Ner Le’Elef Thinking Gemara Series - Teacher's Guide

Michayev Inish Livsumei Befuraiya Ad Delo Yada … 


A Closer Look at
Drinking on Purim
Megillah 7b

Teacher’s Guide

Drunkenness is condemned, forbidden, and admonished against – to varying degrees – in the Torah, Prophets, Writings, Talmud, and Jewish ethical literature. Intoxication can lead to loss of self-control, alcohol addiction, transgression, weakened morality, and crime. 
With this in mind we are surprised to read an offbeat line in the Talmud (Megillah 7b), where Rava tells us: “A person is obligated to drink on Purim until he cannot distinguish between ‘cursed be Haman’ and ‘blessed be Mordechai.’” This cryptic line is followed by an even more eyebrow-raising anecdote about Rabbah and Rabbi Zeira, two sages who had experienced an unusual, and controversial, Purim feast.
In this Thinking Gemara shiur we will attempt – through the eyes of generations of Jewish thinkers and halachic authorities – to figure out what the Talmud is trying to teach us in this puzzling passage. Our quest will demand a thorough examination of the halachic sources that deal with drinking on Purim.

This class will address the following questions:
· How does the function of drinking on Purim contrast with its function on other Jewish holidays?
· What does Rava mean by “until he cannot distinguish between ‘cursed be Haman’ and ‘blessed be Mordechai’”?

· What are the halachic guidelines for drinking on Purim?
· What is the underlying meaning behind drinking on Purim? 
Class Outline

Introduction. Drink Until You Drop?

Section I. The Problem with Rava's Statement – The Duality of Wine

Section II. How Much Should You Drink on Purim? 

    Part A. It Is Prohibited to Get Drunk
    Part B. It is Permitted (and on Purim Obligatory) to Get Drunk  
    Part C. How Much Should One Drink?
    Part D. What Is the Halachah?


Section III. When and What Should You Drink on Purim?

Part A. When Should You Drink on Purim?

Part B. What Should You Drink on Purim?

Section IV. Insights into Why We Drink on Purim

Part A. Why is Drinking on Purim Different from Other Festivals?


Part B. Demonstrating our Dependence on God 

Part C. Creating Jewish Unity 

Part D. Revealing Inner Secrets 

Part E. Getting High from the Day of Purim Itself!  

Note: This shiur is not intended as a source of practical halachic (legal) rulings.

For matters of halachah, please consult a qualified posek (rabbi).

This is how Megillah 7b looks in the classic editions of the Talmud.
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Introduction. Drink Until You Drop?
When Rabbi Simcha Finebloom opened the door to welcome the beaming group of students from his weekly campus Talmud class to join his family for the Purim seuda 
(dinner), he was stunned. Not because they actually showed up, but by the massive quantity of wines, whiskey, and beer that lined his sidewalk, followed by a stack of sleeping bags. "We took you seriously Rabbi," called out Michael holding up two bottles of wine, “when you said we should drink until we fall asleep. We understood that means drinking until we pass out!" Rabbi Finebloom sprung into action. "Hey guys, perfect timing, let me give you a hand – I mean a hand truck – let’s move the bottles into the living room and have that Talmud class I promised on drinking on Purim, while my wife finishes cooking the Purim banquet!"
There is certainly much hype and excitement about drinking on Purim. It is important to temper the exuberance by gaining clarity into how much, what and why we drink on Purim. Let’s join Rabbi Finebloom's shiur...
Section I. The Problem with Rava's Statement – The Duality of Wine
Judaism views wine as a sublime and powerful drink, and therefore many mitzvot actually involve wine consumption. On festivals we are charged with being joyous, which we are instructed to achieve by drinking wine. Moreover, many mitzvot involve a kos shel berachah (cup of blessing), including Kiddush on Shabbat and holidays, at wedding ceremonies, circumcisions, birkat hamazon (grace after meals), the four cups on Seder Night – all these are ideally accompanied by a cup of wine. In contrast to the blessing said on most beverages (shehakol nihiyeh bed’varo), the importance of wine earned it its own blessing – borei p’ri hagefen. 

[Note – For those who dislike wine, it can be substituted by other beverages (with the possible exception of the four cups on Pesach night), and must be substituted if wine or alcohol presents a health hazard or a threat of addiction.]
Furthermore, wine can be mind-expanding (“Wine and fragrances made me wise,” said our Sage Rava on Yoma 76b) and brings happiness (“Wine brings happiness to a person’s heart,” says Tehillim/Psalms 104:15).  

On the other hand, wine’s intoxicative potential can wreak destruction, leading a person out of control and causing physical and emotional harm to himself and others. In recognition of wine’s dual nature and power, the Maharal writes:

Source 1. Maharal, Chiddushei Aggadot Vol. III, Sanhedrin 70a, pp. 168-169 – Wine’s dual potential.

	Wine is not part of this world, for wine has a Divine aspect to it, in that it “gladdens God and man” (Shoftim/Judges 9:13). This can be understood by noting that wine comes from the inner part of a grape, which is hidden. This indicates that wine comes from a hidden place [and has a spiritual aspect] that is not part of the visible world…

All things that are powerful and possess a Divine aspect can be used correctly to acquire a spiritual ascent; however, one who uses them incorrectly acquires a form of death…When one drinks wine correctly, he is made sharp and given Divine wisdom. But if one drinks to fulfill his base desires, and becomes drunk, he brings upon himself death and mourning.
	פֵּירוּשׁ הַיַּיִן אֵינוֹ רָאוּי לָעוֹלָם הַזֶּה, כִּי הַיַּיִן יֵשׁ בּוֹ עִנְיַן אֱלֹקִי שֶׁהַרֵי הוּא מְשַׂמֵּחַ אֱלֹקִים וַאֲנָשִׁים. וְדָבָר זֶה יָכוֹל הָאָדָם לָדַעַת וּלְהָבִין שֶׁהוּא יוֹצֵא מִן פְּנִימִית הֶעָנָב שֶׁהוּא נִסְתָּר, מוֹרֶה עַל שֶׁהַיַּיִן יֵשׁ לוֹ מָקוֹם נִסְתָּר אֵינוֹ מִן הָעוֹלָם בְּנִגְלֶה....
... וְכָל דָּבָר שֶׁהוּא חָשׁוּב וְיֵשׁ בּוֹ עִנְיַן אֱלֹקִי אִם יִשְׁתַּמֵּשׁ בּוֹ כָּרָאוּי קוֹנֶה ע"י זֶה מַעֲלָה, וְאִם אֵינוֹ מִשְׁתַּמֵּשׁ בּוֹ כָּרָאוּי קוֹנֶה ע"י זֶה מִיתָה... וְכֵן כַּאֲשֶׁר יִשְׁתֶּה הַיַּיִן כָּרָאוּי מְפַקֵּחַ אוֹתוֹ וְנוֹתֵן לוֹ הַשֵּׂכֶל הָעֶלְיוֹן, וְאִם אֵינוֹ כַּךְ רַק שֶׁשּׁוֹתֶה אוֹתוֹ לְתַאֲוָתוֹ וְיִשְׁתַּכֵּר מֵבִיא לוֹ יְלָלָה וּמִיתָה.


The Torah itself testifies to the destructive influence of wine. The first recorded instance of drunkenness in the Torah is the story of Noach (Noah) after the flood. Even though Noach’s righteousness enabled him to save his family from the flood, he later planted a vineyard, became drunk, and was sodomized (or, possibly, castrated) by his son, Cham (Bereishit/Genesis 9:20-24). 

Source 2. Ramban (Nachmanides), Commentary on Bereishit 9:26  – Why does the Torah tell us about Noach’s drunkenness?

	The Noach wine episode was written in the Torah because it contains a warning more powerful than the passage of the Nazirite (Bamidbar/Numbers 6:1-21). Even Noach, the pure tzaddik (righteous man) who saved the whole world through his righteousness, was led astray through wine. It brought disgrace upon him and a curse to his offspring.
	וְנִכְתָּב עִנְיָן הַיַּיִן בְּנֹחַ כִּי יֵשׁ בּוֹ אַזְהָרָה מִמֶנּוּ יוֹתֵר מִפָּרָשַׁת נְזִירוּת, כִּי הַצַּדִּיק תָּמִים אֲשֶׁר צִדְקוֹ הִצִּיל כָּל הָעוֹלָם, גַּם אוֹתוֹ הֶחֱטִיא הַיַּיִן וְהֵבִיא אוֹתוֹ לִידֵי בִּזָּיוֹן וְקִלְלַת זַרְעוֹ:


To get a picture of wine’s duality, compare Chapters Five and Six of the Book of Bamidbar. In Chapter Five, the Torah relates to the infamous Sotah woman, suspected by her husband of infidelity. Chapter Six immediately follows with the laws of the Nazir (Nazirite), who vows not to drink wine, come in contact with the dead, or cut his hair for thirty days. 
The contrast between the following two comments by Rashi is remarkable.

Source 3. Rashi’s Commentary on Bamidbar 6:2 – Why does the Nazir immediately follow the Sotah?

	Why is the section dealing with the Nazirite juxtaposed to the section of the adulterous woman? To tell us that whoever sees an adulteress in her disgrace should vow to abstain from wine, for it leads to adultery (Sotah 2a).
	לָמָה נִסְמְכָה פָּרָשַׁת נָזִיר לְפָרָשַׁת סוֹטָה? לוֹמַר לְךָ שֶׁכָּל הָרוֹאֶה סוֹטָה בְּקִלְקוּלָהּ יַזִּיר עַצְמוֹ מִן הַיַּיִן שֶׁהוּא מֵבִיא לִידֵי נִיאוּף (סוֹטָה ב.):


Source 4. Rashi’s Commentary on Bamidbar (Numbers) 6:11 – Why does the Nazir bring a sin offering [after coming into contact with the dead]?

	For he did not take precautions against becoming defiled by the dead. Rabbi Elazar Hakappar says: He afflicted himself by abstaining from wine [thereby sinning against his own body, which is the literal translation of the words asher chata al nefesh]) based on Nazir 19a and other sources).
	מֵאֲשֶׁר חָטָא עַל הַנָּפֶשׁ - שֶׁלֹּא נִזְהַר מִטֻּמְאַת הַמֵּת. רַבִּי אֶלְעָזָר הַקַּפָּר אוֹמֵר שֶׁצִּעֵר עַצְמוֹ מִן הַיַּיִן:


The Nazirite is both lauded for refraining from wine – as a safeguard against promiscuity – and chided for abstaining from it! The Torah, in the same breath, both warns us of wine’s dangers and reminds us that this is not a legitimate reason for entire abstinence from alcohol.
After seeing all of the above – clear denouncements of drunkenness, along with the requirement to drink found in many mitzvot – we are amazed to read Rava’s striking statement about drinking on Purim:

Source 5. Megillah 7b – Rava describes the obligation to drink on Purim.

