~ OVERVIEW OF THE AMIDAH T ~

The Establishment, Structure, and Purpose of the Amidah

ne of the most significant prayers in Judaism and the heart of the daily prayers
Ois the Amidah. It is an expression of many of the fundamental tenets of Judaism,
accompanied by requesting God for our most basic needs in life. The word “Amidah”
means “standing,” for that is the position in which it is recited. It is also often referred
to as the Shemonah Esrei, the Eighteen, after the number of blessings this prayer
originally contained. Composed at the beginning of the Second Temple period by
the Men of the Great Assembly, the Amidah guides us when we pray to God, showing
profound gratitude and expressing our deepest aspirations and concerns.

There are two Morasha classes on the Amidah. In this first class, we will focus on the
origin and composition of the Amidah, its basic structure and purpose. In the next
class we will focus on how to pray the Amidah — in thought and action.

The Morasha shiur on Prayer is recommended as a prerequisite for this class.

This class will address the following questions:
@ ‘What is the importance of the Amidah?
@ Why and when was the Amidah composed?
@ What is the structure of the Amidah and how many blessings are there?
& Why do we follow a set text and have fixed times for prayer? Isn't it better to
pray spontaneously when we feel the inspiration to do so?

Class Outline:
Section L. Composing the Amidah

Part A. A Brief History of Prayer

Part B. Later Variations

Part C. The Nineteenth Blessing — Birkat HaMinnim (Blessing Against
Heretics)

Section II. The Far Reach of the Amidah

Section III.  Structure of the Amidah
Part A. Praise, Request and Thanks
Part B. Expressing Our Needs
Part C. Time to Pray

Section IV.  Why Standardized Prayer?

Part A. Profound Words
Part B. Quality Time
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SECTION I. COMPOSING THE AMIDAH

As we learned in the Morasha shiur on Prayer, tefillah (prayer) is one of the three pillars of Judaism: Torah,
Avodah (prayer) and practicing kindness. Formalized prayer as we know it today, was established by the
Men of the Great Assembly about 2,500 years ago in response to the impact of the First Temple destruction
and Babylonian exile. The result was the siddur (standardized prayer book), including the Amidah, as well as
fixed times for prayer.

PART A. A BRIEF HISTORY OF PRAYER.

1. Talmud Bavli — Megillah 17b — The text of the Amidah was composed by the Men of the Great

Assembly.
Rabbi Yochanan said, others say it was taught in a DYY IR RIT NN 55 S9N P 229 N
Beraita, that 120 elders mdudlng many prophets 1992 WY DY up’n DN SN0 DY D’JP?

established the eighteen blessings in the order

3Ton oY
that we have today.

The Amidah was originally composed by an ancient body of prophets and Torah scholars known as the Men
of the Great Assembly. This unique assemblage was comprised of the greatest Torah scholars and prophets of
the generation, who lived between the First and Second Temples (around the 4" century BCE). They led the
Jewish people during the transition from the exile in Babylonia and Persia to the return to the land of Israel,
and oversaw the building of the Second Temple. As we shall see below, one of the most significant of these
enactments was the standardizing of Jewish prayer in the form of the Amidah.

2. Rabbeinu Bachya, Kad HaKemach, (Translation by Rabbi Dr. Charles Chavel), pp. 663-664 —
Before the Amidah was established, people prayed using whatever words they wanted to.

YOU Should kl’lOW that from the days Of MOShe nDJD ?wJN '[3] u?:j nwb ﬂ}b?b 7: ﬂl?'b nnN 'l’jyj
Rabbeinu (Moses) until the period of the Men N=°113 A0 093 SN T2 DR AT T
of the Great Assembly, prayer in Israel was not Sham TS T KT R 59 Y 1555 M
W TY MWD MM WS T 052 MIYS
TIWY MY 5w 1 om0 BPM 21T 103D WIN
SR 595 mw namon 19en ranw *1o

arranged in a definite order for everyone alike.
Each individual prayed for himself according
to his knowledge, wisdom, and clarity of
expression. This was the general practice until
the Men of the Great Assembly ordained the
Amidah, so that there would be a set prayer for
all the people of Israel alike.

Why did the Men of the Great Assembly standardize Jewish prayer?

3. Rambam, Hilchot Tefillah 1:4-5 — During the exile that followed the destruction of the First
Temple, there arose the need to compose a coherent prayer that could be used by those no
longer fluent in Hebrew.

When Israel was exiled in the time of the wicked 12IUN T IRNITNI 00 SN 1o o
Nebuchadnezzar, they mixed with Persia, Greece MRINT 0293 07 172 SR IR 11 D753

and the Other nations. They had Chﬂdren n b: falalioamintintl ’Dngw nbnb;z—u oA ]njx} ;D”un
those foreign lands. Those children spoke mixed =377 PO MY TN TR

languages and each person’s language was made
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up of many different languages.

When a person would speak he would not be AAN 531998 59 9375 5190 1K 93T I 1
able to express himself properly because of the IPTITWN 9370 %M DI IR LI NON
1al’1guage confusion. This is the meanil’lg of the ]12"7:1 falatimt) jz-rb D999 DINY y(-[:’l’ TI’DT'IJ) 939

verse “and their children spoke half in the speech
of Ashdod, and could not speak in the language
of Jews, but according to the language of each
people” (Nechemiah 13:24).

..ON oY

Because of this, when each person would pray, he IS 98P SOEM TS TN TS 7 30

MWD NI T3 TR AW T IN PION MRS
AN DY LN mnws Yy 3w Ty R7aiivt
his court saw this they arose and established for MY N BT WM YT T T P3N
them the Amidah blessings and their order. 70 25 M3

would be unable to fully express all his needs or
to say the full praise of God in Hebrew without
using other languages as well. When Ezra and

4. Rabbeinu Bachya, Commentary to Parshat Eikev 11:13 — The prayer was composed in a
language easily understood by the common man.

