Do Jews Have Horns?
Karan Or Panav

This shinr was inspired by Rabbi Y ehoshua Lewis, founder of Olami affiliate Mesorah NJ,
by his series of classes on Jewish myths. Rabbi Jerenry Kagan provided important direction in its development.
Rabbi Yisrael Isser Zvi Herczeg kindly reviewed and edited the shiur.

Ovetrview

The catalyst for this class is a popular misconception — asked by many university students to
their campus rabbis — do Jews have horns? After we discuss the misunderstanding behind
the myth, we explore the true perspective on how it originated — with the radiance of Moshe
Rabbeinu upon descending from Mount Sinai with the Second Set of Tablets. This shiur
explores the phenomenal, unparalleled spiritual growth and development achieved by Moshe
Rabbeinu and the ramifications for own capabilities.
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Preface. Twinkle Twinkle Little Star

Rabbi Motrdechai Becher related that his friend and mentor, Rabbi Dovid Refson, the Dean
of Neve Yerushalayim once attended a conference on Science and Religion. The first speaker
was an astrophysicist who began, “I don’t know much about religion, but my feeling is that it
is basically reciprocal ethics.” He then proceeded to present his understanding of the
interplay of religion, Judaism and science. Rabbi Refson, the next speaker, gets up and
begins, “I don’t know much about astronomy, but I think it can be summarized by, “Twinkle
Twinkle Little Star”” After the presentation, the astrophysicist was noticeably upset. Rabbi
Refson responded that the astrophysicist had done the same thing, thereby minimizing the
significance and depth of Judaism.

In this shiur, to avoid simplification when clarifying the myth of Jews bearing horns, we will
uncover profound ideas about the essence of Judaism, the nature of G-d and the human
capacity for astonishing spiritual growth. The question will no longer be, “Do Jews Have
Horns?” but rather, “Could They?”


http://nleresources.com/author/rabbiyehoshualewisandtheolamiresourceschaburah/

Section I. How Did this Myth Begin?

Among the top myths held by those unfamiliar with Judaism is that Jews have horns. In fact,
it’s not uncommon to hear stories of people previously unacquainted with Jews who
scrutinized them to catch a glimpse of their horns. How could such a wild myth have ever
arisen?

The myth that Jews have horns is most famously reflected in an early 16™ century
Michelangelo marble sculpture of Moses bearing horns.

Why did Michelangelo think that Moshe Rabbeinu had horns? To answer this question a
brief historical background is necessary (as described by Rashi). Over 3,330 years ago, G-d
instructed Moshe, on behalf of the Jewish people, to climb Mount Sinai on the 7th day of
the Hebrew month of Sivan to receive the Torah along with the Luchos Rishonos (First
Tablets) containing the Ten Commandments. G-d taught Moshe the Torah on Mount Sinai
for forty days. G-d told Moshe to descend on the 17th of Tammuz because the Jews were
worshipping the Golden Calf. He descended and broke the Tablets, and then burned the calf
the following day — the 18th of Tammuz.

Moshe then climbed Mount Sinai again on the 18" (or 19" of Tammuz for a second forty-
day period to pray for forgiveness from G-d for the serious transgression of the Golden
Calf. Moshe descended on the 29" day of Av. G-d then instructed Moshe to climb Mount
Sinai for a third forty-day period on Rosh Chodesh Elul to reaccept the Torah and receive
the Luchos Shnios, the Second Tablets, containing the Ten Commandments. Moshe
descended with the Second Tablets on Yom Kippur after achieving atonement for the
Jewish people, with a facial appearance described by the Torah (Shemos 34:29) as 1°32 W 127
— karan or panav.

The mistaken understanding of the exact meaning of &aran or panav led to the myth that Jews
have horns. How? The myth originated from the inaccurate translation of the Hebrew
phrase &aran or panav. It could be construed as “the skin of his face became horned.” The
entire verse would then read as follows:

“When Moshe descended from Har Sinai, with the two Tablets of Testimony in the hand of Moshe as be
came down from the mountain, Moshe did not know that the skin of his face had become horned— when G-d
had spoken to hin.”


https://ohr.edu/holidays/shavuot/the_torah/991

In contrast, the correct translation is “the skin of his face had become radiant: “... Moshe
did not know that the skin of his face had become radiant when G-d had spoken to him.”

The mistranslation then took on a life of its own. Not only did Moshe transform from
become “radiant” to becoming “horned,” but the myth spread from Moshe to the entire
Jewish people. They all had horns. But how does the Jewish tradition know with certainty
that the Hebrew &aran or refers to a radiance rather than horns?

The 11* century commentator Rashi describes how to arrive at the proper definition. Even
though the Hebrew word £aran in isolation does connote a physical horn, the phrase &aran or
panay relates to the facial projection of light:

1. Rashi, Shemos 34:29 — Karan Or Panav connotes the projection of light.
TP is an expression related to the word TN B2 PO MIRAW 2% WD — 1P D
017 “horns.” For the light would shine Jp
and project like a horn.

The mistranslation of garan or panav as physical horns motivated the grandson of Rashi —
Rashbam — to later clarify any ambiguity of the correct translation:

2. Rashbam, Shemos 34:29 — Karan or panav does not mean actual horns like those of
an ox.
[HIS FACE] WAS RADIANT: [The word | p1pan] 12 171 29399 23031, 710 Pwo— 199 99
1P is] related to the idea of 717 — grandeur. L7
It is like the word 0°17p in the
phrase (Chavakuk. 3:4), “Which gives off

rays (Q’177) on every side.”

Anyone who sees 717, in this verse, as R [ 1,39 0227] 117 aRD 1PD wnTam
denoting “horn,” as in the phrase (Deut. M2°N 2172 27 MPRPRR DY 03,7 ROR
33:17), "He has horns like the horns of the 2700 19 (172 :NN2MR) anIn an LaAMnaw

wild ox (399 87 °17p)," is a fool. For
many words in the Torah have [at least] two
[separate, distinct] meanings. So, too, did
[medieval grammarian] Menahem explain it.

The Torah’s description of Moshe descending with the Second Tablets with a radiant visage
is the direct result of Moshe reaching a lofty spiritual level that enabled him to communicate
with G-d, the level of prophecy. But this raises a difficulty. If this is so, Moshe also
prophesied the first time he received the Torah on Mount Sinai along with the First Set of
Tablets. Why did he not then descend with his face radiant?

Furthermore, the Talmud states that from the time of Avraham until the Second Temple
there were hundreds of thousands of prophets (see below Page 5 Source 3), yet only Moshe
Rabbeinu is described as having a radiant face. Why? In order to answer these questions, we
first need to gain insight into the nature of prophecy in general and then the unique level of
Moshe Rabbeinu’s prophecy in particular.



Section II. The Nature of Prophecy

(This Section is adapted from the Olami Morasha class on Prophecy 1.)

Part A. What is Prophecy?

Rambam (Maimonides) counts prophecy as one of the Thirteen Fundamentals of Jewish
Faith; this is an indispensable foundation of Judaism.

1. Rambam, Commentary on the Mishnah, Sanhedrin 10:1 — Prophecy is an
attachment of the human intellect to G-d’s “mind.”

The Sixth Foundation [of Jewish belief] is
prophecy. That is, that a person must know
that there are individuals who have very lofty
qualities and great perfection; whose souls are
prepared to the point that their minds receive
perfect intellect. After this, their human
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intellect can then become attached to the
Active Intellect [i.e. the “mind,” so to speak, of
G-d] and endow them with an exalted state.
These are the prophets and this is prophecy.