	Rava said: A person is obligated to get drunk (Rashi – the Aramaic word livsumei means to get drunk on wine) on Purim until he cannot distinguish between "cursed be Haman" and "blessed be Mordechai.”
	אָמַר רָבָא: מִיחַיֵיב אִינִישׁ לִבְסוּמֵי  (רש"י – לְהִשְׁתַּכֵּר בְּיַיִן) בְּפוּרַיָּא עַד דְּלָא יָדַע בֵּין אָרוּר הָמָן לְבָרוּךְ מָרְדְּכָי.


This statement is difficult to understand. How much drinking does it take to not know the difference between ‘cursed be Haman’ and ‘blessed be Mordechai’? Certainly, the apparent meaning is that Rava advocates drunkenness on Purim. In light of the negative Torah view of intoxication, how is this possible? 
Rabbah and Rabbi Zeira’s Purim Feast

The Gemara presents a follow-up story that seems even more problematic.

Source 6. Megillah 7b – Rabbah and Rabbi Zeira share a Purim feast.

	Rabbah and Rabbi Zeira made a Purim feast together. They drank, whereupon Rabbah arose and killed [lit. slaughtered] Rabbi Zeira. The next day, Rabbah pleaded for Divine mercy, and thereby brought Rabbi Zeira back to life. The next year, Rabbah said to Rabbi Zeira, “Come, let’s make a Purim feast together.” Rabbi Zeira said, “Miracles do not happen all the time.”
	רַבָּה וְרַבִּי זֵירָא עָבְדוּ סְעוּדַת פּוּרִים בַּהֲדֵי הֲדָדֵי, אִיבְסוּם, קָם רַבָּה שָׁחַטֵיהּ לְרַבִּי זֵירָא. לְמָחָר בָּעֵי רַחֲמֵי וְאַחְיֵיהּ. לְשָׁנָה אָמַר לֵיהּ: נֵיתֵי מַר וְנַעְבֵּיד סְעוּדַת פּוּרִים בַּהֲדֵי הֲדָדֵי! - אָמַר לֵיהּ: לֹא בְכָל שַׁעְתָּא וְשַׁעְתָּא מִתְרְחֵשׁ נִיסָא.


Taken at face value, this story is both shocking and miraculous. How did Rabbah allow himself to get so drunk that he slaughtered his friend?! Some commentators, such as the Maharsha, do not take this story literally. If so, what does it actually mean? 

Source 7. Maharsha, Megillah 7b – What really happened at the Rabbah-Rabbi Zeira Purim feast?

	“Rabbah arose and killed [lit. slaughtered] Rabbi Zeira” – it is unthinkable to explain this passage literally. Rather, the meaning is it was “as if he killed him,” i.e. Rabbah gave him wine and forced him [perhaps this means that he convinced him of the obligation] to drink too much until Rabbi Zeira fell ill and was in danger of dying. Thus, the Talmud employs the term “slaughtering,” for drinking wine is done via the throat, which is the place of slaughtering … and Rabbah prayed that Rabbi Zeira would not die from this illness. And we find that the term “bring back to life” is a substitute for “heal.”
	קָם רַבָּה שָׁחַטֵיהּ לְרַבִּי זֵירָא וכו'. דָּבָר תָּמוּהַּ הוּא לְפַרְשׁוֹ כְּפַשְׁטֵיהּ, וְנִרְאֶה דִּרְצוֹנוֹ לוֹמַר כְּעֵין שָׁחַטֵיהּ, דְּאַגְבְּרֵיהּ חַמְרָא וְכַפְיֵיהּ לִשְׁתּוֹת יוֹתֵר מִדַּאי עַד שֶׁחָלָה וְנָטָה לָמוּת, וּלְכָךְ נָקְטֵיהּ בְּלָשׁוֹן שְׁחִיטָה דִּשְׁתִייַת הַיַּיִן נִקְרָא עַל שֵׁם  הַגָּרוֹן מְקוֹם שְׁחִיטָה ... וְקָאָמְרִי דְּהִתְפַּלֵּל עָלָיו שֶׁלֹּא יָמוּת מֵחוֹלִי זֶה עַד שֶׁנִּתְרַפֵּא, וָחָי, וּמָצִינוּ בַמִּקְרָא וּבַתַּלְמוּד לְשׁוֹן חַי מִלְשׁוֹן רְפוּאָה:



Other commentaries, both early and late, do not seem to agree with this innovative interpretation. Even according to the Maharsha, the story does not bode well for the potential consequences of drinking on Purim. What does the Gemara wish to teach us in citing this story, and what are the implications concerning the obligation to drink on Purim? 

	Key Themes of Section I

· The Torah seems to take a clear anti-drunkenness stance:

· The stories of Noach and Lot illustrate the harsh consequences of excessive drinking, as do the passages about the Sotah woman and the Nazirite.

· It is true, as the Maharal points out, that wine also has great potential for good, and is therefore a key part of a number of mitzvot like Kiddush – but too much wine is problematic.

· Two things about Purim are therefore very surprising: Rava tells us that one is obligated to drink on Purim until he cannot distinguish between "cursed be Haman" and "blessed be Mordechai”; then the Gemara tells us a story of Rabbah and Rabbi Zeira’s Purim feast where they drank to the point that Rabbah slaughtered Rabbi Zeira!
· Even though the Maharsha gives a non-literal interpretation of the story, which somewhat tones down its complexity, we are still left wishing for a deeper understanding of this cryptic anecdote.


Our investigation into drinking on Purim will now be divided into the following three components: Section II examines how halachic authorities view Rava's statement and the incident of Rabbah and Rabbi Zeira; Section III discusses when and what one should drink on Purim; and Section IV explores the philosophical ideas behind drinking on Purim.
Section II.  How Much Should You Drink on Purim?
Rava seems to state (Source 5 above) that one is required to get inebriated on Purim. Yet, we will see a range of positions on the extent to which one is obligated or prohibited to drink on Purim. To begin, there are authorities who posit outright that it is forbidden to get inebriated, even on Purim. 
Part A.  It Is Forbidden to Get Drunk

One group of authorities, based on their understanding of the incident of Rabbah and Rabbi Zeira, rule that it is forbidden to get drunk on Purim. Halachah, according to them, does not follow Rava's teaching.
Source 8. Baal Hamaor on the Rif, Megillah 3b (pages of the Rif) – What did Rabbeinu Ephraim hold about drinking on Purim?

	Rabbah [Rabbah, not Rava, in the version of the Baal Hamaor] said: A person is obligated to get drunk on Purim…Rav Ephraim, of blessed memory, wrote that based on the episode that follows, where Rabbah got up and slaughtered Rabbi Zeira, and the following year Rabbah suggested that they make another Purim feast together (whose offer was then declined by Rabbi Zeira)…Rabbah’s statement was rejected from the halachah. It is therefore improper to get drunk on Purim.
	אָמַר רַבָּה חַיָּיב אִינִישׁ לִבְסוּמֵי בְּפוּרַיָּא כו' כָּתַב הָרַב אֶפְרַיִם ז"ל מֵהַהוּא עוּבְדָא דְּקָם רַבָּה שָׁחַטֵיהּ לְרַבִּי זֵירָא לְשָׁנָה אָמַר לֵיהּ תָּא נַעֲבִיד כו' אִידְחֵי לֵיהּ מֵימְרָא דְּרַבָּה וְלֵית הִלְכְתָא כְּוָותֵיהּ וְלָאו שַׁפִּיר דָּמִי לְמֶעֱבַד הָכִי.


According to Rabbeinu Ephraim, the story of Rabbah and Rabbi Zeira is cited by the Gemara to teach us that "it is improper" to get drunk on Purim. 
Other authorities go even further, explaining that the Talmudic citation of the anecdote where Rabbah "slaughtered" Rabbi Zeira means to categorically prohibit drunkenness on Purim (because it can lead to transgressions such as murder!). These authorities offer different interpretations of Rava's statement.
  
Source 9. Beit Yosef Orach Chaim 695 “Katuv Be’Orchot Chaim” – The mitzvah to drink on Purim is not, according to the Orchot Chaim, to get inebriated.
	The Orchot Chaim (Laws of Purim 38) writes that when [Rava] said, “One is obligated to ‘get drunk’ on Purim,” he did not mean that one should drink to the point of inebriation, for getting drunk is absolutely forbidden! In fact, there is no greater transgression than getting drunk, for it leads to forbidden sexual relationships, bloodshed and other transgressions. 
	כָּתוּב בְּאָרְחוֹת חַיִּים (הִלְכוֹת פּוּרִים אוֹת לח) חַיָּיב אִינִשׁ לִבְסוּמֵי בְּפוּרַיָּא לֹא שֶׁיִּשְׁתַּכֵּר שֶׁהַשִּׁיכְרוּת אִיסוּר גָּמוּר וְאֵין לְךָ עֲבֵירָה גְּדוֹלָה מִזּוֹ שֶׁהוּא גּוֹרֵם לְגִלּוּי עֲרָיוֹת וּשְׁפִיכוּת דָּמִים וְכַמָה עֲבֵירוֹת זוּלָתָן. 


The Meiri points out an additional concern about getting inebriated on Purim: it is demeaning and prevents a person from making the most of the great day.