The Men of the Great Assembly instituted this Y Y S it oen npn 59735 11DI0 N
prayer of the Amidah in order that it should be uw‘;: RN 1351 5959993 19700 THOY 10
fluent in every mouth. Therefore they instituted 372 D3PI 153520 KoW T, 13m LD

it using simple language, in order not to confuse

, , ‘ , P21 DO 1A 772 PR NI Do e it
the ideas with their understanding of the

DWwHD
language, and so that all of Israel would be equal

in prayer, whether they were clever or foolish.

Hence, with the Amidah, prayer became the great equalizer. It also became a great unifier.

5. Rabbi Berel Wein, Crash Course in Jewish History, from www.jewishhistory.org — The
composition of the Amidah helped maintain Jewish unity after exile and dispersion.

[One] monumental accomplishment of the Men of the Great Assembly was the formulation of a
universal Jewish prayer service.

Today, the centerpiece of every service is the prayer known as the Amidah (literally the “standing”
prayer). It and its attendant prayers were apparently absent in the First Temple era. The need for such
a formalized prayer only first arose when the Jews went into exile in Babylon. During the exile, the
communal experience of the three-times-a-year pilgrimage to the Temple left a vacuum. Without the
Temple, essential nutrients in the peoples’ religious diet were lacking. Therefore, the leaders in Babylon
codified a system of prayer that substituted for the Temple service. They based this on the prophetic
verse, “Our lips will substitute for sacrifices” (Hosea 14:3).

When the Jews returned from Babylon to the Land of Israel and rebuilt the Temple, they brought along
with them the prayers they had learned in Babylon. The Men of the Great Assembly arranged, placed
in order, edited, and formulated the words of the Amidah, as well as its accompanying prayers. This

arrangement continued through the entire Second Temple era and has continued until today.

Although the individual synagogue system was inferior, it successfully compensated for the shift in
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Jewish life away from the centralized Temple system. Now, with the stamp of approval from the Men of
the Great Assembly, Jewish prayer became possible in each community, by each individual, no matter
how far away he/she was. Instituting prayer this way not only substituted for the Temple service but
compensated for the loss of its central place in Jewish life.

PART B. LATER VARIATIONS

While the Amidah was originally composed by the Men of the Great Assembly, over time variations crept into
the prayer. In addition, after the destruction of the Second Temple, certain key amendments needed to be
made in the text of the prayers.

In the second century of the Common Era, the Sages of the Jewish people finalized the version of the Amidah
as we have it today (only very slight variations in wording still exist between Ashkenazi, Sephardi, Sephard,
and Arizal versions of the text).

1. Meir Holder, History of the Jewish People: From Yavneh to Pumbedisa, Mesorah Publications,
pg. 27 — The Amidah was finalized after the destruction of the Second Temple.

From the very beginning, prayer — both public and individual — had always been a part of Jewish
life. And these prayers had been given specific formulation by the Men of the Great Assembly, who
composed the Amidah, which forms the backbone of the prayer service. During the centuries,
however, a number of variations had crept into the text of this prayer; moreover, during the troubled
times preceding the Destruction some confusion arose about the correct order in which the blessings
were to be recited.

While the Temple stood, the people were unified by the fact that they had a central, national place

of worship. Now that the prayers of their lips were to take the place of the sacrifices offered in the
Temple, the people would be unified by the fact that, wherever they were, they spoke the same

words when praying to God. It now became urgent, therefore, that the different variations that had
crept into the Amidah be brought together into one unified text with the proper order. Furthermore,
the destruction of Jerusalem and the suspension of the Temple service required that a number of
important amendments be made in the content of the prayers. For example, prayers for the continued
survival of Jerusalem and the Temple service had to be changed to prayers for the rebuilding of
Jerusalem and the return of the Temple service.

The man who undertook the task of unifying the text of the Amidah was Shimon HaPekoli.

Shimon HaPekoli was a contemporary of Rabban Gamliel, the first leader of the Sanhedrin (Jewish Supreme
Court) once it moved to Yavneh after the destruction of the Second Temple (around 70 CE).

2. Talmud Bavli, Berachot 28b — Shimon HaPekoli arranged the Amidah.

Shimon HaPekoli arranged the order of eighteen 129 %355 11993 Sy TN IO ’57179‘-‘ nyLY
benedictions before Rabban Gamliel at Yavneh. 303 9700 5y SN

PART C. THE NINETEENTH BLESSING — BIRKAT HAMINNIM (BLESSING AGAINST HERETICS)

The turmoil at the end of the Second Temple and its subsequent destruction was accompanied by the rise
of a number of heretical movements among the Jewish People. Sensing the threat posed by these groups to
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the survival of traditional Judaism, an additional blessing was incorporated into the Amidah with the goal of
preventing their intermingling within Jewish society. Birkat HaMinnim, the blessing against heretics, served to
make those groups no longer feel comfortable praying in synagogues where the new blessing to the Amidah
was added. This addition was also instituted under the auspices of Rabban Gamliel in Yavneh.

1. Rambam Hilchot Tefillah 2:1 — The extra blessing was instituted in response to the threat
posed by heretical groups

In the time of Rabban Gamliel the heretics YRR Y ORI DI 137 ONOD 19913
increased amongst Israel, and they were harming AR Y .57 IMRD WS DOIN DIPDHT, ORI
Israel and leading them away from God. When AT IPRY NI TRV, DTN 3 0978 5O 70T

he saw that this needed addressing more than the
people’s other needs, he and his Beit Din arose
and established a blessing that is a request from
God to destroy those heretics. He fixed it in the
Amidah in order that it should be well known in
the mouths of everyone. Thus the total number
of blessings is nineteen.

TAND 713050 PN 13 7RO NN 1993 RO
DIV RO 0D, TON3 TN YR ;DO NN
WY YW ,AENW MDA NS 00 003
Bailenh!

The man commissioned to author this 19" blessing was someone known as Shmuel HaKatan (Samuel the
Small). The Talmud (Sanhedrin 11a) relates that he was called “the Small” not because of his physical stature
but rather only in comparison to the prophet with the same name: Shmuel HaNavi. While the term implies
that he was the lesser of two great men, the comparison itself is a tribute to his greatness. Below we shall
explore the significance of his authorship. Alternatively, the name is a tribute to his great humility.

