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THE PESACH HAGGADAH

הרב דוב בערל וויין
92262  ירושלים,15 שדרות בן מיימון

The “Making Seder of the Seder” Haggadah joins the list of the
hundreds of different Haggadah commentaries that have been
written and distributed throughout the Jewish world for millennia.
Rabbi Dr. Nachum Amsel has employed his vast knowledge of
Torah resources to create a refreshing, user-friendly, familyoriented Haggadah. He asks all of the right questions, and invites
response from all those gathered round the Seder table. His insights
are fresh and thoughtful and understandable to all. This Haggadah
will prove to be a boon to all those who conduct the Seder whether
at home or for a community. There is enough wise material here
to last one a life time’s worth of Sedorim. Share this wisdom with
your family and guests on Pesach and it will certainly make your
holiday more joyful and meaningful.
Rabbi Berel Wein
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THE PESACH HAGGADAH

QUESTIONS ABOUT THE HAGGADAH
1. The meaning of the word “Seder” is order. But the seemingly illogical
sequence and rituals of the Haggadah seem like disorder and אי סדר. Why
call it a Seder when the entire evening seems to be anything but an orderly
process?
2. Why in Kiddush do we sanctify time? We understand the sanctification
of place (such as the Temple) and the Jewish people ()ממלכת כוהנים וגוי קדוש,
but why time? And how is this connected to Pesach?
3. In Kiddush, it says twice that G-d chose us from all the other nations.
But once it is in singular form ( )אשר בחר בנו מכל עםand once in plural (אשר
)בחר בנו מכל העמים. Why is it mentioned twice in the Kiddush and why the
change?
4. What is the significance of calling the green vegetable Karpas (it does
not mean vegetable in Greek)? The only appearance of this word in Tanach
is in reference to Purim!
5.  – הא לחמא עניאWhy is it the only paragraph in the Haggadah in Aramaic?
Why invite people only now to come and join us to eat – after we have
begun the Seder and after we have already sat down? Why repeat the similar
phrases  כל דכפיןand  כל דצריךin the paragraph – they seem superfluous? Why
does this paragraph specifically mention that next year we will be free and
next year in Jerusalem? What’s the connection to the first part about inviting
people to eat with us?
6.  – מה נשתנהThese cannot possibly be the questions that little children
would ask their parents on Pesach night (how could they possibly know
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what will take place during the continuation of the Seder all night – tonight
only Matzah, tonight only Maror)? How could they know we will dip twice
when we only just dipped once? Why then did the Rabbis choose these 4
questions? And why aren’t these questions ever specifically answered in
the Haggadah?
7. Why specifically two dippings and not three or one? How does this
parallel and symbolize the Pesach story?
8.  – עבדים היינו לפרעה במצריםEither we were slaves to Pharaoh or slaves in
Egypt. Why write both and what is the difference?
9.  הרי אנו ובננו ובני בנינו משעבדים, ואלו לא הוציא הקדוש ברוך הוא את אבותינו ממצרים
היִינ ּו לְ פַ ְרעֹה ְ ּב ִמצְ ָריִם.ָ Does the Haggadah mean to tell us that even after 3000
years, we would still be slaves today if not for G-d’s intervention? What
could this possibly mean?
10.  – כל המרבה הרי זה משובחThere is no other Mitzvah that we are allowed
to add to. In fact, adding to any Mitzvah is a prohibition ()בל תוסיף. Why is
this Mitzvah different? Why and how is this praiseworthy?
11. Why is the story of the Rabbis in Bnai Berak in the Haggadah at all
– simply to teach us that we should continue to say the Haggadah all night
(which no one today follows anyway – unlike on Shavuot or Hoshana
Rabbi night)? And why did these Rabbis go to specifically Bnai Berak?
According to Jewish law, they should have gone to Lod.
12. What is the story about Rabbi Elazar doing in the Haggadah? It has
absolutely nothing to do with Pesach and  יציאת מצריםat all, but, rather,
saying Shema each evening. Why, then, did the Rabbis choose to put it in
the Haggadah?
13. Four Sons – Four sons or four generations?
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14.  – יכול מראש חודשWhy would we ever think of celebrating Pesach on
Rosh Chodesh, fifteen days earlier, when the Torah specifically tells us to
make Pesach on the 15th of the month of Nisan?
15.  – מתחילה עובדי עבודה זרה היו אבותינוWhy is this fact in the Haggadah at
all? Why do we care that Abraham’s ancestors worshipped idols? It has
nothing to do with the Egyptian slavery or Pesach!
16.  – ברוך שומר הבטחתו לישראלWhy do we praise G-d for keeping his
promises? EVERYONE should always keep what he or she promises, and
need not be praised for it. What does it mean?
17.  – שהקדוש ברוך הוא חשב את הקץWhy use the word  – קץit should say  קץ.סוף
usually implies destruction (Genesis 6:13). Why use this strange word?
18.  – והיא שעמדהWhat exactly is it that has kept the Jewish people together
for all generations – the “ ?”והיאWhy is it that even though this paragraph
was written two thousand years ago, the statement that in every generation
they want to destroy the Jews and antisemitism still exists through today?
Why?
19.  – צא ולמדWhat does it mean - “”צא-go out? Go out of what? And how
can it be that Lavan is worse than Pharaoh? Lavan gave his two daughters
to his son-in-law Yaakov, as well as giving Yaakov work and a livelihood.
They parted amicably. How can this be compared to Pharaoh who enslaved
the Jewish people and killed Jewish babies for no reason? How can the
Haggadah possibly say that Lavan was worse that Pharaoh?
20. Ten Plagues - Why did Rabbis insist that there were many more than 10
plagues? What is the difference? What is the practical implication of such
a discussion? Why was Rabbi Judah “forced” to group the Ten Plagues
into three groups and a three word acronym? What was the “advantage”
and the message?
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21. Why refer to each unique aspect and quality of Dayenu as “ ? ”מעלותIt
could have and should have said rather מידות-qualities or ניסים- miracles.
Why specifically this word? What does it signify?
22. We understand that we are grateful for each step in the process and
that is why we say דיינו- it would have been sufficient. But two of these 15
statements do not seem to make any sense! How can we say ִאלּ ּו נ ַָתן לָ נ ּו ֶאת
 ולא קרע לנו את הים דינו, ?ממונםWould it really have been sufficient if G-d had
allowed the Jews to receive the gold and silver of the Egyptians but then
not saved them by splitting the Sea? Why would this have been sufficient?
Similarly, we say  ולא נתן לנו את התורה דינו,אלו קרבנו לפני הר סיני. How could it
have been sufficient for G-d to bring us to Mount Sinai and then NOT to
give the Jewish people the Torah?
23.  ואלו הן, כל שלא אמר שלשה דברים אלו בפסח לא יצא ידי חובתו,רבן גמליאל היה אומר
 ומרור. מצה.פסח: - Generally, to fulfill a Mitzvah, a Jews must do something.
Here it is logical that we should have to eat these three items to fulfill the
Mitzvah. Why, then, does Rabban Gamliel write that we must recite these
three things in order to fulfill the Mitzvah and not do something or eat
them?
24. Why does it say  – הספיק בציקם של אבותינו להחמיץusing the reflexive
tense ( )הספיקinstead of the more natural  סִ פֵקin making the Matzah? What
is the significance?
25. Every other time Hallel is recited throughout the year it is said in one
unit – except in the Haggadah. Why is it that the first two paragraphs of
Hallel are recited before the meal and the rest of Hallel after the meal?
Why did the Rabbis want to split Hallel in this manner? What is the deeper
meaning of such a split in the Order-Seder of the Haggadah?
26. Why is the last “step” in the Haggadah called "נרצה-It is Accepted”?
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What is accepted and why? Why use this strange language? What does it
signify?
27. Why is Hallel only recited during the day – except on Pesach night?
28.  אחד מי יודע- Why reduce Judaism to these 13 items represented by
numbers? Is this simply a song for children? If so, why is this in the
Haggadah and why specifically at this point? If not, what is the deeper
meaning of this song? Is there any significance why these 13 items were
specifically chosen?
29.  חד גדיא- This cat and mouse tale ends the Haggadah. What does it
symbolize and why is it in the Haggadah at all? Is it meant for children,
adults or both? And why end the Haggadah on this note?

Chief Rabbi of Tel Aviv, Yedidya Frankel buys Chametz in Tel Aviv
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MAKING SEDER OF THE SEDER
The name of the entire process for the first night of Pesach (and
the second night as well, outside of Israel) is called the SEDER, which
mean “order.” This name clearly implies that all of the Mitzvot, rituals,
symbols and Tefilot-prayers of the Haggadah are arranged in a particular
and meticulous sequence, just as the name for the Jewish prayer book,
Siddur, also implies a specific order and arrangement.
And, yet, even a cursory analysis shows that there seems to be no
particular organized arrangement to the events and process of the Haggadah,
especially when compared to the “order” of the Shabbat evening or other
Yom Tov Festival evening meals. Normally, at each Shabbat or holiday
meal, the first ritual of the evening is the Kiddush recited over wine.
Then, traditionally, Jews ritually wash for bread, Challah, or, on Pesach,
for Matzah, and recite a prayer over this ritual washing. This washing is
followed by the Beracha-prayer over the Challah or Matzah, and the entire
meal is then eaten in earnest. But on Pesach night, while the meal seems to
start off in a similar manner — with Kiddush followed by ritual washing
— there is no blessing at all following the washing. Then the bread (Challah
or Matzah) is not eaten. Rather, a green vegetable is eaten instead. While we
would normally expect the full meal to now be served, nothing more is eaten
for an entire hour or longer. Rather, in the next paragraph, we invite people
to join our Seder. Why invite them now when there is no chance anyone
will join us at this point? This also seems to make no sense and is “out of
order” of any logical sequence (This specific question will be discussed
below in detail). Then four questions are asked but are never specifically
answered. Many verses are recited, but without any apparent order to join
them thematically. What is really going on here? Why was each of these
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steps in the structure of the Haggadah instituted by the Rabbis? Why does
there seem to be no order, and no connection between the different parts of
the Haggadah? Are these merely just a series of rituals, prayers and verses,
or is there any justification for the name “SEDER”?
In order to understand that the entire evening is indeed arranged in a
particular order – SEDER – one must first be cognizant of four overriding
fundamental principles that helped guide the Rabbis in assembling the
Haggadah and its contents and sequence.
PRINCIPLE 1 – PASS IT DOWN TO THE CHILDREN – Pesach is the only

holiday in which the Torah itself commands that the children must be
involved. While the Rabbis and parents have always found ways to involve
the children in every Jewish celebration, Pesach is the only festival where
the children are mandated to be part of the action. The Torah commands
parents to pass down the story and values of the Exodus to their children
(Exodus 13:8). Therefore, the Rabbis instituted many aspects of the Seder
specifically in order to fulfill this commandment, and in order to keep the
children interested and active participants in the Seder. The Talmud gives
us many examples of this: the importance of instituting certain actions,
only so that the children will keep awake (Pesachim 109a). It instituted
certain rituals, such as eating the green vegetable and dipping it, only so
that children will notice that tonight is different (Pesachim 114b). It inserted
certain actions into the Seder only so that these will prompt the children to
ask (Pesachim 115b) and even “stealing the Afikoman” (Pesachim 109a)
was acceptable, in order to ensure their constant involvement and being
awake throughout the proceedings. These ideas are codified as part of
Jewish law (Shulchan Aruch, Orach Chaim 472). The entire question and
answer format that is the essence of the Seder was devised so that there
will be dialogue between children and parents and so that the ideas and
values of the Pesach story should be properly transmitted (Shulchan Aruch,
Orach Chaim 473:7).
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PRINCIPLE 2 – EACH PERSON SHOULD FEELAS IF HE OR SHE PERSONALLY
LEFT EGYPT – For the Jew, it is not sufficient to merely understand the story

of the Egyptian Exodus as an historical fact. Rather, every Jews must feel
the Exodus story as well. A person cannot possibly feel the exhilaration
of freedom from slavery without first feeling the great pain of servitude.
Thus, the words and rituals of the Haggadah are an attempt to elicit a
visceral response and an emotional reaction, and not merely a memory. If
the Haggadah remains a history lesson or even a once a year re-creation of
an event that occurred 3000 years ago, then the purpose of the Mitzvah on
Seder night has not been achieved. Although it is important not to forget
what happened, the Haggadah experience is meant to be so much more
than that. Thus, many of the texts and rituals were instituted specifically
to help us feel the experience of slavery, followed by the redemption and
G-d’s miracles. These events did not only happen “then” to “them”, but
are happening to each of us today.
PRINCIPLE 3 –  צא ולמדGO “OUT” AND LEARN – The Haggadah tells

us to “Go out and learn”. Go out from where? Some explain that we are
obligated to go “out” of the simple meaning of the text of the Haggadah. It
is not sufficient to simply say the words and understand the meaning of the
Haggadah’s terminology. The Rabbis who wrote the Haggadah wished for
use to delve deeper, and comprehend the values and ideas more profoundly.
The Rabbis embedded hidden meanings in the Haggadah and the Seder. It
is our responsibility to delve into these ideas, discuss them, and discover a
little more each year, in order to understand and discuss the concepts that
are fundamental to our lives as Jews. These deeper lessons of the Haggadah
impact our heritage, our day to day living and our survival as Jews.
PRINCIPLE 4 – THE HAGGADAH IS A CLASS IN THE ORAL LAW – The

entire Haggadah is one long “class” in Oral Law. According to Rabbi Yosef
Dov Soloveitchik (1903-1993), the Mitzvah on Pesach night of Sippur
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Yetziat Egypt, telling over the Exodus story, is identical to the Mitzvah and
practice of Talmud Torah, the study of Torah, specifically Derash or Oral
Law. Like any Talmud class or page of Talmud, the format must be one of
question and answer, a format that must be adhered to, even if no children are
present (Shulchan Aruch, Orach Chaim 473:7). If the commandment were
the study of the Written Law, then the first four Torah portions of ShemotExodus would be read on this night, but the Rabbis chose not to include
these Torah texts. Rather, it is the exposition of Oral Law, deducing ideas
and Jewish law based on specific wording and implications of the text, that
is present in the Haggadah. One of the main foci of this is a rather obscure
text, “ארמי אובד אבי- A wandering Aramean was my father” (Deuteronomy
26:5) which the Mishna requires us to “expound upon completely” (דורש
 )כל הפרשה כולהon Seder night, the classic language of learning the Oral
Law. Many of the obscure verses quoted (regarding the number of plagues
at the Sea (50, 200, 250) remind us of the Talmudic exposition of verses.
And like Principle 3, the study of Oral Law encourages the Jew to delve
deeper, to add his or her own understanding, and to examine each point
from various perspectives.
If a person approaches Pesach night by understanding these four
fundamental themes of the Haggadah, then suddenly there is Seder, an order
to the various components of the Haggadah. Each part of the Haggadah
demonstrates one or more of these fundamental principles and weaves
what should be an all-encompassing experience for the Jew at the Seder.
In fact, the seder, the order, that slow-build structure from the first step,
Kiddush, to the fifteenth and last step, Nirtzah, is carefully constructed.
This 15 step procession is not accidental. There are 15 parallel steps in the
Temple that lead to the inner courtyard. So, too, there are 15 steps, מעלות
in Hebrew, written by the architect of the Temple, King David, in his 15
Psalms called Maalot-steps (Psalms 121-134). And finally, the 15 steps
of the Exodus are enumerated in the most famous of Pesach night songs

הגדה של פסח

14

— Dayenu. Immediately before the singing, the Haggadah tells (or asks)
us how many “steps- ”מעלותtook place in the process of the Exodus from
Egypt. Immediately after the song, the Haggadah lists each step in the
process from the Exodus from Egypt to the giving of the Torah.
Thus, we see that the Seder is indeed a proper and pre-planned
structure with a definite order. If we let these four Fundamental Principles
guide us through the Haggadah, then we will not only discover the order of
the evening, but also discover much about ourselves and our Judaism.

Public Kashering of utensils before Pesach, 1950
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Women blessing the candles in the year 1900 - Goldmann

Basia (Gurfein) Berliner lights
the candles at a family seder
on Passover in the Landsberg
displaced persons camp.

Jewish men from the vicinity of Komarom, Hungary gather to cut
wheat for shmurah matzah for the upcoming Passover holiday
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ֵס ֶדר ְ ּב ִד ַיקת ָח ֵמץ
קודם הברכה יאמר זה:

ִה ְננִי מוּכָ ן ו ְּמזֻ ָּמן לְ ַק ּיֵם ִמצְ וַ ת עֲ ֵׂשה וְ ֹלא ַּתעֲ ֶׂשה ׁ ֶשל ְ ּב ִד ַיקת ָח ֵמץ .לְ ׁ ֵשם יִחוּד ֻק ְד ׁ ָשא ְ ּב ִר ְיך הוּא ו ׁ ְּשכִ ינ ְֵּת ּיה עַ ל י ְֵדי ַההוּא ָט ִמיר
ֹלהינ ּו עָ לֵ ינוּ .ו ַּמעֲ ֵׂשה י ֵָדינ ּו כּ ֹו ְננָה עָ לֵ ינוּ .ו ַּמעֲ ֵׂשה י ֵָדינ ּו כּ ֹו ְננֵהוּ:
וְ נֶעֱ לָ ם ְ ּב ׁ ֵשם ָּכל ִי ְׂש ָר ֵאל :וִ ִיהי נֹעַ ם ֲאדֹנָי ֱא ֵ

ָ ּברו ְּך ַא ָּתה ְי ָי ֱאל ֵֹהינ ּו ֶמלֶ ְך ָהעוֹ לָ ם ֲא ׁ ֶשר ִקדְּ ׁ ָשנ ּו ְ ּב ִמצְ וֹ ָתיו וְ צִ ָ ּונ ּו ַעל ִ ּבעוּר
ָח ֵמץ:
ומיד אחר הבדיקה יבטל חמץ שברשותו הבלתי ידוע לו ויאמר:

יעא ְד ִא ָּכא ִ ּב ְר ׁשו ִּתיְ .דלָ א ֲח ִמ ֵּת ּה .ו ְּדלָ א ִב ַע ְר ֵּת ּה .ו ְּדלָ א
ָּכל ֲח ִמ ָירא וַ ֲח ִמ ָ
י ְַד ְענָ א לֵ ּה .לִ ָ ּב ֵטל וְ לֶ ֱהוֵ י ֶה ְפ ֵקר ְ ּכ ַע ְפ ָרא ְד ַא ְר ָעא :ג“פ

ֵס ֶדר ְׂש ֵר ַפת ָח ֵמץ
ִה ְננִי מוּכָ ן ו ְּמזֻ ָּמן לְ ַק ּיֵם ִמצְ וַ ת עֲ ֵׂשה וְ ֹלא ַּתעֲ ֶׂשה ׁ ֶשל ְׂש ֵרפַ ת ָח ֵמץ .לְ ׁ ֵשם יִחוּד ֻק ְד ׁ ָשא ְ ּב ִר ְיך הוּא ו ׁ ְּשכִ ינ ְֵּת ּיה עַ ל י ְֵדי ַההוּא ָט ִמיר
ֹלהינ ּו עָ לֵ ינוּ .ו ַּמעֲ ֵׂשה י ֵָדינ ּו כּ ֹו ְננָה עָ לֵ ינוּ .ו ַּמעֲ ֵׂשה י ֵָדינ ּו כּ ֹו ְננֵהוּ:
וְ נֶעֱ לָ ם ְ ּב ׁ ֵשם ָּכל ִי ְׂש ָר ֵאל :וִ ִיהי נֹעַ ם ֲאדֹנָי ֱא ֵ

ואחר השרפה יבטל החמץ ויאמר:

יעא ְד ִא ָּכא ִ ּב ְר ׁשו ִּתיַ .ד ֲחזִ ֵּת ּה ו ְּדלָ א ֲחזִ ֵּת ּהַ .ד ֲח ִמ ֵּת ּה ו ְּדלָ א
ָּכל ֲח ִמ ָירא וַ ֲח ִמ ָ
ֲח ִמ ֵּת ּהְ .ד ִב ַע ְר ֵּת ּה ו ְּדלָ א ִב ַע ְר ֵּת ּה .לִ ָ ּב ֵטל וְ לֶ ֱהוֵ י ֶה ְפ ֵקר ְ ּכ ַע ְפ ָרא ְד ַא ְר ָעא :ג“פ

ֵס ֶדר ֵערוּב ַּת ְב ׁ ִשילִ ין
אם חל יו"ט בערב שבת צריך לעשות בעיו"ט עירוב תבשילין ,לוקח מצה ותבשיל ,כגון בשר או חתיכת דג ,ואומר:

ָ ּברו ְּך ַא ָּתה ְי ָי ֱאל ֵֹהינ ּו ֶמלֶ ְך ָהעוֹ לָ ם ֲא ׁ ֶשר ִקדְּ ׁ ָשנ ּו ְ ּב ִמצְ וֹ ָתיו וְ צִ ָ ּונ ּו ַעל ִמצְ וַ ת
ֵערוּב:
ְ ּב ָה ֵדין עֵ רו ָּבא .י ְֵהא ׁ ָש ָרא לָ נָ א לַ ֲאפ ּויֵי .וּלְ ַב ׁ ּשוּלֵ י .וּלְ ַא ְטמוּנֵ י .וּלְ ַא ְדלו ֵּקי ׁ ְש ָרגָ א .וּלְ ַת ָ ּקנָ א .וּלְ ֶמעֱ ַבד ָּכל צָ ְרכָ נָ א ִמיוֹ ָמא
ָט ָבא לְ ׁ ַש ַ ּב ָתא .לָ נָ א וּלְ כָ ל ִי ְׂש ָר ֵאל ַהדָּ ִרים ָ ּבעִ יר ַה ּזֹאת:

ֵס ֶדר ַה ְדלָ ַקת ַהנֵרוֹ ת
ָ ּברו ְּך ַא ָּתה ְייֱָ .אל ֵֹהינ ּו ֶמלֶ ְך ָהעוֹ לָ םֲ .א ׁ ֶשר ִקדְּ ׁ ָשנ ּו ְ ּב ִמצְ וֹ ָתיו .וְ צִ ָ ּונ ּו לְ ַה ְדלִ יק נֵר
(בשבתֶ ׁ :של ׁ ַש ָ ּבת וְ ) ׁ ֶשל יוֹ ם טוֹב:
ֹלהינ ּו ֶמלֶ ך ָהעוֹ לָ םֶ ׁ .ש ֶה ֱחיָנ ּו וְ ִק ּי ְָמנ ּו וְ ִה ִ ּגיעָ נ ּו לַ ְּז ַמן ַה ֶּזה:
ָ ּברו ְּך ַא ָּתה ְייֱָ .א ֵ
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THE SEARCH FOR CHAMETZ
The following blessing is recited before searching for the Chametz on the night before the Seder:

Blessed are You, God our Elohim, King of the universe who has sanctified
us with His commandments and commanded us to destroy the Chametz.
After the search, the following is said:

All the Chametz or leaven which is in my possession, which I have not
seen, nor destroyed nor have knowledge of, shall be null and void of my
ownership and free as the dust of the earth.
burning the chametz
I am ready and willing to fulfill the commandment to burn the chametz. After burning the Chametz
on Erev Pesach, the following is said:

All the Chametz or leaven which is in my possession, which I have seen or
not seen, which I have destroyed or not destroyed shall be null and void
of my ownership and free as the dust of the earth.
Eruv Tavshilin
When Yom Tov occurs on Erev Shabbat, an Eruv Tavshilin is made to allow one to prepare for Shabbat
on Yom Tov. The Eruv is made on Erev Yom Tov. It consists of a portion of cooked food – a hardboiled
egg, a piece of fish or meat – and a Matzah which are set aside to be eaten on Shabbat. When making
the Eruv, the following is said:

Blessed are You, God our Elohim, King of the universe who has sanctified
us with His commandments, and commanded us regarding the Mitzvah
of Eruv.
With the Eruv we are permitted to bake, to cook, to warm up, to kindle candles
and to make all the preparations for Shabbat on Yom Tov. This permits us and
all the Jews living in this city.

BLESSING OVER THE CANDLES
Blessed are You, God our Elohim, King of the universe, who has sanctified
us with His commandments and commanded us to kindle the flame of (the
Sabbath and the) Festival.
Blessed are You, God our Elohim, King of the universe, Who has kept us
alive, sustained us, and brought us safely to this time.
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סימני הסדר

ַק ֵדּ ׁש
ו ְּר ַחץ
ַּכ ְר ּ ַפס
ַי ַחץ
ַמ ִ ּגיד
ָר ְח ָצה
מוֹ ִצ
יא-מ ָ ּצה
ַ
ָמרוֹ ר
ּכוֹ ֵר ְך
ׁ ֻש ְל ָחן-עוֹ ֵר ְך
ָצפוּן
ָּב ֵר ְך
ַה ֵ ּלל
ִנ ְר ָצה
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THE ORDER OF THE SEDER

Blessing over the wine
Washing the hands
Eating the Karpas
Dividing the Matzah
Telling the Pesach story
Washing the hands
Blessings over the Matzah
Eating the bitter herb
The sandwich
The festival meal
Eating the Afikoman
Grace after meals
Hallel
Conclusion
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ַק ֵדּ ׁש
מוזגין לו כוס ראשון דרך חירות ,ונוטל הכוס בשתי ידיו ומחזיקו בידו הימנית ומקדש:

ַא ְת ִקינ ּו ְסעו ָּד ָתא ְד ַמלְ ָּכא עִ ָ ּל ָאהָ .דא ִהיא ְסעו ָּד ָתא ְד ֻק ְד ׁ ָשא ְ ּב ִר ְ
יך הוּא ו ׁ ְּשכִ ינְ ֵּת ּיה:
כשחל בשבת מתחילין יום השישי:
בלחש :וַ י ְִהי ֶע ֶרב וַ י ְִהי ב ֶֹקר:

יעי
יוֹ ם ַה ׁ ּ ִש ׁ ּ ִשי .וַ יְכֻ לּ ּו ַה ּ ָש ַמיִם וְ ָה ָא ֶרץ וְ כָ ל צְ ָב ָאם :וַ יְכַ ל ֱאל ִֹהים ַ ּב ּיוֹ ם ַה ׁ ּ ְש ִב ִ
יעי ִמ ָּכל ְמלַ אכְ ּתוֹ ֲא ׁ ֶשר ָע ָׂשה:
ְמלַ אכְ ּתוֹ ֲא ׁ ֶשר ָע ָׂשה .וַ ִ ּי ׁ ְשבּ ֹת ַ ּב ּיוֹ ם ַה ׁ ּ ְש ִב ִ
יעי וַ י ְַקדֵּ ׁש אֹתוִֹּ .כי בוֹ ׁ ָש ַבת ִמ ָּכל ְמלַ אכְ ּתוֹ
וַ י ְָב ֶר ְך ֱאל ִֹהים ֶאת יוֹ ם ַה ׁ ּ ְש ִב ִ
ֲא ׁ ֶשר ָ ּב ָרא ֱאל ִֹהים לַ ֲעשׂוֹ ת:
כשחל בחול מתחילין כאן

ַס ְב ִרי ָמ ָרנָ ן וְ ַר ָ ּבנָ ן וְ ַרבּ וֹ ַתי:

ָ ּברו ְּך ַא ָּתה ְי ָי ֱאל ֵֹהינ ּו ֶמלֶ ְך ָהעוֹ לָ ם ,בּ וֹ ֵרא ּ ְפ ִרי ַה ָ ּג ֶפן:
ָ ּברו ְּך ַא ָּתה ְי ָי ֱאל ֵֹהינ ּו ֶמלֶ ְך ָהעוֹ לָ םֲ ,א ׁ ֶשר ָ ּב ַחר ָ ּבנ ּו ִמ ָּכל ָעם וְ רוֹ ְמ ָמנ ּו ִמ ָּכל לָ ׁשוֹ ן
וְ ִקדְּ ׁ ָשנ ּו ְ ּב ִמצְ וֹ ָתיו .וַ ִּת ֶּתן לָ נ ּו ְי ָי ֱאל ֵֹהינ ּו ְ ּב ַא ֲה ָבה (לשבת ׁ ַש ָ ּבתוֹ ת לִ ְמנו ָּחה וּ) מוֹ ֲע ִדים
ששׂוֹ ןֶ .את יוֹ ם (לשבת ַה ׁ ַש ָ ּבת ַה ֶּזה וְ ֶאת יוֹ ם) (לשבת
לְ ִׂש ְמ ָחהַ .ח ִ ּגים וּזְ ַמ ִ ּנים לְ ָׂ
ְ ּב ַא ֲה ָבה) ִמ ְק ָרא ק ֶֹד ׁש .זֵ כֶ ר לִ יצִ ַיאת ִמצְ ָריִםִּ .כי ָבנ ּו ָב ַח ְר ָּת וְ אוֹ ָתנ ּו ִקדַּ ׁ ְש ָּת ִמ ָּכל
ָה ַע ּ ִמים( .לשבת וְ ׁ ַש ָ ּבת) וּמוֹ ֲע ֵדי ָק ְד ׁ ֶש ָך (לשבת ְ ּב ַא ֲה ָבה ו ְּב ָרצוֹ ן) ְ ּב ִׂש ְמ ָחה ו ְּב ָׂששׂוֹ ן
נְחלְ ָּתנוּּ ָ .ברו ְּך ַא ָּתה ְייְָ .מ ַקדֵּ ׁש (לשבת ַה ׁ ַש ָ ּבת וְ) ִי ְׂש ָר ֵאל וְ ַה ְּז ַמ ִ ּנים:
ִה ַ
ַחג ַה ּ ַמ ּצוֹ ת ַה ֶּזה זְ ַמן ֵחרו ֵּתנ ּו

אם חל במוצאי שבת מוסיפים:

ֹלהינ ּו
אוֹרי ָה ֵא ׁשּ ָ :ברו ְּך ַא ָּתה ְייֱָ .א ֵ
ֹלהינ ּו ֶמלֶ ְך ָהעוֹ לָ ם .בּ ֵוֹרא ְמ ֵ
ָ ּברו ְּך ַא ָּתה ְייֱָ .א ֵ
ֶמלֶ ְך ָהעוֹ לָ םַ .ה ַּמ ְבדִּ יל ֵ ּבין ק ֶֹד ׁש לְ חוֹ לּ ֵ .בין אוֹר לְ ח ׁ ֶֹשךּ ֵ .בין ִי ְׂש ָר ֵאל לָ עַ ִּמים.
ֵ ּבין יוֹ ם ַה ׁ ּ ְש ִביעִ י לְ ׁ ֵש ׁ ֶשת י ְֵמי ַה ַּמעֲ ֶׂשהּ ֵ .בין ְק ֻד ׁ ּ ַשת ׁ ַש ָ ּבת לִ ְק ֻד ּ ַֹשת יוֹ ם טוֹב
ִה ְבדַּ לְ ָּת .וְ ֶאת יוֹ ם ַה ּ ְש ִביעִ י ִמ ׁ ֵש ׁ ֶשת י ְֵמי ַה ַּמעֲ ֶׂשה ִקדַּ ׁ ְש ָּתִ .ה ְבדַּ לְ ָּת וְ ִקדַּ ׁ ְש ָּת
ֶאת עַ ְּמ ָך ִי ְׂש ָר ֵאל ִ ּב ְק ֻד ׁ ּ ָש ֶת ָךּ ָ :ברו ְּך ַא ָּתה ְייַָ .ה ַּמ ְבדִּ יל ֵ ּבין ק ֶֹד ׁש לְ ק ֶֹד ׁש:
(נשים שבירכו שהחיינו בהדלקת הנר לא יאמרוהו שנית בשעת קידוש).

יענ ּו לַ ְּז ַמן ַה ֶּזה:
ָ ּברו ְּך ַא ָּתה ְייֱָ .אל ֵֹהינ ּו ֶמלֶ ְך ָהעוֹ לָ םֶ ׁ .ש ֶה ֱחיָנ ּו וְ ִק ּי ְָמנ ּו וְ ִה ִ ּג ָ
ושותה בהסיבת שמאל.
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KADDESH

ַק ֵּדׁש

Blessing over the wine, for the wine for the first cup, hold the cup in the right hand
and say the blessing. On Shabbat, add the bracketed words:

There was evening and there was morning, the sixth day.The heavens and the
earth were finished, and all their host. By the seventh day, the Lord ended His
work which He had done; He rested on the seventh day from all His work which
He had done. The Lord blessed the seventh day and sanctified it, because on it
He rested from all His work which the Lord had created and done.
When the holiday started on a week day, start here:

Blessed are You, God our Elohim, King of the universe, who creates the fruit
of the vine.
Blessed are You, God our Elohim, King of the universe, who has chosen us from
all peoples, and has raised us above all tongues, and has sanctified us with His
commandments. And You have given us, God our Elohim, in love, (Sabbaths for
rest, and) appointed times for rejoicing, festivals and seasons for gladness, this
(Shabbat day and this) Festival of Matzot, the season of our freedom, (in love) a
sacred gathering, in memory of the departure from Egypt. For You have chosen
us, and have sanctified us from among all peoples, and have given us for our
inheritance (Your Shabbat and) Your appointed holy times (in love and favor) in
rejoicing and gladness. Blessed are You, God, who sanctifies (the Shabbat and)
Yisra‘el and the festivals.
On Saturday evening, add the following paragraphs:

Blessed are You, God our Elohim, King of the universe, who creates the light of the fire.
Blessed are You, God our Elohim, King of the universe, who makes a distinction
between sacred and profane, between light and darkness, between Israel and other
peoples, between the seventh day and the six days of labor. You have made a distinction
between the sanctify of the Shabbat and the sancitity of a Festival, and You have
sanctified the seventh day from among the six days of toil. You have distinguished
and set apart Your people of Yisra‘el with Your own sancitity. Blessed are You, God,
who makes a distinction between holy and holy.
Blessed are You, God our Elohim, King of the universe, who has kept us in life,
sustained us, and brought us safely to this time.
Drink from the cup leaning to the left side. This is a sign of freedom and redemption.

הגדה של פסח
KIDDUSH
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קידוש

BEING CHOSEN TWICE – IN TWO WAYS

Although the Kiddush recited to commence the Haggadah is not
unique to Pesach – it is exactly the same Kiddush that is recited on each
Festival-Yom Tov holiday, with the exception of the specific phrase inserted
for each particularly holiday -- nevertheless, Pesach is a central theme
mentioned in EVERY Kiddush of the year, including that of Shabbat and
all holidays. The phrase ( זכר ליציאת מצריםa remembrance of the Exodus
from Egypt) is mentioned in every Kiddush, recalling the Pesach story. It
is in this context that an inherent contradiction can be found in the Festival
Yom Tov Kiddush.
There is a specific expression about the chosenness of the Jewish
people that occurs not once, but twice in the Kiddush. At the very beginning,
immediately after the standard Beracha-blessing formula, it says “אשר בחר
–בנו מכל עםYou (G-d) have chosen us from every other nation” At the end
of Kiddush, the same theme is reiterated, but this time a bit differently:
“ – כי בנו בחרת ואותנו קידשת מכל העמיםFor You (G-d) have chosen us and
sanctified us from all the other nations,” the same words recited in Kiddush
every Shabbat. Three questions leap to mind: 1) Why was it important or
necessary to repeat the concept of chosenness in Kiddush at all? No other
concept in Kiddush is repeated. Why chosenness? It is true that these phrases
about chosenness appear elsewhere in Judaism, such as part of the blessing
each morning before the Shema (“כי בנו בחרת מכל עם ולשון- You [G-d] have
chosen us form every nation and language”) and when the blessing for the
Torah is recited (“אשר בחר בנו מכל העמים- For You [G-d] have chosen us and
sanctified us from all the other nations”). But why repeat the concept in one
Kiddush, in one blessing? 2) Why is the phrase of chosenness recited the
first time in singular (i.e. chosen from every other nation) and the second
time in plural (chosen from all the nations)? Logically the second is more
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correct, as our nation was chosen by G-d from among the other nations.
Why have two different expressions or formulas for the same concept in
one Kiddush? 3) Why add the concept of holiness in the second expression
of chosenness in Kiddush? Only in the second phrase do we find “you have
made us holy” as well. Why?
Each of the phrases of “אשר בחר בנו מכל עם-You (G-d) have chosen
us from every other nation” and “ – כי בנו בחרת ואותנו קידשת מכל העמיםFor
You (G-d) have chosen us and sanctified us from all the other nations” are
independent, and indicate a different historical event in Jewish history in
which the Jewish people were chosen by G-d. The first phrase, with the
singular “nation” refers to the very first Jew, Abraham, who was chosen by
G-d to father the Jewish people (see Genesis 12:2). The second phrase of “כי
 בנו בחרת ואותנו קידשת מכל העמים-You (G-d) have chosen us from among all
the other nations” refers to a much later event in Jewish history, the Giving
of the Torah at Mount Sinai. It was at this seminal event for Jews that G-d
(again) chose the Jewish people as His nation (Exodus 19:5). Thus, each
expression in the Kiddush signifies a different event in Jewish history and
a different relationship of the Jewish people to G-d. This idea – that each
expression represents a separate event of the Jews being chosen by G-d
– is supported by the words and context of the Kiddush itself. Abraham
lived during the Tower of Babel event, when all the people in the world,
prior to this in, were indeed one people, one nation. It was only as a result
of the sin and rebellion against G-d in the building of the Tower of Babel
that the entire world was split into 70 nations and 70 languages. Thus, when
G-d chose Abraham, it was indeed from among the people of one singular
nation. In addition, the words following in the Kiddush also seem to refer
to that event and generation of the Tower of Babel. Following “אשר בחר בנו
מכל עם-You (G-d) have chosen us from every other nation”, the Kiddush
says “ורוממנו מכל לשון-You (G-d) have raised us (the Jews) from every
other language”. Since the origin of “every other language” was a result
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of the Tower of Babel, logically this choosing refers to Abraham and his
generation. In a similar way, the phrase “ – כי בנו בחרת מכל העמיםFor You
(G-d) have chosen us from all the other nations” seems to specifically point
to the time of the Giving of the Torah. These words are the same language
that we recite in the blessing for the Torah reading. Rabbi Soloveitchik
(1903-1993) explains that each time we read the Torah it is a re-creation
of that event at Mount Sinai, and that is one reason, for example, why
the reader (and some congregants) stand. Therefore, this almost identical
phrase in the Kiddush also refers to G-d’s choosing the Jewish people as
a people at Sinai, as all Jews were present at Mount Sinai. The additional
words of “ – ואותנו קידשת מכל העמיםFor You (G-d) have sanctified us from
all the other nations” also seem to prove that this refers to the Mount Sinai
event. It is at Mount Sinai that G-d first tells the Jewish people (Exodus
19:6) that they will be a holy, sanctified nation to G-d.
Thus, the structure and chronology of the Kiddush now makes
perfect sense. It is a mini history lesson. The Kiddush begins with G-d’s
choosing Abraham to father the Jewish people. Then the Kiddush discusses
the holiday of Pesach and the Exodus from Egypt. Only after that, does the
Kiddush refer to the second choosing of the Jewish people at Mount Sinai,
which took place AFTER the Exodus and the Pesach story. Therefore, both
phrases are necessary in the Kiddush and are not redundant. The Kiddush
recreates the brief history of the Jewish people from Abraham to the Giving
of the Torah, setting the stage for a much more expanded telling of the story
in the rest of the Haggadah.

ְמ ַקדֵּ ׁש ַה ְּז ַמ ּנִים
SANCTIFYING TIME

The final words of the Kiddush are “ברוך אתה ד' מקדש ישראל והזמנים
– Blessed are You, G-d, Who sanctifies the Jewish people and the seasons/
times." We can understand how and why the Jewish people are called holy,
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Shabbat Kiddush by a Yemenite family who came on Aliyah to Israel, 1949

as this is G-d’s express desire for the Jewish people (Exodus 19:6) – to
become a holy nation. But how can we understand why and how we sanctify
time? We can readily comprehend the idea of the holiness of place, as most
religions, including Judaism, designate places that are holy. The words
“מקום קדוש-holy place” appear in the Torah numerous times (Leviticus
7:6, 10:13, 16:24) and the place of the Holy Temple is already alluded to
in the Song that Moshe and the Jews sang after the miracle at the Sea of
Reeds (Exodus 15:17). But how does a person, a Jew, make time holy?
And is this even a Jewish idea at all? Finally, does this relate specifically
to Pesach, or is it a general theme in Judaism?
Time is indeed holy in Judaism. The very first reference to holiness
in the Torah is a function of time (Genesis 2:3) – Shabbat. But this just begs
the question. Why isn’t the Beracha-Blessing of time sanctified, then, in
the Shabbat Kiddush? It says in Shabbat Kiddush “ברוך אתה ד' מקדש השבת
– Blessed are You, G-d, Who sanctifies the Shabbat" but NOT “Who
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sanctifies time” like it does in the Yom Tov-Festival Kiddush. Why not?
And why do other religions sanctify only place, while Judaism sanctifies
time and place? In fact when the two are in conflict, the holiness of time
in Judaism supersedes the holiness of place. That is why (according to
Rashi) the Torah interrupts the commandments about building the MishkanTabernacle to reiterate the laws of Shabbat. This tells us that the building
of the Mishkan-Tabernacle (holiness of place) cannot override the laws of
Shabbat (holiness of time).
Thus, we reiterate: What is the Jewish idea of the holiness of time?
How and why is this concept related to Pesach and the Kiddush we recite
tonight? And why is this phrase not mentioned in the Shabbat Kiddush?
The concept of time and its holiness does indeed relate directly to
Pesach and the Exodus story. Rabbi Yosef Dov Soloveitchik (1903-1993)
says that a slave has no sense of time. Since each day is a repeat of the
day before, and there are no aspirations and hopes for a slave, he or she

Kiddush at the Pesach Seder in the 'David Maabara', 1960
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is oblivious to time. It is for this reason that a slave is ineligible to give
testimony in a Jewish (Halachik) court (Rosh Hashana 22a, Rambam,
Hilchot Edut 9:1). Because an integral aspect of testimony in a Jewish
court is the time and place an event took place, and since a slave has
no sense of time, he cannot be a valid witness. Therefore, only a person
who is no longer a slave can truly experience time and make it holy. And
Jews, more than any other people, have developed a keen sensitivity to the
holiness and uniqueness of time. A traditional Jew knows that the same
action performed one moment (such as lighting candles one minute prior
to sunset on Friday) can fulfill a Mitzvah-commandment, while the very
same act of lighting a fire 2 minutes later is a gross violation. This idea of
time sensitivity (and time holiness) is demonstrated most profoundly in the
central Mitzvah-commandment of Pesach and the central sin of the holiday.
Matzah that is commanded to be eaten on Seder night must made from one
of the five grains (wheat, barley, oats, spelt and rye) combined with water.
It must be then baked for less than 18 minutes and eaten on Seder night. If
it is baked for more than 18 minutes, it becomes Chametz and eating it on
Seder night or any time on Pesach (or even possessing it) is a grave Torah
sin. Thus, the ONLY difference between Matzah and Chametz, then, is time.
With proper time sensitivity, these grains and water constitute a Mitzvah on
Pesach, and with improper time sensitivity, this very same mixture is a sin.
This concept is also demonstrated in the very Hebrew letters of Matzah and
Chametz. Matzah is made up of the letters Mem, Tzadi and Heh. Chametz
is made up of Mem, Tzadi and Chet. Therefore, the only difference between
the two words is that very minute difference between a Chet and a Heh, the
same minute difference between Matzah and Chametz. Only a person who
is both physically and spiritually free can feel the special holiness of time.
On Pesach we are especially commanded to feel this. “ברוך אתה ד' מקדש
 – ישראל והזמניםBlessed are You, G-d, Who sanctifies the Jewish people and
time."
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ו ְּר ַחץ
.ירחץ ידיו בלי ברכה

ַּכ ְר ּ ַפס
: ויברך, ויכווין להוציא בברכה זו גם המרור, ויטבול הכרפס במי מלח,יקח הירוק שהוא כרפס

: ֱאל ֵֹהינ ּו ֶמלֶ ְך ָהעוֹ לָ ם בּ וֹ ֵרא ּ ְפ ִרי ָה ֲא ָד ָמה.ָָ ּברו ְּך ַא ָּתה ְיי

ַּכ ְר ּ ַפס
KARPAS – WHY THAT NAME?

In the first essential act of the Seder that is unique to Pesach (the
Kiddush is recited on all Festivals and every Shabbat), we wash our hands
without reciting a Beracha-blessing and then eat a vegetable. This is called
Karpas. As has been explained previously (in the introduction about Sederorder in the Haggadah), the true purpose of washing and eating a vegetable is
to arouse the curiosity of the children to ask why we are doing this and why
this is so different (we never wash before eating a vegetable any other time
during the year and never wash without a Beracha-blessing before eating).
And then we eat less than an olive sized vegetable, but do not continue with
the meal. All this is strange and out of the ordinary. But the main focus here
is the name itself for this ritual – Karpas. WHY is it called Karpas? There are
those commentators who say that Karpas is the name of a green vegetable in
Greek (the language spoken by many Jews at the time when the Haggadah
was composed). However, an investigation into the Greek language shows
no word Karpas at all, much less a word meaning green vegetable. Other
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URCHATZ

וּ רְ ַחץ

..The hands are washed without saying a blessing

KARPAS

ַּכ ְר ּ ַפס

The Karpas [a vegetable, usually celery or parsley] is dipped in salt water
and eaten after the following blessing:

Blessed are You, God our Elohim, King of the universe, who
creates the produce of the earth.

commentators say that the four Hebrew letters for Karpas (Kaf, Resh, Pe and
Samech) are an acrostic of 60(  ספרךand the Hebrew word for back-breaking
labor). The Samech-60 represents 60 myriads (ten thousands) of workers
for a total of 600,000 (Jewish adult males) who worked as slaves in Egypt.
However, if this reasoning is correct, then if the Rabbis, in naming this
ritual, wanted to allude to the slavery in Egypt, they should have called
it Saprach ( – )ספרךwithout having to alter the order of the letters to show
the 600,000 slaves in back-breaking labor. And why allude to this specific
idea NOW at the very beginning of the Seder, even before we begin to tell
the story? There are many references later in Haggadah that describe this
very concept. Why, then, IS the ritual called Karpas, especially as the first
action performed in the Haggadah relating to Pesach?
In order to answer this question, we need to discover the origin
of the Hebrew word Karpas in the Tanach (the Jewish Bible). The only
mention of this word in the entire Bible is in the book of Esther (1:6). In
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describing the clothing worn by King Achashverosh, it says that one of
the garments was made with a material and color called Karpas. Thus,
Karpas is a type of royal garment with a unique color. How is this garment
in the Purim story related to Pesach and the Haggadah? Rashi helps us out
with his explanation of another word in the Book of Genesis. When Jacob
gives his favorite son, Joseph, the Coat of Many Colors, the Hebrew term
is Kutonet Pasim ()כתונת פסים. Rashi comments on the word פסים-Pasim
(Genesis 37:3) “ לשון כלי מלת כמו כרפס ותכלת- “ ”פסיםThis is a garment of fine
wool like Karpas and turquoise”. Rashi, then, is telling us that the word
פסים-Pasim in the Torah is actually a contraction of the word Karpasim or
Karpas. Therefore, Karpas was the full name of the type of coat worn by
Joseph. But how does THIS concept relate to the Haggadah?
Rabbi Isaac Bernstein, based on Rabbeinu Manoach (a commentary
on Maimonides, Hilchot Chametz Umatazah 8:2), explains that the Rabbis
intentionally wanted us to recall that Coat of Many Colors when we begin
the Seder in earnest. It was this act of Jacob giving the coat to Joseph
that caused great enmity between the children of Jacob or בני ישראל, the
children of Israel. This, in turn, led to the selling of Joseph by the brothers
and Joseph’s slavery in Egypt. Eventually, this caused all the brothers and
Jacob to settle in Egypt and the eventual slavery by the Jewish people. Thus,
the Rabbis intentionally wanted us to recall, even before we begin to tell
the story of Jewish slavery in Egypt – how we arrived in Egypt in the first
place. It was because one Jew hated another Jew, brother hated brother. Only
once we recognize how the Jews came down to Egypt and the causes, are
we ready to tell the story and explain how the Jews left Egypt. By calling
the vegetable Karpas, the Rabbis wanted us to recall that Karpas coat and
the hatred it symbolized and what is led to.
And it is partially for this reason that when the Jews left Egypt, they
needed to show the opposite value – brotherly love, rather than brotherly
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hatred. Before the Jews could leave Egypt, they were asked by G-d to
demonstrate that they had learned their lesson about Jewish and family
hatred and love. Therefore, before the Jews could leave Egypt, they had
to show the uniting of a Jewish family by placing the blood of the Paschal
sacrifice on the doorpost of the house, the home, the symbol of the Jewish
family (Exodus 12:7). The Paschal sacrifice itself had to be eaten by the entire
family (Exodus 12:3), demonstrating, once again, the unity of the family.
And if the family was too small to complete the eating of the entire animal,
the neighbors had to join in (Exodus 12:4) who were usually the extended
family of uncles, aunts, cousins and grandparents. In addition, another unique
Jewish law regarding the Paschal sacrifice in the Holy Temple in Jerusalem
was that each and every Jew who partook of this sacrifice had to enter the
Temple from the very same gate (Pesachim 91a). This further demonstrated
Jewish unity each and every Pesach, even after the Jews left Egypt.
Until now, we have spoken only of the name of the Karpas. But the
dipping of the Karpas itself symbolizes two of the dippings mentioned in the
Torah regarding the entire Pesach story. In a defiant act in order to fool their
father (Genesis 37:31-32), the bothers dipped that multi-colored Karpas coat
in an animal’s blood, as a "proof" that Joseph was killed by a wild animal.
This dipping of hatred and defiance is ultimately redeemed by the symbol of
dipping of the Paschal sacrifice in the blood that is put on the doorpost. Our
dipping tonight of the Karpas recalls both dippings – the dipping of hatred
by the brothers and the dipping of love and unity by each Jewish family on
the night before they left Egypt.
Therefore, by calling this first action of the Seder Karpas, the Rabbis
wanted us to recall all of these ideas – the disunity and hatred of Jewish
brothers that led us into Egypt and the need for unity and Jewish love as
families, that merited the redemption of the Jewish people from Egypt.
Now that the stage has been set, the story of the Jews in Egypt can begin
in earnest.
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ַי ַחץ
. החלק הגדול יניח למען תהיה שמורה לאפיקומן,יקח המצה האמצעית ויבצענה לשניים

ַמ ִ ּגיד
 באמירת ההגדה יכווין לקיים מצוות עשה שבתו־.“אומרים ההגדה מ"הא לחמא עניא“ עד "גאל ישראל
: ואומר,רה לספר ביציאת מצרים בליל פסח

 ָּכל דִּ כְ ִפין.ָהא לַ ְח ָמא ַענְ יָא דִּ י ֲאכָ ל ּו ַא ְב ָה ָתנָ א ְ ּב ַא ְר ָעא ְד ִמצְ ָריִם
ְ  ָּכל דִּ צְ ִר.ֵי ֵיתי וְ ֵייכוֹ ל
 ַה ּ ַש ָּתא ָהכָ א לְ ׁ ָשנָה ַה ָ ּב ָאה.יך ֵי ֵיתי וְ י ְִפ ַסח
: ַה ׁ ּ ַש ָּתא ַע ְבדֵּ י לְ ׁ ָשנָה ַה ָ ּב ָאה ְ ּבנֵי חוֹ ִרין.ְ ּב ַא ְר ָעא ְד ִי ְׂש ָר ֵאל

ָהא לַ ְח ָמא עַ ְניָא
THIS IS THE BREAD OF AFFLICTION

There are a number of glaring questions both about the form and
content of this paragraph, as well as its purpose in the Haggadah.
1) This is the only paragraph in the entire Haggadah that is written in the
Aramaic language. If this was the vernacular at the time the Haggadah
was written, then why isn't the entire Haggadah in Aramaic instead of
Hebrew? And, if not, then what is unique to this particular paragraph that
the Rabbis chose to write only it in Aramaic and not Hebrew like the rest
of the Haggadah?
2) After raising the "Matzah of Poverty," We invite anyone and everyone
who needs a Seder to join us at our table. But this seems like a very hollow
invitation and a gesture devoid of meaning and sincerity. Who hears this
invitation? Only the people already gathered at the table! If this invitation
is indeed sincere, it would be made directly to people in need, days before
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YACHATZ

ַי ַחץ

The middle Matzah is broken in half. The larger of the two halves is hidden away, to be
eaten later as the Afikoman.

