Debunking the Myth of the Jewish Afterlife
The Olami Resources Chaburah October 24, 2018

This shiur is the third in a series of classes inspired by Rabbi Yehoshua Lewis, founder of Olami
affiliate Mesorah NJ, addressing myths held by outsiders of Judaism. The Olami Resources Chaburah
used materials from the Olami/NLE Morasha Syllabus module on Spirituality and Kabbalah to

clarify the understanding of Jewish eschatology.

In ‘A Brief History of Time’ (published in 1998) Professor Stephen Hawking was equivocal about the possibility of a
Creator, stating that finding a complete theory of the universe wonld allow mankind to know the mind of G-d".

But in bis final book, “Brief Answers To The Big Questions,” which is published on Tuesday, the astrophysicist is
clear. There is no G-d. Or an afterlife. And certainly no heaven. By Sarab Knapton, “Stephen Hawking's Final
Book: ‘There is no God or Afterlife,”” The Telegraph, October 15, 2018.)

Some people think about their ultimate future. What happens after a person dies? Is there life after
death? Can we know what is the ultimate purpose of our lives? Will we find out if there is a G-d? Do
we have a soul or not? If we do, what will become of it? Is there justice for those who treated others
unjustly? Why did we have to endure difficult challenges in life? Will we earn compensation for our
acts of altruism?

Answers to these questions have been postulated throughout the ages by myriads of philosophers,
religious thinkers, and spiritual seekers alike. Judaism offers a profound and comprehensive approach
to life that literally spans eternity. And it’s not based on conjecture; it’s rooted in the Torah as G-d
gave it to us on Mount Sinai, which was then further transmitted by the prophets, and is expressed in
our daily prayers and recorded in the Talmud.

Individuals not familiar with Jewish thought may have misunderstandings of whether or not Judaism
believes in an afterlife which lead to a myth that Judaism does not believe in the World to Come.

Section One. There is No Basis to the Myth

There is no basis to the myth that Judaism does not believe in an afterlife. The Talmud clearly
teaches that there is not only an afterlife, but every Jewish person has the potential for what is known
as “Olam Haba” — the World to Come.

1. Talmud Bavli (Babylonian Talmud) Sanhedrin 90a — The default position of every Jew is
that he or she will have life in the World to Come.
All Israel have a portion in the World to Come. X277 27Wh Phn on? v PRI 9o
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2. Pirkei Avot (Ethics of the Fathers) 4:16 — This world is compared to a corridor that leads
into a banquet hall, which is the World to Come.

Rabbi Yaakov said, “This world is like a lobby
before the World to Come. Prepare yourself in
the lobby so that you may enter the banquet
hall.”

3192 MINIDY 7T AT QYW AR AP 027
DIDNW 373 MTINDA TAXY 1PN K27 O
S kriralol)

3. Mishnah, Peah 1:1 — The principal place for the reward of our efforts is in the World to

Come.

These are the precepts whose performance
have no set measure: leaving the corner of a
tield for the poor, the first fruit offering,
pilgrimage to the Temple in Jerusalem, acts of
kindness, and the study of Torah. These are
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the precepts whose performance derives
benefit in this world, but the principal reward
awaits a person in the World to Come:
honoring one’s father and mother, acts of
kindness, bringing peace between two
individuals, and the study of Torah is
equivalent to them all.

If the Talmud unambiguously teaches the existence of the Wotld to Come, why should people doubt
the Jewish position?

Section Two. How did the Myth Arise?

It is possible that the myth that there is no afterlife in Judaism arose because the most read book in
Judaism, the Chumash — the Five Books of Moses — has only subtle references to what Judaism
describes as “Olam Haba” — the World to Come. Although the Chumash has been accessible to a
wide audience through translations for millennia, the subtle references to the World to Come would
not be apparent. Despite clear Talmudic and Midrashic references to the afterlife, until only very
recent Jewish history were these compendiums available in popularized translation and hence
inaccessible to those unfamiliar with Jewish eschatology.

Section Three. Why Is There No Explicit Mention of the World to Come in the Torah?

Many of the classical commentators were bothered by the obvious omission of overt references by
the Chumash to something so central to Jewish thought. Why doesn’t the Chumash explicitly
mention spiritual reward for observing mitzvot or reveal the ultimate purpose of G-d’s Creation?