2. Talmud Bavli, Berachot 28b — Shmuel HaKatan was selected to compose a new blessing,
known as the blessing against the heretics, to be added to the eighteen blessings of the
Amidah.

Rabban Gamliel said to the sages “Is there no PTPW DIN 2 D150 D0MD S5y 139 DS TN

one who knows how to establish a prayer against IR 0P SN Ty 20PN 1993 T
the heretics?” Shmuel HaKatan stood up and

established it.

Who was Shmuel HaKatan? Pirkei Avot, which records the main teachings of many Jewish leaders from
Moshe Rabeinu through the time of the Mishnah, states that Shmuel HaKatan was known for repeating a
particular verse from Mishlei (Proverbs). Considering his authorship of the blessing against heretics, his
personal motto strikes us as surprising.

3. Pirkei Avot 4:19 — Shmuel HaKatan did not believe in rejoicing over the downfall of one’s

enemy.
Samuel the Small would say: “When your enemy SR T8 1933 (70 °5WD) TN 1P DRIBY
falls, do not rejoice; when he stumbles, let your PP PN TN 1D T35 5p SN Dwad mswn
heart not be gladdened. Perhaps God will see, DN POYH W

and it will be displeasing in His eyes, and He
will turn His anger from him [to you]” (Proverbs
24:17-18).

The truth is that it is not despite his attitude toward enemies that Shmuel HaKatan was chosen to compose
the blessing against heretics, but because of it.
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4. Rabbi Irving M. Bunim, Ethics from Sinai, Volume II, pg. 615 — Only Shmuel HaKatan could
have authored the blessing against heretics.

[TThe Sages found it vitally necessary to add this paragraph. The infidel heretics had simply become
too much. But only a man who bore no trace of personal animosity in his heart could set forth the
words. In a prayer before the portals of Heaven, seeking Divine protection for the people of Israel in
its historic destiny, that its life and faith might be safe, there was no room for personal vindictiveness
or malicious hatred. Only Shmuel the “Little One,” humble and unassuming, formed it — the man
who could not rejoice if a personal enemy fell. His words of prayer could flow from a pure love for
his people, a yearning for their safety, and a desire to see their living Judaism guarded against inner
destruction.

Since this blessing was added, the Amidah came to have nineteen blessings. Why then is it still called
Shemonah Esrei (the Eighteen)?

5. Siddur Otzar Hatefillot, pg. 154a — The Amidah is called Shemonah Esrei (Eighteen) and not
T’sha Esrei (nineteen) due to tradition.

The reason that they didnt change the name to DS Y YWH MR I DN B N
call it the nineteen blessings is because the name DOIPIBT 1M DY °53 D3N 130 M oW
was already well known by the people from the LS 187 NS 95 D T DOMUNT

time of those who first established it until the
present. Therefore they didn't want to change the
name.

KEY THEMES OF SECTION L.

7= The weakened state of the Jewish people after the destruction of the First Temple and exile to
Babylonia led the Men of the Great Assembly to compose the Amidah. This body of towering
scholars and prophets authored eighteen of the blessings of the Amidah in a manner and style that
would be meaningful for both scholar and layman.

7= The prayer was only finalized hundreds of years later, after the destruction of the Second Temple.
In addition to amendments in the standard text, a new prayer was added to guard against the
influence of heretics. This prayer was composed with sincerity and without a trace of vengeance
by the great sage Shmuel HaKatan.

7= Although it now contains nineteen blessings, the Amidah is still referred to as the Shemonah Esrei,
the “Eighteen,” after its original number of blessings.

SECTION II. THE FAR REACH OF THE AMIDAH

Our prayers carry our deepest yearnings and aspirations to places that are not readily conceivable. In
Kabbalistic teachings there are four levels of worlds. God interacts with the universe by permeating these
four worlds, each of which follows another in a progression. Our prayers travel through the four worlds,
beginning from our terrestrial sphere. Ultimately, as we stand in the Shemonah Esrei, we reach the highest
level and communicate with God Himself! It is in this context that we can appreciate the incredible power of
our prayers.
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1. Ramchal (Rabbi Moshe Chaim Luzzatto), Derech Hashem (The Way of God), translation by
Rabbi Aryeh Kaplan, Feldheim Publishers, IV:6:13, p. 321 — There are four worlds.

It is also necessary to realize that there are four
different worlds. The physical world consists of

two components — the celestial and the terrestrial.

The celestial is the realm of the stars and planets,
while the terrestrial is our realm, here on earth.
The two together comprise a single world — the
physical. Above this is yet another world, namely
the world of angels. Higher than this is yet
another world, a third world, that of the highest
Forces, as discussed earlier in the first section.
This third world is called “The World of the
Throne.” On a still higher level we can speak in
general of different Influences emanating from
God, revelations of His Light, from which the
existence of everything in Creation is derived (see
the third section, chapter two). In a manner of
speaking, the realm of these Influences also can
be termed a “World,” one which usually is called
“The World of God.”

Phrnm mMbwn 55 mnw v s Ty
JIOMM Y PRRM I M O W YaIND
IO, D900 DD RPN v phrn o

o2 NP3 DI 5501, 5own o NPT XM
Yo, 00aRDm O v T oW O3 TNN

POMa WA AP W —DnroYn Mmnan oy
IS T YRS M, RDOT O RPN, N
DOOWMI DB IMN MBX 7130 Yyewn 553
NI 1,050 B DY BDD ATINSHT D
NP3 ORI 77 5Y m w P wrhw phna
DI AN, TN O NI Myewnn 5 5505
SIPONT

In Kabbalistic terminology, these four worlds are called the worlds of Asiyah (doing), Yetzirah (shaping),
B’riah (creating), and Atzilut (the spirit).

2. 1Ibid., p. 325 — The structure of our daily prayers parallels the four-world structure of
Creation.

The four parts of the daily prayer service actually
parallel the four-part structure of Creation. The
first three parts of the service rectify the lower
worlds. That is, the readings about the offerings
(Korbanot) pertain to the physical world, the
praises (Pesukei d’Zimrah) to the world of the
angels, the Shema and its blessings to the world
of the Throne. Afterwards is the Amidah, parallel
to the World of God, the Amidah serving as a
catalyst helping to incite the emanations from
God in all their aspects.