Source 10. Meiri, Beit Ha-bechirah, Megillah 7b – Getting drunk is demeaning and prohibited.
	One is obligated to be extremely joyous on this day (Purim), and enjoy feasting and drinking, to the point where he lacks nothing. However, we are not commanded to get drunk and demean ourselves during the festivities. We are not instructed to experience a hollow, frivolous joy, but rather to enjoy a meaningful happiness that leads to love of God and appreciation for the Purim miracles that God orchestrated for us. As for the Talmud’s instruction to drink “until he cannot distinguish between ‘cursed be Haman’ and ‘blessed be Mordechai’” – some of the great scholars have already pointed out that the incident [of Rabbah and Rabbi Zeira] cited in proximity, where “Rabbah got up and slaughtered Rabbi Zeira” indicates the Talmud's rejection of Rava's law.
	חַיָּיב אָדָם לְהַרְבּוֹת בְּשִׂמְחָה בְּיוֹם זֶה וּבַאֲכִילָה וּבִשְׁתִיָּה עַד שֶׁלֹּא יֶחְסַר שׁוּם דָּבָר. וּמִכָּל מָקוֹם אֵין אָנוּ מְצֻוִּין לְהִשְׁתַּכֵּר וּלְהַפְחִית עַצְמֵנוּ מִתּוֹךְ הַשִּׂמְחָה. שֶׁלֹּא נִצְטַוֵּינוּ עַל שִׂמְחָה שֶׁל הוֹלֵלוּת וְשֶׁל שְׁטוּת, אֶלָּא בְּשִׂמְחָה שֶׁל תַּעֲנוּג שֶׁנַּגִּיעַ מִתּוֹכָהּ לְאַהֲבַת הַשֵּׁם וְהוֹדָאָה עַל הַנִּסִּים שֶׁעָשָׂה לָנוּ. וּמַה שֶׁאָמַר כַּאן "עַד דְּלֹא יָדַע בֵּין אָרוּר הָמָן לְבָרוּךְ מָרְדְּכָי," כְּבַר פֵּרְשׁוּ קְצַת גְּאוֹנִים שֶׁמִמַּה שֶׁהִזְכִּיר אַחֲרָיו "קָם רָבָא שָׁחַטֵיהּ לְרַבִּי זֵירָא," נִדְחוּ כָּל אוֹתָם הַדְּבָרִים.


According to the above authorities, it emerges that one is not permitted to get drunk – even on Purim. It is moreover possible (as we will see further below) that even Rava did not mean that one should actually get drunk.
Part B.  It is Permitted (and on Purim Obligatory) to Get Drunk  

As opposed to Rabbeinu Ephraim’s approach, Rava’s statement is quoted without qualification by many halachic authorities, including the Rif (Megillah 3b), the Rosh (Megillah 1:8), the Tur (Orach Chaim 695), and the Shulchan Aruch (Orach Chaim 695). 
According to these authorities, it seems that the passage should be understood literally, and that this is the normative halachah – a person should actually get drunk on Purim. Having seen a generally negative view on drunkenness, which some authorities understand as a full prohibition, how can this instruction be understood?

Firstly, it is important to note that a number of sources indicate that becoming drunk is not a full prohibition. Take, for instance, the drinking of the sons of our Patriarch Jacob:

Source 11. Bereishit 43:33-34 – The Tribes got drunk together in Egypt.
	They sat before him, the firstborn according to his birthright and the youngest according to his youth. And the men looked at one another in amazement. Portions were taken to them from Joseph’s table, and Benjamin’s portion was five times as much as any of theirs. And they drank, and became intoxicated with him.
	וַיֵּשְׁבוּ לְפָנָיו הַבְּכֹר כִּבְכֹרָתוֹ וְהַצָּעִיר כִּצְעִרָתוֹ וַיִּתְמְהוּ הָאֲנָשִׁים אִישׁ אֶל רֵעֵהוּ:
וַיִּשָּׂא מַשְׂאֹת מֵאֵת פָּנָיו אֲלֵהֶם וַתֵּרֶב מַשְׂאַת בִּנְיָמִן מִמַּשְׂאֹת כֻּלָּם חָמֵשׁ יָדוֹת וַיִּשְׁתּוּ וַיִּשְׁכְּרוּ עִמּוֹ:


If the great sons of Jacob, who established the nation of Israel, could become intoxicated in their family feast, then surely doing so doesn't imply so heinous a sin!

Indeed, in the Talmud we also find an instance of great rabbis and their disciples getting drunk. The passage relates to the laws of medicinal healing on Shabbat; although it is generally forbidden to take medicines on Shabbat (depending on circumstances), it is permitted to use a potion that "cures" a person of intoxication. 
Source 12. Shabbat 66b – Alleviating intoxication on Shabbat.
	Rav Hama b. Guria said: One may rub in oil and salt on the Sabbath. Like Rav Huna at Rav's academy, and Rav at R. Hiyya's, and R. Hiyya at Rabbi's – when they felt the effect of the wine they would bring oil and salt and rub into the palms of their hands and the instep of their feet and say: "Just as this oil is becoming clear, so let so-and-so's wine become clear."
	אמר רב חמא בר גוריא מותר לסוך שמן ומלח בשבת. כי הא דרב הונא מבי רב ורב מבי רבי חייא ורבי חייא מבי רבי כי הוו מיבסמי מייתי משחא ומילחא ושייפי להו לגוייתא דידייהו וגוייתא דכרעייהו ואמרי כי היכי דציל הא מישחא ליציל חמריה דפלניא בר פלניתא:


Rashi explains that rabbinic mentors would customarily give their disciples to drink. These particular disciples were of special eminence, and it was undignified for them to remain intoxicated – which is why they used the prescribed treatment. This remedy is mentioned by the Shulchan Aruch (Orach Chaim 328:41). Clearly, then, becoming intoxicated, on a certain level, is not prohibited.
The question now falls back onto those authorities who appear to prohibit getting drunk. How can the Orchot Chaim, as noted above, declare that this involves a heinous crime, if great sages and Torah figures did it? 
The answer to this lies, it seems, in a distinction between getting "drunk" and getting "stoned." In this sense, halachah differentiates between a regular level of drunkenness, and "the drunkenness of Lot." 

The Shulchan Aruch (Orach Chaim 99:1) writes that a person can recite blessings even while drunk. The Mishnah Berurah comments:

Source 13. Mishnah Berurah 99:11 – The level of "the drunkenness of Lot."
	This halachah applies until a person has reached the level of "the drunkenness of Lot." At this level, he is considered as though he has entirely lost his mind, and is exempt from all mitzvot. Therefore, if he recited [the Shema] or blessings in such a state of mind, he does not fulfill his obligation, because under such circumstances he is exempt. He must therefore recite [Shema] and the blessings again, later on.
	וכ"ז כשלא הגיע לשכרותו של לוט דאל"ה כשוטה יחשב לגמרי לכו"ע ופטור אז מכל המצות ע"כ אפילו בדיעבד אם קרא אז ובירך לא מיפטר בכך שהרי פטור היה באותה שעה וחייב אח"כ לחזור ולקרות ולברך. 


Based on this distinction, it can be suggested that there is no contradiction between the prohibition noted by the Orchot Chaim, and the anecdotes recording distinguished people who got drunk (mentioning no criticism of the practice).
Source 14. Rabbi Yehoshua Pfeffer – To Drink or Not to Drink? dinonline.org/2010/10/07/to-drink-or-not-to-drink.
	It appears that the Orchot Chaim made his comment specifically with regard to this level of getting drunk, whereby a person denies his own consciousness and mind. Concerning the "drunkenness of Lot" (which refers at the very least to a level of "very drunk") the Orchot Chaim rules that willfully entering the condition is a heinous crime.

In this light, there is no longer any question on the Orchot Chaim from instances recorded in Scripture and in the writings of Chazal in which great and righteous leaders became drunk. The drunkenness mentioned by the Gemara (Shabbat 66b) does not refer to the "drunkenness of Lot" – had the disciples become drunk to such a degree, it would have been difficult for them to take the prescribed antidote. The same is surely true of the shevatim [tribes], and of other instances where drunkenness is mentioned with regard to distinguished individuals. The contradiction with the ruling of Orchot Chaim is thus resolved.

Indeed, Rav Leib Mintzberg (Torati Bekirbam, Vol. 1, p. 242) has written that it is certainly forbidden to willfully enter a level of "the drunkenness of Lot," whereby he entirely loses the Divine Image in which man was created. 

Although the Shulchan Aruch (Orach Chaim 695:2) does not mention this prohibition (though he cites it in Beit Yosef), and quotes the obligation of becoming drunk on Purim without qualification, the intention is certainly not to reach the "drunkenness of Lot," but only to reach the level of shikor. 


Certainly, it is forbidden to get "smashed" to the point where a person loses his very consciousness. On the other hand, it is certainly permitted to get drunk to a certain degree. The question between different authorities is where to place, on the spectrum between drinking more than usual and actually getting drunk, the concept of drinking on Purim.
Part C.  How Much Should One Drink?
Certainly, one should drink something on Purim. The days of Purim are "days of feasting and rejoicing" (Esther 9:22), which implies a degree of drinking (see Shibbolei HaLeket 201). 

According to the above authorities (see Part A) who write that one should not get drunk at all, it will be proper to drink the regular amount for a banquet at which wine is served. 

On the other hand, according to the authorities (mentioned at the beginning of Part B) who cite Rava's instruction without qualification, it seems that one should simply drink to the point of intoxication. As noted, one must be wary of excess, and never get "stone drunk." By becoming intoxicated, one fulfills the idea of "not knowing the difference between ‘cursed be Haman’ and ‘blessed be Mordechai’" on a literal level.
The Rambam who harshly criticizes drunkenness (see De'ot 5:3, where he writes that one who becomes drunk is a "sinner and a disgrace"), offers a creative and more moderate interpretation of the obligation.
Source 15. Rambam (Maimonides), Mishneh Torah, Hilchot Megillah ve’Chanukah 2:15 – Drink until you sleep.
	What is the obligation of this [Purim] feast? It is that a person should eat meat and prepare as nice a meal as he is able to. He should also drink wine until he becomes drunk and falls asleep out of drunkenness. 
	כֵּיצַד חוֹבַת סְעוּדָה זוֹ שֶׁיֹּאכַל בָּשָֹר וִיתַקֵּן סְעוּדָה נָאָה כְּפִי אֲשֶׁר תִּמְצָא יָדוֹ וְשׁוֹתֶה יַיִן עַד שֶׁיִשְׁתַּכֵּר וְיֵּרָדֵם בְּשִׁכְרוּת.


By drinking oneself to sleep, one fulfills the instruction of not knowing the difference between Haman and Mordechai! 
Source 16. Mahari Brin (quoted in the Darche Moshe Orach Chaim  695) – How do you fulfill “not knowing the difference between Haman and Mordechai”?
	The Mahari Brin wrote that this (drink until you do not know) means that you get drunk and fall asleep and thereby do not know the difference between cursed is Haman [and blessed is Mordechai]. This also seems to be what the Rambam holds. 
	ומהר"י ברין כָּתַב דְּרוֹצֶה לוֹמַר שֶׁיִשְׁתַּכֵּר וְיִישַׁן וְלֹא יֵדַע בֵּין אָרוּר הָמָן וְכֵן מַשְׁמַע בְּמַיְימוֹנִי.