By exploring a few of the answers, we will find that the Torah tells us much more about the World to
Come simply by being quiet about the subject.



Part A. It’s Obvious

There is a basic principle that the Talmud applies when deriving information from the Torah: if the

principle is logical, then it does not need to be located in an actual Biblical verse. This principle

applies to the reward of the World to Come.

1. Rabbi Sa’adiah Gaon, Emunot ve-Deot, 9:2 — Logic dictates that there is reward in a World

to Come.

One may wonder why the Torah makes no
mention of reward other than in this-worldly

the reward in the World to Come is something

mention much about it, as is the case with
many mitzvot. For example, G-d did not
explicitly command Adam not to murder,
commit adultery, or steal because these things
are demanded by the dictates of reason.
Rather, He told him not to eat from the Tree
of Knowledge of Good and Evil because that
was not so intellectually obvious. So too, the

rather relied upon the logic that necessitates it.

terms? ... One explanation for this is that since

that reason can demonstrate, the Torah did not

Torah did not speak about ultimate reward, but
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When one witnesses the injustice of this world, when the wicked prosper and the righteous suffer, it

only makes sense that there exists another world where all will be justified. In the following source,

we see the example of the Patriarchs who seemingly went unrewarded for their deeds, unless one
considers that they will be rewarded in the Wotld to Come.

2. Kli Yakar, Vayikra 26:12 — In what way were the forefathers rewarded more than any other
eople in history? They were rewarded in the World to Come.

We can see with our own eyes how great G-d’s
love was for our forefathers, Avraham
(Abraham), Yitzchak (Isaac), and Yaakov
(Yaakov). Now, if their achievements in this
wortld were all that they achieved, then what
would be the advantage of Avraham over the
wicked Nimrod, for he was king of a vast
domain while Avraham wandered his whole
life from one tent to the next, from one nation
to the next.

So too, when it comes to Yitzchak and Yaakov
we have no idea what their true reward was.
Even if we factor in the reward given to their
descendants [i.e. the Land of Israel], the
question remains: of what good was such a

reward to them since others would inevitably
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inherit their land when they die and they will
leave this world with no recompense for all
their labor? And even if you point to the
Jewish people’s inhabitance of the Land on the
whole, nevertheless, even in times of peace,
how is it any better than any of the other
nations who succeed and rule as they do on
much greater territory than do the Jewish
people?

Rather, it must be that the great good hidden
away for the righteous [in the World to Come]
is the real reward of the forefathers, and
likewise for all their descendants, for they have
all kept the same Torah.
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Part B. Trivialization

Rabbi Mordechai Becher tells the story of the time he came home with a big folding table packaged
in a square box on top of his car. His three-year-old son came out to greet him and when he saw the

box, exclaimed, “Abba, big pizza!”

We can only describe things within the bounds of the conceptual and linguistic categories familiar to

our experience. Since we lack the vocabulary to describe the World to Come, the Torah omitted
talking about it for fear of trivializing this very deep concept.

1. Talmud Bavli, Berachot 34b — No mind can fathom the World to Come.

Rabbi Chiya bar Abba also said in the name of
Rabbi Yochanan, “All the prophets prophesied
only for the days of the Messiah, but as for the
Wortld to Come, ‘No eye has seen it, G-d,
besides You’ (Yeshayahu 64:3).”
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2. Rambam, Hilchot Teshuvah (Laws of Repentance) 8:6-7 — Any comparison to the
leasures of this world would cheapen the World to Come.

The great goodness which the soul experiences
in the World to Come is beyond any means of
comprehension in this world. In this world we
know only the physical pleasures to which we
are tied, but that goodness [in the World to
Come] is exceedingly good, and has no rating
when compared to the pleasures of this world,
except figuratively.

The eatlier Sages have already made it known
that it is beyond one’s capabilities to
comprehend the goodness of the World to
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Come at all, and that one cannot know its
greatness, beauty and very essence; only the
Holy One, Blessed Be He, can understand it.
All the good things which the prophets
prophesied to Israel are only physical pleasures
from which they will benefit in the days of the
Messiah and when the monarchy has been
returned to Israel. The goodness of the World
to Come, however, has no limit or size, and
was not discussed by the prophets so as not to
cheapen it by comparison.
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3. Ibn Ezra, Devarim (Deuteronomy) 32:39 — The World to Come is too deep a concept to be

mentioned in the Torah.