2. Rabbi Yaakov Weinberg, Fundamentals and Faith, pp. 69-70 — Judaism rests on
the foundation of the reality of prophecy.

Rambam’s choice of the term “prophecy” rather than “inspiration” is significant:
Prophecy is defined as the reality of man receiving a direct and clear message from G-d
... Those contemporary thinkers who believe that the Torah was not given through
direct communication with the Almighty, that the words of Torah are not His exact
wotds but merely Divinely inspired words of men, do humanity a great disservice. Since a
person is easily inspired by a message he wants to hear, a law built upon inspiration
obviously will not command the respect and authority necessary to bind man; it will
become malleable in his hands. Such a Torah would cease to be the source of life from
Above, and would instead become a mere product and target for human manipulation.

Prophecy is crucial to the structure of Judaism: there can be no such thing as a
commandment from G-d if He has no way of communicating His Will directly to us.

Part B. The Nature and Levels of Prophecy

We will now describe the phenomenon of prophecy: what it is, how it felt, and why it was
used. We will also distinguish between the prophecy of Moshe (Moses), i.e. the Torah, and
the vision of other prophets in Jewish history.


http://nleresources.com/olami-morasha-syllabus/spirituality-and-kabbalah/prophets-and-prophecy-i-what-is-prophecy-its-importance-and-who-qualifies-to-be-a-prophet

1. Ramchal (Rabbi Moshe Chaim Luzzatto), Derech Hashem (The Way of G-d) 3:3:4
— Prophecy is a state of being bound to G-d.

Prophecy is a degree of inspiration where
an individual reaches a level where he
literally binds himself to G-d in such a way
that he can actually feel this attachment.
He then clearly realizes that the One to
Whom he is bound is G-d. This is sensed
with complete clarity, with an awareness
that leaves no room for doubt whatsoever.
The individual is as sure of it as he would
be if it were a physical object observed
with his physical senses.

The essence of prophecy is the attainment
of such an attachment and bond with G-
d... However, this state is accompanied by
the perception of certain truths and
enlightenment regarding Divine mysteries.
The perception gained through prophecy is
clear and attained in the manner we have
mentioned. It is higher that knowledge gain
through “the holy spirit.”
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2. Ramchal, Da’as Tevunos (The Understanding Heart) 177 — Prophecy is knowledge
of G-d attained through a (partial) revelation of His Glory.

Prophecy is the knowledge and perception
of some of G-d’s Glory which he grants to
the prophet ... The one who attains
prophecy understands it on his level ... for
the prophets do not have the ability to see
G-d’s Glory as it really is, but when the
Glory is revealed to them it creates images
of prophecy in their heart.
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3. Talmud Bavli, Megillah 14a — There were many prophets, but only those with a
message for future generations were included in Tanach.

There were many [prophets], as it was
taught: Numerous prophets arose among
the Jewish Nation — double the amount [of
people] as left Egypt [i.e., 1.2 million] ...
Those prophecies that were relevant for

future generations were recorded [in
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Scripture]; otherwise they were not
recorded.

Up to here, we have been talking about prophecy in general. It is important to distinguish

between the level of prophecy of Moshe in comparison to others. While the prophecy of

others was either to elevate the prophet himself or to convey a message to other people, the

prophecy of Moshe was different: his was direct from G-d, qualitatively purer, received in a

conscious state, and could occur whenever he desired. Ultimately, it had the status of

“Torah.”

4. Rambam, Commentary on the Mishnah, Sanhedrin 10:1 — The Seventh of the
Thirteen Fundamentals of Faith maintains that Moshe’s prophecy was qualitatively
different from all other prophets — it was perfectly pure.

The Seventh Foundation [of Jewish belief]
is the prophecy of Moshe Rabeinu, may he
rest in peace. This is the requirement to
believe that he is the father of all the
prophets, both those that preceded him
and those who arose after him; all of them
were below his level. He was the chosen by
G-d from among all of mankind, who
attained the greatest knowledge of G-d,
more than any other person ever attained
or ever will.

[We must also believe] that Moshe rose to
the ultimate height, attaining the level of
the angels. The barrier [between himself
and G-d] that he did not tear through;
nothing physical held him back. He was
devoid of any flaw, big or small. [When he
was in a state of communion with G-d] all
of his material faculties were inactive,
leaving him with pure intellect. It is for this
reason that it is said regarding him that he
could speak to G-d, Blessed be He,
without the mediation of angels.
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Moshe Rabbeinu’s prophecy was different from that of other prophets in the following four

ways (see IBID further):
1. G-d spoke to him directly.

2. Moshe remained in a conscious state throughout the prophecy.
3. Moshe was physically unaffected by the prophecy.
4.

Moshe could receive prophecy at will.




Section III. Why Moshe Deserved that His Face be Radiant

We now understand that Moshe Rabbeinu’s exalted spiritual level enabled him to achieve
unparalleled prophecy. Were there any unique factors that enabled Moshe Rabbeinu to be
worthy of the radiance of his face? Moreover, if Moshe radiated light only after the second
giving of the Torah on Mount Sinai, why not also after the first giving of the Torah when G-
d also taught Moshe the Torah and presented him with the First Tablets?

Part A. The Appearance and Nature of the Radiance of Moshe’s Face

The Torah itself only writes that Moshes’ face glowed after he received the Torah the second
time. Unlike the giving of the Torah at Sinai which directed to the entire nation of Israel
who stood there, the second giving of the Torah was to Moshe alone.

1. Shemot (Exodus) 34:28-35 — Moshe receives the Torah from G-d over forty days
and then descends with his face radiating, holding the Second Tablets.

28. He was there with G-d for forty days 7% 0°P37X) 0P YRR Aimay oyt e
and forty nights; he ate no bread and drank NY, NfPa—y 207 ANY &Y ovpy DR XY any
no water, and He inscribed upon the tablets . . 07277 Ny N30 ,1:.{
the words of the Covenant, the Ten T ' '
Commandments.
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skin of his face had become radiant when G

d had spoken to him.

30. Aaron and all the Children of Israel saw TP I AERTIR ORI 12T IR R D
MOShC, and behold! — the skin of his face ﬂva nwan IR 11D [y
had become radiant; and they were afraid to o T
approach him.

31. Moshe called to them, and Aaron and all
the leaders of the assembly returned to him,
and Moshe would speak to them.

32. After that, all the Children of Israel
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At what point did Moshe earn the radiance of his face? Rashi explains that this occurred
towards the end of the third forty-day period on Mount Sinai, after Moshe asked G-d to
reveal His Kavod (Glory), to the manifestation of the Divine attributes we call the Shechinab.



2. Shemos 33:18-23 — Moshe requests G-d to reveal his Divine essence on top of Sinai

during his third, forty-day period.

18. Moshe said, “Show me now your
Glory!”

19. And G-d answered, “I will make all My
goodness pass before you, and I will
proclaim before you the Name Hashem
before you; I shall show favor to those
whom I choose to show favor to, and 1
shall show compassion to those I choose to
show compassion to.

20. G-d said, “You cannot see My Face, for
no human can see My Face and live.”

21. And G-d said, “There is a place near
Me. Station yourself on the rock;

22. “When My Glory passes by, I will place
you in a cleft of the rock; I will shield you
with My Hand until I have passed by.