MAGGID

ַמ ִ ּגיד

The Seder-Plate is raised and the Matzot are uncovered in order to signal the beginning
of the Haggadah.

This is the bread of affliction which our fathers did eat
in the land of Egypt. Let all who hunger come and eat.
Let all who are in need come and partake of the Paschal
lamb! Now we are here; next year – in the land of Israel!
Now we are slaves; next year – free men!

the Seder. Alternatively, the Rabbis should have instituted this invitation
publicly in the Synagogue after the Maariv-Evening service on Pesach
night, in case anyone in attendance has no place to celebrate the Seder
(if this were a yearly public custom, then people without a Seder would
intentionally gather in the Synagogue waiting for such an invitation, and
the offer would certainly have some actual takers). Even if this invitation
is only supposed to be a symbolic gesture, then the Rabbis still should
have placed it at the very beginning of the Seder before the Kiddush. Why
is it placed specifically here, in the middle of the proceedings, when an
invitation seems to make no sense?
3) The words " כל דצריך ייתי ויפסח- He who is in need, let him let him come
and partake of the Pesach." Why is the Paschal sacrifice referred to in this
particular paragraph, when today we do not offer this sacrifice after the
destruction of the Holy Temple?
4) After we invite the people to join us, we state in this paragraph that this
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year we are in the Diaspora, but next year we hope to be in the Land of
Israel (implying after the Coming of the Messiah, rebuilding of the Third
Temple and offering the Paschal Sacrifice by the Holy Temple). While this
is a noble aspiration and (should be) the desire of all Jews every day of
their lives, why is it mentioned specifically here? What is the connection

Matzot baked in the Displaced Persons camp in Rodenberg, following World War II

35

THE PESACH HAGGADAH

to inviting people to the Seder? We can understand this expression and
sentiment AFTER the Seder is complete, and it is then that we traditionally
do say "Next Year in Jerusalem." But why now? Why here?
5) We end this strange paragraph by saying that this year we are slaves,
but we hope that by next year we will be free. Isn't the entire point of the
Seder to feel free tonight, and NOT next year (see Introductory discussion
of Seder-order)? And are we really slaves now, today, in the 21st century?
And what is the connection between the slave-freedom statement and the
previous sentiments and statements in this paragraph?
All five of these strong questions can be answered by understanding
this  הא לחמא עניאparagraph according to the NETZI"V (Rabbi Naftali Tzvi
Yehudah Berlin, 1817-1893). According to his approach, this particular
paragraph of  הא לחמא עניאwas added after the text of the Haggadah had
been established many years before. While the original Haggadah text
was in Hebrew, this later addition was placed in the Haggadah after the
Destruction of the Temple, and was intentionally written in the vernacular
Aramaic, precisely to show that it was a later addition. But why was it
specifically added at all? And why added here?
The breaking of the Middle Matzah is the first introduction of
Matzah at the Seder. Before the Temple's destruction Matzah represented
only Matzah, and was eaten along with the Paschal Sacrifice and the MarorBitter Herbs. But AFTER the Temple was destroyed, the Matzah now
ALSO symbolized and represented the Paschal sacrifice itself, which is
forbidden to be brought subsequent to the Temple's destruction. That is
why many have a custom not to eat any roasted meat at all on Seder night,
so that no one may wrongly think that our meat in any way represents the
Paschal sacrifice which had to be roasted. Therefore, it is the Matzah of
the Afikoman that takes the place of the Paschal sacrifice, which also had
to be eaten at the end of the meal for dessert, after the entire meal was
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Baking Matzot in the Warsaw Ghetto in Poland

served, and also had to be completed before midnight (Pesachim 119b).
The reason this Matzah is now called "Poor Man's Bread" is because now,
without the Temple, we are reduced to having this Matzah represent the
Paschal Sacrifice.
But any symbol of something connected to the Holy Temple had to,
by definition, be different from the original item or action in the Temple.
Therefore, today's synagogue (Mikdash Me-at-Miniature Temple) may
not at all resemble the structure of the Holy Temple at all. The Menorah
inside the synagogue may not be of 7 branches like the original Menorah
in the Holy Temple. In a similar manner, this Matzah that symbolizes the
Paschal sacrifice, may not take on all of the Halachot-Jewish laws of the
original Paschal Sacrifice. One example of this involves who may eat the
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Paschal Sacrifice. If the real sacrifice had been brought tonight, then the
invitation for an outsider to be included in the eating of the roasted meat
would have had to come much earlier. Every person who could eat from
this sacrifice had to be designated or "invited" before it was brought or
sacrificed, much earlier in the day. Inviting someone now, at the Seder, to
eat from the meat of the Paschal sacrifice, would violate Jewish law and
render it invalid. Thus, in order to clearly differentiate this Matzah before us
from the Paschal sacrifice it represents, we specifically invite people now,
at the first introduction of Matzah at the Seder, in order to demonstrate that
this Matzah is indeed different from the Holy Temple's Paschal sacrifice,
where such an invitation would be forbidden.
Now we can readily understand the context and connection of the
rest of the words in this paragraph. We intentionally say the words "כל
 דצריך ייתי ויפסח- He who is in need, let him let him come and partake of the
Pesach." We DO invite the person to partake of the Paschal sacrifice – in the
symbolic sense – as we introduce its symbolic substitute, the Matzah. Today
we are indeed situated "here" in the Diaspora (or at best in an Israel devoid
of the Temple). Hence, as we recall the Paschal Sacrifice that once was, we
long for next year in a Jerusalem where we can sacrifice the real animal and
not substitute the Matzah. Thus, these words are indeed appropriate here.
Similarly, we are indeed still psychological slaves in some sense, as long
as there is no Temple. The ultimate freedom will be felt "next year" when
we will, please G-d, be in the Temple in Jerusalem and offer the original
Paschal Sacrifice.
Therefore, we highlight our lack of a Temple by pronouncing these
words in Aramaic, the post-destruction vernacular, and realize that while
we have to be satisfied now with the Matzah that only symbolizes the
Paschal sacrifice, next year we hope to be in Jerusalem and offer up the
actual sacrifice in the Holy Temple, where we will truly feel spiritually free
in all senses of the word.
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 ָּכל דִּ צְ ִר ְיך..ָּכל דִּ כְ פִ ין
ALL WHO ARE HUNGRY… ALL WHO ARE NEEDY

There is a principle in classical Torah exegesis ( )פרשנותthat there are
no extra words, or even any extra letters, in the Torah. Therefore, anything
that appears to be superfluous is intentionally placed there in order to teach
us something. With regard to the Haggadah, there are those commentators
who apply the same principle in analyzing the various phrases in the
Haggadah text.
In the  הא לחמא עניאparagraph, there appear to be two phrases that are
essentially the same idea, and thus one expression seems to be unnecessary.
When we invite outsiders to join our Seder, the text reads ",כל דכפין ייתי ויכול
 – כל דצריך ייתי ויפסחLet all who are hungry come and eat. Let all who are
needy join our Pesach." This seems to be inviting poor people twice to our
Seder. Why was it necessary for the Rabbis to insist on both expressions
when one seems extraneous?
Rabbi Shlomo Riskin explains that these two expressions are not
at all the same and are not redundant. We are essentially inviting to our
Seder two entirely different groups of people. There are those Jews, who,
unfortunately, even today in the 21st century, are physically poor, who
lack the funds to buy all the delicacies needed to make a proper Seder,
especially the expensive Matzah, and entire Seder meal and wine. We
invite these people to join us: " – כל דכפין ייתי ויכולLet all who are hungry
come and eat." There have always been Jews who are too poor, even with
the various Tzedaka organizations and Maaot Chitim (funds specifically
designated to allow poor people to make their own Seders). But there is
another group of people, who may be very wealthy, even millionaires.
But they, too, cannot make a Seder for themselves. They lack the proper
training, Jewish knowledge and background to conduct a Pesach Seder,
although they want to participate on Pesach night. Even though they have
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“People in Israel buy
chicken with coupons
given for the sick and
infirm (1950’s)”

the physical means to prepare a Seder, they are indeed "needy" – of a family
that will welcome them, explain the various concepts, rituals and values of
the Seder to help them understand. Today, unfortunately, this group may
represent the majority of Jews in the world. We are obligated to invite
them to join us on Seder night and to help them come closer to Jewish
life. Within this group, too, there are those people who might even know
how to make a Seder and even have the financial means to buy everything
necessary. But, unfortunately, these are individuals who are not surrounded
by a family who makes a Seder or do not have friends to invite them over
on Pesach night. These people are also "needy" in a different sense. We
invite these strangers as well: " – כל דצריך ייתי ויפסחLet all who are needy
join our Pesach."
Thus, in this paragraph, we invite both the poor who are hungry
to join us, as well as those who are needy in other ways, to partake of our
Seder on this night that is designated to unite the entire Jewish people.
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.מחזירין הקערה ומוזגין לו כוס שני וכאן הבן שואל

:ַמה ִ ּנ ׁ ְש ַּת ָ ּנה ַה ַ ּל ְי ָלה ַה ֶ ּזה ִמ ָּכל ַה ֵ ּלילוֹ ת
.ׁ ֶש ְ ּב ָכל ַה ֵ ּלילוֹ ת ָאנ ּו אוֹ ְכ ִלין ָח ֵמץ ו ַּמ ָּצה
:ַה ַ ּל ְי ָלה ַה ֶ ּזה ֻּכלּ וֹ ַמ ָּצה
.ׁ ֶש ְ ּב ָכל ַה ֵ ּלילוֹ ת ָאנ ּו אוֹ ְכ ִלין ׁ ְש ָאר ְי ָרקוֹ ת
:ַה ַ ּל ְי ָלה ַה ֶ ּזה ָמרוֹ ר
.ילין ֲא ִפיל ּו ּ ַפ ַעם ֶא ָחת
ִ ׁ ֶש ְ ּב ָכל ַה ֵ ּלילוֹ ת ֵאין ָאנ ּו ַמ ְט ִ ּב
:ַה ַ ּל ְי ָלה ַה ֶ ּזה ׁ ְש ֵּתי ּ ְפ ָע ִמים
.ׁ ֶש ְ ּב ָכל ַה ֵ ּלילוֹ ת ָאנ ּו אוֹ ְכ ִלין ֵ ּבין יוֹ ׁ ְש ִבין ו ֵּבין ְמ ֻס ִ ּבין
:ַה ַ ּל ְי ָלה ַה ֶ ּזה ֻּכ ָ ּלנ ּו ְמ ֻס ִ ּבין

ַמה ּנ ׁ ְִש ַּת ּנָה
WHY IS THIS NIGHT DIFFERENT

One of the crucial and classic scenes in any Seder is the sight of
little children asking their parents the Four Questions of the Ma Nishtana.
This is a central event in the Seder for Halachik, emotional and Hashkafic
reasons (see Introduction paragraphs about the Seder-Order of the Evening).
It is "common knowledge" that these four particular questions are the very
ones that little children would "naturally" ask their elders – the details
of why this Pesach night is different from any other night of the Jewish
year. But is this really so? Are THESE the 4 particular questions that little
children would actually ask? Are these really the details that would bother
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The second cup of wine is poured as the Seder-Plate is replaced and the Matzot are
covered. The youngest person present recites the “Four Questions.“

How different is this
night from all other nights?
On all other nights we may eat either Chametz
or Matzah; why on this night only Matzah?
On all other nights we eat other kinds of herbs;
why on this night bitter herbs?
On all other nights we do not even dip the herbs
once; why on this night do we dip twice?
On all other nights we eat either sitting or
reclining; why on this night do we all recline?

a small child about Pesach night? A cursory examination of each of the
Four Questions of Ma Nishtana will show that these four questions could
not possibly be asked by a small innocent child regarding the Seder. One
simply has to analyze the content of each question to discover this to be
true.
QUESTION 1 – The child asks why is it that on every other night we eat

Chametz and Matzah, but tonight we eat only Matzah. How could a small
child possibly know at this point in the Seder that we will only eat Matzah
the entire night and not any Chametz? If this question were posed by a
child after the Seder is complete, then it would make sense. But the Rabbis
placed these four queries at the beginning of the Haggadah. How could
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a little child possibly be expected to know what will occur later on in the
Seder?
QUESTION 2 – In this question, the child asks: "On all other nights we eat

all kinds of vegetables, but tonight we eat only Maror-Bitter Herbs. Why?"
How does this question make any sense at all? We just ate "another kind
of vegetable" called Karpas a few moments ago. We have not yet eaten the
Maror. So how would a child possibly say that we eat only Maror-Bitter
Herbs tonight and not other vegetables, when this is simply not true? And
how could a little child possibly know at this point of the Seder that we
will eat Maror-Bitter Herbs later on?
QUESTION 3 – The child asks about the two dippings tonight vs. no dippings

any other night of the year. It is true that the child just witnessed one
dipping – of the Karpas vegetable in the salt water. And if the child asked
about that one dipping, that would be logical. But TWO dippings? Is the
child a clairvoyant? Once again, how would the little child know at this
point in the Seder that later on we will dip again? And if we possibly try
to explain that this child remembers from last year's Seder, then the child
will undoubtedly also remember the answers from last year's Seder as well,
and then have no questions at all tonight.
QUESTION 4 – We only recline all night tonight (when we eat) but not the

rest of the year. While it is true that the child saw everyone reclining when
drinking the wine a few moments ago, that is not the question the Rabbis
composed. Were the question "why do we recline when we say Kiddush
only tonight?" that would make sense. It says all night we recline. But once
again, the only explanation seems to be that we must ascribe supernatural
powers to this little child that he or she already knows what will happen
the entire night. This question, then, certainly does not make sense.
All four questions, then, are not logical at all and not appropriate
for a child 3-7 years old, the usually assumed age of "little children". What
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questions would make sense logically for a little child to ask? What aspects
of Seder night would a youngster notice and ask "Why is this night different
from all other nights?"
HYPOTHETICAL QUESTION 1 – On all other nights we have different dishes,

but tonight we have special (Pesachdik) plates, glasses and silverware.
Why?

HYPOTHETICAL QUESTION 2 – On all other nights we have our regular

friends and relatives who often come over. Why are so many "new" people
here tonight, and who are they?
HYPOTHETICAL QUESTION 3 – On all other (holiday) nights we wash

with a Beracha after Kiddush, then make Hamotzi on bread or Matzah, and
then eat the meal. Why didn't we do that tonight?

HYPOTHETICAL QUESTION 4 – On all other nights we never wash before

eating a vegetable. Why tonight do we wash without a Beracha and then
eat a vegetable?
Why didn't the Rabbis select these logical questions as the Ma
Nishtana? What is really going on? Why did the Rabbis choose 4 questions
that a little child would never ask?
In order to resolve this difficulty, we must, once again, return
to something discussed earlier (Introduction to the Seder-Order in the
Haggadah). Principle 3 states that the Rabbis intentionally wanted us to
understand the Haggadah on a deeper level. They intentionally imbedded
deeper concepts in the Haggadah for us, as adults, to learn new and more
profound ideas each year. The Ma Nishtana clearly is an example of this.
While there are numerous approaches to solve our problem and present
underlying ideas, we will present two approaches.
The Abarbanel (1437-1508) explains that these four questions are
not four independent units. Rather, all four must be taken together and there
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is actually only one overarching question. This question is not "why is this
night different from all other nights of the year?" but, more accurately, "why
is this Pesach night different from every other Jewish holiday (night) of
the year?".
Each Jewish holiday contains its own special rituals and symbols,
some from the Torah and some Rabbinic. Rosh Hashana, for example, has
the Shofar (from the Torah) and the customs to eat various foods (from
the Rabbis). Yom Kippur has the fasting and four other prohibitions of the
body (from the Torah) and wearing the Kittel or white garments (Rabbinic).
Sukkot clearly has two major Torah symbols of the Sukkah and the Four
Species. Even Shavuot, which has no Torah symbols, has Rabbinic customs
of eating dairy and learning Torah all night. The Rabbinic holidays of
Chanukah and Purim also have their symbols and Mitzvot. In each of these
holidays, all of the symbols and rituals blend together in one theme, or two
themes that complement each other. The food and Shofar on Rosh Hashana
all are to inspire Teshuva-Repentance and a good year. This is similar for
all the other Jewish holidays as well. On Sukkot, for example, the theme
of relying on G-d and going outside to live in a Sukkah complements the
idea of all the parts of one's body coming together to serve G-d (the Four
Species) or, in an alternative explanation, all parts of the Jewish people
coming together as one.
But Pesach night is different. It breaks the pattern. Unlike all of the
other holidays, the symbols and rituals at the Seder contradict one another.
The Matzah, a poor person's bread, is the symbol of slavery and poverty. So,
too, the Maror-Bitter Herbs symbolize the pain of slavery. Yet, some of the
other symbols and rituals of the Seder denote opposite ideas and themes.
The dipping symbolizes wealth and freedom, the opposite of poverty
and slavery. Similarly, in the ancient traditions, it is only wealthy people
recline. Therefore, the deeper question of the Ma Nishtana is precisely
this: Why is this holiday night different from every other holiday night
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The singing of the “Four Questions” with new Olim children in Tel Aviv, 1949

of the year? On all other holidays, the symbols and themes are clear, and
work in consonance with each other. But on Pesach night, the symbols
are contradictory – wavering between slavery and poverty (the first two
"questions") and freedom and wealth (the third and fourth "questions").
Therefore, says Abarbanel, it is one long question: Ma Nishtana?
What is the answer to this question? One need only look at the very
next words in the Haggadah to discover the answer: Pesach is both at the
same time, on the same night. The words in the Haggadah say "עבדים היינו
 – לפרעה במצרים ויוציאנו ד' אלוקינו משםWe were slaves to Pharaoh in Egypt
but G-d our L-rd took us out from there." Since we are supposed to feel
that we are slaves tonight and then feel as if we have achieved freedom
(see Principle 2 in the Introduction about the Seder - Order), we need all
the symbols of slavery and poverty to help us first feel like slaves. But then
we also need the symbols of freedom and wealth to help us feel as if we
are indeed free people. Thus, while the symbols might seem contradictory,
if we use each Pesach symbol and ritual in its proper time at the Seder,
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then we are fulfilling the Mitzvah and the goal that the Rabbis intended
for us.
A second approach to help us understand the deeper meaning of
the Ma Nishtana was taken by Rabbi Ephraim Luntschitz (1550-1619),
author of the Kli Yakar. In an effort to explain the word "night" on a more
profound level, the Kli Yakar says that night always symbolizes the darkest
times in a person's life, and for the Jewish people as well (see Psalms 92:3).
Specifically, "night" is the classic symbol for Galut-Exile in Jewish history.
Therefore, the Ma Nishtana is not referring to Pesach at all, but, rather, is
comparing the various periods of Galut-Exile throughout Jewish history.
Essentially, there have been three major periods when the Jews have
left the Land of Israel for the Diaspora. The first occurred when all Jews in
the world, Jacob and his family, willingly departed the Land of Israel and
went down to Egypt, and then eventually the entire Jewish people became
slaves there. This period lasted for 210 years. After the first Holy Temple
was destroyed in 586 BCE, the Jews spent 70 years of Exile in Babylonia
before they were allowed to return to the Land of Israel. Then, after the
Second Holy Temple was destroyed by the Romans in 70 CE, the Jews
were forced to leave the Land. Since the Temple has not yet been restored,
we are still in this Galut-Exile, a period that has lasted for more than 1935
years and is still continuing today. If the "night" in the Ma Nishtana does
indeed signify Galut-Exile, then the deeper question is "Why is this Exilenight, so different (and so much more painful) than all other nights-Exiles?
Why is this Exile so long, for more than 1935 years, while the other Exiles
were of a much shorter duration (210 and 70 years)? What have the Jewish
people done to deserve such a long Galut-Exile this time, as compared to
previous Exiles?
After posing this thoughtful question, the four paragraphs that
follow, that we normally take to be specific questions to support the original
question, are not, in the view of Rabbi Luntschitz, questions at all! They
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are four answers, explaining why this Exile is so much worse and so much
longer than the others. In fact, it makes even more senses grammatically to
translate the word ""שבכל, as “for this reason” and not as a question “Why
on every other night.” What, then ARE the four reasons that we Jews have
suffered for so long in this seemingly endless Galut-Exile?
REASON 1 – All other Exiles (nights) had both Chametz and Matzah.

Chametz is dough that binds together, and can be seen as the symbol of
Jewish unity, while the word Matzah technically signifies "that which
breaks or divides." Thus, in all the other Exiles we had both Jewish unity
and some disunity. In Egypt, for example, the entire Jewish people came
together in following Moshe and in leaving Egypt. They were unified
as Jews, as they kept distinctively Jewish names and language (Midrash
Vayikrah Rabbah 32:5). But there was some disunity as well, as we see one
Jew about to strike another Jew (Exodus 2:13). Similarly, in the Babylonian
Exile, depicted most clearly in the story of Purim, there was Jewish unity,
for example, when all the Jewish people fasted on Esther's behalf (Esther
4:16-17) and when they fought the enemy in a unified manner on the 13th
of Adar. There was some disunity as well, as alluded to in the last verse of
the Book of Esther. After all he had done, Mordechai was only accepted by
most, not all, of the Jewish people (Esther 10:3). But in our Galut-Exile,
there is only Matzah, only disunity. The names of the groups of Jews who
fight among themselves change from generation to generation, from country
to country, but this sad factor has plagued Jewish people during this entire
exile. Sephardim and Ashkenazim, Chasidim and Misnagdim. Reform,
Conservative and Orthodox. The examples of the hatred of Jews for each
other are too numerous to list. The classic sad joke about "two Jews and
three Shuls" is a phenomenon of this Galut-Exile, not the previous nightsExiles. If we want to know why this Galut-Exile is so much longer, then
we have only ourselves to blame. It is a Galut-Exile of only Matzah, only
strife between Jews.
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REASON 2 – According to Kli Yakar, the bitterness of the Maror-Bitter

Herbs symbolize the human frailty of greed, since it is greed and jealousy
that leads to so much bitterness between people. During all nights-Exiles
there were "other vegetables" but not Maror-Bitter Herbs, the trait of
greed by Jews. In Egypt, for example, during the plague of Darkness, it
would have been so easy for the Jews to simply take the valuables of their
Egyptian neighbors (the Midrash, in fact, says they went into the Egyptian
houses and saw where these valuables were hidden). It would not have
taken much greed to justify taking the gold, silver and jewelry of the hated
Egyptians who had tortured them. And, yet, the Jews did not take any of
these valuables, and only later on asked their Egyptian neighbors for these
items as a parting gift (Exodus 3:22, 12:35), which they received. This
shows that the Jews in Egypt were not greedy. Similarly, in Persia, after
having defeated the enemy, Haman's cohorts, in battle, the Jews could have
easily and justifiably taken the booty, a common practice at that time. Yet,
the Megilah specifically says (Esther 9:9) that the Jews did not take any
of the spoils of war. This, too, shows that they were not greedy. But in
our Galut-Exile? Jewish greed has been pervasive. It is that characteristic,
more than any other, that our anti-Semitic enemies have use to stereotype
us Jews over the last 1900+ years. Why is this night-Exile different and
longer than the other nights-Exiles? This night is all Maror-Bitter Herbs.
This night is full of Jewish greed.
REASON 3 – What is the symbol of dipping? This is the characteristic of

sensuality, which includes sexual promiscuity. During all the other nightsExiles, we did not dip even once. One of the reasons that Jews remained
Jews in Egypt and merited the redemption says the Midrash (Midrash
Vayikrah Rabbah 32:5), was that they were not promiscuous in Egypt.
Rashi (commentary to Numbers 26:5) states that in Egypt there were no
illegitimate children at all within the Jewish people. And in the Babylonian
exile, according to some Midrashim (Midrash Abba Gurion 1:6), the Jews
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invited to the feast of Achashverosh refused to eat the non-Kosher food,
despite great peer pressure to do so. But during this night-Exile? Jews
dip twice. This is true today, more than at any time during the last 1935+
years. Jews in the Diaspora often flaunt their wealth and use it to satisfy
any and all urges. They indulge themselves in every physical pleasure life
has to offer, adopting this Western value to the fullest. Why is this nightExile so much longer? Jews in this Galut-Exile have committed the sin of
sensuality.
REASON 4 – Reclining is fine for the Seder, and it fulfills the obligation

to appear as royalty and free people. But reclining can also symbolize
laziness. Jews were demonized by non-Jews and displayed many character
flaws throughout their history. But they were rarely called lazy. It is true
that there were always some lazy Jews. Thus, on all other nights-Exiles,
Jews both reclined and did not recline. But during this night-Exile "כולנו
 – "מסוביןall Jews have been lazy (by and large). In the many years of this
Galut-Exile, Jews did not display the same energy and commitment as in
the previous Exiles. Today, especially, it is far easier to be observant than
in any other generation. And yet, it is a fact that fewer Jews today than
ever before carefully observe Mitzvot, often due to laziness. While there
are more Jews today eating Glatt Kosher, there are also many more Jews
today eating non-Kosher than ever before, even though thousands of Kosher
products are on the shelves of almost every supermarket. While modern
inventions have made Shabbat observance far easier than any other time
during Jewish history, the sad fact is that too many Jews are simply too
lazy to keep Shabbat and its demands.
Why is this night-Exile so much longer than the previous nightExiles? Four reasons: Lack of Jewish unity, Jewish greed, Jewish sensuality
and Jewish laziness. The lessons of the Ma Nishtana are clear. In order to
end this long night of Galut-Exile, we need to reverse this trend.
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 שעיקר קיום מצוות סיפור יציאת מצרים הוא בשעה,יהיו המצות מגולות קצת בשעה שאומרים ההגדה
.שמצה ומרור מונחים לפניך

 ַו ּיוֹ ִצ ֵיאנ ּו ְי ָי ֱאל ֵֹהינ ּו.ֲע ָב ִדים ָה ִיינ ּו ְל ַפ ְרעֹה ְ ּב ִמ ְצ ָר ִים
 ְו ִאלּ ּו ל ֹא הוֹ ִציא.ִמ ׁ ּ ָשם ְ ּב ָיד ֲח ָז ָקה ו ִּב ְזרוֹ ע ְנט ּו ָיה
 ֲה ֵרי ָאנ ּו.ַה ָ ּקדוֹ ׁש ָ ּברו ְּך הוּא ֶאת ֲאבוֹ ֵתינ ּו ִמ ּ ִמ ְצ ַר ִים
.ו ָּב ֵנינ ּו ו ְּב ֵני ָב ֵנינ ּו ְמ ׁ ֻש ְע ָ ּב ִדים ָה ִיינ ּו ְל ַפ ְרעֹה ְ ּב ִמ ְצ ָר ִים
 ֻּכ ָ ּלנ ּו. ֻּכ ָ ּלנ ּו ְז ֵק ִנים. ֻּכ ָ ּלנ ּו ְנבוֹ ִנים.ַו ֲא ִפלּ ּו ֻּכ ָ ּלנ ּו ֲח ָכ ִמים
יצ ַיאת
ִ  ִמ ְצ ָוה ָע ֵלינ ּו ְל ַס ּ ֵפר ִ ּב.יוֹ ְד ִעים ֶאת ַה ּתוֹ ָרה
יצ ַיאת ִמ ְצ ַר ִים ֲה ֵרי ֶזה
ִ  ְו ָכל ַה ּ ַמ ְר ֶ ּבה ְל ַס ּ ֵפר ִ ּב.ִמ ְצ ָר ִים
:ְמ ׁ ֻש ָ ּבח
ּעֲ ָב ִדים ָהיִינו
WE WERE SLAVES

1." – עבדים היינו לפרעה במצריםWe were slaves to Pharaoh in Egypt". If it is
our objective to analyze and understand each word of the Haggadah and
assume that there are no extraneous words, then this four word expression
is a troublesome one. Either we, the Jewish people, were slaves to Pharaoh
OR we were slaves to Egypt – the entire country. The Haggadah could have
said either one, and we would understand the situation very well. But one
of these words is certainly not needed. Why does this expression include
both "Pharaoh" and "Egypt"?
Rabbi Joseph Dov Soloveitchik (1903-1998) explains that there are
two types of possible systems of slavery. Slaves can either be owned by
individuals, such as the plantation owners in the United States before the
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The matzvahs are partially covered since the mitzvah is to tell the story of the Exodus
from Egypt with the matzah and bitter herbs before us.

We were slaves to Pharaoh in Egypt but God, our Elohim,
brought us out of there with a strong hand and an outstretched arm. And if the Holy One (blessed is He) had
not brought our fathers out from Egypt, then we, and our
children, and our childrens’ children would still be slaves
to Pharaoh in Egypt. Now even if we were all wise, even
if we were all understanding, even if we were all old, and
even if we were all learned in the Torah, it would still be
our duty to tell the story of the going out of Egypt. And
the more one tells of the story of the going out of Egypt,
the more praise one deserves.
Civil War. Or, slaves could be owned by the state, such as in the Soviet
Union or even Nazi Germany. The advantage of being a slave owned
by an individual is that there is often a personal relationship between
slave and master, sometimes even a friendship. This could be seen in the
relationship in southern United States between some slaves and masters,
where the slaves were sometimes treated as part of the family, and many
slaves returned to their plantations even after they were freed by Lincoln.
Similarly, there was a personal relationship between Joseph the slave and
his master Potiphar. On the other hand, being a private slave could be
disadvantageous as well, as the master could mistreat his personal slave
with impunity. The state as master had an impersonal relationship with
each slave, but all slaves were treated the same. The Jews believed that
they were slaves only to Pharaoh. Therefore, when Pharaoh died, the Torah
says that the Jews cried and groaned (Exodus 2:23). Why? They thought

הגדה של פסח

52

that they were the personal slaves of Pharaoh, and now, in his death, they
would be freed. But they learned right then and there that they were actually
slaves to the state, without any personal relationship to the King at all.
The fact that all Egyptian kings were called Pharaoh, demonstrates that
all Egyptian leaders were faceless heads of state, all the same. Nothing
changed in the status of the Jewish slaves, even when one Pharaoh died.
This is the relationship depicted in our phrase of "עבדים היינו לפרעה במצרים
– We were slaves to Pharaoh in Egypt". The Jews thought originally they
were slaves only to one Pharaoh, with a special relationship to this ruler.
They later realized that they were slaves to the state and to every Pharaoh,
who demonstrated the same impersonal relationship to the Jews, along with
extreme cruelty.
2." הרי אנו ובנינו ובני בנינו משעובדים היינו,ואילו לא הוציא הקב"ה את אבותינו ממצרים
 – לפרעה במצריםIf the Holy One, Blessed be He, had not taken our fathers
out of Egypt, then we, our children, and our children's children would still
be enslaved to Pharaoh in Egypt". Can this statement really be accurate?
If G-d had not taken the Jews out of Egypt so long ago, we still would be
slaves to Pharaoh today, 3000 years later? Is there any people in the world
who has remained a slave of another country continuously for 3000 years?
Every country undergoes political changes every so often. Surely one less
cruel King Pharaoh would have come along once in 3000 and freed the
Jews. Or another country would have overthrown the leadership of Egypt
and freed the Jews at some point. So why proclaim in the Haggadah that we
would still be slaves today if G-d had not taken the Jews out of Egypt?
The answer lies in a different and deeper understanding of one
Hebrew word used in the paragraph. After so many years of physical and
psychological slavery, had the Jews not been freed by G-d, then there were
only two possible ways that the servitude of the Jews could have come
to an end: 1) A benevolent, despotic Pharaoh would have come along and

53

THE PESACH HAGGADAH

freed the Jews out of pity or their work would no longer suit his needs
2) A foreign ruler would overthrow Egypt and free the Jews. The Jews
themselves, after so many year of slavery, were incapable of rising up
themselves and fighting for their freedom.
In Hebrew, since there are only three root letters in every verb,
there are a limited number of possible verbs that can be formed, far fewer
than are needed in a dynamic language. Therefore, the same root verb in
Hebrew used in a different tense (there are seven of them in Hebrew) takes
on a different meaning in each tense. Sometimes the meanings are related.
For example, the word  שברin the simple tense ( )קלsignifies "he broke",
while  שברin a different tense ( )פִ עֵ לmeans "he smashed". But sometimes
the meanings are not connected at all.  ספרin the simple tense ( )קלmeans
"he counted". In the  פִ עֵלtense, means "he told (a story)", while in the
reflexive tense ( )התפעל הסתפרmeans "he took a haircut"! The three letter
verb  עבדsignifies servitude or slavery (as an aside, the very same word in
reference to G-d is holy service, not slavery). But the related verb in the
above paragraph, משעובדים, is in a different tense ()הופעל. This can signify
"enslaved" as explained above in the more accepted meaning. But it also
signifies "beholden" or "obligated to". If we translate  משעובדיםwith this
meaning, then we can answer our question. If G-d had not taken the Jews
out of Egypt, then they would have eventually been freed (either by a
Pharaoh who would have let them free or a foreign ruler who would have
overthrown the government). In either situation, the Jewish people would
then feel eternally beholden to that King for freeing them, and "obligated"
to him forever. They would never think of themselves as truly free, but only
relieved from slavery due to the actions of that king. That feeling of being
beholden would still be felt by every Jew for each generation until today.
THAT is the true meaning of the words of the paragraph. "If the Holy One,
Blessed be He, had not taken our fathers out of Egypt, then we, our children,
and our children's children would still feel beholden to Pharaoh in Egypt".
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The same would be true, for example, if the King of England had freed the
American colonists when they asked to separate from England in 1776. Had
that King granted their independence, Americans even today would feel
beholden to that King. The fact that the Americans had to fight and defeat
England to achieve independence helps give all Americans then and today
a sense of true freedom, as they are not beholden to England in any way.
We Jews, however, should feel beholden to G-d for all the miracles which
let us achieve our freedom, without whose help we would not feel totally
free tonight and every night. That is the entire point of the Haggadah.
3. – "וכל המרבה לספר ביציאת מצרים הרי זה משובחAnd he who discusses at length
the story of the Exodus from Egypt is praiseworthy." Why is it that with this
particular Mitzvah of relating the story of the Exodus, the rule is "the more
the merrier"? Why IS it so praiseworthy to go beyond the requirement? With
other commandments, going beyond the specified requirement is clearly
a sin, not praiseworthy, as the Torah commands us not to add anything
to the specified requirements of a commandment (Deuteronomy 4:2).
Therefore, it seems that for all the other commandments a Jew may not
exceed the prescribed amount, but for telling over the story of the Exodus,
this commandment not to exceed the prescribed amount may be indeed
violated and the "sky is the limit." Why?
In actuality, there are specific parameters that define what is
considered going beyond the boundaries in performance of a Mitzvah.
For example, wearing 5 Tzitzit instead of 4 would violate this prohibition.
But, in addition to this, the Rabbis in the Mishna enumerated certain
particular exceptions that have absolutely no minimum and maximum
amount in their (Torah) fulfillment of the commandment (the Rabbis later
suggested recommended amounts). The Mishna (Peah 1:1) lists them: 1)
Peah, the size of the corner of the field left for the poor has no minimum
or maximum amount 2) Bikkurim-First fruits – There is no minimum or
maximum amount of fruit that is brought to the Kohen in Jerusalem 3)
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Korban Re-iyah – This is the pilgrimage sacrifice brought by each Jew
when he came on the Three Festivals to Jerusalem. There is no minimum
or maximum amount. 4) Chesed-Kindness – There is no fixed minimum or
maximum to fulfill this commandment of helping and being kind to others.
But the greatest of all these Mitzvot, equal to all the rest put together,
according to the end of that Mishna is 5) Torah learning. According to some
Talmudic opinions, this Mitzvah can be fulfilled daily with the recitation
of just one sentence, with no minimum amount "studied". But there also
is no maximum to this Mitzvah of Torah study. Some scholars or Yeshiva
students may learn more than 20 hours a day. All these five commandments,
at least, appear to be the exceptions to the rule, where a person may indeed
add to them as much as he or she desires.
According to the Introduction (analyzing the Seder-Order in the Haggadah),
Principle 4 states that discussing the Haggadah and the Exodus on Pesach
night is the equivalent to learning Oral Torah. Hence, like Torah learning,
by definition, the Mitzvah to tell over the Exodus story, has no minimum or
maximum (Rabban Gamliel later on in the Haggadah gives it a minimum
of one paragraph). But that is precisely the point of this paragraph, i.e. to
point out how different indeed is telling over the Exodus story from all other
Mitzvot. In the next paragraph, this is further demonstrated by the Rabbis
who continued to discuss and discuss, even all night. This explanation (of
no maximum) also helps answer another general question posed by many
Rabbis about the Seder. Since the telling over of the Exodus story is a Torah
commandment, why is there no blessing in fulfilling this commandment,
similar to all other positive Torah commandments (Lulav, Matzah, etc.)?
There are many answers written about this question. One answer is that the
Rabbis never prescribed a blessing for any Mitzvah in which the amount
is not fixed. This explains, according to some Rabbis, why we don't recite
blessing each time we sit down to learn Torah, also one of the positive
commandments, since the amount is not fixed. Similarly, on Pesach night,
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 ְו ַר ִ ּבי ֶא ְל ָע ָזר ֶ ּבן. ְו ַר ִ ּבי ְיהוֹ ׁ ֻש ַע.יע ֶזר
ׂ ֶ ַמ ֲע
ֶ שה ְ ּב ַר ִ ּבי ֱא ִל
 ׁ ֶש ָהי ּו ְמ ֻס ִ ּבין ִ ּב ְב ֵני־. ְו ַר ִ ּבי ַט ְרפוֹ ן. ְו ַר ִ ּבי ֲע ִק ָיבא.ֲע ַז ְר ָיה
.יצ ַיאת ִמ ְצ ַר ִים ָּכל אוֹ תוֹ ַה ַ ּל ְי ָלה
ִ  ְו ָהי ּו ְמ ַס ּ ְפ ִרים ִ ּב.ְב ַרק
יע ְז ַמן
ַ  ִה ִ ּג.ּ ַרבּ וֹ ֵתינו.ַעד ׁ ֶש ָ ּבא ּו ַּת ְל ִמ ֵיד ֶיהם ְו ָא ְמר ּו ָל ֶהם
:ְק ִר ַיאת ׁ ְש ַמע ׁ ֶשל ׁ ַש ֲח ִרית

since the telling of the story is so open-ended without a defined amount,
there is no blessing.
The final word of this paragraph "משובח-praiseworthy" like the word
"משעובדים-enslaved/beholden," can also be translated in two different ways.
The word in Hebrew also signifies "improved." Therefore, if we read this
word as "improved" rather than "praiseworthy" in the passage, the meaning
of the paragraph is somewhat changed. Anyone who discusses this story
of the Exodus more at length and on a deeper level becomes improved. He
or she becomes a better individual, a changed and enhanced person.

נֵי־ב ַרק
ְ ַר ִ ּבי עֲ ִק ָיבא ִ ּב ְב
RABBI AKIVA IN BNAI BERAK

This paragraph describes the story of the five great sages of the
Mishna who discussed the Exodus story all night until their students
informed them in the morning that it was time to pray. This paragraph
ostensibly was inserted into the Haggadah in order to give credence to the
statement in the previous paragraph about the importance of expanding
upon the telling of the Exodus story beyond the written text. However,
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A Tale of Rabbi Eliezer, and Rabbi Yehoshua, and Rabbi
Elazar, son of Azarya, and Rabbi Akiva, and Rabbi Tarfon,
who were reclining at the Seder service in Bnei Brak and
had spent the whole night telling the story of the going out
of Egypt until their pupils came and said to them, “Our
masters, it is time to recite the morning Shema!’’

in analyzing the words of the paragraph carefully, two questions come to
mind. 1) Why was it necessary to tell us that this event took place in Bnai
Berak? It does not seem to add anything to the story and seems irrelevant.
If the same story had taken place in Jerusalem, Teaneck, London, Beverly
Hills, Melbourne or Boro Park (if these cities had existed at that time), the
impact would have been the same. Why is it important to know that the
story occurred particularly in Bnai Berak? 2) There is a specific obligation
on each Yom Tov holiday (Rosh Hashana 16b) to visit one's Rebbe, primary
Torah teacher. Historically, we know that of the five Rabbis present that
night, it was Rabbi Tarfon who was the oldest and considered the teacher
(see Menachot 68b). His home was in the city of Lod, not Bnai Berak.
Why, then didn't these Rabbis fulfill their obligation and have the Pesach
Seder together with Rabbi Tarfon in Lod, rather than Bnai Berak?
To begin to answer this question, we need to understand who these
five Rabbis were, and what their relationship was, when they lived and what
was special about Bnai Berak. On the final page of the tractate of Makkot
(24a), there is a well-known story with these very same Rabbis, who lived
in the generation immediately following the Destruction of the Second
Holy Temple, and apparently were very close (there are numerous Talmudic
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stories with these same five Rabbis). As these five Rabbis passed by the
sight where the Holy Temple once stood (before Islam existed and built
a Mosque on this area), they saw a fox running on that hallowed ground.
They all began to cry, with the exception of Rabbi Akiva who began to
smile and laugh in happiness. When they asked him why he was happy,
he asked them why they were sad. They said that to see an animal emerge
from the place of the Holy of Holies is a desecration of G-d's name and
reminds them of how empty Jewish life was then without a Holy Temple.
Rabbi Akiva responded by claiming that this was precisely why he was
happy. Just as the prophet predicted in a prophecy about the desolation
of Jerusalem (Micah 3:12) which was now fulfilled, so, too, the other
predictions about Jerusalem by the prophets would also be fulfilled, as it
says (Zechariah 8:45) that once again elderly men and women, along with
boys and girls will fill the streets of Jerusalem. Thus, he was happy, knowing
that this, too, would eventually become a reality. With these words, these
Rabbis were comforted. Thus, Rabbi Akiva had the ability to face what is
ostensibly a depressing experience and see beyond the here and now to not
only be optimistic, but to also give cheer to his fellow Rabbis. It is against
this backdrop that the story in the Haggadah took place.
As noted, these five Rabbis who lived during and immediately after
the Temple's destruction were particularly sensitive and sad regarding the
lack of a Holy Temple. This sadness was certainly highlighted around
Pesach time where just a few years before, every Jew had brought a sacrifice
in Jerusalem to the Holy Temple on Pesach eve. Thus, these Rabbis utterly
dreaded the Pesach Seder without a Temple, where their "celebration"
would undoubtedly be a depressing experience. Realizing this, they knew
that they needed to turn to Rabbi Akiva to once again bring them cheer
and optimism on this Pesach. Therefore, rather than go to Rabbi Tarfon's
house in Lod, which was proper protocol and Jewish law, they decided
they "needed" to go to Rabbi Akiva's house instead. It was Rabbi Akiva
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Rabbi Yedidya Frankel gives a class in the Laws and customs of Pesach in Tel-Aviv, 1958

who lived in Bnai Berak. They went there for the Seder and indeed he did
manage to make Pesach an uplifting experience for his Rabbinic colleagues,
despite the lack of a Holy Temple, and not the depressing encounter that
they had feared.
This idea is further developed by a deeper reading of the paragraph
with the symbolism of night and day, darkness and light. As noted above
(see Kli Yakar's explanation of Ma Nishtana), night and darkness are the
symbols in Judaism for Galut-Exile, life without a Holy Temple and general
despair, while day and light symbolize the opposite feeling of optimism
and happiness. Thus, it was these five Rabbis who gathered "on that night"
says the Haggadah. It was that particular night of sadness after the Temple's
destruction, realizing that Pesach would have to be celebrated without
the Paschal sacrifice. And it was Rabbi Akiva who lived in Bnai Berak,
which translates as a lightning bolt. Rabbi Akiva was that lightning, the
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 ֲה ֵרי ֲא ִני ְּכ ֶבן ׁ ִש ְב ִעים.ָא ַמר ַר ִ ּבי ֶא ְל ָע ָזר ֶ ּבן ֲע ַז ְר ָיה
 ַעד. ְול ֹא ָז ִכ ִיתי ׁ ֶש ֵּת ָא ֵמר ְי ִצ ַיאת ִמ ְצ ַר ִים ַ ּב ֵ ּלילוֹ ת.ׁ ָש ָנה
את ָך
ְ  ְל ַמ ַען ִּת ְזכּ ֹר ֶאת יוֹ ם ֵצ. ׁ ֶש ֶ ּנ ֱא ַמר.ׁ ֶש ְדּ ָר ׁ ָש ּה ֶ ּבן זוֹ ָמא
ָ  ְי ֵמי ַח ֶ ּי.יך
ָ ֵמ ֶא ֶרץ ִמ ְצ ַר ִים כּ ֹל ְי ֵמי ַח ֶ ּי
 כּ ֹל ְי ֵמי.יך ַה ָ ּי ִמים
ָ  ְי ֵמי ַח ֶ ּי. ַו ֲח ָכ ִמים אוֹ ְמ ִרים.יך ַה ֵ ּלילוֹ ת
ָ ַח ֶ ּי
.יך ָהעוֹ ָלם ַה ֶ ּזה
ָ כּ ֹל ְי ֵמי ַח ֶ ּי
:יך ְל ָה ִביא ִלימוֹ ת ַה ּ ָמ ׁ ִש ַיח

strong light, who was able to remove the darkness of everyone around him,
including these Rabbis. After experiencing that long night of depression
and sadness with Rabbi Akiva, Rabbi Akiva's students came to these Rabbis
and declared "the light of day has come." It was then that these Rabbis were
finally convinced to see beyond the "night" in front of them and realize that
there would be a day, a time where G-d's presence would again be manifest.
It was then time to say the Shema and reaffirm their belief and their faith
in G-d.

ַר ִ ּבי ֶאלְ עָ זָ ר ֶ ּבן עֲ זַ ְריָה וְ ׁ ִש ְבעִ ים ׁ ָשנָה
RABBI ELAZAR BEN AZARYA AND 70 YEARS

This paragraph is possibly the most enigmatic of all passages in
the entire Haggadah. There are many apparent and less apparent questions
regarding this section of the Haggadah, which is a direct quote from a
Mishna in Berachot (1:5).
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Said Rabbi Elazar son of Azarya, “Now I am like a man of
seventy, but I had never yet understood why the going out of
Egypt should be mentioned at night-time, until Ben Zoma
explained it to me. It is written ‘That you may remember the
day when you came out of Egypt all the days of your life’. ‘The
days of your life’ means just the days! But ‘all the days of
your life’ means the nights as well!’’ But the Sages explain:
“The days of your life’’ mean this life! But “all the days of
your life’’ mean the days of the Messiah as well!

1. What is this paragraph doing in the Haggadah at all? The Mishna
discusses whether a Jew is obliged to recite the third paragraph of the
Shema (or not), each evening of the year. Everyone agrees that the third
paragraph is recited as part of the morning Shema, since it contains the
Mitzvah of Tzitzit which is obligatory only in the morning but not at night.
This paragraph also contains a reminder that G-d took us out of Egypt, and
thus, the question is whether it is an obligation, a Mitzvah, to remember the
Exodus each day of the year. But this discussion has absolutely nothing to
do with the special Mitzvah of tonight only, to recount the Exodus story at
length. So what is it doing in the Haggadah at all??
2. The first line of the Mishna is missing from this paragraph. The Mishna
begins with the words “ – מזכירין יציאת מצרים בלילותOne recounts the Exodus
each evening”. Then the rest of the Mishna is exactly the same as in our
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Haggadah. Why quote the entire Mishna and leave the first few words?
3. Rabbi Elazar appears to be at odds with the other Rabbis. In the passage,
Rabbi Elazar says “ ”ולא זכיתיwhich is usually translated “I did not vanquish
or defeat the Rabbis in this argument (as explained the famous Bartenora
commentary) until Ben Zoma helped me with this interpretation of the
verse. But the very first words of the Mishna (left out of the Haggadah)
simply state: “ – מזכירין יציאת מצרים בלילותOne recounts the Exodus each
evening”. This is a statement without an author, implying everyone is in
agreement that Jews should say the third paragraph at night, and there
is no argument about this Halacha between Rabbi Elazar and the other
Rabbis. What, then, is the meaning of the terminology “ – ולא זכיתיI did
not vanquish” and what is the purpose of “proving” what everyone already
seems to agree to?
4.I am like 70 years old. It is a well known story, based on these words, that
Rabbi Elazar was appointed Head of the Yeshiva in Yavneh (Nasi) at the
young age of 18. In order to achieve the respect of the older Rabbis, he grew
a white beard overnight and aged. Hence, the words “I am like 70 years
old.” But how is this phrase “I am like 70 years old” at all relevant to the
discussion in this particular Mishna? Even if he now was more respected, in
any event, Rabbi Elazar had to rely on another person (Ben Zoma, who was
already respected by all) to prove his arguments. So what difference did it
make that he looked older or not? Therefore, the phrase seems unnecessary
and extraneous. Furthermore, according to the Jerusalem Talmud on the
same passage (and the commentary Sefer Charedim), Rabbi Elazar was
actually an old man when he was appointed Nasi, and these words simply
signify “I am about 70 years old” – his real age. What, then, are these words
doing in this Mishna at all?
5. “ – ולא זכיתי שתאמרI did not succeed (in proving) that these words should
be said”. Since the very first word in the Mishna is “מזכירין-Remember” the
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Exodus (based on the previous verse in the Shema to remember), the word
used later to denote the recitation of the third paragraph should have been
the verb “לזכור-To say” and not “לאמר-To say”. Thus, Rabbi Elazar should
have said “ולא זכיתי שתיזכר-I did not succeed (in proving) that these words
should be said”. Why did he change the verb about reciting or saying in
the middle of the Mishna?
Five questions, all pointing to different anomalies and difficulties
in this paragraph, that certainly cannot be understood at face value. Rabbi
Eliezer Ashkenazi (1512-1585) answers all these questions by giving
a symbolic and deeper explanation of this passage. Perhaps this new
explanation was the original intent of the Rabbis in placing this paragraph
in the Haggadah, especially at this juncture.
Using some of the symbols and ideas elucidated in the previous
paragraphs, Rabbi Ashkenazi explains that the discussion in this paragraph
is not at all about whether or not to recite the third paragraph of the daily
Shema each evening, but, rather, about a philosophical and Hashkafic
dilemma that the Rabbis of the Mishna faced on Pesach night, living in
the first few years following the destruction of the Second Holy Temple.
They were unsure what “mood” was indeed the proper one on Seder night.
During the Babylonian exile, immediately following the destruction of the
First Holy Temple, it was clear to them that Pesach had been celebrated in
sorrow, even though this was the holiday of freedom. The verse (Ezra 6:22)
says “מ ּצוֹת ׁ ִשבְ עַ ת י ִָמים ְ ּב ִש ְֹמ ָחה-ג
ַ וַ ּיַעֲ שֹ ּו ַח...-They celebrated the Feast of Matzot
for seven days with joy…” Hence, when Ezra returned from Babylonia and
helped build the Second Holy Temple, only then was Pesach celebrated
with joy. This implies that previously Pesach had not been celebrated with
joy, but in sorrow, as the Paschal Sacrifice could not be brought to the Holy
Temple. Now that the Holy Temple was again destroyed, these Rabbinic
leaders were debating among themselves how Pesach and the Seder should
be celebrated: in joy or in sadness? They asked themselves if they should
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Yemenite cheder

celebrate it in sorrow as the Babylonian Jews did when the First Temple
was destroyed, or, rather, celebrate in joy, despite the lack of a Holy Temple
and Paschal Sacrifice.
In the Torah and entire Jewish Bible (Tanach) there are three main
verbs used for the English verb “To speak”: “ “להגיד,” ”לדברand “ “לדבר.””לאמר
and “ ”להגידimply speaking harshly (see Rashi on Exodus 19:3 and Midrash
Tanchuma 96:13), while “ ”לאמרsignifies soft and often joyous speech.
After processing all this information, we can now reread our paragraph in
a different manner and with a new meaning entirely.
“I (Rabbi Elazar) was of the opinion that Pesach should be
celebrated now in sorrow, like it had been celebrated during the 70 years
(of Babylonian Exile). I did not see the merit ( )זכיתיof celebrating the
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Exodus with expressions of joy ( )שתאמרuntil Ben Zoma explained the
verse, as it is stated “You should remember with joy (the “days” of life) all
of the days of your lives”. The word “day” implies when life is joyous, but
“all” implies even during the nights (of Galut-Exile, when life is generally
sorrowful). But the Sages go further… By remembering the Exodus with
joy (even during the “nights” of life), this will help bring the Messiah”
Therefore, according to this explanation of Rabbi Eliezer Ashkenazi,
all our five questions have been answered and the difficulties resolved.
We understand very well why the Rabbis inserted this paragraph in the
Haggadah, in general, and why specifically at this point of the Haggadah,
immediately following the story of the Rabbis who were depressed and
went to Rabbi Akiva to be joyous at the Seder (see explanation of the
previous paragraph). Thus, the “mood” for the celebration of the Seder
was essentially set for the past 1900 years, based on the conclusion of
this Mishna. The first words of the Mishna were left out of the Haggadah
because saying Paragraph 3 of the Shema each evening is not at all relevant
at all to this dilemma presented by Rabbi Elazar. The word “ ”זכיתיdoes
not signify that Rabbi Elazar defeated the Rabbis with his argument. It
signifies, rather “I did not see the merit” of this practice (of being joyous
at the Seder). This is the explanation of Rambam-Maimonides on this
Mishna. The 70 years referred to by Rabbi Elazar are the 70 years of how
Pesach was celebrated in Babylonia, a crucial aspect of the discussion, and
thus, a very relevant phrase. The use of the word  שתאמרand not  שתזכרis
the integral part of the dilemma – remember with joy or not.
Hence, for more than 1900 years, Jews have celebrated Pesach and
the Seder joyously, unlike in Babylonia during its Galut-Exile, even when
Jews have been without the Holy Temple and Pascal Sacrifice. May we
know the true joy of having a Seder soon together with that Sacrifice and
the Holy Temple.