Rabbeinu Hai [Gaon] says that the Torah did
not need to speak explicitly about the subject
of the World to Come because it was
something taken for granted in the ancient
world. But I say that the Torah was given to
everyone, not just to an individual [generation].
Rather, [the reason the Torah omits it] is
because no one understands it, for it is a very
deep matter indeed.
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4. Rabbi Mordechai Becher, Gateway to Judaism, p. 63 — The dangers of oversimplification.

harps and devils with pitchforks!

The Wotld to Come is purely spiritual, but it is impossible for us to describe it without resorting
to metaphors from our physical world. These metaphors easily take on the character of reality in
people’s minds, so that the more Olam Haba is described the further it is diminished by our finite
imagination. You can see the disastrous results of oversimplification and metaphors by observing
the popular western notions of Heaven and Hell with their respective scenes of angels strumming

Part C. Correct Motivation

The Torah did not mention the World to Come because we are not supposed to keep Torah and do
mitzvot for the sake of receiving reward; we must do them simply because G-d says so.

1. Pirkei Avot 1:3 — One should not serve G-d in order to receive reward.

Antignos of Socho received the tradition from
Shimon the Righteous. He would say, “Do not
be as servants who setrve their master for the
sake of reward. Rather, be as servants who
serve their master not for the sake of reward.
And the fear of Heaven should be upon you.”
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2. Mabharal, Tiferet Yisrael, Ch. 58 — Mention of the World to Come would be sending the
wrong message.

Had reward been written in the Torah, it 2RI 2w DWW 77102 TIT DITW I WOR TR 03
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mention the Wotld to Come, for it would have
implied that one is to setve G-d for the sake of
receiving reward, and that is not so.

Part D. Falsifiability

In science, a theory is deemed “unscientific” if it is not falsifiable. That is, if the theory is compatible
with all possible observations then there is no way of constructing an experiment to either prove or
disprove the truth of the theory. Similarly, as evidenced in the next source, Jewish philosophers have
argued that promising a reward that no one could ever verify does not lend credence to the Torah.

1. Maharal, Tiferet Yisrael, Ch. 58 — “Torah” is not a matter of speculation.

It is only fitting that the words of the Torah be WD 0511 2272 72T YW T7N? IR,
clear and recognizable to the eye, so as not to MNTI 7 TR 72 MRT? 92N KW TV PYn
erroneously compare it to any other religion Sn5331 97121 °N52 727 X327 29I O 2°00aANY
that promises a reward that is uncertain and NP2 am ATRY Y170 °NDAT 127 PaR L, T
outside the realm of experience. Something TR DOw 71°2 77707 1732 10310 IR PR 2217120
that is outside of man’s experience and is S5owa) ,791 70 099 Yo% NXRT 7N DOwWAw N DO
uncertain is not fit to be called “Torah” FIXT 927 RIAW 71232 2IDINT 207 NN A1 D
because anyone could claim that the reward is YIORY 17T W SN2 0OD IR PRY
this or that. Therefore, the Torah only IR TIX XU DIRD AN
promised physical things [like peace and

prosperity], things that are clear and apparent.

But it would not be right for the Torah to

mention a spiritual reward that would have to

be taken on faith alone.

Section IV. The Jewish Description of the World to Come

According to Judaism, world history is divided into phases. The two primary divisions
comprise the history of the world from the beginning of the creation of the First Man until
the Messianic Era, which we call “This World,” and the history of the wotld after the
Messianic Era called “The World to Come.” The Messianic Era itself is strictly a part of this
world, though it forms an intermediary between This World and The Next. These two
divisions, This World and The Next Wotld, have two distinct environments, each of which
is perfectly tailored for the goals of that stage. But both are a function of G-d’s desire to give
to man in the most perfect way possible.



Jewish sources teach that the purpose of Creation is that G-d, being perfectly good, wants to
share that goodness with “others” (although none yet existed). In His desire not only to give,
but to give as perfectly as possible, G-d created the world in such a way that others (namely,
people) could attach themselves to Him to the greatest degree possible, that being the
ultimate good. “Attachment” to G-d in the spiritual sense is translated as likeness: to the
degree that man can come to resemble G-d’s own perfection is the degree that he will be
“close” to G-d.