If the Rambam lessens the degree of required drunkenness, other authorities substitute "tipsy" for "drunk." The Orchot Chaim, as we saw, comes out against drunkenness, and maintains that the obligation of drinking on Purim goes no further than drinking "a little more than usual" (not like Rashi; see Source 5 above). Thus, one should become tipsy – not drunk!  
Reaching a similar conclusion, other authorities understand that a person should drink until he loses his clarity of thought. This is a creative interpretation of Rava's instruction whereby one must drink until he no longer discerns between "cursed be Haman" and "blessed be Mordechai." 

Source 17. Darche Moshe Orach Chaim  695 – Different interpretations of “not knowing the difference between Haman and Mordechai.”
	But in the Chidushei Agudah (Megillah 6) and the Toldot Adam Vachava 10:1 (page 62c of Rabbeinu Yerucham) it is written that the numerical equivalent of [the Hebrew letters of] arur Haman (cursed be Haman) and baruch Mordechai (blessed be Mordechai) are identical (see chart below); one must drink enough to render himself unable to figure out the calculation … The Minhagim wrote that there was a liturgical poem where the refrain would alternate between arur Haman and baruch Mordechai; one needs clarity to not occasionally make a mistake… 
	אֲבָל בְּחִידוּשֵׁי אֲגוּדָה (מְגִילָה סי' ו) וּבְתוֹלְדוֹת אָדָם וְחַוָה נְתִיב י' חֵלֶק א' (סב ע"ג) כָּתַב דְּחֶשְׁבּוֹן אָרוּר הָמָן וּבָרוּךְ מָרְדְּכָי שָׁוֶה וְצָרִיךְ לְהִשְׁתַּכֵּר עַד שֶׁלֹא יֵדַע הַחֶשְׁבּוֹן ... הַמִּנְהָגִים כָּתְבוּ דְּפִיוּט אֶחָד הָיָה שֶׁהָיוּ עוֹנִין עַל בַּיִת אֶחָד אָרוּר הָמָן וְעַל בַּיִת אֶחָד בָּרוּךְ מָרְדְּכָי וְצָרִיךְ צִילוּתָא שֶׁלֹא יִטְעֶה לִפְעָמִים...  
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Thus, we can point out three basic approaches to the question of how much to drink:

1. The literal approach: Drink until you're drunk (but not too drunk).
2. The non-literal approach: Drink until you fall asleep.

3. Creative interpretation: Drink until you can't make mathematical calculations, or until you get confused in your singing.

Finally, one source suggests that the word "until" of "until he cannot tell between" should be understood to mean "up to and not including."
Source 18. Yad Ephraim (Rabbi Ephraim Zalman Margaliot, 1762-1828), Orach Chaim 695 – Stop drinking when you cannot thank God properly for the Purim miracles.
	Many want to resolve and explain the intention of this passage (Rava’s cryptic statement about drinking on Purim)…It was explained to me in a dream that the  main obligation of drinking is to be immersed in joy as it is written (Tehillim 104:15), "Wine gladdens a person's heart." From this joy...a person will wholeheartedly thank and praise God for the Purim miracles. Therefore, a person should not become so inebriated that he loses his reasoning ability and thus does not recognize the impact of the Purim miracles. 

Rava's words, "A person must drink on Purim until he does not know..." means that a person drinks only up until the point where he still maintains the ability to fulfill the obligation to give thanks and praise [to God], but not beyond that point, since he would become confused. Going too far would render him unable to distinguish between "cursed is Haman and blessed is Mordechai," and therefore not have sufficient comprehension to praise God for the Purim miracles.  
	רַבִּים רוֹצִים לְתָרֵץ וּלְפָרֵשׁ מַה הַכַּוָּנָה בָּזֶה .... וְלִי הַצָּעִיר מִתְפָּרֵשׁ בְּחֶזְיוֹן לַיְלָה שֶׁהַכַּוָּנָה הִיא שֶׁעִיקָר הַחִיּוּב שֶׁל הַמִּשְׁתֶּה הוּא שֶׁיִּהְיֶה שָׁרוּי בְשִׂמְחָה כְּדִכְתִיב (תְּהִלִּים קד:טו) וְיַיִן יְשַׂמַּח לְבַב אֱנוֹשׁ, וּמֵחֲמַת שֶׁיִהְיֶה שָׁרוּי בְשִׂמְחָה יִהְיֶה חֶדְוַת ד' מָעוּזּוֹ וְיִתֵּן תּוֹדוֹת וְהַלֵּל לַד' עַל הַנֵּס מִתּוֹךְ הַרְחָבַת הַלֵּב, וְלָכֵן אֵין לוֹ לְהִשְׁתַּכֵּר יוֹתֵר מִדַּאי שֶׁיִתְבַּלְבֵּל דַּעְתּוֹ וְלֹא יַכִּיר בְּתוֹקֶף הַנֵּס כְּלַל. 
וְזֹאת אוֹמֶרֶת חַיָּיב אָדָם לִבְסוּמֵי בְּפוּרַיָּא עַד שֶׁלֹּא יָדַע, הַךְ עַד הוּא וְלֹא עַד בִּכְלַל, וּרְצוֹנוֹ לוֹמַר שֶׁגָּדוֹל חִיּוּב הַשְּׁתִיָּה בָּזֶה לִבְסוּמֵי עַד גְּבוּל דְּלֹא יָדַע, שֶׁמִּן הַגְּבוּל הַזֶה וְהָלְאָה הוּא בִּטּוּל כַּוָּנַת חִיּוּב שֶׁחִיְּבוּ חֲכָמִים לִבְסוּמֵי כְּדֵי שֶׁיִּתֵּן הַלֵּל וְהוֹדָאָה, שֶׁכֵּיוָן שֶׁיִתְבַּלְבֵּל דַּעְתּוֹ כָּל כַּךְ דְּלֹא יָדַע בֵּין אָרוּר הָמָן ... פְּשִׁיטָא שֶׁאֵין בּוֹ דַּעַת וּתְבוּנָה לְשַׁבֵּחַ וּלְפָאֵר עַל תּוֹקֶף הַנֵּס...


Based on his suggestion, the Yad Ephraim explains that the incident of Rabbah slaughtering Rabbi Zeira means to support the warning against drinking too much, which can compromise the entire purpose of drinking. 
Part D. What Is the Halachah?
All major halachic authorities follow the ruling of Rava: It is obligatory to drink on Purim to a greater extent than regular days and regular festivals. They do not support the view (cited in Part A) that the Gemara cites the disastrous anecdote of Rabbah and Rav Zeira in order to defer the ruling. 

In citing Rava, the Shulchan Aruch quotes the literal wording, whereas the Rema combines the concepts of drinking more than usual and of falling asleep through drink. 
Source 19. Shulchan Aruch and Rema, Orach Chaim 695 – How do we rule?
	Shulchan Aruch - A person is obligated to drink on Purim until he cannot distinguish between ‘cursed be Haman’ and ‘blessed be Mordechai.’
Rema’s note – There are those that say that one does not have to get drunk. Rather, he should drink more than usual (Kol Bo), and fall asleep. By sleeping he will not know the difference between ‘cursed be Haman’ and ‘blessed be Mordechai’ (Maharil).

Both the one who [drinks] a lot and the one who [drinks] a little [is praiseworthy] as long as his intention is for the sake of Heaven. (paraphrasing the Mishnah on Menachot 110a) 
	חַיָּיב אִינִישׁ לִבְסוּמֵי  בְּפוּרַיָּא עַד דְּלֹא יָדַע בֵּין אָרוּר הָמָן לְבָרוּךְ מָרְדְּכָי: 
רמ"א - הגה וְיֵשׁ אוֹמְרִים דְּאֵין צָרִיךְ לְהִשְׁתַּכֵּר כָּל כַּךְ אֶלָּא שֶׁיִּשְׁתֶּה יוֹתֵר מִלִּמּוּדוֹ (כל בו) וְיִישָׁן וּמִתּוֹךְ שֶׁיִּישָׁן אֵינוֹ יוֹדֵעַ בֵּין אָרוּר הָמָן לְבָרוּךְ מָרְדְּכָי (מהרי"ל).
וְאֶחָד הַמַּרְבֶּה וְאֶחָד הַמַּמְעִיט וּבִלְבַד שֶׁיְּכַוֵּין לִבּוֹ לַשָּׁמַיִם.


The conclusion of the Rema is of special importance: "Both the one who [drinks] a lot and the one who [drinks] a little [is praiseworthy] as long as his intention is for the sake of Heaven." 
Drinking on Purim is a unique mitzvah, but it also poses unique dangers. We hear, on the one hand, of beautiful anecdotes of spiritual, wise, and righteous rabbis pouring forth the deepest secrets of Torah when drunk on Purim. On the other hand, we also hear of the negative by-products of the not-so-pious getting “wasted” on Purim and compromising their moral standards. Sometimes results can be tragic, such as traffic accidents due to drunken driving, or people rushed away by ambulances to have their stomachs pumped.
Because of the possible negative effects, many contemporary authorities, including the Mishnah Berurah (695:4-5), advise not getting fully drunk. Those familiar with alcohol abuse on campuses are most outspoken against drinking.
Source 20. Rabbi Dov Fischer, JewishJournal.com (March 11, 2011) – Contemporary issues of overindulgence in drinking 
	In recent years, American culture in general, and our teen culture in particular, has grown depressingly coarse. Witness television shows like “Jersey Shore” and “Skins” and a society where more people know the daily thoughts, so to speak, of Charlie Sheen and Lindsay Lohan than they do of their Congressional representative or the Poet Laureate of the United States. More rabbis than ever have called for bans on teen drinking during Purim and also have condemned the practice of certain outlier sects who would encourage drinking to the point of barfing on Main Street.  Judaism despises drunkenness, and Rambam explicitly warned against it.  (See, e.g., Mishneh Torah, Hilkhot  De’ot 5:3; Hilkhot Sh’vitat Yom Tov 6:20).


It therefore devolves on the individual to know his or her limits, his or her values.  If you are drinking some wine at a Mitzvah Purim Feast, a Seudat Purim marked by reciting brakhot (blessings) when washing your hands and eating bread, and then reciting more brakhot at the bentching prayers after the meal, that’s cool.  On the other hand, if it is not a Seudah feast of Mitzvah, but just one more excuse to go drinking and getting a “buzz,” then such wine drinking would be forbidden as a coarse denigration of the extraordinary sanctity of the human soul that was created in the image of God.  It would be a mockery and desecration of the miracle of Purim. And it would be a shame.