66

הגדה של פסח

ָ ּברו ְּך ַה ּ ָמקוֹ ם ָ ּברו ְּך הוּאּ ָ .ברו ְּך ׁ ֶש ּנ ַָתן ּתוֹ ָרה לְ ַע ּמוֹ ִי ְׂש ָר ֵאל.
ָ ּברו ְּך הוּאְּ .כנֶ גֶ ד ַא ְר ָ ּב ָעה ָבנִים דִּ ְ ּב ָרה תוֹ ָרהֶ .א ָחד ָחכָ ם .וְ ֶא ָחד
ָר ׁ ָשע .וְ ֶא ָחד ָּתם וְ ֶא ָחד ׁ ֶש ֵאינוֹ יוֹ ֵד ַע לִ ׁ ְשאוֹ ל.
ָחכָ ם ָמה הוּא אוֹ ֵמרָ .מה ָה ֵעדֹת וְ ַה ֻח ִ ּקים וְ ַה ּ ִמ ׁ ְש ּ ָפ ִטים ֲא ׁ ֶשר צִ ָ ּוה ְי ָי
ֱאל ֵֹהינ ּו ֶא ְתכֶ ם .וְ ַאף ַא ָּתה ֱא ָמר־לוֹ ְּכ ִהלְ כוֹ ת ַה ּ ֶפ ַסחֵ .אין ַמ ְפ ִט ִירין
ַא ַחר ַה ּ ֶפ ַסח ֲא ִפיקוֹ ָמן:
ָר ׁ ָשע ָמה הוּא אוֹ ֵמרָ .מה ָה ֲעב ָֹדה ַה ּזֹאת לָ כֶ ם .לָ כֶ ם וְ ל ֹא לוֹ .וּלְ ִפי
ׁ ֶשהוֹ צִ יא ֶאת ַעצְ מוֹ ִמן ַה ְּכלָ ל ָּכ ַפר ָ ּב ִע ָ ּקר .וְ ַאף ַא ָּתה ַה ְק ֵהה ֶאת
אתי ִמ ּ ִמצְ ָריִם .לִ י וְ ל ֹא
ׁ ִש ּנָיו וֶ ֱא ָמר־לוֹּ ַ .ב ֲעבוּר זֶ ה ָע ָׂשה ְי ָי לִ י ְ ּבצֵ ִ
לוִֹ .אלּ ּו ָהיָה ׁ ָשם ל ֹא ָהיָה נִ גְ ָאל:
ָּתם ָמה הוּא אוֹ ֵמרַ .מה־ ּזֹאת .וְ ָא ַמ ְר ָּת ֵאלָ יו ְ ּבחֹזֶ ק יָד הוֹ צִ ָיאנ ּו ְי ָי
ִמ ּ ִמצְ ַריִם ִמ ֵ ּבית ֲע ָב ִדים:
וְ ׁ ֶש ֵאינוֹ יוֹ ֵד ַע לִ ׁ ְשאֹלַ .א ְּת ּ ְפ ַתח לוֶֹ ׁ .ש ֶ ּנ ֱא ַמר .וְ ִה ַ ּג ְד ָּת לְ ִבנְ ָך ַ ּב ּיוֹ ם
אתי ִמ ּ ִמצְ ָריִם:
ַההוּא לֵ אמֹר ַ ּב ֲעבוּר זֶ ה ָע ָׂשה ְי ָי לִ י ְ ּבצֵ ִ

ארבעה בנים  -אחים או ילדים
?FOUR CHILDREN—BROTHERS OR SONS

We picture in our minds the classic Pesach scene of the Haggadah:
four different kinds of sons sitting around the table with their father. The
Wise Son, the Wicked Son, the Simple Son and the Son Who Does Not Even
Know How to Ask. They are all young men, all brothers, sitting around the
Seder with their dad. That is the accepted and standard explanation of this
paragraph of the Haggadah. But why are these four children presented in
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Blessed is the all-present God, blessed is He, blessed is He who gave
the Torah to His people Israel, blessed is He. The Torah speaks of four
types of children - one wise, one wicked, one simple, and one unable
to ask a question.
The wise son. What does he say? He says: “What is the meaning of
the testimonies, and the statutes, and the judgements, which God, our
Elohim, has commanded you?“ You, too, must tell him all the detailed
regulations of the Pesach; that we do not proceed to any dessert after
eating the Paschal lamb.
The wicked son. What does he say? He says: “What does this service
mean to you?“. “You“ and not himself - and since he excludes himself
from the company, he rejects the main principle of the Passover. You
should also make him feel uncomfortable by saying: “This is done
because of that which God did to me when I came out of Egypt!“. “Me“
and not “him!“ If he had been there, he would not have been saved.
The simple son. What does he say? He says: “What is this?“. You shall
say to him, “By strength of hand God brought us out of Egypt, out of
the house of bondage“.
He who is unable to ask a question. You should prompt him – as it is
written, “You shall tell your son on that day, saying, ’This is because
of what God did to me when I came out of ‘Egypt’“

the Haggadah in this particular order? This is certainly not the order that
the Torah chose to mention them (based on the Torah verses quoted in the
answer to each son). And how do we know for certain that this scenario
refers to four brothers with one father?
Another, unique, explanation of this passage, sees this picture quite
differently. And in doing so, it explains not only the particular order, but
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also a phenomenon that has occurred repeatedly throughout Jewish history.
Rather than viewing the sons as four brothers, all living at the same time
in the same generation, one could easily see these four individuals as four
succeeding generations of Jewish children. Thus, each son is not the brother
of the previous son, but, rather, the child of the son just discussed. Thus,
the Wise Son gives birth to a rebellious child, who become the Evil Son.
When the Evil Son grows up, he gives birth to the Simple Son. And the
Simple Son gives birth to the Son Who Does Not Even Know How to Ask.
Why is this order significant and this explanation so poignant?
These four generations and archetypes of sons portray what has,
unfortunately, repeatedly occurred in Jewish history, especially as Jews
migrated from one country to another over the centuries. The observant
Jewish family moves to a new locale with a new language, new culture and
new customs. The wise and learned father tries to impart his Jewish heritage
to his young boy in this new land. But this child in the “New World” rejects
this Jewish way of life of the father as being “old fashioned” and antiquated.
He rebels completely and grows up to be the Evil Son. When he has a child,
his son sees no Judaism in his father’s home (the Evil Son). However, once
in a while, that young boy may be taken to visit his grandfather, the Wise
Man. It is there that he gets a glimpse of what it means to be Jewish, and
to live a Jewish lifestyle with Jewish values. He then asks “What is all
this?” The “Simple Son” wants to know what it all means -- the symbols,
rituals and customs. But. alas, he returns to his father’s home, grows up
and has his own son. This young lad never sees anything Jewish, neither in
his father’s house (the Simple Son) nor in his grandfather’s house (the Evil
Son). Thus, he cannot even inquire and ask what it means to be Jewish. He
is the Son Who Cannot Even Ask the Question.
This tale of assimilation has, unfortunately, repeated itself throughout
Jewish history, especially in the last one hundred years. The mass wave
of European Jews to the United States (and elsewhere) at the beginning of

69

THE PESACH HAGGADAH

the 20th century is replete with stories of parents who tried to pass down
Jewish tradition, but the children, in rejecting everything from the “Old
Country,” removed not only their Kippot but also everything else Jewish
from their lives. In the countries of the Former Soviet Union, children who
came under the strong influence of Communism, also rejected anything
connected to religion, despite the urging of the parents not to break the
chain of 3000 years of Jewish heritage. And in the Land of Israel, most of
the early pioneers themselves rejected the observance and Mitzvot of their
parents as they built a “new Judaism” in the Land.
Fortunately, for the most part, we are, today, living in a time of the
third generation of “The Simple Son.” People are once again asking “What
is this Judaism?” The children of those who rejected Jewish observance
are asking “What is this really all about?” and “Can Judaism be relevant
to me?” The entire Baal Teshuva movement is comprised of sons and
daughters who might be called “Simple Sons,” who are yearning to find
answers and meaning in their heritage, even though it was rejected by their
parents.
The Hebrew word for the Simple Son is “”בן תם. But the same word
“תם-simple” also connotes a Torah scholar as well, as Jacob was known
as an “איש תם יושב אוהלים-A pure person who sat in the tents” (Genesis
25:27). Many commentaries, based on the Midrash (Beraishit Rabbah
63:10) understand this phrase to mean that Jacob studied diligently in the
Tent of Torah. It is true that the parents of today cannot supply adequate
answers to today’s generation of “Simple Sons” who are asking questions
and yearning for their Jewish heritage. However, if we reply to their
questions of “What is this Judaism?” and answer them properly, then we
have the opportunity to turn this generation of “בן תם-Simple Son” into
an “איש תם-Torah learned individual”. It is up to us to respond to Jewish
sons and daughters who have questions, no matter what their background
or age is. If we do so appropriately and effectively, we can turn the “תם
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“Simple Sons” in to “Learned Sons”. However, if we do not answer their

questions effectively, then the next generation will be comprised of children
who cannot and will not even ask anything about their Jewish heritage, or,
worse, may not even attend the Seder at all.

מספר ארבע
THE NUMBER 4

Of all the symbols and numbers present at the Seder, the number
four seems to stand out most prominently. There are the four cups of wine,
four questions, four children (sons), and four stages of redemption. Even
regarding the Matzah, which seem to be the “unusual” number three at the
Seder, if we think about it, it is not an oddity at all. Since we must break
the middle Matzah in half early in the Seder, long before it is eaten, there
are actually four Matzot at the Seder as well. What is so important about
the number four? Is this number mere coincidence? Why is this number
repeatedly inserted by those Rabbis who assembled the Haggadah? What
message were these Rabbis trying to convey?
To understand one of the answers given regarding the repeated use
of the number four at the Seder, all we need to do is look at the one place
in the Seder where the number four is actually explained. In the “אחד מי
 יודע-Who Knows One” paragraph, the significance of all the numbers
are clarified. We say there that the number four represents the Jewish
Matriarchs – the “Mothers of the Jewish people” – Sarah, Rebecca, Leah
and Rachel. What message, then, is the repeated use of four in the Haggadah
telling us? It is the message of these four mothers, and all Jewish mothers,
who represent the transmission of Jewish heritage and Jewish values from
generation to generation on Pesach night. The verse says “שמע בני מוסר אביך
ואל תיטוש תורת אמך-Hear, my child, the discipline of your father, and do not
forsake the teachings of your mother” (Proverbs 1:8). While in Judaism
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the formal teaching is usually transmitted through the Rebbe, the father,
the male figure, the informal teachings, the values, are transmitted through
the mother. Pesach night is about the informal teaching, and the ideas of
Pesach and Jewish heritage will be passed down through the mothers.
While it might be easy to perceive the Haggadah as a formal text and
teaching (especially with Principal 4), the Rabbis, in stressing the number
four, are telling us that the essential messages of the Seder are transmitted
through the mothers of the Jewish people, and not the fathers. While there
are certain aspects of Pesach transmitted from father to child, as implied in
the verse “והגדת לבנך-You (masculine) shall teach your son” (Exodus 13:8),
the Rabbis are alluding to us that the essential heritage that must be passed
down from parent to child will be accomplished through the mother and
not the father. That is why the number four is repeatedly highlighted at the
Seder.

“And you shall tell you children” - A Yemenite family in the early 1900’s”
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 ִאי ַ ּביוֹ ם ַההוּא יָכוֹ ל. ַּתלְ מוּד לוֹ ַמר ַ ּב ּיוֹ ם ַההוּא.ֹאש ח ֶֹד ׁש
ׁ יָכוֹ ל ֵמר
 ַ ּב ֲעבוּר זֶ ה ל ֹא ָא ַמ ְר ִּתי ֶא ָ ּלא. ַּתלְ מוּד לוֹ ַמר ַ ּב ֲעבוּר זֶ ה.ִמ ְ ּבעוֹ ד יוֹ ם
ָ ְֶ ּב ׁ ָש ָעה ׁ ֶש ֵ ּי ׁש ַמ ָּצה ו ָּמרוֹ ר ֻמ ּנ ִָחים לְ ָפנ
:יך
ֹאש ח ֶֹד ׁש
ׁ יָכוֹ ל ֵמר
BEGIN PESACH AT THE NEW MOON

In this paragraph, the Haggadah asks: maybe we should celebrate
Pesach on the first day of Nisan, Rosh Chodesh, rather than on the 15th of
Nisan, when the Jews actually left Egypt. And it answers that because the
verse (Exodus 13:5) says “on that day”, it must be celebrated on the 15th.
Two obvious and common sense questions emerge from this passage: 1)
What is the logic of celebrating a Jewish holiday on a different day of the
month from when the events occurred. EVERY Jewish holiday is only
celebrated on the anniversary of the event it commemorates (unless it is
falls on Shabbat – and then it is only moved sometimes), unlike in the
USA, where holidays are moved to Mondays simply for convenience. No
activity or special event took place on the first of Nisan. So what were
the Rabbis thinking when they asked this question? 2) If there had not
been a verse to refute this possibility, then it seems, indeed, that we would
celebrate Pesach on Rosh Chodesh Nisan, two weeks earlier than Jews
have celebrated Pesach since its inception. What possible reason would
there be for the timing of this kind of celebration? Obviously, there must
be deeper concepts involved here to explain the fundamental difference
between celebrating on the first of Nisan or the 15th of Nisan. What are
they?
Indeed, the first day of Nisan and the fifteenth day of Nisan represent
not only two different days, but also two completely different outlooks
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This could mean, you should begin to tell the story at the
New Moon! So the verse adds, “on that day.“ Now if it says,
“on that day,“ could it mean that we start in the daytime?
The verse adds, “Because of this.“ “Because of this“ means
only when Matzah and Maror are laid before you.

on how to view the world. The 15th of Nisan, the day the Jews actually
left Egypt and the day on which we always celebrate Pesach, represents
a confluence of time. It is exactly in the middle of everything. Nisan is
the middle month of the year (counting from Tishrei). The 15th day is the
middle of the month. G-d brought the last plague at exactly the middle of
the night (Exodus 12:29), and G-d took the Jews out of Egypt at exactly the
middle of the day (Exodus 12:17). What is the significance of the “middle?
It is to teach us that, for Jews, all our lives are always “in the middle”. We
are always cognizant, at the same time, of our past and also of our future.
The present, today, is always tied to our past as Jews and our future as Jews.
In fact, in classic Hebrew, there is no present tense, only past and future
(present tense became a necessary construct formed by using the noun and
converting it into a verb. For example,  אני עובדor  אני הולךis translated today
as “I am working” or “I am walking”. But it also means “I am a worker”
and “I am a walker”. Originally only the latter was correct Hebrew). For
the Jew, there is no present existentially. It is all tied to the past and future,
even the Exodus from Egypt. This is why we had to leave Egypt in the
middle of the month, irregardless of the verse.
There is another competing philosophy concerning major events,
very popular today, that each important occasion marks a new beginning.
The past is irrelevant and the essence in life is only what is happening
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today. Thus, the Haggadah (based on the Midrash Mechilta Bo 17) asks
hypothetically whether Pesach should be celebrated on Rosh Chodesh
Nisan. This day represents the beginning of something special. It is the first
day of the month, first day of the year (according to some opinions) and the
day the Jews as a people received their first commandment (Exodus 12:2).
On this day, the Jewish people began their calendar and their essence as a
people. This represents a break with the past and a new beginning. Thus, the
Haggadah asks: perhaps we should celebrate Pesach as a new beginning of
the Jewish people, and, thus, appropriately, celebrate it on Rosh Chodesh
Nisan. When the Haggadah rejects this day as the date to celebrate Pesach,
it is not only because of the verse, but it is also a rejection of this entire
philosophy for Judaism and the Jews. Everything in Judaism is tied to the
past and future.
This idea of middle and tying everything to the past and future can
be seen in the structure of the Torah and Tanach (Jewish Bible) itself. The
history book of almost every people in history begins with the forming
of that people. But Judaism begins the Torah with the story of Creation.
This teaches us that the Jewish people are tied to Creation. This helps
explain Rashi’s first question in his Torah commentary: why didn’t the
Torah begin with the first day of Nisan, the beginning of the Jewish people?
This question implies an outlook that we should view life as “beginnings”
and not “middles”. Rashi answers that Judaism is all about “middle” and
the Jewish people could not come into being without understanding the very
beginning of time, Creation. So, too, the very last verses in Tanach end with
a description of the “end of time” with the arrival of the Messiah (Malachi
3:23-24). Thus, all Jewish actions are tied to the beginning and also to the
end. Hence these actions are always in the middle. The Haggadah itself
understands this concept, and it is in the very next paragraph that it begins
to tell the Exodus story by recalling the very first Jew, Abraham, and his
ancestors. So, too, the Haggadah itself also ends with the end of time, the
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arrival of Messiah (see more about this concept in the explanation later
on of why Hallel is split into two parts only in the Haggadah). This idea
is also demonstrated in the last Parsha of the book of Bamidbar, Masei. In
describing all the travels of the Jewish people in the desert, the Torah states
that the Jewish people traveled from this place and went to this place. But
the Torah always repeats the last place there traveled from, even though we
already know this information from the pervious verse. These “extra words”
come to teach us that in all travels of life, we must always know where we
are coming from and also where we are going to. This is the essence of
“middle.” The Jews are referred to (Isaiah 60:21) as the saplings of G-d, as
trees and not vegetables. What is the difference between a vegetable and
a fruit? To get food from a vegetable, you must wipe away all previous
vegetables, all previous generations of plants in order to put the seed in.
But with a tree and fruit, each year, each generation, the roots, trunk and
branches remain, while the new fruits grow. So it is with the Jewish people.
It is also no accident that it is specifically the middle Matzah that we split
into two pieces at the Seder, indicating that this is the crucial Matzah – the
focus of where everything is happening.
It is also possible to connect this idea to one other strange aspect
of the Pesach Seder, as outlined in the Torah. When the Jews actually left
Egypt, the verse (Exodus 12:41) says “ויהי בעצם היום הזה- It was exactly in
the middle of the day.” But the word עצם-middle also signifies in Hebrew
עצם-bone. It is this very  עצםthat G-d forbade the Jews to break on Pesach
night, as it says (Exodus 12:46) “You shall not break a bone of it (Paschal
sacrifice)”. What is the connection between the use of the same word only
5 verses apart? Perhaps we may understand that the bone of an animal is
the “middle” that which holds everything together in each limb – the flesh,
sinews, tendons, etc. It was that “middle,” stressing that it was the boneעצם-middle that was forbidden to be broken, the most significant part of
both the animal and of life.
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 וְ ַעכְ ׁ ָשו ֵק ְר ָבנ ּו ַה ּ ָמקוֹ ם.ּעוֹב ֵדי ֲעבוֹ ָדה זָ ָרה ָהי ּו ֲאבוֹ ֵתינו
ְ ִמ ְּת ִח ָ ּלה
 כּ ֹה ָא ַמר ְי ָי ֱאל ֵֹהי.ֹאמר יְהוֹ ׁ ֻש ַע ֶאל ָּכל ָה ָעם
ֶ  וַ ּי. ׁ ֶש ֶ ּנ ֱא ַמר.ֹלַ ֲעבוֹ ָדתו
 ֶּת ַרח ֲא ִבי ַא ְב ָר ָהם. ְ ּב ֵע ֶבר ַה ּנ ָָהר ָי ׁ ְשב ּו ֲאבוֹ ֵתיכֶ ם ֵמעוֹ לָ ם.ִי ְׂש ָר ֵאל
 וָ ֶא ַ ּקח ֶאת ֲא ִביכֶ ם ֶאת ַא ְב ָר ָהם: וַ ַ ּי ַע ְבד ּו ֱאל ִֹהים ֲא ֵח ִרים.וַ ֲא ִבי נָחוֹ ר
 וָ ֶא ֶּתן־.ֹ וָ ַא ְר ֶ ּבה ֶאת זַ ְרעו.נָען
ַ ֵמ ֵע ֶבר ַה ּנ ָָהר וָ אוֹ לֵ ְך אוֹ תוֹ ְ ּבכָ ל ֶא ֶרץ ְּכ
 וָ ֶא ֵּתן לְ ֵע ָׂשו ֶאת. וָ ֶא ֵּתן לְ ִיצְ ָחק ֶאת ַי ֲעקֹב וְ ֶאת ֵע ָׂשו:לוֹ ֶאת ִיצְ ָחק
: וְ ַי ֲעקֹב ו ָּבנָ יו י ְָרד ּו ִמצְ ָריִם.ַֹהר ֵׂש ִעיר לָ ֶר ׁ ֶשת אוֹ תו

ִמ ְּת ִח ָ ּלה
IN THE BEGINNING

If the authors of the Haggadah wished to explain the origins of
the Exodus story beginning with the very first Jew, Abraham, we would
understand very well the inclusion of this paragraph in the Haggadah. But
why begin this historical exposition with the lives of people who lived
before Abraham, who have absolutely nothing to do with the Exodus story
at all? Why mention Abraham's father, Terach, and Abraham's grandfather,
Nachor? Why point out that they were idol worshippers, when they were
not Jews and it has no connection to the Exodus theme? Finally, why start
the paragraph stating "Our forefathers were idol worshippers", when this
is simply false? Our forefathers began with Abraham, not his parents and
grandparents? It is almost an insult to all Jews. And what is it doing in the
Haggadah?
The answer to these questions can already be found in the Mishna.
In order for each Jews to properly feel the lows and highs of slavery and
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In the beginning our fathers were idol-worshippers;
but now God has brought us near to serve Him, as it
is written, “Yehoshua said to all the people, ’Thus says
God, Elohim of Israel: Your fathers dwelt on the other
side of the river in olden time; Terach was the father of
Avraham, and the father of Nachor; and they served other
gods. I took your father Avraham from the other side of
the river, and led him through all the land of Canaan, and
multiplied his seed, and gave him Yitzchak. And I gave
to Yitzchak, Yaakov and Esav; and I gave to Esav, Mount
Se‘ir to possess it; but Yaakov and his children went down
to Egypt’ “

eventual liberation, the Mishna states (Pesachim 10:4) that the Haggadah
must begin by describing the shame of the Jewish people and conclude
with describing their praise. When the Gemara later asks to describe this
shame and praise, all opinions seem to agree as to the definition of praise
()שבח. However, there is an argument between Rav and Shmuel about the
definition of shame ()גנות. Shmuel says (Pesachim 116a) that the shame of
the Jewish people begins in the Haggadah with the words "עבדים היינו-We
were slaves" while Rav says that the shame of the Jewish people commences
with the words "מתחילה היו אבותינו עובדי עבודה זרה-At the beginning, our
forefathers were idol worshippers" (our paragraph). Thus, we highlight
(or even exaggerate) the low beginnings of the Jewish people in order to
show how far we have come in the praise at the end of the Haggadah.
But what is the actual argument between Rav and Shmuel? On
what point do they actually disagree? What underlying concepts really
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define their argument? One possible answer involves the core of Judaism
itself. In defining the fundamental nature of Judaism, there has been an
ongoing and raging debate for generations that continues until today. The
question is: Is Judaism, at its essence, a religion like Christianity? Or, is
Judaism, at its fundamental nature, a nation, a people and culture? There
are numerous components of Judaism that seem to define it as a religion,
while other aspects of Judaism seem to define it as a people and a nation.
For example, if a Christian does not accept upon himself or herself the
tenets and obligations of Christianity, then he or she is no longer a Christian.
But if a Jew has never done anything Jewish in his or her life and even
does not believe in G-d, he or she still remains a Jew – even according to
Jewish law. This indicates that being Jewish is being part of a people. On
the other hand, if someone not born Jewish wants to become a Jew, then it
is not sufficient to declare oneself a Jew and simply move to Israel. This
person must formally be accepted as a Jew by declaring belief in G-d and a
commitment to observe the Commandments and a Jewish lifestyle in front
of a legal Jewish court. This seems to indicate that Judaism is more of a
religion. This very same subject might be framed differently: Who is the
better Jew? Is it the non-observant Israeli soldier serving his country and
guarding the Jewish population of Israel, or is it the Chassid in Brooklyn,
who does not even mix with other Chassidim outside his sect and has not
aspirations to visit Israel, but observes each commandment meticulously?
If we look carefully at the argument between Rav and Shmuel, we may be
able to resolve this debate, at least partially.
Rav seems to say that Judaism at its essence is a religion. That is why
when tracing Judaism back to its roots, he says the Haggadah must begin
with idol worship, the antithesis of Judaism – the religion. Shmuel, on the
other hand, seems to believe that the essence of Judaism is the peoplehood,
the political entity. Thus, when speaking about the roots of Judaism, the
Haggadah must begin with the enslavement of the people. Two divergent
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views that go back as far as the Talmud. Which view is the correct one?
Whom do we "Pasken" (rule) according to, concerning this question? The
Rabbis who authored the Haggadah had a choice of choosing one or the
other in order to define the essence of Judaism in the context of the shame
of the Jewish people. What did they do? They included both paragraphs
and both concepts in the Haggadah. This seems to signify that these Rabbis
thought that both components were at the essence of Judaism. One could
not have a Judaism without either the peoplehood or without the religion
components. Therefore, even though Rav and Shmuel disagreed, the Rabbis
seem to be telling us that Judaism can never be defined as either or, but
rather only as both components together. Without both peoplehood and
religion, it is not Judaism. Thus, while Pesach is defined mainly as a holiday
of political freedom, it also contains a religious element, as the people's
freedom was tied to their belief in G-d (Exodus 14:31). In addition, very
early on in the process of the Exodus, G-d already informed Moshe that
the goal of the Exodus was not merely peoplehood but also receiving the
Torah and serving G-d (Exodus 3:12).
It is interesting to note that both of these components have been
complementing each other as part of Judaism since the very beginning. But
it is even more interesting to realize that the order of these two elements
is significant. It must always be first Judaism as peoplehood and only
then Judaism as religion. That is why in the Haggadah, the paragraph of
"We were slaves" (peoplehood) is placed before the paragraph of "Our
forefathers were idol worshippers” (religion). That is also why Pesach
(which is more peoplehood than religion) must come before Shavuot, when
the Jewish people received the Torah (a holiday that celebrates Judaism
as a religion more than Judaism as peoplehood). But both must be tied
together not only philosophically, but also practically, as expressed in the
commandment to count the Omer from Pesach to Shavuot, connecting the
two events and components. When Ruth, the classic convert, wanted to
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 ׁ ֶש ַה ָ ּקדוֹ ׁש ָ ּברו ְּך הוּא. ָ ּברו ְּך הוּא.ָ ּברו ְּך ׁשוֹ ֵמר ַה ְב ָט ָחתוֹ לְ ִי ְׂש ָר ֵאל
 ְּכ ָמה ׁ ֶש ָא ַמר לְ ַא ְב ָר ָהם ָא ִבינ ּו ִ ּב ְב ִרית ֵ ּבין.ִח ׁ ּ ַשב ֶאת ַה ֵ ּקץ לַ ֲעשׂוֹ ת
ֹאמר לְ ַא ְב ָרם ָיד ַֹע ֵּת ַדע ִּכי גֵ ר י ְִהיֶה זַ ְר ֲע ָך
ֶ  וַ ּי. ׁ ֶש ֶ ּנ ֱא ַמר.ַה ְ ּב ָת ִרים
 וְ גַ ם ֶאת: וַ ֲע ָבדוּם וְ ִענ ּו א ָֹתם ַא ְר ַ ּבע ֵמאוֹ ת ׁ ָשנָה.ְ ּב ֶא ֶרץ ל ֹא לָ ֶהם
: וְ ַא ֲח ֵרי כֵ ן ֵיצְ א ּו ִ ּב ְרכֻ ׁש ָ ּגדוֹ ל.ַהגּוֹ י ֲא ׁ ֶשר ַי ֲעבֹד ּו דָּ ן ָאנֹכִ י

become a Jew, she defined Judaism with these two components: "עמך עמי
ואלוקיך אלוקי-Your people is my people and your G-d is my G-d". Both
components are present and necessary. But, once again, the Judaism as
peoplehood component is placed before the Judaism as religion component.
When men place the Tefillin on their arms and heads each morning, one
might interpret the symbols of the Tefillin as representing these same two
components of Judaism. The Tefillin of the Arm signifies the action side
of Judaism, the nation, the political reality, while the Tefillin of the Head
can signify the spiritual aspects of Judaism, the religion. And all Rabbis
agree that placing of the Tefillin on the arm must precede the placing
of the Tefillin on the head, the peoplehood before the religion (but both
components work in unison, as the text in both Tefillin is the same). Even
in Messianic times, according to tradition, this phenomenon will play itself
out. There will be two Messiahs for the Jewish people. First will come the
Messiah from the tribe of Joseph, who represents what Joseph represented:
the economic provider (Genesis 42:5), the national ruler, the political leader
of a people. Only later will the Messiah of Judah arrive. He represents the
spiritual side, the religious component of Judaism (Genesis 46:28 with
Rashi commentary). It is interesting to note that even in our times, the same
phenomenon has occurred. Only after there was a War of Independence in
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Blessed is that One who keeps His promise to the Jewish people,
blessed is He. For the Holy One, blessed is He, had already
determined their destiny, in order to fulfill what He had said to
our father Abraham at the Covenant “Between the Pieces’’, as it
is said, “He said to Avram: 'Know surely that your descendants
shall be strangers in a land that is not theirs, and shall serve
them; and they shall afflict them for four hundred years; and also
that nation whom they shall serve, will I judge; and afterwards
they will come out with great possessions' ’’.

Israel in 1948 (nationhood) could there be the Six Day War (1967) where
the place of the Holy Temple came back to Jewish hands (religion). Not
only did the national event precede the religious event in years, but even
in the date on the Jewish calendar (5th of Iyar before 28th of Iyar).
Therefore, based on this argument in the Talmud regarding this
paragraph and the later decision to include both opinions in the Haggadah,
we can define what it means to be a Jew.

ָ ּברו ְּך ׁשוֹ ֵמר
BLESSED IS THAT ONE WHO KEEPS HIS PROMISE

This paragraph begins by blessing and thanking G-d for keeping His
promise to Israel, the Jewish people. Besides the lack of clarity defining
precisely what this promise is referring to, another simple question arises
based on these words and seemingly straightforward idea. We always
expect all people to do what they state they will do, and fulfill all of their
promises. Simple human decency and honesty demand that individuals who
promise something to others implement their pledge. Not fulfilling one’s
commitments is considered a lack of morality and decency. Why, then, when
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it comes to G-d, do we specifically thank Him and bless Him for fulfilling
His commitments and promises? If he had done anything less, we would
be shocked and have questioned how this could be! What exactly, then, is
the great deed that G-d performed by fulfilling His word and keeping His
promise to the Jewish people, that we must especially thank Him in this
paragraph of the Haggadah?
If we analyze the precise nature of the promise that is being discussed,
and also redefine the meaning of one of the words in the passage, we can
answer this question, and, in addition, come to a new understanding of
these words.
One of the main promises or commitments that G-d guaranteed
Abraham was “כי ביצחק יקרא לך זרע-Through Isaac your seed (nation) will
be called” (Genesis 21:12). In promising Abraham that a great nation will
come from his offspring, G-d also promised in the Torah that the nation
would come specifically through Isaac and not Ishmael (a premise which
the Moslem world disagrees with to this day). But G-d did not mention
in this commitment through which of Isaac’s children the Jewish nation
would emerge. Just as Abraham had two sons (and the nation might have
emerged through either Isaac or Yishmael before G-d’s promise), so, too,
Isaac himself also had two sons. G-d did not obligate Himself or specify in
the Torah whether the Jewish people would eventually be formed through
Jacob or Esav (Esau). Had the Jewish people been created through Esav,
G-d would have fulfilled His promise to Abraham completely. We know
now that G-d chose to establish the Jewish people through Jacob and not
Esav, and it is specifically for this decision that we are thanking G-d in this
paragraph. Jacob’s alternate name was Israel. In this paragraph, then, the
word “Israel” signifies Jacob and not the Jewish people. Therefore, we are
thanking G-d for fulfilling his promise to Abraham through Israel (Jacob)
and not Esav, something that G-d had never promised Abraham. “ברוך שומר
הבטחתו לישראל-(We) bless G-d for fulfilling His promise through Israel
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(and not Esav)”. And it might very well be for this very reason – that G-d
chose to establish the Jewish people from Jacob/Israel and not Esav -- that
the actual name of the Jewish nation in the Torah and forever became “בני
ישראל-The children of Israel (Jacob)”.

ִח ׁ ּ ַשב ֶאת ַה ֵ ּקץ
HE HAD ALREADY DETERMINED THEIR DESTINY

The simple reading of this expression “ ”שהקב"ה חישב את הקץexpresses the idea
that G-d calculated the number of years until the end of the slavery (and then
shortened them). The 400 years, the original number of years intended for
the Jews to be enslaved by the Egyptians, is clearly predicted and promised
by G-d to Abraham (Genesis 15:13). Nevertheless, the actual years of slavery
were 210 years after G-d had mercy on the Jewish people (Midrash Rabbah
Shir Hashirim 21), and the number 400 was counted from Isaac’s birth. This
is alluded to numerically in the word “קץ-end”. The numerical value of “”קץ
is 190, the precise number of years by which G-d shortened the length of
slavery. Thus, this phrase can also be read: “G-d calculated the 190 (years)”
and shortened Jewish slavery in Egypt by that amount. This is the Midrashic
understanding of the word “”קץ.
In the simple reading of this phrase, however, the word “ ”קץsignifying the
“end” of slavery makes little sense and is used out of its normal context. This
word, when used in the Torah, signifies an ending that denotes destruction,
such as the end of the world in the time of the Great flood (Genesis 6:13).
In our passage, this is clearly not the intention of this word (a similar word
“ ”מקץis often used in the Torah to indicate the end of a time period, but not
“)”קץ. Why, then, did the Rabbis choose to use this specific word in describing
G-d’s calculation of the end of Jewish slavery? The Maggid of Dubno gives
one answer that not only answers our question but also presents us a concept
that should be taken to heart by all Jews and that might even change the world.
As is his wont, he presents the answer and idea through a parable.
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A certain man a few hundred years ago was traveling on foot to a far away
city, a journey of a few days’. When night fell on the first evening, this man
had difficulty falling asleep. Stocked with a great amount of liquor, the man
began to imbibe in order to induce sleep. When this did not work initially,
he drank more and more until he was overcome with slumber. But he had
drunk so much alcohol and his sleep was then so deep, that he continued
to sleep not only through the night but also through the entire next day as
well. When he awoke refreshed the following evening, the man believed
it was still the same night and tried to fall back asleep once again. After
failing to do this, he started to drink from his liquor. However, this time it
took even more liquor to induce sleep. And, due to the great consumption
of alcohol, once again, he slept through the entire night and also through
the entire next day. This scenario repeated itself over the course of a few
days, as the man drank heavily each night and slept through the entire day,
thinking each time when he awoke that it was still the same night. Finally,
on the fourth night, when the man awoke once again, still in the same spot,
thinking it was the same night. He then remarked to himself: “Boy, this
night is really very long.”
The Dubno Maggid explains that the concept of night (as he has been

Jewish refugees in Shanghai distribute boxes of Matzah
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repeatedly emphasized in this Haggadah) symbolizes the Galut-Exile for
the Jewish people, and, in general, bad times. While we look at the present
night of Galut-Exile as one long time period beginning in 70 CE, the Dubno
Maggid says, based on this story, that our perception is mistaken. Like the
man who slept during the days and thought that it was one long night, we,
too, do not realize that there have been many “days” during this seemingly
long night of Galut-Exile. There have been many opportunities to bring
the Messiah and abruptly end the night during the past two thousand years,
but, like the man, we have not been spiritually “awake” enough to do so.
We have not realized the opportunities that have presented themselves, and
have, instead, slept through them, believing it was one long night. The word
“”הקץ, says the Dubno Maggid, not only means “the end” but also signifies
in Hebrew “the state of being awake”. Thus, we can read the phrase “שהקב"ה
 ”חישב את הקץas “G-d set up many situations for us to be awake”. But, alas,
our spiritual slumber did not allow us to be aware of these times, and we
missed the opportunities to end the Galut-Exile, the night. If we are aware
of this and, therefore, stop long enough to try to see the spiritual “days”,
the opportunities to end the exile, then perhaps we can indeed end this long
night by acting on those situations that G-d set up for us.

Victims of the 1917 Kiev Riots
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:יכסה המצות ויקח הכוס בידו

 ׁ ֶשלּ ֹא ֶא ָחד ִ ּבלְ ַבד ָע ַמד ָעלֵ ינ ּו.ּוְ ִהיא ׁ ֶש ָע ְמ ָדה לַ ֲאבוֹ ֵתינ ּו וְ לָ נו
 וְ ַה ָ ּקדוֹ ׁש.ּ ֶא ָ ּלא ׁ ֶש ְ ּבכָ ל דּ וֹ ר וָ דוֹ ר עוֹ ְמ ִדים ָעלֵ ינ ּו לְ כַ לּ וֹ ֵתנו.ּלְ כַ לּ וֹ ֵתנו
:ָ ּברו ְּך הוּא ַמ ִּצילֵ נ ּו ִמ ּי ָָדם

וְ ִהיא ׁ ֶשעָ ְמ ָדה
AND IT HAS STOOD

This paragraph describes the phenomenon of non-Jews who wish to
destroy Jews (physically) in every generation. Even though this paragraph
was written more than 1500 years ago, its words are as true today as they
were then. Antisemitism began with the first Jew Abraham (Midrash
Beraishit Rabbah 38:13) and has continued in every generation, even in
countries where Jews did not live at all or only were a very small part
of the population. In the 21st century there are still those enemies who
want to destroy the Jewish people and all inhabitants of Israel. Why this
phenomenon exists and continues is beyond the scope of this Haggadah. But
in its very first words, this paragraph seems to be telling us the secret how
and why we are still alive despite the constant threat of destruction: “והיא
שעמדה לאבותינו ולנו-IT has stood (and protected) our forefathers and us.” The
problem is that it is not clear what the pronoun “והיא-It” is referring to. What
exactly has been the secret of Jewish survival in face of the ongoing threat
to exterminate the Jewish people? At the end of this paragraph, it states that
G-d saves us from their hands (which is a given to Jewish survival). But
the very first word seems to be saying that it is something more. What is
that “it” that has kept us alive despite all the threats and attempts to wipe
us out?
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And that promise has stood our fathers and ourselves in
good stead, for not one persecutor only has risen against us
to destroy us; but in every generation there are those who
rise against us to destroy us. But the Holy One, blessed is
He, always saves us from their hands.

There have been numerous explanations and answers about what “it”
is. One Midrash says that each of the four letters of “א-י-ה-ו-It” represents
an different aspect of Judaism based on its numerical value, and that this
is the secret of Jewish survival. The Vav (6) represents Jewish study of
the Six Tractates of the Mishna, the Oral Law. The Heh (5) represents
the Five books of Moses and the clinging of the Jewish people to the
Written Law. The Yud (10) represents the Ten Commandments, and the
Aleph (1) represents Jewish belief in one G-d. Taken together, these four
fundamentals of Judaism (Oral Law, Written Law, Ten Commandments
and Belief in one G-d) are what have kept the Jewish people alive. Another
commentator explains that if we want to know what that one thing is that
has kept the Jewish people alive, all we need to do is keep reading this
paragraph (beyond the word “it”): “In every generation our enemies are
trying to destroy us.” It is THIS phenomenon itself that has kept us alive.
As long as there is a threat from without, menacing the Jewish people,
that threat itself has reminded Jews that they are Jews and has also helped
unite the Jewish people (during all wars in Israel, for example, this unity
is a known phenomenon – the people unite as one – a phenomenon that
unfortunately does not last afterwards). Without the constant threat of
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:יניח הכוס מידו ויגלה המצות

 ׁ ֶש ּ ַפ ְרעֹה.ּצֵ א וּלְ ַמד ַמה ִ ּב ֵ ּק ׁש לָ ָבן ָה ֲא ַר ּ ִמי לַ ֲעשׂוֹ ת לְ ַי ֲעקֹב ָא ִבינו
. ׁ ֶש ֶ ּנ ֱא ַמר. וְ לָ ָבן ִ ּב ֵ ּק ׁש לַ ֲעקֹר ֶאת ַהכּ ֹל.ל ֹא ָ ּגזַ ר ֶא ָ ּלא ַעל ַה ְּזכָ ִרים
 וַ י ְִהי ׁ ָשם.ֲא ַר ּ ִמי א ֵֹבד ָא ִבי וַ ּי ֵֶרד ִמצְ ַרי ְָמה וַ ּיָגָ ר ׁ ָשם ִ ּב ְמ ֵתי ְמ ָעט
:לְ גוֹ י ָ ּגדוֹ ל ָעצוּם וָ ָרב

physical destruction, the Jewish people’s existence would be in peril (see
the next paragraph of “צא ולמד-go out and study”).
Another possible explanation of “it” involves a closer reading of the
language of the paragraph. The simple reading of the words “שלא אחד בלבד
 ”עמד עלינו לכלותינוtranslates that not only one enemy tried to destroy us, but,
rather, many enemies in each generation have tried to wipe out the Jewish
people. However, the word “אחד-one” can also signify “אחד-united”. In the
first verse of the Shema, the last word “ ”אחדhad been explained that G-d is
a unity. In the verse in Megillat Esther “ ”ישנו עם אחדone explanation is that
the Jewish people are a nation that is united. If “”אחדsignifies unity, then
this paragraph can be read somewhat differently and a new explanation
emerges why our enemies have not been able to destroy us. “שלא אחד בלבד
”עמד עלינו לכלותינו. Our enemies were not united as one when they stood to
destroy us. “ ”אלא שבכל דור ודור עומדים עלינו לכלותינוRather, our many enemies
in each generation (in plural form) try to destroy us, indicating that they
are not united as one against us. It is their disunity that helps preserve the
Jewish people. If they learned to unify their forces and energies in trying
to destroy us, then we would really be in trouble. Nowhere was this more
evident than in the War of Independence in 1948. The Jews in the Land
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Go out and learn what Lavan the Aramean tried to do to
Yaakov our father! For Pharaoh decreed the death of the
male children only, but Lavan tried to destroy us all, as it
said:
“An Aramean sought to destroy my father, and he went down
to Egypt, and sojourned there, only a few in number, and he
became there a nation, great, mighty, and populous’’

of Israel were vastly outnumbered and outgunned with more and superior
weaponry. But it was the disunity of the five Arab armies, their different and
individual goals in waging war, and their own bickering among themselves
which ultimately secured victory for the Jews fighting to establish a Jewish
state. While we Jews often fight among ourselves as well (see explanation
above of Question 1 of Ma Nishtana according to Kli Yakar), we Jews
know how to come together during war and also for the important things,
as can be seen in the fight of World Jewry to help free Soviet Jews in the
1960’s-1980’s. One can only hope that our enemies will not learn of their
failing and this secret to our continued existence.

