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� THE PESACH HAGGADAH

הרב דוב בערל וויין
שדרות בן מיימון 15, ירושלים 92262

The “Making Seder of the Seder” Haggadah joins the list of the 

hundreds of different Haggadah commentaries that have been 

written and distributed throughout the Jewish world for millennia. 

Rabbi Dr. Nachum Amsel has employed his vast knowledge of 

Torah resources to create a refreshing, user-friendly, family-

oriented Haggadah. He asks all of the right questions, and invites 

response from all those gathered round the Seder table. His insights 

are fresh and thoughtful and understandable to all. This Haggadah 

will prove to be a boon to all those who conduct the Seder whether 

at home or for a community. There is enough wise material here 

to last one a life time’s worth of Sedorim. Share this wisdom with 

your family and guests on Pesach and it will certainly make your 

holiday more joyful and meaningful.

Rabbi Berel Wein  
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QUESTIONS ABOUT THE HAGGADAH 

1. The meaning of the word “Seder” is order. But the seemingly illogical 
sequence and rituals of the Haggadah seem like disorder and אי סדר. Why 
call it a Seder when the entire evening seems to be anything but an orderly 
process?

2. Why in Kiddush do we sanctify time? We understand the sanctification 
of place (such as the Temple) and the Jewish people (ממלכת כוהנים וגוי קדוש), 
but why time? And how is this connected to Pesach?

3. In Kiddush, it says twice that G-d chose us from all the other nations. 
But once it is in singular form (אשר בחר בנו מכל עם) and once in plural (אשר 
 Why is it mentioned twice in the Kiddush and why the .(בחר בנו מכל העמים
change?

4. What is the significance of calling the green vegetable Karpas (it does 
not mean vegetable in Greek)? The only appearance of this word in Tanach 
is in reference to Purim!

 ?Why is it the only paragraph in the Haggadah in Aramaic – הא לחמא עניא .5
Why invite people only now to come and join us to eat – after we have 
begun the Seder and after we have already sat down? Why repeat the similar 
phrases כל דכפין and כל דצריך in the paragraph – they seem superfluous? Why 
does this paragraph specifically mention that next year we will be free and 
next year in Jerusalem? What’s the connection to the first part about inviting 
people to eat with us? 

 These cannot possibly be the questions that little children – מה נשתנה .6
would ask their parents on Pesach night (how could they possibly know 
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what will take place  during the continuation of the Seder all night – tonight 
only Matzah, tonight only Maror)? How could they know we will dip twice 
when we only just dipped once? Why then did the Rabbis choose these 4 
questions? And why aren’t these questions ever specifically answered in 
the Haggadah?

7. Why specifically two dippings and not three or one? How does this 
parallel and symbolize the Pesach story?

 Either we were slaves to Pharaoh or slaves in – עבדים היינו לפרעה במצרים .8
Egypt. Why write both and what is the difference?

 ואלו לא הוציא הקדוש ברוך הוא את אבותינו ממצרים , הרי אנו ובננו ובני בנינו משעבדים .9
ִמְצָרִים  Does the Haggadah mean to tell us that even after 3000 .ָהִיינּו ְלַפְרעֹה ּבְ
years, we would still be slaves today if not for G-d’s intervention? What 
could this possibly mean?

 There is no other Mitzvah that we are allowed – כל המרבה הרי זה משובח .10
to add to. In fact, adding to any Mitzvah is a prohibition (בל תוסיף). Why is 
this Mitzvah different? Why and how is this praiseworthy?

11. Why is the story of the Rabbis in Bnai Berak in the Haggadah at all 
– simply to teach us that we should continue to say the Haggadah all night 
(which no one today follows anyway – unlike on Shavuot or Hoshana 
Rabbi night)? And why did these Rabbis go to specifically Bnai Berak? 
According to Jewish law, they should have gone to Lod.

12. What is the story about Rabbi Elazar doing in the Haggadah? It has 
absolutely nothing to do with Pesach and יציאת מצרים at all, but, rather, 
saying Shema each evening. Why, then, did the Rabbis choose to put it in 
the Haggadah?

13. Four Sons – Four sons or four generations?
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 Why would we ever think of celebrating Pesach on – יכול מראש חודש .14
Rosh Chodesh, fifteen days earlier, when the Torah specifically tells us to 
make Pesach on the 15th of the month of Nisan?

 Why is this fact in the Haggadah at – מתחילה עובדי עבודה זרה היו אבותינו .15
all? Why do we care that Abraham’s ancestors worshipped idols? It has 
nothing to do with the Egyptian slavery or Pesach!

 Why do we praise G-d for keeping his – ברוך שומר הבטחתו לישראל .16
promises? EVERYONE should always keep what he or she promises, and 
need not be praised for it. What does it mean?

 סוף. קץ it should say – קץ Why use the word – שהקדוש ברוך הוא חשב את הקץ .17
usually implies destruction (Genesis 6:13). Why use this strange word?

 What exactly is it that has kept the Jewish people together – והיא שעמדה .18
for all generations – the “והיא”? Why is it that even though this paragraph 
was written two thousand years ago, the statement that in every generation 
they want to destroy the Jews and antisemitism still exists through today? 
Why?

 go out? Go out of what? And how-”צא“  - What does it mean – צא ולמד .19
can it be that Lavan is worse than Pharaoh? Lavan gave his two daughters 
to his son-in-law Yaakov, as well as giving Yaakov work and a livelihood. 
They parted amicably. How can this be compared to Pharaoh who enslaved 
the Jewish people and killed Jewish babies for no reason? How can the 
Haggadah possibly say that Lavan was worse that Pharaoh?

20. Ten Plagues - Why did Rabbis insist that there were many more than 10 
plagues? What is the difference? What is the practical implication of such 
a discussion? Why was Rabbi Judah “forced” to group the Ten Plagues 
into three groups and a three word acronym? What was the “advantage” 
and the message?
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21. Why refer to each unique aspect and quality of Dayenu as “מעלות” ? It 
could have and should have said rather מידות-qualities or ניסים- miracles. 
Why specifically this word? What does it signify?

22. We understand that we are grateful for each step in the process and 
that is why we say דיינו- it would have been sufficient. But two of these 15 
statements do not seem to make any sense! How can we say ִאּלּו ָנַתן ָלנּו ֶאת 
 Would it really have been sufficient if G-d had ?ממונם, ולא קרע לנו את הים דינו
allowed the Jews to receive the gold and silver of the Egyptians but then 
not saved them by splitting the Sea? Why would this have been sufficient? 
Similarly, we say אלו קרבנו לפני הר סיני, ולא נתן לנו את התורה דינו. How could it 
have been sufficient for G-d to bring us to Mount Sinai and then NOT to 
give the Jewish people the Torah?

 רבן גמליאל היה אומר, כל שלא אמר שלשה דברים אלו בפסח לא יצא ידי חובתו, ואלו הן .23
 .Generally, to fulfill a Mitzvah, a Jews must do something - :פסח. מצה. ומרור
Here it is logical that we should have to eat these three items to fulfill the 
Mitzvah. Why, then, does Rabban Gamliel write that we must recite these 
three things in order to fulfill the Mitzvah and not do something or eat 
them?

24. Why does it say הספיק בציקם של אבותינו להחמיץ – using the reflexive 
tense (הספיק) instead of the more natural ִסֵפק in making the Matzah? What 
is the significance?

25. Every other time Hallel is recited throughout the year it is said in one 
unit – except in the Haggadah. Why is it that the first two paragraphs of 
Hallel are recited before the meal and the rest of Hallel after the meal? 
Why did the Rabbis want to split Hallel in this manner? What is the deeper 
meaning of such a split in the Order-Seder of the Haggadah?

26. Why is the last “step” in the Haggadah called נרצה"-It is Accepted”? 
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What is accepted and why? Why use this strange language? What does it 
signify?

27. Why is Hallel only recited during the day – except on Pesach night?

 Why reduce Judaism to these 13 items represented by - אחד מי יודע .28
numbers? Is this simply a song for children? If so, why is this in the 
Haggadah and why specifically at this point? If not, what is the deeper 
meaning of this song? Is there any significance why these 13 items were 
specifically chosen?

 This cat and mouse tale ends the Haggadah. What does it - חד גדיא .29
symbolize and why is it in the Haggadah at all? Is it meant for children, 
adults or both? And why end the Haggadah on this note?

Chief Rabbi of Tel Aviv, Yedidya Frankel buys Chametz in Tel Aviv
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MAKING SEDER OF THE SEDER

 The name of the entire process for the first night of Pesach (and 
the second night as well, outside of Israel) is called the SEDER, which 
mean “order.” This name clearly implies that all of the Mitzvot, rituals, 
symbols and Tefilot-prayers of the Haggadah are arranged in a particular 
and meticulous sequence, just as the name for the Jewish prayer book, 
Siddur, also implies a specific order and arrangement. 

 And, yet, even a cursory analysis shows that there seems to be no 
particular organized arrangement to the events and process of the Haggadah, 
especially when compared to the “order” of the Shabbat evening or other 
Yom Tov Festival evening meals. Normally, at each Shabbat or holiday 
meal, the first ritual of the evening is the Kiddush recited over wine. 
Then, traditionally, Jews ritually wash for bread, Challah, or, on Pesach, 
for Matzah, and recite a prayer over this ritual washing. This washing is 
followed by the Beracha-prayer over the Challah or Matzah, and the entire 
meal is then eaten in earnest. But on Pesach night, while the meal seems to 
start off in a similar manner — with Kiddush followed by ritual washing 
—  there is no blessing at all following the washing. Then the bread (Challah 
or Matzah) is not eaten. Rather, a green vegetable is eaten instead. While we 
would normally expect the full meal to now be served, nothing more is eaten 
for an entire hour or longer. Rather, in the next paragraph, we invite people 
to join our Seder. Why invite them now when there is no chance anyone 
will join us at this point? This also seems to make no sense and is “out of 
order” of any logical sequence (This specific question will be discussed 
below in detail). Then four questions are asked but are never specifically 
answered. Many verses are recited, but without any apparent order to join 
them thematically. What is really going on here? Why was each of these 
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steps in the structure of the Haggadah instituted by the Rabbis? Why does 
there seem to be no order, and no connection between the different parts of 
the Haggadah? Are these merely just a series of rituals, prayers and verses, 
or is there any justification for the name “SEDER”?

 In order to understand that the entire evening is indeed arranged in a 
particular order – SEDER – one must first be cognizant of four overriding 
fundamental principles that helped guide the Rabbis in assembling the 
Haggadah and its contents and sequence.

 PRINCIPLE 1 – PASS IT DOWN TO THE CHILDREN – Pesach is the only 
holiday in which the Torah itself commands that the children must be 
involved. While the Rabbis and parents have always found ways to involve 
the children in every Jewish celebration, Pesach is the only festival where 
the children are mandated to be part of the action. The Torah commands 
parents to pass down the story and values of the Exodus to their children 
(Exodus 13:8). Therefore, the Rabbis instituted many aspects of the Seder 
specifically in order to fulfill this commandment, and in order to keep the 
children interested and active participants in the Seder. The Talmud gives 
us many examples of this: the importance of instituting certain actions, 
only so that the children will keep awake (Pesachim 109a). It instituted 
certain rituals, such as eating the green vegetable and dipping it, only so 
that children will notice that tonight is different (Pesachim 114b). It inserted 
certain actions into the Seder only so that these will prompt the children to 
ask (Pesachim 115b) and even “stealing the Afikoman” (Pesachim 109a) 
was acceptable, in order to ensure their constant involvement and being 
awake throughout the proceedings. These ideas are codified as part of 
Jewish law (Shulchan Aruch, Orach Chaim 472). The entire question and 
answer format that is the essence of the Seder was devised so that there 
will be dialogue between children and parents and so that the ideas and 
values of the Pesach story should be properly transmitted (Shulchan Aruch, 
Orach Chaim 473:7).
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 PRINCIPLE  2 – EACH PERSON SHOULD FEEL AS IF HE OR SHE PERSONALLY 
LEFT EGYPT – For the Jew, it is not sufficient to merely understand the story 
of the Egyptian Exodus as an historical fact. Rather, every Jews must feel 
the Exodus story as well. A person cannot possibly feel the exhilaration 
of freedom from slavery without first feeling the great pain of servitude. 
Thus, the words and rituals of the Haggadah are an attempt to elicit a 
visceral response and an emotional reaction, and not merely a memory. If 
the Haggadah remains a history lesson or even a once a year re-creation of 
an event that occurred 3000 years ago, then the purpose of the Mitzvah on 
Seder night has not been achieved. Although it is important not to forget 
what happened, the Haggadah experience is meant to be so much more 
than that. Thus, many of the texts and rituals were instituted specifically 
to help us feel the experience of slavery, followed by the redemption and 
G-d’s miracles. These events did not only happen “then” to “them”, but 
are happening to each of us today.

 PRINCIPLE  3 – צא ולמד GO “OUT” AND LEARN – The Haggadah tells 
us to “Go out and learn”. Go out from where? Some explain that we are 
obligated to go “out” of the simple meaning of the text of the Haggadah. It 
is not sufficient to simply say the words and understand the meaning of the 
Haggadah’s terminology. The Rabbis who wrote the Haggadah wished for 
use to delve deeper, and comprehend the values and ideas more profoundly. 
The Rabbis embedded hidden meanings in the Haggadah and the Seder. It 
is our responsibility to delve into these ideas, discuss them, and discover a 
little more each year, in order to understand and discuss the concepts that 
are fundamental to our lives as Jews. These deeper lessons of the Haggadah 
impact our heritage, our day to day living and our survival as Jews.

