs, so that it can
concentrate on its elite forces and high
technology equipment.)

Every country with a draft has a
deferral for purposes of study. This was
the case in South Africa when it had the
draft for many years. It was the case in the
USA, when there was the draft during the
Vietnamese War. This is because every
country recognizes that its base of scholars
is a vital lifeline to the country’s present
and future. Every democratically elected
Israeli government has chosen to include
Yeshiva students as a part of this concept?

2 The religious deferral is derived in law from the
inclusion in S. 36 of "or other reasons". The
deferrals, interestingly, precede the establishment of
the State and hence precede the legal structure, or
laws, of the State. On March 9, 1948, two months
prior to the establishment of the State, a directive
came from the Rosh Hamateh Ha-Artzi, Yehuda
Gelili, to exempt yeshiva students from security
service. This order is attributed to the direction of
David Ben-Gurion, Minister of Security. This
practice of deferrals was then accorded additional
weight by David Ben-Gurion who proclaimed in a
1949 letter to Rabbi Yitzchak Meir Levine, head of
Agudat Yisrael and also its representative in
government, that he agreed to postpone conscription
of yeshiva students for whom ‘'toratam umnatam'’
(their studying of torah is their craft/profession). A
1953 assembly of the Knesset again shows David
Ben-Gurion supporting this position. It may be noted
that while the deferral of yeshiva students was not
explicitly enumerated in the law, the law has been
interpreted traditionally to include them.

In  subsequent years, the conditions
surrounding the deferral of yeshiva students were
broadened. Occasionally, attempts were made to
thwart the legal deferral but these were obstructed,
leaving intact the legal authority for deferral from
army service. Examples of this development
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and every election is an opportunity for the
Israeli public to elect a government that
will choose to change this law.

Now, what is also true is that many
Charedim are reluctant to go to the army
because, although it meets some religious
needs, it is hostile to others. In particular,
it is insensitive to keeping the sexes
separate and there is a great deal of
licentiousness. The army has been slow to
respond to the needs of the Charedim,
partially because of its historic vision of
being a melting pot for immigrants into
Israeli society, a vision fashioned on a
purely secular model.

Orthodox Jews have a passionate,
alternative vision, one that necessitates an
army, but includes a core of the finest
Torah scholars allowing us all access to

the finest Jewish wisdom of the ages. This
vision is rooted in the historic reality that
without Judaism to give content to the
State, we will lose our moorings in some
post-Zionist  dead-end. Indeed, this
unfortunate prophecy is taking place
before our very eyes. The loss of Jewish
values in Israeli society, together with a
rapid rise in the crime rate, juvenile and
spouse violence, drugs and empty
materialism.

To an Israeli’:

This is one of the most difficult,
painful issues which we all have to face
together and resolve. | appreciate how
strongly you feel about this issue, and it is
therefore of vital importance that we
search for a solution together. It is true that
the issue is getting much smaller, as the

include 1954 attempts by Minister of Security,
Pinchas Levine, to draft all yeshiva students who
had studied for four years after the legal draft age.
Moshe Sharet, then head of state, subsequently
instructed him not to do so. In 1968, Minister of
Security, Moshe Dayan, indicated in an article in
the newspaper 'HaAretz' that he advised not to draft
against their will those individuals who believed
fully in their study of torah. A final example can be
seen in Minister of Security Shimon Peres's 1975
attempt to limit new deferrals every year to 800.
This measure was in force only until 1977 when
Minister of Security Ezer Weizman cancelled it.

S. 36 of Israel's Security Service Law (1986
edition) indicates that the Minister of Security is
authorized to order dismissals from regular service or
reserve service of Israel's National Defence Army for
'reasons connected to needs of education, secure
settling, state security, or for reasons of family or
other reasons...” That same year, as a result of the
increase in deferrals, MK Geula Cohen requested an
investigation into the matter of the deferrals.
Interestingly, Minister of Security Yitzchak Rabin
was noted to have said at the time that the ‘deferral
from service is anchored in law and in custom from
the time of the establishment of the Israeli Defence
Forces (Tzahal) and that there is nothing new which
would justify changing that which existed from the
beginning (of the State)'.

In 2000, the supreme Court ruled that the
arrangements for Yeshiva deferment were illegal and
instructed the legislature to enact more appropriate
laws. Subsequently, a series of temporary enactments
valid for up to two years, were promulgated.

army gives more and more exemptions to
everyone. (Of the 22% of those eligible for
the draft who got exemptions, only 8%
were Haredi.) It is my hope that we, the
secular and the religious communities,
continue to get closer. Hopefully, the trust
and respect we build up for each other will
allow us to address this issue in time as
well.

Vi. Why do many frum men sit and
learn instead of taking care of their
families?

Every culture and civilization had
its scholars. In the Western World there
are hundreds of thousands of academics in
thousands of universities who are paid to
study, research and teach in all sorts of
areas. These do not just include practical
areas but also areas such as history,
philosophy and anthropology.

Jews are the inheritors of the most
fabulous tradition of thousands of years of
wisdom. We are proud of our Torah
scholars who make this wisdom accessible
to all of us. Those who sit and learn do so

! My experience has been that most Israelis are just
too passionate about this issue to begin a serious
discussion about this.
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with the active consent of their families.
All involved feel privileged, and they
choose to give up whatever material
benefits they might have otherwise gained.

Indeed, the Torah observant world
feels so grateful to these people that they
support these people, and the Yeshivas in
which they learn to the tune of billions of
dollars every year. So does the Israeli

government, the greatest financial
supporter of Torah of them all.
vii. Why do Chasidim wear long

black coats and black hats?

There is a mistaken idea that long
coats date back to the 16" or 17" centuries
in Europe. This is not the case. The
Talmud (Bava Basra) talks of a long coat
as being the garment of a wise man. Such a
man would wear a shirt and pants that
show the shape of the body, and then
would wear a long coat over that, covering
the shape of the body, an extra dimension
of modesty. Indeed heads of yeshivas
today generally wear such a coat, as do
many, though not all Chasidim.
Presumably, the Talmud is talking about a
custom, which went way back, perhaps to
Abraham.

And why black? Truthfully, any
modest color will do, a brown, dark blue,
grey, etc. Black has emerged as a current
trend, but it is not intrinsic to the idea.

As for a hat, the main idea is to
wear one when praying. We dress up to
meet our maker. However, many have
extended the idea that, as G-d’s people, we
should always be dressed up (besides the
convenience of the head being the best
place to keep one’s hat).

There is another idea, that of the
Shtreimel on Shabbos. This is the one idea
that is of recent, 16™-17" C origin. The
kings of those times wore shtreimels, and
every Jew feels like a king on Shabbos.
Chasidim began the beautiful custom of
dressing up like a king and indeed they
have continued this beautiful custom. The
kings of Europe may be almost gone, but

the Jewish kings and queens in every
Shabbos home remain on for eternity.
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CHAPTER TEN: MAN, SELF DEVELOPMENT, COMMITMENT

Body and Soul

What makes human beings so special? Aren’t animals also able to love
and care, display intelligent behavior and even learn how to speak?

Does Man really have freedom of choice as Judaism says? People surely
don't choose who their parents are, what their genes are going to be,
which town they are going to be born in, how clever and handsome they
will be and what opportunities they are going to get in life?

Does not the idea of freedom of choice contradict G-d's divine
foreknowledge?

What is the Jewish idea of the Sacred and the Secular, the Pure and the
Impure?

What is the Jewish concept of the Sinner and the Saint?

Goodness, Commitment and Growth

Vi.

Vil.

viii.

Does Judaism really lead to greater happiness? Frum people don’t seem
happier to me?

How does Judaism provide a system for changing and/or modifying one’s
nature and character?

How does Judaism build one’s self-esteem? We see how crippling it is to
have low self-esteem and how important it is in this day and age to learn
how to be assertive and to project one’s personality; surely Judaism’s
emphasis of humility and modesty undermines this?

If I am happy with my life as it is, why change it?

Hypocrisy; I’'m worse off if 1 know and don’t do than if I simply stay
ignorant.

I am willing to do things which make sense to me, but not if I don’t see the
logic.

Judaism takes you out of the world.

Judaism is too restrictive; It will destroy my individuality; It will destroy
my creativity; Why does G-d want so many restrictions?
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CHAPTER TEN: MAN, SELF DEVELOPMENT, COMMITMENT

BoDY AND SOUL

I. What makes human beings so
special? Aren’t animals also able to love
and care, display intelligent behavior and
even learn how to speak?

Animals are capable of some
emotional and intellectual maturation.
They are able to have relationships, feel
pain and learn simple aspects of language.
They can problem solve up to a degree and
adapt to new environments. But animals
are totally divorced from the moral and
spiritual realm. They have no spiritual
aspirations, they never suffer from
existential crises and they never show any
sense of any higher purpose in life. Those
animals that show certain types of moral
behavior, like loyalty in dogs, or modesty
in cats are genetically programmed to be
s0. So is any apparent evil we see in
animals pre-programmed. Only man has
the moral autonomy to be truly good or
evil. Only human beings ever seem to
show any sense of a higher purpose in life
and therefore only human beings can
invest themselves and the world around
them with meaning. Animals do indeed
possess some basic life-force which is
actually considered, in Judaism, the lowest
level of the soul the wo). But they lack the
higher levels of the soul, those that allow
us to say of man that he was created in the
image of G-d. Man aspires to imitate his
Creator and therein lies his own unique
creativity, as far from animals as life is
from a rock.

Perhaps the most powerful
expression of the differences between man
and animal is the fact that animals do not
recognize their grandparents’. This is
because animals do not build on the

! Different animals recognize one or both of their
parents for various parts of their lives, usually only
for as long as they need them.

achievement of the generations. Animals
are always starting over from scratch —
basic insects and then a narrow range of
learned behaviors. Unlike humans, there is
no such thing as animal civilization, no
such thing as progression from one
generation to the next. For you can only
build with spirituality. And that is a gift
that was given only to man.

ii. Does Man really have freedom
of choice as Judaism says? People surely
don't choose who their parents are, what
their genes are going to be, which town
they are going to be born in, how clever
and handsome they will be and what
opportunities they are going to get in life?

It is true that we all are given most
of what we are, either by nature (genes) or
by nurture (the environment). However,
we all have a small area of our lives in
which choices can be made. Firstly we
can, indeed are forced to, choose our
reaction to our given situation. Building on
this, we all are given the moral and
spiritual imperative to take who we are,
our character, and our personality, our
creativity and sensitivity - and to grow
forward. This part of ourselves (however
small it may be) defines our essential self.
It is this, which makes us truly human.

Different people have different
choices to make. For one, smiling may be
effortless, not something he has to
consciously choose to do. For another it
may be a huge effort, something which
requires commitment and work. But the
first person will have his
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challenges. And in the end, we all
get the same amount of choice'. What we
make of those choices, we make of our
life.

iil. Does not the idea of freedom of
choice contradict G-d's divine
foreknowledge?

G-d is above time. Therefore, if He
understands anything about the present,
(which  He certainly does), then He
automatically must know about the past
and the future as well. It is all one to Him,
all appearing to Him in an instant that is
above time. But this knowledge of G-d
exists in a plane in which freedom of
choice cannot exist. The moment reality
translates itself into a time-based
existence, the plane on which we exist, G-
d's foreknowledge falls away and our
freedom of choice begins to express itself.
Since we live within time, the plan of G-
d's foreknowledge is unimaginable to us -
we simply are not equipped with the frame
of reference to understand anything but our
earthly past-present-future domain. So we
might say that in the dimension that G-d’s
foreknowledge exists, there is no choice,
but in the dimension where choice exists,
there is not foreknowledge.

iv. What is the Jewish idea of the
Sacred and the Secular, the Pure and the
Impure?