צֵ א וּלְ ַמד
GO OUT AND LEARN

The first two words of this paragraph are highly enigmatic: “צא ולמדGo out and learn.” Where are we supposed to go out from? Our homes? Why
must we study only this paragraph and these words? Isn’t the entire night an
exercise of Torah study (see Introduction to the Order of the Seder, Principle
4)? What is so special about this paragraph that it is the only text in the
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entire Haggadah that the Rabbis tell us to go out and then to study it?
As mentioned repeatedly, the Rabbis desired for us to learn the entire
Haggadah on a deeper level each year (Principle 3). It is this particular
paragraph which is the paradigm of this principle, as the ideas expressed
here cannot be found in the simple reading of the Torah text, and Lavan’s
evil side cannot possibly be comprehended without a deeper study of the
Torah. The “going out,” then, signifies leaving the simple meaning of the
Haggadah and the Torah and going out of the accepted Peshat-simple
reading, to thinking “out of the box” in order to grasp what the Torah and
Rabbis are actually teaching us. Every passage of the Haggadah should
indeed be studied with the same depth and analysis, but this paragraph,
more than any other in the Haggadah, shows why without this in-depth
study, even some of the straightforward messages of the Haggadah will not
be properly understood. What is that message and deeper understanding?
This Haggadah passage asserts that Lavan (Laban), brother of
Rebecca and father in law of Jacob, was the worst villain in the entire Torah.
He was worse than Pharaoh who killed little Jewish babies and tortured
Jews as slaves. But this idea seems to make little sense, based on what we
know about Lavan from the Torah itself: it was Lavan who opened his home
to Jacob who came to a strange country as a single young man. Jacob lived
in Lavan’s home for 20 years. Lavan gave Jacob employment and Jacob
became a rich man as a result. Lavan also gave his only two daughters,
Leah and Rachel, to Jacob. So how can this man Lavan be characterized
as evil at all? And is he worse than Pharaoh?? Only by analyzing the true
nature of Lavan and the ideas the Haggadah on a deeper level can we
begin to comprehend the words of this paragraph and the true wickedness
of Lavan.
Throughout Jewish history, continued Jewish existence has
repeatedly been threatened in one of two ways: either through attempting
to physically annihilate the Jews, or by attempting at spiritually destroy the
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souls of the Jews. The physical destruction is depicted in the Torah by the
actions of Pharaoh, the Amalekites, and, later, by the Hamans of the world.
In the past 100 years, this threat was most obviously demonstrated by Nazi
Germany. The holiday that symbolizes this threat and the Jewish attempt
to overcome it is Purim. But there is another threat to Jewish existence
which is more subtle. It is the spiritual threat by regimes that allow Jews
to live (ostensibly) normal lives as human beings, but try to remove Torah
learning, Jewish culture and any vestige of Judaism. The Syrian-Greeks
and later the Romans tried to do this to the Jews. In the past 100 years, this
threat was most obviously demonstrated by the Soviet Union, who tried to
wipe out all remnants of Judaism while (ostensibly) giving Jews full rights
as Soviet citizens. The holiday that symbolizes this threat and the Jewish
attempt to overcome it is Chanukah. In the Torah, the physical threat is
most represented by Pharaoh, while the spiritual threat is most represented
by Lavan.
While it is not blatant in the simple text of the Torah, the Rabbis
understood Lavan’s actions at the end of his twenty years with Jacob to
be a deliberate attempt to uproot and tear apart Jacob and his family (the
entire Jewish people at that time). Had he succeeded, says the Haggadah,
there would have been no Jewish people. What exactly did Lavan do?
When Jacob wanted to take his family and to return to the Promised Land
and fulfill his destiny, Lavan tried to stop him. First with words and later
with threats, Lavan did not want his children and grandchildren to become
the Jewish people. Jacob was so afraid that Lavan would not let him return
to the Land of Israel (Genesis 31:2) to fulfill his destiny, that he actually
had to run away and sneak out of his home (Genesis 31:20). When Lavan
finds out and tries to overtake Jacob, they eventually decide to part with
a peace treaty. But even here, Lavan tries to blur the differences between
the heritage and values of his family and Jacob’s family. At the signing
of the treaty, Lavan (Genesis 31:53) intentionally recalls both the G-d of
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Abraham and the G-ds of Nachor (Terach’s father) as equals who live side
by side, trying to create a parallel, a bond and a continued relationship
between the two families. Jacob does not let this attempt go unanswered,
but seals the treaty by mentioning only the G-d of his father Isaac, who has
no blood relationship with Lavan at all. Thus, while not trying to kill Jacob
physically, Lavan attempted to destroy the Jewish people from within, by
preventing their return to the Land and destroying their uniqueness as a
people.
It is no accident that Targum Yonatan (on Bamidbar 22:5) and the
Midrash (Tanchuma, Vayetze 13 and Yalkut Shimoni, Shemot 2:247) say
that Lavan and Bilaam were one and the same person (figuratively). These
are the only two individuals in the entire Torah who tried to destroy the
Jewish people spiritually. Lavan’s attempt is described above. Bilaam tried
to harm and eliminate Judaism first by cursing the Jewish people and,
when unsuccessful, he helped send the daughters of Moav to seduce the
Jewish men and commit acts of idolatry at Baal Peor. Without Pinchas’ act
of zealotry, killing the perpetrators, Bilaam might have indeed succeeded.
It is, then, no accident that G-d specifically chose to bury Moshe opposite
Baal Peor (Deuteronomy 34:6). Why did G-d choose this particular place
(even though the exact spot is unknown)? In doing this, G-d is signaling to
us that it is the spiritual threat of Baal Peor that is the greatest challenge to
Jewish survival, and, thus, we “need” Moshe to symbolically “guard” and
protect us from this threat. With all the physical battles in the Torah, it is
Baal Peor and the spiritual threat that is the most dangerous. The Haggadah,
as well, is echoing this idea, and telling us that when faced with these two
threats to Jewish existence, it is the spiritual danger, much more than the
physical threat, that makes Jewish survival precarious. The Haggadah in this
paragraph, therefore, says that Pharaoh only killed the Jewish male babies,
a physical threat, while Lavan, had he succeeded, would have destroyed
all of Judaism.
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This same dichotomy between these two types of threats faced
the Jewish people again, much later in their history. In the early 1800’s
Napoleon and his army were battling the Russians for domination of Europe.
The French army was about to invade Russia. Napoleon represented the
new democratic ideas of freedom and modernity that were a becoming
a challenge to Jewish life, while the Russian government with the Czar
represented the classic antisemitism where pogroms had killed many Jews.
The first Lubavicher Rebbe was asked by his Chasidim who they should
root for to win in this battle not only between armies but also in this battle of
ideas. Which kind of lifestyle would be “better for the Jews”? Although the
Lubavicher Rebbe knew from personal experience what it meant for Jews
to live under an antisemitic Czar, nevertheless, he told his Chasidim that
they should pray for the Russians to be victorious. The Rebbe understood,
like this paragraph in the Haggadah, that the spiritual threat of assimilation
and emancipation by Napoleon was a far greater threat to the future of the
Jewish people than the physical antisemitism of Russia under the Czar. We
are also witnessing this same phenomenon today, unfortunately. Somehow,
Jews as a people were able to survive all the pogroms and antisemitic threats
against them, even the Holocaust, when one in three Jews in the world was
murdered. But in the latter half of the twentieth century when all the doors
of Western Culture were cast open to Jews and all barriers to becoming full
citizens in society were totally removed, there have been more Jews leaving
Judaism in the past 50 years than in all of the killings of the previous 50
years. Once again, it is the spiritual threat that is the far greater challenge
to Jewish survival than the physical threat. This was first explained by the
Rabbis in the Haggadah, when showing in this paragraph that beneath the
surface, Lavan was worse than Pharaoh. We must heed the words of the
Rabbis in the Haggadah and face this challenge to our survival that began
with Lavan.
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וַ ּי ֵֶרד ִמצְ ַרי ְָמהָ .אנוּס עַ ל ּ ִפי ַהדִּ בּ וּר :וַ יָגָ ר ׁ ָשםְ .מלַ ֵּמד ׁ ֶשלּ ֹא י ַָרד
ֹאמר ּו
יַעֲ קֹב ָא ִבינ ּו לְ ִה ׁ ְש ַּת ֵ ּקעַ ְ ּב ִמצְ ַריִם ֶא ָ ּלא לָ גוּר ׁ ָשםֶ ׁ .ש ּנ ֱֶא ַמר .וַ ּי ְ
ֶאל ּ ַפ ְרעֹה לָ גוּר ָ ּב ָא ֶרץ ָ ּבאנ ּו ִּכי ֵאין ִמ ְרעֶ ה לַ ּצֹאן ֲא ׁ ֶשר לַ עֲ ָב ֶד ָיך ִּכי
כָ ֵבד ָה ָרעָ ב ְ ּב ֶא ֶרץ ְּכנָעַ ן .וְ עַ ָּתה י ׁ ְֵשב ּו נָא עֲ ָב ֶד ָיך ְ ּב ֶא ֶרץ ג ׁ ֶּשן:
בוֹת ָיך ִמצְ ָרי ְָמה
ִ ּב ְמ ֵתי ְמ ָעטְּ .כ ָמה ׁ ֶש ּנ ֱֶא ַמרּ ְ .ב ׁ ִש ְבעִ ים נֶפֶ ׁש י ְָרד ּו ֲא ֶ
ֹלה ָיך ְּככוֹ כְ ֵבי ַה ׁ ּ ָש ַמיִם לָ רֹב :וַ י ְִהי ׁ ָשם לְ גוֹ יְ .מלַ ֵּמד
וְ עַ ָּתה ָׂש ְמ ָך ְי ָי ֱא ֶ
ׁ ֶש ָהי ּו ִי ְׂש ָר ֵאל ְמצֻ ּיָנִים ׁ ָשםּ ָ :גדוֹ ל עָ צוּםְּ .כ ָמה ׁ ֶש ּנ ֱֶא ַמר .ו ְּבנֵי ִי ְׂש ָר ֵאל
ּ ָפר ּו וַ ּי ׁ ְִש ְרצ ּו וַ ּי ְִרבּ ּו וַ ּיַעַ צְ מ ּו ִ ּב ְמאֹד ְמאֹד וַ ִּת ָּמלֵ א ָה ָא ֶרץ א ָֹתם:
ש ֶדה ַנְת ִּת ְיך וַ ִּת ְר ִ ּבי וַ ִּתגְ דְּ לִ י
וָ ָרבְּ .כ ָמה ׁ ֶש ּנ ֱֶא ַמרְ .ר ָב ָבה ְּכצֶ ַמח ַה ּ ָ ׂ
וַ ָּתבֹ ִֹאי ַ ּבעֲ ִדי עֲ ָדיִים ׁ ָש ַדיִם נָ כֹנ ּו ּו ְׂשעָ ֵר ְך צִ ֵּמ ַח וְ ַא ְּת עֵ רֹֹם וְ עֶ ְריָה.
וָ ֶאעֱ בֹֹר עָ לַ י ְִך וָ ֶא ְר ֵא ְך ִמ ְתבּ וֹ ֶס ֶסת ְ ּב ָד ָמי ְִך .וָ אֹ ַֹמר לָ ְך ְ ּב ָד ַמי ְִך ֲחיִי.
וָ א ַֹמר לָ ְך ְ ּב ָד ַמי ְִך ֲחיִי:
וַ ּי ֵָרע ּו א ָֹתנ ּו ַה ּ ִמצְ ִרים וַ י ְִּתנ ּו ָעלֵ ינ ּו ֲעב ָֹדה ָק ׁ ָשה:
וַ ּי ֵָרע ּו א ָֹתנ ּו ַה ּ ִמצְ ִריםְּ .כ ָמה ׁ ֶש ּנ ֱֶא ַמרָ .ה ָבה ְנִת ַח ְּכ ָמה לוֹ ּ ֶפן י ְִר ֶ ּבה
ׂנְאינ ּו וְ נִלְ ַחם ָ ּבנ ּו
וְ ָהיָה ִּכי ִת ְק ֶרא ּנָה ִמלְ ָח ָמה וְ נוֹ ַסף ַ ּגם הוּא עַ ל ש ֵ
וְ עָ לָ ה ִמן ָה ָא ֶרץ:
וַ ְי ַע ּנוּנוְּּ .כ ָמה ׁ ֶש ּנ ֱֶא ַמר .וַ ָ ּי ִׂשימ ּו עָ לָ יו ָׂש ֵרי ִמ ִּסים לְ ַמעַ ן עַ ּנֹתוֹ
ֹלתם וַ ּי ִֶבן עָ ֵרי ִמ ְס ְּכנוֹת לְ פַ ְרעֹה ֶאת ּ ִפתֹם וְ ֶאת ַרעַ ְמ ֵסס :וַ ּי ְִּתנ ּו
ְ ּב ִס ְב ָ
עָ לֵ ינ ּו עֲ בוֹ ָדה ָק ׁ ָשהְּ .כ ָמה ׁ ֶש ּנ ֱֶא ַמר .וַ ּיַעֲ ִבד ּו ִמצְ ַריִם ֶאת ְ ּבנֵי ִי ְׂש ָר ֵאל
ְ ּבפָ ֶר ְך:
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“And he went down to Egypt’’ - this means, forced by the word of

God. “And sojourned there’’ - to teach us that our father Yaakov did
not go down to settle in Egypt, but only to stay for a short time, as it
is written, “They said to Pharaoh, ‘We came to sojourn in the land; for
your servants have no pasture for their flock; for the famine is severe
in the land of Canaan. Now, therefore, please, let your servants dwell
in the land of Goshen’ ’’.

“Only a few in number” - as it is said, “Your fathers went down to

Egypt with seventy persons, and now God, your Elohim, has made
you a multitude like the stars of heaven”. “And he became there a
nation” - to teach us that Israel was distinctive there. “Great, mighty”
- as it is said, “And the children of Israel were fruitful, and increased
greatly, and multiplied, and grew exceedingly mighty; and they filled
the land”.

“And populous” - as it is said, “I have caused you to multiply like the

plants of the field; and you increased and grew great, and you came to
excellent beauty; your breasts were formed, and your hair was grown;
yet you were naked and bare. Now when I passed by you and saw you
wallowing in your blood, I said to you, ‘In your blood live;’ yea, I said
to you, ‘In your blood live.’ ”

“The Egyptians dealt with us cruelly and afflicted
us, and imposed upon us hard bondage”
“The Egyptians dealt with us cruelly” - as it is said, “Come on, let

us deal wisely with them; lest they multiply, and it will come to pass,
that when any war should occur, they, too, will join our enemies, and
fight against us, and thereby go up out of the land”

“And afflicted us” - as it is said, “Therefore, they set over them
taskmasters, to afflict them with their burdens. They built for Pharaoh
treasure cities, namely, Pitom and Ramses”. “And imposed upon us
hard bondage” - as it is said, “The Egyptians made the children of
Yisra‘el perform backbreaking labor”.
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ַו ִ ּנ ְצ ַעק ֶאל ְי ָי ֱאל ֵֹהי ֲאב ֵֹתינ ּו ַו ִי ׁ ְש ַמע ְי ָי
ֶאת ק ֵֹלנ ּו ַו ַ ּי ְרא ֶאת ָע ְנ ֵינ ּו ְו ֶאת ֲע ָמ ֵלנ ּו ְו ֶאת
ַל ֲח ֵצנ ּו
וַ נִצְ ַעק ֶאל ְי ָי ֱאל ֵֹהי ֲאב ֵֹתינוְּּ .כ ָמה ׁ ֶש ּנ ֱֶא ַמר .וַ י ְִהי ַב ּי ִָמים ָה ַר ִ ּבים
ָה ֵהם וַ ּי ָָמת ֶמלֶ ְך ִמצְ ַריִם .וַ ּי ֵָאנְח ּו ְבנֵי ִי ְׂש ָר ֵאל ִמן ָהעֲ ב ָֹדה וַ ּיִזְ עָ קוּ.
ֹלהים ִמן ָהעֲ ב ָֹדה:
וַ ַּתעַ ל ׁ ַשוְ עָ ָתם ֶאל ָה ֱא ִ
נַא ָק ָתם.
ֹלהים ֶאת ֲ
וַ ִ ּי ׁ ְש ַמע ְי ָי ֶאת קֹלֵ נוְּּ .כ ָמה ׁ ֶש ּנ ֱֶא ַמר .וַ ּי ׁ ְִש ַמע ֱא ִ
ֹלהים ֶאת ְ ּב ִריתוֹ ֶאת ַא ְב ָר ָהם ֶאת יִצְ ָחק וְ ֶאת יַעֲ קֹב:
וַ יִזְ כּ ֹר ֱא ִ
ֹלהים
וַ ּי ְַרא ֶאת ָענְ יֵנוּ .זוֹ ּ ְפ ִר ׁישוּת דֶּ ֶר ְך ֶא ֶרץְּ .כ ָמה ׁ ֶש ּנ ֱֶא ַמר .וַ ּי ְַרא ֱא ִ
ֹלהים:
ֶאת ְ ּבנֵי ִי ְׂש ָר ֵאל וַ ּי ֵַדע ֱא ִ
וְ ֶאת ֲע ָמלֵ נוֵּ .אלּ ּו ַה ָ ּבנִיםְּ .כ ָמה ׁ ֶש ּנ ֱֶא ַמרָּ .כל ַה ֵ ּבן ַה ִ ּילּ וֹ ד ַה ְיא ָֹרה
ַּת ׁ ְשלִ יכֻ הוּ .וְ כָ ל ַה ַ ּבת ְּת ַחיוּן:
וְ ֶאת לַ ֲחצֵ נוּ .זֶ ה ַהדְּ ָחקְּ .כ ָמה ׁ ֶש ּנ ֱֶא ַמר .וְ גַ ם ָר ִא ִיתי ֶאת ַה ַ ּל ַחץ ֲא ׁ ֶשר
ֹלחצִ ים א ָֹתם:
ִמצְ ַריִם ֲ

ַו ּיוֹ ִצ ֵיאנ ּו ְי ָי ִמ ּ ִמ ְצ ַר ִים ְ ּב ָיד ֲח ָז ָקה ו ִּב ְזר ַֹע ְנט ּו ָיה
ו ְּבמ ָֹרא ָ ּגדֹל ו ְּבאֹתוֹ ת ו ְּבמ ְֹפ ִתים:
וַ ּיוֹ צִ ֵיאנ ּו ְי ָי ִמ ּ ִמצְ ַריִםֹ .לא עַ ל י ְֵדי ַמלְ ָא ְך .וְ ֹלא עַ ל י ְֵדי ָׂש ָרף .וְ ֹלא
עַ ל י ְֵדי ׁ ָשלִ ַיחֶ .א ָ ּלא ַה ָ ּקדוֹ ׁש ָ ּברו ְּך הוּא ִ ּבכְ בוֹ דוֹ ו ְּבעַ צְ מוֶֹ ׁ .ש ּנ ֱֶא ַמר
וְ עָ ַב ְר ִּתי ְ ּב ֶא ֶרץ ִמצְ ַריִם ַ ּב ַ ּליְלָ ה ַה ֶּזה וְ ִה ֵּכ ִיתי ָּכל ְ ּבכוֹר ְ ּב ֶא ֶרץ ִמצְ ַריִם
ֹלהי ִמצְ ַריִם ֶאעֱ ֶׂשה ׁ ְשפָ ִטים ֲאנִי ְייָ:
ֵמ ָא ָדם וְ עַ ד ְ ּב ֵה ָמה .ו ְּבכָ ל ֱא ֵ
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“When we cried out to God, the Elohim
of our fathers, God heard our voice, and
saw our affliction, and our toil, and our
oppression”.
“When we cried out to God, the Elohim of our fathers” – as it

is said, “It came to pass in the course of those many days, that the
king of Egypt died, and the children of Israel sighed because of the
bondage, and they cried out; and their cry rose up to God by reason
of the hard labor”.

“God heard our voice” - as it is said, “God heard their groaning,
and God remembered His covenant with Avraham, with Yitzchak and
with Yaakov”.

“And saw our affiction” - this refers to their separation from their
wives, as it is said, “God saw the Children of Israel, and God knew”.

“And our toil” - this refers to the sons, as it is said, “Every son that
is born you shall cast into the river, and every daughter you shall let
live”.

“And our oppression” - this refers to the force used, as it is said, “And
I have also seen the oppression with which Egypt oppresses them”.

“God brought us out of Egypt with a mighty
hand, and with an out-stretched arm, and
with great terror, and with signs and with
wonders”.
“God brought us out of Egypt” - not by an angel, nor by a Saraf, nor by

a messenger, but the Holy One, blessed is He, He Himself, in His glory,
as it is said, “For I will pass through the land of Egypt this night, and
I will smite all the firstborn in the land of Egypt, both man and beast,
and against all the gods of Egypt I will execute judgment, I am God”.
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וְ ָע ַב ְר ִּתי ְ ּב ֶא ֶרץ ִמצְ ַריִם ַ ּב ַ ּליְלָ ה ַה ֶּזהֲ .אנִי וְ ֹלא ַמלְ ָא ְך .וְ ִה ֵּכ ִיתי ָּכל
ֹלהי ִמצְ ַריִם ֱאעֶ ֶׂשה
ְ ּבכוֹר ְ ּב ֶא ֶרץ ִמצְ ַריִםֲ .אנִי וְ ֹלא ָׂש ָרף .ו ְּבכָ ל ֱא ֵ
ׁ ְשפָ ִטים ֲאנִי ְייֲָ .אנִי הוּא וְ ֹלא ַה ׁ ּ ָשלִ ַיחֲ .אנִי ְייֲָ .אנִי הוּא וְ ֹלא ַא ֵחר:
ְ ּביָד ֲחזָ ָקה .זוֹ ַהדֶּ ֶבר ְּכ ָמה ׁ ֶש ּנ ֱֶא ַמרִ .הנֵה יַד ְי ָי הוֹ יָה ְ ּב ִמ ְק ָ
נְך ֲא ׁ ֶשר
ש ֶדהּ ַ .ב ּסו ִּסים ַ ּב ֲחמ ִֹרים ַ ּב ְ ּג ַמ ִּלים ַ ּב ָ ּב ָקר ו ַּב ּצֹאן .דֶּ ֶבר ָּכ ֵבד ְמאֹד:
ַ ּב ּ ָ ׂ
נֶא ַמר .וְ ַח ְרבּ וֹ ׁ ְשלוּפָ ה ְ ּביָדוֹ נְט ּויָה
ו ִּבזְ ר ַֹע נְט ּויָה .זוֹ ַה ֶח ֶרבְּ .כ ָמה ׁ ֶש ֱ
עַ ל יְרו ׁ ָּשלָ יִם:
ֹלהים לָ בוֹ א
ו ְּבמ ָֹרא ָ ּגדֹל .זֶ ה ִ ּגלּ וּי ׁ ְשכִ ינָהְּ .כ ָמה ׁ ֶש ּנ ֱֶא ַמר .אוֹ ֲה ָּנִסה ֱא ִ
לָ ַק ַחת לוֹ גּוֹ י ִמ ֶ ּק ֶרב גּוֹ יּ ְ .ב ַמ ּסוֹת ְ ּבאֹתֹת ו ְּבמוֹפְ ִתים ו ְּב ִמלְ ָח ָמה ו ְּביָד
מוֹר ִאים גְ דֹלִ יםְּ .ככֹל ֲא ׁ ֶשר עָ ָׂשה לָ כֶ ם ְי ָי
ֲחזָ ָקה ו ִּבזְ רוֹ עַ נְט ּויָה ו ְּב ָ
ֹלהיכֶ ם ְ ּב ִמצְ ַריִם לְ עֵ ָ
ינֶיך:
ֱא ֵ

Chief of Staff Y. Rabin, Defense Minister M. Dayan
and General U. Narkiss at the Lions Gate Six Day
War, June 7, 1967.
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“For I will pass through the land of Egypt”- I, Myself, not a
an angel; and I will smite all the firstborn of Egypt”- I, Myself,
not a Saraf; “and against all the Gods of Egypt I will execute
judgment” - I, Myself, not a messenger; “I am God”- I am He,
there is no other.

“With a mighty hand”- this refers to the cattle plague, as it

is said, “Behold the hand of the Lord will be on your cattle in
the field, upon the horses, upon the donkeys, upon the camels,
upon the cattle, and upon the sheep; there will be a very heavy
plague”.

“And with an out-stretched arm”- that refers to the sword,

as it is said, “And His drawn sword in His hand stretched out
over Jerusalem”.

“And with great terror”- this refers to the revelation of

God’s Presence, His Shechinah, as it is said, “Or has the
Lord ventured to go and take Him a nation from the midst of
another nation, with omens, signs, wonders, and wars, and
with a mighty hand, and an outstretched arm, and with great
terrors, according to all that God your Elohim did for you in
Egypt, before your eyes?”.

“Rabbi Nathan Baruch oversees the unloading of Passover Matzah
in an unidentified Displaced Persons' camp”
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ו ְּבאֹתֹת .זֶ ה ַה ַּמ ֶּטהְּ .כ ָמה ׁ ֶש ּנ ֱֶא ַמר .וְ ֶאת ַה ַּמ ֶּטה ַה ֶּזה ִּת ַ ּקח ְ ּבי ֶָד ָך
ֲא ׁ ֶשר ַּתעֲ ֶׂשה בּ וֹ ֶאת ָהאֹתֹת:
ו ְּבמוֹ ְפ ִתים .זֶ ה ַהדָּ םְּ .כ ָמה ׁ ֶש ּנ ֱֶא ַמר .וְ ַנָת ִּתי מוֹפְ ִתים ַ ּב ׁ ּ ָש ַמיִם
ו ָּב ָא ֶרץ.
כשאומר דם ואש ותמרות עשן ,גם כשאומר עשר המכות,
ישפוך בכל פעם שפיכה מן הכוס וכן כשיאמר

ָדּ םָ .ו ֵא ׁשְ .ו ִת ְמרוֹ ת ָע ׁ ָשן:
דָּ ָבר ַא ֵחרּ ְ .ביָד ֲחזָ ָקה ׁ ְש ַּתיִם .ו ִּבזְ רֹעַ נְט ּויָה ׁ ְש ַּתיִם .ו ְּבמ ָֹרא ָ ּגדוֹ ל
ׁ ְש ַּתיִם .ו ְּבאֹתוֹת ׁ ְש ַּתיִם .ו ְּבמוֹפְ ִתים ׁ ְש ַּתיִם:
ֵאלּ ּו עֶ ֶׂשר ַמכּ וֹת ׁ ֶש ֵה ִביא ַה ָ ּקדוֹ ׁש ָ ּברו ְּך הוּא עַ ל ַה ִּמצְ ִרים ְ ּב ִמצְ ַריִם.
וְ ֵאלּ ּו ֵהן:

ָ .1דּ םְ .2 .צ ַפ ְר ֵדּ ַעִּ .3 .כ ִ ּניםָ .4 .ערֹֹב.
ֶ .5דּ ֶברְ ׁ .6 .ש ִחיןּ ָ .7 .ב ָרדַ .8 .א ְר ֶ ּבה.
חש ְךַ .10 .מ ַּכת ְ ּבכוֹרוֹת:
ֶ ׁ .9
ַר ִ ּבי יְהו ָּדה ָהיָה נוֹ ֵתן ָ ּב ֶהם ִס ָימנִים

ְדּ ַצ ְ
"ך ֲע ַד ׁ"ש ְ ּב ַא ַח"ב:
ֵאלּ ּו עֶ ֶׂשר ַמכּ וֹ ת
THE TEN PLAGUES

From a cursory reading of the Haggadah, it seems that the Rabbis
had an obsession with the plagues in Egypt. We all know and it seems clear,
both from the Torah (7:19-12:30) and the Haggadah, that there were exactly
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“And with signs” - this refers to the rod, as it is said, “And you shall
take in your hands this rod, with which you shall do the signs”.

“And with wonders” - this refers to the blood, as it is said, “I will
show wonders in the heavens and on the earth”:

When saying Blood and Fire and pillars of smoke as well as when reciting the plagues, one
should spill some drops of wine. This is also done when saying “Datzach, Adash, Achav.”

“Blood, and Fire and Pillars of Smoke”
Another explanation is as follows: “mighty hand” (two words)

- two plagues; “outstretched arm” (two words) - another two;
“great terror” (two words) - another two; “signs” (plural) another two; “wonders” (plural) - another two;
These are the ten plagues which the Holy One, blessed is He,
brought on the Egypt in Egypt. And they are:

1. Blood. 2. Frogs. 3. Lice. 4. Beasts.
5. Cattle Plague. 6. Boils. 7. Hail.
8. Locusts. 9. Darkness.
10. Slaying of the firstborn:
Rabbi Yehuda used to abbreviate them as follows:

Detzach Adash Ba’achav

ten plagues that G-d brought upon the Egyptians before bringing the Jews
out of Egypt. And yet, from the words of the Haggadah, we see that the
Rabbis kept trying to change that number ten, either by expanding it or
contracting it. Rabbi Yossi says that, in addition to the ten plagues in Egypt,
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there were an additional 50 plagues that were suffered by the Egyptians at
the Sea of Reeds, and he brings scriptural proof for this assertion. Rabbi
Eliezer goes even further and says that there were 40 plagues in Egypt and
200 by the Sea. Rabbi Akiva adds even more, claiming 50 in Egypt and
250 by the Sea for a total of 250 plagues, and he also proves his statement
based on an allusion in the text. Why the great need to increase the number
from the original ten to 250 plagues, when the plain text seems to indicate
only ten plagues? On the other hand, Rabbi Yehudah took the Ten Plagues
and reduced them to three plagues by grouping them in clusters of 3, 3,
and 4. What is going on here? Why couldn’t the Rabbis be satisfied with
the Ten Plagues as ten plagues? Why were all the verses needed to try to
expand the number, and why did Rabbi Yehuda feel the need to contract
that number?
The “need” to enlarge the number of plagues from the original ten
is based on a verse later on in Exodus (15:26). G-d promises that if the
Jewish people act morally and keep G-d’s commandments, then all the
afflictions that were experienced in Egypt would never be suffered by the
Jews. According to these Rabbis, these afflictions included the suffering
of the plagues by the Egyptians. Therefore, the more that the Egyptians
could be shown to suffer through many plagues, the less affliction would be
suffered later on by the (pious) Jews. Hence, the more plagues that could be
attributed to G-d’s wrath upon the Egyptians in Egypt, the better it would
be later for the Jews. Thus, the Rabbis used every available verse to help
increase the number of plagues, in order to “erase” that kind of suffering
from the Jewish people later on – if they followed G-d’s ways.
But what about Rabbi Yehudah? We now understand the need to
expand the number of plagues. But why reduce the number from 10 to 3?
One comical answer says that Rabbi Yehuda was a poor man. He realized
that for each plague enunciated at the Seder, one drop of wine would be
removed from the filled wine cup, as is our custom. Since each drop for
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him was expensive and precious, he wanted to minimize the drops spilled
by only naming three instead of ten plagues, which would then increase the
amount of wine left to drink. But on a more serious note, there have been
many explanations of why the specific grouping of the first three plagues,
the next three and the final four.
Rabbi Mordechai Elon explains that the Ten Plagues were destined
to be divided into three groups already from the first moment that Moshe
confronted Pharaoh in his palace. These are the verses which describe that
first encounter: “And afterward Moses and Aaron went in, and told Pharaoh,
Thus said the Lord G-d of Israel, Let my people go, that they may hold a
feast for me in the wilderness. And Pharaoh said, Who is the Lord, that I
should obey his voice to let Israel go? I know not the Lord, nor will I let
Israel go.” (Exodus 5:1-2). In the simple reading of the verse, the words
seem totally redundant. Moshe does not come to discuss philosophy with
Pharaoh but to ask for the Jewish people to leave for a short period. Pharaoh
responds by saying first that he does not recognize the G-d of the Jews.
But then, isn’t it redundant to then say that he will not let the Jews leave
Egypt? Therefore, the first question must be almost informational -- who
is this Jewish G-d you speak of -- and requires an informational answer.
The next statement of Pharaoh is that even if he knows “who,” there must
be a deeper understanding of this idea of G-d. Finally, Pharaoh is saying
that even if he knows informationally who G-d is, and even if he comes
to understand this G-d, he STILL will not send the Jewish people out of
Egypt. These are three separate claims of Pharaoh. When Rabbi Yehudah
divided the Ten Plagues into three groups, each group was set up to answer
each of the three questions (statements) posed by Pharaoh.
In every first plague of each group (Plagues 1, 4, 7), there is first a
warning to Pharaoh by G-d through Moshe. In addition, the confrontation
is always some place outside the palace. Each second plague (Plagues #2,
#5, #8) still has a warning beforehand, but the encounter is always within

הגדה של פסח

104

the house of Pharaoh. And in each third Plague (Plagues 3, 6, 9), there is
no warning at all, and no place of encounter at all. This pattern has great
implications. But what is the purpose of this structure? The Maharal (Gevurot
Hashem, Chapter 57) believes that this shows the gradual ascendancy of
Moshe in his domination over Pharaoh. In the first encounter, Moshe meets
Pharaoh but cannot come into Pharaoh’s home. To smite him, Moshe first
warns Pharaoh. In the second encounter, Moshe can enter Pharaoh’s home,
but still must warn him. Finally, the third Plague in each set shows complete
domination over Pharaoh, as Moshe does not have to inform Pharaoh prior
to the Plague, and immediately executes the action without an encounter.
The specific analysis of the purpose of each plague is beyond the
scope of this Haggadah, but they represent a response to Pharaoh’s original
three statements to Moshe. The first three Plagues are a strong response
to Pharaoh’s question of “Who is the Lord, that I should obey his voice
to let Israel go?” This does not turn Pharaoh into a Righteous Gentile nor
does it obligate him to listen to G-d, but it is a philosophical response
that Pharaoh cannot refute. But a philosophical answer does not change
a person from one who knows to one who acts based on that knowledge.
After Pharaoh says “Who is the Lord, that I should obey his voice to let
Israel go?”, he then says “I know not the Lord.” His intention in this phrase
can be understood from the word “ ”לדעתexpressed in all of Tanach, which
signifies a connection to something, and not mere intellectual knowledge.
Even if you, the Jews, can prove that G-d exists, so what? How does that
affect me, Pharaoh? The second group of three plagues is proof of G-d’s
Divine Providence and that G-d is indeed involved in what is happening in
the land. But even after reaching the first two stages, Pharaoh should have
really led the charge to bring all Egyptians to belief in G-d and to follow
Him. And yet, Pharaoh STILL doesn’t send the Jewish people out, as it
says in our original verse “nor ( )וגםwill I let Israel go.” The word “וגם-- and
also” is key. Pharaoh is saying that even if I know G-d as creator and as
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active in the world, I still HATE the Jewish people. Why? THERE IS NO
LOGICAL REASON. After receiving satisfying answers to “Who is the
Lord, that I should obey his voice to let Israel go?” and “I know not the
Lord,” it is antisemitism that rises to the surface and shows how G-d treats
Jews differently from Egyptians. Thus, the last statement in the verse “nor
( )וגםwill I let Israel go,” is actually a very powerful question by Pharaoh to
G-d. Therefore, the third group of Plagues addresses this issue, and we see
that Divine Providence extends to the Egyptians as well. The third group
of Plagues answers that if one believes, he will see that G-d is a universal
G-d for all people, and those who fear G-d will be rewarded while those
who do not will be punished, irrespective of their nationality.
It is these three levels of understanding of the Jewish G-d that
Pharaoh must learn from the very first meeting with Moshe, and these three
levels that Rabbi Yehuda referring to in grouping the plagues.

“Victims of Pogroms”
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אוֹמר ׁ ֶש ָ ּלק ּו ַה ִּמצְ ִרים ְ ּב ִמצְ ַריִם
אוֹמרִ .מ ַ ּניִן ַא ָּתה ֵ
ַר ִ ּבי יוֹ ֵסי ַה ְ ּגלִ ילִ י ֵ
אוֹמר.
עֶ ֶׂשר ַמכּ וֹת .וְ עַ ל ַה ּיָם לָ ק ּו ֲח ִמ ׁ ּ ִשים ַמכּ וֹתּ ְ .ב ִמצְ ַריִם ָמה הוּא ֵ
ֹלהים ִהוא .וְ עַ ל ַה ּיָם ָמה
וַ ּי ְ
ֹאמר ּו ַה ַח ְר ֻט ִּמם ֶאל ּ ַפ ְרעֹה ֶאצְ ַ ּבע ֱא ִ
אוֹמר .וַ ּי ְַרא ִי ְׂש ָר ֵאל ֶאת ַה ּיָד ַה ְ ּגדֹלָ ה ֲא ׁ ֶשר עָ ָׂשה ְי ָי ְ ּב ִמצְ ַריִם.
הוּא ֵ
משה עַ ְבדּ וַֹּ :כ ָּמה לָ ק ּו ְ ּב ֶאצְ ַ ּבע
וַ ּי ְִירא ּו ָהעָ ם ֶאת ְי ָי וַ ּי ֲַא ִמינ ּו ַ ּבי ָי ו ְּב ׁ ֶ
עֶ ֶׂשר ַמכּ וֹתֱ .אמוֹר ֵמעַ ָּתה ְ ּב ִמצְ ַריִם לָ ק ּו עֶ ֶׂשר ַמכּ וֹ ת .וְ עַ ל ַה ּיָם
לָ ק ּו ֲח ִמ ׁ ּ ִשים ַמכּ וֹת:
אוֹמרִ .מ ַ ּניִן ׁ ֶש ָּכל ַמ ָּכה ו ַּמ ָּכה ׁ ֶש ֵה ִביא ַה ָ ּקדוֹ ׁש ָ ּברו ְּך
יעזֶ ר ֵ
ַר ִ ּבי ֱאלִ ֶ
הוּא עַ ל ַה ִּמצְ ִרים ְ ּב ִמצְ ַריִםָ .הי ְָתה ׁ ֶשל ַא ְר ַ ּבע ַמכּ וֹתֶ ׁ .ש ּנ ֱֶא ַמר.
ְי ׁ ַש ַ ּלח ָ ּבם ֲחרוֹ ן ַא ּפוֹ ֶע ְב ָרה וָ זַ ַעם וְ צָ ָרה ִמ ׁ ְשלַ ַחת
ַמלְ ֲאכֵ י ָר ִעים.
עֶ ְב ָרה ַא ַחת .וָ זַ עַ ם ׁ ְש ַּתיִם .וְ צָ ָרה ׁ ָש ׁלשִ .מ ׁ ְשלַ ַחת
ַמלְ ֲאכֵ י ָרעִ ים ַא ְר ַ ּבעֱ .אמוֹר ֵמעַ ָּתהּ ְ .ב ִמצְ ַריִם לָ ק ּו
אתיִם ַמכּ וֹת:
ַא ְר ָ ּבעִ ים ַמכּ וֹת .וְ עַ ל ַה ּיָם לָ ק ּו ָמ ַ
אוֹמר ִמ ַ ּניִן ׁ ֶש ָּכל ַמ ָּכה ו ַּמ ָּכה ׁ ֶש ֵה ִביא ַה ָ ּקדוֹ ׁש ָ ּברו ְּך
ַר ִ ּבי ֲע ִק ָיבא ֵ
הוּא עַ ל ַה ִּמצְ ִרים ְ ּב ִמצְ ַריִםָ .הי ְָתה ׁ ֶשל ָח ֵמ ׁש ַמכּ וֹתֶ ׁ .ש ּנ ֱֶא ַמר.
ְי ׁ ַש ַ ּלח ָ ּבם ֲחרוֹ ן ַא ּפוֹ ֶע ְב ָרה וָ זַ ַעם וְ צָ ָרה ִמ ׁ ְשלַ ַחת ַמלְ ֲאכֵ י ָר ִעים.
ֲחרוֹ ן ַא ּפוֹ ַא ַחת .עֶ ְב ָרה ׁ ְש ַּתיִם .וָ זַ עַ ם ׁ ָש ׁלש .וְ צָ ָרה ַא ְר ַ ּבעִ .מ ׁ ְשלַ ַחת
ַמלְ ֲאכֵ י ָרעִ ים ָח ֵמ ׁשֱ .אמוֹר ֵמעַ ָּתהּ ְ .ב ִמצְ ַריִם לָ ק ּו ֲח ִמ ׁ ּ ִשים ַמכּ וֹת.
אתיִם ַמכּ וֹת:
וְ עַ ל ַה ּיָם לָ ק ּו ֲח ִמ ׁ ּ ִשים ו ָּמ ַ
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Rabbi Yosi the Galilian said: How can we tell that the Egypt, who
were punished with ten plagues in Egypt, were afterwards punished
with fifty plagues at the sea? In Egypt what expression was used?
“Then the magicians said to Pharaoh, this is the finger of Elohim”.
On the sea what expression was used? “Israel saw the great hand
which God laid on Mitzra‘yim; and the people feared God and they
believed in God and in His servant Moshe”. Now what punishment
did they receive from the finger? Ten plagues. Deduce from this
that if they had ten plagues in Egypt, then by the sea, they must
have had fifty plagues!
Rabbi Eliezer said: How can we tell that every single plague which
the Holy One, blessed be He, inflicted on the Egypt in Egypt was in
reality four plagues? It is written.

“He cast upon them His fierce anger,
wrath, and indignation, and trouble, a
delegation of evil messengers”.
“Wrath” makes one, “indignation” makes two,
“trouble” makes three, “a delegation of evil
messengers” makes four. Deduce from this that
in Egypt they must have had in reality forty
plagues and, by the sea, they must have had
two hundred plagues!

Rabbi Akiva said: How can we tell that every single plague which the
Holy One, blessed is He, inflicted on the Egypt in Egypt was in reality
five plagues? It is written,
“He cast upon them His fierce anger, wrath, and indignation, and
trouble, a delegation of evil messengers”.
“Fierce anger” makes one; “wrath” makes two; “indignation” makes
three; “trouble” makes four; “a delegation of evil messengers” makes
five. Deduce from this that in Egypt they must have had in reality fifty
plagues, and by the sea they must have had two hundred and fifty
plagues!
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ַּכ ּ ָמה ַמ ֲעלוֹ ת טוֹבוֹ ת לַ ּ ָמקוֹ ם ָעלֵ ינ ּו

ַדּ ֵ ּינוּ:
			
ִא ּל ּו הו ִֹצ ָיאנ ּו ִמ ִּמ ְצ ַר ִיםְ .וֹלא ָע ָ ׂשה ָב ֶהם ׁ ְש ָפ ִטים
ַדּ ֵ ּינוּ:
			
אֹלה ֶיהם
ִא ּל ּו ָע ָ ׂשה ָב ֶהם ׁ ְש ָפ ִטיםְ .וֹלא ָע ָ ׂשה ֵב ֵ
ַדּ ֵ ּינוּ:
			
אֹלה ֶיהםְ .וֹלא ָה ַרג ֶאת ְ ּבכו ֵֹר ֶיהם
ִא ּל ּו ָע ָ ׂשה ֵ ּב ֵ
ַדּ ֵ ּינוּ:
			
ִא ּל ּו ָה ַרג ֶאת ְ ּבכו ֵֹר ֶיהםְ .וֹלא ָנ ַתן ָלנ ּו ֶאת ָממ ֹו ָנם
ַדּ ֵ ּינוּ:
			
ִא ּל ּו ָנ ַתן ָלנ ּו ֶאת ָממ ֹו ָנםְ .וֹלא ָק ַרע ָלנ ּו ֶאת ַה ָ ּים
ַדּ ֵ ּינוּ:
ִא ּל ּו ָק ַרע ָלנ ּו ֶאת ַה ָ ּיםְ .וֹלא ֶה ֱע ִב ָירנ ּו ְ ּבתוֹכ ֹו ֶ ּב ָח ָר ָבה		
ַדּ ֵ ּינוּ:
		
ִא ּל ּו ֶה ֱע ִב ָירנ ּו ְ ּבתוֹכ ֹו ֶ ּב ָח ָר ָבהְ .וֹלא ׁ ִש ַ ּקע ָצ ֵרינ ּו ְ ּבתוֹכ ֹו
ִא ּל ּו ׁ ִש ַ ּקע ָצ ֵרינ ּו ְ ּבתוֹכוְֹ .וֹלא ִס ּ ֵפק ָצ ְר ֵכנ ּו ַ ּב ִּמ ְד ָ ּבר ַא ְר ָ ּב ִעים ׁ ָש ָנה ַדּ ֵ ּינוּ:
ִא ּל ּו ִס ּ ֵפק ָצ ְר ֵכנ ּו ַ ּב ִּמ ְד ָ ּבר ַא ְר ָ ּב ִעים ׁ ָש ָנהְ .וֹלא ֶה ֱא ִכ ָילנ ּו ֶאת ַה ָּמן ַדּ ֵ ּינוּ:
ַדּ ֵ ּינוּ:
			
ִא ּל ּו ֶה ֱא ִכ ָילנ ּו ֶאת ַה ָּמןְ .וֹלא ָנ ַתן ָלנ ּו ֶאת ַה ׁ ּ ַש ָ ּבת
ַדּ ֵ ּינוּ:
			
ִא ּל ּו ָנ ַתן ָלנ ּו ֶאת ַה ׁ ּ ַש ָ ּבתְ .וֹלא ֵק ְר ָבנ ּו ִל ְפ ֵני ַהר ִסי ַני
ַדּ ֵ ּינוּ:
			
ִא ּל ּו ֵק ְר ָבנ ּו ִל ְפ ֵני ַהר ִסי ַניְ .וֹלא ָנ ַתן ָלנ ּו ֶאת ַה ּתו ָֹרה
ַדּ ֵ ּינוּ:
		
ִא ּל ּו ָנ ַתן ָלנ ּו ֶאת ַה ּתו ָֹרהְ .וֹלא ִה ְכ ִנ ָיסנ ּו ְל ֶא ֶרץ ִי ְ ׂש ָר ֵאל
ִא ּל ּו ִה ְכ ִנ ָיסנ ּו ְל ֶא ֶרץ ִי ְ ׂש ָר ֵאלְ .וֹלא ָ ּב ָנה ָלנ ּו ֶאת ֵ ּבית ַה ְ ּב ִח ָירה ַדּ ֵ ּינוּ:
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How many are the good things which
the Almighty has showered on us!
If He had brought us out of Egypt,
But without bringing judgements adown on our enemies.

Enough!

If He had brought judgements down on them,
But without smashing their idols.				

Enough!

If He had smashed their idols,
But without slaying their firstborn.				

Enough!

If He had slain their firstborn,
But without giving us their wealth.				

Enough!

If He had given us their wealth,
But without dividing the sea for us. 			

Enough!

If He had divided the sea for us,
But without leading us across on dry land.			

Enough!

If He had led us across on dry land,
But without sinking our enemies in its depths. 		

Enough!

If He had sunk our enemies in its depths,
But without supplying our needs in the desert for forty years.

Enough!

If He had supplied our needs in the desert
for forty years, But without feeding us with manna.

Enough!

If He had fed us with manna,
But without granting us the Shabbat. 			

Enough!

If He had granted us the Shabbat,
But without bringing us up to Mount Sinai. 		

Enough!

If He had brought us to Mount Sinai,
But without giving us the Torah. 				

Enough!

If He had given us the Torah,
But without bringing us into Eretz Israel. 		

Enough!

If He had brought us into Eretz Israel,
But without building us the Temple. 			

Enough!
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דַּ ֵ ּינ ּו
IT IS ENOUNGH

One of the most popular passages in the Haggadah, is the song,
probably sung by more Jews than any other words of the Haggadah,
“Dayenu.” But what does this series of statements actually signify? These
are fifteen steps in the process of the redemption of the Jewish people
(some commentaries find a precise parallel between these 15 steps and the
fifteen components of the Haggadah structure). At each step along the way,
the words declare that had G-d only completed this particular action and
nothing more, “Dayenu – it would have been sufficient for us”. We would
even appreciate G-d if He had only done some of the things for the Jewish
people, but not all that He did. For most of these fifteen statements, this
concept makes sense. But for two statements in the Dayenu paragraph, the
declaration seems illogical.
We say: “If G-d had only given us the wealth of the Egyptians (the
gold and silver collected by the Jews right before they departed Egypt) and
had not Split the Sea of Reeds, “Dayenu”— it would have been sufficient.
But is this really accurate? If the Jews had left Egypt as wealthy people
but then had G-d had not saved them at the Sea of Reeds, then either all
the Jews would have died then and there by the ocean, or they would have
been brought back to Egypt to once again be slaves. So how would all
the gold and silver have helped them? How would have receiving these
monetary treasures been “Dayenu-sufficient”? Would it really have been an
achievement to have all that wealth followed by such a tragic end? Would
it really have been sufficient?
Of course, it would have been better for the Jewish people if G-d
had also split the Sea after the Jews received the Egyptian gold and silver.
But being given the gold and silver did indeed have a great purpose. And
even if G-d had not later split the Sea, something important was indeed
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Rabbi Shlomo Goren Chief Rabbi of the Israel Defense Forces blows
Shofar at the Liberation of the Westem Wall June 7, 1967

achieved when the Egyptians bestowed their wealth upon the Jews. After
210 years of slavery we can understand that the Jews felt inferior as slaves,
without much self worth. They viewed the Egyptians as masters and
themselves as substandard human beings, and were about to leave Egypt
in this psychological state. Even after the physical Exodus, it is reasonable
to assume that they would have retained this psychological feeling of not
being equal to the Egyptians or any other people. But when the Egyptian
masters willingly gave their most precious possessions to their former
Jewish slaves, this suddenly changed everything. In one swift moment, the
Jews no longer felt inferior to the Egyptians. A second-rate person does
not obtain such gifts. By receiving these gifts from the very people who
had mistreated them for so many years, each Jew immediately felt a new
sense of self worth. Thus, this act of giving gold and silver helped restore
Jewish dignity and allowed the Jews to leave Egypt psychologically as free
men, not only physically as free men. This is alluded to in the actual verses
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A Yemenite family arrives at Lod airport during Operation Magic Carpet, 1949.

where G-d commands the Jewish people to ask for the Egyptian wealth.
The verses say “every woman shall borrow/receive from her neighbor,
and from her who sojourns in her house, jewels of silver, and jewels of
gold, and garments” (Exodus 3:22) and “…let every man borrow/receive
from his (Egyptian) peer, and every woman from her colleague, jewels of
silver, and jewels of gold” (Exodus 11:2). The Torah refers to the former
Egyptian masters as neighbors and colleagues or friends (Re-im). Thus,
G-d is telling the Jews that they must ask the Egyptians As neighbors, as
friends, as colleagues, as equals, and not as slaves looking for a handout
from slave masters or even employers.
Therefore, the Jews now left Egypt as truly free people, no longer
feeling as slaves and second class citizens. When the person who was your
master Willingly being given their masters’ most precious possessions
changed how the Jews viewed themselves vis a vis the Egyptians. They
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could no longer feel as undignified slaves, even if they had later been
forced to return to Egypt. Thus, receiving the gold and silver was indeed
a great achievement. This feeling is alluded to in the weekday MaarivEvening service when we say “ויוצא את עמו ישראל מתוכם לחרות עולם-He
(G-d) took out the Jewish people from among them (the Egyptians) to an
eternal freedom”. It is eternal, everlasting freedom, even though the Jews,
subsequent to Egypt many years later, were again tortured and dominated
by other nations. But the feeling of dignity and specialness achieved as a
result of the gold and silver could never and has never been removed from
the Jews, no matter how downtrodden they were. This feeling was first
achieved by the gifts they received from their “friends and neighbors”,
the Egyptians. Thus, the statement in the paragraph now makes perfect
sense.
A second statement in Dayenu also seems to be illogical. We declare
“If G-d had brought us close to Mount Sinai, but had not given us the Torah,
it would have been sufficient.” Would it really have been sufficient for G-d
to bring us to the mountain and then not give us the Torah? What possible
purpose would it serve to come to Mount Sinai and then not receive the
Torah? What is the meaning, then, of this declaration thanking G-d?
When the Jews came to Mount Sinai, the text describing their arrival
seems flawed. The verse (Exodus 19:2) says “וַ ּי ְִסע ּו ֵמ ְרפִ ִידים וַ ָ ּיבֹא ּו ִמ ְד ַ ּבר ִסינַי
שם י ְִש ָֹר ֵאל נֶגֶ ד ָה ָהר-ן
ָ ׁ וַ ּי ֲַחנ ּו ַ ּב ִּמ ְד ָ ּבר וַ ּי ִַח-They departed from Rephidim, (they) came
[plural] to the desert of Sinai, and (they) camped [plural] in the wilderness;
there Israel camped [singular] before the mount.” All the commentaries
question this apparent grammatical “inconsistency” in the verse. Why
switch, in the middle of the verse, from plural to singular form in referring
to the encampment of the Jewish people? The Midrash (Vayikrah Rabbah
9:9) and Rashi on this verse explain that all other encampments of the
Jewish people in the wilderness were indeed in plural form due to the lack
of unity among the Jewish people. But for this encampment only, they were
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טוֹבה ְּכפוּלָ ה ו ְּמכֻ ּ ֶפלֶ ת לַ ָּמקוֹ ם עָ לֵ ינ ּו ׁ ֶשהוֹ צִ ָיאנ ּו
ָ עַ ל ַא ַחת ַּכ ָּמה וְ כַ ָּמה
.כוֹר ֶיהם
ֵ  וְ ָה ַרג ֶאת ְ ּב.אֹלה ֶיהם
ֵ  וְ עָ ָׂשה ֵ ּב. וְ עָ ָׂשה ָב ֶהם ׁ ְשפָ ִטים.ִמ ִּמצְ ַריִם
 וְ ׁ ִש ַ ּקע. וְ ֶהעֱ ִב ָירנ ּו ְ ּבתוֹ כוֹ ֶ ּב ָח ָר ָבה. וְ ָק ַרע לָ נ ּו ֶאת ַה ּיָם.וְ ַנָתן לָ נ ּו ֶאת ָממוֹ נָם
. וְ ֶה ֱאכִ ילָ נ ּו ֶאת ַה ָּמן. וְ ִס ּ ֵפק צָ ְרכֵ נ ּו ַ ּב ִּמ ְד ָ ּבר ַא ְר ָ ּבעִ ים ׁ ָשנָה.ֹצָ ֵרינ ּו ְ ּבתוֹ כו
נִיסנ ּו
ָ ְ וְ ִהכ. וְ ַנָתן לָ נ ּו ֶאת ַה ּת ָוֹרה. וְ ֵק ְר ָבנ ּו לִ פְ נֵי ַהר ִסינַי.וְ ַנָתן לָ נ ּו ֶאת ַה ׁ ּ ַש ָ ּבת
:ּנוֹתינו
ֵ ֹ ו ָּבנָה לָ נ ּו ֶאת ֵ ּבית ַה ְ ּב ִח ָירה לְ כַ ּ ֵפר עַ ל ָּכל עֲ ו.לְ ֶא ֶרץ ִי ְׂש ָר ֵאל

לשה דְּ ָב ִרים ֵאלּ ּו ַ ּב ּ ֶפ ַסח
ָ ׁ  ָּכל ׁ ֶשלּ ֹא ָא ַמר ׁ ְש:ַר ָ ּבן ַ ּג ְמלִ ֵיאל ָהיָה אוֹ ֵמר
: וְ ֵאלּ ּו ֵהן.ֹחוֹבתו
ָ ל ֹא ָיצָ א י ְֵדי

: ו ָּמרוֹ ר. ַמ ָּצה.ּ ֶפ ַסח
ּ ֶפ ַסח ׁ ֶש ָהי ּו ֲאבוֹ ֵתינ ּו אוֹ כְ לִ ים ִ ּבזְ ַמן ׁ ֶש ֵ ּבית ַה ּ ִמ ְקדָּ ׁש ָהיָה ַק ּיָם ַעל
 ַעל ׁשוּם ׁ ֶש ּ ָפ ַסח ַה ָ ּקדוֹ ׁש ָ ּברו ְּך הוּא ַעל ָ ּב ֵּתי ֲאבוֹ ֵתינ ּו.ׁשוּם ָמה
 וַ ֲא ַמ ְר ֶּתם זֶ ַבח ּ ֶפ ַסח הוּא לַ י ָי ֲא ׁ ֶשר ּ ָפ ַסח ַעל. ׁ ֶש ֶ ּנ ֱא ַמר.ְ ּב ִמצְ ַריִם
ָ ּב ֵּתי ְבנֵ י ִי ְׂש ָר ֵאל ְ ּב ִמצְ ַריִם ְ ּבנָ גְ ּפוֹ ֶאת ִמצְ ַריִם וְ ֶאת ָ ּב ֵּתינ ּו ִה ִּציל
:ּוַ ּי ִּקֹד ָה ָעם וַ ִי ׁ ְש ַּת ֲחוו
totally unified as one. Hence, the use of the singular form to describe the
entire people. This achievement of total harmony among the Jewish nation
occurred only this once in all of Jewish history, and it merited their receiving
the Torah directly from G-d. Thus, their arrival at Mount Sinai was indeed
quite an achievement in and of itself – irrespective of the subsequent event
six days later of receiving the Torah. Thus, the words of Dayenu now make
perfect sense: if G-d had only brought the Jewish people to Mount Sinai
and they achieved perfect unity, and G-d did not then give them the Torah
– “Dayenu-it would have been sufficient” and worthwhile.
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How Much Greater then, incalculably great, are the benefits which
God did shower upon us in double and redoubled measure! For He did
bring us out of Egypt; He did bring judgements down on our enemies;
He did judge their idols; He did slay their firstborn; He did give us
their wealth; He did divide the sea for us; He did lead us across on
dry land; He did sink our enemies in its depths; He did supply our
needs in the desert for forty years; He did feed us with manna; He
did give us the Shabbat; He did bring us to Mount Sinai; He did give
us the Torah; He did bring us to Eretz Yisra‘el; He did build us the
Temple, to atone for all our sins.