23. “Then I will remove My Hand away and
you will see My Back; but My Face may not
be seen.”
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3. Rashi, Shemos 34:29 — Moshe experiences a higher level of Divine revelation,

commencing the “rays of glory.”

And from where was Moses privileged to
have the rays of glory? Our Rabbis said
that they originated from the cave (or cleft)
in the rock atop Mount Sinai, for the Holy
One, blessed be He, then put His hand
upon his face, as it is said, (Exodus 33:22)
“And I will shelter thee with My hand”
(Midrash Tanchuma, Ki Tisa 37).
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Why did Moshe deserve to achieve this great level that no other human had ever reached?
Moshe was worth of the Divine glow of his face because he petitioned G-d to forgive the
Jewish people for worshipping the Golden Calf. Moshe offered that G-d take his own life
and spare the Jewish people. He argued that leaving Egypt with all the gold booty was a great
temptation that led to their constructing the Golden Calf (see Shemos and Rashi 32:30-32).

4. Netziv, Shemos 33:18 — Moshe was privileged to reach such a high level in order to
request atonement for the nation for worshipping the Golden Calf.

Therefore Moshe requested of G-d, “Show
me now your glory!” This was not to
derive personal gain from the splendor of
G-d’s glory — for Moshe’s great humility
precluded such behavior. Rather it was
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https://www.sefaria.org/Exodus.33.22
https://www.sefaria.org/Midrash_Tanchuma,_Ki_Tisa.37
http://mg.alhatorah.org/Shemot/33#22
http://mg.alhatorah.org/Shemot/33#22

necessary for Moshe to arrive at this point
to ask and request [forgiveness| on behalf
of the benefit of the Jewish people (for the
transgression of worshipping the Golden
Calf).

The Ramban explains further that the giving of the Torah the second time was to Moshe
alone (who would then teach the laws to the Jewish people) because of his prayers and his

merit in defending the Jewish people.

5. Ramban, Shemos 34:3 — The difference between the first and second reception of

the Torah at Mount Sinai.

No one will ascend Mt Sinai with Moshe
[for the Second Tablets] from among the
Elders as was the case for the First Tablets.
Furthermore, no one will be seen on any
part of the mountain, including the base
where the Jewish people had previously
stood to receive the Torah.

Also, the flocks and cows should not be
left to graze in front of the mountain.
Initially, for the First Tablets, animals and
people were forbidden only to touch the
mountain. This prohibition remained in
effect. For G-d’s Glory (Presence) was
continually resting upon the mountain until
the Second Tablets were given. But at the
Second Tablets, G-d was more stringent
[by not allowing the Elders to accompany
Moshe].

The reason for all this was that the first
giving of the Torah was for the entire
Jewish people, and the second was for
Moshe alone based on his merit and
prayers. And the Divine Presence that
would be revealed on the mountain for the
Second Tablets would be greater than at
the First.
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6. Rabbi Simcha Zissel Broidie, Sam Derech, Vayikra, Parshas Behar, p. 311. —
Moshe earned a higher spiritual level due to his merit and prayers.

The Ramban above makes it clear that the
giving of the Second Tablets had
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stringencies not present at the giving of the
First Tablets. At the giving of the Second
Tablets there was a Revelation of G-d at a
higher level since the Tablets were given to
Moshe Rabbeinu alone due “to his merit
and prayers,” and he then gave them to the
Jewish people. (In contrast to the First
Tablets which were viewed as being given
to the Jewish people [directly through
Moshe]).

And since Moshe Rabbeinu himself was on
a higher level than the Jewish people...G-
d’s Revelation was greater at the giving of
the Second Tablets than at the First
Tablets.
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Moshe’s glowing face expressed the special level that he had achieved.

7. Rabbi Simcha Zissel Broidie, Sam Derech, Vayikra, Parshas Behar, p. 311-312,
Footnote 3. — The Karan Or Panav manifested the great spiritual level of Moshe.

We need to understand why Moshe
Rabbeinu merited the Karne: Hod —
radiance of glory — only at the second
giving of the Torah, for , hadn’t G-d
spoken to him directly already at the first
giving of the Tablets? According to our
explanation this is understood. At the
giving of the Second Tablets there was a
more intense Revelation of G-d. Thus
Moshe became worthy of the radiance of

glory.
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Part B. Highlighting that the Second Tablets were Divine

There was also an additional, practical reason why Moshe Rabbeinu needed to descend with

Divine facial radiance. Since Moshe was alone on Har Sinai when he received the Second

Tablets, the radiance was necessary to demonstrate that the Second Tablets were also given by

G-d. Otherwise, skeptics might have challenged that it was Moshe himself who wrote the

Second Tablets.
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1. Chizkuni, Shemos 34:29 — Since the Second Tablets were given privately to Moshe,
“Karan Or Panav” indicated that these, too, were Divine.

Why was Moshe privileged to get the
radiance with the Second Tablets, but not
when he carried down the First Set of
Tablets? The First Set of Tablets had been
given publicly amidst thunder, shofar blasts
and fire. But regarding the latter Tablets,
G-d specifically warned Moshe that that no
one was to accompany him, as it is written
[Shemos 34:3], “Another person shall not

be seen on the mountain...”

The giving of the First Set of Tablets was
accompanied by extraordinary phenomena
— visible thunder, audible lightening, thick
clouds and fire. In contrast, the Second
Tablets were given secretly. If it hadn’t
been for Moshe’s radiance, there would
have been an opportunity for critics to
claim that the Second Set of Tablets were
not given by G-d. (especially since G-d had
commanded Moshe to hew out and bring
the Second Tablets atop Mount Sinai for
G-d Himself to engrave, in contrast to the
First Tablets which were both given and

engraved by G-d).
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2. Malbim 34:29 — The radiance showed that the second giving of the Torah was

Divine and immutable.

This light engendered awe and terror in
man, just as prophets experienced terror at
the time of prophecy...This radiance was
necessary now but not eatlier; for in contrast
to the first time Moshe received the Torah
on Mount Sinai, when the Torah (Luchos)
was written by G-d Himself, now with the
second giving of the Torah, Moshe was
involved with the writing. Therefore a
greater light was shown upon Moshe and he
became elevated...

And this was also a sign and wonder for the
Jewish people designed to show that this
(second giving of the) Torah was Divine and
immutable as long as no one would replace
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Moshe who radiated a G-dly light. This way | nn% mow? MR 732w /7757 102 WHw 120w
everyone would know that G-d’s [Presence] bamiisRahi
rests upon him, in addition to what they
already heard (the first time) at Mount Sinai
from G-d when He designated Moshe as the
messenger to give the Jewish people the
Torah.

Section IV. The Connection to Torah She’ba’al Peh— The Oral Torah

So far we have concluded that there were two essential factors caused Moshe Rabbeinu’s
face to shine with a Divine glow. 1) It was his reward for stepping forward to pray for Klal
Yisroel for eighty days following their transgression of worshipping the Golden Calf, and 2)
G-d provided an unmistakable sign that the Second Tablets were also Divine since the
Jewish people were not present when Moshe received them from Him on Mt. Sinai.