Judaism does not believe in
achieving holiness by separation from the
physical world. We are commanded to go
through the physical world; to use and
harness it and thereby elevate it with the
spiritual elevation of ourselves. The
Secular then becomes that which was not
yet elevated by us. Everything actually
starts out with a neutral potential, neither
sacred nor profane - simply secular. The
greater the potential for something to
become sacred, the greater the potential for
it to become profane.

! See x PON YN ANON ,TONN DTOVNP

The pure is something whose life
potential has been actualized, the impure,
something which has lost its life potential.
The paradigm of something impure is a
dead body, a holy corpse which no longer
houses the soul which allowed it to
continuously grow and to actualize more
and more of its potential. A woman in her
menstrual cycle is simply reflecting a loss
of that same potential on a lesser scale. So
is a Metzora whose malicious speech is a
socially destructive act.

(For a related insight on the pure
and impure, see the section on Women’s
Issues, Why a woman is impure during her
menstrual cycle?)

V. What is the Jewish concept of
the Sinner and the Saint?

Sin & Saintliness do not exist in
Judaism. These are Christian concepts.
Judaism has a whole range of words to
describe spiritual negativity ,xvn N7y
,ANMV among others. For us negative and
positive spirituality exist on a gradient and
cannot be contained by one word. The
commonly used word however is N7y
which literally means to pass over - i.e. to
pass over the opportunity to do G-d's will.
This is also called a xvn, a lack, which
means that we have failed to actualize our
spiritual potential either by failing to do
something or by doing something
positively bad.

So too there are no saints in
Judaism?, although there are righteous men
and women. These o718 are your
common man who through working on
their characters became holy. No titles are
ever given out or awards made. In fact the
surest disqualification for the name Tzadik
is someone who is trying to consciously
acquire the name.

A pr1y, like you and me continues
to struggle with himself, to work on

2 To be declared a Saint the Catholic Church
demands that the person have done two or more
mircales. But there is no such requirement to be a
Tzadik.
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himself, and to grow forward. His
greatness lies not so much in the heroic act
as in the daily standards of excellence he
applies to his life. We all are capable of
being heroes, we hope, when it comes to
the unusual, to the little old lady who fell
down in the street. But real Jewish heroism
is expressed in the little act, not as
Napoleon on his white horse. At first
glance the Jewish righteous man appears to
be doing the same thing as everyone else -
he tries to give, to be friendly and warm, to
pray meaningfully and to keep the
mitzvos. Like the pr1y, we all try to smile
at our fellow man and to pray to G-d. The
difference between the P>ty and every-
man is that whereas we sometimes get it
right and sometimes don't, whereas we
sometimes let our moods or simply lack or
awareness get in the way, the P> s
manages an amazing consistency. We all
have that great pray now and then - the
>3 does it every day. We all occasionally
access the inner essence of our souls,
overcome our desire to overeat or not get
out of bed - we are all heroes some of the
time. The p>7x is a hero every day.

(See further below, Chapter Nine —
63 How does Judaism provide a system for
changing and/or modifying one’s nature
and character?

GOODNESS, COMMITMENT AND
GROWTH
I. Does Judaism really lead to

greater happiness? Frum people don’t
seem happier to me?

! Secular people tend to scrutinize frum people to
see whether they really are happy or not. Should
they see a haggard-looking woman trying to get off
the bus with two children and a carriage, they will
use this as proof that frum people don’t really look
happy. But they do not do this with secular people.
You will not find a secular person looking intensely
at his co-travelers on a N.Y. subway to see whether
they are happy. But let him or her come to Har Nof
and they will immediately put everyone under the
microscope.

If what is meant is somebody going
"whee" at the fun fare, people walking
around without seemingly a care in the
world - then frum Jews indeed don't make
the grade. Jews are serious about life,
because they care about it very deeply. But
they are definitely happy where it really
counts - they have a deep inner
contentment in their belief that they are
doing the right thing, growing spiritually
and acting ethically. The real test comes in
old age. Frum Jews seem to get more
content the older they get. Yet old age
depression is a massive problem in the
secular world - people can no longer lead
the lives that were so dependent on their
being vigorous and in the prime of their
health. These people often long to be
young - they are backward looking. Frum
people rarely are. Part of the problem
comes from the Western idea of pleasure;
a lot of it has to do with escaping. In fact
some forms of Western pleasure are
deliberately designed to be as different to
normal living as possible. A discotheque
for example has very loud music, is dark
with flashing lights, has dancing - very
different to normal types of body
movements - all completely different to
any normal environment. Movies, videos,
theme parks, theatre, Disneyworld and TV
are all designed to transport one into a
different reality to one’s own?. People talk
about "getting away", perhaps from life
itself.

The truth of the matter is that you cannot tell
whether someone is happy or not by just looking at
him or her. People are not happy because they
crack a lot of jokes or seem to laugh in public a lot.
Suicides often include people who appeared
outwardly so happy. Happiness is a function of an
inward contentment with one’s lot, serenity, a
feeling of being fulfilled and having meaning in life
and on feeling adjusted. The few studies that have
been done have shown that on these variables, frum
people do better than non-frum people.

2 Even reality TV, which is meant to be more real-
life, is in fact meant to give us pleasure by
becoming peeping-Toms into other people’s lives.
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The epitome of Jewish leisure, on
the other hand, is the Shabbat. The
Shabbat is held in the same house, around
the same table, as the weekday. It is
intended not simply to give us a break, but
to inform our weekday, provide it with
spirituality and meaning*. Jewish pleasure
comes from engaging one’s normal
environment in a creative and meaningful
way. Jews don't get away for pleasure
(though they might for relaxation) they go
up for (spiritual) pleasure.

Happiness is a consequence not a
goal®>. You can’t be happy by trying to
make yourself happy or declaring that you
have a right to be happy?®. You can only be

! This is not to say that taking a vacation, and
experiencing a different environment and pace for a
while is not a healthy thing. But this is not meant to
be a break from life - just a break from work, from
being rushed, from not being able to think and
appreciate oneself, one’s family and the nature
around us.

2 "Like happiness, self-actualizing is an effect, the
effect of meaning fulfillment. ...If he sets out to
actualize himself rather than fulfill a meaning (out
there in the world), self-actualization immediately
loses its justification. (Victor Frankl, The Will to
Meaning, p.38)

® The right to pursue pleasure is one of the supreme
values upheld in the American Declaration of
Independence. “We hold these truths to be self-
evident, that all men are... endowed by their
Creator with certain inalienable rights, that amongst
these are... pursuit of happiness.” Secular
humanism leads to a desire by people to be happy
here and now. Doing the right thing in this world in
order to be rewarded in the world to come is
replaced by doing what makes you happy in this
world. For those who are intelligent and
disciplined, this may mean delaying gratification
until they have a job, or until they get married or
until they have put their kids through college or
even until they retire. This is the “Waiting for
Godot” syndrome, where people are always waiting
for that thing to happen in their lives when they are
then really going to start living. For others, the
happiness has to be more instant.

Pleasure may mean having fun or enjoying leisure,
and indeed Hollywood, theme parks, most of TV,
the music and sports industries, as well as most
popular literature are devoted to this idea. This idea
of pleasure being something instantaneously

happy because you are feeling good about
yourself as a consequence of doing the
right thing®*. Anyone who looks for
something from outside of himself to make
him happy finds that it was a quick-lived
experience. We dream for wealth — and
find that the moment we have it, it does
nothing for us®. We long to be famous, but
the famous seem no happier than those
without all of that. Hollywood stars, in
fact, seem to have miserable lives. This is
because the human being is ultimately a

gratifying is reinforced by a consumer orientation,
the labeling of any pain as negative, sexual
liberation, a victim rights oriented society, a fast
food industry, and a whole host of other factors.
Presidential hopefuls now talk in sound bytes and
parents feel that their moral responsibility to their
children is to condone whatever makes them happy.
The idea of real pleasure, a higher spiritual
happiness is rarely given equal consideration.

* True happiness comes from within. It is a state of
being as a result of working on ourselves, of feeling
that we have done the right thing, that our lives
have meaning and that we are spiritually fulfilled.
Actually, it would be more accurate to say that a
person only gains true meaning in life when he
reaches beyond himself. It is ultimately self-
transcendence, rather than simply self-actualization
which leads to true self-fulfillment. As Victor
Frankl puts it, man must reach beyond himself,
"because of the self-transcendent quality of human
existence... being human always means being
directed and pointing to something or someone
other than itself* (The Will to Meaning., p. 25).
However, in stating that one must not look outside
of one’s self, we meant in the sense of looking for
something in the physical world.

DOIIND ¥ MDY w°
Like nature, the human being abhors a vacuum. We
are driven to fill ourselves up. But since we have an
infinite, spiritual soul, any attempt to full ourselves
up with materialism is doomed to failure. Some
people misinterpret this by thinking that the reason
they are still feeling empty is because it wasn’t
enough. They become millionaires and it still does
not do it for them. The reason, they figure, must be
because a million is not enough. Another million
and that will do the trick. But such notions of
instantaneous gratification will simply not work
when it comes to real happiness.
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spiritual being®. Trying to satisfy the soul
with material things just isn’t going to
hack it

So Jews live meaningful, fulfilling
lives and it is this which makes them
happy. But Jews are not happy with any
meaning — we are a nation that insists on
ultimate meaning — a faith in G-d and a
Torah life which fulfills His will®. Faith
allows one to feel not only that life is
meaningful, but that one was given
everything that one needs to fulfill it. A
Jew who trusts in his G-d does not feel that
he is lacking anything.

1PONA NHWYN PYY INDN
Who is happy — he who is happy
with his lot.

ii. How does Judaism provide a
system for changing and/or modifying
one’s nature and character?

Judaism has 3,500 years of wisdom
on character development and it shows.
Most of us who work on ourselves focus
on our strongest assets - the pianist, the
athlete, the doctor keep on working away
at their piano-playing, running and
medicine, especially in this era of super-
specialization. If our worst trait is really
getting in the way then we will work on
that too. If we just lost another friend
because our quick temper got the better of
us for the umpteenth time then we will
have no choice but to try and do something
about this. But most of our potential, in
most of us, simply remains
underdeveloped.

Judaism is a system of developing
all of oneself, of actualizing all of one's
potential. The annual cycle gets us to focus

! Judaism believes that true happiness is not in this
world. Rather it is in the World to Come. But, the
amazing thing is that the “this worldly” process of
attaining the World to Come makes us happier in
this world as well

NNNYN 2D YT - (NY DY) 2927 IR NONN IND ,‘J"'mnz
NN DTIRD IWUNRD NI DNPYN 0D, Wan AN NN
YINNN G0N ONX NI WO ON P MDY PRI MDY
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on freedom and self-control come
Passover; our relationship with spirituality
and the Torah on Shavuos; self-awareness
and judgment on Rosh Hashanah;
relationship with the material, faith on
Sukkos, etc. The Commandments of the
Torah direct us toward a golden mean or
path: there are commandments which
develop our internal self-discipline on the
one hand, and those which direct our focus
on giving outward on the other hand; we
are directed to be sensitive to our
environment, to our physical needs, to our
intellectual development, to our communal
responsibility - all with the right balance.

On our own, we are but midgets in
the complex maze of our own fabulous
selves; with the Torah we can climb a
tower and finally view the totality of
ourselves.

ii. How does Judaism build one’s
self-esteem? We see how crippling it is to
have low self-esteem and how important it
is in this day and age to learn how to be
assertive and to project one’s personality;
surely Judaism’s emphasis of humility
and modesty undermines this?