Like G-d’s own perfection, man’s source of perfection must be self-sufficient (to the greatest
degree possible); that is, man must earn that perfection and be its master, for only then will
he resemble G-d. G-d therefore created a system through which man would have the
opportunity to earn his own perfection. Had G-d simply created man spiritually perfect to
begin with, man would be very far from G-d in one crucial respect: G-d would be an active
giver of good, whereas man would be a mere passive recipient of it. In order to overcome
this obstacle, G-d had to create man in such a way that he could be an active creator of
goodness in his own right. As such, the Creation had to be structured in such a way that man
could earn his reward. This was accomplished by giving man moral autonomy to choose
between good and evil.

To this end, G-d created the world incomplete and imperfect. Hence the existence of evil, or
the apparent lack of Divine influence. G-d then gave man the power and the mandate to be
able to complete the world which He had begun. G-d proceeded to give man all the details
necessary to finish, or perfect, the world. This would be accomplished through the
tulfillment of G-d’s commandments to man. G-d set up the challenge as follows: on the one
hand, He endowed man with considerable spiritual strength with which he could control his
own actions and the wotld around him. On the other hand, in order to maintain free will to
make his choice of good his own achievement, man also had to have a self-dimension which
was quite removed from the spiritual. That is why man is a dynamic synthesis of body and
soul, one part seemingly detached from G-d and the other striving to move toward Him. By
willfully choosing to follow G-d’s Will and to thereby overcome the base instinct to follow
his own selfish will, man perfects himself and the world along with him.

Part A. Body and Eternal Soul

A person is made up of a body and a soul, which are combined to experience life in this
world. When a person dies, the body is buried, but the soul is eternal. Indeed, the belief in
the eternality of our souls is the foundation of the ethics of personal responsibility. (See the
Olami Morasha Syllabus class on Free Will.) Furthermore, the fact that we are comprised of
an elevated, spiritual soul requires us to take steps to provide for our soul’s needs by
engaging in spiritual activities. The soul is the home of a person’s identity, his true se/f. (See
the Olami Morasha Syllabus class on Body and Soul).



1. Bereishit (Genesis) 2:7 — Man was created from the dust of the earth and from the “breath”

of G-d.

G-d formed man of the dust from the
ground, and breathed into his nostrils the
soul of life, and man became a living being.
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2. Ramchal (Rabbi Moshe Chaim Luzzatto), Derech HaShem (The Way of G-d), 1:3:2,
translated by Rabbi Aryeh Kaplan, Feldheim Publishers, p. 45 and p. 47. — Dual nature of

man.

... The Highest Wisdom decreed that man should
consist of two opposites. These are his pure
spiritual soul and his unenlightened physical
body. Each one is drawn toward its nature, so that
the body inclines toward the material, while the
soul leans toward the spiritual.

The two are then in a constant state of battle. If
the soul prevails, it not only elevates itself, but
clevates the body as well, and the individual
thereby attains his destined perfection. If he
allows the physical to prevail, on the other hand,
then besides lowering his body, he also debases
his soul. Such an individual makes himself
unworthy of perfection, and thus divorces
himself from G-d. He still has the ability,
however, to subjugate the physical to his soul and
intellect, and thereby achieve perfection.
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The purpose of the dual nature of man is to place him in a position of struggle, so that he may earn

eternal reward. After death, the struggle ends, and man receives his reward.

3. Ibid., pp. 47-49 — Striving in this world and earning reward in the World to Come.

Since the period of earning and that of reward
are different, it is appropriate that man's
environment and experiences be different in the
two. While he is striving toward perfection, he
must be in a setting containing elements
necessaty for such effort. The period of earning
must therefore be one [where a maximum
challenge exists and] where the spiritual and
physical are in constant strife ...

In the period of reward, however, the exact
opposite is appropriate. The more the physical
would prevail, the more it would darken the soul
and prevent it from being drawn close to G-d.