 PRINCIPLE 4 – THE HAGGADAH IS A CLASS IN THE ORAL LAW – The 
entire Haggadah is one long “class” in Oral Law. According to Rabbi Yosef 
Dov Soloveitchik (1903-1993), the Mitzvah on Pesach night of Sippur 
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Yetziat Egypt, telling over the Exodus story, is identical to the Mitzvah and 
practice of Talmud Torah, the study of Torah, specifically Derash or Oral 
Law. Like any Talmud class or page of Talmud, the format must be one of 
question and answer, a format that must be adhered to, even if no children are 
present (Shulchan Aruch, Orach Chaim 473:7). If the commandment were 
the study of the Written Law, then the first four Torah portions of Shemot-
Exodus would be read on this night, but the Rabbis chose not to include 
these Torah texts. Rather, it is the exposition of Oral Law, deducing ideas 
and Jewish law based on specific wording and implications of the text, that 
is present in the Haggadah. One of the main foci of this is a rather obscure 
text, “ארמי אובד אבי- A wandering Aramean was my father” (Deuteronomy 
26:5) which the Mishna requires us to “expound upon completely” (דורש 
 on Seder night, the classic language of learning the Oral (כל הפרשה כולה
Law. Many of the obscure verses quoted (regarding the number of plagues 
at the Sea (50, 200, 250) remind us of the Talmudic exposition of verses. 
And like Principle 3, the study of Oral Law encourages the Jew to delve 
deeper, to add his or her own understanding, and to examine each point 
from various perspectives. 

 If a person approaches Pesach night by understanding these four 
fundamental themes of the Haggadah, then suddenly there is Seder, an order 
to the various components of the Haggadah. Each part of the Haggadah 
demonstrates one or more of these fundamental principles and weaves 
what should be an all-encompassing experience for the Jew at the Seder. 
In fact, the seder, the order, that slow-build structure from the first step, 
Kiddush, to the fifteenth and last step, Nirtzah, is carefully constructed. 
This 15 step procession is not accidental. There are 15 parallel steps in the 
Temple that lead to the inner courtyard. So, too, there are 15 steps, מעלות 
in Hebrew, written by the architect of the Temple, King David, in his 15 
Psalms called Maalot-steps (Psalms 121-134). And finally, the 15 steps 
of the Exodus are enumerated in the most famous of Pesach night songs 



הגדה של פסח��

—  Dayenu. Immediately before the singing, the Haggadah tells (or asks) 
us how many “steps-מעלות” took place in the process of the Exodus from 
Egypt. Immediately after the song, the Haggadah lists each step in the 
process from the Exodus from Egypt to the giving of the Torah.

 Thus, we see that the Seder is indeed a proper and pre-planned 
structure with a definite order. If we let these four Fundamental Principles 
guide us through the Haggadah, then we will not only discover the order of 
the evening, but also discover much about ourselves and our Judaism.

Public Kashering of utensils before Pesach, 1950
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Basia (Gurfein) Berliner lights 
the candles at a family seder 
on Passover in the Landsberg 
displaced persons camp. 

Women blessing the candles in the year 1900 - Goldmann

 Jewish men from the vicinity of Komarom, Hungary gather to cut
wheat for shmurah matzah for the upcoming Passover holiday
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ֵרַפת ָחֵמץ ֵסֶדר ׂשְ
ְיֵדי ַההּוא ָטִמיר  יּה ַעל  ִכיְנּתֵ ּוׁשְ ִריְך הּוא  ּבְ א  ם ִיחּוד ֻקְדׁשָ ֵרַפת ָחֵמץ. ְלׁשֵ ל ׂשְ ה ׁשֶ ֲעׂשֶ ּתַ ה ְוֹלא  ם ִמְצַות ֲעׂשֵ ְלַקּיֵ ן  ּוְמֻזּמָ ִהְנִני מּוָכן 

ה ָיֵדינּו ּכֹוְנֵנהּו: ה ָיֵדינּו ּכֹוְנָנה ָעֵלינּו. ּוַמֲעׂשֵ ָרֵאל: ִויִהי נַֹעם ֲאדָֹני ֱאֹלֵהינּו ָעֵלינּו. ּוַמֲעׂשֵ ל ִיׂשְ ם ּכָ ׁשֵ ְוֶנֱעָלם ּבְ

ואחר השרפה יבטל החמץ ויאמר:

ּוְדָלא  ּה  ַדֲחִמּתֵ ּה.  ֲחִזּתֵ ּוְדָלא  ּה  ַדֲחִזּתֵ ְרׁשּוִתי.  ּבִ א  ְדִאּכָ ַוֲחִמיָעא  ֲחִמיָרא  ל  ּכָ
ַעְפָרא ְדַאְרָעא: ג”פ ֵטל ְוֶלֱהֵוי ֶהְפֵקר ּכְ ּה. ִלּבָ ּה ּוְדָלא ִבַעְרּתֵ ּה. ְדִבַעְרּתֵ ֲחִמּתֵ

יִלין ְבׁשִ ֵסֶדר ֵערּוב ּתַ
אם חל יו"ט בערב שבת צריך לעשות בעיו"ט עירוב תבשילין, לוקח מצה ותבשיל, כגון בשר או חתיכת דג, ואומר:

ִמְצַות  ַעל  נּו  ְוִצּוָ ִמְצֹוָתיו  ּבְ נּו  ׁשָ ִקּדְ ר  ֲאׁשֶ ָהעֹוָלם  ֶמֶלְך  ֱאלֵֹהינּו  ְיָי  ה  ַאּתָ רּוְך  ּבָ
ֵערּוב:

ל ָצְרָכָנא ִמיֹוָמא  ָנא. ּוְלֶמֱעַבד ּכָ ָרָגא. ּוְלַתּקָ ּוֵלי. ּוְלַאְטמּוֵני. ּוְלַאְדלּוֵקי ׁשְ ָרא ָלָנא ַלֲאפּוֵיי. ּוְלַבׁשּ ָהֵדין ֵערּוָבא. ְיֵהא ׁשָ ּבְ
ִעיר ַהּזֹאת: ִרים ּבָ ָרֵאל ַהּדָ ָתא. ָלָנא ּוְלָכל ִיׂשְ ּבַ ָטָבא ְלׁשַ

ֵסֶדר ַהְדָלַקת ַהֵנרֹות
נּו ְלַהְדִליק ֵנר  ִמְצֹוָתיו. ְוִצּוָ נּו ּבְ ׁשָ ר ִקּדְ ה ְיָי. ֱאלֵֹהינּו ֶמֶלְך ָהעֹוָלם. ֲאׁשֶ רּוְך ַאּתָ ּבָ

ל יֹום טֹוב: ת ְו( ׁשֶ ּבָ ל ׁשַ )בשבת: ׁשֶ

ה: ַמן ַהּזֶ יָענּו ַלּזְ ָמנּו ְוִהּגִ ֶהֱחָינּו ְוִקּיְ ה ְיָי. ֱאֹלֵהינּו ֶמֶלך ָהעֹוָלם. ׁשֶ רּוְך ַאּתָ ּבָ

ִדיַקת ָחֵמץ ֵסֶדר ּבְ
קודם הברכה יאמר זה:

ְיֵדי ַההּוא ָטִמיר  יּה ַעל  ִכיְנּתֵ ּוׁשְ ִריְך הּוא  ּבְ א  ם ִיחּוד ֻקְדׁשָ ִדיַקת ָחֵמץ. ְלׁשֵ ּבְ ל  ה ׁשֶ ֲעׂשֶ ה ְוֹלא ּתַ ם ִמְצַות ֲעׂשֵ ן ְלַקּיֵ ּוְמֻזּמָ ִהְנִני מּוָכן 
ה ָיֵדינּו ּכֹוְנֵנהּו: ה ָיֵדינּו ּכֹוְנָנה ָעֵלינּו. ּוַמֲעׂשֵ ָרֵאל: ִויִהי נַֹעם ֲאדָֹני ֱאֹלֵהינּו ָעֵלינּו. ּוַמֲעׂשֵ ל ִיׂשְ ם ּכָ ׁשֵ ְוֶנֱעָלם ּבְ

עּור  ּבִ ַעל  נּו  ְוִצּוָ ִמְצֹוָתיו  ּבְ נּו  ׁשָ ִקּדְ ר  ֲאׁשֶ ָהעֹוָלם  ֶמֶלְך  ֱאלֵֹהינּו  ְיָי  ה  ַאּתָ רּוְך  ּבָ
ָחֵמץ:

ומיד אחר הבדיקה יבטל חמץ שברשותו הבלתי ידוע לו ויאמר:

ּוְדָלא  ּה.  ִבַעְרּתֵ ּוְדָלא  ּה.  ֲחִמּתֵ ְדָלא  ְרׁשּוִתי.  ּבִ א  ְדִאּכָ ַוֲחִמיָעא  ֲחִמיָרא  ל  ּכָ
ַעְפָרא ְדַאְרָעא: ג“פ ֵטל ְוֶלֱהֵוי ֶהְפֵקר ּכְ ְיַדְעָנא ֵלּה. ִלּבָ
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THE SEARCH FOR CHAMETZ
The following blessing is recited before searching for the Chametz on the night before the Seder:

Blessed are You, God our Elohim, King of the universe who has sanc tified 
us with His commandments and commanded us to destroy the Chametz.

After the search, the following is said:

All the Chametz or leaven which is in my possession, which I have not 
seen, nor destroyed nor have knowledge of, shall be null and void of my 

ownership and free as the dust of the earth.

BuRNING THE CHAMETZ
I am ready and willing to fulfill the commandment to burn the chametz. After burning the Chametz 

on Erev Pesach, the following is said:

All the Chametz or leaven which is in my possession, which I have seen or 
not seen, which I have destroyed or not destroyed shall be null and void 

of my ownership and free as the dust of the earth.

ERuv TAvSHIlIN
When Yom Tov occurs on Erev Shabbat, an Eruv Tavshilin is made to allow one to prepare for Shabbat 
on Yom Tov. The Eruv is made on Erev Yom Tov. It consists of a portion of cooked food – a hardboiled 
egg, a piece of fish or meat – and a Matzah which are set aside to be eaten on Shabbat. When making 

the Eruv, the following is said:

Blessed are You, God our Elohim, King of the universe who has sanctified 
us with His commandments, and commanded us regarding the Mitzvah 

of Eruv. 
With the Eruv we are permitted to bake, to cook, to warm up, to kindle candles 
and to make all the preparations for Shabbat on Yom Tov. This permits us and 

all the Jews living in this city.

BlESSING OvER THE CANDlES
Blessed are You, God our Elohim, King of the uni verse, who has sanc tified 
us with His commandments and commanded us to kindle the flame of (the 

Sabbath and the) Festival.
Blessed are You, God our Elohim, King of the uni verse, Who has kept us 

alive, sustained us, and brought us safely to this time.
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סימני הסדר

ׁש ַקּדֵ
ּוְרַחץ
ס ְרּפַ ּכַ
ַיַחץ

יד  ַמּגִ
ָרְחָצה

ה מֹוִציא-ַמּצָ
ָמרֹור
ּכֹוֵרְך 

ְלָחן-עֹוֵרְך ׁשֻ
ָצפּון
ֵרְך ּבָ
ל ַהּלֵ
ִנְרָצה
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THE ORDER OF THE SEDER

Blessing over the wine
Washing the hands
Eating the Karpas

Dividing the Matzah
Telling the Pesach story 

Washing the hands 
Blessings over the Matzah

Eating the bitter herb
The sandwich

The festival meal 
Eating the Afikoman

Grace after meals
Hallel

Conclusion 



הגדה של פסח�0

ׁש ַקּדֵ
מוזגין לו כוס ראשון דרך חירות, ונוטל הכוס בשתי ידיו ומחזיקו בידו הימנית ומקדש:

יּה: ִכיְנּתֵ ִריְך הּוא ּוׁשְ א ּבְ ָאה. ָדא ִהיא ְסעּוָדָתא ְדֻקְדׁשָ א ִעּלָ ַאְתִקינּו ְסעּוָדָתא ְדַמְלּכָ
כשחל בשבת מתחילין יום השישי:

בלחש: ַוְיִהי ֶעֶרב ַוְיִהי בֶֹקר:

ִביִעי  ְ ּיֹום ַהׁשּ ַמִים ְוָהָאֶרץ ְוָכל ְצָבָאם: ַוְיַכל ֱאלִֹהים ּבַ י. ַוְיֻכּלּו ַהּשָ ִ ׁשּ ִ יֹום ַהׁשּ
ה:  ר ָעׂשָ ל ְמַלאְכּתֹו ֲאׁשֶ ִביִעי ִמּכָ ְ ּיֹום ַהׁשּ ּבֹת ּבַ ׁשְ ה. ַוּיִ ר ָעׂשָ ְמַלאְכּתֹו ֲאׁשֶ
ל ְמַלאְכּתֹו  ַבת ִמּכָ י בֹו ׁשָ ׁש אֹתֹו. ּכִ ִביִעי ַוְיַקּדֵ ְ ַוְיָבֶרְך ֱאלִֹהים ֶאת יֹום ַהׁשּ