Rabbi Shlomo Wolbe, a prominent spiritual leader of recent times, has written the following (Alei Shur, Vol. II, p. 468): "Rabbi Yisrael Salanter used to get extremely drunk on Purim. Yet in this state he would spend the entire day speaking novel words of Torah, with razor-sharp clarity and creative genius, in all areas of the Talmud. He used to call this, ‘giving the body a test,’ to see whether even his physical body was an embodiment of Divine wisdom…For us, who are small in Torah and in the service of God, it is enough to ‘drink more than usual, without getting so drunk’ (Rema, Orach Chaim 681:2). Let us guard the loftiness of the day and not let it turn into an empty waste of time."
On account of the unfortunate scenes and accidents caused by drinking on Purim, involving both marrieds and singles, Rabbi Dr. Abraham Twerski (writing for the OU) cites from Rabbi Shmuel Kamenetsky that “Getting drunk on Purim is an aveirah (transgression), not a mitzvah.” It is crucial that a person know himself and know his own limits. The borderline between the beauty of Purim joy and the shame (and shamefulness) of a wasted day, or even worse, God forbid, can be very thin.

	Key Themes of Section II

· Rava makes a puzzling statement: “A person is obligated to drink on Purim until he cannot distinguish between ‘cursed be Haman’ and ‘blessed be Mordechai.’” The Gemara follows it with the even more bewildering story of Rabbah slaughtering Rabbi Zeira at the Purim feast.
· According to one approach, the tragic anecdote comes to indicate that Rava’s statement is rejected from halachah. This is a minority view, and not accepted in halachah. Others, basing themselves on a general prohibition against drunkenness, explain that Rava did not intend that people should actually get drunk.

· A number of precedents, both biblical and Talmudic, indicate that becoming intoxicated is not an actual prohibition. This allows some authorities to understand Rava literally: One must get drunk on Purim. Yet, it remains forbidden to reach an extreme level of drunkenness, comparable to "the drunkenness of Lot."
· As to the question of how much to drink, some maintain that one should drink more than usual, to the point of falling asleep through drinking. Others write that one should drink to the point where one’s mental faculties are no longer sharp. 
· Drinking on Purim must never bring a person to do anything dangerous to himself or others, or to do anything forbidden by the Torah or Jewish ethics. Special care must be taken that youth do not drift into the excesses of Purim drinking.

  


Section III. When and What to Drink on Purim?

After considering the basic question of getting drunk on Purim, in the present section we will dwell briefly on the details. When, during the day of Purim, should a person get drunk (or drink more than usual)? What drinks are appropriate for the occasion? 

Part A. When Should You Drink on Purim?
When should one drink on Purim – at night, during the day, both, or just during the seudat Purim (the Purim feast)? The Shulchan Aruch makes it clear (Orach Chaim 695:1) that although some feasting is in order on Purim night, the main Purim feast takes place during the day. But what about drinking? When should one “drink until he cannot distinguish between ‘cursed be Haman’ and ‘blessed be Mordechai’”?
The Rambam (Source 15 above – we quote the entire source here again) makes it clear that Purim’s drinking should be done during the Purim feast:

Source 21. Rambam, Mishneh Torah, Hilchot Megillah ve’Chanukah 2:15 – Drinking is one component of the Purim feast.
	What is the obligation of this [Purim] feast? It is that a person should eat meat and prepare as nice a meal as he is able to. He should also drink wine until he becomes drunk and falls asleep out of drunkenness. 
	כֵּיצַד חוֹבַת סְעוּדָה זוֹ שֶׁיֹּאכַל בָּשָֹר וִיתַקֵּן סְעוּדָה נָאָה כְּפִי אֲשֶׁר תִּמְצָא יָדוֹ וְשׁוֹתֶה יַיִן עַד שֶׁיִשְׁתַּכֵּר וְיֵּרָדֵם בְּשִׁכְרוּת.


The Rambam’s position is that drinking on Purim is related to the mitzvah of having a Purim feast. It is not an independent mitzvah, but part of the feast. 

On the other hand, Rabbi Yisrael Salanter is cited (Emek Bracha, Purim p. 126) as saying that the mitzvah entails drinking all day; we become exempt from drinking when we reach the stage of drunkenness (because somebody drunk is exempt from mitzvot). 
According to this, Rava means to say that a person is obligated to drink – period – as long as he is obligated in mitzvot. If he is so drunk that he cannot tell the difference…then he is exempt from the mitzvah. Theoretically, if the drunk were to sober up before Purim terminates, he would once again find himself obligated to drink! Rabbi Salanter apparently understood that drinking on Purim is an independent obligation, and not a component of the Purim feast. 
However, based on the Rambam (see also Tur, who notes the obligation of drinking in the context of the Purim feast), virtually all halachic authorities write that the obligation to drink applies specifically as part of the Purim feast. Certainly, there is no requirement and no point of drinking at night.
Part B. What Should You Drink on Purim?

Are we obligated to drink specifically wine on Purim, or is any intoxicating beverage acceptable? Rashi, in his comment on Rava’s statement (Source 5 above) explains that livsumei means to get drunk through wine. Wine is also explicitly mentioned by the Rambam (Source 15 – in most manuscripts of the Mishneh Torah), and by other authorities (see Rokeach, no. 237).
Why wine? If the goal of drinking on Purim was merely to enhance the day’s joy, anything that brings a person to a state of joy-enhancing intoxication should be sufficient? The Tzror Hachaim (Rabbi Chaim son of Shmuel of Tudela, disciple of the Rashba, cited in Nitei Gavriel Chapter 73 footnote 5) answers our question.
Source 22. Tzror Hachaim, Haderech Hashmini Midrash L’Purim pp. 120-121 – Why drink wine on Purim?
	The reason they mentioned drinking [on Purim] is because the entire miracle, from the beginning to the end, came about through wine-banquets. First, the episode of Vashti took place in the context of a wine-banquet, until Esther was made queen. The tale of Haman, from beginning to end, involved wine-banquets. This is similar to Chanukah, where the miracle took place through oil and we therefore light candles. Similarly, on Purim, where the miracle took place through wine, we are obligated to get drunk on wine (livsumei) and to make a joyous celebration for our going from darkness to light, as it says, “For the Jews there was light and joy and happiness and honor” (Esther 8:16). 
	וְהָעִנְיָן שֶׁהִזְכִּירוּ בִּשְׁתִיָּה, מִפְּנֵי כִּי כָל הַנֵּס מִתְּחִלָּה וְעַד סוֹף הָיָה בְּמִשְׁתֶּה הַיַּיִן. מִתְּחִלָּה עִנְיָן וַשְׁתִּי בְּמִשְׁתֶּה הַיַּיִן עַד שֶׁהִמְלִיכוּ אֶת אֶסְתֵּר. וְעִנְיַן הָמָן בְּמִשְׁתֶּה הַיַּיִן מִתְּחִלָּה וְעַד סוֹף. וּכְמוֹ שֶׁמָּצִינוּ בַּחֲנֻכָּה שֶׁהַנֵּס נַעֲשָׂה עַל יְדֵי הַשֶּׁמֶן וּמַדְלִיקִין נֵרוֹת, גַּם כֵּן בַּפּוּרִים שֶׁהָיָה הַנֵּס עַל יְדֵי הַיַּיִן חַיָּיבִין לִבְסוּמֵי וְלַעֲשׂוֹת שִׁמְחָה שֶׁיָצְאוּ מֵאֲפֵלָה לְאוֹרָה. שֶׁנֶאֱמַר: לַיְּהוּדִים הָיְתָה אוֹרָה וְשִׂמְחָה וְשָׂשׂן וִיקָר (אֶסְתֵּר ח:טז)


By transforming the Purim celebratory feast into a wine-banquet, we commemorate and publicize the miracle that took place on Purim. 

This principle is also cited by the Chafetz Chaim (Biur Halachah, Orach Chaim 695). However, the Chafetz Chaim concludes: “Nonetheless, this [the obligation of drinking specifically wine] is only the preferred way to fulfill the mitzvah, but not a full obligation.” If wine is unavailable, or if a person does not enjoy drinking wine, other alcoholic beverages are also acceptable.
	Summary of Section III
· According to the Rambam (and virtually all halachic authorities) the obligation to drink applies only during the Purim feast. Rabbi Yisrael Salanter apparently understood that there is an independent obligation to drink all day. However, there is certainly no point of drinking at night.
· A number of sources (Rashi, Rambam, and the Rokeach) mention drinking wine on Purim, not just any alcoholic beverage such as whiskey or beer. 

· The halachic reason for such a unique mitzvah might be that on Purim we are not only commanded to be happy, but to publicize God’s miracle that took place through wine-banquets. We do this by transforming our Purim feast into a wine-banquet. Purim is a day of mishteh vesimchah.



Section IV. Insights into Why We Drink on Purim

Rava’s statement goes beyond teaching us how much to drink on Purim. His cryptic formulation affords us a glimpse at the special avodat Hashem, service of God, which we are able to do on Purim. The following sources, from a range of Jewish thinkers, help to deepen our understanding of serving God on Purim.
[See also the Morasha Shiur, Purim II – The Mitzvot of the Day, Section III, Getting Drunk on Purim.]
Part A. Why is Drinking Wine on Purim Different from Other Festivals?
All holidays – Pesach, Shavuot, and Sukkot – entail an obligation to drink. Clearly, the goal of this drinking is to achieve a state of joy.

Source 23. Talmud, Pesachim 109a – What is the function of drinking wine on other holidays?
	Rabbi Yehudah son of Beteira says: “When the Temple was standing [festival] joy was only achieved through [sacrificial] meat, for it says, ‘You should sacrifice peace offerings and eat them there and be joyous before the Lord your God’ (Devarim/Deuteronomy 27:7). But now that the Temple is not standing, [festival] joy is only achieved by means of wine, for it says, ‘Wine gladdens the heart of man’ (Tehillim 104:15).”
	רַבִּי יְהוּדָה בֶּן בְּתֵירָא אוֹמֵר, "בִּזְמַן שֶׁבֵּית הַמִּקְדָּשׁ קַיָּים אֵין שִׂמְחָה אֶלָּא בְּבָשָׂר, שֶׁנֶאֱמַר, 'וְזָבַחְתָּ שְׁלָמִים וְאָכַלְתָּ שָׁם וְשָֹמַחְתָּ לִפְנֵי ה' אֱלֹקֶיךָ' (דברים כז:ז). וְעַכְשָׁיו שֶׁאֵין בֵּית הַמִּקְדָּשׁ קַיָּים אֵין שִׂמְחָה אֶלָּא בְּיַיִן, שֶׁנֶאֱמַר וְיַיִן יְשַׂמַּח לְבַב אֱנוֹשׁ' (תהילים קד:טו)."