The Amidah is followed by three other prayers,
each contributing to draw downwards a
continuation of the emanations, world to world.
These are the Kedushah for the Order [in u'Va
I'Tzion], the Psalm of the day, and “None Is Like
Our God” (Ein k’Elokeinu). At the end of the
service, having partaken of God’s blessing, we
say Aleinu, to reiterate that God is King, and to
spread His Kingship over all the worlds.

W7, 72000 P5M B M 7D D By M

oW T S 1R o nna oopbn sy
39P3 7N, RO O, DN O,

S TOWID DI I IR LYY ONP M, M
DS MYDWIT PR PPN DY T NI
Jemrna

YOWT TN PWHTY 0NN DO IO 70 9N
RITDT IRATR WM 00 . IR T S
NI, 58 7 59 91N WPORD PRY, DN DY
N DI 50 5Y 7135 1Moy oS MAd
RiTalaR iR lninhii
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What is the nature of each of these worlds, and how do they represent a sequence?

3. Adapted from Rabbi Eliyahu Munk, The World of Prayer, Feldheim Publishers, pp. 11-12 —
The sequence of the Four Worlds represents a progression in the quest for truth, and that
path is followed every day in the daily prayer service.

The “Four Worlds of the Kabbalah” are: the sphere of material phenomena — wyi o5y (“the World of
Doing”); that of the forms — 779%7 05 (“the World of Shaping”); that of the active forces — 83705y
(“the World of Creating”); and finally the world of the pure ideas — m>3x7 0%y (“the World of the
Spirit”). Our daily prayer service reflects these four dimensions. The quest for truth must pass through
all these four stages if it is to succeed.

From our experience in the world of sense perception, the mind extracts the immanent laws of the
perceived things, their “forms” which make them what they are. Then it is led, by logical analysis, to
seek their causes, the forces that create these forms; finally it penetrates to the Supreme Reason, which
is the innermost soul and prime cause moving and controlling the lower worlds. The path traversed by
the inquiring mind, however, is the very same one along which the thoughts of the worshipper must
pass ... to ascend to the Divine presence of the Creator. It is no wonder, then, that our daily Morning
Prayer, in its four main parts, reflects the ascent through the “four worlds.” These parts are: The first
from the nima up to IMRY 73, the second from mRY 93 to 1393, the third up to 87w 583, and the
fourth is the mwy mmw.

4. 1Ibid. — The progression of our quest for God in the daily prayers.

In the first section (till ¥ 193), man’s practical needs, like awakening and clothing are mentioned.
A blessing for the work and welfare of the day follows. Then a description of the daily sacrifice, also a
practical matter, is added. Thus the entire beginning is devoted to the mwyn o5y, the world of material
phenomena, the point from which the quest for God must set out.

The second division, the 7 °p0p deals with God’s revelations of Himself in nature and history.

The splendor of nature, the magnificence of the starry sky, the beauty of the reality of our world all
proclaim the glory of God. Thus our thoughts rise from the world of human activity to the 7»®n0>y,
the world of the forms and shapes which are the background and the framework of the activities of our
daily life. Behind the 7v¥10%y we can discern the 7813705y to which the third section for prayers is
devoted, the world of the forces that dominate the Creation.

What “forces” in the world of B’riah are expressed in prayer and lead to the world of pure spirit?

5. 1Ibid, pp. 12-13 — The forces in the world of B’riah and the ultimate progression to the world
of Atzilut, represented by the Shemoneh Esrei (Amidah) prayer.

There are three kinds of forces: the forces of nature, the spiritual and moral ones, and finally those of
history and destiny. The three blessings which now follow conform to these three forces. The first one
% 98 reminds us of the powers active in nature. The “Divine light” attended upon the creation of
the Universe, and through its radiation, the world renews itself daily. Even darkness, apparently the
negation of light, is not a destructive force. It takes its turn in the service of God.

The second blessing 27728 expresses the idea that God is the ruler over the moral forces active in
our world. Yet while the forces that dominate the mechanical, determined world of nature are renewed
by God every day, man is free to use the moral and spiritual powers at will, and so must rely upon
himself. He can only humbly pray for support from on High: “Enlighten our eyes through thy Torah,;
make our hearts cleave to Thy commandments,” that he may come to proclaim with every fiber of his
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being the unity and mastery of God — x> yw.

The third blessing &7 583 flows from the first two. God alone rules over all the forces in the
Universe, natural and spiritual. He alone has the power to determine its destiny. Evidence of this is the
outstanding event in Jewish history, the Exodus.

It is the realization that God is the source and the master of all the forces of the cosmos that guides us
to the highest rung of the heavenly ladder, the m>sxm 05y — the world of pure spirit. The worshipper
enters this world at the climactic moment of his prayer, at the 7wy mww. Now he stands in silent
prayer in the presence of God.

KEY THEMES OF SECTION II:

7 Our prayers travel through four worlds, beginning from our terrestrial sphere. Ultimately, as we

stand in the Shemonah Esrei, we reach the highest level and communicate with God Himself! We
do not need an intermediary.

God’s interaction with the world actually permeates a structure of four universes, each of which
follows another in a progression. In fact, each world is considered the “soul” of the world before
it.

These Four Worlds are Asiyah (the world of doing — our physical world), Yetzirah (the world of
shaping — the laws and forms which make the phenomena in our physical world), B’riah (the
world of creating — the forces that create those forms), and Atzilut (the world of the spirit).

These Four Worlds are manifested in the progression of our daily prayers. The realization that
God is the Source and Master of all the forces of the cosmos guides us to the highest rung of the
heavenly ladder, the m"ex1 o5y — the world of pure spirit. This highest level is accessed when we
stand before God in the Shemonah Esrei.

SECTION III. STRUCTURE OF THE AMIDAH

If you had an appointment with the President in order to discuss a pressing matter that would affect your

business or your community, you would make sure to do your homework and prepare an agenda before

the actual meeting. Following polite introductory words, the most important issues would be placed on the

table first. At the conclusion you would be sure to express your gratitude for his finding time to meet with

you. How much more so is it behooving for us to speak to the Master of the Universe in a similarly attentive

manner?