Part A. The Correlation of the Tablets to the Written and Oral Torahs

This would seem to be the straightforward, end-of-the-story explanation. However, there
was another major factor in the difference between the giving of the two sets of Tablets that
resulted in Moshe’s radiant face — the First Tablets were both made and written by G-d,

whereas the Second Tablets were hewn by Moshe, carried atop Mt. Sinai, and then inscribed
by G-d.

1. Shemot (Exodus) 34:1-4 — G-d commands Moshe to hew the Second Set of Tablets
for the Ten Commandments and then ascend Mount Sinai.

1. And the Lord said to Moses: "Hew for 07328 DRI 797900 AEnTo8 MY NI R
yourself two stone Tablets like the first P WK 0°3273°NR NP7V 3PN DR
ones. And I will inscribe upon the Tablets AW R D°IWRAT DRSO
the words that were on the First Tablets, T T
which you broke. :

, , NI PO 708 P32 o)
2. Be prepared for the morning, and in the PRRTTO TR PR

morning you shall ascend Mount Sinai and
stand before Me there on the top of the

mountain. .
3. No one shall ascend with you, neither 7992 RYTON UPRTDN) TRV MY ND W) 3
shall anyone be seen anywhere on the RITT NT7 DM7OR 0N Npad) INYT0R

mountain, nor shall the sheep and the cattle
graze opposite that mountain.
4. SO he MOS@S] hCWCd two stone Tablets TIW?D Dswn Daijj: Dsjzg nﬁb-a]w 56531 -

11}1:6 the F}rst ongs, andé\/[(cl)i\e/[s arosgear.ly in Mo K M X WD %70 Y3798 9y Tpda
the morning an t Sinai . s
e morning and ascended Mount Sinai as : D328 P 3 1902

the Lord had commanded him, and he took
two stone Tablets in his hand.
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What is the significance of the fact that the First Tablets were both hewn and written on by
G-d and the Second Tablets were hewn by Moshe and then written on by G-d? There are
two levels to approach this question. The basic understanding is the First Tablets signify the
Written Torah — the history of the creation of the world until the Jewish People entered the
Land of Israel, as well as the 613 mitzvot (commandments) — recorded by Moshe Rabbeinu in
the Torah. The Second Tablets represent the Oral Law — the process of G-d teaching Moshe
a comprehensive oral explanation of the Torah’s written text.

2. Rabbi Gedalyahu Schorr, Ohr Gedalyahu, Parshas Ki Sisa, p. 149 — The First
Tablets represented the Written Torah and the Second Tablets represented the Oral
Torah.

It is written [Shemos 33:23], “Then I will
remove My hand away and you will see My
back; but My face may not be seen.” This
prophecy accompanied the giving of the

NX N°X71 792 X oM (3" A" nmw) 2000
TN DRI NI AR LR KD 0191 nR
NI IR L, NTIWA MM Nenl oy Tl
HW A1NIT Y ATV 770 B MnRn By o

Second Tablets. It points to the essence of | 731 »9IAR AR DX 5" AR ,NPIw Mm»

Worship of the Divine and (see further 9"WIN T IR KD 1Y p"y:wm

source #4) and the way the Second Tablets
were given. The Sages taught, “And you
will see My back” refers to the Oral Torah,
whereas, “My face may not be seen” refers
to the Written Torah (First Tablets).

With this insight of the Obr Gedalyahn, we can appreciate more clearly the significance of
Rashi’s remark that the beginning of Moshe’s glow commenced with G-d teaching Moshe
the Oral Law. (See again above — Section III. Part A, Sources 2 & 3).

G-d taught the Oral Torah to Moshe on Mount Sinai, repeated it to him in the Ohe/ Moed,
and again at the Plains of Moav. Moshe passed on this tradition verbally to the people, who
in turn taught it to the subsequent generation, and so it was passed on by word of mouth
from teacher to student for over one thousand years. Eventually, it was preserved in writing
in the form of the Mishnah, Talmud and the Midrashim. We thus speak of two Torahs: the
Written Torah (Torah She’BiK tav) and the Oral Torah (Torah SheBe'al Peb).

3. Vayikra (Leviticus) 26:46 with Commentary of Rashi — There are two Torahs, both
given to Moshe by G-d.

These are the statutes, the ordinances, and
the Torahs that the Lord gave between
Himself and the children of Israel on
Mount Sinai, through Moshe.

12 PP 107 WY NIRT) DWW DT MPN
SYH T3P0 132 X 32 T

Q2DW 7°37 ,779 P¥2 DRI 2AN22 DR NN

Rashi — and the Torahs [Why the plural
2102 wn? 1IN

form, “Torahs”? This denotes two Torahs]:
One Written Torah and one Oral Torah. It
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teaches us that all was given to Moshe on
[Mount| Sinat. [Torat Kobanim 26:54]

The two Tablets take on a further dimension of representing the Written and Oral Law in
the context of the sin of the Golden Calf. This event led to the breaking of the First Tablets,
Moshe’s prayer, and the repentance of the Jewish people. All of this enabled G-d to give the
Second Tablets. When the Torah was initially given on Mount Sinai, the Jewish people had
collectively reached the extraordinary level of Adam and Chava in the Garden of Eden
(before their transgression that led to their banishment). At that level, the Jewish people
could have enjoyed an eternal life of prophetic awareness, immune to death. But then they
found themselves on a different level of existence.

4. Rabbi Gedalyahu Schorr, Ohr Gedalyahu, Parshas Ki Sisa, p. 147 — A “First Tablets
perspective” afforded a naturally clear comprehension of Torah; a “Second Tablets
perspective” requires great effort for Torah clarity to purify one’s body to house the

soul.

The main difference between the First and
Second Tablets is the latter were hewn by
Moshe Rabbeinu (and inscribed by G-d)
and the former were both (“hewn” and
inscribed) by G-d, as a consequence of the
decline in the level of the Jewish people
due to the Cheit Ha’Eigel — transgression of
the Golden Calf.

For the Cheit Ha’Eigel, brought death to the
Jewish people. Their bodies, which had
become angelic at Mount Sinai, became
mortal. The Second Tablets were hewn
from the earth, as it is written [Shemos
34:1], “Hew for yourself...” Consequently,
the practical objective of human perfection
after receiving the Second Tablets is to
purify the body to become a fitting abode
for the light of the soul.

The Sages say that one could know all the
details and letters of the entire Torah from
the First Tablets. That is, knowledge of the
Torah came as the result of a deep
comprehension accessible at that time. The
people were at a level of great clarity from
which they comprehended the spiritual
root of each Divine command. By
extension, from this source, they

D L,NTIWIY MNWRIT MM P2 R Py
,A"YIWR WY MM AR 772 900 2902 NIwa
D ,a"3apnn PR MNWRIT MmPa n 2"'Rwn

.an3T77 212 177 avn Xuna
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12 709w 1971 ,IRDR DWW aa0TAn — T
,IM20 0a2 3001 IR QNITA 9D 197N ,ann
9701,77 209 — PRI 12 917 P NIw mmbaw
XI7 DPIWS MMY NP2p IR QTR 2w A7V

JTAWIT R 92APY IR DWw AT 710 —

DOV AW 9" RDPR AWK — DINWRIT MM
0°7277 N2 ,770 HW NeRIRY PP1TRT 92 NR
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understood all the wisdom that branched
out of it. For someone who stands on the
inside, next to the source, is able to see
from the inside out. And from this
perspective, they intrinsically understood
all the details that comprised each Divine
command.