Rabban Gamliel used to say, Anyone who has not explained these
three words on Pesach has not done his duty. They are:

PESACH, MATZAH, MAROR
Pesach - is the offering which our ancestors used to eat when the

Temple stood - why? It is because the Holy One, blessed is He, passed
over the houses of our forefathers in Egypt, as it is said in Scripture,
“You shall say it is the Pesach sacrifice for God, who passed over the
houses of the children of Israel in Mitzra‘yim when He smote Egypt,
and saved our households. And the people bowed down low’’.

ַר ָ ּבן ַ ּג ְמלִ ֵיאל ָהיָה או ֵֹמר
RABBAN GAMLIEL SAYS

In this paragraph, Rabban Gamliel describes the minimum actions
required by each Jew on Pesach night to fulfill his or obligations at the
Seder. Since the Torah requires the Jew to eat the Paschal sacrifice (when
the Temple stood), the Matzah and Maror (Exodus 9:10-11), we would have
expected Rabban Gamliel to state: ‘Anyone who has not eaten from the
Pesach, Matzah and Maror has not fulfilled his or her obligation on Seder
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 ַעל ׁשוּם ׁ ֶשלּ ֹא ִה ְס ּ ִפיק.ַמ ָּצה זוֹ ׁ ֶש ָאנ ּו אוֹ כְ לִ ים ַעל ׁשוּם ָמה
ְ ּבצֵ ָקם ׁ ֶשל ֲאבוֹ ֵתינ ּו לְ ַה ֲח ִמיץ ַעד ׁ ֶש ִ ּנגְ לָ ה ֲעלֵ ֶיהם ֶמלֶ ְך ַמלְ כֵ י
 וַ ּיֹאפ ּו ֶאת ַה ָ ּבצֵ ק. ׁ ֶש ֶ ּנ ֱא ַמר.ַה ּ ְמלָ כִ ים ַה ָ ּקדוֹ ׁש ָ ּברו ְּך הוּא וּגְ ָאלָ ם
ֲא ׁ ֶשר הוֹ צִ יא ּו ִמ ּ ִמצְ ַריִם ֻע ּגֹת ַמ ּצוֹ ת ִּכי ל ֹא ָח ֵמץ ִּכי ג ְֹר ׁש ּו ִמ ּ ִמצְ ַריִם
:ש ּו לָ ֶהם
ׂ וְ ל ֹא יָכְ ל ּו לְ ִה ְת ַמ ְה ֵמ ַּה וְ גַ ם צֵ ָדה ל ֹא ָע

night.’ But this is not what this paragraph says and what Rabban Gamliel
declared. Rather, he states: “Anyone who has not spoken (about) these
three things (Pesach, Matzah and Maror) has not fulfilled his obligation (on
Pesach night).” This is indeed strange. We know that, in general, Mitzvotcommandments that are action commandments can be fulfilled merely by
doing the action, without saying any words or even without any specific
thoughts while doing the Mitzvah-commandment (Shulchan Aruch, Orach
Chaim 60:4, 63:4). As long as a Jew does not have any intention not to fulfill
the commandment, it will be fulfilled by merely doing it correctly. And,
aside from this passage, there is no mention of the need to discuss the idea of
Matzah in any of the Codes of Jewish Law, in order to fulfill the obligation
on Seder night. Therefore, if a Russian Jew who just came to Israel and
knows nothing about Pesach, eats a piece of Matzah on Seder night because
he cannot find any store selling bread that day, he has completely fulfilled
his Mitzvah to eat Matzah. Why, then, does Rabban Gamliel says that a
Jew is obligated to speak about Pesach, Matzah and Maror in order to fulfill
one’s obligation? Why did the Rabbis include this passage in the Haggadah,
which does not seem to not follow the Halacha regarding the Mitzvah of
eating Matzah and Maror?
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The Matzah is raised as we explain its significance:

This Matzah which we eat, what is the reason for that? It is because the
dough which our fathers prepared did not manage to ferment before
the supreme King of Kings, the Holy One, blessed is He, revealed
Himself to them and redeemed them, as it is said in Scripture, “They
baked the dough which they brought out from Egypt into unleavened
cakes because it had not fermented; because they were driven out of
Egypt, and they could not delay nor had they prepared for themselves
any provision’’.

Rabban Gamliel’s words are not at all referring to a Jew’s obligation
to eat Matzah or Maror on Pesach night. A Jew can indeed fulfill this
obligation merely by eating the minimum amount required. Rabban Gamliel
is speaking about the Mitzvah-commandment on Pesach night to tell over
the story of the Exodus. He is telling us that it is not enough on Pesach
night to merely “go through the motions of eating” or even say all of the
words of the Haggadah. In order to fulfill the obligation to feel as though
we actually left Egypt (Principle #2), a Jew is obligated to understanding the
meaning behind all the customs and rituals of the Seder. To understand and
feel the Egyptian experience, it is not sufficient to recite the Four Questions,
to dip, to lean and to eat. Without the understanding of the ideas behind the
rituals, there is no meaning. And without meaning, one cannot fulfill the
essential obligation of the Seder. While it is true that normally in Judaism,
Kavana-intention and understanding is not a requirement in performing a
Mitzvah-commandment, there are certain special commandments where
understanding and Kavana-intention is an essential part of the obligation
itself. Thus, a Jew does not fulfill the Mitzvah-commandment of prayer
without understanding what he or she is reciting. Rabban Gamliel is
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stating that the Mitzvah-commandment of the Seder is the same. Without
understanding the meaning behind the words and actions, one cannot fulfill
the essential Mitzvah of Seder night. To feel and understand the Exodus
experience, according to Rabban Gamliel a Jew has to understand why we
eat the Pesach, Matzah and Maror.

ׁ ֶשלּ ֹא ִה ְס ּ ִפיק
IT HAD NOT FERMENTED

 עַ ל ׁשוּם מה? עַ ל ׁשוּם ׁ ֶשֹלא ִה ְס ּ ִפיק ְ ּבצֵ ָקם ׁ ֶשל ֲאבו ֵֹתינ ּו לְ ַה ֲח ִמיץ עַ ד,ַמ ָ ּצה זו שאנו אוֹכְ לִ ים
 וּגְ ָאלָ ם, ַה ָ ּקדו ֹׁש ָ ּברו ְּך הוּא, ׁ ֶש ּנִגְ לָ ה עֲ לֵ ֶיהם ֶמלֶ ְך ַמלְ כֵ י ַה ְּמלָ כִ יםThis Matzah which we

eat-what is its reason? Because our ancestors' dough did not have time to
rise before the King of Kings blessed be He revealed Himself to them and
redeemed them,
There arise several questions on this paragraph in the Haggadah:
1) The word  ִה ְס ּ ִפיק, is in the Hifil, causative grammatical form, implying
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that someone – not mentioned - did not permit the dough to rise. Who was
that and why?
2) Why does the Haggadah tell us that the Jewish people ate Matzah only
when they were on the way out of Egypt? In fact, the Torah tells us (Exodus
12:8) that the Matzah was to be eaten in Egypt along with the Paschal
sacrifice, and that the first Pesach was to be celebrated while the Jews were
still in Egypt. In this paragraph
3) Why does the Haggadah use two different verbs for the redemption “נגלה- redeemed/appeared” and “ גְ ָאלָ ם- He (G-d) redeemed them”, implying
that G-d redeemed them twice?
Dr. William Weil, Z”L (grandfather of the author’s wife) explained: Matzah
is not only the bread of poverty, but also the bread of humility. The holiday
of Pesach celebrates our freedom from Egypt and from slavery. Most
nations celebrate their independence with fireworks and entertainment. G-d,
however, wanted the people to celebrate differently. For G-d, the physical
liberation was only the beginning of our real freedom. The Jews were a
people who would have to attain spiritual freedom as well, which they could
only attain at Mount Sinai when they received the Ten Commandments.
Pesach and Shavuot and these two types of freedom are, therefore, linked
via the Counting of the Omer, with Pesach representing the anniversary
of our physical freedom, and Shavuot the anniversary of our spiritual
liberation. In fact, in the Talmud Shavuot is referred to as Atzeret (Holiday
of conclusion), the true ending of the Festival of Pesach (just as Shmini
Atzeret is the ending of the holiday of Sukkot)
Now with this new understanding, let us review the words of the paragraph
once again. The missing causative subject at the beginning is G-d Himself.
Why do we eat Matzah on Pesach? Because G-d decided that when we
commemorate the time of our physical liberation we should not celebrate
with “fireworks”, but with humility, as represented by the Matzah. Thus,
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ָמרוֹ ר זֶ ה ׁ ֶש ָאנ ּו אוֹ כְ לִ ים עַ ל ׁשוּם ָמה .עַ ל ׁשוּם ׁ ֶש ֵּמ ְרר ּו ַה ִּמצְ ִרים ֶאת ַח ּיֵי
ֵיהם ַ ּבעֲ ב ָֹדה ָק ׁ ָשהּ ְ .בח ֶֹמר
ֲאבוֹ ֵתינ ּו ְ ּב ִמצְ ַריִםֶ ׁ .ש ּנ ֱֶא ַמר .וַ י ְָמ ֲרר ּו ֶאת ַח ּי ֶ
ש ֶדהֵ .את ָּכל עֲ ב ָֹד ָתם ֲא ׁ ֶשר עָ ְבד ּו ָב ֶהם ְ ּבפָ ֶר ְך:
ו ִּבלְ ֵבנִים .ו ְּבכָ ל עֲ ב ָֹדה ַ ּב ּ ָ ׂ
ְ ּבכָ ל דּ וֹ ר וָ דוֹ ר ַח ּיָב ָא ָדם לִ ְראוֹ ת ֶאת עַ צְ מוֹ ְּכ ִאלּ ּו הוּא יָצָ א ִמ ִּמצְ ָריִם.
ׁ ֶש ּנ ֱֶא ַמר .וְ ִה ַ ּג ְד ָּת לְ ִב ָ
אתי
נְך ַ ּביוֹ ם ַההוּא לֵ אמֹר ַ ּבעֲ בוּר זֶ ה עָ ָׂשה ְי ָי לִ י ְ ּבצֵ ִ
אוֹתנ ּו
ִמ ִּמצְ ָריִםֹ :לא ֶאת ֲאבוֹ ֵתינ ּו ִ ּבלְ ַבד ָ ּג ַאל ַה ָ ּקדוֹ ׁש ָ ּברו ְּך הוּאֶ .א ָ ּלא ַאף ָ
ָ ּג ַאל עִ ָּמ ֶהםֶ ׁ .ש ּנ ֱֶא ַמר .וְ אוֹ ָתנ ּו הוֹ צִ יא ִמ ׁ ּ ָשם לְ ַמעַ ן ָה ִביא א ָֹתנ ּו לָ ֶתת לָ נ ּו
נִש ַ ּבע לַ ֲאב ֵֹתינוּ:
ֶאת ָה ָא ֶרץ ֲא ׁ ֶשר ׁ ְ
יאחז הכוס בידו ויכסה המצות עד 'שירה חדשה הללויה'.

נַחנ ּו ַח ּי ִָבים לְ הוֹ דוֹ ת לְ ַה ֵ ּלל לְ ׁ ַש ֵ ּב ַח לְ פָ ֵאר לְ רוֹ ֵמם לְ ַהדֵּ ר לְ ָב ֵר ְך
לְ ִפיכָ ְך ֲא ְ
לְ עַ ֵ ּלה וּלְ ַק ֵ ּלס לְ ִמי ׁ ֶשעָ ָׂשה לַ ֲאבוֹ ֵתינ ּו וְ לָ נ ּו ֶאת ָּכל ַה ּנ ִִּסים ָה ֵאלּ וּ .הוֹ צִ ָיאנ ּו
ֵמעַ ְבדּ וּת לְ ֵחרוּתִ .מ ּיָגוֹ ן לְ ִׂש ְמ ָחה .ו ֵּמ ֵא ֶבל לְ יוֹ ם טוֹב .ו ֵּמ ֲאפֵ לָ ה לְ אוֹר ָ ּגדוֹ ל.
ֹאמר לְ פָ נָיו ׁ ִש ָירה ֲח ָד ׁ ָשה
ו ִּמ ׁ ּ ִשעְ בּ וּד לִ גְ ֻא ָ ּלה .וְ נ ַ

ַה ְלל ּו ָי ּה:
He did not “allow” their bread to rise. On Shavuot, on the other hand,
when we celebrate the anniversary of receiving the Torah at Mount Sinai,
?then we should celebrate fully with joy. How is this full joy demonstrated
The daily Mincha sacrificed consisted of a meal offering, which included
Matzah, the symbol of humility, during the entire year. The only time
the Mincha sacrifice consisted of Chametz, the symbol of pride, was on
Shavuot. The first reference to redemption/revelation in the paragraph
) was onגאלם( ) was on Pesach. The second reference to redemptionנגלה(
Shavuot. Only in this Shavuot celebration did G-d “allow” their Matzah
to rise and become Chametz.
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The maror is raised as we explain its significance

This Maror which we eat, what is the reason for that? It is because
the Egypt embittered the lives of our forefathers in Egypt, as it is said
in Scripture, “They made their lives bitter with hard bondage, with
mortar and bricks, and with all manner of bondage in the field; all
their bondage with which they made them serve was backbreaking
labor’’.
In Every single generation, each individual is obligated to think of
himself as one of those who came out of Egypt, as it is said in Scripture,
“You shall tell your son on that day saying, ‘This is because of what God
did to me when I came out of Egypt’’. For it is not only our fathers whom
the Holy One, blessed is He, redeemed; but we, too, were redeemed
with them, as it is said elsewhere in Scripture, “He brought us out of
there, that He might bring us to give us the land of which He swore
to our father“.
The Matzot are covered and the wine cup is raised as we recite the following:

Therefore it is our duty to thank, to praise, to pay tribute, to glorify, to
exalt, to acclaim, to bless, to esteem, and to honor the One who did
all these miracles for our fathers and for us. He brought us out from
slavery to freedom, from grief to joy, from mourning to festival, from
darkness to a great light, and from bondage to redemption. And we,
therefore, sing before Him a new song,
HaleluyaH!

HALLEL – WHY SPLIT IT?

Each time Hallel is recited throughout the Jewish year, it is always
recited as one unit, as a series of paragraphs from the Psalms (113-117). We
usually (but not always – see Shulchan Aruch, Orach Chaim 422:2) begin
the Hallel with ah blessing and end it with a blessing. Even when “Half
Hallel” is recited (on the last six days of Pesach and on Rosh Chodesh),
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 ֵמ ַע ָּתה וְ ַעד. י ְִהי ׁ ֵשם ְי ָי ְמב ָֹר ְך:ָ ַהלְ ל ּו ֶאת ׁ ֵשם ְיי.ַָהלְ ל ּוי ָּה ַהלְ ל ּו ַע ְב ֵדי ְיי
 ַעל.ָ ָרם ַעל ָּכל גּוֹ יִם ְיי:ָ ְמ ֻה ָ ּלל ׁ ֵשם ְיי.ֹ ִמ ּ ִמזְ ַרח ׁ ֶש ֶמ ׁש ַעד ְמבוֹ או:עוֹ לָ ם
. ַה ּ ַמ ׁ ְש ּ ִפילִ י לִ ְראוֹ ת: ַה ּ ַמגְ ִ ּב ִיהי לָ ׁ ָש ֶבת.ּ ִמי ַּכ ְי ָי ֱאל ֵֹהינו:ַֹה ׁ ּ ָש ַמיִם ְּכבוֹ דו
 לְ הוֹ ׁ ִש ִיבי: ֵמ ַא ׁ ְש ּפֹת י ִָרים ֶא ְביוֹ ן. ְמ ִק ִימי ֵמ ָע ָפר דָּ ל:ַ ּב ׁ ּ ָש ַמיִם ו ָּב ָא ֶרץ
 ֵאם ַה ָ ּבנִ ים ְׂש ֵמ ָחה. מוֹ ׁ ִש ִיבי ֲע ֶק ֶרת ַה ַ ּביִת:ֹ ִעם ִנְד ֵיבי ַע ּמו.ִעם ִנְד ִיבים
:ַהלְ ל ּוי ָּה
.ֹ ָהי ְָתה יְהו ָּדה לְ ָק ְד ׁשו: ֵ ּבית ַי ֲעקֹב ֵמ ַעם ל ֵֹעז.ְ ּבצֵ את ִי ְׂש ָר ֵאל ִמ ּ ִמצְ ָריִם
 ֶה ָה ִרים ָר ְקד ּו: ַה ּי ְַרדֵּ ן י ִּסֹב לְ ָאחוֹ ר. ַה ּיָם ָר ָאה וַ ָ ּינֹס:ִי ְׂש ָר ֵאל ַמ ְמ ׁ ְשלוֹ ָתיו
: ַה ּי ְַרדֵּ ן ִּת ּסֹב לְ ָאחוֹ ר. ַמה ְּל ָך ַה ּיָם ִּכי ָתנוּס: ְ ּג ָבעוֹ ת ִּכ ְבנֵ י צֹאן.כְ ֵאילִ ים
 ִמ ִּל ְפנֵ י. ִמ ִּל ְפנֵ י ָאדוֹ ן חוּלִ י ָא ֶרץ: ְ ּג ָבעוֹ ת ִּכ ְבנֵ י צֹאן.ֶה ָה ִרים ִּת ְר ְקד ּו כְ ֵאילִ ים
: ַח ָ ּל ִמ ׁיש לְ ַמ ְעיְנוֹ ָמיִם. ַהה ְֹפכִ י ַה ּצוּר ֲאגַ ם ָמיִם:ֱאלוֹ ַּה ַי ֲעקֹב

we leave out two chapters of the Psalms in the middle, but still recite the
Hallel as one complete entity. And, yet, the Rabbis instituted that tonight
at the Seder, while we recite the complete Hallel, we break it up into two
components: the first two paragraphs are recited (without a blessing) before
the meal, and the rest of Hallel is recited with a blessing at the end, but
only after the meal. In between, we recite a series of blessings thanking
G-d for Pesach, drink the second cup, wash for bread/Matzah as we do
before every meal of the year, eat the Matzah, Maror, eat the entire meal
and Afikoman, say Birkat Hamazon (Grace after Meals), drink the third
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Haleluyah! Give praise, Oh servants of God, praise the name of
God. May the name of God be blessed from this time forth and
forever. From the rising of the sun to its setting, God’s name is to
be praised. God is high above all nations, and His glory is above
the heavens. Who is like God our Elohim, who is enthroned on
high, yet looks far down to behold the things in heaven and on
earth! He raises up the poor man out of the dust and lifts the needy
one out of the trash heaps, that He may set him with nobles, with
the nobles of his people. He returns the barren woman to her
home to be a joyful mother of children. Haleluyah!
When Israel went out of Egypt, the house of Yaakov from a people
of strange language; Yehuda became His sanctuary and Israel His
dominion. The sea saw it and fled; the Yarden was driven back. The
mountains skipped like rams, the hills like lambs. What ails you,
O you sea, that you flee? You, Yarden, that you are driven back?
You mountains, that you skip like rams and you hills like lambs?
Tremble, you earth, at the presence of the Master, at the presence
of the Lord of Yaakov, who turned the rock into a pool of water, the
flint into a flowing spring.

cup, say one paragraph in the Haggadah and only then resume the Hallel.
What is going on here? Of all the times Hallel is said during the years, why
did the Rabbis split up the Hallel only tonight? What is it about the Seder
that makes Hallel so different tonight?
In order to answer our question, we need to be cognizant of the fact
that the entire Haggadah and Seder experience is a microcosm of Jewish
history. We retell the beginnings of the Jewish people in the Haggadah,
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describe the slavery and Exodus in detail (to fulfill principle 2), then move
on to the present day, and end the Haggadah with the future and the “end”
of Jewish history with the words “Next Year in Jerusalem” and after the
coming of the Messiah. But how does this understanding of the Haggadah
help us answer our question about splitting the Hallel into two distinct
parts? How is the Haggadah really divided into the periods of Jewish history
– past, present and future?
The culmination of the Exodus from Egypt is expressed in a paragraph
of praise for G-d for taking us out of Egypt (after we say “in each generation
it is obligatory for a person to feel as if he himself departed Egypt”). One
code that the Rabbis used in describing the redemptions in Jewish history
is the use of the specific format of the “song of praise” sung by the Jews
for redemption. The feminine form “ ”שירה חדשהis always used for past
redemptions. The masculine form, “”שיר חדש, is always used referring to
the future redemptions. In this paragraph the Rabbis are clearly referring
to the past redemption from Egypt:

לְ פִ יכָ ְך ֲאנ ְַחנ ּו ַח ּיָבִ ים לְ הוֹדוֹת לְ ַה ֵ ּלל לְ ׁ ַש ֵ ּב ַח לְ פָ ֵאר לְ רו ֵֹמם לְ ַהדֵּ ר לְ בָ ֵר ְך לְ עַ ֵ ּלה וּלְ ַק ֵ ּלס לְ ִמי ׁ ֶשעָ ָׂשה
, ו ֵּמ ֵאבֶ ל לְ יוֹם טוֹב, ִמ ּיָגוֹן לְ ִׂש ְמ ָחה, הוֹצִ ָיאנ ּו ֵמעַ בְ דוּת לְ ֵחרוּת.ּלַ ֲאבו ֵֹתינ ּו וְ לָ נ ּו ֵאת ָּכל ַה ּנ ִִּסים ָה ֵאלּ ו
ֹאמר לְ פָ נָיו ׁ ִש ָירה ֲח ָד ׁ ָשה ַהלְ ל ּוי ָּה
ַ  וְ נ, ו ִּמ ׁ ּ ִשעְ בּ וּד לִ גְ ֻא ָ ּלה,ו ֵּמ ֲאפֵ לָ ה לְ אוֹר ָ ּגדוֹל
Then, we continue that praise for the Exodus from Egypt with
the words of the Psalms. These are most aptly expressed in the first two
paragraphs of the Hallel. The first paragraph discusses the philosophical
struggle between the Jews and the Egyptians about the nature of G-d (see
the explanation about Rabbi Yehudah and the Ten Plagues). The Egyptians
believed in a G-d who might have created the world once but has never had
an active hand in human existence or what is happening now. The Jews
believe in an active G-d and Divine Providence. The Exodus of the Jewish
people proved their contention. This philosophical struggle is alluded to in
the first paragraph of the Hallel, according to the Malbim. The Egyptians
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(and other nations) say “ֹ ּג ֹויִם ד' עַ ל ַה ׁ ּ ָש ַמיִם ְּכבוֹדו-כל-ל
ָּ ַרם ע-ָ The Lord is high
above all nations, and His glory above the Heavens” (Psalms 113:4). G-d
is only on high and remains on high, without getting involved in this world.
The Jews respond in the next verse “ֹלקינ ּו ַה ַּמגְ ִ ּב ִיהי לָ ׁ ָשבֶ ת ַה ַּמ ׁ ְש ּ ִפילִ י לִ ְראוֹת
ֵ ִמי ַּכד' ֱא
 ַ ּב ׁ ּ ָש ַמיִם וּבָ ָא ֶרץ- Who is like the Lord our G-d, who dwells on high, Who
looks far down to behold the things that are on heaven, and on the earth!”
(Psalms 113:5-6). Our G-d, say the Jews, comes down to earth and is
actively involved in our lives. Thus, the first paragraph is referring to this
conceptual struggle between the Jews and Egyptians. The next paragraph
clearly refers to the miracles of the Exodus “ְ ּבצֵ את י ְִש ָֹר ֵאל ִמ ִּמצְ ָריִם ֵ ּבית יַעֲ קֹב
מעַ ם ֹלעֵ זֵ When Israel went from Egypt, the house of Jacob from a people
of foreign language” (Psalms 114:1) and “ ַה ּיָם ָר ָאה וַ ָ ּינֹס ַה ּי ְַרדֵּ ן י ִּסֹב לְ ָאחוֹר- The
sea saw it, and fled; the Jordan was driven back.” (Psalms 114:3). Thus,
the first two paragraphs of the Hallel clearly refer to the past, specifically
to the Exodus of the Jews from Egypt.
Then the Rabbis composed a blessing that moves us from the past
to the present and future. In this blessing over the Second Cup of wine, the
Rabbis refer briefly to the past, but then clearly move on to the present.
Then we beseech G-d to provide a future redemption, and use the masculine
form of “”שיר חדש. We complete the blessing by referring back to the past
“ ”גאל ישראלthis it to conclude (over wine) the description of the Egyptian
Exodus, as we now are in the present.
And it is in the present that we then wash for the meal, fulfill our
commandments to eat Matzah, Maror and Afikoman and eat all the other
delicacies at our delicious meal – all in the present. After reciting the Grace
After Meals, we stay in the present with the cup of Elijah, as we ask G-d
to destroy our present enemies: “”שפוך חמתך. It is now that we say the rest
of Hallel, since these paragraphs refer to the current situations regarding
the Jewish people: how non-Jews do not believe in our G-d, how we must
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יכסה המצות ויקח הכוס בידו עד גאל ישראל:

ָ ּברו ְּך ַא ָּתה ְי ָיֱ .אל ֵֹהינ ּו ֶמ ֶל ְך ָהעוֹ ָלםֲ .א ׁ ֶשר ְ ּג ָא ָלנ ּו ְו ָג ַאל
יענ ּו ַה ַ ּל ְי ָלה ַה ֶ ּזה ֶל ֱא ָכל
ֶאת ֲאבוֹ ֵתינ ּו ִמ ּ ִמ ְצ ַר ִיםְ .ו ִה ִ ּג ָ
יענ ּו
בּ וֹ ַמ ָּצה ו ָּמרוֹ רֵּ .כן ְי ָי ֱאל ֵֹהינ ּו ֵואל ֵֹהי ֲאבוֹ ֵתינוַּ .י ִ ּג ֵ
אתנ ּו ְל ׁ ָשלוֹ ם.
ְלמוֹ ֲע ִדים ְו ִל ְר ָג ִלים ֲא ֵח ִרים ַה ָ ּב ִאים ִל ְק ָר ֵ
ֹאכל ׁ ָשם ִמן
ש ִׂ
ש ֵמ ִחים ְ ּב ִב ְנ ַין ִע ֶיר ָךְ .ו ָ ׂ
ְׂ
שים ַ ּב ֲעבוֹ ָד ֶת ָךְ .ונ ַ
יע
ַה ְ ּז ָב ִחים ו ִּמן ַה ּ ְפ ָס ִחים( .במוצ"שִ :מן ַה ּ ְפ ָס ִחים ו ִּמן ַה ְּז ָב ִחים)ֲ .א ׁ ֶשר ַי ִ ּג ַ
ָדּ ָמם ַעל ִקיר ִמ ְז ַ ּב ֲח ָך ְל ָרצוֹ ןְ .ונוֹ ֶדה ְל ָךִ ׁ .שיר ָח ָד ׁש ַעל
ש ָר ֵאל:
ְ ּג ֻא ָ ּל ֵתנ ּו ְו ַעל ּ ְפדוּת ַנ ְפ ׁ ֵשנוּּ ָ :ברו ְּך ַא ָּתה ְי ָי ָ ּג ַאל ִי ְ ׂ
ינְת ּיה עַ ל
ִהנְנִי מוּכָ ן ו ְּמזֻ ָּמן לְ ַק ּיֵם ִמצְ וַ ת כּ וֹ ס ׁ ֵשנִי ֵמ ַא ְר ַ ּבע כּ וֹ סוֹ ת .לְ ׁ ֵשם יִחוּד ֻק ְד ׁ ָשא ְ ּב ִר ְיך הוּא ו ׁ ְּשכִ ֵּ
ֹלהינ ּו עָ לֵ ינ ּו ו ַּמעֲ ֵׂשה י ֵָדינ ּו כּ וֹ נְנָה עָ לֵ ינ ּו
י ְֵדי ַההוּא ָט ִמיר וְ נֶעֱ לָ ם ְ ּב ׁ ֵשם ָּכל ִי ְׂש ָר ֵאל :וִ ִיהי נֹעַ ם ֲאדֹנָי ֱא ֵ
ו ַּמעֲ ֵׂשה י ֵָדינ ּו כּ וֹ נְנֵהוּ:
מברך בורא פרי הגפן ושותה בהסיבת שמאל ואינו מברך אחריו.

ָ ּברו ְּך ַא ָּתה ְייֱָ .אל ֵֹהינ ּו ֶמלֶ ְך ָהעוֹ לָ ם .בּ וֹ ֵרא ּ ְפ ִרי ַה ָ ּג ֶפן:

)שומר פתאים ד'( ), G-d protects the foolishישראל בטח ב-ד'( have trust in G-d
and many other aspects of life today. We then complete the “present” for
the Seder with the fourth cup of wine, which we drink after the blessing.
We then move on to the future. We declare to G-d that we have
) but ask G-d to let us haveחסל סידור פסח( completed the steps of this Seder
a Seder in the rebuilt Temple in the future. For many, it is the custom to
say and sing at this point “Next Year in Jerusalem” (as well as at the very
end of the Seder).
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The Matzot are covered and the wine cup is raised as we recite the blessing for redemption.

Blessed are You, God our Elohim, King of the universe, who has
redeemed us and redeemed our fathers from Egypt, and has
brought us safely to this night to eat Matzah and Maror; likewise,
O God our Elohim and Elohim of our fathers, grant that we
may live to celebrate many other festivals and holy days coming
on their way to meet us in peace, that we may have the joy of
rebuilding Your city and the delight of Your Temple service,
and that we may eat there of the festive sacrifices and of the
Pesach sacrifices whose blood is sprinkled on the wall of Your
altar for favor. And we shall thankfully sing a new song for our
redemption and for the salvation of our souls. Blessed are
You, God, who has redeemed Israel.
We now drink the second cup of wine while reclining after reciting the following blessing:

Blessed are You, God, our Elohim, King of the
universe, who creates the fruit of the vine.

Therefore, in order to make a clear demarcation between past present
and future, the Rabbis divided up the Seder with blessing and drinking the
cups of wine: we drink the second cup at the conclusion of the past, the
third cup in the present (after the Birkat Hamazon) and the final cup as we
move into the future. But the Rabbis also demonstrated this split in time
by splitting up the Hallel between the praise of G-d for Egypt (the first two
Hallel paragraphs) and the praise of G-d for today (the rest of Hallel). If
we understand this aspect of the Seder and envision all of Jewish history
as one long march to a Seder in the future with an actual Paschal sacrifice
in the third Temple, then maybe we will merit to be part of such a Seder.
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Food distribution to poor Jews in Lodz, Poland in 1916
A man and a woman work in
the Matzah bakery in Frankfurt
that escaped destruction by the
Nazis

Polish Jews refugees who spent World
War II in the Soviet interior, bake
Matzah for the Passover holiday

Two workers bake Matzah at a bakery in Frankfurt
that escaped destruction by the Nazis
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A group of Jewish soldiers in the British army local
Iraqi Jews and Jewish Americans serving in the Air
Force and the Army, at a Passover Seder in Baghdad

Jewish DPs attend a Passover
seder at the Bamberg
displaced persons camp

Two bakers prepare
Passover matzah in the
Zeilsheim displaced
persons' camp

American chaplain Rabbi Hershel Schaecter conducts Second Passover
services for Buchenwald survivors shortly after liberation
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ַר ְח ָצה

נוטל ידיו ומברך על נטילת ידים וייזהר שלא יפסיק בדיבור עד אחר הכריכה.

ְׂשא ּו י ְֵדיכֶ ם ק ֶֹד ׁש ו ָּב ְרכ ּו ֶאת ְייָ .וְ ֶא ּ ָ ׂ
שא כַ ּ ַפי ֶאל ִמצְ ֶוֹת ָיך ֲא ׁ ֶשר ָא ָה ְב ִּתי וְ ָא ִׂש ָיחה
ְב ֻח ֶ ּקיךָ:

ָ ּברו ְּך ַא ָּתה ְייֱָ .אל ֵֹהינ ּו ֶמלֶ ְך ָהעוֹ לָ םֲ .א ׁ ֶשר ִקדְּ ׁ ָשנ ּו
נְטילַ ת י ָָדיִם:
ְ ּב ִמצְ וֹ ָתיו .וְ צִ ָ ּונ ּו ַעל ִ

מוֹ ִציא
יגביה את ג' המצות ומברך ברכת "המוציא" .ויש נוהגים לומר:

ינְת ּיה עַ ל י ְֵדי
ִהנְנִי מוּכָ ן ו ְּמזֻ ָּמן לְ ַק ּיֵם ִמצְ וַ ת ֲאכִ ילַ ת ַמ ָ ּצה .לְ ׁ ֵשם יִחוּד ֻק ְד ׁ ָשא ְ ּב ִר ְיך הוּא ו ׁ ְּשכִ ֵּ
ֹלהינ ּו עָ לֵ ינ ּו ו ַּמעֲ ֵׂשה י ֵָדינ ּו כּ וֹ נְנָה עָ לֵ ינ ּו
ַההוּא ָט ִמיר וְ נֶעֱ לָ ם ְ ּב ׁ ֵשם ָּכל ִי ְׂש ָר ֵאל :וִ ִיהי נֹעַ ם ֲאדֹנָי ֱא ֵ
ו ַּמעֲ ֵׂשה י ֵָדינ ּו כּ וֹ נְנֵהוּ:

ָ ּברו ְּך ַא ָּתה ְייֱָ .אל ֵֹהינ ּו ֶמלֶ ְך ָהעוֹ לָ םַ .ה ּמוֹ צִ יא לֶ ֶחם ִמן
ָה ָא ֶרץ:

ַמ ָ ּצה
יניח המצה התחתונה ויאחז בעליונה והאמצעית הפרוסה ויברך,
ויכוין לפטור בברכת אכילת מצה גם את מצת הכריכה ואכילת האפיקומן.

ָ ּברו ְּך ַא ָּתה ְייֱָ .אל ֵֹהינ ּו ֶמלֶ ְך ָהעוֹ לָ םֲ .א ׁ ֶשר ִקדְּ ׁ ָשנ ּו
ְ ּב ִמצְ וֹ ָתיו .וְ צִ ָ ּונ ּו ַעל ֲאכִ ילַ ת ַמ ָּצה:
בוצע לעצמו ולכל אחד מהמסובים כזית מהמצה העליונה וכזית מהפרוסה ואוכל ,ויכוון
לקיים מצוות מצה ויאכל בהסיבת שמאל ,וייזהר לסיים לאכול כדי אכילת פרס.
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RACHTZAH

ַר ְח ָצה

In preparation for the eating of the Matzah, the hands are washed by pouring
two cupsful of water over each hand. The following blessing is recited as the
hands are dried:

Blessed are You, God, our Elohim, King of the universe,
who has sanctified us with His commandments, and
has commanded us to cleanse the hands.
MOTZI

מוֹ ִציא

The head of the family breaks the matzah which is on the seder plate and recites the blessing:

Blessed are You, God, our Elohim, King of
the universe, who brings forth bread from
the earth.

MATZAH

ַמ ָּצה

Blessed are You, God our Elohim, King of
the universe, who has sanctified us with His
commandments and has commanded us to
eat Matzah.
Then he breaks a piece of the upper and the middle Matzah and having
eaten it in a leaning postion, gives a piece of both Matzot to everyone at the
table, who say both of the above blessings and eat in a leaning postion.
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ָמרוֹ ר
נוטל כזית מרור לעצמו ולכל המסובים ,טובלו בחרוסת ומנערה .ויכוון בברכת "על אכילת מרור" לפטור
גם את המרור שבכריכה.

ינְת ּיה עַ ל י ְֵדי
ִהנְנִי מוּכָ ן ו ְּמזֻ ָּמן לְ ַק ּיֵם ִמצְ וַ ת ֲאכִ ילַ ת ָמרוֹ ר .לְ ׁ ֵשם יִחוּד ֻק ְד ׁ ָשא ְ ּב ִר ְיך הוּא ו ׁ ְּשכִ ֵּ
ֹלהינ ּו עָ לֵ ינ ּו ו ַּמעֲ ֵׂשה י ֵָדינ ּו כּ וֹ נְנָה עָ לֵ ינ ּו
ַההוּא ָט ִמיר וְ נֶעֱ לָ ם ְ ּב ׁ ֵשם ָּכל ִי ְׂש ָר ֵאל :וִ ִיהי נֹעַ ם ֲאדֹנָי ֱא ֵ
ו ַּמעֲ ֵׂשה י ֵָדינ ּו כּ וֹ נְנֵהוּ:

ָ ּברו ְּך ַא ָּתה ְייֱָ .אל ֵֹהינ ּו ֶמלֶ ְך ָהעוֹ לָ םֲ .א ׁ ֶשר ִקדְּ ׁ ָשנ ּו ְ ּב ִמצְ וֹ ָתיו .וְ צִ ָ ּונ ּו
ַעל ֲאכִ ילַ ת ָמרוֹ ר:
ויאכל בלא הסיבה.

ּכוֹ ֵר ְך

נוטל כזית מהמצה התחתונה וכזית מרור ,ויש שנהגו לטבול בחרוסת ויש שנהגו שלא לטבלו ,וכורכם
יחד ואוכל בהסיבה ,ללא ברכה ,ואומר:

זֵ כֶ ר לְ ִמ ְקדָּ ׁש ְּכ ִה ֵ ּלל.
ֵּכן ָע ָׂשה ִה ֵ ּללּ ִ .בזְ ַמן ׁ ֶש ֵ ּבית ַה ּ ִמ ְקדָּ ׁש ָהיָה ַק ּיָם ָהיָה כּ וֹ ֵר ְך ּ ֶפ ַסח
ַמ ָּצה ו ָּמרוֹ ר וְ אוֹ כֵ ל ְ ּבי ַַחד .לְ ַק ּיֵם ַמה ׁ ֶש ֶ ּנ ֱא ַמר.
ַעל ַמ ּצוֹ ת ו ְּמרוֹ ִרים יֹאכְ לֻ הוּ:

ׁ ֻש ְל ָחן עוֹ ֵר ְך

אוכלים ושותים כברכת ה' אשר נתן .ויש נוהגים בתחילת הסעודה לאכול ביצה ,ויש טובלים אותה במי
מלח .וייזהר שלא ימלא כרסו יותר מדי ,כדי שיאכל כזית אפיקומן לתיאבון.

ָצפוּן
ייזהר לגמור הסעודה ולאכול האפיקומן קודם חצות הלילה .ואחר הסעודה יטול לעצמו ולכל המסובים
כזית מהמצה שהצפין לאפיקומן ,ויאכל בהסיבת שמאל .אחר אכילת האפיקומן אין לאכול.

יקוֹמן .לְ ׁ ֵשם יִחוּד ֻק ְד ׁ ָשא ְ ּב ִר ְיך הוּא
ִהנְנִי מוּכָ ן ו ְּמזֻ ָּמן לְ ַק ּיֵם ִמצְ וַ ת ֲאכִ ילַ ת ֲאפִ ָ
ֹלהינ ּו
ינְת ּיה עַ ל י ְֵדי ַההוּא ָט ִמיר וְ נֶעֱ לָ ם ְ ּב ׁ ֵשם ָּכל ִי ְׂש ָר ֵאל :וִ ִיהי נֹעַ ם ֲאדֹנָי ֱא ֵ
ו ׁ ְּשכִ ֵּ
עָ לֵ ינ ּו ו ַּמעֲ ֵׂשה י ֵָדינ ּו כּ וֹ נְנָה עָ לֵ ינ ּו ו ַּמעֲ ֵׂשה י ֵָדינ ּו כּ וֹ נְנֵהוּ:
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MAROR

ָמרוֹ ר

The Maror is now taken in hand and dipped into the Charoset. Most of
the Charoset should be shaken off the Maror to insure the bitterness of the
Maror. The Maror is eaten without leaning of the left side after the following
blessing is recited:

Blessed are You, God, our Elohim, King of the universe,
who has sanctified us with His commandments, and has
commanded us to eat the bitter herb.

ּכוֹ ֵר ְך

KORECH

A sandwich is made out of pieces from the bottom Matzah and Maror [which
may be dipped in Charoset]. This sandwich is eaten while leaning on the
left side after reciting the following:

To remind us of the Temple:
A custom of Hillel.

This is what Hillel, who lived in the Temple times,
used to do. He used to make a sandwich of Matzah
and Maror, to fulfill the verse:
“They shall eat it with Matzah and Maror”

SHULCHAN ORECH

ׁ ֻש ְל ָחן עוֹ ֵר ְך

The festival meal is now eaten.

TZOFUN

ָצפוּן

The Afikoman is dessert. It commemorates the Paschal lamb which was the
last item eaten at the Seder table in Temple times. Therefore, the Afikoman
is the last thing to be eaten on the Seder night. The Afikoman should be
eaten before midnight.
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ָּב ֵר ְך
מוזגין כוס שלישית ,נוטלים מים אחרונים ,וראוי שבעל הבית יזמן.

ׁ ִשיר ַה ּ ַמ ֲעלוֹ תּ ְ .ב ׁשוּב ְי ָי ֶאת ׁ ִש ַיבת צִ ּיוֹ ןָ .ה ִיינ ּו ְּכחֹלְ ִמיםָ :אז י ּ ִָמלֵ א ְׂשחוֹ ק ּ ִפינ ּו
ֹאמר ּו ַבגּוֹ יִם ִהגְ דִּ יל ְי ָי לַ ֲעשׂוֹ ת ִעם ֵא ֶ ּלהִ :הגְ דִּ יל ְי ָי לַ ֲעשׂוֹ ת
וּלְ ׁשוֹ נֵנ ּו ִר ּנָהָ .אז י ְ
ִע ּ ָמנוָּ .ה ִיינ ּו ְׂש ֵמ ִחיםׁ :שו ָּבה ְי ָי ֶאת ׁ ְש ִב ֵיתנוַּּ .כ ֲא ִפ ִיקים ַ ּב ֶ ּנגֶ בַ :ה ּז ְֹר ִעים ְ ּב ִד ְמ ָעה.
ְ ּב ִר ּנָה י ְִקצֹרוָּ :הלוֹ ְך יֵלֵ ְך ו ָּבכֹה נֹ ֵׂשא ֶמ ׁ ֶש ְך ַה ָּז ַרע .בּ ֹא ָיבֹא ְב ִר ּנָה .נֹ ֵׂשא ֲאלֻ ּמ ָֹתיו:
ִהנְ נִ י מוּכָ ן ו ְּמזֻ ָּמן לְ ַק ּיֵם ִמצְ וַ ת עֲ ֵׂשה ׁ ֶשל ִ ּב ְר ַּכת ַה ָּמזוֹ ן ְּכמוֹ ׁ ֶש ָּכתוּב ַ ּב ּתוֹ ָרה וְ ָאכַ לְ ָּת וְ ָׂש ָבעְ ָּת
יך עַ ל ָה ָא ֶרץ ַה ּטוֹ ָבה ֲא ׁ ֶשר נָ ַתן לָ ְך :לְ ׁ ֵשם יִחוּד ֻק ְד ׁ ָשא ְ ּב ִר ְ
ֹלה ָ
יך הוּא ו ׁ ְּשכִ ינְ ֵּת ּיה
ו ֵּב ַרכְ ָּת ֶאת ְי ָי ֱא ֶ
ֹלהינ ּו עָ לֵ ינ ּו ו ַּמעֲ ֵׂשה י ֵָדינ ּו
עַ ל י ְֵדי ַההוּא ָט ִמיר וְ נֶ עֱ לָ ם ְ ּב ׁ ֵשם ָּכל ִי ְׂש ָר ֵאל :וִ ִיהי נֹעַ ם ֲאדֹנָ י ֱא ֵ
כּ וֹ נְ נָ ה עָ לֵ ינ ּו ו ַּמעֲ ֵׂשה י ֵָדינ ּו כּ וֹ נְ נֵ הוּ:
המברך יקבל הכוס בשתי ידיו ומניחו על ידו הימנית ,ויאמר:
המזמן אומרַ :רבּ וֹ ַתי נְ ָב ֵר ְך.
המסובים עונים והמזמן חוזר אחריהם:

י ְִהי ׁ ֵשם ְי ָי ְמב ָֹר ְך ֵמ ַע ָּתה וְ ַעד עוֹ לָ ם:

המזמן אומר:
ֹלהינוּ) ׁ ֶש ָאכַ לְ נ ּו ִמ ׁ ּ ֶשלּ וֹ :
ִ ּב ְר ׁשוּת ָמ ָרנָ ן וְ ַר ָ ּבנָ ן וְ ַרבּ וֹ ַתי נְ ָב ֵר ְך (בעשרה ֱא ֵ
ֹלהינוּ) ׁ ֶש ָאכַ לְ נ ּו ִמ ׁ ּ ֶשלּ וֹ ו ְּבטוּבוֹ ָחיִינוּ:
המסובים עוניםּ ָ :ברו ְּך (בעשרה ֱא ֵ
ֹלהינוּ) ׁ ֶש ָאכַ לְ נ ּו ִמ ׁ ּ ֶשלּ וֹ ו ְּבטוּבוֹ ָחיִינוּ:
וחוזר המזמןּ ָ :ברו ְּך (בעשרה ֱא ֵ
יחיד אינו אומרּ ָ :ברו ְּך הוּא ו ָּברו ְּך ׁ ְשמוֹ :

ּבָרו ְּך ַא ָּתה ְי ָיֱ .אל ֵֹהינ ּו ֶמ ֶל ְך ָהעוֹ ָלםַ .ה ָ ּזן ֶאת ָהעוֹ ָלם ֻּכלּ וֹ
שר.
ְ ּבטוּבוֹ ְ ּב ֵחן ְ ּב ֶח ֶסד ו ְּב ַר ֲח ִמים .הוּא נוֹ ֵתן ֶל ֶחם ְל ָכל ָ ּב ָ ׂ
ִּכי ְלעוֹ ָלם ַח ְסדּ וֹ :ו ְּבטוּבוֹ ַה ָ ּגדוֹ ל ָּת ִמיד ל ֹא ָח ַסר ָלנוְּ .ו ַאל
ֶי ְח ַסר ָלנ ּו ָמזוֹ ן ְלעוֹ ָלם ָו ֶעדּ ַ .ב ֲעבוּר ׁ ְשמוֹ ַה ָ ּגדוֹ לִּ .כי הוּא
ֵאל ָזן .ו ְּמ ַפ ְר ֵנס ַלכּ ֹל .ו ֵּמ ִטיב ַלכּ ֹל .ו ֵּמ ִכין ָמזוֹ ן ְל ָכל ְ ּב ִר ּיוֹ ָתיו
יע ְל ָכל ַחי ָרצוֹ ן:
ֲא ׁ ֶשר ָ ּב ָראָּ :כ ָאמוּרּ .פוֹ ֵת ַח ֶאת ָי ֶד ָך ו ַּמ ְ ׂ
ש ִ ּב ַ
ָ ּברו ְּך ַא ָּתה ְי ָיַ .ה ָ ּזן ֶאת ַהכּ ֹל:
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BARECH

ָּב ֵר ְך

When three adult males are present, the Zimun introduces the Grace after Meals. If ten
adult males are present, add the words “our Elohim,“ which appear in parenthesis.

