RESOURCES

)& NLE Thinking Gemara Series: Arba’ah Kosot

Arba’ah Kosot

The Four Cups of Wine

of the Passover Seder
Pesachim 108b

Teacher’s Guide

Jews worldwide drink four cups of wine at their Pesach (Passover) Seder.

In this Thinking Gemara shiur, we will take an insider’s look at this popular mitzvah
by learning several Talmudic discussions relating to it. We will approach this analysis
by asking some fundamental practical questions about how to properly fulfill the
mitzvah of drinking the Four Cups. Examining these questions - with the help of
some major Talmudic thinkers - will help us uncover the conceptual foundations of
this mitzvah.

Our hope is that familiarizing ourselves with key sources about the Four Cups and
the ideas underlying them will enrich our Seder night experience.

The following are some of the key questions this shiur will deal with:

KEY « Why do we drink four cups of wine on Passover night?
QUESTIONS _ o _
* What is the relationship between the Four Cups and the rest of Seder night?
* Who must drink the cups?
* How much must be drunk?
* Can you fulfill your obligation by drinking four cups of grape juice?
CLASS Section I. Who Drinks the Arba’ah Kosot, the Four Cups?
OUTLINE

Case 1. Distributing Pesach Food to Chicago’s Jewish Poor
Section Il. How Must the Four Cups Be Drunk?
Case 2. Four Cups in a Row
Section lll. How Much of the Four Cups Must Be Drunk?
Case 3. Great-Great-Grandfather’s Giant Goblet
Section IV. Which Beverage is Drunk for the Four Cups?
Case 4. A Pre-Pesach Visit to a Jerusalem Boutique Wine Store

Halachic Conclusions

Afterword: Biblical Hints for the Four Cups

Note: This shiur is not intended as a source of practical halachic (legal) rulings.
For matters of halachah, please consult a qualified posek (rabbi).
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This is how Pesachim 108b looks in the classic editions of the Talmud.
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SECTION |

Who Drinks the Arba’ah Kosot, the Four Cups?
Case 1. Distributing Pesach Food to Chicago’s Jewish Poor

Amy is one of five decision-makers on the board of Project Tikva, a new organization
geared at addressing the needs of Chicago’s seriously impoverished Jewish families.
Adam, of the planning staff, handed her a document for approval, listing the contents
of each family’s Seder Night package. She started to make some calculations to make
sure that the supplies allotted to each family were sufficient.

Everything checked out - matzah, charoset, bitter herbs, etc. But when she took a
second glance, something caught her eye. Every box included one 375 ml. bottle of
wine (roughly 12.7 ounces). If, she figured, the minimal amount for each cup of wine
is three ounces, four cups come to twelve ounces. “Adam,” she said, “Did you plan on
each family getting four cups of wine?”

“Yes, exactly - and the 375 ml. bottles work out just right,” replied Adam.

“This is not so simple; we have some families with five, six, seven, or eight members.
Even one couple would need twenty-four ounces of wine, two bottles.”

“Oh, I just figured that each family needs the four cups. We should probably consult
with Rabbi Margolis on this one.”

Before we hear from Rabbi Margolis - what do you think?

How many cups of wine must an entire family drink on Pesach night? Does one
family member drink the four cups on behalf of everyone, or does each
person drink his own four cups?

Can you back up your approach with a rationale?
Rabbi Margolis’s answer went as follows:

This issue - whether each individual or each family needs four cups of wine - is
dealt with in a classical analytical Torah essay about the Seder night, written by
the “Brisker Rav,” Rabbi Yitzchak Zev (Velvel) Soloveitchik, of blessed memory
(Volozhin, Lithuania 1886 - Jerusalem, Israel 1959). He dissects a similar debate to
that of Adam and Amy - the dispute between two of the greatest voices in Jewish
intellectual history, the Rambam and the Tosafot.

The discussion opens with a quote from the Mishnah;

1. Mishnah Pesachim 99b - How much wine do we distribute to the poor for the
Seder night?

Even a poor Israelite should not eat without N2 PR3 1y 190N
reclining. And they should not [give] him less 123009 891200 7Y DN
than four cups of wine, even [coming] from the 1239581, 2w niois YaINn

community food distribution. R intaigly]
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Which of these approaches - Adam’s (one set of four cups per family) or Amy'’s (four
cups for every individual) - does this Mishnah seem to support?

The implications of this Mishnah are not clear: Is the “poor Israelite” mentioned in
the Mishnah the representative of his family (as Adam would say), or do the words
“they should not give him” refer to each and every poor individual (as Amy would
say)? Does each poor family receive four cups from the community food distribution
(the tamchuy; see Mishnah Pe’ah 5:7), or does each individual?

Tosafot presents both positions; one seems more compelling logically, and the other
has textual support from another passage.

2. Tosafot Pesachim 99b “Lo Yifchitu Lo Me’arba Kosot’- How many cups does
each poor family receive?

The text of the Mishnah seems somewhat to imply nER YYD 19T Timn
that we do not give to the poor man’s children 22335 f’;_jb VI PNY
and household — only to him [assuming that the x’}{}b RIT) I0RYY DR ’D
Mishnah’s “give him” refers to the one family ;NI N30 1‘?W3 Db-L’J ol
representative], and through his drinking they all niid ygjz'g N;W ’mgf.g
fulfill their obligation. This makes sense logically: TN n;g-}j 937 BT
For what is the difference between the Four Cups o apgh) n}g NLID

and Kiddush the rest of the year where one person
makes Kiddush on behalf of everyone?...

Nevertheless, there is a passage in the Gemara
(Pesachim 108b) implying that every individual
needs four cups, for we learn: “Everyone is obligated
in these four cups, both women and children.” Said
Rabbi Yehudah, “‘What use do children have with
wine?” This source implies that according to the
first opinion [the rabbis that Rabbi Yehudah differs
with], even children need [their own] cups. You
could defer this proof by saying that when it says
they are obligated it means that they must hear

the blessing over the four cups, because of mitzvah
education. Yet, it seems proper to act stringently and
require four cups for each person.

TIIY YWD XY
UIRT IO Y2 T 23
P21 557" (:np D’roD)
DWW TR MDD Y3IN3
¥27 N NIPIPE TN
mipien NoyiR '’ AT
N2R RIIPT YWD 213
JiprnY A 01D P18
YIOW? PIIT I )
SRR MDD PIIN N2
PITIR IR DI
225 NI P3N P8I
LA,

[Note: For an in-depth discussion of this passage in Tosafot see Rabbi Dovid Cohen
shlita’s article on the Four Cups in Yeshurun Vol. 22, pp. 628-636.]

Although Tosafot writes that one should be stringent and require four cups for each
person, Tosafot’s basic position is that one cup is sufficient for the entire family. Just
as a single cup is enough for an entire family to fulfill the mitzvah of Kiddush, the
same should be true for the Four Cups.

The Rambam clearly differs with this approach:
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3. Rambam (Maimonides), Mishneh Torah Hilchot Chametz Umatzah 7:7 - What
does the mitzvah of the Four Cups entail?

Therefore when a person eats the meal of this 7 202 0N TYiBwD 7Y
night, he must eat and drink reclining in the 3073 9T ) '73}4'7 :p-!;;;
manner of free men. And each and every person, P3 JERS\..'IU?S "791" 0 7T
whether man or woman, is obligated to drink nim;}"?'g-:g ;th;}; 2 gsm}g:
on this night four cups of wine — no less. Even 51 miDiD Y3, M ,-;’2»’_7;_1
a poor person subsisting on charity must drink ’32‘ DN ;7 PIMID PR--1°
no less than four cups — each one measuring a nno x*b.'ni?jg;j 1 DY1ERN
quarter log (three oz., or eighty-six ml.). DiD '7:; WY :nioid nygjg}; )

JPY2T 00

According to the Rambam, the mitzvah is clearly for each individual to drink four
cups of wine on the Seder night. Tosafot’s basic approach is that all those attending
can fulfill the mitzvah by means of a single cup, so that only four cups are required
for the entire evening. According to the Rambam, however, a five-person Seder
would require a grand total of twenty cups of wine for the evening.