During the time of reward, it is therefore
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appropriate that the soul prevail, and that the | K7W 19IR2 037 IR WA 77 1M 7AW
physical be totally subjugated to it and not 595 17 By 20w
restrain it at all.

It is for this reason that G-d created two wotlds,
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environment and principles of the World to
Come, on the other hand, are what are necessary
for a person during the time that he receives his
reward.

Viewing the World to Come as a reward for our actions does not quite capture the causal relationship
between the two. In reality, the World to Come is less of a reward granted by Divine grace than it is
the natural product of one’s effort to grow spiritually in this life through Torah and mitzvot.

4. Meiri, Chibbur HaTeshuvah 541 — The World to Come grows out of this world.

The World to Come is not a reward for one’s 57,0779 R 9AR 2OWYHT 0w K27 WA PR
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produced from them like a fruit from a tree.

5. Nefesh HaChaim 1:12 — We create our World to Come with our deeds.
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person expands, adds, and determines his own
portion through his actions. Each member of
Israel has his own portion in holiness, light,
and radiance that is fixed and added to the
Wortld to Come through his good deeds.

Part B. The Two Phases of the World to Come

The World to Come is split into two phases. The first phase is experienced after death when the soul
goes to the Olam HalNeshamot, the World of the Souls, and is already in existence. This stage is
referred to by the Talmud as Gan Eden (The Garden of Eden). The second phase of the World to
Come will be a future era beginning with the Messianic period.

After the arrival of the Mashiach there will be two separate resurrections of the dead. A first
resurrection will take place immediately following the arrival of the Mashiach. However, only people
who were completely righteous during their lifetime will rise at that time. A second resurrection for
the rest of mankind will follow at the end of the period of Mashiach. At that time, known as the



Great Day of Judgement, G-d will settle every score of injustice and determine precisely the level of

eternal life to be granted to each body/soul unit. This will be an entirely new form of existence,

unlike either this world or the World of the Souls.

1. Ramchal (Rabbi Moshe Chaim Luzzatto), Ma’amar Halkarim — The World to Come has

two stages.

The reward of the World to Come is, in
accordance with one’s deeds in this wotld, a
fixed degree of the true good, i.e. attachment
to G-d, which will then be enjoyed for all
eternity. This in turn is also divided into two
parts, one being in the World of the Souls, and
the other in the World after the Resurrection
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2. Ramban (Nachmanides), Torat Adam, Sha’ar HaGemul — The World to Come follows a
rogression of events and is ultimately an eternal existence.

The reward of the souls and their existence in
the World of the Souls is called Gan Eden by
our rabbis ...

After the World of the Souls will come the era
of the Messiah, which is a part of this world.

At the conclusion thereof, the Great Judgment
and the Resurrection of the Dead will occur.
This is the period of reward that includes the
body and soul.

This is the World to Come, in which the body
will become like the soul and the soul will
cleave to the knowledge of G-d, just as it
adhered to it in the Gan Eden of the World of
the Souls. Now, however, it will be elevated to
an even greater degree and everything will
continue to exist forever and ever.
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3. Rambam, Commentary on the Mishnah, Introduction to Sanhedrin, Ch. 10 — In the
Messianic era there will be no political oppression, knowledge of G-d will be all pervasive,

and peace and perfection will reign.

The great benefit which will be in those days
[of the Mashiach] is that we will rest from our
subjugation to the non-Jewish governments,
which is what prevents us from fulfilling all the

mitzvot. Wisdom will increase, as the verse
states, ““The world will be filled with
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knowledge [of G-d as water covers the sea

bed]” (Yeshayahu 11:9).

War will cease, as the verse states, “[They shall
beat their swords into ploughshares and their
spears into pruning hooks.] Nation will not lift
up sword against nation, and neither shall they
learn war any more” (Ibid. 2:4). In those days
there will be ultimate perfection and we will
merit the life of the World to Come.

0°AR? ONI277 A" MARIY 11D NINTIAT N
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4. Ibid. — With miraculous assistance, Mashiach will ensure world peace, whether by force or

consent.

The Messianic Era will be a time when
kingship will return to Israel and [all Jews] will
return to the Land of Israel. This king will be
very great and his palace will be in Zion
[Jerusalem]. His name and fame will spread and
become more widespread than that of King
Shlomo (Solomon). All the nations will make
peace with him and all the countries will serve
him on account of his great righteousness and
because of the wonders that will be done by
him. Anyone who rises against him will be
destroyed by G-d, and will be given into his
[Mashiach’s] hand.
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Belief in the Resurrection of the Dead is fundamental to Judaism.