Judaism is not for losers. It is
demanding and challenging. It therefore
makes a poor crutch. Yet, this is not to say
that it does not build self-esteem. On the
contrary, somebody who is filled up with
the spirituality, sense of meaning and
wholeness of the Torah, will have real self-
esteem which can only ultimately come
from the knowledge that he is fulfilling his
mission in life. And he will feel little need
to validate himself from the outside.

Neither humility nor modesty have
anything to do with having a positive self-
image and the confidence to be able to do
what life-situations demand of us. In fact
the rabbis would not advise someone with
a poor self-image to work on their
humility. Humility is the smallness that a
person feels when he compares himself to
his ultimate potential or when he compares
himself to Ultimate Reality. Humility
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demands that one not belittle who one is
and what one has done; even more so it
requires one to really understand what one
can be.

Nor is modesty a contradiction to
self-esteem. Modesty is the de-focusing
from the superficiality of a situation so that
the inner essence of the situation can be
revealed. In the case of clothing, it is the
hiding of the distractions of the purely
physical aspects of oneself in order to
reveal the true honor and value of oneself.
This applies to men as well as to women.
However, in women, immodest dress
impacts more on the situation because
men, more than women, are capable of
pure, sensual, attraction. Modesty is not
only a dress issue it applies to the way one
speaks, to all one's senses, to the way one
filters any information. In fact n>n the
prophet described modesty as one of the
big three keys to unlocking all of
spirituality. Since spirituality is always
hidden below the surface of things,
someone who lacks the focus of modesty
will never have an authentic relationship
with spirituality. So modesty is really a
1725 M%), a revelation of the true honor
and glory of the person. Far from being a
reflection of a lack of positive self-image,
it reflects just the opposite, the confident
conviction that we are more, much more,
than sometimes meets the eye.

(See further under Women’s Issues,
Women’s Clothing)

iv. If I am happy with my life as it
is, why change it?

It is true, people do not change if
they are completely happy with the way
they are. However, in order to make sure
that you have assessed the situation
properly, ask yourself the following
questions:

(i) Based on my present life-style, am

I as likely to be as satisfied with

my life in ten and fifty years as |

am now? Are people of that age
who live or lived like me as happy

as | would like (them) to be? How
do | expect to be different? Bear
in mind that now is probably the
easiest time in your life to make
changes.

(ii) Do 1 just want to be happy, or do |
want to be as spiritually fulfilled
as | possibly can be?

(iii) Am | fulfilling all of my potential;
not just my best quality, but all my
traits? Do | even understand
myself well enough to be able to
say what my ten best and test
worst traits are?

(iv) Is my lifestyle going to give my
children the best chance (possible)
to live the most moral and
fulfilling lives possible?

(v) Are all my current values really
true?

Nobody is asking you to change
your life if you don't want to you.
Ultimately that is your choice and only
you can make it. What | am asking is that
you study - that you know something
about the most magnificent body of
wisdom ever to exist on earth - and it
happens to belong to you. Once you know
a little about your heritage, you will be in a
position to decide for yourself what you
want to do, and | fully respect your
integrity to make an honest and
independent decision.

Pop quiz:

Who was the Mother of J-sus?

And who was the Mother of
Moses?

Most Jews know the answer to the
first but not the second question. That just
shows how far we are away from our own
Heritage.

Therefore, to decide now, before
you have learned, whether you want to
observe Judaism would be to decide by
default. That | can't respect. I can only
respect an informed decision. So | am

Page 87 of 117



encouraging you to check things out, to
give at least as much time to your Judaism,
which has inspired millions of brightest
and the best Jewish minds through the
ages, as you would to any one semester
course at college, many of which are
probably going to make absolutely no
difference to your life.

V. Hypocrisy; I’'m worse off if |
know and don’t do than if I simply stay
ignorant.

The secular person figures that
anyone who is observant but who is not a
P18, must be a hypocrite. After all, you
say that you believe in it, why don't you do
it. Many of their hassles with the frum
community arise from this. But worse than
that, they often prevent themselves from
getting involved by saying, "I relate to
parts of Judaism, but to do it all is too
much for me. Is it not hypocritical to
observe some nwsn and not others?”
Here’s one answer:

Monday: You have just been to a
great lecture on keeping Kosher. You
come home, throw out the cheeseburger
and stock up with kosher goods, although
you have no idea what you are going to do
about that important business appointment
in a treife restaurant on Wednesday. You
agonize over the decision but you end up
having that treife meal. You simply didn't
have the strength to cancel or maybe you
were too embarrassed to suggest a kosher
alternative. To give in to one's weakness
like this is a problem to be overcome, but
it is not hypocrisy. Judaism regards any
nsn that a person keeps as being of value
- it is not an all or nothing process. A
person can do a little, then fall short, that is
only human. What is important is that he
be committed to the process of growth. He
should say, "Although | can't see myself
doing everything now, there is no area of
Judaism which I reject from doing one day
in the future, even if it is difficult now for
me to imagine doing these things." What
for one person may be a piece of cake (e.g.

smiling cheerfully in the morning), for
another may be extremely difficult.
Therefore, what really counts is not where
you are, but where you want to be, and
how much energy you are willing to put in
getting there.

Vi. I am willing to do things which
make sense to me, but not if | don’t see
the logic.

If we were to wait until we
understood every part of a system before
expressing faith in that system, we might
as well not come out of the womb? We fly
in things 30,000 miles above the sky, not
because we understand every part of an
airplane, but because overall we see that it
works. So too we do the mnxn because
overall Judaism makes sense, enough
sense to allow us to believe that this
mitzvah too will make sense to me when |
finally understand it. So - one stops doing
if one loses faith in the overall system but
not when one lacks insight into a detail.

vil. Judaism takes you out of the
world

The list of observant Jews who
have reached the top in their respective
professions would read in the thousands,
covering medicine, law, physics, the arts,
and many more. There is even an
observant U.S. Senator and at least two
observant U.S. ambassadors. In Israel,
observant Jews have had amongst their
ranks Menachem Begin, Agnon (the only
Israeli recipient of a Nobel Prize for
literature), two Supreme Court Judges, the
first State Comptroller (Dr. Nebensal), a
recent President (Moshe Katzav) and many
more. In the area of science alone we can
talk about people such as Herman
Branover, the world's leading scientist in
magnetohydrodynamics; Alvin
Radkowsky, formerly Chief Scientist, U.S
Atomic Energy Commission and father of
a number of key inventions relating to
nuclear reactors; Leo Levi, Rector of
Jerusalem College of Technology; Cyril
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Domb, a fellow of the Royal Society in
London and many more. Historically, this
has always been the case. Maimonides was
considered, together with Averos, as the
foremost philosopher of his time; his
textbooks on Galen were standard in
medical schools throughout the Old
World; there have been a number of
observant prime ministers like Shmuel
HaNagid of Grenada and finance ministers
like the Abarbanel to Isadore and
Ferdinand Isabella. Most of them have
been great sages, some, the leading sages
of their generation.

What Judaism does is to change
our perspective of the world. Priorities do
change, and yesterdays burning ambition
may be today’s yawn. But these are
choices you may or you may not want to
make, and you will feel no pressure to do
differently. Your life will remain in your
hands. May you merit to make the right
decisions.

viii. Judaism is too restrictive; It
will destroy my individuality; It will
destroy my creativity; Why does G-d want
SO many restrictions?

Though there is certainly a Jewish
way of approaching every situation, most
of the day of an observant Jew is not
explicitly defined by Jewish law. The
entire area of the laws between man and
man is only defined in very broad outline.
The infinite variety of unique human
situations require a continuous outpouring
of personal creativity.

At the same time, everything
worthwhile in life requires discipline and
restrictions. The great pianist has to follow
the restrictions of counterpoint and
harmony. There are scales and rules of
pedaling. The great gymnast or ballerina
require both tremendous discipline and
constant practice to free their bodies to
glide through the air as they do.

A novice at the keyboard trying to
express himself will just make noise. It
will take years of hard practice, day in and

day out, before he becomes a master. But
having mastered the discipline to express
himself creatively, he will be able to use
his discipline to soar to greater and greater
heights.

The most creative and
individualistic personalities in Judaism are
usually the greatest. Like the Olympic
swimmer who trained for a decade to glide
so beautifully through the water, they seem
to effortlessly combine their own
personalities with the highest spiritual
ideas. They have harmonized themselves
with the Torah which in turn is very finely
tuned to the physical world in such a way
that they can respond to each situation
with maximum creativity.

But there is more. Not only does
Judaism not want you to give up your
personality, it insists that you don't. You
owe your creativity to not only yourself
but to the world - the world cannot be
complete without it.
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Vi.

CHAPTER ELEVEN: THE JEWISH NATION

Are Not All Men Equal? Does Not the Chosen People Idea Contradict
This? Why If the Torah Is Supposed to Be a Moral Code, Was It Only
Given to the Jews? Don't We Want All People to Be Good?

What Does it Mean to Be Chosen? Chosen for What?
How Can We Know That the Jews Are Really the Chosen People?
What is G-d’s Attitude Toward Other Religions, Races and Nationalities?

How Do We Explain Discriminatory Laws Like Interest, Loshon Horo
and Returning a Lost Object?

What is Anti-Semitism and Can it Be Removed? If the Jews Are the
‘Chosen People’ Why Have They Been Oppressed So Much Throughout
the Generations?
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CHAPTER ELEVEN: THE JEWISH NATION

I. Are not all men equal? Does
not the Chosen People idea contradict
this? Why if the Torah is supposed to be a
moral code, was it only given to the Jews?
Don't we want all people to be good?

"How odd of G-d to choose the Jews.
It's not so odd, the Jews chose G-d."

Judaism would prefer that there be
no distinctions. In the ideal, had the first
Man and Woman not transgressed, there
would not have been any Jew or non-Jew -
just man'. After the sin, the situation was
still open for anyone to choose a life of
core spirituality and to become the Jewish
people? Despite the passing of tens of
generations, only Abraham and his
descendents chose to dedicate themselves
to this task. G-d did not simply accept their
role as future recipients of the Torah.
Again and again, He tested Abraham?.

1 All of mankind would then have become a part of
Klal Yisroel.

2 Even at time of myvonn <1 each of 70 nations was

given a distinct spiritual task.
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See Handbook of Jewish Thought: 4:12, 4:13, 4:16

Until the Yyan, period of roots (= 70 nations). After

then, period of branches. Commitment by “roots"

to role of central spirituality would lead to branches
playing that role as well because they would inherit

intrinsic degree of innate spirituality. Because N»N

o>» Ym0 ax = therefore even during the period of

the branches, possible to join central spirituality

(although this became increasingly difficult).

¥ Abraham was given 10 tests (7:1 max na A lists
them); “Never in history had unaided individual
made such a complete break with his environment,
overcoming all obstacles for a yet unknown faith."
(A Kaplan - 4.15)
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Again and again, He tested Yitzchak and
then Yaakov and his children and their
children®. The nation had to pass the
horrific and miserable experience of
Egypt, but still they stood fast, ready to
commit themselves to G-d’s Torah.
Therefore it was only because the Jews
consistently and doggedly chose G-d, that
G-d ultimately chose the Jews®.