What is at the basis of Tosafot’s analogy between Kiddush and the Four Cups?
Does the Rambam differ?

This comment by Tosafot (“For what is the difference between the Four Cups

and Kiddush the rest of the year where one person makes Kiddush on behalf

of everyone?”) probably prompted the Brisker Rav to ask a very broad but
extremely basic question about the Four Cups: “Are the Four Cups of Seder night
conceptually identical to the cups of wine we drink together with other mitzvot
(like a wedding or Kiddush), or are they unique?”

Jews often say: “A wise man’s question is half an answer” (an expression attributed
to the great Spanish poet Rabbi Shlomo Ibn Gabirol). By asking this one key
question about the Four Cups of the Seder night, the Brisker Rav unlocked the
conceptual basis of a cluster of disputes between the Rambam and Tosafot.

He suggests that the Rambam and Tosafot argue about the answer to this question,
and their dispute plays itself out in four separate issues - the question of who has
to drink (our issue), and also the questions of how to drink, how much to drink, and
what to drink.

Tosafot’s Approach

In order to understand Tosafot’s approach, we must first introduce the halachic
concept of a “cup of blessing,” kos shel berachah.

When are we obligated to drink wine along with a mitzvah? List as
many as you know.

We drink a cup of wine:
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with Kiddush and Havdalah (service that concludes Shabbat);

after Birkat Hamazon (blessing after meals);

at a wedding when the groom betroths his bride by giving her a ring;

at Sheva Berachot (the seven blessings - the blessing over wine and an additional
six) said under the canopy at a wedding and at festive meals the week after a

wedding;
at a Brit Milah (circumcision); and

at a Pidyon Haben (redemption of the first born).

Each of these cups of wine is a rabbinic decree (though there is an opinion that wine
for Kiddush is of biblical origin) referred to as a kos shel berachah, a cup of blessing.

4. The Steinsaltz Reference Guide, p. 203 - What is a “cup of blessing”?

11272 % oid Lit. a cup of blessing, The cup of wine on which blessings, e.g.

Kiddush, Grace after Meals (jim71912) or the marriage blessings (2m n912) are
recited. This cup must contain at least a wy’31 (3 or 5 0z.%) of wine. Among the
regulations applying to this cup are that it must be rinsed before use and that it
must be full. It is customary for those present to drink from this wine after the

blessings are recited.

*Opinions about the modern equivalent of the Talmud’s revi’it - literally, a quarter
(of a log measure) - range from 86 ml (the custom of Yerushalayim, roughly three
ounces) to 150 ml (the Chazon Ish’s approach, roughly five ounces).

In each of the above instances a cup of wine accompanies a special blessing -
praising Him for Shabbat, the marriage, the brit milah, or over our meal (some recite

a special blessing over wine for a pidyon haben, too).

Two reasons are given for saying these blessings over a cup of wine;

5. She’iltot deRav Achai Gaon, Section 54 - Reason #1: The cup of blessing was

inspired by the Levite’s singing during the wine libation.

What is the reason for saying it (Kiddush) over
wine? It is because Rabbi Shmuel son of Nachmani
quoted Rabbi Yonatan as follows: What is the
source that [the Levites] only sing their praises
during the wine [libation in the Temple]? For it
says, “And the grape vine said to them, T have
withheld my wine, that brings joy to God and
men.” (Shoftim/Judges 9:13) We can understand
that wine brings joy to men, who drink it, but how
does it bring joy to God? It is through song. Based

on this they said, “They only sing praise over wine.”

What song is this? — that sung during the libations.

"2 MORT 210 DT 120
V2R O 72 PN

TR PRY 13 1 037
MW 712 2Y KPR YW
D2 MRM” (1:0 DVOWY)
WITR NN R 1937
DU DROR TR
2 NPT IHYD DWIN DX
TN N] 2metn M3 DR
PR A8 12 Y3
27 5y RO W DN
DOD0IT AP R 2RO OND)
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Just as the Levites sang in the Temple during the wine libation brought as an
offering, so we hold a cup of wine as we sing praises to God. (We cannot sing as we
drink it, but we hold the cup during the praises, then drink immediately afterwards.)

Another reason is noted by the Levush (Orach Chaim 182:1).

6. Levush, Orach Chaim 182:1 - Reason #2: It brings honor to God to praise him
while lifting up a cup of wine.

You already know that for most of the blessings ni9727 2173% Py 122
the Sages instituted, they also enacted that they 19737 tj;hp; -1].’)';;!_'}' WP
be recited over a cup [of wine]. For it is honorable 357, Di5n Y mf‘-';p‘:? m}pﬁ
and praiseworthy for the Blessed One’s praise .nzgg WYy T332 797 N
and blessing to be said with a cup of wine in qj_;uﬁf 'm;ﬁ_:_n imaw ]:J 1?}_@5
hand. This is as the verse says (Tehillim/Psalms 179}5{:) i ,ﬁ"r:jrg} Ding oY
116:13): “I lift up the cup of salvations, and I )b '[)’ ,tbp D"?Tm] 2327
call out in the name of God.” Also, based on the “RIN 71 OYN Ngm iy
Kabbalah there is a great secret in this matter. i1 Tio i3 v ri‘g;igg .’g) by 03

The Brisker Rav’s question is thus: “Should the Four Cups of Seder night be added to
our list of ‘cups of blessing’?”

Tosafot answers (according to the Brisker Rav) - “Yes!” Tosafot sees the Four Cups
as “cups of blessing,” and therefore compares them to other cups of blessing such
as Kiddush.

To support this approach, let us take a look at our Haggadah. When do we drink the
Four Cups?

The first is drunk after the blessing of Kiddush, praising God over choosing the
People of Israel and giving us His holidays.

The second is drunk after the blessing (Asher Ge’alanu) that closes the Maggid
section, where, after telling the story of the Exodus, we praise God for redeeming us.

The third is drunk after the blessing over the meal (Birkat Hamazon), praising God
over the food he gives us, over the land of Israel and Jerusalem.

The fourth is drunk after the blessing that closes the Hallel, the chapters of Psalms
recited in order to praise God for the Exodus from Egypt.

Each one of the Four Cups thus fits the classic mold of a “cup of blessing.” We

raise our cups as we recite these blessings of praise, and then we drink. Our Sages
enacted that the four blessings of Seder Night are each accompanied by a cup of
wine, just as the blessing is said with a cup of wine for Shabbat Kiddush and (though
not obligatory) often after Birkat Hamazon. On Pesach night we praise God with
raised cups four times.

It follows according to Tosafot that just as on every Shabbat of the year one member
of the household can make Kiddush over a cup of wine by which all those present
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fulfill their obligations, so the same is true for the Four Cups of Seder Night (one cup
for Kiddush, and another three cups).

The Rambam’s Approach

What does the Rambam say about this? Aren’t the Four Cups considered “cups of
blessing,” as claimed by Tosafot (according to the Brisker Rav)?

The Brisker Rav explains: The Rambam agrees that the Four Cups are also four cups
of blessing. Yet, Rambam holds that there is a second aspect of the Four Cups -
drinking four cups of wine to celebrate our freedom.

Just like everyone at the Seder has a mitzvah to eat matzah and marror, so they all
have a mitzvah to drink four cups of wine.