ָרא ֱאלִֹהים ַלֲעׂשֹות: ר ּבָ ֲאׁשֶ
כשחל בחול מתחילין כאן  

ָנן ְוַרּבֹוַתי: ַסְבִרי ָמָרָנן ְוַרּבָ

ֶפן: ִרי ַהּגָ ה ְיָי ֱאלֵֹהינּו ֶמֶלְך ָהעֹוָלם, ּבֹוֵרא ּפְ רּוְך ַאּתָ ּבָ
ל ָלׁשֹון  ל ָעם ְורֹוְמָמנּו ִמּכָ נּו ִמּכָ ַחר ּבָ ר ּבָ ה ְיָי ֱאלֵֹהינּו ֶמֶלְך ָהעֹוָלם, ֲאׁשֶ רּוְך ַאּתָ ּבָ
תֹות ִלְמנּוָחה ּו) מֹוֲעִדים  ּבָ ַאֲהָבה (לשבת ׁשַ ן ָלנּו ְיָי ֱאלֵֹהינּו ּבְ ּתֶ ִמְצֹוָתיו. ַוּתִ נּו ּבְ ׁשָ ְוִקּדְ
(לשבת  ֵחרּוֵתנּו  ְזַמן  ה  ַהּזֶ ּצֹות  ַהּמַ ַחג  יֹום)  ְוֶאת  ה  ַהּזֶ ת  ּבָ ַהׁשַ (לשבת  יֹום  ֶאת  ׂשֹון.  ְלׂשָ ים  ּוְזַמּנִ ים  ַחּגִ ְמָחה.  ְלׂשִ
ל  ּתָ ִמּכָ ׁשְ י ָבנּו ָבַחְרּתָ ְואֹוָתנּו ִקּדַ ַאֲהָבה) ִמְקָרא קֶֹדׁש. ֵזֶכר ִליִציַאת ִמְצָרִים. ּכִ ּבְ

ׂשֹון  ּוְבׂשָ ְמָחה  ׂשִ ּבְ ּוְבָרצֹון)  ַאֲהָבה  ּבְ (לשבת  ָך  ָקְדׁשֶ ּומֹוֲעֵדי  ת)  ּבָ ְוׁשַ (לשבת  ים.  ָהַעּמִ
ים: ַמּנִ ָרֵאל ְוַהּזְ ת ְו) ִיׂשְ ּבָ ׁש (לשבת ַהׁשַ ה ְיָי. ְמַקּדֵ רּוְך ַאּתָ נּו. ּבָ ִהְנַחְלּתָ

אם חל במוצאי שבת מוסיפים:

ה ְיָי. ֱאֹלֵהינּו  רּוְך ַאּתָ ה ְיָי. ֱאֹלֵהינּו ֶמֶלְך ָהעֹוָלם. ּבֹוֵרא ְמאֹוֵרי ָהֵאׁש: ּבָ רּוְך ַאּתָ ּבָ
ים.  ָלַעּמִ ָרֵאל  ִיׂשְ ין  ּבֵ ך.  ְלחֹׁשֶ ין אֹור  ּבֵ ְלחֹול.  ין קֶֹדׁש  ּבֵ יל  ְבּדִ ַהּמַ ֶמֶלְך ָהעֹוָלם. 
יֹום טֹוב  ת  ִלְקֻדֹּשַ ת  ּבָ ׁשַ ת  ַ ְקֻדׁשּ ין  ּבֵ ה.  ֲעׂשֶ ַהּמַ ְיֵמי  ת  ׁשֶ ְלׁשֵ ִביִעי  ְ ַהׁשּ יֹום  ין  ּבֵ
ּתָ  ׁשְ ְוִקּדַ ְלּתָ  ִהְבּדַ  . ּתָ ׁשְ ִקּדַ ה  ֲעׂשֶ ַהּמַ ְיֵמי  ת  ׁשֶ ִמׁשֵ ִביִעי  ַהּשְ יֹום  ְוֶאת   . ְלּתָ ִהְבּדַ

ין קֶֹדׁש ְלקֶֹדׁש: יל ּבֵ ְבּדִ ה ְיָי. ַהּמַ רּוְך ַאּתָ ֶתָך: ּבָ ָ ְקֻדׁשּ ָרֵאל ּבִ ָך ִיׂשְ ֶאת ַעּמְ

)נשים שבירכו שהחיינו בהדלקת הנר לא יאמרוהו שנית בשעת קידוש.(

ה: ַמן ַהּזֶ יָענּו ַלּזְ ָמנּו ְוִהּגִ ֶהֱחָינּו ְוִקּיְ ה ְיָי. ֱאלֵֹהינּו ֶמֶלְך ָהעֹוָלם. ׁשֶ רּוְך ַאּתָ ּבָ
ושותה בהסיבת שמאל.
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KADDESH   ׁש ַקּדֵ
Blessing over the wine, for the wine for the first cup, hold the cup in the right hand

and say the blessing. On Shabbat, add the bracketed words:

There was evening and there was morning, the Sixth Day.The heavens and the 
earth were finished, and all their host. By the seventh day, the lord ended His 
work which He had done; He rested on the seventh day from all His work which 
He had done. The lord blessed the seventh day and sanctified it, because on it 

He rested from all His work which the lord had created and done.
When the holiday started on a week day, start here:

Blessed are You, God our Elohim, King of the universe, who creates the fruit 
of the vine.

Blessed are You, God our Elohim, King of the universe, who has chosen us from 
all peoples, and has raised us above all tongues, and has sanctified us with His 
commandments. And You have given us, God our Elohim, in love, (Sabbaths for 
rest, and) appointed times for rejoicing, festivals and seasons for gladness, this 
(Shabbat day and this) Festival of Matzot, the season of our freedom, (in love) a 
sacred gathering, in memory of the departure from Egypt. For You have chosen 
us, and have sanctified us from among all peoples, and have given us for our 
inheritance (Your Shabbat and) Your appointed holy times (in love and favor) in 
rejoicing and gladness. Blessed are You, God, who sanctifies (the Shabbat and) 

Yisra‘el and the festivals.

On Saturday evening, add the following paragraphs:

Blessed are You, God our Elohim, King of the uni verse, who creates the light of the fire.
Blessed are You, God our Elohim, King of the uni verse, who makes a distinction 
between sacred and profane, between light and darkness, between Israel and other 
peoples, between the seventh day and the six days of labor. You have made a distinction 
between the sanc tify of the Shabbat and the sancitity of a Festival, and You have 
sanctified the seventh day from among the six days of toil. You have distinguished 
and set apart Your people of Yisra‘el with Your own sancitity. Blessed are You, God, 

who makes a distinction between holy and holy.
Blessed are You, God our Elohim, King of the uni verse, who has kept us in life, 

sustained us, and brought us safely to this time.

Drink from the cup leaning to the left side. This is a sign of freedom and redemption.
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KIDDUSH   קידוש
BEING CHOSEN TWICE – IN TWO WAYS

 Although the Kiddush recited to commence the Haggadah is not 
unique to Pesach – it is exactly the same Kiddush that is recited on each 
Festival-Yom Tov holiday, with the exception of the specific phrase inserted 
for each particularly holiday -- nevertheless, Pesach is a central theme 
mentioned in EVERY Kiddush of the year, including that of Shabbat and 
all holidays. The phrase זכר ליציאת מצרים (a remembrance of the Exodus 
from Egypt) is mentioned in every Kiddush, recalling the Pesach story. It 
is in this context that an inherent contradiction can be found in the Festival 
Yom Tov Kiddush. 
 There is a specific expression about the chosenness of the Jewish 
people that occurs not once, but twice in the Kiddush. At the very beginning, 
immediately after the standard Beracha-blessing formula, it says “אשר בחר 
 You (G-d) have chosen us from every other nation” At the end–בנו מכל עם
of Kiddush, the same theme is reiterated, but this time a bit differently: 
 For You (G-d) have chosen us and – כי בנו בחרת ואותנו קידשת מכל העמים“
sanctified us from all the other nations,” the same words recited in Kiddush 
every Shabbat. Three questions leap to mind: 1) Why was it important or 
necessary to repeat the concept of chosenness in Kiddush at all? No other 
concept in Kiddush is repeated. Why chosenness? It is true that these phrases 
about chosenness appear elsewhere in Judaism, such as part of the blessing 
each morning before the Shema (“כי בנו בחרת מכל עם ולשון- You [G-d] have 
chosen us form every nation and language”) and when the blessing for the 
Torah is recited (“אשר בחר בנו מכל העמים- For You [G-d] have chosen us and 
sanctified us from all the other nations”). But why repeat the concept in one 
Kiddush, in one blessing? 2) Why is the phrase of chosenness recited the 
first time in singular (i.e. chosen from every other nation) and the second 
time in plural (chosen from all the nations)? Logically the second is more 
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correct, as our nation was chosen by G-d from among the other nations. 
Why have two different expressions or formulas for the same concept in 
one Kiddush? 3) Why add the concept of holiness in the second expression 
of chosenness in Kiddush? Only in the second phrase do we find “you have 
made us holy” as well. Why?

 Each of the phrases of “אשר בחר בנו מכל עם-You (G-d) have chosen 
us from every other nation” and “כי בנו בחרת ואותנו קידשת מכל העמים – For 
You (G-d) have chosen us and sanctified us from all the other nations” are 
independent, and indicate a different historical event in Jewish history in 
which the Jewish people were chosen by G-d. The first phrase, with the 
singular “nation” refers to the very first Jew, Abraham, who was chosen by 
G-d to father the Jewish people (see Genesis 12:2). The second phrase of “כי 
 You (G-d) have chosen us from among all- בנו בחרת ואותנו קידשת מכל העמים
the other nations” refers to a much later event in Jewish history, the Giving 
of the Torah at Mount Sinai. It was at this seminal event for Jews that G-d 
(again) chose the Jewish people as His nation (Exodus 19:5). Thus, each 
expression in the Kiddush signifies a different event in Jewish history and 
a different relationship of the Jewish people to G-d. This idea – that each 
expression represents a separate event of the Jews being chosen by G-d 
– is supported by the words and context of the Kiddush itself. Abraham 
lived during the Tower of Babel event, when all the people in the world, 
prior to this in, were indeed one people, one nation. It was only as a result 
of the sin and rebellion against G-d in the building of the Tower of Babel 
that the entire world was split into 70 nations and 70 languages. Thus, when 
G-d chose Abraham, it was indeed from among the people of one singular 
nation. In addition, the words following in the Kiddush also seem to refer 
to that event and generation of the Tower of Babel. Following “אשר בחר בנו 
 You (G-d) have chosen us from every other nation”, the Kiddush-מכל עם
says “ורוממנו מכל לשון-You (G-d) have raised us (the Jews) from every 
other language”. Since the origin of “every other language” was a result 



הגדה של פסח��

of the Tower of Babel, logically this choosing refers to Abraham and his 
generation. In a similar way, the phrase “כי בנו בחרת מכל העמים – For You 
(G-d) have chosen us from all the other nations” seems to specifically point 
to the time of the Giving of the Torah. These words are the same language 
that we recite in the blessing for the Torah reading. Rabbi Soloveitchik 
(1903-1993) explains that each time we read the Torah it is a re-creation 
of that event at Mount Sinai, and that is one reason, for example, why 
the reader (and some congregants) stand. Therefore, this almost identical 
phrase in the Kiddush also refers to G-d’s choosing the Jewish people as 
a people at Sinai, as all Jews were present at Mount Sinai. The additional 
words of “ואותנו קידשת מכל העמים – For You (G-d) have sanctified us from 
all the other nations” also seem to prove that this refers to the Mount Sinai 
event. It is at Mount Sinai that G-d first tells the Jewish people (Exodus 
19:6) that they will be a holy, sanctified nation to G-d.
 Thus, the structure and chronology of the Kiddush now makes 
perfect sense. It is a mini history lesson. The Kiddush begins with G-d’s 
choosing Abraham to father the Jewish people. Then the Kiddush discusses 
the holiday of Pesach and the Exodus from Egypt. Only after that, does the 
Kiddush refer to the second choosing of the Jewish people at Mount Sinai, 
which took place AFTER the Exodus and the Pesach story. Therefore, both 
phrases are necessary in the Kiddush and are not redundant. The Kiddush 
recreates the brief history of the Jewish people from Abraham to the Giving 
of the Torah, setting the stage for a much more expanded telling of the story 
in the rest of the Haggadah. 