Even at this late stage, other
nations could also have accepted the
Torah. The Torah was in fact offered to
everyone. But when even now only the
Jews responded, the nations of the world
could no longer, as a nation, accept the
Torah. Still, any individual non-Jew is
welcome to convert and become a part of
the Torah-keeping nation. Non-Jews have,
in fact, more spiritual opportunities than
Jews. Non-Jews can remain as they are and
by keeping the Seven Noachide Laws, get
the World to Come. These laws are very
basic laws of minimum civilized standards
like killing, stealing and not being cruel to
animals. Or, if they so desire, they can
commit to a higher standard of spirituality
by converting. Jews have no such choice.
Their only choice is how they will respond
to the incontrovertible fact of their
Jewishness.

il. What does it mean to be
chosen? Chosen for what?

G-d chose us for special duties not
privileges®, because we showed a

* Only after 3 generations and after all Yaakov's
children followed in his way is the term Israel first
used; (The other names for the Jewish people,
Sxw N & o only after his children in
turn.)
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willingness to accept those duties, which
the rest of the world rejected. These
responsibilities involve not only a more
demanding level of spiritual and moral
standards, but also include caring for the
broader spiritual fulfillment of the world
and all its people’. The Jews did not accept

the Torah only for themselves, but on
behalf of the whole world. Nor have we
ever tried to get anyone else to take over
our responsibilities.

The Jews have not had a privileged
history in the normal sense of the word.
On the contrary, being Jewish means being
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R. S. R. Hirsch, the Nineteen Letters:
“The Bible terms Israel n>wo, “a chosen treasure."
This designation, however, does not imply, as some
have falsely interpreted it, that Israel has a
monopoly on G-d's love and favor. On the contrary,
it proclaims that G-d has the sole and exclusive
claim to Israel's devotion and service." (Fifteenth

Letter)
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R.S.R. Hirsch: Israel's most cherished ideal is that

of the universal brotherhood of mankind. Almost

every prayer we utter contains reference to the
hastening of this end. (The 19 Letters, 15th letter.)

Rav S. R. Hirsch: ywax onnax davens for oy1o

right after circumcision. nYn which was to

separate onyax from the rest of the world,

immediately spurs him onto a greater sensitivity to

that world.
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Implies the Jews are o»n> to the nations - i.e. the
rest of the world
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judged by a stricter standard than non-
Jews? and suffering the long history of
anti-Semitism that we have. Even the gift
of the land of Israel was conditional on the
highest commitment to G-d and His Torah.
And the land that was given was small
enough. That we have survived in defiance
of any sociological explanation, is
testimony to the fact that G-d wants us to
continue serving the role that we have®.

iii. How can we know that the Jews
are really the Chosen people?

There are several, objective ways
by which we can know that our claim to be
the Chosen People is, in fact, true. The
very fact that we survived as a nation and a
religion®, a tiny group of people spread
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% See the next answer

* T.R. Glover: No ancient people have had a
stranger history than the Jews. ... The history of no
ancient people should be so valuable, if we could

Page 92 of 117



throughout the nations of the world is
totally mysterious and entirely
unprecedented®. Paul Johnson stated it
beautifully when he observed: “Above all,
that the Jews should still survive when all
those other ancient peoples were
transmuted or vanished into the oubliettes
of history, was wholly predictable. How
could it be otherwise? Providence decreed

it and the Jews obeyed.” (A History of the
Jews, pg. 587)

Anti-Semitism IS another
phenomenon in the world which seems
perplexing and without explanation. No
other hatred is as intense, spread over so
many countries (even ones where Jews do
not live), over so many centuries and with
such persistent dedication® Lloyd George
stated in 1923: “Of all the extreme
fanaticism which plays havoc in man’s

only recover it and understand it. ... Stranger still,
the ancient religion of the Jews survives, when all
the religions of every ancient race of the pre-
Christian world have disappeared ... Again it is
strange that the living religions of the world all
build on religious ideas derived from the Jews. ....
The great matter is not “What happened?” but
“Why did it happen?” Why does Judaism live?
(The Ancient World, Penguin, pp. 184-191)

! Alswang: “The Chinese in China have always
been the majority. The Kurdish people as well
(within their own national geographic boundaries)
were the majority until Turkish occupation in the
sixteenth century. In contrast, for over eighteen
hundred years, until the creation of the modern
Jewish state in 1948, Jews were always a minority.
The Chinese had no substantive interaction with
Western or Middle Eastern culture up to the
nineteenth century. The Kurds too had minimal
interaction with the West, and, to this day are, in
general, a pastoral people living in tents. In
comparison, the Jews have not only witnessed
every Western and Near Eastern physical and
cultural revolution over the past three thousand
years, but have, more times than not, been an
integral feature of non-Jewish society.”

Mark Twain:

“The Egyptian, the Babylonian, and the Persian
rose, filled the planet with sound and splendor, then
faded to dream-stuff and passed away; the Greek
and the Roman followed; and made a vast noise,
and they are gone; other people have sprung up and
held their torch high for a time, but it burned out,
and they sit in twilight now, or have vanished. The
Jew saw them all, beat them all, and is now what he
always was, exhibiting no decadence, no infirmities
of age, no weakening of his parts, no slowing of his
energies, no dulling of his alert and aggressive
mind. All things are mortal but the Jew; all other
forces pass, but he remains. What is the secret of
his immortality?" (from the article Concerning the
Jews, Harpers (1899), see The Complete Essays of
Mark Twain, Doubleday (1963) pg. 249).

nature, there is not one as irrational as anti-
Semitism. ... If the Jews are rich [these
fanatics] are victims of theft. If they are
poor, they are victims of ridicule. If they
take sides in a war, it is because they wish
to take advantage from the spilling of non-
Jewish blood. If they espouse peace, it is
because they are scared by their natures or
traitors. If the Jew dwells in a foreign land
he is persecuted and expelled. If he wishes
to return to his own land, he is prevented
from doing so.” Nations dedicated
enormous energies and resources to their
Jew hatred, sometimes to the point of their
own destruction. Ultimately, anti-Semitism
can only be explained as result of the
recognition which the nations of the world
have that the Jews are the Chosen People®.

% The Discovery Booklet states that Anti-Semitism
unique in its:

i- Universality

ii - Intensity

iii- Longevity

iv - Apparent Irrationality

® “How did the Christians historically explain the
miraculous survival of the Jew. Only two
possibilities - or G-d's chosen people - which they
couldn't accept, or the work of the devil, which
they proposed. A perverse recognition of Jewish
uniqueness.” (Eliezer Berkowitz - The Hiding G-d
of History)

Nazi's hatred and fear of Jews: Totally unjustified
in terms of material and political power. “It was a
metaphysical fear of the true mystery of G-d's
presence in history as revealed in the continued
survival of Israel. The hiding G-d of history was a
repudiation of everything Nazi Germany stood for."
(Berkowitz, ibid.)
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All the prophecies about the Jews,
which have proven to be so accurate
further bolsters our claim. Finally, there is
the fact that this is the people to whom G-d
gave the Torah'. None of the monotheistic
religions denies this claim. The Kuzari
claims that a claim of a national revelation
cannot be made unless it is true, which is
why no other nation ever attempted to
make a similar claim?®. The miracles which
occurred around this time were public,
easily observable and testable and took
place over an enormously long period of
time.

Many other proofs that verify that G-d
gave the Torah to the Jews exist besides®.
The last one we will discuss here is the
Jewish contribution to civilization, a
phenomenon so remarkable that all great
historians have felt a need to comment on
it More than anything else, the Jews have

! The Jewish nation is intrinsically bound to the
7. Proof that the nn is Divine is also proof for
the Chosenness of the Jewish people.
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All other religions: One man claiming prophecies; a
few people seeing miracles; usually from less
educated parts of population; miracles often at a
distance; done suddenly over short periods of time;
recorded much later; etc.
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Other religions would have loved to have made
such a claim, especially Islam and Christianity,
who were claiming to replace the national
revelation at Sinai. But as the Kuzari explains such
a claim cannot be invented. The Kuzari explains
why it is impossible to lie about such a claim.

% See the section called Proofs of the Torah

* John Adams: ... the Hebrews have done more to
civilize men than any other nation.... (2nd President
of USA, Discovery booklet pg. 50)

T. R. Glover: ... It is strange that the living religions
of the world all build on religious ideas derived

contributed Monotheism®, a fact that
changed everything about the world,

from the Jews. (The Ancient World, Penguin, pg.
184-191 in Discovery Booklet pg. 51)
In the Aish HaTorah seminar, World Perfect , 6
values for an ideal world are suggested:
1) Value of Life, basic human rights and
dignity
2) World peace, harmony and mutual
respect
3) Justice and Equality
All people, regardless of race, sex, or social
status, have the right to be treated equally
and fairly in the eyes of the law.
4) Education
Everyone has the right to be functionally
literate as a basic tool for personal
advancement and the ability to attain
knowledge.
5) Family
A strong, stable family structure is
necessary for the moral foundation for
society.
6) Social Responsibility
Individually and nationally, we are
responsible for each other. This includes
responsibility for: disease, poverty, famine,
crime, and drugs, as well as environmental
problems and animal rights.
There seems to be a universal agreement of people
from every race and continent that these six values
are fundamental to building a perfect world.
The two civilizations, other than Judaism, which
appear to have the greatest impact on the world are
Greece and Rome. There is hardly a philosophical
thought which didn’t originate with the Greeks.
Rome  powerfully shaped Western law,
government, administration and engineering. World
Perfect shows that, despite this, Greece and Rome
were far, far from the six universal values of today.
It then goes on to show how Judaism is, in fact, the
source of these values.

® “Israel's great achievement, so apparent that
mention of it is almost trite, was Monotheism. It
was an achievement that transformed subsequent
history....One may raise the question whether any
other single contribution from whatever source
since human culture emerged from the Stone Age
has had the far reaching effect upon history that
Israel in this regard has exerted both through the
mediums of Christianity and Islam and directly
through the world of Jewish thinkers themselves"
(H. and H. A. Frankfort, John A. Wilson, Throkeld
Jacobsen, William Irwin, The Intellectual
Adventure of Modern Man.)
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including the ability to do science as we
know it today. The Jews contributed the
Torah, the idea of universal education, the
concept of the basic rights of man. They
also gave the basic notions of equality of
opportunity, democracy, and our basic
notions of justice. In Paul Johnson’s
beautiful prose:
“Certainly the  world
without the Jews would have been

a radically different place.

Humanity might eventually have

stumbled upon all the Jewish

insights. But we cannot be sure.

All  the great conceptual

discoveries of the intellect seem

obvious and inescapable once
they have been revealed; but it
requires a special genius to
formulate them for the first time.

The Jews had this gift. To them we

owe the idea of equality before the

law, both divine and human; of
the sanctity of life and the dignity

of the human person; of the

individual conscience and so for

personal redemption; of the
collective conscience and so of
social responsibility; of peace as

an abstract ideal and love as the

foundation of justice...Above all,

the Jews taught
us...Monotheism*."

This contribution, which is so
disproportionate to our size, was made
under the most difficult of circumstances,
when we were under siege, spread out,

being hounded and expelled. Other nations
would have been pleased to have survived,;
while the Jews did more for the world than
any nation on earth.

Iv. What is G-d’s attitude toward
other religions, races and nationalities?