7. Rambam, Mishnah Torah Hilchot Chametz Umatzah 7:10 - Each of the Four Cups
is a “cup of blessing.”

One makes a separate blessing (borei pri 57 MDD 7Y298Y ©I9) D12 93
hagafen) over each of these Four Cups. And DY .InYY %03 5913 1"2'33 Epele)
over the first cup we say Kiddush; over the DI 107 YD Yoy MIN R
second we read the Haggadah; over the third DID ;T DR YIY R I
cup we recite Birkat Hamazon; over the DiD ;i NpY2 1’?2 7720 oW
fourth cup we finish the Hallel and make the 1m0, 5200 1K P9y i 5
Birkat Hashir. ' I n12 1"22

According to the Rambam there are two components to the Four Cups: drinking four
cups to express our freedom, and structuring our Seder over four cups of blessing.
Drinking wine, just as reclining, expresses freedom; having a cup of wine present

at Kiddush and the other blessings of the night is “singing a song over wine” (as
modeled after the Levite song sung during the wine libations of the Temple service).

This approach has its roots in the wording of the Gemara:

8. Mishnah and Gemara, Pesachim 117b - The Four Cups have two functions: cups
of blessing and expressions of our freedom.

Mishnah: [After they have] poured him a third 7720 9w 0D 19 B cmwn
cup, he makes a blessing over his meal (Birkat 8 Yoy Tt 023t by
Hamazon). [They pour him] a fourth, and he '1;2?[; N2 vy ﬁiz_ﬁm ,5'?[;
finishes the Hallel over it and says over it the B by 175 N XY
Blessing of the Song [the Gemara later identifies A 'TWQU N33 AP YRy
this blessing]...Gemara: Said Rav Chanan NP ’C}? MW" Y TN “0%
to Rava, “[Can we] conclude from here that Y3 T T 5; SR TN
Birkat Hamazon [in general, not just on Pesach - “,nlﬁf; 3

Night] must be followed with a cup of wine?”
He replied, “The rabbis decreed four cups as an
expression of freedom. We do a mitzvah together
with each one [of the cups].
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First of all, each of the four cups is a “cup of blessing” associated with a mitzvah: the
first with Kiddush; the second with the Haggadah - telling the story of the Exodus
from Egypt; the third with Birkat Hamazon; and the fourth with Hallel. Each of these
mitzvot involves a blessing, and the blessing is recited over a cup of wine.

However, drinking four cups of wine is also an expression of freedom, irrespective of
the blessings themselves.

This is also brought out by a passage in the Talmud Yerushalmi:

9. Talmud Yerushalmi, Pesachim 10:1 - What do the Four Cups hint at?

From where [in Tanach] do we find an allusion to 21D MY I
the Four Cups [that the Sages enacted]? o
Rabbi Yochanan said, quoting Rabbi Benayah,
that they correspond to the four stages of . '
redemption: “Therefore tell the Children of Israel DN IIRYIM 7108 PR
I am God and I took you out...and I saved you... “..0y?°? D:’m{ R e
TR IR (-1 M)

and redeemed you...and took you to me as a e
nation” (Shemot/Exodus 6:6-7). STNR2) PR

T2 T2 DY P
237 T 127" Iy

To summarize, according to the Tosafot the Four Cups are essentially cups of
blessing. The Rambam agrees with this, but adds that there is an additional
component to the mitzvah - drinking four cups as an expression of freedom. The
Brisker Rav explains that these two approaches manifest themselves in four different
areas: who has to drink (each individual or one person on behalf of the entire
household), how the cups must be drunk, how much must be drunk, and what must
be drunk. These additional topics will be the subjects of the next three sections.

KEY
THEMES
OF
SECTION
I

* The mitzvah of Four Cups must be performed by all, even the poor. Communities
provide special food distributions for the poor before Passover, and they include
the Four Cups.

* The Rambam clearly states that every individual must drink four cups on the
Seder Night - so every poor family would have to receive enough wine for
each individual. According to the first approach of Tosafot, however, each poor
family receives just four cups of wine, even if there are a number of adults in the
household.

* The Brisker Rav analyzes their dispute and suggests that a major conceptual
difference in their respective approaches to the Four Cups underlies the
difference of opinion.

* Tosafot, he says, view the Four Cups simply as four “cups of blessing.” Cups of
blessing - like the cup that accompanies Kiddush or Birkat Hamazon - enhance
our praises to God; we sing out to God with a cup of wine in hand. Just as one
family member can make Kiddush on a normal Shabbat and others thereby fulfill
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their obligation, so, too, the entire household can fulfill their obligation of the
Four Cups through one of the family members.

* The Rambam, on the other hand, holds that besides the Four Cups serving as

four cups of blessing, there is an independent and unique mitzvah on Seder
night of drinking four cups of wine to express our freedom. Every individual
must drink four cups, just as every individual must eat matzah. This mitzvah
cannot be fulfilled through anyone else.

SECTION Il

How Must the Four Cups Be Drunk?

We must precede our next case with a comment about Talmudic methodology. In
order to understand the fundamental concepts of a halachah, the Talmud often
inquires about a case that highlights the particular issue at hand - even if the case
occurs only rarely. Sometimes a ruling in an extreme case, specially crafted to test
different understandings of a halachah, can reveal its key principles. The following is
an example of an unusual case, which can serve to sharpen our understanding of the
mitzvah of the Four Cups.

How do you think the Tosafot and the Rambam (based on the Brisker
Rav’s analysis as presented above) would each rule about the
following case?

Case 2. Four Cups in a Row

What if someone sat down on Seder Night and just drank four cups of wine, one after
the other? Does he fulfill the mitzvah of the Four Cups?

Who would do such a thing? It could be a person who wanted to do something
significant in honor of the Seder Night but did not have a Haggadah - so he decided
to eat some matzah and drink four cups of wine. It could also be someone with
limited time that evening but wanted to fulfill the mitzvot of the Seder in a minimal
way - for instance, someone caring for an ailing relative or dealing with emergency
situations (a policeman, ambulance driver, soldier, surgeon in an emergency room,
etc.).

Here is a passage from the Gemara that addresses whether or not one can drink the
Four Cups consecutively. We will see how the Tosafot understands the passage, and
then how the Rambam records it in his Mishneh Torah.

10. Pesachim 108b - What if someone drinks the Four Cups one after the other?

If someone drank them all at once: Rav said that 1207 DN 37 008 N33 80w
he has fulfilled [the requirement of] “wine,” but RY X5 NioiD Y2 T RY
has not fulfilled the requirement of Four Cups.

What is the requirement of “wine” independent of the requirement of the Four
Cups?
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Tosafot gives an interesting explanation:

11. Tosafot Pesachim 108b “Yedei Yayin Yatza” - What is the requirement of
“wine”?

“He has fulfilled the requirement of ‘wine.”

The explanation of this is that he fulfills the
requirement of being joyous on the holiday. [The
reason this needed to be emphasized is that] you
might have mistakenly thought that you do not
fulfill the requirement of being joyous on the
holiday unless you did it in the context of the
Four Cups.

NIRRT WA - R POT)
DRI IRy 8RP0T 2l o
TR P03 XD, MDD T pm

N¥ 1D DN x?zg 20 DY N

oL YN

According to the Tosafot, the Gemara here teaches that someone who drinks four
cups of wine one after the other does not fulfill the mitzvah of the Four Cups.
However, he has enhanced his joy of the holiday through drinking wine, which is a
separate mitzvah, as we see in the following source:

12. Pesachim 109a - Wine is an important component of rejoicing on the holidays.

The Rabbis learned: A person is obligated to bring
joy to his children and household on the holiday,

for it is said (Devarim/Deuteronomy 16:14), “You
should rejoice on your holiday.” By which means
should he bring them joy? Through wine. Rabbi
Yehudah says: Men [should rejoice] with that which
is appropriate to them, and women with that which
is appropriate to them. Men with that which is
appropriate to them: with wine. With what should
women rejoice? Rav Yosef quoted a teaching: In
Babylonia women should rejoice with colorful
garments, and in the Land of Israel with well-ironed
linen garments. We learn: Rabbi Yehudah son of
Beteira says, “In the times when the Temple stood,
joy was only attained through the meat [of sacrifices],
for it says (Devarim 27:7), ‘Slaughter peace offerings
and eat them there, and rejoice before Hashem your
God. Now that the Temple is not standing, rejoicing
is only with wine, for it says (Tehillim 104:16),
‘Wine brings joy to the heart of man.”