A Song of Ascent When God returns the exiles to Zion, we will
be like dreamers. Only then will our mouths fill with laughter and
our tongues with joy. Then the nations will say, “God has done
great things for them.” God will do great things for us and we
will be happy. God, return our exiled ones like the flash floods in
the desert. Those who sow with tears will reap with joy. Though
he walks along weeping, carrying the seedbag, he will come back
with joy, carrying his sheaves.
Gentlemen, let us say Grace!
May the name of God be blessed from now
and forever.
The leader: With your permission, we will now bless Him
(our Elohim) of whose bounty we have eaten.
The others respond: Blessed is He (our Elohim) of whose bounty we have
eaten and by whose goodness we live.
The leader repeats: Blessed is He (our Elohim) of whose bounty we have
eaten and by whose goodness we live.
Blessed is He, and blessed is His name.
The others respond:

Blessed are You, God our Elohim, King of the universe,
who nourishes the whole world in His goodness, in grace,
in steadfast love, and in mercy. “He gives bread to all flesh,
for his steadfast love endures forever.” And through His
great goodness, we have never been in want; now may we
never be in want of food forever, for the sake of His great
Name. For He is the God who feeds and sustains all, and
who provides food for all the creatures which He has
created. Blessed are You, God, who feeds all.
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טוֹבה ו ְּר ָח ָבה.
נְחלְ ָּת לַ ֲאבוֹ ֵתינ ּו ֶא ֶרץ ֶח ְמדָּ ה ָ
ֹלהינוּ .עַ ל ׁ ֶש ִה ַ
נוֹ ֶדה לְ ָך ְי ָי ֱא ֵ
ֹלהינ ּו ֵמ ֶא ֶרץ ִמצְ ַריִם .וּפְ ִד ָיתנ ּו ִמ ֵ ּבית עֲ ָב ִדים .וְ עַ ל
אתנ ּו ְי ָי ֱא ֵ
וְ עַ ל ׁ ֶשהוֹ צֵ ָ
ְ ּב ִר ְית ָך ׁ ֶש ָח ַת ְמ ָּת ִ ּב ְב ָׂש ֵרנוּ .וְ עַ ל ּתוֹ ָר ְת ָך ׁ ֶש ִּל ַּמ ְד ָּתנוּ .וְ עַ ל ֻח ֶ ּק ָיך ׁ ֶשהוֹ ַדעְ ָּתנוּ.
אוֹתנ ּו
נַנְתנוּ .וְ עַ ל ֲאכִ ילַ ת ָמזוֹ ן ׁ ּ ֶש ַא ָּתה זָ ן ו ְּמפַ ְרנֵס ָ
וְ עַ ל ַח ּיִים ֵחן וָ ֶח ֶסד ׁ ֶשחוֹ ָּ
ָּת ִמידּ ְ .בכָ ל יוֹ ם ו ְּבכָ ל עֵ ת ו ְּבכָ ל ׁ ָשעָ ה:
אוֹת ְך .י ְִת ָ ּב ַר ְך ׁ ִש ְמ ָךּ ְ .בפִ י ָּכל ַחי
נַחנ ּו מוֹ ִדים לָ ְך .ו ְּמ ָב ְרכִ ים ָ
ֹלהינ ּו ֲא ְ
וְ ַעל ַהכּ ֹל ְי ָי ֱא ֵ
ֹלה ָיך עַ ל ָה ָא ֶרץ
ָּת ִמיד לְ עוֹ לָ ם וָ עֶ דַּ :כ ָּכתוּב .וְ ָאכַ לְ ָּת וְ ָׂש ָבעְ ָּת .ו ֵּב ַרכְ ָּת ֶאת ְי ָי ֱא ֶ
ַה ּט ָֹבה ֲא ׁ ֶשר ַנָתן לָ ְךּ ָ :ברו ְּך ַא ָּתה ְייָ .עַ ל ָה ָא ֶרץ וְ עַ ל ַה ָּמזוֹ ן:

ֹלהינ ּו עַ ל ִי ְׂש ָר ֵאל עַ ֶּמ ָך .וְ עַ ל יְרו ׁ ָּשלַ יִם עִ ֶיר ָך .וְ עַ ל צִ ּיוֹ ן ִמ ׁ ְש ַּכן
ַר ֵחם נָא ְי ָי ֱא ֵ
ְּכבוֹ ֶד ָך .וְ עַ ל ַמלְ כוּת ֵ ּבית דָּ וִ ד ְמ ׁ ִש ֶיח ָך .וְ עַ ל ַה ַ ּביִת ַה ָ ּגדוֹ ל וְ ַה ָ ּקדוֹ ׁש ׁ ֶש ּנ ְִק ָרא
ֹלהינוָּ .א ִבינוְּ .רעֵ נוּ .זוּנֵנוַּ ּ .פ ְר ֵנְסנוּ .וְ כַ לְ ְּכלֵ נוּ .וְ ַה ְרוִ ֵיחנוּ .וְ ַה ְרוַ ח
ׁ ִש ְמ ָך עָ לָ יוֱ :א ֵ
ֹלהינוֹּ .לא לִ ֵידי
ֹלהינ ּו ְמ ֵה ָרה ִמ ָּכל צָ רוֹ ֵתינוּ .וְ נָא ַאל ַּתצְ ִריכֵ נ ּו ְי ָי ֱא ֵ
לָ נ ּו ְי ָי ֱא ֵ
ַמ ְּתנַת ָ ּב ָׂשר וָ ָדם .וְ ֹלא לִ ֵידי ַהלְ וָ ָא ָתםִּ .כי ִאם לְ י ְָד ָך ַה ְּמלֵ ָאהַ .ה ּ ְפתו ָּחה.
נִכלֵ ם לְ עוֹ לָ ם וָ עֶ ד:
ַה ְּקדוֹ ׁ ָשה .וְ ָה ְר ָח ָבהֶ ׁ .שֹלא נֵ בוֹ ׁש וְ ֹלא ָּ
לשבת

ֹלהינוּּ ְ .ב ִמצְ וֹ ֶת ָיך .ו ְּב ִמצְ וַ ת יוֹ ם ַה ׁ ּ ְש ִביעִ יַ .ה ׁ ּ ַש ָ ּבת ַה ָ ּגדוֹ ל וְ ַה ָ ּקדוֹ ׁש
ְרצֵ ה וְ ַה ֲחלִ יצֵ נ ּו ְי ָי ֱא ֵ
ַה ֶּזהִּ .כי יוֹ ם זֶ ה ָ ּגדוֹ ל וְ ָקדוֹ ׁש הוּא לְ פָ ָ
נֶיך .לִ ׁ ְש ָ ּבת בּ וֹ .וְ לָ נו ַּח בּ וֹ ְ ּב ַא ֲה ָבהְּ .כ ִמצְ וַ ת
נֶך .ו ִּב ְרצוֹ ָ
ְרצוֹ ָ
נָחה ְ ּביוֹ ם ְמנו ָּח ֵתנוּ.
ֹלהינוֶּ ׁ .שלּ ֹא ְּת ֵהא צָ ָרה וְ יָגוֹ ן וַ ֲא ָ
נִיח לָ נ ּו ְי ָי ֱא ֵ
נְך ָה ַ
נֶח ַמת צִ ּיוֹ ן עִ ֶיר ָך .ו ְּב ִבנְ יַן יְרו ׁ ָּשלַ יִם עִ יר ָק ְד ׁ ֶש ָךִּ .כי ַא ָּתה הוּא
ֹלהינוּּ ְ .ב ָ
וְ ַה ְר ֵאנ ּו ְי ָי ֱא ֵ
ַ ּבעַ ל ַהי ְׁשוּעוֹת ו ַּבעַ ל ַה ּנ ֶָחמוֹת:

בוֹתינוּ .יַעֲ לֶ ה .וְ ָיבֹא .וְ ַי ִ ּגיעַ  .וְ י ֵָר ֶאה .וְ י ֵָרצֶ ה .וְ י ׁ ּ ִָש ַמע .וְ י ּ ִָפ ֵקד.
אֹלהי ֲא ֵ
ֱאל ֵֹהינ ּו וֵ ֵ
ָ
בוֹתינוּ .וְ זִ כְ רוֹ ן ָמ ׁ ִש ַיח ֶ ּבן דָּ וִ ד עַ ְבדֶּ ך .וְ זִ כְ רוֹ ן
וְ ִי ָּזכֵ ר .זִ כְ רוֹ נֵנוּ .וּפִ ְקדוֹ נֵנוּ .וְ זִ כְ רוֹ ן ֲא ֵ
ָ
טוֹבה .לְ ֵחן.
יְרו ׁ ָּשלַ יִם עִ יר ָק ְד ׁ ֶש ָך .וְ זִ כְ רוֹ ן ָּכל עַ ְּמ ָך ֵ ּבית ִי ְׂש ָר ֵאל .לְ פָ נֶיך .לִ פְ לֵ ָטה .לְ ָ
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We thank You, God our Elohim, because You gave our fathers for their
inheritance, a beautiful, good, and ample land; and because You, God our
Elohim, brought us out of the land of Egypt and redeemed us from the
house of bondage, and for Your covenant sealed in our flesh, and for Your
Torah which You have taught us, and for Your statutes which You have
made known to us, and for the life, the favor, and the steadfast love which
You have graciously bestowed on us, and for the food we eat with which
You nourishand sustain us always, every dayand hour, and at all times.
For all this, God our Elohim, we thank You, and we bless You. Blessed
be Your name in the mouth of all living things, at all times, forever! As
it is written, “You shall bless the God Your Elohim, for the good land
which He has given you.” Blessed are You, God, for the land and for the
nourishment.
Have mercy please, God our Elohim, on Your people Israel, and on Your
city, Jerusalem, and on Zion, the dwelling place of Your glory, and upon
the royal House of David, Your anointed, and upon the great and holy
Temple called by Your name. Our Elohim, our Father, be our shepherd,
sustain us, support us, maintain us, and relieve us. And give us speedy
relief, God our Elohim, from all our troubles. And do not force us, please,
God our Elohim, to seek gifts or loans from the hands of men, but only
from Your full, open, holy, and ample hand. Thus shall we never be put
to shame, nor be embarassed forever.
On Sabbath add the following paragraph:

Favor us, God our Elohim, and fortify us with Your commandments, and with
the commandment of the seventh day, the great and holy Sabbath, for this
day is great and holy before You, that we may cease from labor on it, and rest
on it, in love, according to Your will. May it be Your will, to grant us repose
on this day, God our Elohim, so there will be no trouble, sorrow, or grief on
our day of rest. And grant that we may see, God our Elohim, the consolation
of Your city of Zion, and the rebuilding of Your holy city of Yerushala’yim.
For You are the Lord of salvation and of comforts.
Our Elohim and Elohim of our fathers, may the remembrance of us, of our
fathers, of the anointed son of David Your servant, of Yerushala’yim Your holy
city, and of all Your people, the house of Yisra‘el, rise, ascend and reach to You;
may they be seen, favorably accepted, heard, and called to mind, for deliverance,
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ֹלהינ ּו בּ וֹ
וּלְ ֶח ֶסד .וּלְ ַר ֲח ִמים .לְ ַח ּיִים וּלְ ׁ ָשלוֹ םּ ְ .ביוֹ ם ַחג ַה ַּמ ּצוֹת ַה ֶּזה .זָ כְ ֵרנ ּו ְי ָי ֱא ֵ
טוֹבה .וּפָ ְק ֵדנ ּו בוֹ לִ ְב ָרכָ ה .וְ הוֹ ׁ ִשיעֵ נ ּו בוֹ לְ ַח ּיִים .ו ִּב ְד ַבר י ְׁשוּעָ ה וְ ַר ֲח ִמים .חוּס
לְ ָ
ְ
ָ
וְ ָח ּנֵנוּ .וְ ַר ֵחם עָ לֵ ינ ּו וְ הוֹ ׁ ִשיעֵ נוִּּ .כי ֵאלֶ יך עֵ ינֵינוִּּ .כי ֵאל ֶמלֶ ך ַח ּנוּן וְ ַרחוּם ָא ָּתה:

ו ְּבנֵה יְרו ׁ ָּשלַ יִם ִעיר ַה ּק ֶֹד ׁשּ ִ .ב ְמ ֵה ָרה ְ ּבי ֵָמינוּ.
ָ ּברו ְּך ַא ָּתה ְייָ .בּ וֹ נֵה ְב ַר ֲח ָמיו יְרו ׁ ָּשלָ יִםָ .א ֵמן:

ֹלהינ ּו ֶמלֶ ְך ָהעוֹ לָ םָ .ה ֵאלָ .א ִבינוַּ .מלְ ֵּכנוַּ .אדִּ ֵירנוּ .בּ ְוֹר ֵאנוּ .גּוֹ ֲאלֵ נוּ.
ָ ּברו ְּך ַא ָּתה ְייֱָ .א ֵ
יוֹ צְ ֵרנוְּ .קדוֹ ׁ ֵשנ ּו ְקדוֹ ׁש יַעֲ קֹב .רוֹ עֵ נ ּו רוֹ עֵ ה ִי ְׂש ָר ֵאלַ .ה ֶּמלֶ ְך ַה ּטוֹב וְ ַה ֵּמ ִטיב לַ כּ ֹל.
ּוֹמלֵ נוּ.
ֵיטיב לָ נוּ .הוּא ְ ּג ָמלָ נוּ .הוּא ג ְ
ׁ ֶש ְ ּבכָ ל יוֹ ם וָ יוֹ ם הוּא ֵה ִיטיב .הוּא ֵמ ִיטיב .הוּא י ִ
הוּא יִגְ ְמלֵ נוּ .לָ עַ ד .לְ ֵחן .וּלְ ֶח ֶסד .וּלְ ַר ֲח ִמים .וּלְ ֶרוַ חַ .ה ָ ּצלָ ה .וְ ַהצְ לָ ָחהּ ְ .ב ָרכָ ה .וִ ׁישוּעָ ה.
נֶח ָמהַ ּ .פ ְר ָנָסה וְ כַ לְ ָּכלָ ה .וְ ַר ֲח ִמים .וְ ַח ּיִים .וְ ׁ ָשלוֹ ם .וְ כָ ל טוֹב .ו ִּמ ָּכל טוּב לְ עוֹ לָ ם ַאל
ָ
י ְַח ְּס ֵרנוּ:
ָה ַר ֲח ָמן .הוּא י ְִמ ְ
ֹלך עָ לֵ ינ ּו לְ עוֹ לָ ם וָ עֶ דָ :ה ַר ֲח ָמן .הוּא י ְִת ָ ּב ַר ְך ַ ּב ׁ ּ ָש ַמיִם ו ָּב ָא ֶרץָ :ה ַר ֲח ָמן.
הוּא י ׁ ְִש ַּת ַ ּבח לְ דוֹ ר דּ וֹ ִרים .וְ י ְִת ּ ָפ ַאר ָ ּבנ ּו לָ עַ ד וּלְ נֵצַ ח נְצָ ִחים .וְ י ְִת ַהדַּ ר ָ ּבנ ּו לָ עַ ד
וּלְ עוֹ לְ ֵמי עוֹ לָ ִמיםָ :ה ַר ֲח ָמן .הוּא יְפַ ְר ֵנְסנ ּו ְ ּבכָ בוֹ דָ :ה ַר ֲח ָמן .הוּא י ׁ ְִשבּ ֹר עֻ ֵ ּלנ ּו ֵמעַ ל
ארנוּ .וְ הוּא יוֹ לִ יכֵ נ ּו קוֹ ְמ ִמ ּיוּת לְ ַא ְרצֵ נוָּ :ה ַר ֲח ָמן .הוּא י ׁ ְִשלַ ח לָ נ ּו ְ ּב ָרכָ ה ְמ ֻר ָ ּבה ַ ּב ַ ּביִת
ַ ּצ ָ ּו ֵ
ַה ֶּזה .וְ עַ ל ׁ ֻשלְ ָחן זֶ ה ׁ ֶש ָאכַ לְ נ ּו עָ לָ יוָ :ה ַר ֲח ָמן .הוּא י ׁ ְִשלַ ח לָ נ ּו ֶאת ֵאלִ ּיָה ּו ַה ָ ּנ ִביא זָ כוּר
נֶחמוֹתָ :ה ַר ֲח ָמן .הוּא י ְָב ֵר ְך ֶאת ָ(א ִבי
לַ ּטוֹב .וִ ַיב ּ ֶ ׂ
שר לָ נ ּו ְ ּבשׂוֹ רוֹ ת טוֹבוֹ ת י ְׁשוּעוֹת וְ ָ
אוֹתם וְ ֶאת ֵ ּב ָיתם וְ ֶאת
מוֹ ִרי) ַ ּבעַ ל ַה ַ ּביִת ַה ֶּזה .וְ ֶאת ִ(א ִּמי מוֹ ָר ִתי) ַ ּבעֲ לַ ת ַה ַ ּביִת ַה ֶּזהָ .
אוֹתנ ּו
זַ ְרעָ ם .וְ ֶאת ָּכל ֲא ׁ ֶשר לָ ֶהם .אוֹ ִתי (וְ ֶאת ִא ׁ ְש ִּתי וְ ֶאת זַ ְרעִ י) וְ ֶאת ָּכל ֲא ׁ ֶשר לִ יָ .
בוֹתינ ּו ַא ְב ָר ָהם יִצְ ָחק וְ יַעֲ קֹבּ ַ .בכּ ֹל ִמכּ ֹל כּ ֹלֵּ .כן
וְ ֶאת ָּכל ֲא ׁ ֶשר לָ נוְּּ .כמוֹ ׁ ֶש ְנִת ָ ּב ְרכ ּו ֲא ֵ
ֹאמר ָא ֵמן:
י ְָב ֵר ְך אוֹ ָתנ ּו ֻּכ ָ ּלנ ּו י ַַחדּ ִ .ב ְב ָרכָ ה ׁ ְשלֵ ָמה .וְ נ ַ

ַ ּב ּ ָמרוֹ ם יְלַ ּ ְמד ּו ֲעלֵ ֶיהם וְ ָעלֵ ינ ּו זְ כוּתֶ ׁ .ש ְּת ֵהא
שא ְ ּב ָרכָ ה ֵמ ֵאת ְייָ .וּצְ ָד ָקה
לְ ִמ ׁ ְש ֶמ ֶרת ׁ ָשלוֹ ם .וְ נִ ּ ָ ׂ
נִמצָ א ֵחן וְ ֵׂשכֶ ל טוֹבּ ְ .ב ֵעינֵ י
ֵמ ֱאל ֵֹהי ִי ׁ ְש ֵענוּ .וְ ְ
ֱאל ִֹהים וְ ָא ָדם:

139

THE PESACH HAGGADAH

for good, for grace, for loving kindness, for mercy, for life, and for peace, on this
Festival of Matzot. Remember us, our God, on this day, for good, and call us to
mind for blessing, and save us for a good life. With the word of salvation and
mercy, have gracious compassion on us, have mercy and deliver us, for our eyes
are turned to You, for You are a merciful and gracious God and King.

Rebuild Jerusalem, the holy city, speedily in our days.
Blessed are You, God, who will rebuild Jerusalem. Amen.
Blessed are You, God our Elohim, King of the universe, God, our Father, our King,
our Sovereign, our Creator, our Redeemer, our Maker; our Holy One, the Holy One
of Yaakov; our Shepherd, the Shepherd of Yisra‘el; O King who is good and who
does good to all; who at all times, has done good, still does good, and will do good
for us; who has lavished, still lavishes, and will lavish His loving kindness upon
us forever, in grace, in love, in mercy, and in deliverance. May security, success,
blessing, salvation, comfort, good sustenance, support, mercy, life, and peace, and
all that is good attend us. And may He never let us lack all that is good. The Allmerciful, He will be our King forever!
The All-merciful, He will be blessed in heaven and on the earth! The All-merciful,
He will be praised in all generations, and be glorified through us for all ages,
and be exalted through us for everlasting! The All-merciful, He will sustain us
with honor! The All-merciful, He will break the yoke from our neck and lead us
upstanding to our own land! The All-merciful, He will senda bountiful blessing
upon this house and upon this table from which we have eaten! The All-merciful,
He will send us Eliyahu the Prophet (let him be remembered for good) who will
bring us good tidings, salvation and comfort! A child says: The All-merciful, He will
bless my father and teacher, the master of this house and my mother and guide,
the mistress of this house, they and their household, their children and all that
belong to them! A husband says: The All-merciful, He will bless me and my wife
and my children and all that belongs to me! A wife says: The All-merciful, He will
bless me and my husband and my children and all that belongs to me! A guest says:
The All-merciful, He will bless the master of this house and the mistress of this
house together with all who are present, they and their household, their children
and all that belongs to them! May the All-merciful bless us and all that is ours, as
our Fathers Avraham, Yitzchak and Yaakov were blessed with all things. So may
He bless us all together with a perfect blessing. And let us say, Amen.

May those on high plead our merits, so as to make them a sure guarantee
of our peace. And may we obtain a blessing from God, and charity
from the Elohim of our salvation, and may we find grace and good
understanding in the eyes of Elohim and man.
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ַנְחילֵ נ ּו יוֹ ם ׁ ֶש ֻּכלּ וֹ ׁ ַש ָ ּבת ו ְּמנו ָּחה לְ ַח ֵ ּיי ָהעוֹ לָ ִמים:
ָה ַר ֲח ָמן הוּא י ִ

ַנְחילֵ נ ּו לְ יוֹ ם ׁ ֶש ֻּכלּ וֹ טוֹבָ .ה ַר ֲח ָמן הוּא יְזַ ֵּכנ ּו לִ ימוֹת ַה ָּמ ׁ ִש ַיח .וּלְ ַח ּיֵי
ָה ַר ֲח ָמן הוּא י ִ
ָהעוֹ לָ ם ַה ָ ּבאִ .מגְ דּ וֹ ל י ְׁשוּעוֹ ת ַמלְ כּ וֹ .וְ עֹ ֶׂשה ֶח ֶסד לִ ְמ ׁ ִשיחוֹ .לְ ָדוִ ד וּלְ זַ ְרעוֹ עַ ד עוֹ לָ ם:
עֹ ֶׂשה ׁ ָשלוֹ ם ִ ּב ְמרוֹ ָמיו .הוּא יַעֲ ֶׂשה ׁ ָשלוֹ ם .עָ לֵ ינ ּו וְ עַ ל ָּכל ִי ְׂש ָר ֵאל .וְ ִא ְמר ּו ָא ֵמן:

יְרא ּו ֶאת ְי ָי ְקד ׁ ָֹשיוִּ .כי ֵאין ַמ ְחסוֹ ר לִ ֵיר ָאיוְּ :כ ִפ ִירים ָר ׁש ּו וְ ָר ֵעבוּ.
וְ ד ְֹר ׁ ֵשי ְי ָי ל ֹא י ְַח ְסר ּו כָ ל טוֹב :הוֹ ד ּו לַ י ָי ִּכי טוֹבִּ .כי לְ עוֹ לָ ם ַח ְסדּ וֹּ :פוֹ ֵת ַח ֶאת
יע לְ כָ ל ַחי ָרצוֹ ןּ ָ :ברו ְּך ַה ֶ ּג ֶבר ֲא ׁ ֶשר י ְִב ַטח ַ ּבייָ .וְ ָהיָה ְי ָי ִמ ְב ַטחוֹ:
י ֶָד ָך .ו ַּמ ְׂש ִ ּב ַ
נֶעזָ ב .וְ זַ ְרעוֹ ְמ ַב ֶ ּק ׁש לָ ֶחםְ :י ָי עֹז
נַער ָה ִי ִיתי ַ ּגם זָ ַק ִּנְתי וְ ל ֹא ָר ִא ִיתי צַ דִּ יק ֱ
ַ
לְ ַע ּמוֹ י ִֵּתןְ .י ָי י ְָב ֵר ְך ֶאת ַע ּמוֹ ַב ׁ ּ ָשלוֹ ם:
ישי ֵמ ַא ְר ַ ּבע כּ וֹ סוֹ ת .לְ ׁ ֵשם יִחוּד ֻק ְד ׁ ָשא ְ ּב ִר ְ
יך הוּא
ִהנְ נִ י מוּכָ ן ו ְּמזֻ ּ ָמן לְ ַק ּיֵם ִמצְ וַ ת כּ וֹ ס ׁ ְשלִ ׁ ִ
ו ׁ ְּשכִ ינְ ֵּת ּיה ַעל י ְֵדי ַההוּא ָט ִמיר וְ נֶ ֱעלָ ם ְ ּב ׁ ֵשם ָּכל ִי ְׂש ָר ֵאל :וִ ִיהי נ ַֹעם ֲאדֹנָ י ֱאל ֵֹהינ ּו ָעלֵ ינ ּו ו ַּמ ֲע ֵׂשה
י ֵָדינ ּו כּ וֹ נְ נָ ה ָעלֵ ינ ּו ו ַּמ ֲע ֵׂשה י ֵָדינ ּו כּ וֹ נְ נֵ הוּ:

ָ ּברו ְּך ַא ָּתה ְייֱָ .אל ֵֹהינ ּו ֶמלֶ ְך ָהעוֹ לָ ם .בּ וֹ ֵרא ּ ְפ ִרי ַה ָ ּג ֶפן:
ושותין בהסיבת שמאל ואינו מברך אחריו:

NO BREAKS BETWEEN 3 AND 4

The Shulchan Aruch (Orach Chaim 479:1) based on the Mishna
(Pesachim 117b) clearly rules that it forbidden to have any kind of
interruption (of food or non-Pesach discussion) between the third and
fourth cup of wine at the Seder. Thus, while saying words of the Haggadah
and discussing any explanation about the Exodus is clearly permitted and
encouraged, any extraneous conversation or consumption of food or drink is
not permitted (this Halacha has nothing to do with the custom of not eating
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On Sabbath:

The All-merciful, He will bestow on us for our inheritance a day of total
Sabbath and of rest in the eternal life!

The All-merciful, He will bestow on for our inheritance a day of total goodness!
A day of endless length. A day on which the righteous will sit enthroned,
their crowns upon their heads, and will receive with delight the glory of the
Divine Presence. May we merit to be among them.The All-merciful, He will
deem us worthy of seeing the days of the Messiah, and the life of the world
to come! “He is a tower of salvation for His king and shows steadfast loving
kindness to David and to his seed forever.” He who spreads peace in His
heights, may He grant peace to all Israel. And say, Amen!
“Fear God, you holy ones, for those who fear Him have no lack. The young
lions lack and suffer hunger, but they who seek God shall not lack any good.”
“Give thanks to God, for He is good, for His steadfast loving kindness endures
forever.” “You open Your hand and satisfy the desire of every living thing.”
“Blessed is the man who trusts in God and whose trust is God.” “I have
been young and now I am old, yet I have not seen a just man forsaken and
his seed begging bread.” “God gives strength to His people; God blesses
His people with peace.”
We now drink the third cup of wine while reclining after reciting the
following blessing:

Blessed are You, God our Elohim, King of the universe
who creates the fruit of the vine.

after consuming the Afikoman). Why? What is the basis of this ruling? And
why is interruption forbidden specifically here and not at any other juncture
of the Haggadah? It seems that it is permissible to drink between all the
other cups of wine, but only not between the 3rd and 4th. Where does this
idea come from? What message were the Rabbis trying to suggest in this
unusual ruling?
Rabbi Mordechai Elon gives a far-reaching explanation in answering
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 ובזכות האמונה, ונוהגין לפתוח הדלת להודיע ולזכור כי ליל שימורים הוא,מוזגין כוס של אליהו הנביא
: ואומרים שפוך חמתך.יבוא גואל צדק במהרה בימינו אמן

. ׁ ְשפ ְֹך ֲח ָמ ְת ָך ֶאל ַהגּוֹ ִים ֲא ׁ ֶשר ל ֹא ְי ָדעו ָּך
:ְּו ַעל ַמ ְמ ָלכוֹ ת ֲא ׁ ֶשר ְ ּב ׁ ִש ְמ ָך ל ֹא ָק ָראו
:ִּּכי ָא ַכל ֶאת ַי ֲעקֹב ְו ֶאת ָנ ֵוה ּו ֵה ׁ ַש ּמו
:ש ֵיגם
ׂ ִ ּ  ַו ֲחרוֹ ן ַא ּ ְפ ָך ַי. ׁ ְשפ ְֹך ֲע ֵל ֶיהם ַז ְע ֶמ ָך
: ִמ ַּת ַחת ׁ ְש ֵמי ְי ָי.ִּת ְרדּ ֹף ְ ּב ַאף ְו ַת ׁ ְש ִמ ֵידם
סוגרים הדלת

this question, a “Chidush-new idea” that has important implications for
us today. As is well known, the Midrash (Beraishit Rabbah 88:5) teaches
us that the four cups of wine at the Seder symbolize the four expressions
and stages of the Exodus from bondage. The verse (Exodus 6:6-7) says:
“I will bring you out ( )והוצאתיfrom under the burdens of the Egyptians,
I will rid you from their slavery ()והצלתי, I will redeem you ( )וגאלתיwith
a outstretched arm and with great judgments; I will take you to Me for a
people ()ולקחתי, and I will be to you a G-d.” In the first stage, there will be
no more “burdens”, no more backbreaking work, but slavery will still exist.
In the second stage, slavery will cease completely, but the Jews will still
live in Egypt as second class citizens. In the third stage, which happened
tomorrow on the Jewish calendar (during the day of the 15th of Nisan),
the Jews will actually leave Egypt and become politically free. The fourth
and final stage took place seven weeks later on Mount Sinai when the Jews
become G-d’s people as He gives them the Torah.
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A cup of wine is poured and placed in the center of the table. for Elijah the prophet. We now open the front
door and recite the following paragraph. We do so to symbolize our freedom and our belief that God will redeem
us and Jews everywhere.

”Pour out Your wrath upon the nations that do not know
You, and on the kingdoms that do not call on Your
name. For they have devoured Yaakov and laid waste
his dwelling place.” “Pour out Your indignation upon
them, and let Your fierce anger overtake them.” “Pursue them with wrath and destroy them from beneath
the heavens of God.”
The door is closed

Thus, the third cup represents physical freedom: “and I will redeem
you with an outstretched arm, and with great judgments.” This is extremely
important and necessary. But this stage still lacks the purpose, the uniqueness
of the Jewish people, and the ultimate goal of Judaism. This is the fourth
cup of “I will take you to me for a people, and I will be to you a G-d.” The
ultimate purpose of becoming a Jewish people is for G-d to be our G-d and
we His nation. There indeed can be a separation between the concepts of
the first and second cups, and even between the second and third cups. That
is the nature of the world, as the Jewish people go from one Diaspora to
another Diaspora, from one type of slavery to the cessation of slavery, onto
another type of slavery and on again -- in the Diaspora. But once a people
reaches a state of physical freedom (the third cup), specially in its own land,
it is very simple to stop there and separate between this freedom and the
spiritual freedom, the ultimate goal. After a nation attains independence
and establishes a country, a people feels free. But what happens now? Will
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they now connect with G-d or not? Will they merit “I will take you to me
for a people, and I will be to you a G-d” or not?
Many people today, even Jews, do believe that after the leaving
Egypt, the Jewish people did become a nation. They think that political
freedom is all that is needed for the Jews to achieve peoplehood. They
do not believe that the fourth stage of religious binding with G-d and
acceptance of the Torah is necessary at all. These people think that we can
stop after the third cup, the third stage of the process. Therefore, the Rabbis
made sure to emphasize that there can be no break after the third cup, the
third stage. There must be a link to the fourth and final stage, the religious
component of Judaism. Thus, this Halacha in a symbolic sense says that
all four stages are necessary and all four cups are an obligation on Pesach
night. But the Rabbis specifically emphasize and tell us not to make the
mistake of thinking that political freedom is sufficient and one can stop
there or disconnect. Therefore, there may be no separation between the
third and fourth cup, between political and religious freedom in Judaism.
This same idea can be seen in two other Jewish laws connected
tangentially to Pesach. In describing the four special Shabbatot and special
Torah portions that are read from before Purim to Pesach (Shekalim, Zachor,
Para and HaChodesh), the Jerusalem Talmud (Megillah 25b) states: “(While
you may have a break of a Shabbat without any special reading between
any of the other 4 Special Portions) between Parshat Parah and Parshat
HaChodesh one my not have a break (of a Shabbat in between). How will
we remember this? It is the same as the four cups of wine at the Seder
where it is permitted to drink (and have a break) between the other cups,
but not between the third and fourth cup.” What is the idea of these two
special portions and why are they as the 3rd and 4th cup at the Seder
(other than their numerical similarity)? Rav Elon explains that not only are
Parshat Parah and Parshat HaChodesh the 3rd and 4th of the special Four
Shabbatot, but each represents a special component of Jewish nationhood.
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The trial of Adolph Eichman in Jerusalem, 1961.

Parshat Parah which speaks about the Chok-illogical law of the Red Heifer
represents the connection to Judaism through the religious component,
while the Parshat HaChodesh, which speaks about the need for the Jewish
judiciary to set up a Jewish calendar, represents the connection to Judaism
through the national component (why they are in “reverse order” is beyond
the scope of this Haggadah). This Talmudic passage, then, is teaching us
that just like the 3rd and 4th cup cannot be separated in order to indicate to
us that these two aspects of Jewish peoplehood must be tied together, so,
too, these very same components, represented by these two special Torah
portions, must also be tied together. They, too, may not be separated, and,
therefore, in the Jewish calendar, we will never find an “empty” Shabbat
between Parshat HaChodesh and Parshat Parah.
In a similar vein, the two great symbols of political Jewish nationhood
and religious Jewish nationhood are represented by the two great holidays,
respectively, of Pesach (which brought the political freedom from Egypt)
and Shavuot (which tied G-d with the Jewish people at Mount Sinai). And,
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ַה ֵ ּלל
.מוזגין כוס רביעי וגומרין עליו את ההלל בכוונה

 לָ ּ ָמה: ַעל ַח ְסדְּ ָך ַעל ֲא ִמ ֶּת ָך. ִּכי לְ ׁ ִש ְמ ָך ֵּתן ָּכבוֹ ד.ּל ֹא לָ נ ּו ְי ָי ל ֹא לָ נו
 כּ ֹל ֲא ׁ ֶשר ָח ֵפץ. וֵ אל ֵֹהינ ּו ַב ׁ ּ ָש ָמיִם: ַא ּיֵה נָ א ֱאל ֵֹה ֶיהם.ֹאמר ּו ַהגּוֹ יִם
ְ י
.ּ ּ ֶפה לָ ֶהם וְ ל ֹא י ְַד ֵ ּברו: ַמ ֲע ֵׂשה י ְֵדי ָא ָדם. ֲעצַ ֵ ּב ֶיהם ֶּכ ֶסף וְ זָ ָהב:ָע ָׂשה
 ַאף לָ ֶהם וְ ל ֹא.ּ ָאזְ נַ יִם לָ ֶהם וְ ל ֹא ִי ׁ ְש ָמעו:ֵּעינַ יִם לָ ֶהם וְ ל ֹא י ְִראו
: ל ֹא י ְֶה ּג ּו ִ ּבגְ רוֹ נָם.ּ ַרגְ לֵ ֶיהם וְ ל ֹא י ְַה ֵ ּלכו. י ְֵד ֶיהם וְ ל ֹא י ְִמ ׁישוּן:י ְִריחוּן
 ֶעזְ ָרם.ָ ִי ְׂש ָר ֵאל ְ ּב ַטח ַ ּביי: כּ ֹל ֲא ׁ ֶשר בּ ֵֹט ַח ָ ּב ֶהם.ְּכמוֹ ֶהם י ְִהי ּו עֹ ֵׂש ֶיהם
 י ְִר ֵאי ְי ָי ִ ּב ְטח ּו: ֶעזְ ָרם ו ָּמגִ ּנָם הוּא.ָ ֵ ּבית ַא ֲהרֹן ִ ּב ְטח ּו ַ ּביי:ו ָּמגִ ּנָם הוּא
: ֶעזְ ָרם ו ָּמגִ ּנָם הוּא.ַָ ּביי

once again, Jewish laws says that one may not sever these two concepts.
They must be tied together through the Counting of the Omer. He who
severs this connection by missing even one day of counting has cut this
connection and has not fulfilled the Mitzvah (Shulchan Aruch Orach Chaim
489:8). Once again, we see that the Torah stresses this fundamental concept:
while political freedom is enough for nationhood for other nations, for the
Jews we must tie political freedom must be tied with religious commitment
to G-d. Only then can we truly become a Jewish nation. Only then are all
four cups of wine drunk and all four aspects of the Exodus fulfilled.
Therefore, by stating that one may not interrupt between the third
and fourth cup of wine at the Seder, the Rabbis were trying to convey to
us what Jewish peoplehood is truly all about.
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HALLEL

ַה ֵ ּלל

The front door is closed and the fourth cup of wine is poured. Now we continue the Hallel.

Not to us, God, not to us, but to Your name give glory, for Your
steadfast loving kindness and for Your truth. Why should the nations
say, “Where is their Elohim?” But our Elohim is in the heavens; He
has done whatever He has pleased. Their idols are silver and gold,
the work of men’s hands. They have mouths but they cannot speak;
eyes have they, but they cannot see; they have ears, but they cannot
hear; noses have they, but they cannot smell; they have hands, but
they cannot feel; feet have they, but they cannot walk; nor can they
speak through their throats. They who make them will be like them;
so will everyone who trusts in them. O Yisra‘el, trust in God. He is
their help and their shield. O house of Aharon, trust in God. He is
their help and their shield. Those who fear God, trust in God. He
is their help and their shield.

אמירת הלל בלילה
HALLEL AT NIGHT

On the first night of Pesach, we recite the entire Hallel in the
Haggadah and, in many congregations, at the end of the Maariv-Evening
service as well (see Shulchan Aruch, Orach Chaim 487:4). While the Rabbis
instituted the saying of Hallel more than 40 times each year, they mandated
that Hallel is always said only during the day – except for Seder night. Why
is this “night” different from all other “nights”? That Hallel is never said at
night is not mere coincidence. Since Hallel, by its definition, is praise for the
overt manifestation of G-d’s salvation of the Jewish people, and night (as
has been demonstrated repeatedly in explanations of this Haggadah) is the
symbol of G-d’s distance from the Jewish people, the two are incompatible.
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.ָ י ְָב ֵר ְך י ְִר ֵאי ְיי: י ְָב ֵר ְך ֶאת ֵ ּבית ַא ֲהרֹן. י ְָב ֵר ְך ֶאת ֵ ּבית ִי ְׂש ָר ֵאל. ְי ָי זְ כָ ָרנ ּו י ְָב ֵר ְך
 ְ ּברוּכִ ים ַא ֶּתם: עֲ לֵ יכֶ ם וְ עַ ל ְ ּבנֵיכֶ ם. י ֵֹסף ְי ָי עֲ לֵ יכֶ ם:ַה ְּק ַט ּנִים עִ ם ַה ְ ּגדֹלִ ים
 ֹלא: וְ ָה ָא ֶרץ ַנָתן לִ ְבנֵי ָא ָדם.ָ ַה ׁ ּ ָש ַמיִם ׁ ָש ַמיִם לַ יי: עֹ ֵׂשה ׁ ָש ַמיִם וָ ָא ֶרץ.ָלַ יי
. ֵמעַ ָּתה וְ עַ ד עוֹ לָ ם.נַחנ ּו נְ ָב ֵר ְך י ָּה
ְ  וַ ֲא: וְ ֹלא ָּכל י ְֹר ֵדי דו ָּמה.ַה ֵּמ ִתים י ְַהלְ ל ּו י ָּה
:ַהלְ ל ּוי ָּה
 ֲאפָ פוּנִי: ו ְּבי ַָמי ֶא ְק ָרא. ִּכי ִה ָּטה ָאזְ נוֹ לִ י: ֶאת קוֹ לִ י ַּת ֲחנוּנָי.ָָא ַה ְב ִּתי ִּכי י ׁ ְִש ַמע ְיי
 ָא ּנָה. ו ְּב ׁ ֵשם ְי ָי ֶא ְק ָרא: צָ ָרה וְ יָגוֹ ן ֶא ְמצָ א. ו ְּמצָ ֵרי ׁ ְשאוֹ ל ְמצָ אוּנִי.ֶח ְבלֵ י ָמוֶ ת
 דַּ לּ ִוֹתי וְ לִ י.  ׁש ֵֹמר ּ ְפ ָתאיִם ְי ָי:אֹלהינ ּו ְמ ַר ֵחם
ֵ ֵ ו. ַח ּנוּן ְי ָי וְ צַ דִּ יק:ְי ָי ַמ ְּל ָטה נַפְ ׁ ִשי
 ֶאת. ִּכי ִח ַ ּלצְ ָּת נַפְ ׁ ִשי ִמ ָּמוֶ ת: ִּכי ְי ָי ָ ּג ַמל עָ לָ יְכִ י. ׁשו ִּבי נַפְ ׁ ִשי לִ ְמנו ָּחיְכִ י: ַיְהוֹ ׁ ִשיע
 ֶה ֱא ַמ ִּנְתי: ְ ּב ַא ְרצוֹת ַה ַח ּיִים. ֶא ְת ַה ֵ ּל ְך לִ פְ נֵי ְי ָי: ֶאת ַרגְ לִ י ִמדֶּ ִחי.עֵ ינִי ִמן דִּ ְמעָ ה
: ָּכל ָה ָא ָדם כּ ֹזֵ ב. ֲאנִי ָא ַמ ְר ִּתי ְב ָחפְ זִ י:נִיתי ְמאֹד
ִ ָ ֲאנִי ע.ִּכי ֲא ַד ֵ ּבר

Yes, there are other celebrations of G-d’s redemption of the Jewish people
throughout history, especially on the Torah Festivals. And, yes, the Rabbis
legislated that Hallel be recited during the day on these holidays, but never
at night. Why, then, is Hallel recited tonight, only on Seder night, in the
Haggadah (an in Maariv)?
The Torah itself tells us that this night of Pesach is indeed different.
The Torah calls this night alone “ליל שימורים-A night of (G-d’s protection)”
not only for that night in Egypt when G-d smote all the Egyptian first born,
but a night of protection for all generations (“בנֵי י ְִש ָֹר ֵאל לְ דֹר ָֹתם-ל
ּ ְ ָש ֻּמ ִרים לְ כִ ׁ [A
night of] protection for the Jewish people for all generations”). It is for this
reason that the custom arose not to recite tonight the entire Kriat Shema
that one normally recites before bedtime. Since part of the reason for this
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God has remembered us. He will bless us; He will bless the house of
Israel; He will bless the house of Aharon. He will bless those who fear
God, the small together with the great. May God increase you more and
more, you and your children. May you be blessed by God, who made the
heaven and the earth. The heavens belong to God, but He has given the
earth to the children of men. The dead cannot praise God, nor can any
who go down into silence. But we will bless God from this time forth
and for evermore. Haleluyah!
I love God for He hears my voice and my supplications. Because He has
inclined His ear to me, therefore, I will call up to Him as long as I live.
The cords of death surrounded me, and the pains of She’ol seized me.
I found trouble and sorrow. Then I called the name of God. O God, I
beseech You, deliver my soul. Gracious is God and just, and our Elohim
is merciful. God preserves the simple. I was brought low, and He saved
me. Return to Your rest, O my soul, for God has dealt bountifully with
You. For You have delivered my soul from death, my eyes from tears, and
my feet from falling. I will walk before God in the land of the living. I
kept faith even when I said I am greatly afflicted. It was in haste that
I said, “every man is false.”

Shema is to request G-d’s protection, it is unnecessary to recite the Shema
tonight if one is already guaranteed G-d’s protection. Thus, unlike the
symbol of all other nights, where G-d is alienated from the Jewish people,
this particular night of Pesach has the opposite symbolism – G-d’s closeness
to the Jewish people each and every Pesach. This night has some of the
characteristics and symbolism of “day”. Therefore, while this night retains
some aspect of night in the physical sense (one may not recite Kiddush for
the Seder before nightfall) and even in the spiritual sense (we have referred
to Pesach in the Diaspora as night numerous times in the explanations in this
Haggadah), nevertheless there are some aspects of this night that resemble
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שא .ו ְּב ׁ ֵשם ְי ָי ֶא ְק ָרא:
ָמה ָא ׁ ִשיב לַ ייָָּ .כל ַּתגְ מוּלוֹ ִהי עָ לָ י :כּ וֹ ס י ְׁשוּעוֹ ת ֶא ּ ָ ׂ
ָנְד ַרי לַ י ָי ֲא ׁ ַש ֵ ּלם .נֶ גְ ָדה ּנָא לְ כָ ל עַ ּמוֹ :י ָָקר ְ ּבעֵ ינֵי ְייַָ .ה ָּמוְ ָתה לַ ֲח ִס ָידיוָ :א ּנָה
ְי ָי ִּכי ֲאנִי עַ ְבדֶּ ָךֲ .אנִי עַ ְבדְּ ָך ֶ ּבן ֲא ָמ ֶת ָך ּ ִפ ַּת ְח ָּת לְ מוֹ ֵס ָרי :לְ ָך ֶאזְ ַ ּבח זֶ ַבח ּתוֹ ָדה.
ו ְּב ׁ ֵשם ְי ָי ֶא ְק ָראָ :נְד ַרי לַ י ָי ֲא ׁ ַש ֵ ּלם .נֶ גְ ָדה ּנָא לְ כָ ל עַ ּמוֹּ ְ :ב ַחצְ רוֹת ֵ ּבית ְייָ.
ְ ּבתוֹ כֵ כִ י יְרו ׁ ָּשלָ יִםַ .הלְ ל ּוי ָּה:

ַהלְ ל ּו ֶאת ְי ָי ָּכל גּוֹ יִםַ ׁ .ש ְ ּבחוּה ּו ָּכל ָה ֻא ּ ִמים:
ִּכי גָ ַבר ָעלֵ ינ ּו ַח ְסדּ וֹ .וֶ ֱא ֶמת ְי ָי לְ עוֹ לָ םַ .הלְ ל ּוי ָּה:

הוֹ ד ּו ַלי ָי ִּכי טוֹב		
ש ָר ֵאל
ֹאמר ָנא ִי ְ ׂ
י ַ
ֹאמר ּו ָנא ֵ ּבית ַא ֲהרֹן
י ְ
		
ֹאמר ּו ָנא ִי ְר ֵאי ְיי
י ְ

ִּכי ְלעוֹ ָלם ַח ְסדּ וֹ:
ִּכי ְלעוֹ ָלם ַח ְסדּ וֹ:
ִּכי ְלעוֹ ָלם ַח ְסדּ וֹ:
ִּכי ְלעוֹ ָלם ַח ְסדּ וֹ:

אתי ּי ָּה .עָ נָנִי ַב ֶּמ ְר ָחב י ָּהְ :י ָי לִ י ֹלא ִא ָיראַ .מה ּיַעֲ ֶׂשה לִ י
ִמן ַה ֵּמצַ ר ָק ָר ִ
ׂנְאי :טוֹב לַ ֲחסוֹ ת ַ ּבייִָ .מ ְ ּבט ַֹח ָ ּב ָא ָדם:
ָא ָדםְ :י ָי לִ י ְ ּבעוֹ זְ ָרי .וַ ֲאנִי ֶא ְר ֶאה ְבש ָ
טוֹב לַ ֲחסוֹ ת ַ ּבייִָ .מ ְ ּבט ַֹח ִ ּב ִנְד ִיביםָּ :כל גּוֹ יִם ְס ָבבוּנִיּ ְ .ב ׁ ֵשם ְי ָי ִּכי ֲא ִמילַ ם:
ַסבּ וּנִי גַ ם ְס ָבבוּנִיּ ְ .ב ׁ ֵשם ְי ָי ִּכי ֲא ִמילַ םַ :סבּ וּנִי כִ ְדבוֹ ִרים .דּ ֹעֲ כ ּו ְּכ ֵא ׁש קוֹ צִ ים.
ְ ּב ׁ ֵשם ְי ָי ִּכי ֲא ִמילַ ם :דָּ חֹה ְד ִח ַיתנִי לִ ּנְפֹל .וַ י ָי עֲ זָ ָרנִי :עָ ִּזי וְ זִ ְמ ָרת י ָּה .וַ י ְִהי לִ י

day. It is for this reason that we recite Hallel tonight (only) since, in this
sense, it is not night at all, but rather day.
This idea – that Pesach night has aspects of both night and day – is
alluded to in the above paragraph. Just as the previous redemption from
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How can I repay God for all His benefits toward me? I will raise the cup of
salvation and call upon the name of God. I will pay my vows to God now in
the presence of all His people. Precious in the sight of God is the death of
His pious ones. O God, truly I am Your servant; I am Your servant, the son
of Your handmaid. You have loosened my bonds. To You I will offer sacrifices
of thanks and I will call upon the name of God. I will pay my vows to God in
the presence of all His people, in the courts of God’s house, in the midst of
Yerusha‘layim. Haleluyah!
O Praise God, all you nations! Praise Him, all you
peoples! For His love for us is great, and the truth of
God endures forever. Haleluyah!

Give thanks to God, for he is good,
For His steadfast loving kindness endures forever.
Let Israel say
That His steadfast loving kindness endures forever.
Let the House of Aharon say
That His steadfast loving kindness endures forever.
Let those who fear God say
That His steadfast loving kindness endures forever.
Out of my distress I called upon the Lord; the Lord answered me with liberation.
God is with me. I will not fear. What can man do to me? God takes my part
with those who help me, therefore, shall I gaze upon those who hate me. It is
better to take refuge in God, than to put confidence in man. It is better to take

Egypt took place at such an unusual symbolism of time, we ask G-d to
bring the next and final redemption in a night like the first Pesach night:

קרב יום אשר הוא לא יום ולא לילה-Bring closer [G-d] a day [of redemption] that

is neither day nor night.”
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לִ ׁישוּעָ ה :קוֹ ל ִר ּנָה וִ ׁישוּעָ ה ְ ּב ָא ֳהלֵ י צַ דִּ ִיקים .י ְִמין ְי ָי עֹ ָׂשה ָחיִל :י ְִמין ְי ָי
רוֹ ֵמ ָמה .י ְִמין ְי ָי עֹ ָׂשה ָחיִלֹ :לא ָאמוּת ִּכי ֶא ְחיֶה .וַ ֲא ַס ּ ֵפר ַמעֲ ֵׂשי י ָּה :י ַּסֹר
י ְִּס ַר ּנִי ּי ָּה .וְ לַ ָּמוֶ ת ֹלא ָנְתנָנִיִ ּ :פ ְתח ּו לִ י ׁ ַשעֲ ֵרי צֶ ֶדקָ .אבֹא ָבם אוֹ ֶדה י ָּה :זֶ ה
ַה ׁ ּ ַשעַ ר לַ ייָ .צַ דִּ ִיקים ָיבֹא ּו בוֹ:

נִיתנִ י .וַ ְּת ִהי לִ י לִ ׁישו ָּעה:
אוֹ ְד ָך ִּכי ֲע ָ
ֶא ֶבן ָמ ֲאס ּו ַהבּ וֹ נִ יםָ .הי ְָתה לְ ר ׁ
ֹאש ּ ִפ ּנָה :ב"פ
נִפלָ את ְ ּב ֵעינֵ ינוּ :ב"פ
ֵמ ֵאת ְי ָי ָהי ְָתה ּזֹאתִ .היא ְ
ש ְמ ָחה בוֹ :ב"פ
זֶ ה ַה ּיוֹ ם ָע ָׂשה ְייָ .נָ גִ ילָ ה וְ נִ ְׂ
ב"פ

יעה ָ ּנא:
ָא ָ ּנא ְי ָי הוֹ ׁ ִש ָ
יעה ָ ּנא:
ָא ָ ּנא ְי ָי הוֹ ׁ ִש ָ
ָא ָ ּנא ְי ָי ַה ְצ ִל ָיחה ָ ּנא:
ָא ָ ּנא ְי ָי ַה ְצ ִל ָיחה ָ ּנא:
ָ ּברו ְּך ַה ָ ּבא ְ ּב ׁ ֵשם ְייָּ ֵ .ב ַרכְ נוּכֶ ם ִמ ֵ ּבית ְייָ:
ֵאל ְי ָי וַ ּי ֶָאר לָ נוִּ .א ְסר ּו ַחג ַ ּב ֲעב ִֹתיםַ .עד ַק ְרנוֹ ת ַה ּ ִמזְ ֵ ּב ַח:
ֵאלִ י ַא ָּתה וְ אוֹ ֶד ָךֱ .אל ַֹהי ֲארוֹ ְמ ֶמ ָּך :ב"פ
הוֹ ד ּו לַ י ָי ִ ּכי טוֹבּ ִ .כי לְ עוֹ לָ ם ַח ְסדּ וֹ :ב"פ
ב"פ

ב"פ
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refuge in God, than to trust in princes. All nations encompassed me, but in the
name of God I cut them off. They encompassed me all around, but in the name
of God I cut them off. They encompassed me like bees. They are quenched like
a fire of thorns, for in the name of God I cut them off. They pushed me hard
that I might fall, but God helped me. The Lord is my strength and song and
has become my salvation. The voice of rejoicing and salvation is in the tents
of the righteous. The right hand of God makes war. The right hand of God is
exalted. The right hand of God makes war. I shall not die, but live and tell of
the works of God. The Lord has chastised me severly, but He has not allowed
me to die. Open to me the gates of righteousness. I will go into them and
praise the Lord. This is the gate of God into which the righteous shall enter.
Recite the following four verses twice

I will give You thanks, for You have answered me and have become my
salvation. (Repeat)
The stone which the builders rejected has become the cornerstone. (Repeat)
This is God’s doing, it is marvelous in our eyes. (Repeat)
This is the day which God has made. We will
rejoice and be happy in it. (Repeat)

O God, Please save us!
O God, Please save us!
O God, Please make us prosper!
O God, Please make us prosper!