Judaism is unique in recognizing
the legitimacy of other religions. A non-
Jew is entitled to practice any religion
which is Noachide-consistent, thereby
earning himself the title of being a
righteous Gentile and deserving a place in
the World to Come?® Judaism is also not
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1-Islam
All opinions Monotheistic (oxynw> did
n2wn in his later years)
M2INN /5N 07a7)
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2 - Christianity
3 - Protestant Religions
Protestant religions have less of a problem
with the Trinity. Probably all opinions
would regard them as Monotheistic in this
regard. Primary problem with Protestantism
has to do with limitations on freedom of
choice (Calvinism believes in  pre-
determinism); stressing faith over deeds
(many  fundamentalists  believe  that
salvation is only through faith). However,
Mormonism believes that G-d can express
Himself on earth as a man and that a man
can later become Divine.
4 - Catholicism
o7am7- idolatrous (in 7:v ©72Y MAYN in
uncensored versions)

Carlyle B Heynes: This one book (the
Bible) ... has attracted to it, and had concentrated
on it, vastly more thought and has called forth more
works, explanatory, illustrative, apologetic, upon its
text, its meaning, its geography, its theology, its
chronology, its evidences, its inspiration, its origin,
than all the rest of the literature of the world put
together. An immense bulk of the world's literature
owes its origin to this book. (in The Bible, Is it a
True Book)

! paul Johnson, A History of the Jews (See entire
epilogue)
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Other omwxa hold that Catholics (i.e. the
Christians who lived at that time in those places)
are not idolatrous:
YPNRD - DOV MNT D77 MNTHIN MNMIN are
considered non-idolatrous.
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racist. If it were it would not allow
Jewishness to be determined by the mother
alone!, when half the child’s genetic
endowment would be coming from a non-
Jewish source. (The Nazis killed people
whose blood was only one quarter Jewish.)
Similarly, anyone from any race is entitled
to convert to Judaism?.

So too, Judaism recognized that
each nation has a unique role to play in the
world®. In practice, these nations have not,
in the main fulfilled their unique potential.

So G-d implemented a backup plan, using
the Jews to ensure that the precious sparks
of holiness of the nations of the world do
not get lost. The first part of this plan is to
use converts, who bring the sparks of that
nation into the Jewish People®. The second
part of this plan is through Galus. By
spreading us out amongst so many nations,
G-d is ensuring that we redeem the
positive values of each culture out there®.

V. How do we explain
discriminatory laws like interest, Loshon

(In :3% 8 &322 and several other places)
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Nevertheless, there are degrees of Monotheistic
purity. The fact that Christianity retains ideas such
as a virgin birth and a trinity means that, although it
is a great improvement on beliefs which preceded
it, it is still only half-way between paganism and
true Monotheism. (Rav Nachman Bulman)
Concerning the Islamic and Christian claims about
the status of their founders:
551 (uncensored versions): > 'a ©»Yn YN BraINA
THYY YORYNYIN DT DY) MINNN Y DY NORN DTN
cee POYNN TIN5 TIT IWMD NON PN PINN

3 NP IINT NP 12 ¥ 0w PR AN 1o purtpt
THONIWN NIN T2 (T:3 02T INND T NN PO
TH2 P D10 NTIWN I KIN TI2 PN THIA MNP

% There are a few exceptions to this such as the
»anm and »mny. (These are allowed to convert but
are not allowed to marry their fellow Jews after
conversion) However, any qualifications on
conversion (which are mainly qualifications of
marriage) no longer apply after 2> nyo mixed up
the nations.

N2 YW INI NNIX DI : (1) PYTNN NPTY )N PITS "®
NNY TNPN VTP YIN NN 1D D) 1Y W T ThdH VI
19 NOT (L 7PN OO NN NN NANY DYV NN

(V"y) 20 727 NI HORTY YNT NN 7P XD

Horo and returning a lost object which
apply to Jews and not to non-Jews?

There are two categories of
discriminatory laws. One set of laws is
designed to keep us separate from the
nations of the world. For example, the
laws of kashrus, including g0y y» prevent
social contact from becoming overly
intimate, while the law against
intermarriage keeps us intact as a nation.
The whole world has an interest in keeping
the identity of the Jews intact. It would be
a tragedy for all if this nation, which has
made such a disproportionate contribution
to the world, would no longer be around to
continue its phenomenally productive and
creative input in advancing civilization.

A second group of laws, however,
seems to be more problematic. These are
laws which seem to unfairly discriminate
against the non-Jew, such as the laws of
interest®, loshon hora and hashavas
aveida’. If we look closely, we will see

P29 YN AN N"APN NN N9 KUY N 119 oonos?
IINT NN DM DYDY DY OTD NIN MNIND
ION - DM OYIAPNY NAN DY NN DY VP MNDA

(OTPHN I IPNYI

®> See the previous note which implies that the

Galus experience also served the first goal of

gathering in converts.

(ND) .... 0 TVI PNND YN NI (9) NI-D :)D a7
LCTPOR T 7972 WD YN KD PRNDY YN 2191
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955 IINIY NIMN NONY IYION NTIAND P »p P
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that a common thread underlies all these
laws. All represent exceptional standards
of behavior not demanded or even
expected by the broader society. If a
mother were to buy her child an ice cream,
we would not expect all the kids in the
neighborhood crying foul that she hadn’t
bought each and every one of them an ice
cream as well. It is expected that a mother
will set a higher standard of care and
concern for her own children. (Of course
there is a certain standard by which she
should conduct herself toward those who
are not her members of her family as well.)

So too with the Jewish people. We
are entitled to, no we ought to set a higher
standard amongst our family members, our
fellow Jews, than we do with the rest of
the world. Let us look at some of the
specific examples.

Interest is an essential component
of a modern economy. If there would be
no interest, people would find it very
difficult to find money to borrow and
business  ventures would dry up.
Economies would stagnate and, with
growing populations, there would be
increasing unemployment and even worse.
G-d wants us to take and give interest. He
created interest as a part of the inexorable
laws of economics. But he asked us to set a
higher standard amongst our family
members.

So too with Loshon Hora. The
American Supreme Court upholds the right
of people to talk Loshon Hora as a
constitutional right. Millions of people
would be out of a job if Loshon Hora laws
were upheld - the entire newspaper
industry, talk show hosts and many others.
People who first become exposed to these
laws comment that they never realized
how much of their day was spent talking
Loshon Hora. But HaShem in His wisdom
demanded that the Jews keep a higher
standard amongst family members. (In
fact, we are urged not to talk Loshon Hora
against non-Jews as well. For here the
logic we applied in interest, that Loshon

Hora might actually be good for the world,
surely does not apply.) Similarly,
Hashavas Aveida. Certainly, many
countries have laws requiring that if one
finds a wallet in the street that one hand it
in. But the laws of Hashavas Aveida
demand much more of us than that. They
require that we look after the object,
which, if it is an animal, mean feeding it
and working out what, in the long-term,
are in the best financial interests of the
owner. HaShavas Aveida laws tell us to
run around and put up signs in the local
synagogues and sometimes to hold onto an
object for years. No country has laws that
come even close to this exulted standard.
G-d says again, “For family members, |
expect you to go the extra mile.” Some
even regard Noachide observant non-Jews
as being family members in this regard®.

(25 0 3: 22 ©M27) PN Nt
PISD DN PRY) D PTN HH52 1Ind DWW D
,DONION OYOUN YT IONRT (D19Y NTAN PINND
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Jews are expected to be totally
honest in their dealings with non-Jews, to
pay their taxes, to give charity to non-
Jewish causes, to look after the non-Jew
(Ger Toshav) who settles in Israel* and to
make a positive contribution to their
broader society. But Jews are expected to
do even more than that for their fellow
Jew. This is completely understandable; no
—itis even it be expected.

Vi. What is anti-Semitism and can
it be removed? If the Jews are the ‘chosen
people’ why have they been oppressed so
much throughout the generations?

In the question above, How do we
know the Jews are the Chosen People, we

explained the uniqueness of anti-Semitism.
We explained that the normal rules of
history and sociology are not sufficient to
explain this phenomenon. Only by
understanding the Choseness of the Jewish
people and how that interfaces with the
nations of the world can we come to any
understanding of this most harrowing and
perplexing issue?.

“How  did the Christians
historically explain the miraculous survival
of the Jew. Only two possibilities - or G-
d's chosen people - which they couldn't
accept, or the work of the devil, which
they proposed. A perverse recognition of
Jewish uniqueness.” (Eliezer Berkowitz,
The Hiding G-d of History)

Here we must distinguish between

Y AN PHY DA DY PNRT NI OIN OUN 1M
(DY9W 577 791 N3N 79N INNWNN DIPND 1DNIOND
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Here we see that non-Jews were allowed to settle in

Israel, and that the Jewish nation was commanded

to ensure their well-being and to provide settlement

arrangements that would ensure that each and every

one could make a living. They were given a high

degree of autonomy, allowed to create their own

cities, and provide for their own Noachide legal
system.

Every recorded nation that has discriminated
against another, has maximized the discrimination
when on its home territory. We the Jewish nation,
by contrast, actually increase our obligations when
we are in control!

In fact the source of many of the laws relating to
non-Jews living in Israel is a non-Jewish slave who
flees from his master to Israel:

P-10: )0 D27
PYTN OYN PON DN QUK PITX DX T2y 10N XY (V)
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the true anti-Semite as opposed to the
person who merely hates the Jew because
he is different. The latter, if he is white and
male for example, will also hate blacks,
women and all others who are different to
him. The real anti-Semite, by contrast,
understands who the Jew is, that he is
chosen, and that his strength lies in his
connection with G-d through the Torah.
Hitler certainly understood this®; so did
Haman, Amalek and all those who pursued
final solutions.

Our Sages tell us that our biggest
problems come from the exile (Galus)
civilizations. An exile civilization is one
which is locked into the same civilization
energy as the Jew so that, Yam nv op Mmwd,
when this one rises, this one falls. When

? Chazal point out that the words nxow + »»v are
the same. This is because, at the very moment when
we received the Torah, our distinct moral and
spiritual task contrasted us forever from the nations
of the world.

® Nazi's hatred and fear of Jews: Totally unjustified
in terms of material and political power. “It was a
metaphysical fear of the true mystery of G-d's
...presence in history as revealed in the continued
survival of Israel. ...The hiding G-d of history was a
repudiation of everything Nazi Germany stood for."
(Eliezer Berkowitz, The Hiding G-d of History)
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we Jews keep Torah and Mitzvos, we use
up the available civilization energy, and
the exile nation finds its energies sapped.
When we do not keep the Torah, however,
we release these energies for the exile
nation, and it is then able flourish at our
expense’.
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Vi.

Vii.

CHAPTER TWELVE: SCIENCE AND JUDAISM

Which is correct: Evolution or Creation?
Age of the Universe

Are Science and Judaism opposed?

Are there limits to Scientific Inquiry?
What are Miracles?

How do Faith and Reason relate?

What difference is there between Superstition and the Supernatural,
Magic and Mysticism?
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CHAPTER TWELVE: SCIENCE AND JUDAISM

i. Which is correct: Evolution or
Creation?

In the Torah, the word for creating
something from nothing is mentioned three
times during the creation account. The first
time was right in the beginning!, the
second was at the beginning of the creation
of animal life?, and the third was at the
creation of soul of man®. This would seem
to indicate that these things required some
special act of creation. It was not possible
to begin the world, or to move from plant
to animal life, or to get to the higher,
spiritual dimensions of man, based on
evolution alone.

On the other hand, this indicates
that all others aspects of the creation did
have an evolutionary dimension to them®.
Thus we see that G-d says: let the earth
produce the grass, etc® or else words like
2% and nwy  (wyn), which indicate

DYPY-N NI2 TPWUXI2 N: X owNa !

XY DYTIN OYPINN NN DIPIN NI KI: N TPWUNIA 2
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990 Y
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All three creation words are used for man:
INI2 7T R-N TPYRIDIMIN NN
NN DPON NI YN WHY INN) DTND DN DN
TND D 99Y OTRN NN OWPON /1 I8 NDNI OTRD
INNYI NMIYY NI INNYN DTN YY) DIPON IINN
19IN DY YUY 1IN ININ IV DY NP . OIPIYN OON
YUY NI PMNMIT NPHYA POXR DIVIN MPOIN
DY MY NN INYNDY DTND DIPIVN
Where nyx> and n»wy is used, some form of

evolutionary development is indicated.
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something from something are used®. In
fact, the commentators tell us that
everything was created on the first day in
some potential form’, and was then
developed into its final form on the
assigned day. Even the body of man was
considered a part of the evolutionary
process®.