Y7 DR 00310
TR 2312 I v
FIRY’,(7:t0 £
23 20t Mg 52
DWIR IR A7 27
NP DY D2 N
DT NI DY ]2
27795 PRI DYN.ND
DIV 1332 2222700
YR T2 PN I
AT 27:RIA RN
2 13 IN KT 12
AR PR 0% U
DM3T) MY 132 NN
DY AR (21
7307 Nty DY 122N
RPRY PP TR
ARt PR ,DYR W TR
D7) VA 123 NN
227 ) ", (TP

“ VNN

Drinking four cups of wine in a row brings joy, but, says the Gemara, it is not a
fulfillment of the Four Cups. If a person has drunk four cups of wine, why do we say
that he has not fulfilled his obligation of the Four Cups of Seder night? Apparently,
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Tosafot maintains that the mitzvah of the Four Cups involves more than just drinking
four cups of wine on Seder Night. What is this additional aspect?

The answer is connected with Tosafot’s approach to the Four Cups: They have to be
four cups of blessing. If each one of the cups is not attached to one of the blessings
praising God on Seder night - the first cup to Kiddush, the second to the blessing
after the story of the Exodus, the third to Birkat Hamazon and the fourth to Hallel -
they are not four cups of blessing, and he has not fulfilled the mitzvah of the Four
Cups.

What does the Rambam say about one who drank four cups one after the other?

13. Rambam, Mishnah Torah Hilchot Chametz Umatzah 7:9 - Someone who drinks
four consecutive cups.

If someone drank four cups poured at once, he Pann NioID IY2IN TNy
fulfilled the requirement of [expressing] “Freedom,” T T RY? - IR 123
but did not fulfill the requirement of “Four Cups.” DI IY2IR T RY KDY

As explained above, the Rambam holds that there is an independent component of
the mitzvah of Four Cups: to drink four cups of wine on the Seder night in order to
express our freedom. If someone drank four cups of wine one after the other, but
did not attach each of them to the appropriate blessing, he succeeded in fulfilling
the “freedom” component but has not fulfilled the “cups of blessing” component.

[Note: Some suggest that the actual text of the Gemara (in Source 10) that the
Rambam saw was different than that of the Tosafot. According to the Rambam’s
text, instead of “he fulfills the requirement of ‘wine,” it said “he fulfills the
requirement of ‘freedom.” In other words, there might be a textual base for the
dispute between the Rambam and Tosafot.]

In contrast with the Rambam’s approach, Tosafot holds (as we saw above in Source
11) that drinking four cups in a row merely fulfills the mitzvah of being joyous on
the holiday of Pesach, but has accomplished nothing at all in connection with the
Four Cups. The Four Cups are “cups of blessing.” They only have meaning when
connected with the four readings and blessings of Seder Night.
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How is the mitzvah of
the Four Cups defined?

CASE

Who needs to drink
the Four Cups: the
household head or each

person?

What have you
accomplished if
you drink four cups
consecutively?

Tosafot

Have four “cups of
blessing” attached to
four mitzvot of the

Seder night.

All might be able to
fulfill their obligation
through the head of
the household.

Rejoicing on the
holiday.

13

Let us summarize what we have learned about Tosafot’s and the Rambam’s
positions:

Rambam

Have four “cups of
blessing” and drink
four cups of wine to
express our freedom.

Each individual must

drink.

Drinking four cups to
express our freedom.

KEY
THEMES
OF
SECTION
I

The Gemara states that drinking four cups of wine one after the other is only a
partial fulfillment of the mitzvah.

Tosafot and the Rambam differ about what is accomplished by drinking four
cups in a row, and what was is not.

Tosafot maintains that by drinking four consecutive cups, one fulfills the
general mitzvah of being joyous on the holiday. This is because the Four Cups
are understood to be exclusively four “cups of blessing.” The first cup is over
Kiddush, the second Haggadah, the third Birkat Hamazon, and the fourth Hallel.
Disconnected from their appropriate blessing and mitzvot, the cups of wine do
not fulfill the mitzvah of the Four Cups at all.

The Rambam, on the other hand, holds that there are two aspects to the mitzvah
of the Four Cups: a. Drinking four cups to express our freedom (derech cheirut);
and b. Organizing the Seder over four “cups of blessing.” One who drinks four
cups in a row fulfills the mitzvah of expressing freedom (aspect a.), but has not
had four “cups of blessing” (aspect b.).
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SECTION IIl How much of the Four Cups must be drunk?

Another issue, which has a very important practical implication, will deepen our
analysis of the dispute still further. The question is: How much wine do you have to
drink from each cup? Imagine the following:

Case 3. Great-Great-Grandfather’s Giant Goblet

A historic Kiddush cup has graced the tables of the Rappaport family for nine
generations. Judaica experts have confirmed that it was crafted in the 1830s and is
made of solid silver. The goblet is extremely large, holding nine ounces.

What do you think? How much wine does Howie (Chaim) Rappaport, the present
holder of the Kiddush cup, have to drink for each of the four cups?

According to the Brisker Rav, the question revolves around a textual and practical
difference between the approach of Tosafot and the Rambam. They differ in their
explanation of the Talmudic passage dealing with how much wine must be drunk for
the Four Cups.

14. Pesachim 108b - Can you give out wine to other family members?

If one gave to his children and household IRY? 202911339 Y70 RY
to drink, he has fulfilled his obligation. Rav NI PIR? 92 7013 37 N
Nachman son of Yitzchak said: This is providing NDIT R IUNRT

that he drank most of the cup.

The simplest way to understand the words of the Gemara seems to be the
Rambam’s:

15. Rambam, Mishneh Torah Hilchot Chametz Umatzah 7:9 - How much must you
drink from each cup?

If one drank from each of the cups the majority [of AbaRnielelolblalyial7daly
its contents] he has fulfilled his obligation. ' RY?

According to the Rambam, Howie Rappaport must drink over four and a half ounces
of wine - the majority of nine ounces - from each of his four cups. How much should
one drink according to Tosafot?

16. Tosafot Pesachim 108b “Ruba Dekasa”- How much of each cup does Tosafot
hold one must drink?

Most of the cup — that is, a cheekful...However, X912 177 - RDDT X3
ideally he should drink a quarter of a log (about I8 720 MY YR
three ounces or 86 ml). JPY29 i

Tosafot understands that when the Talmud refers to the majority of the cup, it
means the majority of a standard cup containing a revi’it - 3 ounces (according to



Arba’ah Kosot - Teacher’s Guide 15

the majority view; see Source 4 above), which is also referred to as a “cheekful.”

Thus, we find that the Rambam and Tosafot differ as to how much wine must be
drunk from each of the four cups. According to the Rambam one must drink the
majority of the cup’s contents - however large that particular cup is. But according
to Tosafot a cheekful must be drunk.

What is the conceptual basis of this difference of opinion and these two different
readings of the expression “ruba dekasa” (majority of the cup) in the Talmud? The
Brisker Rav, in the following passage, explains:

17. Chidushei Maran Riz Halevi al HaRambam, Hilchot Chametz Umatzah 7:9 -
What is behind the dispute between Tosafot and the Rambam?