PART A. PRAISE, REQUEST AND GRATITUDE

The nineteen blessings of the Amidah are divided into three sections: praise, requests, and thanks. The
Talmud says that in the first three blessings we are to liken ourselves to a servant praising his master (upon
whom he is dependent for everything) before he dares request anything from him (which are the middle

blessings). In the last three blessings each of us should act like a servant thanking his master for what he has
received (or with complete confidence that the master will fulfill his requests) and then take leave from him.
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1. Talmud Bavli, Berachot 32a — When Moshe prayed, he prefaced his prayer with praises of
God.

Rabbi Simlai expounded: A man should always WP S Imaw DN 970 5 HROBY 03 WIS
first recount the praise of the HOly One, blessed BT WY - ]bJD S5 T2 97N XT3
be He, and then pray. From where do we know D993) D751 A 1 ON BAANT (0553 D993

this? From Moshe; for it is written, (Devarim/
Deuteronomy 3:23), “And I beseeched the Lord
at that time.” And it is written, (Devarim 3:24),
“O Lord God, You have begun to show Your
servant Your greatness and Your strong hand,
for what god is there in heaven and earth who

DN T3V ON IR 1OAN AN 00N 7 (T
TR PIND DB DN D WN TP T NI T
D°937) TPIN3 1001, PN PN ey

S0 TI2NOM YPINT SN TINTNT NI N3N (7700

can do according to Your works and according
to Your mighty acts,” and afterwards is written,
(Devarim 3:25), “Let me go over, I pray You, and
see the good land etc.”

2. Talmud Bavli, Berachot 34a — The Amidah is arranged like a servant addressing his master.

Rabbi Yehudah said: A man should never petition 2O RO 1998 DTN DXL ON D9I5 ;71T 39 90N
for his needs in either the first three blessings or in JIPUSING N5N SN wsw: NbT SRS
the last three, but rather in the middle ones. For T7OME TS TN - AN (XYM 037 TN

Rabbi Hanina said: In the first ones he resembles a
servant who is addressing a tribute to his master;
in the middle ones he resembles a servant who

is requesting a largess from his master; in the last

DD wpanw Tayh T - ArYRnN 137305 maw
031 1371 £ID DIPW TIPS NI - MM I3
Rk i

ones he resembles a servant who has received a
largess from his master and takes his leave.

When they composed the Amidah, the Men of the Great Assembly adhered to the basic the structure of
prayer originally practiced by Moshe and perpetuated by the Jewish people until that point in history.

3. Rambam, Hilchot Tefillah 1:2, 4 — The Amidah’s three sections are all-encompassing.

The mitzvah [to pray] is as follows: A person 55011 P DTN NP RIS 290 NON
should 1) pray and petition every day and tell 90 97N, NI N3 BT S MR T, 533
praises of God, and thereafter 2) beseech and AN APFRD) YRR D T8 NI PIE SN

petition for his needs that he lacks, and thereafter
3) give praise and thanksgiving to God for
the good that He bestowed on him, everyone

59 5 yEwm [T By 110 T maw e o
D92 TN

according to his abilities.

And when Ezra and his Court saw [the situation
as it was| they arose and instituted for the people
eighteen blessings in order: the first three are
praise to God, the last three are of gratitude,

and the middle contain requests for all the
things encompassing all the categories of each
individual’s needs, and communal needs.
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4. Rabbi Dr. Elie Munk, The World of Prayer pg. 122 — The first three blessings and the last
three mirror each other.

These three first blessings describe God as the source of all that exists, the Master of Nature. They
provide an answer to the three ultimate questions: Who governs the universe? What are His powers?
What influences Him? And the answers are: - “You are the God of our fathers; You are the merciful
Provider and Protector; You are not influenced by earthly considerations.” The first Beracha is
consequently called Avot. In the second we declare God to be omnipotent, Gevurot. Finally in the
Kedusha, He is praised as the holy One Who guides the world in holiness, detached from all earthly
influences and Who is, therefore, feared by all.

The last three blessings of the Amidah treat the relationship of the receiver to the giver. They run
parallel to the first three, and they answer the questions: “Who are we? What are our powers? What
influences us?” The answers are “We are God’s servants” Avodah. We are powerless, dependent upon
Him and therefore filled with gratitude Hodaah. In everything we are subject to Divine rule and only
the heavenly harmony of peace, within and without, maintains our existence amidst the conflict of
discordant forces, Shalom.

PART B. EXPRESSING OUR NEEDS

The bulk of the Amidah consists of requests to God for our various needs as individuals and as a nation.
Expressing our needs to God is a valuable means of developing a personal relationship with Him.

1. Rabbi Shimshon Pincus, Siddur Hatefila, p. 344 — Beseeching God helps us to connect to Him
in a personal way.

The goal of prayer is not the requests [that we ask KON 1SYOWS Mwpan neR 120 15on
from God] themselves but rather the connection AR KOR 4320 DY MW NI
to and relationship with God. However, man’s Y OYRINT D DTN SW IS D058

requests, needs and wants are the strongest

. D3P DWRID BN -143p DY WPRID I3
means [for us] to connect with God: we ask,

Nalujla)l
receive, and give thanks.

While many people recognize requests from God as the essence of prayer, in a certain vein it seems strange to
ask God for things that He already knows we want. Furthermore, if He hasn't given us what we want yet, He
has a good reason; who are we to try to change His mind?

2. Rabbi Abraham Twerski, Twerski on Prayer (reprinted by innernet.org.il) — Prayer is
supposed to change us, not God.

One of the problems that many theologians have grappled with is: “Why and how does prayer work?”
If a sick person prays for recovery, he is assuming that God has allowed him to become sick. Is he to
believe that his prayer can make God change His mind?

One of the answers given is that there is a constant outpouring of Divine benevolence to the world.
Just as the sun radiates light, yet there are areas of darkness in enclosures where the sunlight does
not reach, so does the Divine benevolence not reach where there are barriers that obstruct it. These
barriers are a person’s actions that are contrary to the will of God.