This is not to say that Judaism and
evolution are in complete agreement®, and
indeed the radical secular bias amongst
certain  paleontologists has prevented
scientists from trying to resolve some of
the differences. But it does show that they
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8 See note 3 above.

® Other than the assertion that certain things were
created ex-nihilo, other requirements of a Torah-
true perspective are:
1. That the first day not be regarded as
more primitive than subsequent days;
on the contrary - it was higher
spiritually than the other days.

2. That all evolutionary developments be
recognized as only taking place
because of G-d's providential input.

3. That the time taken be reconciled with
the literal Biblical text.

4.  That the creation process be regarded
as the most perfect for the purposes for
which the world was made.

5. That the world and its entire species be
regarded as essentially co-operative
and not in competition.

6. That man be regarded as the pinnacle
of creation, the purpose for which the
creation was made.
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are not as far apart as is commonly
thought™.

ii. Age of the Universe

Science claims that the universe is
between 10 and 20 billion years old?,
whereas according to the Torah, there were
6 days of creation plus 5761 years.
Although the scientific dating may be
inaccurate®, there has been no serious
scientific challenge to these estimates”.
Several answers to this challenge talk
about two types of time. The Maharal
reminds us that time, being that it is a part
of the created world, is a relative concept®,
and indeed, according to relativity theory,
it expands and contracts®. This allows Dr.

! Another area of similarity is the basic agreement
on the order in which things emerged. An exception
to this is the fact that the Torah states that the sun,
moon & stars were created on the 4th day after
plant life, created on the 3rd; and that birds which
used to be thought to have developed from
dinosaurs would also be a problem, though now are
thought by some evolutionists to have developed
from reptile-like creatures, long before dinosaurs.

2 Recently, the estimates have been tending towards
the lower side, between 12 —13 billion years.

® Rabbi Tatz’s approach is that until the end of the
six days of creation the laws of the universe as we
have them today were not finally put in place.
Therefore science, based on current laws, cannot
inform us of what happened during the six days of
creation.

* Unlike evolution, where many prestigious
scientists have questioned just how scientific the
theory is, the age of the universe, within the given
range, has been accepted across the scientific
community.

® 5y 772N DWN PNV NN 079 HRIW NIRIN DN
2PN TN NXIN I ONYN

® Both motion and gravity effect time. "In 1905
Albert Einstein formulated the effect of motion on
time in his special theory of relativity, and in 1917
he formulated the effect of gravity on time in his
general theory of relativity. These effects were
observed in experiments conducted in the 1960's
and the 1970's. In one such experiment in 1971,
atomic clocks were carried in two high speed
aircraft. One traveled eastward, that is, in the

Gerald Schroeder to calculate that about 15
billion years in the center of the universe
translates into 6 days on the edge of the
universe, where the much heavier gravity
slows time down significantly. Rabbi
Aryeh Kaplan comes up with a similar
answer based on traditional sources’.
Similarly, Rav Shimon Schwab talks of
two types of time, cosmic time and earthly
time. The 6 days of creation are counted
according to cosmic time®, during which
period millions of years may have passed
according to our measure of time®. Rav

rotational direction of the earth, and one westward.
After the flight, the onboard clocks were found to
have either lost or gained time (relative to a ground
based atomic clock) depending on their direction of
travel, an effect of motion, and their altitude, and
effect of gravity. The results confirmed the
predictions made in Einstein's theory of relativity."

" Since there are a total of 7 Shmittah cycles, each
one 7000 years long = 49,000 years. (nnnn 19v)
We are currently in the 7th cycle, making 6 cycles
X 7000 years = 42,000 years prior to the creation of
Adam Harishon (17901 n»ab)
Since these years are prior to pwxIn o71X, they
must be measured as Divine years rather than
earthly years.

(oyn PNy 17)
A Divine day is 1000 earthly years long (v17)
A Divine vyear is, therefore, 365 1/4 x 1000
365,250 earthly years
Therefore the universe is 365,250 x 42,000
15,340,500,000 (approximately 15 billion years)
This is the same time claimed by cosmologists (8 -
20 billion)

® Some use the fact that the sun etc. was only
created on the fourth day as proof that time could
not have been measured as we measure it today).

° We might summarize the opinions by saying that
some interpretations agree with current cosmology
(Dr. Schroeder; R. Aryeh Kaplan; whereas others
leave the issue open (R. Shimon Schwab); still
others give other times (Ramban; R Yonasan
Eibeshitz). It would be fair to say that we do not
know, from a nn perspective, what the relative
time interpretation of the creation days is. A nn
Jew can, in this context, be quite open to the
modern  cosmological ~ time-table,  without
necessarily deciding decisively in favor of this.
(Bearing in mind the huge conflict the scientists
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Dessler brings the Vilna Gaon and other
sources to show that time before the sin of
the First Man was far more contracted™;
whereas that same time would be
perceived today as stretched out into
billions of years.

There are several other approaches
to this problem, using similar lines of
logic®. Almost all these opinions existed
before the scientific community ever
suggested a much longer age for the
universe, and therefore this is no mere
apologetics. On the other hand we should
point out that the scientific community has
not established a final age for the universe
— the figure changes every year, and | am
confident that any remaining differences
on this issue will be resolved by further
adjustments in the figure which scientists
suggest®. (See the answer to the next
question.)

ii. Are Science and Judaism
opposed?

Judaism has always been pro-
science, requiring that current scientific

knowledge be factored into Halachic
decisions. Science is ongoing and
constantly changing; but, with time,
scientific theories are getting closer and
closer to Judaism. Thus the Big Bang
points to the fact that the world had a
beginning, implying that it emerged in a
creation”, the attempt to combine the four
forces of matter® illustrates the scientists

* The Big Bang postulates that all matter

"exploded" outwards from an infinitely small,
infinitely dense, piece of matter (or from nothing
for that matter). This was the beginning of the
universe as far as we can know anything about it,
including time and space.

Previously, science believed in the static
universe, i.e. that the world had always existed.
Jews, who believed in the Creation story, were
contradicted by over 20 centuries of science! And
then, in the space of forty years (from the 1920s to
the 1960s) and despite the resistance of many
leading scientists (including Einstein), this theory
was conclusively overthrown. Suddenly a major
conflict between science and Judaism had been
resolved! (One of the co-discoverers of this, both of
whom won Nobel Prizes, is an Orthodox Jew
named Arnold Penzias.)

themselves have: 8-20 billion years is quite a
range!)

Personally, | prefer Rav Schwab’s
approach the best, for other approaches try to
reconcile the Torah view to current scientific views
which may turn out to be incorrect in the future.
Indeed, although scientists have kept within the 8-
20 hillion year range for the age of the universe,
their specific assessments have been adjusted pretty
much on an annual basis. Rav Schwab’s approach
can accommodate itself to the vicissitudes of
changing scientific opinion.
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® However, all discussion is within the 10 — 20
billion year range.

Scientists today believe that prior to the Big Bang
the world was condensed into a infinitely small
point. This is indeed how the y'any understands
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*There are four basic forces in the universe - the
strong and the weak forces, gravity and
electromagnetism. Three of these operate at a sub-
atomic level while the fourth, gravity operates at a
macro level. Many physicists regard their biggest
challenge today to be the combining of these four
forces into one. They believe that, up until a short
while after the Big Bang, these four forces were in
fact one force and that they later divided into their
present state.

There was no scientific evidence or
intrinsic reason for scientists to believe that the
world should comprise of one force rather than
four. Yet pursuit of this project has involved tens
of thousands of scientists for decades, at a cost of
tens of billions of dollars. The explanation for their
search is that scientists "believe™ that_ultimately the
world is a place of great unity. This is essentially a
religious belief. Scientists also believe that the
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belief that everything is ultimately one
unity; Einstein’s theory that matter is
energy males it easier to believe in
spirituality; while probability allows G-d’s
providence and our choice their rightful

place. There are many other examples of
this”.

There may still be disagreements,
but we can wait: science is still on the
move and that movement is rapidly in the
direction towards Judaism. As science gets
closer and closer to Judaism, it will yet
reconcile its final differences with the
Torah.

more simple or beautiful (mathematical speaking) a
theory, the more true it will prove to be.

Scientists have thus far managed to
combine the electromagnetic force with the weak
force (called the electroweak force) and they have
the basic mathematics to show that these are in turn
combined with the strong force (called GUT -
Grand Unified Theory). They are now working to
show that these three force in turn are combined
with gravity. This they call TOE - a Theory Of
Everything. This is regarded by some as the last,
great frontier in science. All of this supports the
idea of a One G-d who is the unifying source
behind all reality. (This idea was in stark contrast to
the evolutionists idea of a world of chance
conflict.)

Timothy Ferris (author of The Red Limit - The
Search for the Edge of the Universe, Bantam, 1981)
wrote, produced and narrated a PBS science
special: "The Creation of the Universe": The search
for, and the belief in the possibility of finding, a
unified field theory "testifies to the triumph of the
old idea that all creation might be ruled by a single
elegantly beautiful principle.”

Ferris states: "Religion and science are sometimes
depicted as if they were opponents, but science
owes a lot to religion. Modern science began with
the rediscovery, in the Renaissance, of the old
Greek idea that nature is rationally intelligible. But
science from the beginning incorporated another
idea, equally important, that the universe really is a
uni-verse, a single system ruled by a single set of
laws. And science got that idea from the. belief in
one God...

"The founders of modern science -- Kepler and
Copernicus, Isaac Newton and even Galileo, for all
of his troubles with the church -- were, by and
large, profoundly religious men.

"I'm not saying that you have to believe in God in
order to do science. Atheists and agnostics have
won Nobel Prizes, as have Christians and Jews, and
Hindus, Muslims and Buddhists. But modern
scientific research, especially Unified Theory,
testifies to the triumph of the old idea that all
creation might be ruled by a single and elegantly
beautiful principle" (PBS science special: "The
Creation of the Universe)

iv. Are there limits to Scientific
Inquiry?

Scientists deal with facts not
values®. "Science tells us how to heal and
how to Kill; it reduces the death rate in
retail and then kills us wholesale in war;
but only wisdom...can tell us when to heal
and when to kill. ... The scientist is as
interested in the leg of the flea as the
creative throes of a genius....2."

A doctor is as qualified to pass
judgment on when life begins and ends as
a chef is on which foods are carcinogenic
or a computer programmer about which
way the PC market is about to go. All are
likely to sound intelligent; none have more
than an educated layman's chance of being
right. Thinking rigorously ethically is a
highly specialized business. Judaism,
amazingly, is not only able to address all
these problems, but the principles of
Judaism anticipate the issues. More than
ever, science needs these principles to
guide it through issues of ever increasing
complexity, ever closer to the beginnings
of life itself.

! Amongst the many other examples an observer
centered universe (postulated by some) shows how
freedom of choice effects the world; the Punctuated
Theory of Evolution brings evolution closer to
Judaism; archeology has shown the historical
accuracy of the Tanach.

2 Actually, science deals with theories about facts.
It should be noted that scientists today accept that
they can never know the world with certainty.
Quantum uncertainty is not simply a function of
human error or interference; it is built into the very
fabric of the universe as far a s we can know it.