5. Nusach HaTefillah, Birkat HaGevurot (second blessing of the silent Amidah) — We praise

G-d daily for His ability to resurrect the dead.

You are eternally mighty, my Lord, the
Resuscitator of the dead are You. You are
abundantly able to save.

He sustains the living with kindness. He
resuscitates the dead with abundant mercy. He
supports the fallen, heals the sick, releases the
confined, and maintains His faith to those who
sleep in the dust.

Who is like You, Master of mighty deeds, and
who is similar to You? A King Who causes
death and resurrection, and Who causes
salvation to sprout.
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And You are faithful to resurrect the dead.
Blessed are You, G-d, Who resurrects the
dead.

The ultimate World to Come is an entirely new form of existence.

6. Ramchal, Adir Bamarom, Part I — The ultimate Wotld to Come is an entitely new form of

existence.

At that point G-d will judge each and every
detail that happened since the beginning of
Creation, all six thousand years of it. Then will
come the seventh millennium to break the
mold ... then the eighth millennium, that is,
the new world. At that point a new structure
[of Creation] will be built ... of which we have
no concept at all.
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This new state of existence will not come about overnight; rather, mankind and the world will
proceed through four levels of existence as spirituality slowly but surely overcomes and then replaces

physicality.

7. Rabbi Chaim Freidlander, Sifsei Chaim, Pitkei Emunah U’Bechirah, Vol. II, pp. 226-7 —
In the first level of the World to Come the soul will be in control and the body will be

nourished from spirituality.

The first level of the world of reward is the
seventh millennium, which the Sages described
as “a millennium of desolation” after which
“G-d will renew His world” (Sanhedrin 92b).
The wotld of the seventh millennium will be
temporal, but unlike the first six millennia in
which physicality rules like “the master of the
house,” in the seventh millennium, while
physicality will still exist, it will be “as a
wanderer from place to place, a guest looking
for lodging” (as Ramchal has described it in
Da’as Tevunos, p. 83). That is, the body will
not have control.

Rather, everyone will be on the level of Moshe
(Moses) when he ascended the mountain: who
did not eat or drink. This does not mean that
he fasted for forty days, but rather that his
body was completely drawn after the spiritual
and sustained by the spirituality of the soul. As
such, there was simply no need to eat or drink.
That is why the Sages have referred to this type
of world as “a day that is entirely Shabbat and
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tranquil for eternal life” (Sanhedrin 97a). The
body will not be entirely nullified by the soul
but rather the soul will be free of the necessity
of physical needs. That is what the Sages meant
when they said that there would be “one
millennium of desolation” — desolation of
physical needs, that is, physicality shall not
dominate. Clearly, though, the desolation of
the physical is an empowerment for the soul,
for by virtue of the cessation of physical needs
the soul is able to develop and build itself up
for the future elevation of the time after the
seventh millennium.
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7. Ibid. — In the second level of the World to Come the soul increases its dominion, yet the

body still has some influence.

The second level — the eighth millennium — will
see the universe transformed into a world of
pure spirituality with only the slightest trace of
physical influence. At this stage the body will
be completely secondary and subservient to the
soul. This will facilitate the ability of both of
them to receive their spiritual reward.
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8. Ibid. — In the third level of the World to Come the soul will be only slightly burdened by

the body.

In the third level — the ninth millennium — the
body and soul combination that ascended to
the level of the eighth millennium will be
further refined, the body having even less
dominion, as Ramchal has written (Da’as
Tevunos, p. 79), “The soul will not be able to
develop all of its potential. Rather, it will feel
an ever so slight burden without being able to
pinpoint quite what is holding it back.” In this
wortld the soul will still be somewhat bound by
the body.

PYY TAWITN ALY YWD PR — DOWOOWE AATA
IRWOW NOOII AT 19V 1AW 7282 anATHa
"My N"YT) 2" 00270 Wt YW P anbe
952 VWOHNI? MHXYA TAWIT 1D R¥AN K7 (LY

TRY 777 LYIN 7212 PR 1D WOAIN ROR 7NN
IR YTV T R O0wWaw "Dyl eI JuID
A3 M"Y TAwIh Mo

9. Ibid. — The fourth stage of the World to Come is when the body is completely subservient

to the soul.