Genuine, sincere prayer brings a person into a closer relationship with God. The barriers to the Divine
benevolence are thereby removed or circumvented, and the person can then receive this benevolence.

11 Prayer
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The blessing and improvement in the person’s health is not the result of a change in God’s will, but of a
change in the status of the recipient.

Genuine prayer brings about a transformation in a person. The newly emerging person can be
receptive of the Divine benevolence to which the former person was impervious.

It always behooves us to ask God for our needs even while knowing that He has withheld them until now.
Prayer is intrinsically an act of recognizing God in our lives, and when we do that we open the gates of
blessing.

3. Rabbi Reuven Leuchter, Prayer: Creating Dialogue with Hashem, pg. 17 n3 — It is God’s will
that goodness be generated through prayer.

Although Hashem wants our good, He decreed for a reason known only to Him that this good would
only emerge as a result of our requesting it, of our praying with the full recognition that He wants to
bestow good on us in every possible respect. This is made clear in the Torah’s account of Creation:
“Now any tree of the field was not yet on the earth and any herb of the field had not yet sprouted...
and there was no man to work the soil” (Bereishit/Genesis 2:4-5). Rashi expounds on this verse that
there was no one to recognize the goodness of rain. When Adam came and recognized that rain

is necessary for the world, he prayed for rain. Rain came down, and then the trees and vegetation
sprouted. Certainly, Hashem does not want a barren world; rather it is His will that goodness be
generated specifically through prayer.

This may explain why a person’s prayer on his own behalf is effective. But the Amidah includes many prayers
that are for the betterment of others as well. How is prayer effective when one person prays for another?

4. Rabbi Abraham Twerski, Twerski on Prayer (reprinted by innernet.org.il) - We pray to God
for others so that God will relieve the unwarranted pain we feel at their suffering.

The Talmud says that if a member of the family is sick, “let him go to a Torah scholar and ask him to
pray for him.” In this case, the sick person is not undergoing a character transformation that would
make him a new person. How can the scholars prayer cause God to change His mind? ...

We can further understand why prayer may be effective even though God does not change His mind.

For reasons known only to God, Divine justice may decree that a particular person must undergo
suffering. This person shares his pain with a friend, who is so moved by his friend’s distress that he
suffers along with him and prays for him. However, Divine justice never decreed that the second
person suffer. Therefore, in order to relieve the friend from unwarranted suffering, Divine justice
requires that the first person be relieved of his distress.

The concern for the friend’s suffering must be sincere. This is why the Talmud says that if one prays on
another person’s behalf rather than pray for himself, his own prayers are answered quickly.

The Amidah aims to cover all our needs, spiritual as well as physical, individual as well as communal.
Priority, though, is given to the spiritual.

5. Rabbi Yehudah HaChasid, Sefer HaChasidim 752 — Priority is given to spiritual needs before
one’s physical needs.

A person should not pray for his needs first, until M 5 VoW Y S5m0 1998 Wpan DIN R 5N
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he has prayed for spiritual needs. For [the NI DM I AN TN WP Y, DY
Sages] first established “You give wisdom” and P38 UFINT 135 19D 24MNY 10N

afterwards “Cause us to return, our Father,” then
“Forgive us” and only afterwards personal needs.

An in-depth analysis of each blessing is the beyond the scope of this class, but a general outline of the
blessings and the needs they relate to look as follows:

6. Based on Elie Munk, The World of Prayer, Volume I, pg. 172.
Self:

Spiritual needs: Knowledge, Repentance, Forgiveness

Physical needs: End to Strife, Healing, Rain (livelihood) and Gathering the Jews in Exile
Community:

Spiritual needs: Restoration of Judges, Destruction of Heresy, Reward for the Faithful

Physical Needs: Jerusalem, Mashiach (Messiah), Acceptance of Prayers

PART C. TIME TO PRAY

In a healthy marriage, a husband and wife make sure to call at regular intervals during the day - even if it
means just a quick hello. In our ongoing relationship with our Creator, we also strive to maintain regular
contact at the critical junctures of the day. Our Sages find even deeper hidden meaning in the number of
times that we pray during the day.

1. Talmud Bavli, Berachot 26b — The Patriarchs introduced three prayers.

Rabbi Yossi bar Rabbi Chaninah said: The prayers ... DUPN 13N 795557 :9K NI3H 2393 00 039
were instituted by the Forefathers ... Avraham D93 DOWN ‘N [P 1900 1PN DI
(Abraham) established the morning prayer as it XOR Ty PRYDW Ty TN DI 5N 9522

is stated ... “And Avraham went in the morning
to the place that he had stood (ammad) [before]
God.” (Bereishit 19:26). “Amidah” is a term
specifically used for prayer as it is stated, “And
Pinchas stood (veyamod) and prayed” (Tehillim/
Psalms 106:30).

5597 DD THYN AN TON

Yitzchak (Isaac) established the afternoon prayer IS DS NS TN I FOBR 15 PR

as it says, And Yltzchak went to medltate 79I NON T PRY 37 A T
(lIasuach) in the field just before evening”

(Bereishit 24:63), and “sichah” is an expression
specifically used for prayer.

Yaakov (Jacob) established the evening prayer as DW 191 DIPKBA IO MR 13 NODN 10 Y
it says, “[And Yaakov left Beersheva and went 1250 KON 7P PN
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towards Charan]. “Vayifgah” Yaakov in the place
and he slept there because the sun had set...”
(Bereishit 28:10-11), and “pegiyah” (encounter) is
a term specifically used for prayer.

What does it mean that the prayers were instituted by the Forefathers? Did we not already learn that
prayer had originally been individualized and only later, in the days of the Great Assembly, had it been
standardized?

2. Rabbi Shmuel Eidels (Maharsha), Chiddushei Aggadot to Berachot 26b — The Forefathers
taught us that we need to pray three times a day.