Blessed is he who comes in the name of God. We have blessed you out of the
house of God. (Repeat)
The Lord is God, who has shown us light. Bind the sacrifice with cords near
the corners of the altar. (Repeat)
You are my God and I will praise You; my Elohim,
I will exalt You. (Repeat)
Give thanks to God for He is good, for His steadfast loving kindness endures
forever. (Repeat)
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הוֹ ד ּו לַ י ָי ִּכי טוֹב
			
הוֹ ד ּו לֵ אל ֵֹהי ָה ֱאל ִֹהים
			
הוֹ ד ּו לַ ֲאדֹנֵי ָה ֲאדֹנִ ים
		
נִפלָ אוֹ ת ְ ּגדֹלוֹ ת לְ ַבדּ וֹ
לְ עֹ ֵׂשה ְ
			
לְ עֹ ֵׂשה ַה ׁ ּ ָש ַמיִם ִ ּב ְתבוּנָה
			
לְ ר ַֹקע ָה ָא ֶרץ ַעל ַה ּ ָמיִם
			
לְ עֹ ֵׂשה אוֹ ִרים ְ ּגדֹלִ ים
		
ֶאת ַה ׁ ּ ֶש ֶמ ׁש לְ ֶמ ְמ ׁ ֶשלֶ ת ַ ּב ּיוֹ ם
ֶאת ַה ּי ֵָר ַח וְ כוֹ כָ ִבים לְ ֶמ ְמ ׁ ְשלוֹ ת ַ ּב ָ ּליְלָ ה
			
לְ ַמ ֵּכה ִמצְ ַריִם ִ ּב ְבכוֹ ֵר ֶיהם
			
וַ ּיוֹ צֵ א ִי ְׂש ָר ֵאל ִמ ּתוֹ כָ ם
			
ְ ּביָד ֲחזָ ָקה ו ִּבזְ רוֹ ַע נְט ּויָה
			
לְ גֹזֵ ר יַם סוּף לִ גְ זָ ִרים
			
וְ ֶה ֱע ִביר ִי ְׂש ָר ֵאל ְ ּבתוֹ כוֹ
		
נִער ּ ַפ ְרעֹה וְ ֵחילוֹ ְביַם ס ּוף
וְ ֵ
ְ
			
לְ מוֹ לִ יך ַע ּמוֹ ַ ּב ּ ִמ ְד ָ ּבר
			
לְ ַמ ֵּכה ְמלָ כִ ים ְ ּגדֹלִ ים
			
וַ ּי ֲַהרֹג ְמלָ כִ ים ַאדִּ ִירים
			
לְ ִסיחוֹ ן ֶמלֶ ְך ָה ֱאמ ִֹרי
				
וּלְ עוֹ ג ֶמלֶ ְך ַה ָ ּב ׁ ָשן
				
נַחלָ ה
וְ ַנָתן ַא ְרצָ ם לְ ֲ
			
נַחלָ ה לְ ִי ְׂש ָר ֵאל ַע ְבדּ וֹ
ֲ
				
ׁ ֶש ְ ּב ׁ ִש ְפלֵ נ ּו זָ כַ ר לָ נ ּו
				
וַ ּי ְִפ ְר ֵקנ ּו ִמ ָּצ ֵרינ ּו
			
נ ֵֹתן לֶ ֶחם לְ כָ ל ָ ּב ָׂשר
				
הוֹ ד ּו לְ ֵאל ַה ׁ ּ ָש ָמיִם

ִּכי לְ עוֹ לָ ם ַח ְסדּ וֹ:
ִּכי לְ עוֹ לָ ם ַח ְסדּ וֹ:
ִּכי לְ עוֹ לָ ם ַח ְסדּ וֹ:
ִּכי לְ עוֹ לָ ם ַח ְסדּ וֹ:
ִּכי לְ עוֹ לָ ם ַח ְסדּ וֹ:
ִּכי לְ עוֹ לָ ם ַח ְסדּ וֹ:
ִּכי לְ עוֹ לָ ם ַח ְסדּ וֹ:
ִּכי לְ עוֹ לָ ם ַח ְסדּ וֹ:
ִּכי לְ עוֹ לָ ם ַח ְסדּ וֹ:
ִּכי לְ עוֹ לָ ם ַח ְסדּ וֹ:
ִּכי לְ עוֹ לָ ם ַח ְסדּ וֹ:
ִּכי לְ עוֹ לָ ם ַח ְסדּ וֹ:
ִּכי לְ עוֹ לָ ם ַח ְסדּ וֹ:
ִּכי לְ עוֹ לָ ם ַח ְסדּ וֹ:
ִּכי לְ עוֹ לָ ם ַח ְסדּ וֹ:
ִּכי לְ עוֹ לָ ם ַח ְסדּ וֹ:
ִּכי לְ עוֹ לָ ם ַח ְסדּ וֹ:
ִּכי לְ עוֹ לָ ם ַח ְסדּ וֹ:
ִּכי לְ עוֹ לָ ם ַח ְסדּ וֹ:
ִּכי לְ עוֹ לָ ם ַח ְסדּ וֹ:
ִּכי לְ עוֹ לָ ם ַח ְסדּ וֹ:
ִּכי לְ עוֹ לָ ם ַח ְסדּ וֹ:
ִּכי לְ עוֹ לָ ם ַח ְסדּ וֹ:
ִּכי לְ עוֹ לָ ם ַח ְסדּ וֹ:
ִּכי לְ עוֹ לָ ם ַח ְסדּ וֹ:
ִּכי לְ עוֹ לָ ם ַח ְסדּ וֹ:
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Give thanks to God, for He is good,

for His steadfast loving kindness endures forever;

Give thanks to the Elohay Elohim,

for His steadfast loving kindness endures forever;

Give thanks to the Lord of Lords,

for His steadfast loving kindness endures forever;

To Him, who alone does great wonders,

for His steadfast loving kindness endures forever;

To Him, who made the heavens with understanding,

for His steadfast loving kindness endures forever;

To Him, who stretched out the earth above the waters, for His steadfast loving kindness endures forever;
To Him, who made great lights,

for His steadfast loving kindness endures forever;

The sun to rule by day,

for His steadfast loving kindness endures forever;

The moon and stars to rule by night,

for His steadfast loving kindness endures forever;

To Him, who smote Mitzra’yim in their firstborn,

for His steadfast loving kindness endures forever;

And brought out Yisra’el from among them,

for His steadfast loving kindness endures forever;

With a strong hand and with an out-stretched arm,

for His steadfast loving kindness endures forever;

To Him, who divided the Sea of Reeds asunder,

for His steadfast loving kindness endures forever;

And made Yisra’el pass through the midst of it,

for His steadfast loving kindness endures forever;

But overthrew Pharaoh and his host in the Sea of Reeds, for His steadfast loving kindness endures forever;
To Him, who led His people through the wilderness,

for His steadfast loving kindness endures forever;

To Him, who smote great kings,

for His steadfast loving kindness endures forever;

And slew famous kings,

for His steadfast loving kindness endures forever;

Sichon, king of the Emori,

for His steadfast loving kindness endures forever;

And Og, the king of Bashan,

for His steadfast loving kindness endures forever;

And gave their land for a heritage,

for His steadfast loving kindness endures forever;

A heritage to Yisra’el, His servant,

for His steadfast loving kindness endures forever;

Who remembered us in our low state,

for His steadfast loving kindness endures forever;

And has delivered us from our enemies,

for His steadfast loving kindness endures forever;

Who gives bread to all mankind,

for His steadfast loving kindness endures forever;

O give thanks to the God of heaven,

for His steadfast loving kindness endures forever;
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ֹלהינוּ .וְ רו ַּח ָּכל ָ ּב ָׂשר ְּתפָ ֵאר
נִש ַמת ָּכל ַחי ְּת ָב ֵר ְך ֶאת ׁ ִש ְמ ָך ְי ָי ֱא ֵ
ְׁ
רוֹמם זִ כְ ְר ָך ַמלְ ֵּכנ ּו ָּת ִמידִ :מן ָהעוֹ לָ ם וְ עַ ד ָהעוֹ לָ ם ַא ָּתה ֵאל.
ו ְּת ֵ
ו ִּמ ַ ּבלְ עָ ֶד ָיך ֵאין לָ נ ּו ֶמלֶ ְך גּוֹ ֵאל וּמוֹ ׁ ִשיעַ ּ .פוֹ ֶדה ו ַּמ ִ ּציל ו ְּמפַ ְרנֵס
סוֹמ ְך
וְ עוֹ נֶה ו ְּמ ַר ֵחם ְ ּבכָ ל עֵ ת צָ ָרה וְ צו ָּקהֵ .אין לָ נ ּו ֶמלֶ ְך עוֹ זֵ ר וְ ֵ
אשוֹ נִים וְ ָה ַא ֲחרוֹ נִיםֱ .אלוֹ ַּה ָּכל ְ ּב ִריוֹתֲ .אדוֹ ן
ֹלהי ָה ִר ׁ
ֶא ָ ּלא ָא ָּתהֱ :א ֵ
ָּכל ּתוֹ לָ דוֹתַ .ה ְּמ ֻה ָ ּלל ְ ּברֹב ַה ִּת ׁ ְש ָ ּבחוֹתַ .ה ְּמ ֵנַהג עוֹ לָ מוֹ ְ ּב ֶח ֶסד
עוֹרר י ׁ ְֵשנִים.
ִישןַ .ה ְמ ֵ
ו ְּב ִר ּי ָוֹתיו ְ ּב ַר ֲח ִמים :וַ י ָי עֵ רִ .ה ּנֵה ֹלא יָנוּם וְ ֹלא י ׁ ָ
וְ ַה ֵּמ ִקיץ ְנִרדָּ ִמים(ְ .מ ַח ּיֶה ֵמ ִתים .וְ רוֹפֵ א חוֹ לִ יםּ .פ ֵֹק ַח עִ ְ ּו ִרים)
וְ ַה ֵּמ ִׂש ַיח ִא ְּל ִמים .וְ ַה ַּמ ִּתיר ֲאסו ִּרים .וְ ַה ּס ֵוֹמ ְך נוֹפְ לִ ים .וְ ַהזּוֹ ֵקף
נַחנ ּו מוֹ ִדים :וְ ִאלּ ּו פִ ינ ּו
נֵח נֶעֱ לָ ִמים .וּלְ ָך לְ ַבדְּ ָך ֲא ְ
ְּכפוּפִ ים .וְ ַה ְּמפַ עֲ ַ
תוֹתינ ּו ׁ ֶש ַבח
ָמלֵ א ׁ ִש ָירה ַּכ ּיָם .וּלְ ׁשוֹ נֵנ ּו ִר ּנָה ַּכ ֲהמוֹ ן ַ ּג ָ ּליו .וְ ִׂשפְ ֵ
ְּכ ֶמ ְר ֲח ֵבי ָר ִקיעַ  .וְ עֵ ינֵינ ּו ְמ ִאירוֹת ַּכ ׁ ּ ֶש ֶמ ׁש וְ כַ ּי ֵָר ַח .וְ י ֵָדינ ּו פְ ר ּושׂוֹת
נַחנ ּו ַמ ְס ּ ִפ ִיקים
נִש ֵרי ׁ ָש ָמיִם .וְ ַרגְ לֵ ינ ּו ַקלּ וֹת ָּכ ַא ּיָלוֹתֵ .אין ֲא ְ
ְּכ ׁ ְ
בוֹתינוּ .וּלְ ָב ֵר ְך ֶאת ׁ ִש ְמ ָך ַמלְ ֵּכנוּ.
אֹלהי ֲא ֵ
ֹלהינ ּו וֵ ֵ
לְ הוֹ דוֹת לְ ָך ְי ָי ֱא ֵ
עַ ל ַא ַחת ֵמ ָאלֶ ף ֶאלֶ ף ַאלְ פֵ י ֲאלָ פִ ים וְ ִר ֵ ּבי ְר ָבבוֹת ּ ְפעָ ִמיםַ .ה ּטוֹבוֹת
בוינ ּו וְ עִ ָּמנוִּ :מ ְּלפָ נִים ִמ ִּמצְ ַריִם
ִּנִסים וְ נִפְ לָ אוֹת ׁ ֶשעָ ִׂש ָית עִ ם ֲא ֵֹ
ֹלהינוּ .ו ִּמ ֵ ּבית עֲ ָב ִדים ּ ְפ ִד ָיתנוּּ ְ .ב ָרעָ ב זַ ָּנְתנוּ .ו ְּב ָׂש ָבע
ְ ּג ַאלְ ָּתנ ּו ְי ָי ֱא ֵ
ִּכלְ ַּכלְ ָּתנוֵּ .מ ֶח ֶרב ִה ַ ּצלְ ָּתנוּ .ו ִּמדֶּ ֶבר ִמ ַ ּל ְט ָּתנוּ .ו ֵּמ ֳחלָ יִם ָרעִ ים וְ ַר ִ ּבים
נֶא ָמנִים דִּ ִּל ָיתנוּ :עַ ד ֵה ּנָה עֲ זָ רוּנ ּו ַר ֲח ֶמ ָיך .וְ ֹלא עֲ זָ בוּנ ּו ֲח ָס ֶד ָיך ְי ָי
וְ ֱ
ֹלהינ ּו לָ נֶצַ ח :עַ ל ֵּכן ֵא ָב ִרים ׁ ֶש ּ ִפ ַ ּלגְ ָּת ָ ּבנוּ.
ֹלהינוּ .וְ ַאל ִּת ְּט ׁ ֵשנ ּו ְי ָי ֱא ֵ
ֱא ֵ
ּנְש ָמה ׁ ֶש ּנָפַ ְח ָּת ְ ּב ַא ּ ֵפינוּ .וְ לָ ׁשוֹ ן ֲא ׁ ֶשר ַׂש ְמ ָּת ְ ּבפִ ינוֵּ .הן ֵהם.
וְ רו ַּח ו ׁ ָ
ירוֹממ ּו וְ יַעֲ ִריצ ּו וְ י ְַקדִּ ׁיש ּו
יש ְ ּבח ּו וִ יפָ ֲאר ּו וִ ׁיש ְוֹרר ּו וִ ְ
יוֹ ד ּו וִ ָיב ְרכ ּו וִ ׁ ַ
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May All That breathes bless Your name, O God our Elohim, and may
the spirit of all flesh glorify and acclaim You at all times, our King.
From everlasting to everlasting, You are God, and besides You we
have no king, redeemer, saviour, deliverer, protector, sustainer, nor
anyone to have mercy upon us in times of trouble and distress. We
have no king but You. A God of beginnings and of endings! A God
of all that is created! Master of all that is born! One exalted with
a multitude of praises! One who guides His world with steadfast
loving kindness and His creatures with mercy. For God neither
slumbers nor sleeps. He wakes those who sleep and awakens those
who slumber; He gives speech to the dumb and loosens the bonds of
the prisoners; He supports those who are fallen and raises up those
who are bowed down. To You alone we give our thanks. If our mouths
were filled with song like the ocean, and our tongues could sing
joyously like the endless waves of the sea, and if our lips give praise
like the wide firmament, and our eyes could shine with devotion
like the sun and moon, and if our hands could spread like the wings
of eagles, and if our feet could run as swiftly as a deer, we would
still be unable to give enough thanks to You, God our Elohim and
Elohim of our fathers, and to bless Your name for one thousandth
or one millionth of all the benefits which You have done for our
fathers and or us. For You have redeemed us from Egypt, O God
our Elohim, and You have delivered us from the house of bondage.
In hunger You have nourished us, and in plenty You have sustained
us. From the sword You have saved us and from pestilence You have
rescued us; from foul and lingering diseases You have cured us.
Until now Your mercy has cared for us and Your steadfast loving
kindness has never failed us. Do not forsake us, God our Elohim,
forever. Therefore, those limbs which You have given us, and the
spirit which You have breathed into our nostrils, and the tongue
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וְ י ְַמלִ יכ ּו ֶאת ׁ ִש ְמ ָך ַמלְ ֵּכנ ּו ָּת ִמידִּ :כי כָ ל ּ ֶפה לְ ָך יוֹ ֶדה .וְ כָ ל לָ ׁשוֹ ן לְ ָך
קוֹמה לְ פָ ָ
נֶיך
ִת ׁ ּ ָש ַבע .וְ כָ ל עַ יִן לְ ָך ְּתצַ ּ ֶפה .וְ כָ ל ֶ ּב ֶר ְך לְ ָך ִּתכְ ַרע .וְ כָ ל ָ
ִּת ׁ ְש ַּת ֲחוֶ ה .וְ כָ ל ַה ְּל ָבבוֹת י ִָיראו ָּך .וְ כָ ל ֶק ֶרב וּכְ לָ יוֹת יְזַ ְּמר ּו לִ ׁ ְש ֶמ ָך.
ֹאמ ְרנָה ְי ָי ִמי כָ מוֹ ָךַ .מ ִ ּציל עָ נִי ֵמ ָחזָ ק
מוֹתי ּת ַ
ַּכדָּ ָבר ׁ ֶש ָּכתוּבָּ .כל עַ צְ ַ
ִמ ֶּמ ּנוּ .וְ עָ נִי וְ ֶא ְביוֹ ן ִמגּוֹ זְ לוַֹ ׁ .שוְ עַ ת עֲ נִ ּיִים ַא ָּתה ִּת ׁ ְש ַמע .צַ עֲ ַקת ַהדַּ ל
ַּת ֲאזִ ין ַּת ְק ׁ ִשיב וְ תוֹ ׁ ִשיעַ ִ :מי י ְִד ֶמה ָ ּל ְך .ו ִּמי י ׁ ְִשוֶ ה ָ ּל ְך .ו ִּמי יַעֲ ָר ְך לָ ְך.
ָה ֵאל ַה ָ ּגדוֹ ל ַה ִ ּגבּ וֹר וְ ַהנ ָּוֹרא ֵאל עֶ לְ יוֹ ן .קוֹ נֵה ׁ ָש ַמיִם וָ ָא ֶרץַ :נְה ֶ ּללְ ָך
ּנְש ֵ ּב ֲח ָך וּנְפָ ֶא ְר ָך וּנְ ָב ֵר ְך ֶאת ׁ ֵשם ָק ְד ׁ ֶש ָךָּ .כ ָאמ ּור .לְ ָדוִ דּ ָ .ב ְרכִ י נַפְ ׁ ִשי
ו ַׁ
ֶאת ְייָ .וְ כָ ל ְק ָר ַבי ֶאת ׁ ֵשם ָק ְד ׁשוֹ:
אוֹת ָיך:
נוֹר ֶ
ָה ֵאל ְ ּב ַתעֲ צֻ מוֹ ת עֻ ֶּז ָךַ .ה ָ ּגדוֹ ל ִ ּבכְ בוֹ ד ׁ ְש ֶמ ָךַ .ה ִ ּגבּ וֹ ר לָ נֶצַ ח וְ ַהנּוֹ ָרא ְ ּב ְ
שאׁ :שוֹ כֵ ן עַ דָ .מרוֹ ם וְ ָקדוֹ ׁש ׁ ְשמוֹ .וְ כָ תוּב.
ַה ֶּמלֶ ְך ַה ּיוֹ ֵׂשב עַ ל ִּכ ֵּסא ָרם וְ נִ ּ ָ ׂ
רוֹמם .ו ְּב ִׂשפְ ֵּתי
ַר ּנְנ ּו צַ דִּ ִיקים ַ ּבייָ .לַ י ׁ ְָש ִרים נָאוָ ה ְת ִה ָ ּלהּ ְ :בפִ י י ׁ ְָש ִרים ִּת ְת ָ
צַ דִּ ִיקים ִּת ְת ָ ּב ֵר ְך .ו ִּבלְ ׁשוֹ ן ֲח ִס ִידים ִּת ְת ַקדָּ ׁש .ו ְּב ֶק ֶרב ְקדוֹ ׁ ִשים ִּת ְת ַה ָ ּלל:
ו ְּב ַמ ְק ֲהלוֹ ת ִר ְבבוֹ ת עַ ְּמ ָך ֵ ּבית ִי ְׂש ָר ֵאלּ ְ .ב ִר ּנָה י ְִת ּ ָפ ֵאר ׁ ִש ְמ ָך ַמלְ ֵּכנ ּו ְ ּבכָ ל דּ וֹ ר
חוֹבת ָּכל ַהיְצו ִּרים .לְ פָ ָ
אֹלהי ֲאבוֹ ֵתינוּ .לְ הוֹ דוֹת.
ֹלהינ ּו וֵ ֵ
נֶיך ְי ָי ֱא ֵ
וָ דוֹ רֶ ׁ .ש ֵּכן ַ
לְ ַה ֵ ּלל .לְ ׁ ַש ֵ ּב ַח .לְ פָ ֵאר .לְ רוֹ ֵמם .לְ ַהדֵּ ר (וּלְ נַצֵ ַח) .לְ ָב ֵר ְך .לְ עַ ֵ ּלה .וּלְ ַק ֵ ּלס .עַ ל ָּכל
דִּ ְב ֵרי ׁ ִשירוֹ ת וְ ִת ׁ ְש ָ ּבחוֹ ת .דָּ וִ ד ֶ ּבן י ׁ ִַשי עַ ְבדְּ ָך ְמ ׁ ִש ֶיח ָך:
ו ְּבכֵ ן י ׁ ְִש ַּת ַ ּבח ׁ ִש ְמ ָך לָ עַ ד ַמלְ ֵּכנוָּ .ה ֵאל ַה ֶּמלֶ ְך ַה ָ ּגדוֹ ל וְ ַה ָ ּקדוֹ ׁש ַ ּב ׁ ּ ָש ַמיִם
אֹלהי ֲאבוֹ ֵתינוִּ ׁ :שיר ו ׁ ְּש ָב ָחהַ .ה ֵ ּלל וְ זִ ְמ ָרה.
ֹלהינ ּו וֵ ֵ
נָאה ְי ָי ֱא ֵ
ו ָּב ָא ֶרץִּ .כי לְ ָך ֶ
עֹז ו ֶּמ ְמ ׁ ָשלָ ה .נֶצַ חּ ְ .ג ֻד ָ ּלה וּגְ בו ָּרהְּ .ת ִה ָ ּלה וְ ִתפְ ֶא ֶרתְ .ק ֻד ּ ָֹשה ו ַּמלְ כוּת:
ְ ּב ָרכוֹ ת וְ הוֹ ָדאוֹת לְ ׁ ִש ְמ ָך ַה ָ ּגדוֹ ל וְ ַה ָ ּקדוֹ ׁש .ו ֵּמעוֹ לָ ם וְ עַ ד עוֹ לָ ם ַא ָּתה ֵאל:

159

THE PESACH HAGGADAH

which You have set in our mouths will all join in thanking, blessing,
praising, glorifying, adoring, exalting, sanctifying and revering Your
name, our King. For to You every mouth shall give thanks; and to You
every tongue shall swear; and to You every knee shall bow; before
You every upright one shall prostrate himself; and all hearts shall
fear You. All bodies and organs shall sing to Your name, according
to that which is written: “All my bones shall say, ’God, who is like
You, who saves the poor man from him that is stronger than him,
and the poor and needy from him that would rob him?‘ “ Who is like
You? Who is equal to You? Who may be compared to You? A great,
mighty and terrible God. The Supreme God, owner of heaven and
earth. Let us praise You and acclaim You and glority and bless Your
holy name, as it is said: “A psalm of David, O my soul, bless God;
and all that is within me bless His holy name!“
God, You are mighty in the acts of Your power, great in the
honor of Your name, mighty forever, and awe-inspiring in the
terror of Your deeds. O King, You are enthroned on high and raised in
eminence! Dwelling in eternity, high and holy is His name! For it is written,
“You righteous, rejoice in God; praise is pleasant from the upright.“ By
the mouth of the upright You are exalted! By the lips of the righteous
You are blessed! By the tongue of the pious You are sanctified! And in the
innermost being of the holy You are praised.
In the assemblies of the great multitudes of Your people, the house of
Yisra’el, shall Your name, our King, be glorified in joyful song through all
generations. For it is the duty of all creatures who stand before You, O God
our Elohim and Elohim of our fathers, to offer thanks, to praise, to glorify,
to honor, to revere, to bless, to exalt and adore You with all the words of
praise and glory of David the son of Yishai, Your annointed servant.
Therefore, praised be Your name forever, our King; the God and ruler, great
and holy, in heaven and on earth! For to You, God our Elohim, and Elohim
of our fathers, song and praise are due; sound of melody, acclamations of
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יך .וַ ֲח ִס ֶיד ָ
י ְַהלְ לו ָּך ְי ָי ֱאל ֵֹהינ ּו ָּכל ַמ ֲע ֶׂש ָ
יך צַ דִּ ִיקים עוֹ ֵׂשי
יש ְ ּבח ּו
ְרצוֹ נֶ ָך .וְ כָ ל ַע ּ ְמ ָך ֵ ּבית ִי ְׂש ָר ֵאלּ ְ .ב ִר ּנָה יוֹ ד ּו וִ ָיב ְרכוּ .וִ ׁ ַ
וִ ָיפ ֲארוּ .וִ ׁישוֹ ְרר ּו וִ ירוֹ ְממ ּו וְ ַי ֲע ִריצוּ .וְ י ְַקדִּ ׁיש ּו וְ י ְַמלִ יכ ּו
ֶאת ׁ ִש ְמ ָך ַמלְ ֵּכנ ּו ָּת ִמידִּ .כי לְ ָך טוֹב לְ הוֹ דוֹ ת .וּלְ ׁ ִש ְמ ָך
נָ ֶאה לְ זַ ּ ֵמרִּ .כי ֵמעוֹ לָ ם וְ ַעד עוֹ לָ ם ַא ָּתה ֵאלּ ָ :ברו ְּך ַא ָּתה
ְייֶָ .מלֶ ְך ְמ ֻה ָ ּלל ַ ּב ִּת ׁ ְש ָ ּבחוֹ ת:
ישתה כוס רביעי וצריך ליזהר ביותר שישתה כשיעור ,כדי שיוכל לברך ברכה אחרונה.

קודם שמברך על כוס רביעי יאמר:

יעי ֵמ ַא ְר ַ ּבע כּ וֹ סוֹ ת .לְ ׁ ֵשם יִחוּד ֻק ְד ׁ ָשא ְ ּב ִר ְ
יך הוּא
ִהנְ נִ י מוּכָ ן ו ְּמזֻ ּ ָמן לְ ַק ּיֵם ִמצְ וַ ת כּ וֹ ס ְר ִב ִ
ו ׁ ְּשכִ ינְ ֵּת ּיה ַעל י ְֵדי ַההוּא ָט ִמיר וְ נֶ ֱעלָ ם ְ ּב ׁ ֵשם ָּכל ִי ְׂש ָר ֵאל:וִ ִיהי נ ַֹעם ֲאדֹנָ י ֱאל ֵֹהינ ּו ָעלֵ ינ ּו ו ַּמ ֲע ֵׂשה
י ֵָדינ ּו כּ וֹ נְ נָ ה ָעלֵ ינ ּו ו ַּמ ֲע ֵׂשה י ֵָדינ ּו כּ וֹ נְ נֵ הוּ:
מברך בורא פרי הגפן ושותה בהסיבת שמאל את הכוס כולה.

ָ ּברו ְּך ַא ָּתה ְייֱָ .אל ֵֹהינ ּו ֶמלֶ ְך ָהעוֹ לָ ם .בּ וֹ ֵרא ּ ְפ ִרי ַה ָ ּג ֶפן:
ויברך ברכה אחרונה:

ֹלהינ ּו ֶמלֶ ְך ָהעוֹ לָ ם .עַ ל ַה ֶ ּגפֶ ן וְ עַ ל ּ ְפ ִרי ַה ֶ ּגפֶ ן .וְ עַ ל ְּתנו ַּבת
ָ ּברו ְּך ַא ָּתה ְייֱָ .א ֵ
בוֹתינוּ .לֶ ֱאכֹל
ַה ּ ָ ׂ
נְחלְ ָּת לַ ֲא ֵ
טוֹבה ו ְּר ָח ָבהֶ ׁ .ש ָרצִ ָית וְ ִה ַ
ש ֶדה .וְ עַ ל ֶא ֶרץ ֶח ְמדָּ ה ָ
ֹלהינ ּו עַ ל ִי ְׂש ָר ֵאל עַ ֶּמ ָך .וְ עַ ל יְרו ׁ ָּשלַ יִם
ִמ ּ ִפ ְרי ָּה וְ לִ ְׂשבּ ֹעַ ִמ ּטו ָּב ּהַ .ר ֶחם נָא ְי ָי ֱא ֵ
עִ ֶיר ָך .וְ עַ ל צִ ּיוֹ ן ִמ ׁ ְש ַּכן ְּכבוֹ ֶד ָך .וְ עַ ל ִמזְ ַ ּב ֲח ָך .וְ עַ ל ֵהיכָ לֶ ָך .ו ְּבנֵה יְרו ׁ ָּשלַ יִם עִ יר
ַה ּק ֶֹד ׁש ִ ּב ְמ ֵה ָרה ְ ּבי ֵָמינוּ .וְ ַהעֲ לֵ נ ּו לְ תוֹ כָ ּה .וְ ַׂש ְּמ ֵחנ ּו ְ ּב ִבנְ י ּ
ָנָה .וְ נֹאכַ ל ִמ ּ ִפ ְרי ָּה.
יה ִ ּב ְק ֻד ׁ ּ ָשה ו ְּב ָט ֳה ָרה( :בשבת ו ְּרצֵ ה וְ ַה ְחלִ יצֵ נ ּו ְ ּביוֹ ם
וְ נִ ְׂש ַ ּבע ִמ ּטו ָּב ּה .וּנְ ָב ֶרכְ ָך עָ לֶ ָ
ַה ׁ ּ ַש ָ ּבת ַה ֶּזה) .וְ ַׂש ְּמ ֵחנ ּו ְ ּביוֹ ם ַחג ַה ַּמ ּצוֹ ת ַה ֶּזהִּ .כי ַא ָּתה ְי ָי טוֹב ו ֵּמ ִטיב לַ כּ ֹל.
וְ נוֹ ֶדה לְ ָך עַ ל ָה ָא ֶרץ וְ עַ ל ּ ְפ ִרי ַה ָ ּגפֶ ן:
ָ ּברו ְּך ַא ָּתה ְייָ .עַ ל ָה ָא ֶרץ וְ עַ ל ּ ְפ ִרי ַה ָ ּגפֶ ן (בא“י ַ ּגפְ ּנָה):
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strength, dominion, victory, grandeur and might, sounds of praise, and
glory, ascriptions of holiness and sovereignty, blessings and thanksgivings
from now and forevermore.
May all creatures praise You, God our Elohim, together with
Your pious and righteous ones who do Your will; and may all
Your people, the House of Israel, give joyful thanks and bless and
praise and glorify and exalt and honor and sanctify and crown
with royalty Your name, our King, forever. For it is good to give
You thanks, and to Your name it is fitting to sing a melody, for
from everlasting to everlasting, You are God. Blessed are You,
God, the King who is exalted in praise.

We now drink the fourth cup of wine while reclining after reciting
the following blessing:

Blessed are You, God our Elohim, King
of the universe, who creates the fruit of
the vine.
Blessed are You God our Elohim, King of the universe for the vine

and for the fruit of the vine, and for the produce of the field, and for
the beautiful, good and ample land which in Your favor You gave as an
inheritance to our fathers, that they might eat of its fruit and enjoy its
bounty. Have mercy, God our Elohim, on Yisra’el Your people and on
Yerushala‘yim Your City, and on Zion the dwelling place of Your honor,
and on Your altar and on Your temple. Rebuild Yerushala’yim, the Holy
City, soon and in our days, and bring us into it and make us joyful with
its reconstruction. Then we shall eat of its fruits and enjoy its bounty,
and we shall bless You in holiness and purity (on Shabbat add: and
favor and fortify us on this Shabbat day) and make us rejoice on this
day of the festival of Matzot. For You, God, are good and do good to
all, and we thank You for the land and the fruit of the vine.
Blessed are You, God, for the land and for the fruit of the vine.
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ִנ ְר ָצה
:'אם עשה כסדר הזה יהיה מרוצה לפני ה

 ַּכ ֲא ׁ ֶשר זָ כִ ינ ּו לְ ַסדֵּ ר.ֹ ְּככָ ל ִמ ׁ ְש ּ ָפטוֹ וְ ֻח ָ ּקתו.ֲֹח ַסל ִסדּ וּר ּ ֶפ ַסח ְּכ ִהלְ כָ תו
 קוֹ ֵמם ְק ַהל ֲע ַדת ִמי. זָ ְך ׁשוֹ כֵ ן ְמעוֹ נָה.ֹ ֵּכן נִזְ ֶּכה לַ ֲעשׂוֹ תו.ֹאוֹ תו
: ּ ְפד ּויִם לְ צִ ּיוֹ ן ְ ּב ִר ּנָה.נִט ֵעי כַ ּנָה
ְ  ְ ּב ָקרוֹב ֵנַהל.ָמנָה

:ְל ׁ ָש ָנה ַה ָ ּב ָאה ִ ּבירו ׁ ָּש ָל ִים
ְנִרצָ ה
NIRTZA

The final “step” of the 15 step order of the Haggadah is called
Nirtzah which translates as “this should be accepted by G-d.” Jews always
want their actions and Mitzvot-commandment to be accepted by G-d. Yet,
in no other commandment do we find a formal request of G-d to accept our
actions. Why did the Rabbis see fit to insert a specific request of acceptance
here at the Seder?
Rabbi Joseph Soloveitchik explains that the use of the language
“Nirtzah-Let it be acceptable” is specifically used when referring to a
sacrifice brought to G-d. In order for the sacrifice to be acceptable to G-d,
it must be brought with all the correct intentions and details (such as age of
the animal, unblemished, for example). Otherwise, it is not an acceptable
sacrifice, and the sacrifice even turns into a sin. The use of this particular
word is based on the verse (Leviticus 12:4), referring to animal sacrifices
“וְ נ ְִרצָ ה ל ֹו לְ כַ ּ ֵפר עָ לָ יו-it shall be accepted for him to make atonement for him.”
Therefore, at the conclusion of bringing of any sacrifice, it is appropriate
to ask for its “acceptance” from the Almighty.
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NIRTZAH

נִ רְ ָצה

Our Pesach service is now completed in correct form with all
its regulations and precepts. Just as we have had the privilege
to celebrate it tonight, so should we merit to celebrate it in the
future. O pure One, who dwellest in heaven, raise up the gathering
of Your innumerable people! Soon, lead them, “the plants of Your
vine”, as free ones to Zion with joyous song.

Next Year in Rebuilt Jerusalem!

In addition to the Mitzvah-commandment to tell over the story of
the Exodus on Seder night, there is an additional Torah commandment to
bring and eat a Paschal sacrifice with one’s family. Since there is no Holy
Temple, one cannot perform this commandment in actuality. But as we
have explained earlier (in the Ha Lachma Anya paragraph), the Matzah,
in part, represents the Paschal sacrifice at the Seder (as well as the Shank
bone on the Seder Plate). So we symbolically bring the sacrifice without the
actual animal and Temple (we also describe and explain this sacrifice in the
paragraph of Rabban Gamliel). Even though it is not a concrete sacrifice, we
still need to ask for G-d’s acceptance of our offering. Therefore, the words
of the Haggadah of Nirtzah are exactly that: a request of G-d to accept our
sacrifice, even though it is only symbolic.
This language of Nirtzah is not only said on Pesach night. Each day,
three times a day, we use the same verb when we conclude the “requests”
of the Amidah, and begin the 17th blessing. We say: “ֹלקינ ּו ְ ּבעַ ְּמ ָך
ֵ ְרצֵ ה ד' ֱא

 ְ ּב ַא ֲהבָ ה ְת ַק ֵ ּבל. וְ ִא ׁ ּ ֵשי ִי ְׂש ָר ֵאל ו ְּתפִ ָ ּל ָתם.ִי ְׂש ָר ֵאל וּבִ ְתפִ ָ ּל ָתם וְ ָה ׁ ֵשב ֶאת ָהעֲ ב ֹו ָדה לִ ְדבִ יר ֵ ּב ֶית ָך
 ְ ּב ָרצוֹן ו ְּת ִהי לְ ָרצוֹן ָּת ִמיד עֲ בו ַֹדת ִי ְׂש ָר ֵאל עַ ֶּמך.” The first word “ ְ”רצֵ הis the same root
verb as “Nirtzah” and also asks G-d to accept our prayers after the section
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ֵס ֶדר ְס ִפ ַירת ָהע ֶֹמר

.בחוץ לארץ יש שנוהגים בלילה השני לספור כאן ספירת העומר

 וְ צִ ָ ּונ ּו עַ ל. ֲא ׁ ֶשר ִקדְּ ׁ ָשנ ּו ְ ּב ִמצְ וֹ ָתיו.ֹלהינ ּו ֶמלֶ ְך ָהעוֹ לָ ם
ֵ  ֱא.ָָ ּברו ְּך ַא ָּתה ְיי
:ְספִ ַירת ָהע ֶֹמר
:ַה ּיוֹ ם יוֹ ם ֶא ָחד לָ ע ֶֹמר

: ָא ֵמן ֶסלָ ה.ּבו ַדת ֵ ּבית ַה ִּמ ְקדָּ ׁש לִ ְמקוֹ ָמ ּה ִ ּב ְמ ֵה ָרה ְ ּבי ֵָמינו
ֹ ֲ הוּא י ֲַחזִ יר לָ נ ּו ע.ָה ַר ֲח ָמן

of requests in the Shmone Esreh. How are the words of prayer connected
to sacrifice? From the time of the Temple’s destruction, it is our prayers
that have taken the place of the sacrifices (Midrash Bamidbar Rabbah
18:21), as it says “so will we offer the words of our lips instead of calves.”
(Hosea 14:3). In fact, we ask G-d to not only to accept our prayers in lieu
of sacrifices, but in the very next words, we ask G-d restore the service of
sacrifices now with the building of the Third Temple. The verb (in different
forms) occurs again twice more in the paragraph ( ְ ּב ָרצוֹןand )לְ ָרצוֹן, as we ask
G-d that “the burnt offerings of Israel and their prayers be accepted with
love and favor, and may the sacrifice service of Your be people always be
acceptable to You” In a similar manner, we also ask G-d in this paragraph
at the Seder to let us perform the actual sacrifice next year. Therefore, the
identical verb is used at the conclusion of the prayers of request in the
Amidah, as well as at the Seder – both where sacrifices are “symbolically”
performed.
At the very end of the Shmone Esreh, both in private and when it
is repeated by the Chazan, we also use this verb once again: “י ְִהי ּו לְ ָרצוֹן ִא ְמ ֵרי
פִ י-May the expressions of my mouth be acceptable before You”. The word
” לְ ָרצוֹן- be acceptable” now make sense and (almost) was “necessary” to
be used in this context.

165

THE PESACH HAGGADAH

counting of the omer
In the Diaspora, there is a custom to recite the Counting of the Omer at this point in the
Seder

Blessed are You, God our Elohim, King of
the universe, who has sanctified us with
His commandments and commanded us
regarding the Counting of the Omer.
Today is one day of the Omer

The cutting of the Omer, Kibbutz Ramat Yochanan, 1940
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ו ְּבכֵ ן וַ י ְִהי ַ ּב ֲחצִ י ַה ַ ּליְלָ ה:

ַ ּב ַ ּליְלָ ה.
את			
ָאז רוֹב ִּנִסים ִהפְ לֵ ָ
ַה ַ ּליְלָ ה.
ֹאש ַא ׁ ְשמ ֶֹרת זֶ ה 			
ְ ּבר ׁ
נֶחלַ ק לוֹ
לַ יְלָ ה .וַ י ְִהי ַ ּב ֲחצִ י ַה ַ ּליְלָ ה:
			
נִצ ְח ּתוֹ ְּכ ֱ
ֵ ּגר צֶ ֶדק ַ ּ
ַה ַ ּליְלָ ה.
דַּ ָּנְת ֶמלֶ ְך ְ ּג ָרר ַ ּב ֲחלוֹ ם			
לַ יְלָ ה.
			
ִהפְ ַח ְד ָּת ֲא ַר ִּמי ְ ּב ֶא ֶמ ׁש
לַ יְלָ ה .וַ י ְִהי ַ ּב ֲחצִ י ַה ַ ּליְלָ ה:
וְ ִי ְׂש ָר ֵאל ָי ַׂשר לָ ֵאל וַ ּיוּכַ ל לוֹ
כוֹרי ּ ַפ ְתרוֹ ס ָמ ַחצְ ָּת ַ ּב ֲחצִ י
ַה ַ ּליְלָ ה.
		
זֶ ַרע ְ ּב ֵ
ַ ּב ַ ּליְלָ ה.
			
ֵחילָ ם ֹלא ָמצְ א ּו ְ ּבקו ָּמם
לַ יְלָ ה .וַ י ְִהי ַ ּב ֲחצִ י ַה ַ ּליְלָ ה:
ִט ַיסת נְגִ יד ֲחרוֹ ׁ ֶשת ִס ִּל ָית ְ ּבכוֹ כְ ֵבי
הוֹב ׁ ְש ָּת פְ גָ ָריו ַ ּב ַ ּליְלָ ה.
יָעַ ץ ְמ ָח ֵרף לְ נוֹפֵ ף ִא ּווּי ַ
לַ יְלָ ה.
			
ָּכ ַרע ֵ ּבל ו ַּמ ָ ּצבוֹ ְ ּב ִא ׁישוֹ ן
לַ יְלָ ה .וַ י ְִהי ַ ּב ֲחצִ י ַה ַ ּליְלָ ה:
		
לְ ִא ׁיש ֲחמוּדוֹת נִגְ לָ ה ָרז ֲחזוֹ ת
ַ ּב ַ ּליְלָ ה.
ִמ ׁ ְש ַּת ֵּכר ִ ּבכְ לֵ י ק ֶֹד ׁש ֱנֶה ַרג בּ וֹ		
לַ יְלָ ה.
נוֹ ׁ ַשע ִמבּ וֹר ֲא ָריוֹת ּפ ֵוֹתר ִ ּבעֲ תו ֵּתי
ַ ּב ַ ּליְלָ ה .וַ י ְִהי ַ ּב ֲחצִ י ַה ַ ּליְלָ ה:
		
נָטר ֲאגָ גִ י וְ כָ ַתב ְספָ ִרים
נְאה ַ
ִׂש ָ
עוֹר ְר ָּת נִצְ ֲח ָך עָ לָ יו ְ ּב ֶנֶדד ׁ ְשנַ ת
לַ יְלָ ה.
		
ַ
ִמ ַ ּליְלָ ה.
			
ּפו ָּרה ִּת ְדר ְֹך לְ ׁש ֵוֹמר ַמה
לַ יְלָ ה .וַ י ְִהי ַ ּב ֲחצִ י ַה ַ ּליְלָ ה:
		
צָ ַרח ַּכ ׁ ּש ֵוֹמר וְ ָׂשח ָא ָתא ב ֶֹקר וְ גַ ם
ָק ֵרב יוֹ ם ֲא ׁ ֶשר הוּא ֹלא יוֹ ם וְ ֹלא
לַ יְלָ ה.
		
ָרם הוֹ ַדע ִּכי לְ ָך ַה ּיוֹ ם ַאף לְ ָך
ַה ַ ּליְלָ ה.
		
ׁש ְוֹמ ִרים ַהפְ ֵקד לְ עִ ְיר ָך ָּכל ַה ּיוֹ ם וְ כָ ל ַה ַ ּליְלָ ה.
לַ יְלָ ה .וַ י ְִהי ַ ּב ֲחצִ י ַה ַ ּליְלָ ה:
			
ָּת ִאיר ְּכאוֹר יוֹ ם ֶח ׁ ְש ַּכת
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And It All Happened At Midnight
A host of miracles You performed
Beginning with our father Avraham
Captives he took in fight with monarchs four

at midnight
at midnight
at midnight

Dreams You sent to warn the King of Gerar
Eerie the visions that to Lavan came
Fiercely fought Ya’akov with an angel grim

at midnight
at midnight
at midnight

Great was the slaughter of the firstborn host
Heavy the loss the Egyptians felt
Infinite the stars that fought against Sisera’s host

at midnight
at midnight
at midnight

Just was the slaughter of the Ashurian foe
Knocked down was Bel and quite shattered
Laid bare to Daniel were the secret things

at midnight
at midnight
at midnight

Midst drunken toasts was slain a king
No mystic sign nonplussed the pious youth
Out sent the Agagite his hateful charge

at midnight
at midnight
at midnight

Perplexed and sleepless was his royal lord
Quickly the winepress tread, and hail the watch
Reply comes from the watchman, “See, the dawn!“

at midnight
at midnight
at midnight

Soon come that day of which the prophets spoke
Thine is the day, and Yours the night, proclaim
Upon the City newly built set watch
Victoriously give light to us Your forlorn flock,
Who seek You all the night, and wait for dawn!

at midnight
at midnight
at midnight
at midnight

And it all happened at midnight

And it all happened at midnight

And it all happened at midnight

And it all happened at midnight

And it all happened at midnight

And it all happened at midnight

And it all happened at midnight
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ו ְּבכֵ ן וַ ֲא ַמ ְר ֶּתם זֶ ַבח ּ ֶפ ַסח:
א ֶֹמץ ְ ּגבוּרוֹ ֶת ָ
			
את
יך ִהפְ לֵ ָ
את		
ֹאש ָּכל מוֹ עֲ דוֹ ת נִ ּ ֵ ׂ
ְ ּבר ׁ
ש ָ
			
ִ ּג ִּל ָית לְ ֶאזְ ָר ִחי ֲחצוֹ ת לֵ יל

ַ ּב ּ ֶפ ַסח.
ּ ֶפ ַסח.
ּ ֶפ ַסח.

			
דְּ לָ ָתיו דָּ פַ ְק ָּת ְּכחֹם ַה ּיוֹ ם
		
ִה ְסעִ יד נוֹ צְ צִ ים עֻ גּוֹ ת ַמ ּצוֹ ת
ְ
		
וְ ֶאל ַה ָ ּב ָקר ָרץ זֵ כֶ ר לְ ׁשוֹ ר עֵ ֶרך

ַ ּב ּ ֶפ ַסח.
ַ ּב ּ ֶפ ַסח.
ּ ֶפ ַסח.

		
ֹלהט ּו ָ ּב ֵא ׁש
ֹזֹעֲ מ ּו ְסדוֹ ִמים וְ ָ
ֻח ַ ּלץ לוֹ ט ֵמ ֶהם ו ַּמ ּצוֹ ת ָאפָ ה ְ ּב ֵקץ
את ַא ְד ַמת מוֹ ף וְ נוֹ ף ְ ּבעָ ְב ְר ָך
אט ָ
ִט ֵ

ַ ּב ּ ֶפ ַסח.
ּ ֶפ ַסח.
ַ ּב ּ ֶפ ַסח.

ֹאש ָּכל אוֹ ן ָמ ַחצְ ָּת ְ ּבלֵ יל ׁ ִש ּמוּר
י ָּה ר ׁ
		
ַּכ ִ ּביר עַ ל ֵ ּבן ְ ּבכוֹ ר ּ ָפ ַס ְח ָּת ְ ּב ַדם
		
לְ ִבלְ ִּתי ֵּתת ַמ ׁ ְש ִחית לָ בֹא ִ ּבפְ ָת ַחי

ּ ֶפ ַסח.
ּ ֶפ ַסח.
ַ ּב ּ ֶפ ַסח.

			
ְמ ֻס ֶ ּג ֶרת ֻס ָ ּג ָרה ְ ּבעִ ּתוֹ ֵתי
נִ ׁ ְש ְמ ָדה ִמ ְדיָן ִ ּבצְ לִ יל ְׂשעוֹ ֵרי ע ֶֹמר
ש ְֹרפ ּו ִמ ׁ ְש ַמ ֵ ּני ּפוּל וְ לוּד ִ ּב ַיקד יְקוֹ ד
ׂ

ּ ֶפ ַסח:
ּ ֶפ ַסח.
ּ ֶפ ַסח.

עוֹ ד ַה ּיוֹ ם ְ ּבנוֹ ב לַ עֲ מֹד עַ ד ָ ּגעָ ה עוֹ נַ ת
ּ ַפס יָד ָּכ ְת ָבה לְ ַקעֲ ֵקעַ צוּל		
		
צָ פֹה ַה ָ ּצפִ ית עֲ רוֹ ְך ַה ׁ ּ ֻשלְ ָחן

ּ ֶפ ַסח.
ַ ּב ּ ֶפ ַסח.
ַ ּב ּ ֶפ ַסח.

				

				

				

				

				

				

וַ ֲא ַמ ְר ֶּתם זֶ ַבח ּ ֶפ ַסח:

וַ ֲא ַמ ְר ֶּתם זֶ ַבח ּ ֶפ ַסח:

וַ ֲא ַמ ְר ֶּתם זֶ ַבח ּ ֶפ ַסח:

וַ ֲא ַמ ְר ֶּתם זֶ ַבח ּ ֶפ ַסח:

וַ ֲא ַמ ְר ֶּתם זֶ ַבח ּ ֶפ ַסח:

וַ ֲא ַמ ְר ֶּתם זֶ ַבח ּ ֶפ ַסח:

		
ָק ָהל ִּכ ְ ּנ ָסה ֲה ַד ָּסה צוֹ ם לְ ׁ ַש ֵ ּל ׁש
ַ ּב ּ ֶפ ַסח.
ר ׁ
ֹאש ִמ ֵ ּבית ָר ׁ ָשע ָמ ַחצְ ָּת ְ ּבעֵ ץ ֲח ִמ ׁ ּ ִשים ַ ּב ּ ֶפ ַסח.
		