By worshipping the Golden Calf there was a dual change in man that resulted in both
negative and positive consequences. On the one hand, the Jewish people suffered a huge
decrease in their spiritual level and clarity — beforehand they lived like angels in the constant
light of Divine revelation as a conduit for expressing Divine will. That clarity was lost. How
would the Jewish people now relate to G-d and the Torah? Answering this question will lead
us to understand that there was a positive side to the Sin, as well.

Part B. Emulating G-d with Free Will: Na’aseh V’Nishmah vs. Kimu V’Kiblu

To arrive at the answer, we need to account for one additional pivotal factor that brought
about Moshe Rabbeinu’s radiance, and in turn, a fundamental change in the nature of man
after receiving the First and Second Tablets respectively. The Talmud (Shabbat 88a) teaches
that when the Torah and First Tablets were given to the entire Jewish people at Mount Sinai,
it was seemingly forced upon them. How was this derived? The Torah writes [Shemos
19:17], “They stood under the mountain” rather than near, or at the base of the mountain, as
if the mountain threatened to crush them if they did not accept what they were offered on it.

1. Rashi, Shemos, 19:17 based on Talmud Bavli 88a and Midrash Mechilta d'"Rabbi
Yishmael 19:17:2 — Mount Sinai is held over the Jewish people.

“At the lower part of the mountain” S 2372 ws 8% — 7T nnnna
(Shemos 19:17). Literally, this means “at DRy DI MPAN I WINIY WIT
the foot of the mountain.” But the Midrash F.

says that it implies that the mountain was
plucked up from its place and was arched
over them as a barrel turned upside down,
so that they were standing beneath (under)
the mountain itself (Mechilta d'Rabbi
Yishmael 19:17:2; Shabbat 88a).

What is implied by this metaphor? The overwhelming recognition of the existence of G-d at
Mount Sinai made the decision to accept the Torah “forced.” The Jewish people’s angelic
existence was a response to the immediacy of G-d’s Presence and receiving the “Written
Torah.” On the other hand, after worshipping the Golden Calf, G-d withdrew His Divine
Presence, and enabled the Jewish people to act with free will to strive to make life decisions,
thereby actualizing their potential (even though there were still prophecy and miracles until
the First Temple’s destruction). From that time on, the Jewish people relied on their
intellect, creativity and hence, their free will to reach their potential. Going from “First

15



Tablet” Jews to “Second Tablet” Jews, they went from serving as a conduit for G-d’s Presence
in the wortld, to serving as a representative of G-d. (Rabbi Jeremy Kagan, communicated.)

2. Jeremy Kagan, The Jewish Self, p. 88, 91. — Receiving the First Tablets suspended
free will; the Second Tablets enabled human achievement through free will.

The significance of this shift to the Oral Torah is seen in the way in which it was
accepted. When the prophetic Written Torah was given at Sinai, it was in a context of
total revelation which forced our acceptance, nullifying free will and independent self.
The Oral Torah on the other hand, was accepted within the context of the Creator’s
newly hidden face. It did not take place under the force of overwhelming revelation—it
was an act of choice and self-creation. This directly paralleled both the new nature of the
Torah itself, which we were creating rather than receiving through prophecy, and the
new relationship which had developed with the Creator in the time of the Assembly,
which only existed through our active choice to recognize Him in the world rather than
through the influence of external revelation.

... Through the Oral Torah we learned to uncover the image of G-d within us, and
through it to reach toward the Creator.

Moshe Rabbeinu and the subsequent prophets enabled the clear communication of the Oral
Law. Nevertheless, the process of studying, deriving and applying the Oral law itself was still
a challenge. It was Moshe Rabbeinu’s rigorous involvement in studying and applying the
Oral Torah which led to the radiance of his face. This is symbolized by Moshe himself
hewing out the Second Tablets.

3. Netziv, Shemos, 34:1 — Moshe hewing the Second Tablets symbolizes the effort
involved in Torah study.

G-d commanded that the Second Tablets
be hewn by Moshe, not because they didn’t
deserve having G-d do so, but rather to
demonstrate that halachah which emerges
from these Tablets is the result of a

ST 210°02 OIS MM P 77apa Y ..
ROR 007798 wynb 1 XYW DWwn XY L,Own
X°77 990 MM [o2 nwInnan 32207 Mab
QXY MO ,RAWT RNV QTIRT YnY NMonnwn

. . J172P NN AW TwYn PIw Mmon
combination of man’s effort with Heavenly |

assistance. In this, halachah is modeled
after the (Second) Tablets themselves
which were the product of both Moshe’s
act of hewing and G-d’s writing.

When Moshe Rabbeinu received the Second Tablets, it was via a process that involved both
a greater revelation of G-d to Moshe alone, coupled with the more challenging study of the
Oral Law, the combination of which produced his Divine glow. When Moshe descended
from Mount Sinai, he taught the Written and Oral Torahs at a level of prophecy. After
Moshe died, that process continued — albeit at a lower level of prophecy — until the Second
Temple when prophecy essentially ceased with the destruction of the First Temple. From
the Second Temple period onward, under the leadership of the Anshei Knesset HaGedolah, the
Men of the Great Assembly, the Oral Torah became the primary means of studying Torah
and deriving halachah, Jewish law.
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(The Oral Torah was eventually written down as a response to the pressures of exile, which
created a danger that the Torah would be forgotten. Rabbi Yitzchak Hutner in Pachad
Yitzehak, Chanukah, ch. 1, pp. 27-29, points out that in spite of this, the oral character was
preserved to a degree by writing it in a fashion which could not be properly understood
without a teacher, and by leaving portions unwritten. Rabbi Jeremy Kagan, The Jewish Self,
p.806, note 8.)

4. Jeremy Kagan, The Jewish Self, p. 62. — Following the First Temple’s destruction
was a dramatic transition marked by the loss of both prophecy and miracles.

This was a time of change on an imaginable scale. The closing of the Written Torah
represented the official end of prophecy in history. The loss of prophecy from the realm

of human experience was a complete revolution in what it was to be human. Man no
longer communicated with the Transcendent, and the world of experience became
completely locked within the realm of nature. For coincident with the end of prophecy
was the end of what the sages refer to as neis nigleh, revealed miracles — open violations of
the laws of nature.

After the Temple’s destruction, the Jews were exiled to Persia where the ruling leadership
decreed that the Jews should be, G-d forbid, annihilated. Through a series of Divinely
orchestrated but seemingly natural events, the Jews were saved culminating in the enactment
of the festival of Purim, recorded in the Megillah. The Jewish people renewed their
commitment to Judaism by affirming this new mode of relationship with G-d by formally
confirming and accepting upon themselves the Oral Law (As the Megillah says, 122p) 237 —
kimu v'kibln; “they arose [on their own initiative], and accepted [the Oral Torah]). The Anshe
Knneset HaGedolah, the Men of the Great Assembly, recognized G-d’s hidden role, the new
mode of relationship to Him without prophecy. The Oral Law now superseded prophecy
and became the wodus operandi to sustain the Jews’ relationship with G-d and integrate Jewish
law into their daily lives.

The Netziv explains that despite this spiritual change, the Sages still possessed the ability to
achieve a certain level of radiance of their own.