I heard from my father, my master and teacher, ¥37) "I TR CIND IYNY
the great scholar and saint, of blessed memory... m;;p*_r'm gl 45”!3 B=l ﬁNE
that according to Tosafot even for the Four nioid PIIN Dé?g mggﬁ::'la‘? o
Cups, the main mitzvah is not drinking the DI AP ;—;lgp,j -@Jy PR
cups, but the blessings over the cups. It is o) nioio;] b;_;x"p" nis1273 71
exactly like the Kiddush of all year round and nig};l 937 BYTR Mo W)g)g
other “cups of blessing”...So too, for the Four Y93 D3 ,,,.ngp 5% miois )
Cups, according to the letter of the law the I MY ﬂg’y nioin Y28
amount that needs to be drunk is a cheekful, 733 1D YHR? KoM NI Ng’?fp
just like the cup of Kiddush...The same is true 523 YT RIT ... WITR SY DiD
for all “cups of blessing”... ' n72 Yy DI
However, the Rambam...maintains that the P72 R0 ... DD DN
amount of a cheekful is specific to Kiddush W YT N TR 00
(and to other “cups of blessing”). But with 23 I ,1’7;.»'7 Xon imyw
regards to the Four Cups, one must drink the N2 NPT E;yg 1o Y38
actual majority of a cup, and not just a cheekful. R 92 ,1"7;31‘7 X0 N9 RQ;;T[
This is also the approach of the Ramban a3 rizs;nr} ]“g);ﬁj oY by
(Nachmanides), quoted in the Beit Yosef and 120 D1 TN ?m.y inrd7akaiol
Shulchan Aruch Orach Chaim 472:9, who rules %73 oo o8 0370 *‘]’VD 34y
that even if the cup is large and holds a number wqgn?yﬁjn@;bwgpq
of revi’it measures, one must drink the majority .09 239 Sm?_r ninfg}?

of that cup.

According to Tosafot, as we have seen above, the Four Cups are no more than four
standard “cups of blessing.” A “cup of blessing” need only be tasted from (the main
goal is to enhance the praise of God through a cup of wine, and not to drink the
contents of the cup). For purposes of tasting, a cheekful is sufficient.

But according to the Rambam there is also a mitzvah to drink four cups of wine,
thereby expressing our freedom. This demands actually drinking four entire cups of
wine, and it is not enough to merely “taste” the cup. However, based on the general
principle whereby the majority of a given entity can be considered as the whole



Arba’ah Kosot - Teacher’s Guide 16

(“rubo kechulo”), it is sufficient to drink the majority of a cup. This must be done,
even for a goblet as large as Howie Rappaport’s.

We can now add a new row to our chart:

How is the mitzvah of

Tosafot

Have four “cups of

Rambam

Have four “cups of

the Four Cups defined? blessing” attached to blessing” and drink
four mitzvot of the four cups of wine to
Seder night. express our freedom.

CASE

Who needs to drink All might be able to Each individual must

the Four Cups: the fulfill their obligation drink.

household head or each through the head of

person? the household.

What have you Rejoicing on the Drinking four cups to

accomplished if holiday. express our freedom.

you drink four cups

consecutively?

How much of the cup
must you drink?

A cheekful.

The majority of the

cup.

We saw two approaches to the Talmudic statement requiring drinking “most of

KEY h N

THEMES € cup.

OF The Rambam takes the statement at face value, requiring that whatever size a
SECTION

person’s cup is, he or she must drink most of it. If his goblet was nine ounces, he
must drink at least a little more than four and a half of them. This requirement -
drinking the majority of each of the Four Cups - is unique in halachah, as is the
obligation to drink four cups to express our freedom.

* Tosafot, consistently understanding the Four Cups exclusively as four “cups of
blessing,” understands this passage in the same light. The requirement for Seder
Night’s Four Cups is identical to any other “cup of blessing” - the cup must be
drunk, but there is not an actual mitzvah “to drink.” For the cup to be drunk, it is
sufficient to drink a cheekful (melo lugmav). This is approximately the majority
of a revi’it (see Source 4 above for the size of a revi’it; the majority of a revi’it is
either 44 ml or 76 ml), though varying from person to person depending on the
actual size of his cheek.
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SECTION IV Which Beverage is Drunk for the Four Cups?

The Brisker Rav discusses an additional practical ramification that might arise from
the conceptual dispute between Tosafot and the Rambam. The issue relates to the
types of beverages that qualify for the Four Cups on Pesach night. This is the subject
of Section IV.

Case 4. A Pre-Passover Trip to a Jerusalem Boutique Wine Store

Five of the PIE (Passover in Israel Experience) participants went on a pre-Passover
expedition to Jerusalem’s Pri Hagafen boutique wine store. They gathered an
impressive array of high-end Israeli wines - reds, whites, some dessert wines - and
even a bottle of Kosher French Champagne.

On their way out of the store, Sharie said: “Wait a second, we need to get a few
bottles of grape juice! | want to be able to stay up the whole Seder Night - | bet a lot
of us would. And | know Simon does not drink any wine at all.”

“This is not so simple,” said Miriam, “Who says you can drink anything other than wine
for the Four Cups?”

Jason texted Rabbi Yanovitz: “G juice OK 4 4 cups?”
Rabbi Yanovitz: “Buy - long story - explain later.”

Before we hear what Rabbi Yanovitz said, think: Based on what we have learned
until now, could you drink four cups of grape juice on the Seder Night and fulfill the
mitzvah?

When the group returned to their hotel, Rabbi Yanovitz called for an impromptu
shiur in the lounge. Here are the contents of his shiur:

Four Cups of Wine

First of all, let us begin by stating that the default beverage for the Four Cups is
wine. It goes back to the Mishnah we opened with:

18. Mishnah Pesachim 99b - How much wine do we distribute to the poor for the
Seder night?

And they should not [give] him less than ¥ nioio ya7Rn 1% N X9
four cups of wine, even [coming] from the SRR 10 90K,
community food distribution.

At first glance, this should be an open and shut case. Wine is fermented grape juice;
if it is not both made of grapes and alcoholic, it should be invalid.

However, the picture is not so simple. Elsewhere, a Talmudic passage explicitly
sanctions grape juice for Kiddush:
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19. Bava Batra 97b - Can you use grape juice for Kiddush?

Said Rava: One can squeeze a cluster of Siown DN vAID X7 M
grapes and say Kiddush over [the juice]. DT TR YHY MR D2y YW

The Sages were less enthusiastic about using beverages other than wine or grape
juice for Kiddush, unless wine was not available:

20. Pesachim 107a - Are beverages other than wine valid for Havdalah?

Mar Yanuka and Mar Kashisha son of Rav Chisda Y RPW MW IR
said to Rav Ashi: Once Ameimar visited our place R7OM 197792 xg}’t@}p
and we did not have wine [for Havdalah after .x:nj x.;p’g £’tg}15 37_,5
Shabbat]. We brought him beer, but he did not X5 PIIND ﬂi;’ng Yoo
make Havdalah over it, and he went to sleep without ) x;’}'j’ﬁg X2 .;;1;:;
eating [for it is forbidden to eat after Shabbat until ny b7ax N9 RPY
making Havdalah]. The next day we made efforts x;rjﬁ_ig 1[[7;"? ‘n'up
and brought him wine, and he made Havdalah and 597aN) mj;rj i N';’Ij”.kj']
then ate something, A year later he visited again, and i ,n;g)'p 2T D;_ng\
once again we did not have wine. We brought before 2 MmN ]v;mgg'? y‘_pp_vg
him beer, and he said, “If that is the case, this is the NRW x;’jj'”'zg' .mj;ij
equivalent of wine in this country.” He then made n;"_ﬁ; Yty ’pi{ W :7@5
Havdalah over it and ate something, ST D’y@ 57aR NI

Although it is not ideal, other alcoholic beverages can be used for Havdalah (and for
the daytime Kiddush, both of which are rabbinic obligations); they can only be used
for Shabbat night Kiddush (which is a biblical obligation) in extreme circumstances
(as the Talmud proceeds to discuss).

Should the same rules apply to the Four Cups? What do you think Tosafot and the
Rambam would each say - especially based on the Brisker Rav’s foregoing analysis?

While the Gemara does not deal with grape juice or non-grape alcoholic beverages
directly, it does discuss a related issue - drinking undiluted wine. One introductory
note will help us understand the quote that opens our discussion.