The fourth level, which is the highest level in
the world of reward — the tenth millennium —
is when the body will be completely and utterly
subservient to the soul. From then on, the
body and soul will together take delight in G-d
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in perfection forever and ever. This level is far
beyond what man can fathom ...

Part C. A Note on Accountability and Spiritual Purification

It is possible for a person to miss out, even entirely, on the experience of life in the World to Come.
But the alternative to reward in this instance is not punishment, but rather simply lack of existence.
Judaism does not believe in eternal damnation.

The Wortld to Come has a mechanism to maximize the number of those who will be awarded eternal

life. It is called Gehinnom, a spiritual cleansing process that prepares the soul for entrance to the
Wortld to Come.

Imagine standing completely visible before G-d, with your memory wide open, completely transparent without
any jamming mechanism or reducing valve to diminish its force. Y ou will remember everything you did and see
it in a new light. You will see it in the light of the unshaded spirit, or, if you will, in G-d’s own light that
shines from one end of Creation to the other. The memory of every good deed and mitzvah will be the
sublimest of pleasures, as our tradition speaks of Olam Haba. But your memory will also be open to all the
things of which yon are ashamed. They cannot be rationalized away or dismissed. Y ou will be facing yourself;
Jully aware of the consequences of all your deeds. We all know the terrible shame and humiliation experienced
when one is caught in the act of doing something wrong. Imagine being canght by one’s own memory with no
place to escape. This indeed, may be what Dantel is alluding to when he says (Daniel 12:2), “And many of
them that sleep in the dust shall awafke, some to everlasting life, and some to reproach and everlasting shame.”
(Erom, If Y ou Were G-d, Rabbi Aryeh Kaplan, NCSY Publications, pp. 30-31.)

1. Ramchal, Derech Hashem 2:2:4 — Gehinnom is a spiritual cleansing process to ensure the
maximum attendance in the World to Come.
In his kindness, G-d maximized man’s chances ,OTRT 2129 179%:77 N2 "N 1700 TV T 23R

of successfully attaining his ultimate goal. He LR 12 12000 17 IR MY PR T RYAW
therefore decreed that there should be a 79 99 RY IR L9174 D123 YT 12 023w b 11T
secondary way to attach oneself to G-d for DWW 99 RITY 000 1T0ART? WOWR 7O
those for whom such attachment is fitting, X712 710 .07 1T X 202 2 A
namely those who were overcome by evil, but R WIS TINRY DI ,PROA 2D K0T WO
not to such an extent that they should lose MR 99 WYY YT wYnan Sy POy 0 W
existence entirely. These people therefore OO0 PWYA KW 993 MR 2 939 12

experience the punishment of Gehinnom, the
purpose of which is to recompense the person
according to his transgression in a way that he
will be left with no debt to pay for his
misdeeds. He will then be able to achieve his
ultimate reward in accordance with the good
acts that he performed.
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By virtue of this system, the actual number of
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by evil that it would be impossible for them to
experience the true reward and eternal delight.

The following is an example from the Mishnah of one who needs the spiritual cleansing of
Gehinnom.

2. Talmud Bavli, Kiddushin 82a, with Maharsha — A haughty doctor is destined for
Gehinnom.

The best of doctors are destined for DI ORDIMAW W
Gehinnom.
Maharsha
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That is, someone who considers himself to be
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the best of doctors, the most expert of whom
there is no equal. He relies too much on his
own intelligence, and in his arrogance
sometimes makes an incorrect diagnosis and
ends up killing the patient by prescribing
something that was actually harmful for him.
He should rather have consulted with other

doctors since he is dealing with matters of life
and death.

The Mishnah is not picking on doctors. They are highlighted here since they have great responsibility
in dealing with matters of life and death. Nevertheless, the principle of accountability for one’s
actions, whether in our careers, interpersonal relationships, or to G-d, applies to everyone.

Further Reference

See the five Olami Morasha Syllabus shiurim on the Messiah and the World to Come.
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