ׁ ְש ֵּתי ֵא ֶ ּלה ֶרגַ ע ָּת ִביא לְ עוּצִ ית
ַ ּב ּ ֶפ ַסח.
ָּתעֹז י ְָד ָך וְ ָתרוּם י ְִמינֶ ָך ְּכלֵ יל ִה ְת ַקדֵּ ׁש ַחג ּ ֶפ ַסח:

				

וַ ֲא ַמ ְר ֶּתם זֶ ַבח ּ ֶפ ַסח:
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So You May Say, “To Offer the Pesach Sacrifice.“
A mighty strength You displayed
Beyond all feasts You raised the day
Complete to Avraham the tale foretold
So you may say, ”To Offer the Pesach Sacrifice.“
Divine guests who came that day
Entered his tent and ate the bread
For them he slew a tender calf
So you may say, ”To Offer the Pesach Sacrifice.“
Grim on Sodom He rained His fire
He saved but one who baked the cakes
Ill-fated was that Egyptian land
So you may say, ”To Offer the Pesach Sacrifice.“
Judgment befell each eldest son
Kindly reprieved were Yisra’el‘s sons
Left unmolested on that night
So you may say, ”To Offer the Pesach Sacrifice.“
Mighty Jericho was breached and won
Next Midyan charged by barley cake
Over our foes a fiery bolt
So you may say, ”To Offer the Pesach Sacrifice.“
Past Nov, Ashur shall not set foot
Quick on the wall the writ of doom
Regaled with food the table spread
So you may say, ”To Offer the Pesach Sacrifice.“
She called a three day fast for all
Then Haman You did dispatch
Upon Edom two things shall fall
Victoriously uplift Your arm,
to save us all, from every harm,
So you may say, ”To Offer the Pesach Sacrifice.“

on Pesach;
on Pesach;
on Pesach;
on Pesach;
on Pesach;
on Pesach;
on Pesach;
on Pesach;
on Pesach;
on Pesach;
on Pesach;
on Pesach;
on Pesach;
on Pesach;
on Pesach;
on Pesach;
on Pesach;
on Pesach;
on Pesach;
on Pesach;
on Pesach!
on Pesach!
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ִּכי לוֹ ָנ ֶאהִּ .כי לוֹ ָי ֶאה:
ֹאמר ּו לוֹ:
ַאדִּ יר ִ ּב ְמלוּכָ הּ ָ .בחוּר ַּכ ֲהלָ כָ הּ ְ .גדו ָּדיו י ְ
לְ ָך וּלְ ָך .לְ ָך ִ ּכי לְ ָך .לְ ָך ַאף לְ ָך .לְ ָך ְי ָי ַה ַּמ ְמלָ כָ ה.
ִ ּכי לוֹ נָ ֶאהּ ִ .כי לוֹ י ֶָאה:

ֹאמר ּו לוֹ:
דָּ גוּל ִ ּב ְמלוּכָ הָ .הדוּר ַּכ ֲהלָ כָ ה .וָ ִת ָיקיו י ְ
לְ ָך וּלְ ָך .לְ ָך ִ ּכי לְ ָך .לְ ָך ַאף לְ ָך .לְ ָך ְי ָי ַה ַּמ ְמלָ כָ ה.
ִ ּכי לוֹ נָ ֶאהּ ִ .כי לוֹ י ֶָאה:

ֹאמר ּו לוֹ:
זַ ַּכאי ִ ּב ְמלוּכָ הָ .ח ִסין ַּכ ֲהלָ כָ הַ .ט ְפ ְס ָריו י ְ
לְ ָך וּלְ ָך .לְ ָך ִ ּכי לְ ָך .לְ ָך ַאף לְ ָך .לְ ָך ְי ָי ַה ַּמ ְמלָ כָ ה.
ִ ּכי לוֹ נָ ֶאהּ ִ .כי לוֹ י ֶָאה:

ֹאמר ּו לוֹ:
י ִָחיד ִ ּב ְמלוּכָ הַּ .כ ִ ּביר ַּכ ֲהלָ כָ ה .לִ ּמו ָּדיו י ְ
לְ ָך וּלְ ָך .לְ ָך ִ ּכי לְ ָך .לְ ָך ַאף לְ ָך .לְ ָך ְי ָי ַה ַּמ ְמלָ כָ ה.
ִ ּכי לוֹ נָ ֶאהּ ִ .כי לוֹ י ֶָאה:

ֹאמר ּו לוֹ:
ֶמלֶ ְך ִ ּב ְמלוּכָ ה .נוֹ ָרא ַּכ ֲהלָ כָ הְ .ס ִב ָיביו י ְ
לְ ָך וּלְ ָך .לְ ָך ִ ּכי לְ ָך .לְ ָך ַאף לְ ָך .לְ ָך ְי ָי ַה ַּמ ְמלָ כָ ה.
ִ ּכי לוֹ נָ ֶאהּ ִ .כי לוֹ י ֶָאה:

ֹאמר ּו לוֹ:
ָענָו ִ ּב ְמלוּכָ הּ .פוֹ ֶדה ַּכ ֲהלָ כָ ה .צַ דִּ ָיקיו י ְ
לְ ָך וּלְ ָך .לְ ָך ִ ּכי לְ ָך .לְ ָך ַאף לְ ָך .לְ ָך ְי ָי ַה ַּמ ְמלָ כָ ה.
ִ ּכי לוֹ נָ ֶאהּ ִ .כי לוֹ י ֶָאה:

ֹאמר ּו לוֹ:
ָקדוֹ ׁש ִ ּב ְמלוּכָ הַ .רחוּם ַּכ ֲהלָ כָ הִ ׁ .שנְ ַא ָ ּניו י ְ
לְ ָך וּלְ ָך .לְ ָך ִ ּכי לְ ָך .לְ ָך ַאף לְ ָך .לְ ָך ְי ָי ַה ַּמ ְמלָ כָ ה.
ִ ּכי לוֹ נָ ֶאהּ ִ .כי לוֹ י ֶָאה:

ֹאמר ּו לוֹ:
ַּת ִ ּקיף ִ ּב ְמלוּכָ הּ .תוֹ ֵמ ְך ַּכ ֲהלָ כָ הְּ .ת ִמ ָימיו י ְ
לְ ָך וּלְ ָך .לְ ָך ִ ּכי לְ ָך .לְ ָך ַאף לְ ָך .לְ ָך ְי ָי ַה ַּמ ְמלָ כָ ה.
ִ ּכי לוֹ נָ ֶאהּ ִ .כי לוֹ י ֶָאה:
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For Him It Is Pleasant; For Him It Is Right.
Mighty isovereignty, lawfully chosen, His armies say to Him,
“To You! To You! To You because of You!
To You and only You! To You, God, is the kingship!“
For Him it is pleasant; for Him it is right.

Famous in sovereignty, lawfully glorified, His veterans say to Him,
“To You! To You! To You because of You!
To You and only You! To You, God, is the kingship!“
For Him it is pleasant; for Him it is right.

Purest in sovereignty, lawfully sturdy, His servants say to Him,
“To You! To You! To You because of You!
To You and only You! To You, God, is the kingship!“
For Him it is pleasant; for Him it is right.

Unified in sovereignty, lawfully strong, His wise ones say to Him,
“To You! To You! To You because of You!
To You and only You! To You, God, is the kingship!“
For Him it is pleasant; for Him it is right.

A ruler in sovereignty, lawfully awesome, His courtiers say to Him,
“To You! To You! To You because of You!
To You and only You! To You, God, is the kingship!“
For Him it is pleasant; for Him it is right.

Humble in sovereignty, lawfully a savior, His righteous ones say to Him,
“To You! To You! To You because of You!
To You and only You! To You, God, is the kingship!“
For Him it is pleasant; for Him it is right.

Holy in sovereignty, lawfully sensitive, His angels say to Him,
“To You! To You! To You because of You!
To You and only You! To You, God, is the kingship!“
For Him it is pleasant; for Him it is right.

Forceful in sovereignty, lawfully supporting, His pure ones say to Him,
“To You! To You! To You because of You!
To You and only You! To You, God, is the kingship!“
For Him it is pleasant; for Him it is right.
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ַאדִּ יר הוּא י ְִבנֶה ֵביתוֹ ְ ּב ָקרוֹב:
ִ ּב ְמ ֵה ָרה ִ ּב ְמ ֵה ָרה ְ ּבי ֵָמינ ּו ְ ּב ָקרוֹב.
ֵאל ְ ּבנֵה ֵאל ְ ּבנֵה.
ְ ּבנֵה ֵב ְית ָך ְ ּב ָקרוֹב:

ָ ּבחוּר הוּאּ ָ .גדוֹ ל הוּא .דָּ גוּל הוּא .י ְִבנֶה ֵביתוֹ ְ ּב ָקרוֹב:
ִ ּב ְמ ֵה ָרה ִ ּב ְמ ֵה ָרה ְ ּבי ֵָמינ ּו ְ ּב ָקרוֹב.
ֵאל ְ ּבנֵה ֵאל ְ ּבנֵה.
ְ ּבנֵה ֵב ְית ָך ְ ּב ָקרוֹב:

ָהדוּר הוּא .וָ ִתיק הוּא .זַ ַּכאי הוּאָ .ח ִסיד הוּא.
י ְִבנֶה ֵביתוֹ ְ ּב ָקרוֹב:
ִ ּב ְמ ֵה ָרה ִ ּב ְמ ֵה ָרה ְ ּבי ֵָמינ ּו ְ ּב ָקרוֹב.
ֵאל ְ ּבנֵה ֵאל ְ ּבנֵה.
ְ ּבנֵה ֵב ְית ָך ְ ּב ָקרוֹב:

ָטהוֹ ר הוּא .י ִָחיד הוּאַּ .כ ִ ּביר הוּא .לָ מוּד הוּאֶ .מלֶ ְך הוּא .נוֹ ָרא הוּא.
ַס ִ ּגיב הוּאִ .ע ּזוּז הוּאּ .פוֹ ֶדה הוּא .צַ דִּ יק הוּא .י ְִבנֶה ֵביתוֹ ְ ּב ָקרוֹב:
ִ ּב ְמ ֵה ָרה ִ ּב ְמ ֵה ָרה ְ ּבי ֵָמינ ּו ְ ּב ָקרוֹב.
ֵאל ְ ּבנֵה ֵאל ְ ּבנֵה.
ְ ּבנֵה ֵב ְית ָך ְ ּב ָקרוֹב:

ָקדוֹ ׁש הוּאַ .רחוּם הוּאַ ׁ .שדַּ י הוּאַּ .ת ִקיף הוּא.
י ְִבנֶה ֵביתוֹ ְ ּב ָקרוֹב:
ִ ּב ְמ ֵה ָרה ִ ּב ְמ ֵה ָרה ְ ּבי ֵָמינ ּו ְ ּב ָקרוֹב.
ֵאל ְ ּבנֵה ֵאל ְ ּבנֵה.
ְ ּבנֵה ֵב ְית ָך ְ ּב ָקרוֹב:
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He is mighty!
He will build His Temple soon. Speedily! Speedily!
Soon in our days!
O God, build it! O God, build it! Build Your Temple soon!

He is chosen! He is great! He is famous!
He will build His Temple soon. Speedily! Speedily!
Soon in our days!
O God, build it! O God, build it! Build Your Temple soon!

He is brilliant! He is faithful! He is innocent!
He is kind!
He will build His Temple soon. Speedily! Speedily!
Soon in our days!
O God, build it! O God, build it! Build Your Temple soon!

He is pure! He is one! He is sturdy! He is wise! He is
king! He is awesome! He is almighty! He is bold! He
is the savior! He is righteous!
He will build His Temple soon. Speedily! Speedily
Soon in our days!
O God, build it! O God, build it! Build Your Temple soon!

He is holy! He is merciful! He is the Almighty!
He is forceful!
He will build His Temple soon. Speedily! Speedily!
Soon in our days!
O God, build it! O God, build it! Build Your Temple soon!
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.ֶא ָחד ִמי יוֹ ֵד ַע

:ֹלהינ ּו ׁ ֶש ַ ּב ׁ ּ ָש ַמיִם ו ָּב ָא ֶרץ
ֵ  ֶא ָחד ֱא: ֶַא ָחד ֲאנִי יוֹ ֵדע
ֹלהינ ּו
ֵ  ֶא ָחד ֱא. ׁ ְשנֵי לוּחוֹ ת ַה ְ ּב ִרית: ַ ׁ ְשנַ יִם ֲאנִי יוֹ ֵדע.ׁ ְשנַ יִם ִמי יוֹ ֵד ַע
:ׁ ֶש ַ ּב ׁ ּ ָש ַמיִם ו ָּב ָא ֶרץ

ֶַא ָחד ִמי יוֹ ֵדע
ECHAD MI YODEA

This penultimate paragraph of the Haggadah is derived from a
German folksong and has incorporated into the Haggadah around the 15th16th centuries. But what is this paragraph doing in the Haggadah at all?
Although it seems like "fun" with its rhythms and repetitions, why was it
put in to begin with? The themes seem very general and not at all related to
Pesach. Why is this passage found in the Haggadah and how does it relate
to Pesach?
The simple and often-used explanation relates to our first principle,
established in the introduction to this Haggadah: we want to keep the
children interested, even until the very end. Thus, the Rabbis placed a song
at the Haggadah’s conclusion that, indeed, has no direct connection to the
Pesach story itself. But if the children can be kept involved in the Seder
until the last stage of the Seder (looking foreword to this song), then that is
reason enough to place it in the Haggadah, and is no different from putting
a green vegetable into the proceedings, just so the children should ask. But
others give a deeper explanation for this "song" and find that connection
to Pesach.
Rabbi Tevele Bondi (who lived in the 19th century in Mainz and
Frankfurt) explains that the Jewish items numbered one to thirteen in אחד מי
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WHO KNOWS ONE?
I know one .Our God is One in heaven and earth.

Who knows two? I know two. The Tablets of the covenant are two. Our
God is One in heaven and earth.

 יודעare not simply "random" ideas and ways of filling up the song’s numbers.
Rather, they all relate to the redemption in general and specifically to the
idea in the Midrash (Yalkut Shimoni, Bamidbar 694) where the non-Jewish
nations in the world questioned why it is that G-d chose the Jewish people
from all other nations, to become His people. after all, the Jews in Egypt
also were idol worshippers (see Midrash and Rashi on Exodus 12:21), and,
at that point, the Jews had no Mitzvot-commandments to observe. What,
then, indeed, made them so special to be chosen? While the Midrash gives
other answers, Rabbi Bondi explains that the Jews at that time in Egypt
already had internalized the Jewish values that are represented by these 13
numbers. While many of these values only manifested themselves later in
Jewish history, they were already present in the hearts of the Jewish people
in Egypt. What were these 13 values that merited their chosenness by G-d
and how do these relate to the redemption from Egypt?
One -- G-d is our G-d in the Heavens and the Earth. We already
have explained (in answering why the Hallel is split in the Haggadah) the
great philosophical debate about the nature of G-d between the Jews and
the Egyptians. While many Egyptians did believe in a G-d that created the
world, they also believed that this G-d "went to sleep" and was no longer
active in the word or in the affairs of man subsequent to Creation. The Jews,
however, believe in a personal G-d, Divine Providence, and a G-d that is
active in history. This was demonstrated profoundly and conclusively by
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. ׁ ְשנֵי לוּחוֹת ַה ְ ּב ִרית.ֹלשה ָאבוֹ ת
ָ ׁ  ׁ ְש: ַֹלשה ֲאנִי יוֹ ֵדע
ָ ׁ  ׁ ְש.לשה ִמי יוֹ ֵד ַע
ָ ׁ ׁ ְש
:ֹלהינ ּו ׁ ֶש ַ ּב ׁ ּ ָש ַמיִם ו ָּב ָא ֶרץ
ֵ ֶא ָחד ֱא
 ׁ ְשנֵי.ֹלשה ָאבוֹת
ָ ׁ  ׁ ְש. ַא ְר ַ ּבע ִא ָּמהוֹ ת: ַ ַא ְר ַ ּבע ֲאנִי יוֹ ֵדע.ַא ְר ַ ּבע ִמי יוֹ ֵד ַע
:ֹלהינ ּו ׁ ֶש ַ ּב ׁ ּ ָש ַמיִם ו ָּב ָא ֶרץ
ֵ  ֶא ָחד ֱא.לוּחוֹ ת ַה ְ ּב ִרית

the events of the Exodus from Egypt. Thus, while the Egyptians might
believe in a G-d that is in the Heavens, the Jews believe in a G-d that is in
the Heaves and the Earth.
Two – These are the Tablets that Moshe brought. Most people
understand this number of two as representing the two sections or sides
of the Tablets containing the Ten Commandments (Man to G-d and Man
to Man). Rabbi Bondi explains that the Two Tablets referenced here are
the two different sets of physical Tablets that Moshe brought to the Jewish
people. One set was brought down from Mount Sinai on the 17th of Tammuz
that Moshe shattered when he saw the Golden Calf, and the second set was
brought down from Mount Sinai by Moshe on Yom Kippur, nearly three
months later. Thus, these Two Tablets represent the concept of sin followed
by Teshuva-Repentance. This uniquely Jewish value of repenting to G-d
was already present within the Jewish people in Egypt.
Three – The Three Patriarchs. What are the values represented by
Abraham, Isaac and Jacob? We know (see Sefer Hafla-ah on Ketuvot 72a)
that Abraham represents Chesed-Kindness (based on his actions especially
with the three guests and his pleas for the city of Sodom in Genesis 18).
Isaac, the human being almost sacrificed to G-d, represents AvodahService to G-d. Jacob who learned in the tents [of Torah] (Genesis 25:27
and Rambam, Hilchot Talmud Torah 3:13), represents Torah. Abraham
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Who knows three? I know three. The Patriarchs, Avraham, Yitzhak,
and Ya’akov are three. The Tablets of the covenant are two. Our God is
One in heaven and earth.
Who knows four? I know four. The Matriarchs, Sara, Rivka, Rachel,
and Leah are four. The Patriarchs are three. The Tablets of the covenant
are two. Our God is One in heaven and earth.

similarly represents the Man to Man aspects of life. Isaac represents the
Man to G-d aspects and Jacob the Man to Self aspects. The three forefathers,
taken together, signify that all three facets are an integral part of Judaism.
Other religions stress one or two components (Christianity's Golden Rule
emphasizes Man to Man, Islam, with prayer five times a day, emphasizes
Man to G-d, and Eastern religions stress the Man to Self aspect of life).
Only Judaism stresses that all three are necessary pillars of life. This theme
is in the Mishna (Avot 1:2) and we also utter this idea on the High Holy
days, when the connecting "Vav" (and) emphasizes that we need TeshuvaRepentance (Man to Self) and Tefillah (Man to G-d) and Tzedaka (Man to
Man) to defeat any possible evil decree against us. This value is represented
by our Three Forefathers.
Four – The Four Matriarchs. As explained earlier in this Haggadah
(explaining the repeated use of the number of 4 on Seder night), these four
women represent the transmission of Jewish values and culture through the
Jewish home. Formal text learning (the Torah of the Patriarchs) is important,
but not enough to live a full Jewish life. It is the informal learning of Judaism
taught by parent to child by daily living (see the Shema, Deuteronomy 6:7)
that is the crucial aspect of transmitting Judaism from parent to child. This
is what took place in Egypt, most notably demonstrated by Yocheved and
Moshe. Yocheved, Moshe’s nursemaid, (Exodus 2:7) was somehow able
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. ַא ְר ַ ּבע ִא ָּמהוֹת. ֲח ִמ ׁ ּ ָשה ֻח ְמ ׁ ֵשי ּתוֹ ָרה: ַ ֲח ִמ ׁ ּ ָשה ֲאנִי יוֹ ֵדע.ֲח ִמ ּ ָשה ִמי יוֹ ֵד ַע
:ֹלהינ ּו ׁ ֶש ַ ּב ׁ ּ ָש ַמיִם ו ָּב ָא ֶרץ
ֵ  ֶא ָחד ֱא. ׁ ְשנֵי לוּחוֹ ת ַה ְ ּב ִרית.ֹלשה ָאבוֹ ת
ָ ׁ ׁ ְש
 ֲח ִמ ּ ָשה ֻח ְמ ׁ ֵשי. ׁ ִש ׁ ּ ָשה ִס ְד ֵרי ִמ ׁ ְשנָה: ַ ׁ ִש ׁ ּ ָשה ֲאנִי יוֹ ֵדע.ׁ ִש ׁ ּ ָשה ִמי יוֹ ֵד ַע
ֹלהינ ּו
ֵ  ֶא ָחד ֱא. ׁ ְשנֵי לוּחוֹ ת ַה ְ ּב ִרית.ֹלשה ָאבוֹ ת
ָ ׁ  ׁ ְש. ַא ְר ַ ּבע ִא ָּמהוֹ ת.תוֹ ָרה
:ׁ ֶש ַ ּב ׁ ּ ָש ַמיִם ו ָּב ָא ֶרץ
 ׁ ִש ּ ָשה ִס ְד ֵרי. ׁ ִש ְבעָ ה י ְֵמי ׁ ַש ַ ּב ָּתא: ַ ׁ ִש ְבעָ ה ֲאנִי יוֹ ֵדע.ׁ ִש ְב ָעה ִמי יוֹ ֵד ַע
 ׁ ְשנֵי לוּחוֹת.ֹלשה ָאבוֹ ת
ָ ׁ  ׁ ְש. ַא ְר ַ ּבע ִא ָּמהוֹ ת. ֲח ִמ ׁ ּ ָשה ֻח ְמ ׁ ֵשי ּתוֹ ָרה.ִמ ׁ ְשנָה
:ֹלהינ ּו ׁ ֶש ַ ּב ׁ ּ ָש ַמיִם ו ָּב ָא ֶרץ
ֵ  ֶא ָחד ֱא.ַה ְ ּב ִרית

to transmit and teach her son Moshe Jewish values, even though he grew
up in a totally non-Jewish environment in Pharaoh’s palace. In addition,
ironically, all four of these Matriarchs, Sara, Rebecca, Leah and Rachel,
grew up in non-observant homes, in a totally non-Jewish environment,
and received nothing Jewish from their parents. Yet, they all understood
intuitively the importance of transmitting Jewish values to their children
and did so. Thus began the chain of Jewish living and Jewish values that
has been passed on until today.
Five – The Books of the Torah. This number encompasses not only
the notion that G-d gave the Torah to the Jewish people at Mount Sinai,
but that these Five Books are intimately connected to Pesach. G-d had
told Moshe at the beginning of his journey as leader (Exodus 3:8) that the
ultimate purpose of the Exodus was not physical freedom or nationhood, but
service to G-d symbolized by the Torah and its Mitzvot-commandments.
Six – The Books of the Mishna – The Mishna, the Oral Torah that was
passed down from generation to generation, was only written down much
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Who knows five? I know five. The books of the Torah are five. The
Matriarchs are four. The Patriarchs are three. The Tablets of the covenant
are two. Our God is One in heaven and earth.
Who knows six? I know six. The orders of the Mishnah are six. The
books of the Torah are five. The Matriarchs are four. The Patriarchs are three.
The Tablets of the covenant are two. Our God is One in heaven and earth.
Who knows seven? I know seven. The days of the week are seven.
The orders of the Mishnah are six. The books of the Torah are five. The
Matriarchs are four. The Patriarchs are three. The Tablets of the covenant
are two. Our God is One in heaven and earth.

later. This number symbolizes the belief that these laws that accompanied
the Written Torah were also G-d given.
Seven –The Days of the Week – The belief that a week consists of
seven days is not a trivial concept. As explained by Rabbi Yehudah Halevi
in his Kuzari, every other large measure of time corresponds to a specific
movement in the physical universe that can be measured astronomically
. Thus, a day is the time it takes for the earth to rotate on its axis vis a vis
the sun; a month is the time it takes for the moon to revolve around the
earth, and a year is the time it takes for the earth to revolve around the
sun. Thus, these time periods are all logical. But a seven day week has
no intrinsic logic at all. The 29 or 30 day month could have been divided
into 2 fourteen or fifteen day periods, 3 ten day periods, etc. Why does the
month contain 4 seven day periods, each of which we call a week, and that
every society uses to measure time? The Kuzari says that this period of
time implies a basic acceptance of Creation by G-d. Since the seven day
week, culminating in Shabbat, is first referenced in the Torah as the period
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. ׁ ִש ְבעָ ה י ְֵמי ׁ ַש ַ ּב ָּתא. ׁ ְשמוֹ נָה י ְֵמי ִמילָ ה: ַ ׁ ְשמוֹ נָה ֲאנִי יוֹ ֵדע.ׁ ְשמוֹ נָה ִמי יוֹ ֵד ַע
.ֹלשה ָאבוֹת
ָ ׁ  ׁ ְש. ַא ְר ַ ּבע ִא ָּמהוֹ ת. ֲח ִמ ׁ ּ ָשה ֻח ְמ ׁ ֵשי ּתוֹ ָרה.ׁ ִש ׁ ּ ָשה ִס ְד ֵרי ִמ ׁ ְשנָה
:ֹלהינ ּו ׁ ֶש ַ ּב ׁ ּ ָש ַמיִם ו ָּב ָא ֶרץ
ֵ  ֶא ָחד ֱא.ׁ ְשנֵי לוּחוֹ ת ַה ְ ּב ִרית
. ׁ ְשמוֹ נָה י ְֵמי ִמילָ ה. ִּת ׁ ְשעָ ה י ְַר ֵחי לֵ ָדה: ַ ִּת ׁ ְשעָ ה ֲאנִי יוֹ ֵדע.ִּת ׁ ְש ָעה ִמי יוֹ ֵד ַע
 ַא ְר ַ ּבע. ֲח ִמ ׁ ּ ָשה ֻח ְמ ׁ ֵשי ּת ָוֹרה. ׁ ִש ׁ ּ ָשה ִס ְד ֵרי ִמ ׁ ְשנָה.ׁ ִש ְבעָ ה י ְֵמי ׁ ַש ַ ּב ָּתא
ֹלהינ ּו ׁ ֶש ַ ּב ׁ ּ ָש ַמיִם
ֵ  ֶא ָחד ֱא. ׁ ְשנֵי לוּחוֹ ת ַה ְ ּב ִרית.ֹלשה ָאבוֹ ת
ָ ׁ  ׁ ְש.ִא ָּמהוֹ ת
:ו ָּב ָא ֶרץ
. ִּת ׁ ְשעָ ה י ְַר ֵחי לֵ ָדה. עֲ ָׂש ָרה דִּ ְ ּב ַריָא: ַ עֲ ָׂש ָרה ֲאנִי יוֹ ֵדע.ֲע ָׂש ָרה ִמי יוֹ ֵד ַע
 ֲח ִמ ׁ ּ ָשה ֻח ְמ ׁ ֵשי. ׁ ִש ׁ ּ ָשה ִס ְד ֵרי ִמ ׁ ְשנָה. ׁ ִש ְבעָ ה י ְֵמי ׁ ַש ַ ּב ָּתא.ׁ ְשמוֹ נָה י ְֵמי ִמילָ ה
ֹלהינ ּו
ֵ  ֶא ָחד ֱא. ׁ ְשנֵי לוּחוֹ ת ַה ְ ּב ִרית.ֹלשה ָאבוֹ ת
ָ ׁ  ַא ְר ַ ּבע ִא ָּמהוֹ ת ׁ ְש.ּתוֹ ָרה
:ׁ ֶש ַ ּב ׁ ּ ָש ַמיִם ו ָּב ָא ֶרץ

in which G-d created the world, using seven days to measure time implies
a recognition that it was G-d who created the world in seven days.
Eight -- The days before a baby’s Brit Milah. This is the symbol,
according to Rabbi Isaac Arama (commentary to Genesis 17), of the
understanding by Jews that they are and must be different from non-Jews
(Leviticus 18:3), demonstrated by a permanent display on one’s body making
them different from other people. At the same time, this physical demarcation
also binds all Jews together. This Mitzvah, performed on the male organ of
procreation, attests to the everlasting bond between G-d and the Jewish people
and His promise that the Jewish people will never be destroyed (Genesis
17:7). The specific connection to Pesach is that Jewish males in Egypt had
to circumcise themselves (Exodus 12:48) prior to eating the Paschal sacrifice
(at great risk) and the Midrash (Pirke DeRabbi Eliezer) states that it was for
this act that the Jewish people merited redemption by G-d.
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Who knows eight? I know eight. The days for circumcision are eight. The
days of the week are seven. The orders of the Mishnah are six. The books of the
Torah are five. The Matriarchs are four. The Patriarchs are three. The Tablets
of the covenant are two. Our God is One in heaven and earth.
Who knows nine? I know nine. The months for childbirth are nine. The
days for circumcision are eight. The days of the week are seven. The orders of
the Mishnah are six. The books of the Torah are five. The Matriarchs are four.
The Patriarchs are three. The Tablets of the covenant are two. Our God is One
in heaven and earth.
Who knows ten? I know ten. The commandments from Sinai are ten. The
months for childbirth are nine. The days for circumcision are eight. The days of
the week are seven. The orders of the Mishnah are six. The books of the Torah
are five. The Matriarchs are four. The Patriarchs are three. The Tablets of the
covenant are two. Our God is One in heaven and earth.

Nine – The months before a baby is born. At the height (or depths)
of Egyptian slavery, it was the Jewish women who demonstrated their
belief in the future of the Jewish people. Their husbands came home each
evening exhausted, too tired to engage in intimate relations with their wives.
These women seduced their husbands in order to become pregnant and
have children (using copper mirrors, see Rashi on Exodus 38:8), despite the
enormous risk to the lives of these children. This act demonstrated a belief
that the redemption would indeed come and that there would be a Jewish
future. In fact, Rebbi’s opinion (Mechilta Bo 16) is that it was because of
this specific act that the Jewish people were redeemed.
Ten – The Ten Words/Commandments. Most people understand
the Hebrew term “ ”עשרה דבריאas referring to the Ten Commandments.
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 עֲ ָׂש ָרה. ַא ַחד עָ ָׂשר כּ וֹ כְ ַב ּיָא: ַ ַא ַחד עָ ָׂשר ֲאנִי יוֹ ֵדע.ד־ע ָׂשר ִמי יוֹ ֵד ַע
ָ ַא ַח
 ׁ ִש ׁ ּ ָשה. ׁ ִש ְבעָ ה י ְֵמי ׁ ַש ַ ּב ָּתא. ׁ ְשמוֹ נָה י ְֵמי ִמילָ ה. ִּת ׁ ְשעָ ה י ְַר ֵחי לֵ ָדה.דִּ ְ ּב ַריָא
 ׁ ְשנֵי.ֹלשה ָאבוֹת
ָ ׁ  ׁ ְש. ַא ְר ַ ּבע ִא ָּמהוֹ ת. ֲח ִמ ׁ ּ ָשה ֻח ְמ ׁ ֵשי ּתוֹ ָרה.ִס ְד ֵרי ִמ ׁ ְשנָה
:ֹלהינ ּו ׁ ֶש ַ ּב ׁ ּ ָש ַמיִם ו ָּב ָא ֶרץ
ֵ  ֶא ָחד ֱא.לוּחוֹ ת ַה ְ ּב ִרית
 ַא ַחד. ׁ ְשנֵים עָ ָׂשר ׁ ִש ְב ַט ּיָא: ַ ׁ ְשנֵים עָ ָׂשר ֲאנִי יוֹ ֵדע.ים־ע ָׂשר ִמי יוֹ ֵד ַע
ָ ֵׁ ְשנ
 ׁ ִש ְבעָ ה. ׁ ְשמוֹ נָה י ְֵמי ִמילָ ה. ִּת ׁ ְשעָ ה י ְַר ֵחי לֵ ָדה. עֲ ָׂש ָרה דִּ ְ ּב ַריָא.עָ ָׂשר כּ וֹ כְ ַב ּיָא
. ַא ְר ַ ּבע ִא ָּמהוֹת. ֲח ִמ ׁ ּ ָשה ֻח ְמ ׁ ֵשי ּתוֹ ָרה. ׁ ִש ׁ ּ ָשה ִס ְד ֵרי ִמ ׁ ְשנָה.י ְֵמי ׁ ַש ַ ּב ָּתא
:ֹלהינ ּו ׁ ֶש ַ ּב ׁ ּ ָש ַמיִם ו ָּב ָא ֶרץ
ֵ  ֶא ָחד ֱא. ׁ ְשנֵי לוּחוֹ ת ַה ְ ּב ִרית.ֹלשה ָאבוֹ ת
ָ ׁ ׁ ְש
.ֹלשה עָ ָׂשר ִמדַּ ּיָא
ָ ׁ  ׁ ְש: ַֹלשה עָ ָׂשר ֲאנִי יוֹ ֵדע
ָ ׁ  ׁ ְש.ה־ע ָׂשר ִמי יוֹ ֵד ַע
ָ ׁ ְשל ׁ ָֹש
 ִּת ׁ ְשעָ ה י ְַר ֵחי. עֲ ָׂש ָרה דִּ ְ ּב ַריָא. ַא ַחד עָ ָׂשר כּ וֹ כְ ַב ּיָא.ׁ ְשנֵים עָ ָׂשר ׁ ִש ְב ַט ּיָא
 ֲח ִמ ׁ ּ ָשה. ׁ ִש ׁ ּ ָשה ִס ְד ֵרי ִמ ׁ ְשנָה. ׁ ִש ְבעָ ה י ְֵמי ׁ ַש ַ ּב ָּתא. ׁ ְשמוֹ נָה י ְֵמי ִמילָ ה.לֵ ָדה
 ֶא ָחד. ׁ ְשנֵי לוּחוֹ ת ַה ְ ּב ִרית.ֹלשה ָאבוֹ ת
ָ ׁ  ׁ ְש. ַא ְר ַ ּבע ִא ָּמהוֹ ת.ֻח ְמ ׁ ֵשי ּתוֹ ָרה
:ֹלהינ ּו ׁ ֶש ַ ּב ׁ ּ ָש ַמיִם ו ָּב ָא ֶרץ
ֵ ֱא

But Rabbi Bondi says that this refers to the Ten Words (pronouncements)
in which G-d created the world (Avot 5:1). Thus, the number ten attests to
the belief that G-d created the world from nothingness, as opposed to the
prevalent belief at that time that the world was eternal. Other opinions say
that the “ten” does refer to the Ten Commandments, which include both
Man to G-d and Man to man principles and laws. Thus, the number ten
refers to belief in a Judaism that stresses both the Man to G-d and Man to
Man aspects of living a Jewish life.
Eleven – The stars in Joseph’s dream. It was this dream, in part, that
led the brothers to hate Joseph and eventually sell him as a slave. They hated
the dream because it symbolized the idea that their brother Joseph would
be king over them (and they would bow down to him), which they knew
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Who knows eleven? I know eleven. The stars of Yosef’s dream are eleven.
The commandments from Sinai are ten. The months for childbirth are nine. The
days for circumcision are eight. The days of the week are seven. The orders of
the Mishnah are six. The books of the Torah are five. The Matriarchs are four.
The Patriarchs are three. The Tablets of the covenant are two. Our God is One
in heaven and earth.
Who knows twelve? I know twelve. The tribes of Yisra’el are twelve.
The stars are eleven. The commandments from Sinai are ten. The months for
childbirth are nine. The days for circumcision are eight. The days of the week
are seven. The orders of the Mishnah are six. The books of the Torah are five.
The Matriarchs are four. The Patriarchs are three. The Tablets of the covenant
are two. Our God is One in heaven and earth.
Who knows thirteen? I know thirteen. Thirteen are the attributes of God.
The tribes are twelve. The stars are eleven. The commandments from Sinai are
ten. The months for childbirth are nine. The days for circumcision are eight.
The days of the week are seven. The orders of the Mishnah are six. The books
of the Torah are five. The Matriarchs are four. The Patriarchs are three. The
Tablets of the covenant are two. Our God is One in heaven and earth.

could not be true (even though later it did happen in Egypt). Joseph knew
that his telling over the dream would engender the enmity of his brothers,
but, nevertheless, his did publicize his dream since he knew it to be true
and a message from G-d. Thus, the eleven stars represent dreams that are
not logical and are counterintuitive, but, nevertheless, are true. Jews have
always had dreams and have held beliefs that were unpopular and even
unrealistic. Yet, a steadfast belief in these dreams helped them to become
a reality. Moshe’s belief and declaration that he and the Jews (with G-d’s
help) would defeat the overpowering strength of Egypt was no less illogical
that Joseph’s dream, and, yet, this “dream” also became a reality.
Twelve – The Tribes of Bnai Yisrael. The name of the Jewish
people (as noted above) is “בני ישראל-The Children of Israel.” We are the
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 ַחד ַ ּג ְדיָא.ַחד ַ ּג ְד ָיא
: ַחד ַ ּג ְדיָא. ַחד ַ ּג ְד ָיא.ְדזַ ִ ּבין ַא ָ ּבא ִ ּב ְת ֵרי זוּזֵ י
: ַחד ַ ּג ְדיָא. ַחד ַ ּג ְדיָא. דְּ זַ ִ ּבין ַא ָ ּבא ִ ּב ְת ֵרי זוּזֵ י. וְ ָאכְ לָ ה לְ גַ ְדיָא.וְ ָא ָתא ׁשו ָּנְרא
. ַחד ַ ּג ְדיָא. דְּ זַ ִ ּבין ַא ָ ּבא ִ ּב ְת ֵרי זוּזֵ י. דְּ ָאכְ לָ ה לְ גַ ְדיָא.נָש ְך לְ ׁשו ָּנְרא
ַ ׁ ְ ו.וְ ָא ָתא ַּכלְ ָ ּבא
:ַחד ַ ּג ְדיָא
 דְּ זַ ִ ּבין ַא ָ ּבא. דְּ ָאכְ לָ ה לְ גַ ְדיָא.נָש ְך לְ ׁשו ָּנְרא
ַ ׁ ְּ ד. וְ ִה ָּכה לְ כַ לְ ָ ּבא.וְ ָא ָתא חו ְּט ָרא
: ַחד ַ ּג ְדיָא. ַחד ַ ּג ְדיָא.ִ ּב ְת ֵרי זוּזֵ י
only nation whose name is the name of a family. Why is this nation called
by this name? Unlike the previous generations of Jews (Abraham, Isaac
and Jacob) where the tensions and split in the families remained, the sons
of Jacob achieved something new (at the end, after reuniting with Joseph)
– Jewish unity. The first time that this term is used in the Torah (except for
a technical reference to not eating the גיד הנשה-sinew of the animal) is when
the ten brothers remembered Joseph as a brother, calling him their brother
for the first time in the Torah (Genesis 42:3-5, see Rashi commentary there).
Only when the brothers united as brothers could they be called by the name
of the Jewish nation, בני ישראל-The Children of Israel. That is the symbol of the
number twelve. It is interesting that there were actually 13 tribes (Joseph’s
tribe was split into Menashe and Ephraim), and, yet, the number is always
referred to as 12. Only twelve tribes received land in the Land of Israel (Levi
was excluded because it had a special task of service to G-d) and Menashe
and Ephraim were recognized as full tribes even though every other son
of Jacob received only one tribe. Despite these circumstances which might
cause hatred between the tribes, Jewish unity was maintained. Thus, the
number of 12 tribes symbolizes unity (and not 13).
Thirteen – The Ways of G-d. This refers to the 13 qualities of G-d
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ONE GOAT

One goat. One goat, which father bought for two Zuzim.
One goat. One goat.
The cat came and ate the goat, which father bought for two Zuzim.
One goat. One goat.
The dog came and bit the cat, which ate the goat, which father bought
for two Zuzim.
One goat. One goat.

described in the Torah (Exodus 34:6-7). What is the meaning of this number
and its significance for the Jewish people? G-d tells Moshe (Rosh Hashana
17b) “ ואני מוחל להם,יעשו לפני כסדר הזה-They (the Jewish) people should do
according to this order and I (G-d) will forgive them (their sins).” Why does
it say “do” and not “utter these words”? This shows us that it is not sufficient
in Judaism to mouth platitudes and espouse values to be lauded. Only by
imitating G-d and His values through actions can we achieve atonement.
It is a Torah commandment to “walk in His ways” (Deuteronomy 28:9)
which the Talmud (Sotah 14a) explains that we fulfill only by imitating
G-d’s mercy and kindness through everyday actions. We must clothe the
needy, visit the sick, bury the dead, comfort the mourning, etc. Therefore,
the number 13 symbolizes living a life of deeds, imitating G-d by actions
which show that His values are our values.

ַחד ַ ּג ְד ָיא
CHAD GADYA

Like the previous passage, Echad Mi Yodea, the Chad Gadya was
probably added to the Haggadah in the 15th or 16th centuries, in Germany.
And like Echad Mi Yodea, the Chad Gadya seems to have no logical place
in the Haggadah, as it does not seem to be connected to the Exodus from
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. דְּ ָאכְ לָ ה לְ גַ ְדיָא.נָש ְך לְ ׁשו ָּנְרא
ַ ׁ ְּ ד. דְּ ִה ָּכה לְ כַ לְ ָ ּבא. וְ ָׂש ַרף לְ חו ְּט ָרא.וְ ָא ָתא נו ָּרא
: ַחד ַ ּג ְדיָא. ַחד ַ ּג ְדיָא.יןא ָ ּבא ִ ּב ְת ֵרי זוּזֵ י
ַ דְּ זַ ִ ּב
.נָש ְך לְ ׁשו ָּנְרא
ַ ׁ ְּ ד. דְּ ִה ָּכה לְ כַ לְ ָ ּבא. דְּ ָׂש ַרף לְ חו ְּט ָרא. וְ כָ ָבא לְ נו ָּרא.וְ ָא ָתא ַמ ּיָא
: ַחד ַ ּג ְדיָא. ַחד ַ ּג ְדיָא. דְּ זַ ִ ּבין ַא ָ ּבא ִ ּב ְת ֵרי זוּזֵ י.דְּ ָאכְ לָ ה לְ גַ ְדיָא
. דְּ ִה ָּכה לְ כַ לְ ָ ּבא. דְּ ָׂש ַרף לְ חו ְּט ָרא. דְּ כָ ָבא לְ נו ָּרא. וְ ׁ ָש ָתה לְ ַמ ּיָא.וְ ָא ָתא ּתוֹ ָרא
: ַחד ַ ּג ְדיָא. ַחד ַ ּג ְדיָא. דְּ זַ ִ ּבין ַא ָ ּבא ִ ּב ְת ֵרי זוּזֵ י. דְּ ָאכְ לָ ה לְ גַ ְדיָא.נָש ְך לְ ׁשו ָּנְרא
ַ ׁ ְּד
. דְּ ָׂש ַרף לְ חו ְּט ָרא. דְּ כָ ָבא לְ נו ָּרא. דְּ ׁ ָש ָתה לְ ַמ ּיָא.תוֹרא
ָ ְ וְ ׁ ָש ַחט ל.וְ ָא ָתא ַה ׁ ּשוֹ ֵחט
 ַחד. דְּ זַ ִ ּבין ַא ָ ּבא ִ ּב ְת ֵרי זוּזֵ י. דְּ ָאכְ לָ ה לְ גַ ְדיָא.נָש ְך לְ ׁשו ָּנְרא
ַ ׁ ְּ ד.דְּ ִה ָּכה לְ כַ לְ ָ ּבא
: ַחד ַ ּג ְדיָא.ַ ּג ְדיָא

Egypt in any way. Why, then, was it inserted into the Haggadah? One could
certainly explain simplistically that, like Echad Mi Yodea, it was put in
only merely to keep the children awake until the very end (Principal #1),
as its repetitious cadence and build up in each paragraph makes it every
child’s (and adult’s) favorite Haggadah song. But there must be more to
Chad Gadya than a simple song to merit its inclusion in the Haggadah as
the final paragraph of the evening, especially after learning that we are
supposed to delve deeply into discovering the profound insights into each
passage in the Haggadah (Principal 3). What, then, is so special about this
story of the little goat/lamb and what happens to it and everything that
attacks the goat, as well as the attacker of the attacker, etc.?
We will offer four different explanations tying this “folksong” to
the events of Pesach, the Exodus from Egypt, and the ideas of redemption,
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The stick came and beat the dog, which bit the cat, which ate the goat,
which father bought for two Zuzim.
One goat. One goat.
The fire came and burned the stick, which beat the dog, which bit the cat, which
ate the goat, which father bought for two Zuzim.
One goat. One goat.
The water came and put out the fire, which burned the stick, which
beat the dog, which bit the cat, which ate the goat, which father bought
for two Zuzim.
One goat. One goat.

and along the way, discover how these paragraphs are more than a simple
song.
EXPLANATION 1 – RABBI TEVELE BONDI (19th century Germany)
Many people are familiar with the Midrash (Beraishit Rabbah 38:13)
of when Abraham stood before King Nimrod and countered every attempt
of Nimrod to worship different parts of nature as G-d. Nimrod first claimed
that G-d was fire. The Fire cannot be G-d, claimed Abraham, because water
can douse the fire. When Nimrod wanted to worship the clouds that contain
the water, Abraham countered that winds can blow away the clouds. This
debate continued until its logical absurd conclusion where Nimrod was
defeated by Abraham’s reasoning (and then Nimrod tried to kill Abraham in
the fire, but Abraham was saved miraculously). Something similar occurred
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 דְּ כָ ָבא. דְּ ׁ ָש ָתה לְ ַמ ּיָא.תוֹרא
ָ ְ דְּ ׁ ָש ַחט ל. וְ ׁ ָש ַחט לְ ׁשוֹ ֵחט.וְ ָא ָתא ַמלְ ַא ְך ַה ּ ָמוֶ ת
 דְּ זַ ִ ּבין. דְּ ָאכְ לָ ה לְ גַ ְדיָא.נָש ְך לְ ׁשו ָּנְרא
ַ ׁ ְּ ד. דְּ ִה ָּכה לְ כַ לְ ָ ּבא. דְּ ָׂש ַרף לְ חו ְּט ָרא.לְ נו ָּרא
: ַחד ַ ּג ְדיָא. ַחד ַ ּג ְדיָא.ַא ָ ּבא ִ ּב ְת ֵרי זוּזֵ י
 דְּ ׁ ָש ַחט. דְּ ׁ ָש ַחט לְ ׁשוֹ ֵחט. וְ ׁ ָש ַחט לְ ַמלְ ַא ְך ַה ָּמוֶ ת.וְ ָא ָתא ַה ָ ּקדוֹ ׁש ָ ּברו ְּך הוּא
נָש ְך
ַ ׁ ְּ ד. דְּ ִה ָּכה לְ כַ לְ ָ ּבא. דְּ ָׂש ַרף לְ חו ְּט ָרא. דְּ כָ ָבא לְ נו ָּרא. דְּ ׁ ָש ָתה לְ ַמ ּיָא.תוֹרא
ָ ְל
: ַחד ַ ּג ְדיָא. ַחד ַ ּג ְדיָא. דְּ זַ ִ ּבין ַא ָ ּבא ִ ּב ְת ֵרי זוּזֵ י. דְּ ָאכְ לָ ה לְ גַ ְדיָא.לְ ׁשו ָּנְרא

when the Jewish people were asked to sacrifice the lamb, which was a G-d
of Egypt (Exodus 12:21). According to Rabbi Bondi, when the Egyptians
tried to question the Jews and object to sacrificing their “G-d”, the Jews
responded, like Abraham, by showing the absurd logic in worshipping a
lamb. This, then, is the deeper meaning of the Chad Gadya passage. The cat
can eat lamb, and, therefore, it cannot be a G-d. Then let’s worship the cat,
said the Egyptians. But the cat is bitten by the dog, retorted the Jews. Then
let’s worship the dog, etc. Thus, this song is actually a philosophic dialogue,
proving, at the end, that only G-d, King of the Universe, is mightier than
all forces contained in it, including the Angel of Death. This philosophic
idea is precisely what the Exodus and Pesach is all about, as demonstrated
by the Plagues and the Splitting of the Sea.
EXPLANATION 2 – THIS IS THE STORY OF JEWISH HISTORY
Just as the Jewish people took the lamb as their sacrifice to G-d,
one Midrash says that in the words “ולקחתי אתכם-I (G-d) will take you (the
Jewish people)” (Exodus 6:7), G-d symbolically took the Jewish people
as His sacrifice. Thus, it is the Jewish people who are compared to G-d’s
lamb. Furthermore, in the Midrash (Esther Rabbah 10:11), Rabbi Yehoshua
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The ox came and drank the water, which put out the fire, which burned the stick,
which beat the dog, which bit the cat, which ate the goat, which father bought for
two Zuzim.
One goat. One goat.
The Shochet came and slaughtered the ox, which drank the water, which put out
the fire, which burned the stick, which beat the dog, which bit the cat, which ate
the goat, which father bought for two Zuzim.
One goat. One goat.

specifically says that the Jewish people are compared to a lamb that stands
among the 70 wolves, the nations of the world. Therefore, in the rest of the
Chad Gadya passage, we see how the Jewish people have suffered because
they were chosen by G-d and they chose to cling to G-d and follow his
commandments. In the end, the Midrash says, the Shepherd, G-d Himself,
will save His flock, the lamb. Similarly, despite all the pain and suffering of
Jewish history, in the end, every nation that hurt the Jews will be destroyed,
and G-d Himself will ultimately save the Jewish people. But what do each
of the symbols of the Chad Gadya represent?
The cat, full of cunning, is the symbol of the Egyptians, who enslaved
the Jewish people through cunning (Exodus 1:10) and sweet talking the
Jews (Midrash Shemot Rabbah 1:11, where “פרך-backbreaking work”
[Exodus 1:13] can actually signify “פה רך-soft speech”). The dog is the
symbol of the animal who will attack and bite passerby for no apparent
reason at all. This is Amalek who did this to the Jewish people. Thus, the
Midrash (Tanchuma Yitro 3) states that Amalek is compared to a dog.
The stick symbolizes, along with bread, the potential of these to
either sustain the Jewish people or hurt them. The Midrash (Vayikra Rabbah
35:6) states: “Rabbi Shimon bar Yochai said: The loaf and the rod were
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given from heaven wrapped together. G-d said to Israel: If you observe the
Torah, behold you shall have a loaf to eat, but if not, behold, a rod to beat
you with!” When the Jews observed the Torah, G-d provided sustenance
for them. But when the Jews violated the Torah, G-d brought the rod to
hurt them through the actions of other nations. The fire is the symbol of
Jews being tortured, beginning with Nimrod’s attempt to kill Abraham,
later with Chananya, Mishael and Azariah being thrown into the fire, to the
Inquisition that used fire to torture the Jews. The water refers to the “מים
זדונים- water of the sinners” (see Selichot for Tzom Gedalya) in which
Jews have sought to avoid the fire by giving in to the demands of our
enemies and taking the waters offered them. Other Jews were drowned
through out the ages, much like the Egyptians drowned in the Sea of Reeds.
The bull refers to the enemies of the Jews, who like a bull, came after
the Jews with impatience and with blind rage. The Shochet-slaughterer are
those evil leaders, like Chmelnitsky and Hitler, who wantonly slaughtered
masses of Jews without reason or any logical rationale, and have turned the
world into one large cemetery. But every evil regime in the end, is defeated,
and then is eventually replaced by a more modern enemy, symbolized by
the Angel of Death. Even in the 21st centuries there are still those who
wish to destroy the entire Jewish people.
But, despite all the suffering of the Jews during the last three
millennia, the last act, the last paragraph, will eventually be played out
(may it come soon in our time). G-d Himself will defeat all the enemies
of the Jews and the wolf will live with the lamb amicably (Isaiah 11:6).
Therefore, on the night when we celebrate the first redemption of the Jews
in history, we yearn for the Final Redemption.
EXPLANATION 3 – LIKUTEI HALACHOT ROSH CHODESH (BRESLOV)
In the Chad Gadya paragraph, the cat eats the goat without
provocation. Surely the cat should be punished. So the cat is bitten by the
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dog. But why is the dog punished by being beaten by the stick? Surely,
it did the right thing by biting the evil cat? We learn, therefore, from this
paragraph, that vengeance should not to be determined or carried out by
any man, individually, and not even by nations. Vengeance is only in the
hands of the Almighty (Psalms 94:1). Thus, Chad Gadya is a tale of nations
who decided to attack other nations who they believed were unjust. We
learn that not only is this immoral, but the Pesach story teaches us that
a person’s belief in G-d and His Divine Providence should allow only
G-d to seek and carry out vengeance and right the wrongs in the world.
The skull that the Mishna said that Hillel saw floating in the river (Avot
2:6) actually belonged to Pharaoh. Because he drowned others, ultimately
he was drowned. Thus, we must believe in justice and ultimate Divine
Retribution. This is the message of the Chad Gadya.
EXPLANATION 4 – NACHAT HASHULCHAN (BRESLOV)
The Chad Gadya paragraph represents the constant struggle in history
between the force of holiness and the forces of unholiness. Yaakov’s sons
(the cat) were jealous of their brother Joseph (the kid) and sold him into
slavery. Because of this, they themselves were exiled eventually into slavery
in Egypt (the dog). Moshe (symbolized by his staff, the stick), helped
redeem the Jewish people from Egypt. The then the Jews sinned in the
Golden Calf (fire) that was created through fire. This sin was overcome and
atoned for when the Jews received the Torah (often symbolized by water)
in the form of the Tablets. But this spiritual battle continues throughout
history. Esav (the ox) and his descendants symbolized by Rome have
attempted to “devour” the Jews and their Torah (water) for the past 2000
years. Eventually Mashiach ben Yosef (the slaughterer) will arise to defeat
Esav, but will die in the process at the Hands of the Angel of Death (see
Sukkah 52a). Finally, G-d Himself, will defeat the Angel of Death and
restore ultimate justice and restore holiness to the world, with the coming
of Mashiach ben Dovid.
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