Note: Diluting wine is a practice that has varied throughout history. Very few
people nowadays dilute their wine before they drink it. Likewise, in biblical times,
wine was not diluted (as the prophet calls out to his corrupt culture, “Your silver is
full of impurities and o2 %m 7820 - your wine is diluted with water”). However,
in Talmudic times, as in Greek and Roman times, wine was almost always diluted
with water before drinking. There seems to have been a 180° turnabout on this
issue; whereas it was then considered uncultured to drink undiluted wine, it is now
considered uncultured to dilute wine. Furthermore, it is possible that during that
period wine was made into an intense concentrate, and then diluted.
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21. Pesachim 108b - What if someone drank four cups of undiluted wine?

Said Rav Yehudah quoting Shmuel: These four cups ;55w T8 7737 27 N

must be well diluted. If he drank them undiluted, 7["!2 b nioio YN
he has fulfilled his obligation...Rava said, “He has DD NP *I0 102 RIPY
fulfilled his obligation of ‘wine,’ but not that of K ... xgz v;j']}s};n;} ;-;z_-):
‘freedom.’” T ’xgz 14 »-p N;jr

RYND

Tosafot and the Rambam, each one loyal to his conceptual side of the dispute,
interpret the passage differently. Tosafot views the rule as identical to that of every
other “cup of blessing.”

22. Tosafot Pesachim 108b “Sheta’an Chai Yatza”- How crucial is it to dilute wine

with water?
If one drinks it undiluted he fulfills his obligation — PPN NS T INOY
It seems [from here] that ideally one is required to =) .';?;7; w3 .';t)rm;b'r
dilute [the wine]. Similarly, in the Seventh Chapter m:l;)' qb;g{g} ol pﬁgj
of Berachot (50b), we find that all agree that one Di53 0T 557 ];’.kas' (3
should not make a blessing over a “cup of blessing” Yoy ']v;j;p PRY .'Ig'i:j Pl
until water is added. DD s mnzz 7

According to Tosafot undiluted wine is non-ideal. Because the Four Cups are,
essentially, four kosot shel brachah, “cups of blessing,” the requirement of watering
down the wine is ideal, but non-essential. The Talmud, according to Tosafot, refers
to ideally diluted wine as “freedom.” The ideal wine is the well-diluted wine that a
free person would drink.

The Rambam once again differs. His approach is consistent for all three related
halachot: using undiluted wine, drinking four cups at once, and drinking the majority
of each cup.

23. Rambam, Mishneh Torah, Hilchot Chametz Umatzah 7:9 - The Rambam’s
approach to undiluted wine is consistent with his other rulings.

These four cups must be diluted so they are TI8--15R7 NioiD YN
pleasant to drink, depending on the specific wine I IAY 010 IR b
and the taste of the person drinking it. A person ’.!_.'f?q',;[j-:j 55 517 :n:ﬁg
should not have less than one revi'it (see Source 4 1D No i Ny
above) of undiluted wine for all the cups together on P YT JIYIIND
[the standard proportion of wine to water was 10 358 niois ﬁygjg .-u;ng
one part wine to three parts water]. If he drank YIINOT Ng:——)mé rxy
undiluted wine for these four cups, he has fulfilled ST XY XD TiDID
the obligation of Four Cups but not that of P3N DT ny;m}g oY

“freedom.” If, however, he drank four well-diluted TN T RY--N0N 122
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cups all at once, he has fulfilled “freedom” but not DIDID AYITN T R N9
Four Cups. And if he drank the majority of each of 137 770 B2 591 1Y BR)
the cups, he has fulfilled his obligation. ' XY

The Brisker Rav explains that according to the Rambam, there is a special rule

that the Four Cups require a well-diluted cup of wine. Remember, according to

the Rambam there is a mitzvah to express our status as free men by drinking four
cups. If they are not the well-diluted cups befitting free men, the cheirut aspect of
the mitzvah has not been fulfilled. However, with regards to the other aspect of the
mitzvah - that the Four Cups be four “cups of blessing” - watering down the wine is
only ideal, but not essential. Thus, somebody who does not dilute his wine fulfills the
mitzvah of “Four Cups” but not that of “Freedom.”

The Rambam’s positions are consistent. The mitzvah of drinking four cups of free
men’s wine requires that they be well-diluted and that he drink the majority of each
of the cups. The mitzvah that they should be four “cups of blessing” requires that
they should not be just drunk consecutively, but spread over the four blessings and
readings of the Seder Night.

The Brisker Rav is unsure about the status of alcoholic beverages other than wine for
the Seder Night.

24. Chidushei Maran Riz Halevi al HaRambam, Hilchot Chametz Umatzah 7:9 -
What would Tosafot and the Rambam posit about other alcoholic beverages?

It seems possible to say that although chamar
medinah (non-wine alcoholic beverage) is
kosher for Havdalah (Pesachim 107), and
therefore also for other “cups of blessing,” this
might apply only to “cups of blessing,” since
other beverages can also be defined as a “cup.”
But on Pesach night, when the essence of the
mitzvah is to drink wine in the way of free
men — as we quoted the Rambam’s formulation

that each and every person is obligated to drink

on this night four cups of wine — the mitzvah
might be limited specifically to wine. With
regards to drinking we do not find that chamar
medinah is considered wine, only with regards
to the definition of “cups of blessing.” In this
respect, chamar medinah will be parallel to
drinking undiluted wine.
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The Rema (Orach Chaim 483:1) does permit the use of chamar medinah (such as
honey wine or plum brandy) for the Four Cups, but it is possible (says the Brisker
Rav) that that is only in the absence of wine. Drinking honey wine or plum brandy
(for instance) will fulfill only one aspect of the mitzvah (the aspect of “cups of
blessing”), and one who does so would forfeit the other aspect of the mitzvah -
drinking four cups of freedom.

Grape Juice (the following is based on articles by Rabbi Menachem Genack, Rabbi
Chaim Jachter, and Rabbi Yaakov Moshe Weingarten)

Grape juice is only discussed by twentieth-century halachic authorities (probably
because it was not marketed widely until the pasteurization process was perfected),
and they seem to differ concerning its status.

It is reported that the Chazon Ish, the Tchebiner Rav, and Rav Yosef Soloveitchik, all
of blessed memory, all used grape juice for the Four Cups (Rav Soloveitchik used
wine for the first cup, because of the special status of Kiddush). Rav Soloveitchik
actually maintained that one who does not like wine should prefer grape juice (so
forcing himself to drink wine nowadays would be counterproductive!).

A Talmudic anecdote (Nedarim 49b) notes that the Tanna Rabbi Yehudah “had a
headache until Shavuot because of the Four Cups,” which seems to indicate that
one must drink specifically wine (grape juice won’t cause a headache). According

to these authorities, however, the proof can be deferred, because in Talmudic times
preserved grape juice around Pesach time would have been extremely hard to come
by.

Yet, Rav Moshe Feinstein, of blessed memory, has been quoted as saying that
grape juice is not valid for the Four Cups, and compares it to the Talmud’s yayin
chai, undiluted wine. On the one hand, grape juice is made out of grapes, so that it
can legitimately be referred to as wine. But on the other, it is not alcoholic, so that
it might not have the “freedom aspect” that wine does (which, according to the
Rambam, is essential, and not just ideal).

It is common custom for people - certainly for those who will find four cups of wine
hard to down - to drink grape juice for the Four Cups (or to blend grape juice and
wine together).

We can now summarize all the different aspects of the dispute between Tosafot and
the Rambam:

Tosafot Rambam

Have four ‘cups of Have four ‘cups of
How is the mitzvah of  blessing” attached to  blessing” and drink four
the Four Cups defined? four mitzvot of the cups of wine to express
Seder night. our freedom.
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KEY
THEMES
OF
SECTION
|

CASE Tosafot Rambam
Who needs to drink All might be able to Each individual must
the Four Cups: the fulfill their obligation drink.
household head or each through the head of
person? the household.
What have you Rejoicing on the Drinking four cups to
accomplished if holiday. express our freedom.
you drink four cups
consecutively?
How much of the cup A cheekful. The majority of the
must you drink? cup.
What must you drink? Even non-wine Perhaps only wine.
alcoholic drinks or
grape juice.