Rabbi Yitzchak Zev Solveitchik, the Brisker Rav, suggests that drinking wine has an additional dimension on Purim that it does not have on other holidays.
Source 24. Brisker Rav, quoted in Emek Berachah p. 129 – How is drinking wine on Purim different from that of other holidays?
	…The joy of Purim is different from that of all the other festivals. With regards to the joy of the other festivals we find nothing similar to Purim’s requirement to get drunk through drinking wine until “you do not know the difference…” For on all of the other holidays the main mitzvah is to be joyous with God, and drinking wine is only a means to reach a state of happiness…But on Purim drinking wine is itself a mitzvah, as the verse states: “A day of wine-feasting and gladness” (Esther 9:22) …
	... הָא דְּנִשְׁתַּנָה שִׂמְחַת פּוּרִים מִכָּל שְׁאָר הַשְּׂמָחוֹת שֶׁל מוֹעֲדִים, דְּלֹא מָצִינוּ בְּשׁוּם שִׂמְחָה דִּין כָּזֶה שֶׁיִּתְחַיֵּב לִבְסוּמֵי בִּשְׁתִיַּת יַיִן עַד דְּלֹא יָדַע, וְכוּלֵיהּ - מִשׁוּם דִּבְכָל הַמּוֹעֲדוֹת עִיקָר מִצְוַת שִׂמְחָה אֵינוֹ אֶלָּא לִשְׂמוֹח בַּה', וּבָשָׂר וְיַיִן אֵינוֹ אֶלָּא סִיבָּה לְעוֹרֵר הַשִּׂמְחָה ... אַבָל בְּפוּרִים, כֵּיוָן דִּכְתִיב מִשְׁתֶּה וְשִׂמְחָה (אֶסְתֵּר ט:כב), נִמְצָא שֶׁהַמִּשְׁתֶּה עַצְמָהּ הִיא הִיא גּוּף הַמִּצְוָה ...


On other festivals, we use wine to enhance our joy; it is merely a means to an end. But the days of Purim are defined as “yemei mishteh vesimchah” – days of wine-feasting and joy – so that drinking is in itself a mitzvah.
Part B. Demonstrating our Dependence on God 
On Yom Kippur we negate our bodies by means of fasting, enabling our spirits to cling to God. In contrast, on Purim we drink to the point where we negate our mind, leaving us physically vulnerable, totally and openly dependent on God.
Source 25. Maharal, Or Chadash p. 221 – Drinking on Purim demonstrates our total dependence on God.

	It is fitting that Yom Kippur should be a day of fasting, for when a person removes his body through fasting (that diminishes the body), he is able to cling to God …
But the days of Purim are different, because God, may He be blessed, saved us from Haman … In the days of Haman, when he wanted to decimate Israel and destroy their bodies, they had no physical assistance other than from God. Man is thus considered nothing at all, other than his God-given existence. Therefore we are obligated to drink on Purim until we do not know the difference between cursed be Haman and blessed be Mordechai. Only then, man has absolutely nothing of his own, and when he is considered nothing, his existence is totally from God. 
	... כִּי יוֹם הַכִּפּוּרִים רָאוּי שֶׁיִּהְיֶה יוֹם צוֹם, לְפִי שֶׁכַּאֲשֶׁר מְסַלֵּק הָאָדָם מִמֶּנוּ הַגּוּף עַל יְדֵי הַתַּעַנִּית שֶׁהוּא מְמַעֵט הַגּוּף יֵשׁ לְאָדָם דְּבֵקוּת אֶל הַשֵּׁם יִתְבָּרַךְ ... 

אַבָל יְמֵי הַפּוּרִים הוּא עִנְיַן אַחֵר כִּי הַשֵׁם יִתְבָּרַךְ הִצִּיל אוֹתָם מֵהָמָן... בִּימֵי הָמָן שֶׁהָיָה רוֹצֶה לְכַלּוֹת אֶת יִשְׂרָאֵל וּלְאַבֵּד אֶת גּוּפָם, וְלֹא הָיָה לָהֶם עֵזֶר רַק מִן הש"י אֲשֶׁר הוּא מְקַיֵּים הָאָדָם מִצַּד שֶׁאֵינוֹ נֶחְשַׁב לִכְלוּם מִצַּד עַצְמוֹ רַק כִּי קִיּוּמוֹ הוּא מִצַּד הש"י. וּלְכָךְ חַיָּיב לִבְסוּמֵי בְּפוּרַיָּא עַד דְּלֹא יָדַע בֵּין אָרוּר הָמָן לְבָרוּךְ מָרְדְּכָי, וְאָז אֵין דָּבָר בָּאָדָם וְכַאֲשֶׁר אֵין הָאָדָם נֶחְשַׁב לִכְלוּם קִיּוּמוֹ הוּא מִן הש"י.



When Haman wanted to physically destroy the Jewish people, we were totally and openly dependent on God for salvation. Even today, our dependence on God remains absolute. Therefore, by getting drunk on Purim and losing the ability to "be in control,” we demonstrate our dependence and trust that it is only God Who truly guides and sustains us.

Part C. Creating Jewish Unity
Among the most powerful themes of Purim is Jewish unification at a time of exile and dispersion. Haman told Achashverosh, "There is a nation which is dispersed and scattered...” (Esther 3:8). Disunity, indeed, is the tragic downfall of the Jewish nation. Prior to the salvation of Purim, the Jewish people rallied to Esther's request to fast, pray, and unify. 
Thus, the mitzvot commemorating Purim come to foster and strengthen Jewish unity: mishloach manot (sending gifts of food to friends), matanot l'evyonim (gifts to the poor), reading the Megillah together, and gathering for the Purim meal.  The wine serves as a catalyst to draw us close to one another – “Great is drinking…for it brings together those who are distant” (Sanhedrin 103b). 
Source 26.  Rabbi Chaim Friedlander, Siftei Chaim, Vol. II, p. 205 – The festive meal is a way to create unity, which is a prerequisite for receiving the Torah afresh every year.

	The Purim meal is referred to in the verse: “And these days should be remembered and celebrated by every generation [and] every family (Esther 9:28).” Rashi explains that the celebration is by means of: “people gathering together, and eating and drinking together …” 

The aim of the Purim meal is to unify everyone present, and for everyone in the group to bring happiness to his friend. Through this we pass on to future generations the unique re-acceptance of the Torah, which occurred in those days of Purim when: “[the nation was] like one man, with one heart” (Rashi, Shemot/Exodus 19:2, referring to the nation’s acceptance of the Written Torah on Mount Sinai).
	סְעוּדַת פּוּרִים, כַּמְּבֹאָר בַּפָּסוּק (אֶסְתֵּר ט, כח) "וְהַיָּמִים הָאֵלֶּה נִזְכָּרִים וְנַעֲשִׂים בְּכָל דּוֹר וָדוֹר מִשְׁפָּחָה וּמִשְׁפָּחָה ..." מְבָאֵר רַשִׁ"י "מִתְאַסְּפִים יַחַד וְאוֹכְלִים וְשׁוֹתִים יַחַד..."

סְעוּדַת פּוּרִים מַטְּרָתָהּ לְאַחֵד אֶת כּוּלָּם וְלִשְׂמוֹחַ בְּצַוְתָּא אִישׁ עִם רֵעֵהוּ, וְעַל יְדֵי זֶה מַנְחִילִים לְדּוֹרוֹת אֶת הַקַּבָּלָה הַמְחֻדֶּשֶׁת בַּיָּמִים הָהֵם, כְּאִישׁ אֶחָד בְּלֵב אֶחָד.



Source 27. Rabbi Chaim Friedlander, Siftei Chaim, Vol. II, p. 205 – All the mitzvot of the day – giving gifts of food to friends, giving gifts to the poor, and eating a festive meal with others – have a common purpose: to create unity among the Jewish people so that we should merit God’s deliverance.

	Through this unity [generated by the mitzvot of the day] we will merit God’s deliverance in our days, as it occurred then. And in truth, this salvation is dependent on us. For when we are unified and bonded like one entity, and we remove our selfishness for the purpose of a common goal – which is to fulfill the Will of God – then we merit God’s salvation as in those days.  
	וְעַל יְדֵי כַּךְ זוֹכִים אָנוּ לִישׁוּעַת ה' בַּזְּמָן הַזֶּה – כִּבְיָמִים הָהֵם. וְכָאָמוּר, יְשׁוּעַת ה' זוֹ תְּלוּיָה בָּנוּ, כְּשֶׁאָנוּ מְאֻגָּדִים וּמְאֻחָדִים כַּחֲטִיבָה אַחַת, מְבַטְּלִים אֶת רְצוֹנוֹתֵינוּ הָאִישִׁיִּים לְמַטָּרָה אַחַת בִּלְבָד – רְצוֹן ה', עַל יְדֵי זֹאת זוֹכִים לִישׁוּעַת ה' כִּבְיָמִים הָהֵם בַּזְּמָן הַזֶּה.


On Purim we commemorate the unity displayed by Persian Jewry, resulting in a miraculous salvation. By understanding the essence of the day and observing the mitzvot of Purim, we hope that we, too, will create Jewish unity and merit God’s deliverance. 
Part D. Revealing Inner Secrets
The Talmud (Eruvin 65a) teaches that when a person drinks, otherwise hidden aspects of his personality are revealed: נִכְנַס יַיִן יָצָא סוֹד – “Wine enters and the secret comes out.” 
Source 28. Rabbi Mordechai Becher, Gateway to Judaism, p. 182 – Drinking allows one to reveal his hidden self, just as God revealed His hidden Presence on Purim.

	Consuming alcohol mirrors the events of Purim in another way as well … Intoxication causes a person to reveal elements of his inner self that are usually hidden. What transpired on Purim revealed the love of God for the Jewish people…which had been hidden during the time of the Persian Exile.


God’s love of the Jewish People, hidden in years of exile, was revealed on Purim. The very name of the Scroll of Esther – Megillat Esther – literally means “revealing the hidden.” Purim reveals the secret of the eternity of the Jewish People – a secret latent in the innermost point of every Jew.  
Source 29. Rabbi Yehoshua Pfeffer, “The Drunken World of Purim” in   forthcoming Beneath the Surface – Purim reveals the secret of existence – the secret of God’s providence that keeps the Jewish People alive in spite of everything.
	Translated literally, “Megillat Esther” is “the revelation of the hidden.” On one hand the Megillah is termed Igeret (Esther 9:29), implying the simple worldly story that it presents. The name of God, by contrast with every other holy script, is entirely absent. On the other it is a Sefer, a book that joins the great ranks of Holy Scripture. 
Megillat Esther allows the revelation of innermost depth even in a vessel of superficial, earthly expression. The Name of Hashem is hidden; yet His presence, “behind the scenes,” is everywhere.
Our obligation is to drink wine. After the Temple was destroyed the order of nature closed the door on Divine revelation. Our relationship with God was lost from sight. Wine, however, the magical potion that reveals hidden secrets outwardly, promises that some level of revelation remains.