5. Netziv Shemos 34:29 — Study of the Oral Law engendered a facial radiance.
We explained earlier (Shemos 31:18) that MO A7 (M,R2) 2292 1198°2 920 — IR 11272

the expression, “When G-d had spoken OIW 15°25 WK ,D"YAW 77N DY KOR IR
with him (Moshe),” refers specifically to mMm»2a Pwaw 02197 N7 1,170 1127
the Oral Torah. It is as if the two, G-d and F1271) 37D DO9PW MW RNORTN ,N1IWR
Moshe, were speaking together. This is the DIWR DR 1D 1397 N A1 2277 (12
radiance that was attained with the Second | VX T30 YYRAW WK 121,777 KPOW 197K
Tablets. The study of the Oral Torah TRO TR DR RED RN@°Ny Xnaown

engenders radiance in a person. The +(3,01) DATIARIK D), K, NP ("2

Talmud Yerushalmi (Shekalim, Chapter 3,
Halacha 2 tells us: Rebbi Yona said that his
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face radiates because he would study
regularly... Similarly, the students saw the
face of Rebbi Avahu was lit up. Rav
Yochanan asked him, “What was the new
Torah insight you heard?” Rabbi Avahu
said, “I found an old Tosefta with new
insights that made me.” Rav Yochanan said
about Rebbe Avahu, [Koheles 8:1] “A
man’s wisdom lights up his face.” This idea
is also found in the Talmud, Nedarim

49b...
All the more so, when Moshe Rabbeinu 92 %Y 12°N2 NYW2 Ty 11°20 AwRwD W)
was receiving the Torah the second time IWA DRV T, ANWRIA THYW M23pa

MT°nN2 Wi 12,2002 7702 2Npn NYTY
119 W TIPW TV ,0°10 NIRT — R O ' D
Raldlik

and was writing down the Torah he
received the first time, he was able to
understand (through the Oral Torah) how
the principles and laws were rooted in the
Written Torah. Moshe worked on this
continually during this period and as a
consequence his face glowed with an
everlasting illumination.

Despite our great distance from Moshe Rabbeinu’s high level of prophecy and clarity of
Torah understanding, the Ohr Gedalyahu informs us below that we in fact still have the
capability to strive for the lofty First Tablet level!

6. Rabbi Gedalyahu Schorr, Ohr Gedalyahu, Parshas Ki Sisa, p. 149 — Even through
the Oral Torah it is possible to attain the clarity of the Written Torah.

Through the learning process established | Ay “"yw 7 nvawas mm? 5w 970
by the Second Tablets, rigorous study of ,0"na mwn Th R1I2% 201> o"yawina

the Oral Torah can lead one to the high "y 9 T T0M  MNWRIT MIMY W AR
levels of the First Tablets — the Written mm> 5w 7 7377 %0 ,0°100% WA R INNRT
Torah. That is, by going through the TNWYIY ROXR L3R 012 79001 R MWK
“back” one can reach the “front.” This YATY PIRM L,AWR N 9K N 1A
shows that the lofty level of the First MNWRT MMY DY YR 1Y 7w 0naT

Tablets are still accessible, but the path to 09919° 37 Yo "y La"vawIna ayeae 'Y RIS
reach that level, through the Oral Torah, is 919 W S5 20X TV ARV N00T wD

long and challenging. Nevertheless, we are MINYRIT MmbT S
still capable of reaching the concealed
wisdom.

DO°IRY L,N1IWT MMY SW 71283 770 1N
This is the prescribed process OfJCWiSh X307 ’7571 5"yawIna gy "y Dby'-m mpzb
ngWth utilizing the Second Tablets to NINWRAT I-nrn’? bw 3975 uﬂx’? N3

break through barriers of concealment by
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laboring at the Oral Torah, and thereby
reaching the lofty heights of the First
Tablets.

7. Rabbi Gedalyahu Schorr, Ohr Gedalyahu, Parshas Ki Sisa, pp. 149-150 — The
broken pieces of the First Tablets lay in the Aron (Ark) with the Second Tablets
intact, symbolizing our ability to fuse those shards via the Oral Torah!

The Talmud [Baba Basra 14b] states that AN MM2 "Maw ax 03 (7™ 2"2) M R
the broken pieces of the First Tablets are | 73777 9137 172K X7 °2 1% 77717 77 7271 ,1K2
also in the Ark resting below the intact A7 NN TR 1R 03 MNWRIT MM W
Second Tablets. This teaches us that we AR DAY ROR PN POND VIR PR
have not entirely lost the great heights of "y 0 7T 09IXY OIRA 192 w0 MMn Nvaw
the First Tablets. For if we had lost access | pymy™ 5w =53wa0 > 79 82 X197 9"YawIN2 Ty
to that high level, why would the broken MNWRAT
First Tablets lay in the Ark? It must be
because we still possess the ability to fuse
the broken pieces of the First Tablets
together through the diligent study of the
Oral Torah, and to reach the level of
comprehension of the First Tablets.

Section V. The Yom Kippur Link

The final question we ask about the nature of the Second Tablets is what significance is there
in Moshe’s Rabbeinu bringing them down from Mount Sinai specifically on Yom Kippur?
What makes this question even more fascinating is that in fact Yom Kippur became Yom
Kippur on that very day — it did not exist beforehand as the “Day of Atonement!”

During the 80-day period after the breaking of the First Tablets, the Jewish people engaged
in teshuvah, repentance, to atone for the transgression of the Golden Calf. Their repentance
was accepted by G-d, as manifested by giving the Second Tablets on Yom Kippur itself,
reaffirming the covenant with G-d at the giving of the First Tablets at Mount Sinai. (See
Pachad Yitzehak, Maamar Aleph-Yud, pp. 44-45.) The sincere remorse by the Jewish nation and
their commitment to change, followed by G-d accepting their repentance, became integrated
into the very fabric of Jewish time as the festival of Yom Kippur, just as the Exodus from
Egypt established the festival of Pesach — Passover.

1. Rashi, Devarim (Deuteronomy) 9:18 — Moshe ascended Mt. Sinai for the third time
on Rosh Chodesh Elul and descended on Yom Kippur, when G-d forgave the Jewish
eople.

“I petitioned before G-d as [I did] the first MRV - 01 QWA AIWRID 70197 D0INR)
time, for forty days” — As it says, “And now 0¥ ANINA 779K MR 11 OR A0UR AN
I will go up to G-d. Maybe I will gain 2X2 1""92 092 IR¥NI OV O°Y2IN *NAOYNI
atonement” (Shemot/Exodus 32:30). This
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[second ascent on Mt. Sinai| began on the
eighteenth of Tammuz and [Moshe]
remained there for forty days, which ended
on the twenty-ninth day of Av. On that day,
G-d forgave the Jewish people and said to
Moshe, “Hew for yourself two Tablets ...”
[Moshe ascended Mt. Sinai a third time on
Rosh Chodesh Elul] and remained an
additional forty days which ended with his
return on Yom Kippur.

On that day G-d forgave the Jewish people
and said to Moshe, “I have forgiven you as
you requested,” and therefore Yom Kippur
was established as a day of pardon and
forgiveness.

WITPA 7801 21212 1N 1A Y XY
mMmY *1w T2 200 Awnb R DRI X T2
O°719577 12 0992 ¥ AV ' T WY
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Significantly, the engine for feshuvah is the free will to make moral choices, which we learned
above was represented by the giving of the Second Tablets.