Tosafot and the Rambam are consistent in the positions they take concerning
which beverage must be drunk for the Four Cups.

Because the Rambam sees “drinking cups of a free man” as essential to the
mitzvah of the Four Cups, undiluted wine (i.e., wine not served in its ideal state)
is not valid for this aspect of the mitzvah.

Tosafot, on the other hand, understands the Four Cups exclusively as four “cups
of blessing,” and therefore diluting wine is only ideal, but not essential (just as
for other “cups of blessing”).

The Brisker Rav speculates that Tosafot and the Rambam might also differ
concerning non-wine alcoholic drinks, the Rambam treating them like undiluted
wine, which is valid as “cups of blessing” (except, perhaps for the nighttime
Kiddush, which is a biblical obligation) but not as drinks of free men. Tosafot,
on the other hand, would treat the Four Cups as identical to other “cups of
blessing” and consider non-wine alcoholic drinks only as non-ideal.

Using grape juice for the Four Cups is debated in contemporary halachic
literature. Some say that it lacks the “freedom” aspect of the Four Cups that
alcoholic wine has. However, grape juice is perhaps preferable for someone who
does not like wine but does like grape juice, and many have the custom of using
it for the Four Cups.
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HALACHIC
CONCLUSIONS

We have seen how a conceptual dispute between the Rambam and Tosafot played
itself out in a number of areas. The basic dispute relates to the definition of the
mitzvah of Four Cups: Are these only four “cups of blessings” (Tosafot), or do they
include an added element of expressing our status as free men (Rambam)?

The Tosafot’s and Rambam’s differing viewpoints affect out how they rule about
who must drink the cups, how the cups must be drunk (spread out over Seder
Night or four in a row), how much must be drunk (a cheekful or most of the cup),
and what must be drunk (is alcoholic wine essential?). We now present the halachic
conclusions from classic and contemporary halachic works.

Halachic Conclusions

WHO DRINKS THE FOUR CUPS?

25. Shulchan Aruch 472:14-15 - Women and children are also obligated to drink
the Four Cups.

14. Even women (who in general are not obligated Y3982 M0 W 03 (1)
in time-bound mitzvot) are obligated in the Four i e 2221 nipid
Cups and all the mitzvot of the night. ' . :'l?’? iniNa
15. It is a mitzvah to give a cup to children who MY W NiiYR ()
have reached the age at which they can be educated D% inh '7;‘7 o mEn
in mitzvah performance. b

This ruling of the Shulchan Aruch appears to follow the Rambam’s approach, namely
that each person must drink the four cups. The Shulchan Aruch Harav (Rabbi Shneur
Zalman of Liadi, Lithuania 1745-1812) makes this crystal clear when he formulates the
halachah.

26. Shulchan Aruch Harav 472:22 - Every individual must drink the four cups, not
just the one running the Seder.

Even household members who hear Kiddush and PYDIY I 1020 2 AN
Haggadah from the head of the household are a7 Syan -'i"iaﬂfn. vTRa
nonetheless obligated to drink the Four Cups in the TN 5D 12 D5y AN
manner of a free man. 777 901D T NIAYH TN

S RN

The Shulchan Aruch Harav thus spells out that we follow the Rambam’s approach. It
follows that each family member should be allocated four cups of wine, even when
distributing to the poor. The approach that only one person drinks on behalf of the
household (attributed by the Brisker Rav to Tosafot) is not preserved in normative
halachah.
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27. Haseder Ha’aruch 41:3 - How much wine must be distributed to a poor family?

When they [charity distributors] give wine to a D102 77 12 Y% DInNYD
poor person for the Four Cups, they should also AmP20335 03 P 39 b ’-ﬁﬁ,
give for [the members of] his household, for they i Y DR O PN 19U
do not fulfill their obligation through the head of .mj;; bya i ﬁn:mp"g

the household’s drinking,

The Talmud Bavli, Pesachim 108b issues a clear ruling concerning drinking four cups
of wine in a row. This is codified by the Shulchan Aruch:

28. Shulchan Aruch 472:8 - Can one drink four cups in a row and fulfill his
obligation?

One needs to drink the Four Cups according to the 5y niois yaq ninw 773
order [they appear over the Seder Night], and ifone  myanx st ]zmw DY, 7701
drank them one after the other, not according to . ;&g: X5 9702 o1
their order, he does not fulfill his obligation. R

This does not mean that the Shulchan Aruch has broken with the Rambam’s
approach. As we explained in Section | above, the Rambam agrees that the Four
Cups must also be four “cups of blessing.”

29. Shulchan Aruch 472:9 - How much wine must one drink?

The [proper] size of the cup is a revi’it (3-5 oz, MRS 1337 oI N
86-150 ml; see Source 4 above) after it is mixed (if .('uip'? ngi DX) MY
he mixes water with the wine). He should drink ) DRY.I217 N 999 R
all of it, or (at least) most of it. If the cup [is large Wom PR MY 7377 33
enough to] contain many revi'iot, the amount of iy P32 DR "3 79 2
people that can drink from it is the amount of q’njgt_:_} D"jpﬁx tzfn Jaw
revi’iot it contains (five people can drink from a cup Y08 DIy 217 NinEH
containing five revi’iot). Some say that one must n.i’y’:_n 1o i
drink most of the cup, even if it holds a number of ' -
revi iot.

This ruling of the Shulchan Aruch is once again in line with the Rambam’s approach
presented in Section lll. Namely, the mitzvah to drink Four Cups on Seder night
entails drinking most of those cups on a literal level. This goes beyond the
requirement of a regular “cup of blessing,” which is to taste of the cup by drinking a
cheekful.
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The Mishnah Berurah (472:33) writes that most later authorities rule according to
the first opinion cited by the Shulchan Aruch - meaning that one need not drink
the majority of a large cup that holds much more than the required measure. Yet,
he advises fulfilling the second approach (drinking the majority of whatever cup he
uses) by making sure the size of the cup a person uses corresponds with his wine-
drinking abilities.

The Shulchan Aruch’s rulings are not inconsistent, because he does preserve
the approach (“some say”) of seeing the Four Cups as a unique obligation, with
requirements that go beyond the standard cups of blessing.

WHAT ABOUT DRINKING GRAPE JUICE?

30. Rabbi Yaakov Moshe Weingarten, Haseder Ha’aruch 14:7 - Can one use grape
juice for the Four Cups?

7. One who finds it difficult to drink wine can 12 DR 2 R n
fulfill his obligation of the Four Cups by means of nioio y;jjzg n;ﬁﬁ "':[3 NP
grape juice, and it is preferable to raisin wine and PR Ty X ,D’;;g.}"pg
cooked wine... e PWITIY P IR DOPIY
8. Ideally one should make the effort to get wine »iyi? miawb v nbnmdY .o
with alcohol content, because it “brings joy to the Ry 20 DimInoN 12 Y
heart of man” (based on Tehillim 104:15), and for ’9 by) “WiN 235 ij);-;i;pp”
the Four Cups, wine that brings joy is required. Mot “T9,(10: TP DR

Tl 2 iy 1y

In footnote 12, Rabbi Weingarten quotes the various authorities who take the
approach of permitting the use of grape juice. These include Rabbi Ovadiah Yosef
zt”l and the Chazon Ish zt”l. The rationale is straightforward: In order to fulfill the
“derech cheirut” (drinking in the manner of free men) aspect of the Four Cups, the
drink must be pleasurable, not a difficult struggle. However, there are those who
object (Rav Moshe Feinstein zt”l is the most prominent authority in this camp), and,
for one who does drink wine, wine with alcohol content is preferable.