ים ַמּנִ ׁש ַהּזְ ְמַקּדֵ
SANCTIFYING TIME  

 The final words of the Kiddush are “ברוך אתה ד' מקדש ישראל והזמנים 
– Blessed are You, G-d, Who sanctifies the Jewish people and the seasons/
times." We can understand how and why the Jewish people are called holy, 
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as this is G-d’s express desire for the Jewish people (Exodus 19:6) – to 
become a holy nation. But how can we understand why and how we sanctify 
time? We can readily comprehend the idea of the holiness of place, as most 
religions, including Judaism, designate places that are holy. The words 
 holy place” appear in the Torah numerous times (Leviticus-מקום קדוש“
7:6, 10:13, 16:24) and the place of the Holy Temple is already alluded to 
in the Song that Moshe and the Jews sang after the miracle at the Sea of 
Reeds (Exodus 15:17). But how does a person, a Jew, make time holy? 
And is this even a Jewish idea at all? Finally,  does this relate specifically 
to Pesach, or is it a general theme in Judaism?
 Time is indeed holy in Judaism. The very first reference to holiness 
in the Torah is a function of time (Genesis 2:3) – Shabbat. But this just begs 
the question. Why isn’t the Beracha-Blessing of time sanctified, then, in 
the Shabbat Kiddush? It says in Shabbat Kiddush “ברוך אתה ד' מקדש השבת 
– Blessed are You, G-d, Who sanctifies the Shabbat" but NOT  “Who 

Shabbat Kiddush by a Yemenite family who came on Aliyah to Israel, 1949
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sanctifies time” like it does in the Yom Tov-Festival Kiddush. Why not? 
And why do other religions sanctify only place, while Judaism sanctifies 
time and place? In fact when the two are in conflict, the holiness of time 
in Judaism supersedes the holiness of place. That is why (according to 
Rashi) the Torah interrupts the commandments about building the Mishkan-
Tabernacle to reiterate the laws of Shabbat. This tells us that the building 
of the Mishkan-Tabernacle (holiness of place) cannot override the laws of 
Shabbat (holiness of time).
 Thus, we reiterate: What is the Jewish idea of the holiness of time?  
How and why is this concept related to Pesach and the Kiddush we recite 
tonight? And why is this phrase not mentioned in the Shabbat Kiddush?
 The concept of time and its holiness does indeed relate directly to 
Pesach and the Exodus story. Rabbi Yosef Dov Soloveitchik (1903-1993) 
says that a slave has no sense of time. Since each day is a repeat of the 
day before, and there are no aspirations and hopes for a slave, he or she 

Kiddush at the Pesach Seder in the 'David Maabara', 1960 
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is oblivious to time. It is for this reason that a slave is ineligible to give 
testimony in a Jewish (Halachik) court (Rosh Hashana 22a, Rambam, 
Hilchot Edut 9:1). Because an integral aspect of testimony in a Jewish 
court is the time and place an event took place, and since a slave has 
no sense of time, he cannot be a valid witness. Therefore, only a person 
who is no longer a slave can truly experience time and make it holy. And 
Jews, more than any other people, have developed a keen sensitivity to the 
holiness and uniqueness of time. A traditional Jew knows that the same 
action performed one moment (such as lighting candles one minute prior 
to sunset on Friday) can fulfill a Mitzvah-commandment, while the very 
same act of lighting a fire 2 minutes later is a gross violation. This idea of 
time sensitivity (and time holiness) is demonstrated most profoundly in the 
central Mitzvah-commandment of Pesach and the central sin of the holiday. 
Matzah that is commanded to be eaten on Seder night must made from one 
of the five grains (wheat, barley, oats, spelt and rye) combined with water. 
It must be then baked for less than 18 minutes and eaten on Seder night. If 
it is baked for more than 18 minutes, it becomes Chametz and eating it on 
Seder night or any time on Pesach (or even possessing it) is a grave Torah 
sin. Thus, the ONLY difference between Matzah and Chametz, then, is time. 
With proper time sensitivity, these grains and water constitute a Mitzvah on 
Pesach, and with improper time sensitivity, this very same mixture is a sin. 
This concept is also demonstrated in the very Hebrew letters of Matzah and 
Chametz. Matzah is made up of the letters Mem, Tzadi and Heh. Chametz 
is made up of Mem, Tzadi and Chet. Therefore, the only difference between 
the two words is that very minute difference between a Chet and a Heh, the 
same minute difference between Matzah and Chametz. Only a person who 
is both physically and spiritually free can feel the special holiness of time. 
On Pesach we are especially commanded to feel this. “ברוך אתה ד' מקדש 
 Blessed are You, G-d, Who sanctifies the Jewish people and – ישראל והזמנים
time."
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ס ְרּפַ ּכַ
KARPAS – WHY THAT NAME?   

 In the first essential act of the Seder that is unique to Pesach (the 
Kiddush is recited on all Festivals and every Shabbat), we wash our hands 
without reciting a Beracha-blessing and then eat a vegetable. This is called 
Karpas. As has been explained previously (in the introduction about Seder-
order in the Haggadah), the true purpose of washing and eating a vegetable is 
to arouse the curiosity of the children to ask why we are doing this and why 
this is so different (we never wash before eating a vegetable any other time 
during the year and never wash without a Beracha-blessing before eating). 
And then we eat less than an olive sized vegetable, but do not continue with 
the meal. All this is strange and out of the ordinary. But the main focus here 
is the name itself for this ritual – Karpas. WHY is it called Karpas? There are 
those commentators who say that Karpas is the name of a green vegetable in 
Greek (the language spoken by many Jews at the time when the Haggadah 
was composed). However, an investigation into the Greek language shows 
no word Karpas at all, much less a word meaning green vegetable. Other 

ּוְרַחץ
ירחץ ידיו בלי ברכה.

ס ְרּפַ ּכַ
יקח הירוק שהוא כרפס, ויטבול הכרפס במי מלח, ויכווין להוציא בברכה זו גם המרור, ויברך:

ִרי ָהֲאָדָמה: ה ְיָי. ֱאלֵֹהינּו ֶמֶלְך ָהעֹוָלם ּבֹוֵרא ּפְ רּוְך ַאּתָ ּבָ
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commentators say that the four Hebrew letters for Karpas (Kaf, Resh, Pe and 
Samech) are an acrostic of  60) ספרך and the Hebrew word for back-breaking 
labor). The Samech-60 represents 60 myriads (ten thousands) of workers 
for a total of 600,000 (Jewish adult males) who worked as slaves in Egypt. 
However, if this reasoning is correct, then if the Rabbis, in naming this 
ritual, wanted to allude to the slavery in Egypt, they should have called 
it Saprach (ספרך) – without having to alter the order of the letters to show 
the 600,000 slaves in back-breaking labor. And why allude to this specific 
idea NOW at the very beginning of the Seder, even before we begin to tell 
the story? There are many references later in Haggadah that describe this 
very concept. Why, then, IS the ritual called Karpas, especially as the first 
action performed in the Haggadah relating to Pesach?
 In order to answer this question, we need to discover the origin 
of the Hebrew word Karpas in the Tanach (the Jewish Bible). The only 
mention of this word in the entire Bible is in the book of Esther (1:6). In 

URCHATZ ּוְרַחץ
..The hands are washed without saying a blessing

KARPAS ס ְרּפַ  ּכַ
The Karpas [a vegetable, usually celery or parsley] is dipped in salt water 

and eaten after the following blessing:

Blessed are You, God our Elohim, King of the universe, who 
creates the produce of the earth.
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describing the clothing worn by King Achashverosh, it says that one of 
the garments was made with a material and color called Karpas. Thus, 
Karpas is a type of royal garment with a unique color. How is this garment 
in the Purim story related to Pesach and the Haggadah? Rashi helps us out 
with his explanation of another word in the Book of Genesis. When Jacob 
gives his favorite son, Joseph, the Coat of Many Colors, the Hebrew term 
is Kutonet Pasim (כתונת פסים). Rashi comments on the word פסים-Pasim 
(Genesis 37:3) “פסים - לשון כלי מלת כמו כרפס ותכלת” “This is a garment of fine 
wool like Karpas and turquoise”. Rashi, then, is telling us that the word 
 Pasim in the Torah is actually a contraction of the word Karpasim or-פסים
Karpas. Therefore, Karpas was the full name of the type of coat worn by 
Joseph. But how does THIS concept relate to the Haggadah?

 Rabbi Isaac Bernstein, based on Rabbeinu Manoach (a commentary 
on Maimonides, Hilchot Chametz Umatazah 8:2), explains that the Rabbis 
intentionally wanted us to recall that Coat of Many Colors when we begin 
the Seder in earnest. It was this act of Jacob giving the coat to Joseph 
that caused great enmity between the children of Jacob or בני ישראל, the 
children of Israel. This, in turn, led to the selling of Joseph by the brothers 
and Joseph’s slavery in Egypt. Eventually, this caused all the brothers and 
Jacob to settle in Egypt and the eventual slavery by the Jewish people. Thus, 
the Rabbis intentionally wanted us to recall, even before we begin to tell 
the story of Jewish slavery in Egypt – how we arrived in Egypt in the first 
place. It was because one Jew hated another Jew, brother hated brother. Only 
once we recognize how the Jews came down to Egypt and the causes, are 
we ready to tell the story and explain how the Jews left Egypt. By calling 
the vegetable Karpas, the Rabbis wanted us to recall that Karpas coat and 
the hatred it symbolized and what is led to.

 And it is partially for this reason that when the Jews left Egypt, they 
needed to show the opposite value – brotherly love, rather than brotherly 
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hatred. Before the Jews could leave Egypt, they were asked by G-d to 
demonstrate that they had learned their lesson about Jewish and family 
hatred and love. Therefore, before the Jews could leave Egypt, they had 
to show the uniting of a Jewish family by placing the blood of the Paschal 
sacrifice on the doorpost of the house, the home, the symbol of the Jewish 
family (Exodus 12:7). The Paschal sacrifice itself had to be eaten by the entire 
family (Exodus 12:3), demonstrating, once again, the unity of the family. 
And if the family was too small to complete the eating of the entire animal, 
the neighbors had to join in (Exodus 12:4) who were usually the extended 
family of uncles, aunts, cousins and grandparents. In addition, another unique 
Jewish law regarding the Paschal sacrifice in the Holy Temple in Jerusalem 
was that each and every Jew who partook of this sacrifice had to enter the 
Temple from the very same gate (Pesachim 91a). This further demonstrated 
Jewish unity each and every Pesach, even after the Jews left Egypt.
 Until now, we have spoken only of the name of the Karpas. But the 
dipping of the Karpas itself symbolizes two of the dippings mentioned in the 
Torah regarding the entire Pesach story. In a defiant act in order to fool their 
father (Genesis 37:31-32), the bothers dipped that multi-colored Karpas coat 
in an animal’s blood, as a "proof" that Joseph was killed by a wild animal. 
This dipping of hatred and defiance is ultimately redeemed by the symbol of 
dipping of the Paschal sacrifice in the blood that is put on the doorpost. Our 
dipping tonight of the Karpas recalls both dippings – the dipping of hatred 
by the brothers and the dipping of love and unity by each Jewish family on 
the night before they left Egypt.
 Therefore, by calling this first action of the Seder Karpas, the Rabbis 
wanted us to recall all of these ideas – the disunity and hatred of Jewish 
brothers that led us into Egypt and the need for unity and Jewish love as 
families, that merited the redemption of the Jewish people from Egypt. 
Now that the stage has been set, the story of the Jews in Egypt can begin 
in earnest.
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ָהא ַלְחָמא ַעְנָיא 
THIS IS THE BREAD OF AFFLICTION

 There are a number of glaring questions both about the form and 
content of this paragraph, as well as its purpose in the Haggadah. 
1) This is the only paragraph in the entire Haggadah that is written in the 
Aramaic language. If this was the vernacular at the time the Haggadah 
was written, then why isn't the entire Haggadah in Aramaic instead of 
Hebrew? And, if not, then what is unique to this particular paragraph that 
the Rabbis chose to write only it in Aramaic and not Hebrew like the rest 
of the Haggadah?  
2) After raising the "Matzah of Poverty," We invite anyone and everyone 
who needs a Seder to join us at our table. But this seems like a very hollow 
invitation and a gesture devoid of meaning and sincerity. Who hears this 
invitation? Only the people already gathered at the table! If this invitation 
is indeed sincere, it would be made directly to people in need, days before 

ַיַחץ
יקח המצה האמצעית ויבצענה לשניים, החלק הגדול יניח למען תהיה שמורה לאפיקומן.

יד ַמּגִ
־אומרים ההגדה מ"הא לחמא עניא“ עד "גאל ישראל“. באמירת ההגדה יכווין לקיים מצוות עשה שבתו

רה לספר ביציאת מצרים בליל פסח, ואומר:

ְכִפין  ּדִ ל  ּכָ ַאְרָעא ְדִמְצָרִים.  ּבְ י ֲאָכלּו ַאְבָהָתָנא  ּדִ ָהא ַלְחָמא ַעְנָיא 
ָאה  ַהּבָ ָנה  ְלׁשָ ָהָכא  א  ּתָ ַהּשַ ְוִיְפַסח.  ֵייֵתי  ְצִריְך  ּדִ ל  ּכָ ְוֵייכֹול.  ֵייֵתי 

ֵני חֹוִרין: ָאה ּבְ ָנה ַהּבָ י ְלׁשָ א ַעְבּדֵ ּתָ ַ ָרֵאל. ַהׁשּ ַאְרָעא ְדִיׂשְ ּבְ
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the Seder. Alternatively, the Rabbis should have instituted this invitation 
publicly in the Synagogue after the Maariv-Evening service on Pesach 
night, in case anyone in attendance has no place to celebrate the Seder 
(if this were a  yearly public custom, then people without a Seder would 
intentionally gather in the Synagogue waiting for such an invitation, and 
the offer would certainly have some actual takers). Even if this invitation 
is only supposed to be a symbolic gesture, then the Rabbis still should 
have placed it at the very beginning of the Seder before the Kiddush. Why 
is it placed specifically here, in the middle of the proceedings, when an 
invitation seems to make no sense?