While adults drink wine to the point of intoxication, the custom of children is to dress up in costumes. The message is the same. Adult and child alike personify the essence of the day. Thus the mask that nature places on the world is somewhat lifted. Together with the Jewish People, the entire world, as it were, gets drunk.
In its drunken state, one thing – one thing alone – is clear: The eternity of the Jewish People. No matter how bad things look. No matter how lost the cause appears to be. Forever. 

The secret of existence is God. His revelation comes by means of the Jewish People. Both are eternal. On Purim, we hear a whisper of the secret. 


Part E. Getting High from the Day of Purim Itself!  

Rabbi Sholom Noach Berezovsky underscores the lofty nature of the day of Purim, understanding Rava’s instruction to “get drunk” on Purim as referring to becoming immersed in the wealth of spiritual riches available on this day. 
Purim is compared to Yom Kippur – it is a day of receiving the Torah, and a time to eradicate the evil of Amalek. It holds the opportunity for each person to perfect the three essential relationships for which we are created – between man and God, man and other people, and man and himself.
Source 30.  Rabbi Sholom Noach Berezovsky, Netivot Shalom, Purim. pp. 57-58 – On Purim one becomes intoxicated in Purim itself.
	[Summarized]

Behold, this obligation is among the wondrous aspects of Purim. For the day of Purim is auspicious and very holy, containing many lofty components. It is a day "like" Yom Kippur, a day of receiving the Torah since the Jewish nation willingly re-accepted the Torah, which is a higher level even than Sinai. It is also a day of eradicating Amalek. Furthermore, we give tzedakah (charity) to anyone who requests (and likewise God responds to any of our requests). Clearly, understanding the essence of this day requires tremendous thought, as does [grasping] how this relates to the obligation to get inebriated on Purim…
The Gemara doesn't say 'livsumei' with wine, rather 'livsumei' in Purim – meaning that one should get intoxicated from Purim itself, as in the connotation of (Yeshaya/Isaiah 51:21) "Drunk, but not from wine." One becomes drunk on the elevated revelations of Purim in the perspective of (Shemot 30:10) "Once a year."

Purim is divided into three aspects, corresponding to the three divisions of perfection in the service of God, as the Maharal writes: "Perfection in service of God includes our relationship with God, with other people, and within ourselves." All three of these areas include an aspect that is like “blessed be Mordechai” (positive) and another that is like “cursed be Haman” (negative). A person has to get so “drunk” from the holiness of the day that he cannot tell the difference between the two.

Reading the Megillah reflects completion with one’s Creator. There are times when the Holy One, blessed be He, helps a Jew, when his mind and heart are open and he feels close to his God – These are “blessed be Mordechai” times. But there are also extremely dark times, when a person feels he has become dreadfully distant from God, where there is obscurity both in physical and spiritual matters, to the degree where he feels he has been totally cast out (God forbid) from God’s Presence, and his whole existence is one of “cursed be Haman.” This is a Jew’s most difficult situation.

But on Purim a person must get drunk until he cannot tell between “cursed be Haman” and “blessed be Mordechai.” He must draw from Purim’s great reserves of joy until he feels that there is no difference between the times of closeness to God and the times he feels distanced and rejected.

Likewise concerning a person’s relationship with others…On Purim a person must become so “drunk” that he cannot tell between “cursed be Haman” [foes and adversaries] and “blessed be Mordechai” [close friends]. This is the idea of giving gifts to one another (mishloach manot), to increase friendship and camaraderie…This is an exceedingly elevated level, to love all in whatever situation they are.

The idea applies even to perfection within one’s own self…On Purim a person must become so “drunk” that he cannot tell between “cursed be Haman” [base physical pursuits] and “blessed be Mordechai” [elevated spiritual pursuits]. For the power of Purim is such that it makes no difference whether he is involved in Torah or service of God, or he is involved in physical activities – since the entire world is God’s acquisition. 

As the Maggid of Mezritch said, the world is full of methods of acquiring (kinyanim) a connection with God. Just as one can connect to God through Torah and direct service, so one can attain a connection with him through physical matters. We believe that everything was created for the glory of God. Through this approach a person reaches self-perfection. 
	חַיָּיב אִינִישׁ לִבְסוּמֵי בְּפוּרַיָּא עַד דְּלֹא יָדַע. הִנֵּה חִיּוּב זֶה הוּא מִן הַדְּבָרִים הַמֻּפְלָאִים בְּפוּרִים, שֶׁהַרֵי יוֹם פּוּרִים הוּא יוֹם גָּדוֹל וְקָדוֹשׁ עַד מְאוֹד, וְהַרְבֵּה עִנְיָנִים נִשְׂגָּבִים כְּלוּלִים בּוֹ. שֶׁהוּא כְּיוֹם כִּפּוּרִים, וְיוֹם קַבָּלַת הַתּוֹרָה דְּהָדָר קִבְּלוּהָ בְּרָצוֹן, הַיְינוּ בְּמַדְרֵגָה יוֹתֵר גָּבוֹהַ מִמַּעֲמַד הַר סִינַי. וְגַם עֵת מְחִיַּת עֲמָלֵק. וּבוֹ כָּל הַפּוֹשֵׁט יַד נוֹתְנִים לוֹ. וְלִכְאוֹרָה דָּרוּשׁ לְכָל זֶה הַרְבֵּה הַרְבֵּה יִשּׁוּב הַדַּעַת, וְאֵיךְ זֶה מִתְיַשֵּׁב עִם הַחִיּוּב לִבְסוּמֵי בְּפוּרַיָּא. ...
דְּלֹא אָמְרוּ לִבְסוּמֵי בְּיַיִן אֶלָּא בְּפוּרַיָּא, שֶׁיִשְׁתַּכֵּר מֵהַפּוּרִים עַצְמוֹ בְּחִינַת [יְשַׁעְיָהוּ נא כא] שְׁכֻרַת וְלֹא מִיַּיִן, כִּי אִם מִּכָּל הַגִּלּוּיִים הַנִּשְׂגָּבִים שֶׁל פּוּרִים שֶׁהֵם בִּבְחִי' אַחַת בַּשָׁנָה.
דְּהִנֵּה עִנְיָנֵי הַפּוּרִים מִתְחַלְּקִים לְג' חֲלָקִים כְּנֶגֶד ג' חֶלְקֵי הַשְּׁלֵימוּת בַּעֲבוֹדַת ה', כְּמוֹ שֶׁכָּתַב הַמַּהֲרַ"ל דְּלִשְׁלֵימוּת עֲבוֹדַת ה' כּוֹלֶלֶת שָׁלֵם עִם בּוֹרְאוֹ שָׁלֵם עִם חֲבֵרָיו וְשָׁלֵם עִם עַצְמוֹ. וּבְכוּלָּם יֵשׁ בְּחִינַת בָּרוּךְ מָרְדְּכָי וּבְחִינַת אָרוּר הָמָן, אַשֶׁר חַיָּיב אִינִישׁ לִבְסוּמֵי בְּפוּרַיָּא מִקְדוּשַת הַיּוֹם עַד דְּלֹא יָדַע בֵּין אָרוּר הָמָן לְבָרוּךְ מָרְדְּכַי.
קְרִיאַת הַמְּגִילָה הִיא מִכְלַל הַשְּׁלֵימוּת עִם בּוֹרְאוֹ. דְּהִנֵּה יֵשׁ זְמַנִּים שֶׁהַקָּדוֹשׁ בָּרוּךְ הוּא עוֹזֵר לַיְּהוּדִי שֶׁמֹּחוֹ וְלִבּוֹ פְּתוּחִים וּמַרְגִּישׁ קָרוֹב לֵאלֹקָיו, בִּבְחִינַת בָּרוּךְ מָרְדְּכָי. וְיֶשְׁנָם זְמַנִּים חֲשׁוּכִים בְּיוֹתֵר, שֶׁמַּרְגִּישׁ כִּי נִתְרַחֵק מְאֹד מֵהַשֵּׁם יִתְבָּרַךְ, שֶׁנִּמְצָא בְּהֶסְתֵּר בְּעִנְיָנִים גַּשְׁמִיִים וּבְעִנְיָנִים רוּחָנִיִּים, וְעַד שֶׁנִדְמֶה לוֹ שֶׁהֻשְׁלַךְ לְגַמְרֵי חַס וְשָׁלוֹם מִמְּחִיצָתוֹ שֶׁל הקב"ה, וְכָל מְצִיאוּתוֹ בִּבְחִינַת אָרוּר הָמָן. זֶהוּ הַמַּצָּב הַקָּשֶׁה בְּיוֹתֵר לִיהוּדִי.
אָכֵן בְּפוּרִים חַיָּיב אִינִישׁ לִבְסוּמֵי עַד דְּלֹא יָדַע בֵּין אָרוּר הָמָן לְבָרוּךְ מָרְדְּכָי, שֶׁיִּשְׁאָב מֵהַפּוּרִים שִֹמְחָה עֲצוּמָה עַד שֶׁיַּרְגִּישׁ בְּלִבּוֹ שֶׁאֵין כָּל הֶבְדֵּל בֵּין הָעִתִּים שֶׁבָּהֶם הוּא מַרְגִּישׁ אֶת עַצְמוֹ קָרוֹב לְהַשֵּׁם יִתְבָּרַךְ לְבֵין הָעִתִּים שֶׁבָּהֶם מַּרְגִּישׁ מֶרְחָק וְנִדְחֶה.
וּבְכֵן בַּחֵלֶק שֶׁל שָׁלֵם עִם חֲבֵירָיו יֵשׁ בְּחִי' אָרוּר הָמָן וּבְחִינַת בָּרוּךְ מָרְדְּכָי. יֵשׁ חֲבֵרִים שֶׁמַּרְגִּישׁ כִּי הֵם קְרוֹבִים לְלִבּוֹ וְכִי הֵם הֲגוּנִים וּרְאוּיִים בִּבְחִינַת בָּרוּךְ מָרְדְּכָי. וְיֵשׁ שֶׁרוֹאֶה אֶת חֲבֵירָיו בִּבְחִי' אָרוּר הָמָן, אִם מֵחַמַת שֶׁהוּא בְּעַצְמוֹ בְּמַצַּב יָרוּד וּמִשּׁוּם כַּךְ נִדְמֶה לוֹ עַל אֲחֵרִים שֶׁאֵינָם בְּסֵדֶר, אוֹ כְּאִילוּ בֶּאֱמֶת אֵינָם הֲגוּנִים. וּבְפוּרִים חַיָּיב אָדָם לִבְסוּמֵי עַד דְּלֹא יָדַע בֵּין אָרוּר הָמָן לְבָרוּךְ מָרְדְּכָי, שֶׁזֶּה עִנְיַן מִשְׁלוֹחַ מָנוֹת אִישׁ לְרֵעֵהוּ לְהַרְבּוֹת הַרֵעוּת וְהַיְדִידוּת. וּכְפִי הָעוֹלֶה מִדִּבְרֵי חֲזַ"ל ומַה שֶׁכָּתַב הָרַמְבַּ"ם בְּמִצְוַת וְאָהַבְתָּ לְרֵעַךָ כָּמוֹךָ, חַיָּיב אָדָם לֶאֱהוֹב כָּל אֶחָד וְאֶחָד בְּיִשְׂרָאֵל כְּגוּפוֹ, שֶׁזּוֹ מַדְרֵגָה עֶלְיוֹנָה בְּיוֹתֵר לֶאֱהוֹב כְּגוּפוֹ כָּל אֶחָד וְאֶחָד בְּאֵיזֶה מַצָּב שֶׁהוּא.
וְכֵן יֵשׁ בְּפוּרִים עִנְיַן שָׁלֵם עִם עַצְמוֹ. שֶׁתַּפְקִיד הַיּוֹם מְחִיַּת עֲמָלֵק בְּסוּר מֵרַע וְהָדָר קִבְּלוּהָ בְּרָצוֹן בַּעֲשֵׂה טוֹב. וְגַם בָּזֶה נֶאֱמַר דְּחַיָּיב לִבְסוּמֵי עַד דְּלֹא יָדַע בֵּין אָרוּר הָמָן לְבָרוּךְ מָרְדְּכָי. דְּכַּאֲשֶׁר אָדָם אֵינוֹ שָׁלֵם עִם עַצְמוֹ בִּבְחִינַת מַאֲמַר הַכָּתוּב (תְּהִלִּים לח) אֵין שָׁלוֹם בְּעַצְמִי, אָז בְּעָסְקוֹ בְּתּוֹרָה וַעֲבוֹדָה הוּא בִּבְחִינַת בָּרוּךְ מָרְדְּכָי. וְאִילוּ  בְּעֵת עָסְקוֹ בְּעִנְיָנִים הַגַּשְׁמִיִּים וְשָׁקוּעַ בְּתַאֲווֹתָיו הַחָמְרִיּוֹת הֲרֵיהוּ בִּבְחִי' אָרוּר הָמָן.
וּבְפוּרִים חַיָּיב אִינִישׁ לִבְסוּמֵי עַד דְּלֹא יָדַע בֵּין אָרוּר הָמָן לְבָרוּךְ מָרְדְּכָי, שֶׁמִּכֹּחַ הַפּוּרִים לֹא יִהְיֶה הֶפְרֵשׁ אֶצְלוֹ בֵּין אִם עוֹסֵק בְּעִנְיָנֵי תּוֹרָה וַעֲבוֹדָה אוֹ  שֶׁעוֹסֵק בְּעִנְיָנִים הַגַּשְׁמִיִּים, כִּי מָלְאָה הָאָרֶץ קִנְיָנֶךָ, כְּמַאֲמַר הָרַב הַקָּדוֹשׁ הַמַּגִּיד מִמֶּזְרִיץ' זִכְרוֹנוֹ יָגֵן עָלֵינוּ, שֶׁהָעוֹלָם מָלֵא בְּקִנְיָנִים שֶׁאֶפְשָׁר עַל יָדָם לִקְנוֹתוֹ יִתְבָּרַךְ. כְּמוֹ שֶׁאֶפְשָׁר לִקְנוֹתוֹ עַל יְדֵי תּוֹרָה וַעֲבוֹדָה, כַּךְ אֶפְשָׁר לִקְנוֹתוֹ בְּשָׁעָה שֶׁעוֹסְקִים בְּעִנְיָנִים הַגַּשְׁמִיִּים וּמַאֲמִינִים שֶׁהַכָּל בָּרָא לִכְבוֹדוֹ, שֶׁאָז מַגִּיעַ הָאָדָם לִשְׁלֵימוּת עִם עַצְמוֹ.