It must be that the Forefathers instituted the N7 RS TONT DUPN MART 05 15 TIILN
prayers for if not so, then the Sages would never WP N I3 T3 AW 03 555 mSe BEn
have instituted any prayers corresponding to the NOX 9707 By HIPM I NTT MDA [ 570 0

sacrifices (like the Mussaf prayer) either. But this b3 Mo 4 5505 DINS TS BT MaNsT

[ ArPwN D978 9131 29y TR o o0pb o
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does not mean that the Forefathers instituted

the order of the Eighteen Prayers, for that order
was only instituted in Yavneh. Rather, from the
Forefathers we learn that a person needs to pray
three times a day, in fulfillment of the verse,
“evening, morning, and afternoon I speak [and
moan, and He hearkened to my voice.] (Tehillim/
Psalms 55:18).

Also, it is obvious that Avraham also prayed the S0 55001 595 %03 DTN INTIT T NS
afternoon and evening services, for as we have PORVAN PP IPORT (:FID) RHYI PIONRT 737N
learned (Yuma 28b), he kept (the entire Torah), WEBW 713955 WD MANT TN 59T NON Op

even the mitzvah of Eruv Tavshillin. Rather, we
learn from the Torah that each of the Forefathers
prayed. Such has been written in Sefer Yuchsin.

.POMY 903 40 Hoonm 12

(For more on the role of Biblical figures in constructing the Amidah see Rabbi Binyamin HaRofeh, Shiblei
Haleket.)

The Talmud records another opinion about the origin of the three daily prayers.

3. Talmud Bavli, to Berachot 26b — The times for reciting the Amidah follow the order of the
Temple sacrifices.

Rabbi Yehoshua ben Levi said: The prayers were DUPD PTR THD 795007 ;9K 1S 1 YW 039
instituted corresponding to the daily sacrifices

[brought in the Temple].

4. Rabbi Aryeh Kaplan, The Handbook of Jewish Thought, Volume II — There is a profound
connection between prayer and sacrifice.

Prayer is considered the service of God similar to the sacrifices of the Holy Temple. The Psalmist thus
said, “Let my prayer be set forth as incense before You, the lifting of my hands as the evening sacrifice”

Prayer 14
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(Psalms 141:2). Just as a sacrifice unites the spiritual and material by making a lowly animal the object
of serving God, so does prayer unite the spiritual and material by making the request of our material
needs a service of God. It is for this reason that, when it is impossible to bring sacrifices, prayer can be
offered in their stead, as the prophet exclaimed, “We will offer the words of our lips instead of calves”
(Hosea 14:3).

Thus, formal prayers were ordained in place of the regular daily sacrifices performed in the Temple

in Jerusalem — which themselves were accompanied by prayer and song. Moreover, the prayer of a
sincere heart is better than any sacrifice, as the Psalmist exclaimed, “I will praise the name of God with
a song, I will exalt Him with thanksgiving, and it shall please God more than the offering of an ox”
(Psalms 69:31-32).

Praying at these three special times serves to focus our attention on God at crucial moments in the day.

5. Rabbi Menachem HaMeiri, Beit HaBechirah, Berachot 6b- The three daily prayers correspond
to the three phases of a day.

A person must be careful with all his [three 9351 by MNP ‘7P» 5K DT 19900 D93 9
Amidah] prayers and not take it less seriously by B DBYD 9 WP MYERIY 1R Yoo
because he has already prayed previously in the PTIED) Po5 DD 9 IR DY MW DY

day. The prayers were established three times
a day because of the three changes in the day,
in order to recognize and acknowledge that
everything comes from Him.

Rlsif Jakeleini

KEY THEMES OF SECTION III.

7= The basic structure of the Amidah is divided into three parts: praises, requests, and expressing
thanks. This structure resembles the humble approach of a servant entreating his master.

7 The requests included in the Amidah cover our most basic spiritual and physical needs, both on
the individual and the communal levels.

7= Although we understand that God already knows our needs and desires, we pray to Him in an
attempt to change ourselves by drawing closer to Him. Similarly, we pray for others so that God
will relieve the unwarranted pain we feel at their suffering.

7~ Praying three times a day is a tradition going back to our Forefathers. Additionally, the prayers

parallel the sacrificial services in the Temple because, like sacrifices, prayer is a profound way of
serving God.
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SECTION IV. WHY STANDARDIZED PRAYER?

Having charted both the development of the Amidah and how it was structured, we now need to understand

why our Sages saw fit to standardize the text and timeframe of prayer. If prayer is a connection to God,

how can it be regulated? Wouldn't it be so much more meaningful to keep prayer times spontaneous and its
wording freestyle?

Judaism certainly does not look down upon spontaneous prayer. Pouring out one’s soul to God is a beautiful

thing. But the Amidah is about more than just individual expression. It reaches beyond the specific emotions

and desires of individuals and connects with a higher reality on a number of planes.

PART A. PROFOUND WORDS

The words of the Amidah cannot be matched.

1.

Rabbi Chaim Volozhin, Nefesh HaChaim, pp. 327-328 — The wording of the Amidah,
composed by Prophets and Sages, is far more profound than what anyone today could recite.

(See also Ruach Chayim 1:2.)

Our Divine service today consists of prayer
instead of sacrifices. Prayer stands at the most
exalted place of the universe, and each letter
rises to an exceedingly high place ... For this
important purpose, 120 elders, among them
several prophets, composed it. But people of
our stature are also capable of forming requests
for our needs and asking for healing of our
ailments in an educated manner. So why did
we need prophets to do this for us? However,
they put particular intentions into the prayers
and established them in such a manner that
everything should be included in them, so that
each Jewish person can pray according to his
understanding.

The underlying reason [why the prophets needed
to do this for us] is as follows: from the day the
prayers were established, there have not been
two similar prayers in the world that have had
the identical effect Above and risen to the same
level. For today’ prayer is different from that of
yesterday, and everything is dependent on these
words [which were fixed for us for every prayer].
Therefore, prophecy was necessary for this.

And all of the intentions and secrets that have
been revealed about the prayers until this

day are not even like a drop from the vast sea

in comparison to the intention that even the
smallest in stature of the 120 elders understood.
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And even the greatest of them only reached an
understanding according to his level and the root
of his soul. In truth, prayer is much above any
person’s understanding, and it unites the lower
world with the higher one in the same way as a
sacrifice.

2. Rabbi Nosson Scherman, The Complete ArtScroll Siddur, pg. xv — The text of the Amidah
could only have been produced by prophets.