3) The words "כל דצריך ייתי ויפסח - He who is in need, let him let him come 
and partake of the Pesach." Why is the Paschal sacrifice referred to in this 
particular paragraph, when today we do not offer this sacrifice after the 
destruction of the Holy Temple?
4) After we invite the people to join us, we state in this paragraph that this 

YACHATZ  ַיַחץ
The middle Matzah is broken in half. The larger of the two halves is hidden away, to be 

eaten later as the Afikoman. 

MAGGID  יד ַמּגִ
The Seder-Plate is raised and the Matzot are uncovered in order to signal the beginning 

of the Haggadah.

This is the bread of affliction which our fathers did eat 
in the land of Egypt. let all who hunger come and eat. 
let all who are in need come and partake of the Paschal 
lamb! Now we are here; next year – in the land of Israel! 

Now we are slaves; next year – free men!
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year we are in the Diaspora, but next year we hope to be in the Land of 
Israel (implying after the Coming of the Messiah, rebuilding of the Third 
Temple and offering the Paschal Sacrifice by the Holy Temple). While this 
is a noble aspiration and (should be) the desire of all Jews every day of 
their lives, why is it mentioned specifically here? What is the connection 

Matzot baked in the Displaced Persons camp in Rodenberg, following World War II
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to inviting people to the Seder? We can understand this expression and 
sentiment AFTER the Seder is complete, and it is then that we traditionally 
do say "Next Year in Jerusalem." But why now? Why here?
5) We end this strange paragraph by saying that this year we are slaves, 
but we hope that by next year we will be free. Isn't the entire point of the 
Seder to feel free tonight, and NOT next year (see Introductory discussion 
of Seder-order)? And are we really slaves now, today, in the 21st century? 
And what is the connection between the slave-freedom statement and the 
previous sentiments and statements in this paragraph? 

 All five of these strong questions can be answered by understanding 
this הא לחמא עניא paragraph according to the NETZI"V (Rabbi Naftali Tzvi 
Yehudah Berlin, 1817-1893). According to his approach, this particular 
paragraph of הא לחמא עניא was added after the text of the Haggadah had 
been established many years before. While the original Haggadah text 
was in Hebrew, this later addition was placed in the Haggadah after the 
Destruction of the Temple, and was intentionally written in the vernacular 
Aramaic, precisely to show that it was a later addition. But why was it 
specifically added at all? And why added here?

 The breaking of the Middle Matzah is the first introduction of 
Matzah at the Seder. Before the Temple's destruction Matzah represented 
only Matzah, and was eaten along with the Paschal Sacrifice and the Maror-
Bitter Herbs. But AFTER the Temple was destroyed, the Matzah now 
ALSO symbolized and represented the Paschal sacrifice itself, which is 
forbidden to be brought subsequent to  the Temple's destruction. That is 
why many have a custom not to eat any roasted meat at all on Seder night, 
so that no one may wrongly think that our meat in any way represents the 
Paschal sacrifice which had to be roasted. Therefore, it is the Matzah of 
the Afikoman that takes the place of the Paschal sacrifice, which also had 
to be eaten at the end of the meal for dessert, after the entire meal was 
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served, and also had to be completed before midnight (Pesachim 119b). 
The reason this Matzah is now called "Poor Man's Bread" is because now, 
without the Temple, we are reduced to having this Matzah represent the 
Paschal Sacrifice.
 But any symbol of something connected to the Holy Temple had to, 
by definition, be different from the original item or action in the Temple. 
Therefore, today's synagogue (Mikdash Me-at-Miniature Temple) may 
not at all resemble the structure of the Holy Temple at all. The Menorah 
inside the synagogue may not be of 7 branches like the original Menorah 
in the Holy Temple. In a similar manner, this Matzah that symbolizes the 
Paschal sacrifice, may not take on all of the Halachot-Jewish laws of the 
original Paschal Sacrifice. One example of this involves who may eat the 

Baking Matzot in the Warsaw Ghetto in Poland
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Paschal Sacrifice. If the real sacrifice had been brought tonight, then the 
invitation for an outsider to be included in the eating of the roasted meat 
would have had to come much earlier. Every person  who could eat from 
this sacrifice had to be designated or "invited" before it was brought or 
sacrificed, much earlier in the day. Inviting someone now, at the Seder, to 
eat from the meat of the Paschal sacrifice, would violate Jewish law and 
render it invalid. Thus, in order to clearly differentiate this Matzah before us 
from the Paschal sacrifice it represents, we specifically invite people now, 
at the first introduction of Matzah at the Seder, in order to demonstrate that 
this Matzah is indeed different from the Holy Temple's Paschal sacrifice, 
where such an invitation would be forbidden.
 Now we can readily understand the context and connection of the 
rest of the words in this paragraph. We intentionally say the words "כל 
 He who is in need, let him let him come and partake of the - דצריך ייתי ויפסח
Pesach." We DO invite the person to partake of the Paschal sacrifice – in the 
symbolic sense – as we introduce its symbolic substitute, the Matzah. Today 
we are indeed situated "here" in the Diaspora (or at best in an Israel devoid 
of the Temple). Hence, as we recall the Paschal Sacrifice that once was, we 
long for next year in a Jerusalem where we can sacrifice the real animal and 
not substitute the Matzah. Thus, these words are indeed appropriate here. 
Similarly, we are indeed still psychological slaves in some sense, as long 
as there is no Temple. The ultimate freedom will be felt "next year" when 
we will, please G-d, be in the Temple in Jerusalem and offer the original 
Paschal Sacrifice.
 Therefore, we highlight our lack of a Temple by pronouncing these 
words in Aramaic, the post-destruction vernacular, and realize that while 
we have to be satisfied now with the Matzah that only symbolizes the 
Paschal sacrifice, next year we hope to be in Jerusalem and offer up the 
actual sacrifice in the Holy Temple, where we will truly feel spiritually free 
in all senses of the word.
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ְצִריְך ל ּדִ ְכִפין.. ּכָ ל ּדִ ּכָ
 ALL WHO ARE HUNGRY… ALL WHO ARE NEEDY

 There is a principle in classical Torah exegesis (פרשנות) that there are 
no extra words, or even any extra letters, in the Torah. Therefore, anything 
that appears to be superfluous is intentionally placed there in order to teach 
us something. With regard to the Haggadah, there are those commentators 
who apply the same principle in analyzing the various phrases in the 
Haggadah text.

 In the הא לחמא עניא paragraph, there appear to be two phrases that are 
essentially the same idea, and thus one expression seems to be unnecessary. 
When we invite outsiders to join our Seder, the text reads ",כל דכפין ייתי ויכול 
 Let all who are hungry come and eat. Let all who are – כל דצריך ייתי ויפסח
needy join our Pesach." This seems to be inviting poor people twice to our 
Seder. Why was it necessary for the Rabbis to insist on both expressions 
when one seems extraneous? 
 Rabbi Shlomo Riskin explains that these two expressions are not 
at all the same and are not redundant. We are essentially inviting to our 
Seder two entirely different groups of people. There are those Jews, who, 
unfortunately, even today in the 21st century, are physically poor, who 
lack the funds to buy all the delicacies needed to make a proper Seder, 
especially the expensive Matzah, and entire Seder meal and wine. We 
invite these people to join us: "כל דכפין ייתי ויכול – Let all who are hungry 
come and eat." There have always been Jews who are too poor, even with 
the various Tzedaka organizations and Maaot Chitim (funds specifically 
designated to allow poor people to make their own Seders). But there is 
another group of people, who may be very wealthy, even millionaires. 
But they, too, cannot make a Seder for themselves. They lack the proper 
training, Jewish knowledge and background to conduct a Pesach Seder, 
although they want to participate on Pesach night. Even though they have 
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the physical means to prepare a Seder, they are indeed "needy" – of a family 
that will welcome them, explain the various concepts, rituals and values of 
the Seder to help them understand. Today, unfortunately, this group may 
represent the majority of Jews in the world. We are obligated to invite 
them to join us on Seder night and to help them come closer to Jewish 
life.  Within this group, too, there are those people who might even know 
how to make a Seder and even have the financial means to buy everything 
necessary. But, unfortunately, these are individuals who are not surrounded 
by a family who makes a Seder or do not have friends to invite them over 
on Pesach night. These people are also "needy" in a different sense. We 
invite these strangers as well: " כל דצריך ייתי ויפסח –Let all who are needy 
join our Pesach."
 Thus, in this paragraph, we invite both the poor who are hungry 
to join us, as well as those who are needy in other ways, to partake of our 
Seder on this night that is designated to unite the entire Jewish people.

“People in Israel buy 
chicken with coupons 
given for the sick and 
infirm (1950’s)”



הגדה של פסח�0

מחזירין הקערה ומוזגין לו כוס שני וכאן הבן שואל.

ילֹות: ל ַהּלֵ ה ִמּכָ ְיָלה ַהּזֶ ה ַהּלַ ּנָ ּתַ ׁשְ ַמה ּנִ
ה. ילֹות ָאנּו אֹוְכִלין ָחֵמץ ּוַמּצָ ָכל ַהּלֵ ּבְ ׁשֶ

ה: ּלֹו ַמּצָ ה ּכֻ ְיָלה ַהּזֶ ַהּלַ
ָאר ְיָרקֹות. ילֹות ָאנּו אֹוְכִלין ׁשְ ָכל ַהּלֵ ּבְ ׁשֶ

ה ָמרֹור: ְיָלה ַהּזֶ ַהּלַ
ַעם ֶאָחת. יִלין ֲאִפילּו ּפַ ילֹות ֵאין ָאנּו ַמְטּבִ ָכל ַהּלֵ ּבְ ׁשֶ

ָעִמים: י ּפְ ּתֵ ה ׁשְ ְיָלה ַהּזֶ ַהּלַ
ין. ִבין ּוֵבין ְמֻסּבִ ין יֹוׁשְ ילֹות ָאנּו אֹוְכִלין ּבֵ ָכל ַהּלֵ ּבְ ׁשֶ

ין:  נּו ְמֻסּבִ ּלָ ה ּכֻ ְיָלה ַהּזֶ ַהּלַ

ה ּנָ ּתַ ׁשְ ַמה ּנִ
WHY IS THIS NIGHT DIFFERENT

 One of the crucial and classic scenes in any Seder is the sight of 
little children asking their parents the Four Questions of the Ma Nishtana. 
This is a central event in the Seder for Halachik, emotional and Hashkafic 
reasons (see Introduction paragraphs about the Seder-Order of the Evening). 
It is "common knowledge" that these four particular questions are the very 
ones that little children would "naturally" ask their elders – the details 
of why this Pesach night is different from any other night of the Jewish 
year. But is this really so? Are THESE the 4 particular questions that little 
children would actually ask? Are these really the details that would bother 
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The second cup of wine is poured as the Seder-Plate is replaced and the Matzot are 
covered. The youngest person present recites the “Four Questions.“

How different is this
night from all other nights?

On all other nights we may eat either Chametz 
or Matzah; why on this night only Matzah? 

On all other nights we eat other kinds of herbs; 
why on this night bitter herbs?

On all other nights we do not even dip the herbs 
once; why on this night do we dip twice?

On all other nights we eat either sitting or 
reclining; why on this night do we all recline?