[Rabbi Yisrael Belsky writes in Shulchan Halevi Vol. |, 13:4, that even wine with an
alcohol content of as low as 3.5% (one-quarter of wine’s standard 13-14% alcohol
content) is still considered sufficiently strong and could be used without hesitation.
However, someone for whom light wine is no more than juice should use wine with a
higher alcohol content, as befitting his taste.

AFTERWORD:

Biblical Hints for the Four Cups

Even though the mitzvah of the Four Cups is Rabbinic in origin, the Talmud
Yerushalmi supplies four hints from the Tanach that enrich our understanding of the
mitzvah.
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31. Talmud Yerushalmi, Pesachim 10:1 - What do the Four Cups hint at?

From where in Tanach do we find an allusion to

the Four Cups [that the Sages enacted]?

Rabbi Yochanan said, quoting Rabbi Benayah,
that they correspond to the four stages of
redemption: “Therefore tell the Children of Israel I
am God and I took you out...and I saved you...and
redeemed you...and took you to me as a nation”

(Shemot 6:6-7).

Rabbi Yehoshua son of Levi said that they
correspond to the four cups of Pharaoh [in the
dream that the butler told over to Yosef (Joseph)
in prison]: “Pharaoh’s cup was in my hand...I
squeezed them (the grapes) into Pharaoh’s cup...
and I placed Pharaoh’s cup in his hand...and you
will place Pharaoh’s cup in his hand.” (Bereishit/
Genesis 40:11-12).

Rabbi Levi said that they correspond to the four
kingdoms [that subjugated Israel].

The Rabbis said that they correspond to the four
cups of punishment that the Holy One, blessed be
He, will in the future give the nations of the world

to drink: “For thus said Hashem, God of Israel,
to me, ‘Take this cup of wrath ...”” (Yirmiyahu/
Jeremiah 25:16); “The gold cup of Babylonia is in
God’s hand” (Yirmiyahu 51:7); “For there is a cup
in God’s hand” (Tehillim 75:9); “And he will rain

fire and sulfur on the evildoers...” (Tehillim 11:6).

Corresponding to them, the Holy One, blessed be
He, will in the future give Israel to drink the four
cups of consolation: “God is my portion and my
cup” (Tehillim 16:5); “You poured oil over my head
and my cup is overflowing” (Tehillim 23:5); and
[the verse] “I lift up the cup of salvations” (Tehillim
116:13) counts as two (because “salvations” is

plural).
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Think about the following two questions:

a. Why do you think each of these four biblical references is related to the four
cups and the Seder night?

The four stages of the redemption (Rabbi Yochanan): This reference is the most
direct of the four. The Seder night commemorates the Exodus from Egypt, and
drinking the Four Cups highlights the four-part process of redemption - physically
leaving Egypt, salvation from the Egyptian army, spiritual redemption from Egypt,
and, finally, becoming God’s nation.

The four cups of Pharaoh in the butler’s dream (Rabbi Yehoshua son of Levi):
Yosef’s redemption from Egyptian prison was a paradigm for the Jewish redemption
from Egypt. It was Yosef’s interpretation of the butler’'s dream and the butler’s
subsequent release that finally brought about Yosef’s own release from prison. Thus,
this reference also symbolizes freedom from captivity.

The four kingdoms that subjugated Israel (Rabbi Levi): The Egyptian exile was a
precursor to four other major exiles in Jewish history (Babylonian, Persian, Greek,
and Roman). The message of the four cups is that just as we were redeemed from
Egypt, so we will be redeemed from our present, seemingly endless exile.

The four cups of punishment and the four cups of consolation (the Sages): The
message of the Four Cups is that there will ultimately be true justice. History’s evil
will not go unpunished, and Israel will eventually be consoled for its stormy and
tragic history.

If you had to group the four approaches of the Yerushalmi into two
groups, how would you divide them up?

These four approaches really form two groups:

A. Rabbi Yochanan and Rabbi Yehoshua son of Levi focus on the redemption

from Egypt (the Pnei Moshe points out that according to the Midrash, Yosef’s
interpretation of the butler’s dream prophetically alluded to the redemption of the
Jews from Egypt); whereas

B. Rabbi Levi and the Rabbis focus on the present state of exile and the future
redemption.

Based on these allusions, associations, and hints, the Four Cups are similar to the
aspect of Matzah emphasized in our Haggadah (the Hagaddah cites Rabban Gamliel:
“Why do we eat Matzah? Because we left Egypt so suddenly, and thus there was

not even time for our dough to rise”). Like Matzah, the Cups are a symbol of the
redemption. Following the biblical lead of Matzah and the Pesach sacrifice, the Four
Cups are a rabbinic expansion, publicizing the miracle of the redemption in a very
specific way. They tell us that the redemption was a four-step process, that it had

its roots in the Yosef story, and that the redemption from Egypt ought to inspire our
belief in the final redemption from exile.
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This final and ultimate redemption is hinted at in the fifth cup, which is poured but
not drunk, prepared but not yet consumed: the cup of Eliyahu the Prophet.

CLASS
SUMMARY

Why do we drink four cups of wine on Passover night?

One of the rabbinic mitzvot of the Seder night is the Four Cups. According to the
Talmud Yerushalmi, these Four Cups are laden with significance, reminding us,
among other things, of the four stages of the Exodus, and of the future redemption.
The Four Cups also give an expression of our liberty (the Rambam emphasizes this
aspect of the Four Cups as being a vehicle for being joyous on the holiday).

What is the relationship between the Four Cups and the rest of what
we do on the Seder night?

According to both the Rambam and Tosafot, the Four Cups function as four “cups
of blessing.” The Talmudic concept of a “cup of blessing,” a kos shel brachah, is a
way of enhancing our praises to God, giving them special importance by raising

our glasses as we call out God’s greatness. Some say that the concept of a “cup

of blessing” was inspired by the Levites’ songs, which they sang during the wine
libations on the Temple altar. Similarly, we hold a cup of wine as we sing out to God,
then drink of it. On Seder Night four blessings and readings - Kiddush, Haggadah,
Birkat Hamazon, and Hallel - are all accompanied by a cup of wine.

Who must drink the cups?

Rambam clearly states that every individual must drink four cups. Tosafot, however,
raise the possibility that the entire family can fulfill the mitzvah with one set of Four
Cups. The Brisker Rav explains that this divergence is in line with their two different
views of the nature of the Four Cups. The Rambam asserts that there is a mitzvah to
drink four cups as an expression of our freedom, and this applies to all attendants at
the Seder. Tosafot, however, maintain that the Four Cups are exclusively four “cups
of blessing.” Just as on a normal Shabbat, when only one cup of Kiddush is required
for the entire family, and one cup is likewise sufficient after Birkat Hamazon or at

a wedding, so too one cup suffices for Seder Night. In practice, we rule that each
individual must drink all four cups. (Someone with medical issues should consult
with his/her rabbi).

How much must be drunk?

Tosafot clearly say that one must only drink a cheekful of wine, and the rules here
are identical with those of other “cups of blessing,” such as the cup of Kiddush and
of Birkat Hamazon. The Shulchan Aruch cites this opinion, but also includes the
approach that requires drinking the majority of whatever cup one has before him.
The Mishnah Berurah advices the use of a cup small enough to enable its drinker to
drink the majority of all four cups.
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Can you fulfill your obligation by drinking four cups of grape juice?

A significant group of contemporary halachic authorities say that one who finds
it difficult to drink wine can use grape juice instead. This will preserve, for such a
person, the “freedom” aspect of the Four Cups, as he drinks a grape beverage he
enjoys. However, actual wine is ideal for those that can drink it, for wine enhances
the joy of the holiday, and some authorities see it as the fullest expression of
freedom.
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helpful footnotes.
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online at http://www.torah.org/advanced/weekly-halacha/5760/tazria.html

“The Nature of the Mitzvah to Drink Wine on Pesach Night,” by Rabbi Mordecai
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