From the authorship of the Shemoneh Esrei, we can draw an important conclusion about its
significance. It is not a particularly long prayer — only eighteen blessings in its original formulation
with a nineteenth added later, and only several hundred words altogether. Nor is its subject matter
mysterious; it was couched in very lean and simple Hebrew so that its content could be mastered easily
(as explained by the commentator Rabbeinu Bachya regarding Deuteronomy 11:13). Nevertheless it
had to be composed by one of the most august bodies in history, the Members of the Great Assembly,
that led Israel at the start of the Second Temple era and consisted of 120 great elders, among them
many prophets. Surely Israel possessed large numbers of inspired poets and writers. Couldn’t some

of them have been commissioned to compose the necessary prayers? Did the entire leadership of the
nation have to take the task upon itself?

Obviously it did. Every word and syllable has a thousand effects in ways we cannot imagine. Even the
mystical interpretations of the Kabbalist, Arizal, who made known many of the Kabbalistic intentions
that are contained within the text of the prayers, barely scratched the surface of the meanings intended
by the Great Assembly. Every word of the Silent Prayer is essential, separately and in the context of the
entire prayer. The text was so profound and its effects so metaphysical and extraordinary, that it could
not be entrusted to poets, only to prophets.

3. Rabbi Yechezkel Levinstein, Ohr Yechezkel, Darchei Avodah p. 97 — The prayers themselves
provide a framework to enable a person to develop himself and reach new levels.

The essence of prayer is to transform a person, Y15 IN3TSY DINRT DIN TS 590n0 I 00
elevating him to previously unrealized heights. PRY, DN 70 ND WK DODN IR MM
Prayer is not merely the recitation of certain 7157 FTM NOR ,TIITY D70 PN 190

words, rather its goal is to change a person, and b ST TS SN

enable him to grow from one level to the next...

4. Rabbi Yitzchok Kirzner and Lisa Aiken, The Art of Jewish Prayer, pg. 10 — The prayers in the
Amidah are of universal relevance for the Jewish people throughout history.

When the Men of the Great Assembly redacted the prayers of the Amidah, they did so with prophetic
knowledge and Divine wisdom. This granted them the ability to see what would happen to the
Jewish people throughout history until the time when the Moshiach (Messiah) would come. This
foreknowledge allowed them to compose the prayers that Jews would need to say in all future
generations in order to maintain their vital connection with God, both individually and as a nation.
They were able to discern, in ways that we frequently are not, what Jews in every generation would
require in order to flourish emotionally, intellectually, materially and spiritually.
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PART B. QUALITY TIME

Judaism doesn't just tell us what to pray, it tells us when to pray: three times a day. Doesn't this also take
some of the spontaneity out of an experience that should otherwise stem from internal inspiration?

1. 1Ibid., pp. 9-10 — We have set times to pray to God because in order to have a relationship
with Him.

Our Sages ordained that we are supposed to pray three times a day — in the morning, in the afternoon,
and in the evening. The reason is that we need to include God in our lives at different times
throughout the day...

Another reason for having standardized times for daily prayer is that there are special times every day
when God waits to hear our prayers. This is analogous to the way that one expects one’s spouse to be
home at a certain time every day, and to connect with him or her at that time. Imagine what would
happen to a marriage if the husband and wife spoke to each other only a few times a year — about as
often as many people feel motivated to pray with feeling!

But what if I just don't feel like praying? Should I still pray then, anyway?

2. Ibid. — Prayer takes effort, not just inspiration.

If we prayed only when we felt like it, there would be times when we would be far removed from
prayer, and we would not make the necessary effort to recognize God’s involvement in our lives.

The lack of motivation to pray should not be taken as a sign that we shouldn’t bother with it. Rather,
it should serve as a sign that we need to make greater effort to let the words of the prayers affect us as
they can and should.

KEY THEMES OF SECTION IV.

7= While standardizing the language of prayer and fixing times to pray may seem to rob prayer of its
spontaneity and inspiration, the gains far outweigh the losses.

#» The wording of the Amidah, composed by some of the greatest spiritual giants in Jewish history,
cannot be duplicated by people simply adlibbing. The concerns it addresses are those of crucial
importance to Jews, both as individuals and as a nation.

7~ Praying at fixed times does not make it less sincere; just the opposite, it shows a sense of

commitment to our relationship with God. Furthermore, having such a fixed time demands that
we put effort into our praying and that we do not just sit back and wait for the inspiration to hit.
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CLASS SUMMARY:

WHAT IS THE IMPORTANCE OF THE AMIDAH?

The Amidah is our chance to talk directly with God. It is an opportunity to focus on our relationship with
Him, to pour out our needs and desires before Him in recognition that ultimately only He has the power to
guarantee our success.

WHY AND WHEN WAS THE AMIDAH COMPOSED?

Originally people just prayed using whatever words came to them. But after the destruction of the first
Temple and the assimilation that occurred due to the exile that followed, the Jewish leaders at the time saw a
need to standardize the text of Jewish prayer.

Hundreds of years later, after the destruction of the Second Temple, some amendments were made to the text
of the Amidah and a nineteenth blessing was added to it.

WHAT IS THE STRUCTURE OF THE AMIDAH?

The Amidah follows a three-part structure of praises to God, followed by requests for our individual and
communal spiritual and physical needs, and then closes with thanks to God for listening to our prayers (and
hopefully fulfilling our wishes).

WHY DO WE FOLLOW A SET TEXT AND HAVE FIXED TIMES FOR PRAYER? ISN'T IT BETTER TO
PRAY SPONTANEOUSLY WHEN WE FEEL THE INSPIRATION TO DO SO?

While Judaism does not denigrate spontaneity, praying the Amidah is about more than mere individual
expression. The words of the Amidah, composed as they were by prophets and Sages, reach beyond the
limitations of the individual to affect the spiritual worlds. They are also less frivolous than the thoughts of the
average person, addressing as they do the crucial needs of Jews throughout the generations.

Additionally, having fixed times to pray shows commitment to developing a relationship with God, and
forces us to put effort into that relationship rather than just waiting for inspiration.
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