a small child about Pesach night? A cursory examination of each of the 
Four Questions of Ma Nishtana will show that these four questions could 
not possibly be asked by a small innocent child regarding the Seder. One 
simply has to analyze the content of each question to discover this to be 
true.
QUESTION 1 – The child asks why is it that on every other night we eat 
Chametz and Matzah, but tonight we eat only Matzah. How could a small 
child possibly know at this point in the Seder that we will only eat Matzah 
the entire night and not any Chametz? If this question were posed by a 
child after the Seder is complete, then it would make sense. But the Rabbis 
placed these four queries at the beginning of the Haggadah. How could 
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a little child possibly be expected to know what will occur later on in the 
Seder?
QUESTION 2 – In this question, the child asks: "On all other nights we eat 
all kinds of vegetables, but tonight we eat only Maror-Bitter Herbs. Why?" 
How does this question make any sense at all? We just ate "another kind 
of vegetable" called Karpas a few moments ago. We have not yet eaten the 
Maror. So how would a child possibly say that we eat only Maror-Bitter 
Herbs tonight and not other vegetables, when this is simply not true? And 
how could a little child possibly know at this point of the Seder that we 
will eat Maror-Bitter Herbs later on?
QUESTION 3 – The child asks about the two dippings tonight vs. no dippings 
any other night of the year. It is true that the child just witnessed one 
dipping – of the Karpas vegetable in the salt water. And if the child asked 
about that one dipping, that would be logical. But TWO dippings? Is the 
child a clairvoyant? Once again, how would the little child know at this 
point in the Seder that later on we will dip again? And if we possibly try 
to explain that this child remembers from last year's Seder, then the child 
will undoubtedly also remember the answers from last year's Seder as well, 
and then have no questions at all tonight. 
QUESTION 4 – We only recline all night tonight (when we eat) but not the 
rest of the year. While it is true that the child saw everyone reclining when 
drinking the wine a few moments ago, that is not the question the Rabbis 
composed. Were the question "why do we recline when we say Kiddush 
only tonight?" that would make sense. It says all night we recline. But once 
again, the only explanation seems to be that we must ascribe supernatural 
powers to this little child that he or she already knows what will happen 
the entire night. This question, then, certainly does not make sense.
 All four questions, then, are not logical at all and not appropriate 
for a child 3-7 years old, the usually assumed age of "little children". What 
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questions would make sense logically for a little child to ask? What aspects 
of Seder night would a youngster notice and ask "Why is this night different 
from all other nights?"
HYPOTHETICAL QUESTION 1 – On all other nights we have different dishes, 
but tonight we have special (Pesachdik) plates, glasses and silverware. 
Why?
HYPOTHETICAL QUESTION 2 – On all other nights we have our regular 
friends and relatives who often come over. Why are so many "new" people 
here tonight, and who are they?
HYPOTHETICAL QUESTION 3 –  On all other (holiday) nights we wash 
with a Beracha after Kiddush, then make Hamotzi on bread or Matzah, and 
then eat the meal. Why didn't we do that tonight? 
HYPOTHETICAL QUESTION 4 – On all other nights we never wash before 
eating a vegetable. Why tonight do we wash without a Beracha and then 
eat a vegetable?
 Why didn't the Rabbis select these logical questions as the Ma 
Nishtana? What is really going on? Why did the Rabbis choose 4 questions 
that a little child would never ask?
 In order to resolve this difficulty, we must, once again, return 
to something discussed earlier (Introduction to the Seder-Order in the 
Haggadah). Principle 3 states that the Rabbis intentionally wanted us to 
understand the Haggadah on a deeper level. They intentionally imbedded 
deeper concepts in the Haggadah for us, as adults, to learn new and more 
profound ideas each year.  The Ma Nishtana clearly is an example of this. 
While there are numerous approaches to solve our problem and present 
underlying ideas, we will present two approaches.
 The Abarbanel (1437-1508) explains that these four questions are 
not four independent units. Rather, all four must be taken together and there 
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is actually only one overarching question. This question is not "why is this 
night different from all other nights of the year?" but, more accurately, "why 
is this Pesach night different from every other Jewish holiday (night) of 
the year?". 
 Each Jewish holiday contains its own special rituals and symbols, 
some from the Torah and some Rabbinic. Rosh Hashana, for example, has 
the Shofar (from the Torah) and the customs to eat various foods (from 
the Rabbis). Yom Kippur has the fasting and four other prohibitions of the 
body (from the Torah) and wearing the Kittel or white garments (Rabbinic). 
Sukkot clearly has two major Torah symbols of the Sukkah and the Four 
Species. Even Shavuot, which has no Torah symbols, has Rabbinic customs 
of eating dairy and learning Torah all night. The Rabbinic holidays of 
Chanukah and Purim also have their symbols and Mitzvot. In each of these 
holidays, all of the symbols and rituals blend together in one theme, or two 
themes that complement each other. The food and Shofar on Rosh Hashana 
all are to inspire Teshuva-Repentance and a good year. This is similar for 
all the other Jewish holidays as well. On Sukkot, for example, the theme 
of relying on G-d and going outside to live in a Sukkah complements the 
idea of all the parts of one's body coming together to serve G-d (the Four 
Species) or, in an alternative explanation, all parts of the Jewish people 
coming together as one.
 But Pesach night is different. It breaks the pattern. Unlike all of the 
other holidays, the symbols and rituals at the Seder contradict one another. 
The Matzah, a poor person's bread, is the symbol of slavery and poverty. So, 
too, the Maror-Bitter Herbs symbolize the pain of slavery. Yet, some of the 
other symbols and rituals of the Seder denote opposite ideas and themes. 
The dipping symbolizes wealth and freedom, the opposite of poverty 
and slavery. Similarly, in the ancient traditions, it is only wealthy people 
recline. Therefore, the deeper question of the Ma Nishtana is precisely 
this: Why is this holiday night different from every other holiday night 



�� THE PESACH HAGGADAH

of the year? On all other holidays, the symbols and themes are clear, and 
work in consonance with each other. But on Pesach night, the symbols 
are contradictory – wavering between slavery and poverty (the first two 
"questions") and freedom and wealth (the third and fourth "questions"). 
Therefore, says Abarbanel, it is one long question: Ma Nishtana?
 What is the answer to this question? One need only look at the very 
next words in the Haggadah to discover the answer: Pesach is both at the 
same time, on the same night. The words in the Haggadah say "עבדים היינו 
 We were slaves to Pharaoh in Egypt – לפרעה במצרים ויוציאנו ד' אלוקינו משם
but G-d our L-rd took us out from there." Since we are supposed to feel 
that we are slaves tonight and then feel as if we have achieved freedom 
(see Principle 2 in the Introduction about the Seder - Order), we need all 
the symbols of slavery and poverty to help us first feel like slaves. But then 
we also need the symbols of freedom and wealth to help us feel as if we 
are indeed free people. Thus, while the symbols might seem contradictory, 
if we use each Pesach symbol and ritual in its proper time at the Seder, 

The singing of the  “Four Questions” with new Olim children in Tel Aviv, 1949
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then we are fulfilling the Mitzvah and the goal that the Rabbis intended 
for us.
 A second approach to help us understand the deeper meaning of 
the Ma Nishtana was taken by Rabbi Ephraim Luntschitz (1550-1619), 
author of the Kli Yakar. In an effort to explain the word "night" on a more 
profound level, the Kli Yakar says that night always symbolizes the darkest 
times in a person's life, and for the Jewish people as well (see Psalms 92:3). 
Specifically, "night" is the classic symbol for Galut-Exile in Jewish history. 
Therefore, the Ma Nishtana is not referring to Pesach at all, but, rather, is 
comparing the various periods of Galut-Exile throughout Jewish history.
 Essentially, there have been three major periods when the Jews have 
left the Land of Israel for the Diaspora. The first occurred when all Jews in 
the world, Jacob and his family, willingly departed the Land of Israel and 
went down to Egypt, and then eventually the entire Jewish people became 
slaves there. This period lasted for 210 years. After the first Holy Temple 
was destroyed in 586 BCE, the Jews spent 70 years of Exile in Babylonia 
before they were allowed to return to the Land of Israel. Then, after the 
Second Holy Temple was destroyed by the Romans in 70 CE, the Jews 
were forced to leave the Land. Since the Temple has not yet been restored, 
we are still in this Galut-Exile,  a period that has lasted for more than 1935 
years and is still continuing today. If the "night" in the Ma Nishtana does 
indeed signify Galut-Exile, then the deeper question is "Why is this Exile-
night, so different (and so much more painful) than all other nights-Exiles? 
Why is this Exile so long, for more than 1935 years, while the other Exiles 
were of a much shorter duration (210 and 70 years)? What have the Jewish 
people done to deserve such a long Galut-Exile this time, as compared to 
previous Exiles?
 After posing this thoughtful question, the four paragraphs that 
follow, that we normally take to be specific questions to support the original 
question, are not, in the view of Rabbi Luntschitz, questions at all! They 
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are four answers, explaining why this Exile is so much worse and so much 
longer than the others. In fact, it makes even more senses grammatically to 
translate the word "שבכל", as “for this reason” and not as a question “Why 
on every other night.” What, then ARE the four reasons that we Jews have 
suffered for so long in this seemingly endless Galut-Exile?

REASON  1 – All other Exiles (nights) had both Chametz and Matzah. 
Chametz is dough that binds together, and can be seen as the symbol of 
Jewish unity, while the word Matzah technically signifies "that which 
breaks or divides." Thus, in all the other Exiles we had both Jewish unity 
and some disunity. In Egypt, for example, the entire Jewish people came 
together in following Moshe and in leaving Egypt. They were unified 
as Jews, as they kept distinctively Jewish names and language (Midrash 
Vayikrah Rabbah 32:5). But there was some disunity as well, as we see one 
Jew about to strike another Jew (Exodus 2:13). Similarly, in the Babylonian 
Exile, depicted most clearly in the story of Purim, there was Jewish unity, 
for example, when all the Jewish people fasted on Esther's behalf (Esther 
4:16-17) and when they fought the enemy in a unified manner on the 13th 
of Adar. There was some disunity as well, as alluded to in the last verse of 
the Book of Esther. After all he had done, Mordechai was only accepted by 
most, not all, of the Jewish people (Esther 10:3). But in our Galut-Exile, 
there is only Matzah, only disunity. The names of the groups of Jews who 
fight among themselves change from generation to generation, from country 
to country, but this sad factor has plagued Jewish people during this entire 
exile. Sephardim and Ashkenazim, Chasidim and Misnagdim. Reform, 
Conservative and Orthodox. The examples of the hatred of Jews for each 
other are too numerous to list. The classic sad joke about "two Jews and 
three Shuls" is a phenomenon of this Galut-Exile, not the previous nights-
Exiles. If we want to know why this Galut-Exile is so much longer, then 
we have only ourselves to blame. It is a Galut-Exile of only Matzah, only 
strife between Jews.
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REASON 2 – According to Kli Yakar, the bitterness of the Maror-Bitter 
Herbs symbolize the human frailty of greed, since it is greed and jealousy 
that leads to so much bitterness between people. During all nights-Exiles 
there were "other vegetables" but not Maror-Bitter Herbs, the trait of 
greed by Jews. In Egypt, for example, during the plague of Darkness, it 
would have been so easy for the Jews to simply take the valuables of their 
Egyptian neighbors (the Midrash, in fact, says they went into the Egyptian 
houses and saw where these valuables were hidden). It would not have 
taken much greed to justify taking the gold, silver and jewelry of the hated 
Egyptians who had tortured them. And, yet, the Jews did not take any of 
these valuables, and only later on asked their Egyptian neighbors for these 
items as a parting gift (Exodus 3:22, 12:35), which they received. This 
shows that the Jews in Egypt were not greedy. Similarly, in Persia, after 
having defeated the enemy, Haman's cohorts, in battle, the Jews could have 
easily and justifiably taken the booty, a common practice at that time. Yet, 
the Megilah specifically says (Esther 9:9) that the Jews did not take any 
of the spoils of war. This, too, shows that they were not greedy. But in 
our Galut-Exile? Jewish greed has been pervasive. It is that characteristic, 
more than any other, that our anti-Semitic enemies have use to stereotype 
us Jews over the last 1900+ years. Why is this night-Exile different and 
longer than the other nights-Exiles? This night is all Maror-Bitter Herbs. 
This night is full of Jewish greed.

REASON 3 – What is the symbol of dipping? This is the characteristic of 
sensuality, which includes sexual promiscuity. During all the other nights-
Exiles, we did not dip even once. One of the reasons that Jews remained 
Jews in Egypt and merited the redemption says the Midrash (Midrash 
Vayikrah Rabbah 32:5), was that they were not promiscuous in Egypt. 
Rashi (commentary to Numbers 26:5) states that in Egypt there were no 
illegitimate children at all within the Jewish people.  And in the Babylonian 
exile, according to some Midrashim (Midrash Abba Gurion 1:6), the Jews 
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invited to the feast of Achashverosh refused to eat the non-Kosher food, 
despite great peer pressure to do so.   But during this night-Exile? Jews 
dip twice. This is true today, more than at any time during the last 1935+ 
years. Jews in the Diaspora often flaunt their wealth and use it to satisfy 
any and all urges. They indulge themselves in every physical pleasure life 
has to offer, adopting this Western value to the fullest. Why is this night-
Exile so much longer? Jews in this Galut-Exile have committed the sin of 
sensuality. 

REASON 4 – Reclining is fine for the Seder, and it fulfills the obligation 
to appear as royalty and free people. But reclining can also symbolize 
laziness. Jews were demonized by non-Jews and displayed many character 
flaws throughout their history. But they were rarely called lazy. It is true 
that there were always some lazy Jews. Thus, on all other nights-Exiles, 
Jews both reclined and did not recline. But during this night-Exile "כולנו 
 all Jews have been lazy (by and large). In the many years of this – "מסובין
Galut-Exile, Jews did not display the same energy and commitment as in 
the previous Exiles. Today, especially, it is far easier to be observant than 
in any other generation. And yet, it is a fact that fewer Jews today than 
ever before carefully observe Mitzvot, often due to laziness. While there 
are more Jews today eating Glatt Kosher, there are also many more Jews 
today eating non-Kosher than ever before, even though thousands of Kosher 
products are on the shelves of almost every supermarket. While modern 
inventions have made Shabbat observance far easier than any other time 
during Jewish history, the sad fact is that too many Jews are simply too 
lazy to keep Shabbat and its demands.

 Why is this night-Exile so much longer than the previous night-
Exiles? Four reasons: Lack of Jewish unity, Jewish greed, Jewish sensuality 
and Jewish laziness. The lessons of the Ma Nishtana are clear. In order to 
end this long night of Galut-Exile, we need to reverse this trend.  
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          ֲעָבִדים ָהִיינוּ 
WE WERE SLAVES   

 We were slaves to Pharaoh in Egypt". If it is – עבדים היינו לפרעה במצרים".1
our objective to analyze and understand each word of the Haggadah and 
assume that there are no extraneous words, then this four word expression 
is a troublesome one. Either we, the Jewish people, were slaves to Pharaoh 
OR we were slaves to Egypt – the entire country. The Haggadah could have 
said either one, and we would understand the situation very well. But one 
of these words is certainly not needed. Why does this expression include 
both "Pharaoh" and "Egypt"?
 Rabbi Joseph Dov Soloveitchik (1903-1998) explains that there are 
two types of possible systems of slavery. Slaves can either be owned by 
individuals, such as the plantation owners in the United States before the 

יהיו המצות מגולות קצת בשעה שאומרים ההגדה, שעיקר קיום מצוות סיפור יציאת מצרים הוא בשעה 
שמצה ומרור מונחים לפניך.