2. Jeremy Kagan, The Jewish Self, pp. 107-8, 141 — Exercising free will emulates G-d

and is the path to self-actualization.

The end of prophecy, which forced the development of the Oral Torah, allowed for the
attainment of true free will and so total selfhood. This is, within the confines of our
situation as create beings, our emulation of the Creator’s characteristic of
necessity....Our capacity for deep choice is our deepest essence....Our capacity to
achieve and exercise free choice is our means of self-actualization and sense of self.

Through free choice we create self, becoming a receiver if G-d’s goodness and fulfilling
the purpose of creation. There are two aspects to this self-creation: 1) through our
chosen actions we merit our existence, rather than being dependent upon the Creator’s
charity, and 2) we decide how to develop our self rather than our nature being
determined from without. In other words, that we exist and who we are both come from
us. (see Ramchal, Derech HaShem, Chapter 6, pp. 80-87.)

3. Based on Jeremy Kagan, The Jewish Self, pp. 104, 114 — Teshuvah is the key to
actualizing our free will by correcting our deficiencies and perfecting character.

There are two models of individuals who embrace the power of their free will to strive for
character perfection. The overwhelming majority of people make decisions, fail, dust
themselves off, then climb back into the ring, make more decisions, fail, climb back into the
ring, etc. but each time progressing and making themselves stronger and stronger. The rare
second model are the totally righteous who build themselves painstakingly, choice by
choice. How is it that the majority of the Jewish people can benefit from free will if they
encounter so much failure? What is the key to genuine personal development and growth?
They answer is feshuvah — introspection and personal change to correct one’s shortcomings.
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4. Rabbi Shimon Apisdotf, Rosh HaShanah Yom Kippur Survival Kit, Leviathan
Press, p.102 — Dealing with mistakes.

One of the most common words in your prayer book is “sin.” It’s not a very pleasant
sounding word. Certainly no one wants to look at himself or herself as a sinner. In Hebrew,
the generic term for sin is chez. This term literally means “to make a mistake.” Sins, no
thanks. But mistakes — sure — we all make mistakes.

The issue on Yom Kippur (and throughout the year) is this: How do we correct the
mistakes of our past and avoid repeating them in the future? If we can understand this, then
we possess the key to unlocking an enormous reservoir of latent potential for greatness that
would otherwise lie dormant.

This is teshuvah. The common translation of teshuvah is “repentance.” Again, a rather
foreign sounding idea. The proper translation of the word teshuvah is “to return.”
Teshuvah is an animated technique for locating the rationalizations that lie at the root of our
mistakes: recognizing them, dealing with them, and eliminating them.

5. Rambam, Hilchot Teshuvah 7:3 — One must also do teshuvah for negative
character traits and life attitudes. This can be harder than improving one’s outward
actions.

It is a mistake to think that Zeshuvab is 172 WO MPava KPR 721WN PRY WAKRD X
required only for actions done with one’s ,7127I31 DT AT A0 wYn
body, such as immoral relations, theft, or

robbery.

TOOX RIT 79,19 WD QTR TIRW WO ROX
1M1 ,0¥57 1 WY WO NI NI wono
TR NDYTIAY ,2INA 1A ,ARIPT 1Y, AR

97 1A 172 RXPI MYIRAT NDYTIM ,7A0M
12WN2 nh PR

Rather, one is required to introspect and
do zeshuvah even for negative character
traits and incorrect attitudes. Examples
include: anger; hatred; jealousy; mockery;
excessively chasing after money, honor,
and food; and all similar negative traits.

These character faults are harder to deal TR LWYN A2 WO TMING DR MDY 19N

\V.lth than Wrong actions, because it is Very~ 07 W99 NI TR 19K2 YPWI DTRY
difficult to eradicate a character fault that is

enmeshed [in one’s personality].

How can we harness the tools of free will and feshuvah to accomplish our mission in this
world? By projecting our own radiance — bringing greater light into the world, as we learn
below.

Section VI. Projecting our Own Radiance
What are the direct implications of Moshe Rabbeinu reaching the level of “#aran or panav”

for us? For this we will investigate a fascinating Talmudic explanation of what happened
when Moshe requested that G-d reveal His essence to him.
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1. Shemos 33:18-23 — Moshe requests that G-d reveal His Divine essence on top of
Sinai during his third, forty-day period.

18. Moshe said, “Show me now your STTATRN RIOWT MNP
Glory!”.... DY) MEDT NPIF TARYY °723 1w 7 (1
22. “When My Glory passes by, I will place SV TRV 08
you in a cleft of the rock; I will shield you R 89 191 *IHRTNK DR 92708 Pnhom (30
with My Hand until I have passed by. (0)
23. “Then I will remove My Hand away and

you will see My Back; but My Face may not

be seen.”

What did aspect of His “Back” did G-d show Moshe?

2. Rashi, Shemos 33:23 — G-d shows Moshe the knot of His zefillin.

G-d showed Moshe the knot of His zefillin. °2°5N DW WP IR — MNNR DR DR
(Talmud Bavli, Berachot 7a.)

Tefillin consists of two black leather boxes, called ba#z7 in Hebrew, which contain
parchments inscribed with Torah verses about the Exodus, the Oneness of G-d, and, the
mitzvah of tefillin. To perform this mitzvah a man straps one bayif onto the upper left arm
opposite the heart (a lefty places it on his right arm) and the second onto the forehead
between the eyes using black leather straps known as rezu'ot in Hebrew. At the back of the
tefillin shel rosh (tefillin worn on the head) two straps supporting this bayit are tied in a knot,
the ends draping in front of the wearer towards his waist.

The Talmud states that G-d “wears” #efillin and showed Moshe the &esher shel tefillin shel rosh —
the knot of #fillin worn behind the head. What does this signify?

3. Shottenstein Talmud Commentary, Berachot 7a based on Rashba — G-d revealed
to Moshe the inter-relationship of all parts of creation.

Just as the strap of the sefillin shel rosh encircles the head, so too the entire universe
revolves around G-d. By showing Moses the knot of the zfil/in, G-d revealed to him how
every part of creation ties in with every other part. But only the knot and strap were
shown to Moses, not the zfillin themselves. The f¢fillin represent the actual perception of
G-d Himself. That perception was held from Moses. Only G-d’s providence, represented
by the straps and knot, was revealed.

Rabbi Yitzchak Berkovitz teaches us that there is another dimension of understanding the
knot of the #fillin that Moshe was shown. G-d was showing Moshe that his mind was fully in
control of his actions.

3. Rabbi Yitzchak Berkovitz, The Jerusalem Kollel, Torah Downloads, Parshas Yisro
— Moshe saw a reflection of himself.

The sefarim explain that G-d showed Moshe Rabbeinu himself. He showed Moshe
Rabbeinu that aspect of G-d that he had attained. What is that? The &esher shel tefillin shel
rosh. And the sefarim go on to explain what this kesher is. Where exactly is this knot? The
point where the brain and the spine meet. It’s the point where understanding and action
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meet. Moshe Rabbeinu reached the level of perfection where there was no gap between
understanding and behavior. That was the aspect of perfection that Moshe Rabbeinu
personified. All of his work and growth turned him into the kesher shel tefillin of G-d.

Obviously when dealing with G-d there is not something called “intellect” and
something else called “behavior.” G-d is One. Moshe had attained unity where
understanding meant action. Whatever he knew, he was. Whatever he knew, he did. He
had reached the point that understanding, attitude and action were one.