	Summary of Section IV
· Drinking on Purim includes a dimension beyond that of other holidays. On Purim not only does wine bring us to joy – as a means to an end – but we define Purim as “yemei mishteh vesimchah” – days of wine-feasting and joy. Drinking wine publicizes the Purim miracle that came about through wine banquets.
· According to the Maharal, drinking involves the negation of the mind. On Yom Kippur we negate our bodies to bring our spirits closer to God. On Purim, as we celebrate the salvation of our physical bodies, we drink to neutralize our mind. As a mere body we are purely and openly dependent on God, and He, so to speak, personally uplifts us.

· Drinking wine furthermore brings about national unity. Purim celebrates the completion of the receiving of the Torah. The unity of Israel is a prerequisite for receiving the Torah, and this is expressed in mishloach manot (giving gifts to one another) and in the closeness achieved by drinking – “drinking brings hearts closer.”
· Wine also reveals inner secrets. The essence of Purim reveals the inner secret of God’s providence and direction over the world, and in particular His eternal protection of the Jewish People. Adults drink, children dress up, and this secret of Purim shines through the mask that hides it throughout the year.
· The Netivot Shalom reads Rava’s statement as meaning that a person must become drunk from the day of Purim itself! The spiritual energy of Purim is so great, that we become intoxicated with its elevation. In every realm of our lives – our relationship with God, with people, and with our own selves, we lose the regular distinctions between positive and negative. 


	Class Summary:

How does the function of drinking on Purim contrast with its function on other Jewish holidays?

On other holidays we have a mitzvah to be joyous – Vesamachta bechagecha. Wine is a means to reach that joyous state. However, on Purim we also focus on the drinking itself (though, like the other holidays, there is also a mitzvah to be joyous on Purim). To publicize God’s Purim miracle that came about through wine-banquets, we transform our own Purim feast into a wine-banquet.

What does Rava mean by “until he cannot tell between ‘cursed be Haman’ and ‘blessed be Mordechai’”?

There is a range of opinions on this. Some take it literally, as a way expressing a degree of drunkenness. On the other extreme are those who point out the choice of the word livsumei, which might indicate getting tipsy, not drunk. Others understand that Rava’s choice alludes to a low level of drunkenness – either the inability to calculate the numerical value of arur Haman and baruch Mordechai, or getting mixed up in a song that ends with those two refrains. 

What are the halachic guidelines for drinking on Purim?

Halachic authorities take different approaches to the question of how much to drink and how intoxicated one should become. Certainly, one should not get “stone drunk,” and many recommend refraining from drunkenness altogether, drinking instead until one falls asleep. As we know, irresponsible drinking can lead to terrible consequences, and this applies on Purim no less than during the year. Moreover, drinking on Purim is no excuse to do anything the Torah prohibits, to harm oneself or others, or to allow for any lapse in morality, modesty, or proper conduct. 

When and what should one drink? 

The correct time for drinking is specifically during the Purim Feast. Certainly, there is no point in drinking at night. It is best to drink specifically wine, which recalls the wine-banquets by which the miracle of Purim came about. One who does not like wine may drink other beverages.
What is the underlying meaning behind drinking on Purim? 

A number of our great thinkers have suggested that on Purim we diminish the importance of seichel and daat, our intellectual faculties. We neutralize our higher faculties so that the physical aspect, which was saved from destruction on Purim, comes to the fore (Maharal). Purim can bring a person great elevation, and drinking can reveal a person’s inner self, just as the day of Purim reveals the secret of God’s protection of His nation. Drinking also brings us together. Jews drinking together at a Purim feast are united in their dedication to serving God. According to the Netivot Shalom, the highest level is for a person to get drunk without drinking, becoming intoxicated by the very elevation of the day of Purim itself.



Additional Recommended Resources
Morasha Syllabus

“Purim II: The Mitzvot of the Day,” especially “Section III. Getting Drunk on Purim,” available online at:

http://nleresources.com/nle-morasha-syllabus/jewish-calendar/purim-ii-the-mitzvot-of-the-day/
Hebrew
נטעי גבריאל פורים סימן עג – "מצות שתיית יין," עמ' ת' – ת"ו
שכרות בהלכה, באתר "עולמות", דפי מקורות ושיעור
available online at http://olamot.net/shiur/שכרות-בהלכה
פחד יצחק, פורים, מאמר לא

Audio
Audio shiurim about drinking on Purim available on www.yutorah.org/purim/ 

Rabbi Elchanan Adler: Ad Delo Yada and Shiras Ha'azinu

Rabbi Chaim Brovender: Why Get Drunk on Purim? 

Rabbi Shalom Rosner: Drinking On Purim

Rabbi Ari Jacobson: Chayiv einish libusumei - Accommodating Excess

Rabbi Zvi Romm: Getting Drunk on Purim 

Rabbi Eliakim Koenigsberg: The Connection Between Costumes and Drinking on Purim
Articles

"Purim and Pikuach Nefesh," by Rabbi Howard Jachter, available online at:

http://www.koltorah.org/ravj/purimdrinking.htm
Dr. David Pelcowitz, “Preparing Your Teens for Purim,” available on line at http://blogs.yu.edu/news/2011/03/09/preparing-your-teen-for-purim/
Links for Judaism’s stance on Marijuana Use:
Rebbetzin Feigie Twerski on “Getting High”: http://www.aish.com/f/rf/Getting-High.html

Chabad Ask the Rabbi: http://www.chabad.org/library/article_cdo/aid/507780/jewish/What-is-the-Jewish-stance-on-marijuana.htm

Rabbi Jachter: http://koltorah.org/ravj/15-17_The_Prohibition_to_Smoke_3.htm
Medicinal Marijuana Use: http://www.torah.org/features/secondlook/marijuana.html

"Drinking Games: How much people drink may matter less than how they drink it," by Malcolm Gladwell, New Yorker Magazine, Annals of Anthropology, February 15, 2010, available online at http://www.gladwell.com/2010/2010_02_15_a_drinking.html
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