* Will Durant, A History of Philosophy
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Victor Weiskopf writes of his
participation in the Manhattan Project, the
American WW?2 initiative to make the
atomic bomb: "Today, | am not quite sure
whether my decision to participate in this
awesome-and awful-enterprise was solely
based on the fear of the Nazis beating us to
it. It may have been more simply an urge
to participate in the important work my
friends and colleagues were doing. There
was certainly a feeling of pride in being a
part of a unique and sensational enterprise.
Also this was a chance to show the world
how powerful, important and pragmatic
the esoteric science of nuclear physics
could be.”

After the defeat of Germany, the
single, most powerful reason for working
on the bomb had been removed. But work
continued because, "By then we were too
involved in the work, too deeply interested
in its progress, and too dedicated to
overcoming its many difficulties ... the
thought of quitting did not even cross my
mind." (After the war, Weiskopf did quit
working on the project.) (in The Joy of
Insight, Passos of a Physicist, Basic
Books.)

V. What are Miracles?

There are two types of miracles,
those that occur throughout history and
those that occurred around the Sinai
experience. The first occurs within nature,
producing results that are ordinarily highly
improbable (if not impossible), given the
laws of nature as we understand them®.
The Sinai events, however, involve a
change in the very order of nature,
although even these have logic and operate
according to certain laws®. Moreover,
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these miracles were not one-time events at
a distance which took the people by
surprise. A miracle which someone does
by walking momentarily on water far away
in the middle of a lake in front of a limited
number of people is hardly open to
verification. By contrast, the miracle of the
manna (the yn) took place for 40 years® in
front of the whole nation at extremely
close range. Someone who was twenty
when the miracle began was sixty when it
ended. The Jews, the most skeptical nation
on earth?, were able to go out every day
with their scientific equipment and make
sure that what was happening was for
real®.

Still. it is always possible to have
doubts®. It is always possible to come up
with some explanation, however unlikely,
for the phenomena at hand. For this
reason, the miracles are not the central
proof that G-d gave the Torah at Sinai.
This is left to the prophetic revelation that
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each and every Jew had at Sinai.
Therefore, this is not the central purpose of
miracles. Rather, their primary purpose is
to be a show of G-d’s ongoing Divine
Providence (mv1s nmawn)l. From these
revelations of Providence we learn to see
more hidden acts of Providence as well?.
In fact, when we understand things a little
deeper, we realize that oy and yav are,
ultimately, two faces of the same thing®.
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This applies also to the Miracles around the Sinai
experience:
S. R. Hirsch (19-30 : ny ov9nn)
... and that substance which He sent down to them
and to them alone was rationed out to them in strict
accordance with the needs of each individual
household. It was quite evident therefore, that these
were acts of Divine Providence which lavishes
loving care upon every single member of each and
every family in Israel, from the oldest to the very
youngest...
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vi. How do Faith and Reason
relate?

Since nothing can be proven
beyond a shadow of a doubt, Judaism
ultimately requires a leap of faith (nymx) *.
But this does not mean that it is
indistinguishable from any other faith.
There has to be a way in which we can
distinguish our faith from adherents of
other religions. Otherwise anything goes.

As we explained elsewhere,
Judaism has empirical roots in the Sinai
experience. For a Jew, faith is a rational
extension of what he knows to be true.
Faith is what allows us to stretch our
horizons into areas we cannot know for
sure (which actually is most of our life).
Without this faith, we would be very
limited indeed. But that does not mean that
you can believe what you want. Reason is
what ensures that what we believe in is the
most rational and empirically supported of
all the alternatives. For example, when we
say that we believe in G-d, what we mean
is that G-d is the best explanation for the
facts of the world as we see them”.

Judaism values reason so highly
that it is at the center of our Oral Law.
Something which is purely logical needs
no further proof, and is considered as
binding as if a verse had been written in
the Torah. But Judaism also recognizes
that faith based on reason alone would be a
cold, philosophical faith, not a real
relationship with G-d. (See Belief in G-d,
first section). We are multi-faceted and
capable of complex relationships with
things. A Jew is simultaneously critical
and believing, skeptical and passionate,
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® Of course we want much more from our belief in
G-d than to turn it into just another scientific
theory. We want a relationship with G-d. But the
starting point is as we have stated it.
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questioning and trusting. it is this
marevelous little bag of rich responses,
which makes commitment to Judaism so
rewarding.

vil. What difference is there
between Superstition and the
Supernatural, Magic and Mysticism?

Superstitions are the beliefs which
people have without any basis in fact. The
Supernatural however, is a plane or rather
several planes of reality which exist
between us and the Almighty®.

Whenever G-d puts a force in the
world, it can be used for both good and
bad. Prophecy is the expression of
bringing a positive and accurate wisdom
down from higher realms®. The abuse of
this is Kishuf — magic. Mysticism, the
Kabalah, is the wisdom which describes
all those realms between us and G-d in
His Essence. Both prophets and mystics
were and are able to use their connection
with these higher planes to bring certain
forces down to earth. But this was not
their  primary purpose. Prophecy’s
primary job was as a revelation of G-d’s
will and purpose for the world, and later
to strengthen and clarify that revelation®.

! These are divided into Olamos which are in turn
divided into the Sefiros.
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Prophecy included the Kabbalah which,
once brought down, could be passed on
by those privy to the inner wisdom of the
Torah revelation. The primary purpose of
the Kabbalah is to understand the cosmic
impact, which even our seemingly trivial
actions have, and to therefore motivate us
to achieve greater heights of spirituality®.
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Specifically, this means knowing the cosmic
dimensions of each mxn. This makes us more alert
and responsible to the significance of our actions:
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CHAPTER THIRTEEN: THE PURPOSE OF THIS WORLD AND THE NEXT

Vi.

Vil.

viii.

What is the purpose of existence?
What is the World to Come? What happens after a person dies?
Is there After-Life?

Who is the Self? Who am 1? Am | my body or my soul? What is the
relationship between the body and the soul?

What is Man’s soul?

What is the nature of Reward and Punishment in the next World?
Why is the World-to-Come not mentioned in the Torah?

Who is the Messiah? How will we be able to tell when he has arrived?
What will the world be like after the Messiah comes?
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CHAPTER THIRTEEN: THE PURPOSE OF THIS WORLD AND THE

NEXT

I. What is the purpose of
existence?

G-d is perfect. Therefore He could
not have created the world for His own
benefit, since there is nothing that He
could have added to His own perfection.
Rather, He created the world for our sake,
i.e. in order to share His perfect goodness
with us. Now, His perfect goodness means
that He created us in such a way that by so
doing, He was doing not only good but the
best possible good. On the surface, this
ought to have been achieved by creating us
as close to Him, to perfect goodness, as
possible. But that would have made us
very different to G-d in one crucial respect.
He would be a creator of goodness; we
would be a created goodness. He would be
an active bestower of good; we would be
spiritual robots. Therefore, G-d made a
two-stage process, with two separate
environments. He created us so that at first
we would be a certain distance away from
Him. As a result we would have freedom
of choice and, should we choose good, we
would be active creators of good in our
own right. The environment that is perfect
for this is this world. Then, having
acquired that crucial attribute of being a
creator of good we move on, with this
attribute, to the next world. That world is
perfectly suited for being as close to G-d
with respect to all our other attributes*. We
are now ready to receive the maximum
good, of basking in and deriving pleasure
from G-d’s magnificent radiance?.
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ii. What is the World to Come?
What happens after a person dies? Is
there After-Life?

Death is the separation of the body
from the soul. Thirty days before a person
dies his soul begins to leave his body, a
process that lasts for a year after death?.
After death, the soul goes to the World of
Souls (Olam HeNeshamos) and the body
begins to rot in the ground*. Both continue
to grow in these environments, the body by
becoming pure dust and then being
reconstituted in a purer form. Later, the
body and the soul recombine at a stage
called Techiyas Hameisim, the
Resurrection of the Dead®. The person now
grows even more, continuously getting
closer to pure spirituality whose source is
G-d. None of the growth after death is as a
result of our choice, since there will then
be no evil. The great attractive force of G-
d’s pure spirituality will automatically
draw us closer, each according to our
spiritual level at death.

iii. Who is the Self? Who am 1?
Am | my body or my soul? What is the
relationship between the body and the
soul?

The idea of consciousness is one of
the mysteries to which 21% Century
science is investing great efforts. The
mystery is one of self-awareness. Clearly,
we have a natural sense of ourselves, of
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* This stage became necessary to purify the body
and the soul from the impurity left over from the
sin of the First Man and Woman.

* Tzadikim have Techiyas Hameisim at the
beginning of Yemos Hamashiach so that they can
experience this time. The rest of us have Techiyas
HaMeism at the end of Yemos Hamashiach.
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being ourselves which is more than simply
being aware of our bodies or our minds".
(In fact insanity sets in when we are no
longer clear about the boundaries between
ourselves and others.)

Judaism believes that G-d created
man with a body and a soul and that He
then fused both of them into one coherent
unit>. However, the fact that these two
radically different things, body and soul,
combine to form one reality, is indeed a
mystery. It represents the miracle of the
self.

This miracle was needed to effect
freedom of choice, which is the
fundamental element that allows us to be
autonomous moral and spiritual human
beings. Angels are pure soul and therefore
have no choice; animals are pure instinct®
— they too are without choice. Only body-
soul creatures can have choice.

I can either become more body
with a soul, or more soul with a body. But
I can only become “I’ by taking care and
of body and of soul. G-d created us as
body-soul humans because He wants us to
become the best “I”” that we can become.

iv. What is Man’s soul?

! Although animals clearly have consciousness, we
do not know whether they have self-awareness and
to what degree. But, as we explain below, the
human mystery is not so much one of self-
awareness; rather it is the fact that body and soul
combine to create this self-awarenss.

2 Hence the morning bracha 7% qwx is followed by
nHWI PR, Y YwN ends with the words NoYam
mwy5, which, according to the Ramo, is coming to
link the two brachos.

® They have a wa, the basic level of animal soul
which allows them to have consciousness and to
make descreet choices like whether to hunt or to
sleep. (Ramban, Parshas Bereishis) They also have
emotions, can learn things (up to a point) and can
have relationships. What they lack is a desire or an
ability to grow spiritually or to have meaningful
lives. One will never see an animal lying on a rock
having an existential crisis.

Our soul is that part of ourselves
which lets us know that there is something
bigger than ourselves. There are actually
many levels of the soul, five according to
the simplest categorization. Some of those
levels are contained within ourselves and
some of those are so exalted that they are
actually not contained by the body; rather
they are connected to us, from beyond
ourselves. It is the higher levels of the soul
which allow ourselves to extend ourselves
beyond ourselves, to see horizons of
growth and character development; to have
a final vision for all mankind.

Prior to the nnw) being put into the
91, the mows was no different to any other
created being — a complete taker of own’s
goodness* with all the shame that implies®.
However, after being placed in the body, it
can now become an active force for good®.
In this way, man’ shares with G-d the task
of bringing the world to completion,
becoming His partner in creation®. This
partnership facilitates a type of intimacy
with G-d which is a source of great joy”.