The attribute of achieving no disconnect between mind and action is within our reach, as
manifested by Rabbi Yaakov Kamenetsky, who was a leader of world Jewry until he passed
away in the mid-1980’s:

... As Rabbi Kamenetsky’s son- in-law Rabbi Hirsch Diskind said of him, “Much of what people saw as
his good middos (personal character) was really his super intellect.” That “super intellect,” in fact,
encompassed two separate qualities — both of which he epitomized. The first is the ability to anticipate all the
ramifications of every action, whether one’s own or those of another — the quality of ‘roeh es hanolad’
(foreseeing the consequences), which is the ballmark of a Talmud chacham (Lorab scholar). The second is the
development of oneself to such an extent that one’s seichel, understanding, rules over all one’s personal
emotions and desires. The ultimate definition of the Torah personality is one whose complete submission to the
dictates of the Torah — the Divine Intelligence — has enabled him to enthrone his most G-d-like quality, his
seichel, as master of his bebavior to the point that his bebavior is a reflection of bis seichel. (Reb Yaakov, by
Rabbi Jonathan Rosenblum, Mesorah Publications, 2004, p. 26.)

The Torah in fact teaches us that when G-d initially chose Moshe to be the leader of the
Jewish people at the Burning Bush, he had already achieved the level where his mind
controlled his actions. This is implied by the verse (Shemos 3:5), “Take your sandals off of
your feet, for the place you are standing on is holy ground.” The K/; Yakar below explains
that the eventual radiance of Moshe’s face was a manifestation of the perfection of his
personal growth, having progressed to that level from the time of the Burning Bush.

4. Kli Yakar, Shemos 3:5 — Moshe nullified the influence of materialism.

The Talmud (Bava Basra 75a) teaches that T2 7% Don 7ReT (.Y 273) Tans awn ...
the face of Moshe was like the sun, 7V 72 9212w NI PYNA O3 7T Awn
radiating llght to all directions. He was TAYW "V TITTI 0D, 210 MY -n-pp‘? T
purified to the point that he was worthy of P TIPI M TP 909K K92 01 7

a radiance emanating from his material face.
For Moshe was purified by standing on Har
Sinai for 40 days without eating or drinking
and was nourished by the glow of the
Divine Presence.

,7020 Nrow

727 YAWNA 201w oY1 DWW nwnk Rl 1o

Therefore (eatlier at the Burning Bush), G-
( urning Bush) 12 TI2°7 17 ,7P00 21w 92 11 NYmITT mehwh

d told Moshe to remove his shoes — plural -

B teaching us that he had negated the 112 T12°T 747,12 NMPAMIRa N12aynNa A oW
influence of the material in two areas. One DIPI 7D OYY IMID MK I, MY 1IN
is the purification of his intellect from any LW NATR 1OV TV DR WK
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materialistic intrusion, and the second is the
purification (of his body) from any
materialism itself. Therefore, G-d said that
reason Moshe had to remove his shoes was
“the place you are standing upon is holy

ground.”

The usage of the Hebrew word makom — TATRT 2D AR L ATI0 oY 7m [a)ipiaalizal
“place” connotes a level (of achievement). TAW FATRT PONIORW RO 72 TAW ANKR MWK
G-d was in effect saying that the level R VTR DNIR WA LR WP

Moshe reached indicated that even his
material aspects were holy, as the Torah
writes, “holy ground.”

5. Rabbi Yitzchak Berkovitz, The Jerusalem Kollel, Torah Downloads, Parshas Yisro
— Learning Torah connects us to G-d and provides the context for self-definition.
What’s the moral of Moshe’s vision of the tefillin knot for us? That for everyone, there
is a unique way that you see G-d. And when you see G-d, what is that a measure of? Of
where you’re at. When we learn Torah we are actually “seeing G-d” (i.e., G-d’s values
and how that aligns with who we are.)...When we learn Torah we are connecting to G-d.

The Torah tells us that there never arose a prophet like Moshe Rabbeinu. To think that we
can project radiance like Moshe is out of the question. Nevertheless, we each have the ability
to bring tremendous light to the world by working to actualize our potential and fulfill our
mission in this world. How do we do that?

The Talmud actually debates what path to actualizing one’s potential is the most direct: the
study of Torah or fulfilling the mitzvot — concrete actions.

6. Jeremy Kagan, The Jewish Self, pp. 132-133 — Which is more important — the
learning of Torah or performing the mitzvot?

“The Oral Tradition debates whether the pure learning of Torah or the practice of
mitzvos is more important—is the deeply felt and understood connection to the Creator,
or the expression of that connection through concrete actions, our primary goal?

Is Torah study greater, or are deeds greater? R. Tarfon answered, ‘Deeds are greater.” R.
Akiva answered, “Torah study is greater.” Then all answered, “Torah study is greater,
because Torah study brings one to deeds.” [Kiddushin 40b.]

The Talmud’s conclusion is confusing. Is Torah study the goal, or is the action the goal?
If Torah’s greatness derives from its leading to action, it would appear that action is the
ultimate purpose. Yet, the passage identifies Torah as the greatest accomplishment,
because it leads to action!

The ambiguity is resolved when we remember that man is composed of both a body and
a soul, an internal self and an external one. We exist only through the fusion of the two.
The Torah is primarily interested in our internal experience. Yet only when the internal
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experience of Torah knowledge breaks forth into our actions is it expressive of our self,
something that is us as opposed to that which merely is known by us. Though Torah
may be primary, action is the necessary sign of the ultimate goal of integration. The Oral
Torah is the instrument by which we achieve this integration, because the Oral Torah
translates the generalities of the Written Torah into the detailed actions of everyday life.

The overriding goal of Jewish life is to study Torah to guide us towards exemplary behavior.
To appreciate what a challenge achieving such behavior is, let’s put this into context: What is
the greatest distance one can travel in this world? From NY to Hong Kong, North Pole to
the South Pole, etc., correct? No. To travel from the brain to the heart... To actualize the
concepts we intellectually recognize to be true, but nevertheless find a great challenge to
integrate into one’s heart and behavior. Thus, we can appreciate how important it is to learn
Torah in order to become a complete individual. (Based on Rabbi Eytan Feiner.)

7. Rambam, Hilchot Talmud Torah (Laws of Torah Study) 3:3 — Torah study is the
most important mitzvah because it teaches one how to act.

Therte is no mitzpah that is equal to that of 7210 2PW ROAW 1210 NNXAT 92 T8N 7 PR
Torah study. Rather, Torah study is equal to M7 H3 7313 77N TINPN KIR 77N TIN0N
all of the mitzvot together. The reason for STV 7Y R02N TINPNAWY L1010

this is that study leads to practice.

8. Vilna Gaon, Even Shleimah 2 — What is life for if not for character refinement?

The prime purpose of man’s life is to NT°2W1 TN PN X7 QTR N1A PV
constantly strive to break his bad traits. 201712 1% — WL aRY MmN
Otherwise, what is life for?

9. Rabbi Nosson Weisz, Yeshiva Aish HaTorah — Why do we learn Torah?
Torah study addresses the essential questions that a person should think about: What is
the purpose of life, why am I in this world, why did G-d put us here, what am I supposed
to accomplish, why should it matter if I live? All that knowledge is only in the Torah.
The Torah is what brings light to the world.
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