ֱאלֵֹהינּו  ְיָי  ַוּיֹוִציֵאנּו  ִמְצָרִים.  ּבְ ְלַפְרעֹה  ָהִיינּו  ֲעָבִדים 
הֹוִציא  לֹא  ְוִאּלּו  ְנטּוָיה.  ּוִבְזרֹוע  ֲחָזָקה  ָיד  ּבְ ם  ָ ִמׁשּ
ָאנּו  ֲהֵרי  ְצַרִים.  ִמּמִ ֲאבֹוֵתינּו  ֶאת  הּוא  רּוְך  ּבָ דֹוׁש  ַהּקָ
ִמְצָרִים.  ּבְ ְלַפְרעֹה  ָהִיינּו  ִדים  ְעּבָ ְמׁשֻ ָבֵנינּו  ּוְבֵני  ּוָבֵנינּו 
נּו  ּלָ ּכֻ ְזֵקִנים.  נּו  ּלָ ּכֻ ְנבֹוִנים.  נּו  ּלָ ּכֻ ֲחָכִמים.  נּו  ּלָ ּכֻ ַוֲאִפּלּו 
יִציַאת  ּבִ ר  ְלַסּפֵ ָעֵלינּו  ִמְצָוה  ַהּתֹוָרה.  ֶאת  יֹוְדִעים 
ֶזה  ֲהֵרי  ִמְצַרִים  יִציַאת  ּבִ ר  ְלַסּפֵ ה  ְרּבֶ ַהּמַ ְוָכל  ִמְצָרִים. 

ח: ּבָ ְמׁשֻ
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The matzvahs are partially covered since the mitzvah is to tell the story of the Exodus 
from Egypt with the matzah and bitter herbs before us.

We were slaves to Pharaoh in Egypt but God, our Elohim, 
brought us out of there with a strong hand and an out-
stretched arm. And if the Holy One (blessed is He) had 
not brought our fathers out from Egypt, then we, and our 
children, and our childrens’ children would still be slaves 
to Pharaoh in Egypt. Now even if we were all wise, even 
if we were all understanding, even if we were all old, and 
even if we were all learned in the Torah, it would still be 
our duty to tell the story of the going out of Egypt. And 
the more one tells of the story of the going out of Egypt, 

the more praise one deserves.

Civil War. Or, slaves could be owned by the state, such as in the Soviet 
Union or even Nazi Germany. The advantage of being a slave owned 
by an individual is that there is often a personal relationship between 
slave and master, sometimes even a friendship. This could be seen in the 
relationship in southern United States between some slaves and masters, 
where the slaves were sometimes treated as part of the family, and many 
slaves returned to their plantations even after they were freed by Lincoln. 
Similarly, there was a personal relationship between Joseph the slave and 
his master Potiphar. On the other hand, being a private slave could be 
disadvantageous as well, as the master could mistreat his personal slave 
with impunity. The state as master had an impersonal relationship with 
each slave, but all slaves were treated the same. The Jews believed that 
they were slaves only to Pharaoh. Therefore, when Pharaoh died, the Torah 
says that the Jews cried and groaned (Exodus 2:23). Why? They thought 
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that they were the personal slaves of Pharaoh, and now, in his death, they 
would be freed. But they learned right then and there that they were actually 
slaves to the state, without any personal relationship to the King at all. 
The fact that all Egyptian kings were called Pharaoh, demonstrates that 
all Egyptian leaders were faceless heads of state, all the same. Nothing 
changed in the status of the Jewish slaves, even when one Pharaoh died. 
This is the relationship depicted in our phrase of "עבדים היינו לפרעה במצרים 
– We were slaves to Pharaoh in Egypt". The Jews thought originally they 
were slaves only to one Pharaoh, with a special relationship to this ruler. 
They later realized that they were slaves to the state and to every Pharaoh, 
who demonstrated the same impersonal relationship to the Jews, along with 
extreme cruelty. 

 ואילו לא הוציא הקב"ה את אבותינו ממצרים, הרי אנו ובנינו ובני בנינו משעובדים היינו".2
 If the Holy One, Blessed be He, had not taken our fathers – לפרעה במצרים
out of Egypt, then we, our children, and our children's children would still 
be enslaved to Pharaoh in Egypt". Can this statement really be accurate? 
If G-d had not taken the Jews out of Egypt so long ago, we still would be 
slaves to Pharaoh today, 3000 years later? Is there any people in the world 
who has remained a slave of another country continuously for 3000 years? 
Every country undergoes political changes every so often. Surely one less 
cruel King Pharaoh would have come along once in 3000 and freed the 
Jews. Or another country would have overthrown the leadership of Egypt 
and freed the Jews at some point. So why proclaim in the Haggadah that we 
would still be slaves today if G-d had not taken the Jews out of Egypt?

 The answer lies in a different and deeper understanding of one 
Hebrew word used in the paragraph. After so many years of physical and 
psychological slavery, had the Jews not been freed by G-d, then there were 
only two possible ways that the servitude of the Jews could have come 
to an end: 1) A benevolent, despotic Pharaoh would have come along and 
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freed the Jews out of pity or their work would no longer suit his needs 
2) A foreign ruler would overthrow Egypt and free the Jews. The Jews 
themselves, after so many year of slavery, were incapable of rising up 
themselves and fighting for their freedom. 
 In Hebrew, since there are only three root letters in every verb, 
there are a limited number of possible verbs that can be formed, far fewer 
than are needed in a dynamic language. Therefore, the same root verb in 
Hebrew used in a different tense (there are seven of them in Hebrew) takes 
on a different meaning in each tense. Sometimes the meanings are related. 
For example, the word שבר in the simple tense (קל) signifies "he broke", 
while שבר in a different tense (ִפֵעל) means "he smashed". But sometimes 
the meanings are not connected at all. ספר in the simple tense (קל) means 
"he counted". In the ִפֵעל tense, means "he told (a story)", while in the 
reflexive tense (התפעל הסתפר) means "he took a haircut"! The three letter 
verb עבד signifies servitude or slavery (as an aside, the very same word in 
reference to G-d is holy service, not slavery). But the related verb in the 
above paragraph, משעובדים, is in a different tense (הופעל). This can signify 
"enslaved" as explained above in the more accepted meaning. But it also 
signifies "beholden" or "obligated to". If we translate משעובדים with this 
meaning, then we can answer our question. If G-d had not taken the Jews 
out of Egypt, then they would have eventually been freed (either by a 
Pharaoh who would have let them free or a foreign ruler who would have 
overthrown the government). In either situation, the Jewish people would 
then feel eternally beholden to that King for freeing them, and "obligated" 
to him forever. They would never think of themselves as truly free, but only 
relieved from slavery due to the actions of that king. That feeling of being 
beholden would still be felt by every Jew for each generation until today. 
THAT is the true meaning of the words of the paragraph. "If the Holy One, 
Blessed be He, had not taken our fathers out of Egypt, then we, our children, 
and our children's children would still feel beholden to Pharaoh in Egypt". 



הגדה של פסח��

The same would be true, for example, if the King of England had freed the 
American colonists when they asked to separate from England in 1776. Had 
that King granted their independence, Americans even today would feel 
beholden to that King. The fact that the Americans had to fight and defeat 
England to achieve independence helps give all Americans then and today 
a sense of true freedom, as they are not beholden to England in any way. 
We Jews, however, should feel beholden to G-d for all the miracles which 
let us achieve our freedom, without whose help we would not feel totally 
free tonight and every night. That is the entire point of the Haggadah.

 And he who discusses at length – "וכל המרבה לספר ביציאת מצרים הרי זה משובח.3
the story of the Exodus from Egypt is praiseworthy." Why is it that with this 
particular Mitzvah of relating the story of the Exodus, the rule is "the more 
the merrier"? Why IS it so praiseworthy to go beyond the requirement? With 
other commandments, going beyond the specified requirement is clearly 
a sin, not praiseworthy, as the Torah commands us not to add anything 
to the specified requirements of a commandment (Deuteronomy 4:2). 
Therefore, it seems that for all the other commandments a Jew may not 
exceed the prescribed amount, but for telling over the story of the Exodus, 
this commandment not to exceed the prescribed amount may be indeed 
violated and the "sky is the limit." Why?
 In actuality, there are specific parameters that define what is 
considered going beyond the boundaries in performance of a Mitzvah. 
For example, wearing 5 Tzitzit instead of 4 would violate this prohibition. 
But, in addition to this,  the Rabbis in the Mishna enumerated certain 
particular exceptions that have absolutely no minimum and maximum 
amount in their (Torah) fulfillment of the commandment (the Rabbis later 
suggested recommended amounts). The Mishna (Peah 1:1) lists them: 1) 
Peah, the size of the corner of the field left for the poor has no minimum 
or maximum amount 2) Bikkurim-First fruits – There is no minimum or 
maximum amount of fruit that is brought to the Kohen in Jerusalem  3) 
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Korban Re-iyah – This is the pilgrimage sacrifice brought by each Jew 
when he came on the Three Festivals to Jerusalem. There is no minimum 
or maximum amount. 4) Chesed-Kindness – There is no fixed minimum or 
maximum to fulfill this commandment of helping and being kind to others. 
But the greatest of all these Mitzvot, equal to all the rest put together, 
according to the end of that Mishna is 5) Torah learning. According to some 
Talmudic opinions, this Mitzvah can be fulfilled daily with the recitation 
of just one sentence, with no minimum amount "studied". But there also 
is no maximum to this Mitzvah of Torah study. Some scholars or Yeshiva 
students may learn more than 20 hours a day. All these five commandments, 
at least, appear to be the exceptions to the rule, where a person may indeed 
add to them as much as he or she desires.

According to the Introduction (analyzing the Seder-Order in the Haggadah), 
Principle 4 states that discussing the Haggadah and the Exodus on Pesach 
night is the equivalent to learning Oral Torah. Hence, like Torah learning, 
by definition, the Mitzvah to tell over the Exodus story, has no minimum or 
maximum (Rabban Gamliel later on in the Haggadah gives it a minimum 
of one paragraph). But that is precisely the point of this paragraph, i.e. to 
point out how different indeed is telling over the Exodus story from all other 
Mitzvot. In the next paragraph, this is further demonstrated by the Rabbis 
who continued to discuss and discuss, even all night. This explanation (of 
no maximum) also helps answer another general question posed by many 
Rabbis about the Seder. Since the telling over of the Exodus story is a Torah 
commandment, why is there no blessing in fulfilling this commandment, 
similar to all other positive Torah commandments (Lulav, Matzah, etc.)? 
There are many answers written about this question. One answer is that the 
Rabbis never prescribed a blessing for any Mitzvah in which the amount 
is not fixed. This explains, according to some Rabbis, why we don't recite 
blessing each time we sit down to learn Torah, also one of the positive 
commandments, since the amount is not fixed. Similarly, on Pesach night, 
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since the telling of the story is so open-ended without a defined amount, 
there is no blessing. 

 The final word of this paragraph "משובח-praiseworthy" like the word 
 .enslaved/beholden," can also be translated in two different ways-משעובדים"
The word in Hebrew also signifies "improved." Therefore, if we read this 
word as "improved" rather than "praiseworthy" in the passage, the meaning 
of the paragraph is somewhat changed. Anyone who discusses this story 
of the Exodus more at length and on a deeper level becomes improved. He 
or she becomes a better individual, a changed and enhanced person.