V. What is the nature of Reward
and Punishment in the next World?
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Ultimately, G-d wants to give to all
His created beings, including the ooywA?,
and will look for ways of doing so? way,
which is really just the natural
consequence of a person denying G-d to
give to him as He wishes, is a way in
which G-d can ultimately get to give the
person as He originally desired®. For
ultimately, nothing can stand in the way of
G-d’s Will, and it is His Will to do good to
us®.  Punishment, including Gehinom?®,
then, is simply a temporary means to an
end®, and is not an absolute good’. Serving
only to facilitate G-d’s giving, it will
ultimately disappear?®.
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Total ooywn, who may nevertheless
have done some good, get their reward in
this world rather than the next. They
cannot get their reward in xan o5y
because they have absolutely no
relationship with it°. However, this would
only be if their good actions were
effortless or by rote. owwy who
consciously exerted themselves to do
good, to whatever tiny degree®, would
already, to that degree, have some
relationship the World to Come** and will
continue to grow in the World to Come®.
Even those Jewish ooywy whose actions
cannot be rewarded in the World to Come,
get some portion in the World to Come by
virtue of their intrinsic spirituality*® and
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° Even in the case of a total YW, G-d is not npan
M2 95 75w, and He will repay the person any
reward for any good he might have done in this
world. Actually, G-d does not want to pay him in
this world rather than the next. However, Rav
Dessler explains that, since this person is simply
not spiritual enough to connect with the spirituality
of the World to Come, such a person would not be
able to receive such reward even if he were given
it. G-d therefore has no choice but to reward the
person in this world.
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naturally good qualities®. For, in the end,
we all have a very high, spiritual root level
of our mmwy which does not participate in
any transgression and which, in fact, is
always operating at a level of a7my. This
IS what is meant by the statement Sx3w> Y5
NN D9WY PN DY W2,

Still, the worst ooywn are described
as having no portion in the world to
come®? However, even these achieve some
Nan o9y, by virtue of the impression of
their souls (nn>wn) which attach to the
souls of the oopr7s*.

Just as the “punishment” of ooywA
is really just an expression of their
essential selves, so too is the “reward” of
the opr1y°.

Vi. Why is the World to Come not
mentioned in the Torah?

Many proofs for the concept of the
Resurrection (the World to Come) can be
found in the words of the prophets®.
However, although, it is strongly hinted at
in the five books of the Torah, it is not
mentioned explicitly’. The question is if
the reward of xan oYy is the destiny of
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man's existence, why is the concept not
mentioned explicitly in the five books of

However, this would only apply to Jews, who have
an untouchable core of goodness:
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R' Saadyah Gaon mentions the following
additional proof:
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the Torah itself? There are many reasons
for this', each one reinforcing the other.
The Maharal states that prophecy is a
this-worldly activity. It cannot grasp that
which is other-worldly?>. Our ability to
understand the World to Come is a

NNIN DOPRN AWON I N7 173 19 SxIes nINamat
(PYRIN YOP) MIYRI NNTPM DNYNRIN DINPN TN
NYNIN DYLN DY PO

The Rambam answers that the people who lived
during the time when the Torah was given denied
the existence of Hashem, prophecy, and spirituality
in general. When Hashem revealed the Torah to the
Jewish people and publicized His laws to the world
at large, Hashem purposely left out all mentions of
spiritual reward and punishment and the
resurrection of the dead to ease acceptance of the
prophets and the Torah. Once the truth of prophecy
was ingrained into the Jewish people, Hashem did
in fact reveal the idea through the prophets, as the
proofs brought above. (Note that according to the
Rambam, the quote from Daniel is the single true
proof.)
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function of our wisdom?, of that which we
can project beyond ourselves, not of
prophecy, which is limited to that which
reflect our overall spiritual level. All that
prophecy can give us is a guide to
completing this world*. And the purpose of
this world is in order to serve G-d with all
our potential. Although we are supposed to
believe that we will get rewarded, this
should not be the purpose of our spiritual
strivings. Therefore, the Torah, lit. “that
which teaches us the right way”, makes no
mention of the World to Come®.

Another reason is the fact that Torah
belief has an empirical base — the national
testimony of the Exodus and the Sinai
events. This is what allows us to be so sure
that we are right and they are wrong. Had
the Torah brought in xan oYy, since it is a
fundamental belief, our faith would then
be predicated on something which we can
never, in this World, testify about. Our
claims would then be no different to those
of other religions®.
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* In fact, if the Torah would have defined our
nTay as only reaching completion in the next
world, this would have meant that this world is
cannot be completed by our Avoda, which is not
true:
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Vil. Who is the Messiah? How will
we be able to tell when he has arrived?

The Messiah (Moshiach) will be a
normal man* who will work on himself
until he becomes a very inspiring example
to others, a living model of righteousness?.
He will be conceived normally, by two
parents®, live and die, and presumably
marry and have children. Although he will
be a great prophet, he will not be as great
as Moses in prophecy”. The Moshiach will
be able to understand the essence of a
person's soul, knowing his spiritual
record®.

! However, he will be a direct descendent of King
David.
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The Abarbanel, explaining a midrash  wm0)
(T »o mIom nwrs Nmnan, says the following
about the Moshiach.
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The Abarbanel, explaining a midrash  wa0)
(T »o oM nwrs Nmnan, says the following
about the Moshiach.
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There are very clear criteria for
establishing who the Moshiach is. For he is
required to achieve certain things. (He has
to gather all the Jewish people in the land
of Israel, establish a new kingdom of
Israel, destroy our enemies, reestablish the
Sanhedrin and rebuild the Temple.) If he
fails to do even one of them, he is
definitely not the Messiah®. Similarly, in
order to have prophecy, the Moshiach will
have to become a master of Torah, and
righteous in its fulfillment’.

viii. What will the world be like
after the Messiah comes?

At this time, all Jews will return to
Israel and will dedicate themselves to the
highest spiritual lives. The nations of the
world will want this to happen - in fact
demand that this happens. They will
assume responsibility for the physical and
scientific progress and well being of the
world in return for the Jews taking care of
it spiritually and ethically. G-d as a reality,
and therefore high ethical standards, will
be so clear to everyone that they will not
be able to understand let alone be attracted
to any alternative. The world will go
through many stages even after the
Messiah arrives, but they will all be
inexorably in the direction of higher and
higher spirituality.

In the Messianic era, good will
become so clear that we will no longer see
evil as having any reality. The Messianic
era will be exceptionally suited for
maximum  spiritual growth, wisdom,
knowledge and recognition of truth® In
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particular, those who will rise in the first
resurrection, at the beginning of the
Messianic Era, will be endowed with the
answers to all questions’.

Although people will still have the
capacity to choose between good and evil?,
people will naturally choose to do good,
and lose their desire to do evil®. Just like a
person today could theoretically put their
hand in a fire, but they would be insane to
do so. People will understand truth with
clarity, without the need for miracles or
other proofs of G-d and the Torah*, and
their hearts will naturally follow their
minds®. There will be no distractions from
dedicating one’s life to spirituality®. Each
Jew will be capable of understanding the

truth by himself’; Moshiach will be needed
only to teach non-Jews how they should
serve G-d. None of this will happen
immediately®. People will continue to
grow, first to the stage of the First Man
before his transgression, and then to
further heights®. They will remember all
the Torah they learned™. Therefore people
will longer be rewarded for choosing
good™. Nevertheless people will continue
to grow in the Messianic era, as they study
more Torah, and practice a purer and purer
form of Judaism. The Messianic era
therefore comprises the last stage of
preparation before xan ooy™.

During the Messianic Era we will
lose the opportunity for acquiring further
reward which we now acquire through the
challenges of choosing to serve G-d¥.
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Nevertheless, great things will be achieved
during this time. Firstly, we will continue
to do the mitzvos. Although we will no
longer have a yan 2%, and doing the
mitzvos will seem effortless, the mitzvos
will never the less continue to purify us

AN N1 PRYOHY 3 :(29p 9T DY) TP A

NN DNYYN DYV T8N 1D D) ,0¥202 OIIN T NTIAY

NDY 1 (00 KD WNT) NN MMNRY NN N DY DNRN
MINYT NN WK T ITHDY

NN ONPONY NN NNVLAN : (0P T DY) 1N -8
PP RD |, YIN I DIVIAY NONIY 7DDV JAND 2D
Y90 %7 VAN MYH NIDYD PHY DNK NI VONND
L% 799 DV PONN YT DY TN YN N D102 NON

7YY INN 7YY

9P T2 OWY DY 1T "19

NTIAYY YN %N ITINN : (A9 9T OW) 1T 20
DTRA INOWY 1O NY 7

:(0:9 D727 yamt

DINIT VYN IYIALA VY DAR NON DTN P ND
N2INM MO D ,N2IN R MOT XY 0N PR TN
:N9N32 DMIN

97 27N AR NINK — BMN SNAY) VT8 DN
12Y IOW — NNNYIYI NIVN DN PNOPWNN MDY - (NIP
oowY MON YV DM 0N NONX ,7PINNM NNN OYP

.own

N N NNPNI TOM : (1P 9T DY) 1199 orn
PRIIN NN DI 5V 1T NTIY OVIP

Page 115 of 117



when we do them. We will lose the reward
of overcoming our yan 9%, but we still
gain from the intrinsic purification process
inherent in doing the mitzvos. This will be
the final purification before xan ooy

In  addition, another vital
component of perfection will be achieved.
The purpose of creation is not just the
completion of the individual — V91 PPN
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ZIn (197 2 NN9) 1N >NNe Nrdp, and in- maan Ny
(25 91 Ramchal explains that if the purpose of the
world had been exclusively to reward the righteous
and punish the wicked, then the cycle of people
living and being rewarded and punished could have
gone on forever. There would be no need to bring
this process to a conclusion by ending the order of
the world as we know it and entering into the
Messianic era.
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But, it is ultimately G-d’s will that even the evil
person benefit from His goodness. In ultimate
terms, G-d does not want the possibility that
somebody can disobey His Will, and deprive the
world of His maximum bestowal of goodness.
Therefore, he also does not want the punishment
that goes with that negative choice. Punishment is,
in ultimate terms, evil, and needs, at some stage to
come to an end. Everything has ultimately to lead
to a situation where G-d can bestow good on
everyone, even the ooywn. Although the ooyw~ will
be punished, that is only the means to get them to
the end. Punishment then is not an objective good:

Rather, it is the bringing of the whole of
creation, the entire history of man, to a
state of holistic completion — 5950 yp»’.
As long as some people are doing evil and
only some are doing good, there exists a
terrible 71 5v5n in this world®. But when
everyone will naturally do his will,
n7apn’s oneness is revealed, the own vyv1p
of y1n> ». If there is one person on
earth who does not recognize G-d’s
oneness as revealed in this world, »5»
ynino, then His oneness is still not yet
revealed®. We are therefore all dependent
on each other to contribute our unique,
individual spiritual perfection to a
symphony of mankind proclaiming the
oneness of the Creator®. That symphony is
called mwnn nm», a time when we will
engage in pure spirituality” and we will no
longer be attracted by evil®. As a result of

it is a means to an end. Because it is not objectively
good, it does not have permanence. It too, must
ultimately be destroyed. All of this requires that, at
some stage, we move into a higher plane of
existence, where we are all maximally predisposed
to receiving G-d’s goodness.
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R.S.R. Hirsch: Israel's most cherished ideal is that
of the universal brotherhood of mankind. Almost
every prayer we utter contains reference to the
hastening of this end. (The 19 Letters, 15th letter.)
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this spiritual clarity, this will be a time of
tremendous wisdom and insight®.

The Moshiach is the catalyst
designated to ensure that mankind
achieves this state. The primary vehicle for
that state will be the Jewish people® and in
particular, the righteous amongst them.
These are partners with G-d in bringing
about the Messianic state®.

The Jewish people therefore have a
special responsibility to hasten the
Moshiach’s coming, both by their own
actions, and by helping non-Jews to
recognize G-d’s oneness as well.* (Then
non-Jews will also recognize that their
spirituality is dependent on and goes
through the Jewish people®.)
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They will attempt to show that they had always
acted in a way which reflected this recognition:
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