ְבֵני־ְבַרק י ֲעִקיָבא ּבִ ַרּבִ
RABBI AKIVA IN BNAI BERAK

 This paragraph describes the story of the five great sages of the 
Mishna who discussed the Exodus story all night until their students 
informed them in the morning that it was time to pray. This paragraph 
ostensibly was inserted into the Haggadah in order to give credence to the 
statement in the previous paragraph about the importance of expanding 
upon the telling of the Exodus story beyond the written text. However, 

ן  ּבֶ ֶאְלָעָזר  י  ְוַרּבִ ַע.  ְיהֹוׁשֻ י  ְוַרּבִ ֱאִליֶעֶזר.  י  ַרּבִ ּבְ ה  ַמֲעׂשֶ
ְבֵני־ ין ּבִ ָהיּו ְמֻסּבִ י ַטְרפֹון. ׁשֶ י ֲעִקיָבא. ְוַרּבִ ֲעַזְרָיה. ְוַרּבִ
ְיָלה.  ל אֹותֹו ַהּלַ יִציַאת ִמְצַרִים ּכָ ִרים ּבִ ְבַרק. ְוָהיּו ְמַסּפְ
יַע ְזַמן  ְלִמיֵדיֶהם ְוָאְמרּו ָלֶהם. ַרּבֹוֵתינּו. ִהּגִ אּו ּתַ ּבָ ַעד ׁשֶ

ֲחִרית:  ל ׁשַ ַמע ׁשֶ ְקִריַאת ׁשְ
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in analyzing the words of the paragraph carefully, two questions come to 
mind. 1) Why was it necessary to tell us that this event took place in Bnai 
Berak? It does not seem to add anything to the story and seems irrelevant. 
If the same story had taken place in Jerusalem, Teaneck, London, Beverly 
Hills, Melbourne or Boro Park (if these cities had existed at that time), the 
impact would have been the same. Why is it important to know that the 
story occurred particularly in Bnai Berak? 2) There is a specific obligation 
on each Yom Tov holiday (Rosh Hashana 16b) to visit one's Rebbe, primary 
Torah teacher. Historically, we know that of the five Rabbis present that 
night, it was Rabbi Tarfon who was the oldest and considered the teacher 
(see Menachot 68b). His home was in the city of Lod, not Bnai Berak. 
Why, then didn't these Rabbis fulfill their obligation and have the Pesach 
Seder together with Rabbi Tarfon in Lod, rather than Bnai Berak?
 To begin to answer this question, we need to understand who these 
five Rabbis were, and what their relationship was, when they lived and what 
was special about Bnai Berak. On the final page of the tractate of Makkot 
(24a), there is a well-known story with these very same Rabbis, who lived 
in the generation immediately following the Destruction of the Second 
Holy Temple, and apparently were very close (there are numerous Talmudic 

A Tale of Rabbi Eliezer, and Rabbi Yehoshua, and Rabbi 
Elazar, son of Azarya, and Rabbi Akiva, and Rabbi Tarfon, 
who were reclining at the Seder service in Bnei Brak and 
had spent the whole night telling the story of the going out 
of Egypt until their pupils came and said to them, “Our 

masters, it is time to recite the morning Shema!’’
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stories with these same five Rabbis). As these five Rabbis passed by the 
sight where the Holy Temple once stood (before Islam existed and built 
a Mosque on this area), they saw a fox running on that hallowed ground. 
They all began to cry, with the exception of Rabbi Akiva who began to 
smile and laugh in happiness. When they asked him why he was happy, 
he asked them why they were sad. They said that to see an animal emerge 
from the place of the Holy of Holies is a desecration of G-d's name and 
reminds them of how empty Jewish life was then without a Holy Temple. 
Rabbi Akiva responded by claiming that this was precisely why he was 
happy. Just as the prophet predicted in a prophecy about the desolation 
of Jerusalem (Micah 3:12) which was now fulfilled, so, too, the other 
predictions about Jerusalem by the prophets would also be fulfilled, as it 
says (Zechariah 8:45) that once again elderly men and women, along with 
boys and girls will fill the streets of Jerusalem. Thus, he was happy, knowing 
that this, too, would eventually become a reality. With these words, these 
Rabbis were comforted. Thus, Rabbi Akiva had the ability to face what is 
ostensibly a depressing experience and see beyond the here and now to not 
only be optimistic, but to also give cheer to his fellow Rabbis. It is against 
this backdrop that the story in the Haggadah took place. 

 As noted, these five Rabbis who lived during and immediately after 
the Temple's destruction were particularly sensitive and sad regarding the 
lack of a Holy Temple. This sadness was certainly highlighted around 
Pesach time where just a few years before, every Jew had brought a sacrifice 
in Jerusalem to the Holy Temple on Pesach eve. Thus, these Rabbis utterly 
dreaded the Pesach Seder without a Temple, where their "celebration" 
would undoubtedly be a depressing experience. Realizing this, they knew 
that they needed to turn to Rabbi Akiva to once again bring them cheer 
and optimism on this Pesach. Therefore, rather than go to Rabbi Tarfon's 
house in Lod, which was proper protocol and Jewish law, they decided 
they "needed" to go to Rabbi Akiva's house instead. It was Rabbi Akiva 
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who lived in Bnai Berak. They went there for the Seder and indeed he did 
manage to make Pesach an uplifting experience for his Rabbinic colleagues, 
despite the lack of a Holy Temple, and not the depressing encounter that 
they had feared. 
 This idea is further developed by a deeper reading of the paragraph 
with the symbolism of night and day, darkness and light. As noted above 
(see Kli Yakar's explanation of Ma Nishtana), night and darkness are the 
symbols in Judaism for Galut-Exile, life without a Holy Temple and general 
despair, while day and light symbolize the opposite feeling of optimism 
and happiness. Thus, it was these five Rabbis who gathered "on that night" 
says the Haggadah. It was that particular night of sadness after the Temple's 
destruction, realizing that Pesach would have to be celebrated without 
the Paschal sacrifice. And it was Rabbi Akiva who lived in Bnai Berak, 
which translates as a lightning bolt. Rabbi Akiva was that lightning, the 

Rabbi Yedidya Frankel gives a class in the Laws and customs of Pesach in Tel-Aviv, 1958
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strong light, who was able to remove the darkness of everyone around him, 
including these Rabbis.  After experiencing that long night of depression 
and sadness with Rabbi Akiva, Rabbi Akiva's students came to these Rabbis 
and declared "the light of day has come." It was then that these Rabbis were 
finally convinced to see beyond the "night" in front of them and realize that 
there would be a day, a time where G-d's presence would again be manifest. 
It was then time to say the Shema and reaffirm their belief and their faith 
in G-d.

ָנה ְבִעים ׁשָ ן ֲעַזְרָיה ְוׁשִ י ֶאְלָעָזר ּבֶ ַרּבִ
RABBI ELAZAR BEN AZARYA AND 70 YEARS

 This paragraph is possibly the most enigmatic of all passages in 
the entire Haggadah. There are many apparent and less apparent questions 
regarding this section of the Haggadah, which is a direct quote from a 
Mishna in Berachot (1:5).

ְבִעים  ׁשִ ֶבן  ּכְ ֲאִני  ֲהֵרי  ֲעַזְרָיה.  ן  ּבֶ ֶאְלָעָזר  י  ַרּבִ ָאַמר 
ילֹות. ַעד  ּלֵ ָאֵמר ְיִציַאת ִמְצַרִים ּבַ ּתֵ ָנה. ְולֹא ָזִכיִתי ׁשֶ ׁשָ
ְזּכֹר ֶאת יֹום ֵצאְתָך  ֱאַמר. ְלַמַען ּתִ ּנֶ ן זֹוָמא. ׁשֶ ּה ּבֶ ָרׁשָ ּדְ ׁשֶ
ְיֵמי  ּכֹל  ִמים.  ַהּיָ יָך  ַחּיֶ ְיֵמי  יָך.  ַחּיֶ ְיֵמי  ּכֹל  ִמְצַרִים  ֵמֶאֶרץ 
ה.  יָך ָהעֹוָלם ַהּזֶ ילֹות. ַוֲחָכִמים אֹוְמִרים. ְיֵמי ַחּיֶ יָך ַהּלֵ ַחּיֶ

יַח: ׁשִ יָך ְלָהִביא ִלימֹות ַהּמָ ּכֹל ְיֵמי ַחּיֶ
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1. What is this paragraph doing in the Haggadah at all? The Mishna 
discusses whether a Jew is obliged to recite the third paragraph of the 
Shema (or not), each evening of the year. Everyone agrees that the third 
paragraph is recited as part of  the morning Shema, since it contains the 
Mitzvah of Tzitzit which is obligatory only in the morning but not at night. 
This paragraph also contains a reminder that G-d took us out of Egypt, and 
thus, the question is whether it is an obligation, a Mitzvah, to remember the 
Exodus each day of the year. But this discussion has absolutely nothing to 
do with the special Mitzvah of tonight only, to recount the Exodus story at 
length. So what is it doing in the Haggadah at all??
2. The first line of the Mishna is missing from this paragraph. The Mishna 
begins with the words “מזכירין יציאת מצרים בלילות – One recounts the Exodus 
each evening”. Then the rest of the Mishna is exactly the same as in our 

Said Rabbi Elazar son of Azarya, “Now I am like a man of 
seventy, but I had never yet understood why the going out of 
Egypt should be mentioned at night-time, until Ben Zoma 
explained it to me. It is written ‘That you may remember the 
day when you came out of Egypt all the days of your life’. ‘The 
days of your life’ means just the days! But ‘all the days of 
your life’ means the nights as well!’’ But the Sages explain: 
“The days of your life’’ mean this life! But “all the days of 

your life’’ mean the days of the Messiah as well!
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Haggadah. Why quote the entire Mishna and leave the first few words?
3. Rabbi Elazar appears to be at odds with the other Rabbis. In the passage, 
Rabbi Elazar says “ולא זכיתי” which is usually translated “I did not vanquish 
or defeat the Rabbis in this argument (as explained the famous Bartenora 
commentary) until Ben Zoma helped me with this interpretation of the 
verse.  But the very first words of the Mishna (left out of the Haggadah) 
simply state: “יציאת מצרים בלילות  One recounts the Exodus each – מזכירין 
evening”. This is a statement without an author, implying everyone is in 
agreement that Jews should say the third paragraph at night, and there 
is no argument about this Halacha between Rabbi Elazar and the other 
Rabbis. What, then, is the meaning of the terminology “ולא זכיתי – I did 
not vanquish” and what is the purpose of “proving” what everyone already 
seems to agree to? 

4.I am like 70 years old. It is a well known story, based on these words, that 
Rabbi Elazar was appointed Head of the Yeshiva in Yavneh (Nasi) at the 
young age of 18. In order to achieve the respect of the older Rabbis, he grew 
a white beard overnight and aged. Hence, the words “I am like 70 years 
old.” But how is this phrase “I am like 70 years old” at all relevant to the 
discussion in this particular Mishna? Even if he now was more respected, in 
any event, Rabbi Elazar had to rely on another person (Ben Zoma, who was 
already respected by all) to prove his arguments. So what difference did it 
make that he looked older or not? Therefore, the phrase seems unnecessary 
and extraneous. Furthermore, according to the Jerusalem Talmud on the 
same passage (and the commentary Sefer Charedim), Rabbi Elazar was 
actually an old man when he was appointed Nasi, and these words simply 
signify “I am about 70 years old” – his real age. What, then, are these words 
doing in this Mishna at all?

 I did not succeed (in proving) that these words should – ולא זכיתי שתאמר“ .5
be said”. Since the very first word in the Mishna is “מזכירין-Remember” the 
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Exodus (based on the previous verse in the Shema to remember), the word 
used later to denote the recitation of the third paragraph should have been 
the verb “לזכור-To say” and not “לאמר-To say”. Thus, Rabbi Elazar should 
have said “ולא זכיתי שתיזכר-I did not succeed (in proving) that these words 
should be said”. Why did he change the verb about reciting or saying in 
the middle of the Mishna?
 Five questions, all pointing to different anomalies and difficulties 
in this paragraph, that certainly cannot be understood at face value. Rabbi 
Eliezer Ashkenazi (1512-1585) answers all these questions by giving 
a symbolic and deeper explanation of this passage. Perhaps this new 
explanation was the original intent of the Rabbis in placing this paragraph 
in the Haggadah, especially at this juncture.
 Using some of the symbols and ideas elucidated in the previous 
paragraphs, Rabbi Ashkenazi explains that the discussion in this paragraph 
is not at all about whether or not to recite the third paragraph of the daily 
Shema each evening, but, rather, about a philosophical and Hashkafic 
dilemma that the Rabbis of the Mishna faced on Pesach night, living in 
the first few years following the destruction of the Second Holy Temple. 
They were unsure what “mood” was indeed the proper one on Seder night.  
During the Babylonian exile, immediately following the destruction of the 
First Holy Temple, it was clear to them that Pesach had been celebrated in 
sorrow, even though this was the holiday of freedom. The verse (Ezra 6:22) 
says “ִשְֹמָחה ְבַעת ָיִמים ּבְ ֲעשֹּו ַחג-ַמּצֹות ׁשִ  They celebrated the Feast of Matzot-...ַוּיַ
for seven days with joy…” Hence, when Ezra returned from Babylonia and 
helped build the Second Holy Temple, only then was Pesach celebrated 
with joy. This implies that previously Pesach had not been celebrated with 
joy, but in sorrow, as the Paschal Sacrifice could not be brought to the Holy 
Temple. Now that the Holy Temple was again destroyed, these Rabbinic 
leaders were debating among themselves how Pesach and the Seder should 
be celebrated: in joy or in sadness? They asked themselves if they should 
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celebrate it in sorrow as the Babylonian Jews did when the First Temple 
was destroyed, or, rather, celebrate in joy, despite the lack of a Holy Temple 
and Paschal Sacrifice.
 In the Torah and entire Jewish Bible (Tanach) there are three main 
verbs used for the English verb “To speak”: “לדבר“, ”להגיד” and “לאמר“. ”לדבר” 
and “להגיד” imply speaking harshly (see Rashi on Exodus 19:3 and Midrash 
Tanchuma 96:13), while “לאמר” signifies soft and often joyous speech. 
After processing all this information, we can now reread our paragraph in 
a different manner and with a new meaning entirely. 
 “I (Rabbi Elazar) was of the opinion that Pesach should be 
celebrated now in sorrow, like it had been celebrated during the 70 years 
(of Babylonian Exile). I did not see the merit (זכיתי) of celebrating the 

 Yemenite cheder
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Exodus with expressions of joy (שתאמר) until Ben Zoma explained the 
verse, as it is stated  “You should remember with joy (the “days” of life) all 
of the days of your lives”. The word “day” implies when life is joyous, but 
“all” implies even during the nights (of Galut-Exile, when life is generally 
sorrowful). But the Sages go further… By remembering the Exodus with 
joy (even during the “nights” of life), this will help bring the Messiah”

 Therefore, according to this explanation of Rabbi Eliezer Ashkenazi, 
all our five questions have been answered and the difficulties resolved. 
We understand very well why the Rabbis inserted this paragraph in the 
Haggadah, in general, and why specifically at this point of the Haggadah, 
immediately following the story of the Rabbis who were depressed and 
went to Rabbi Akiva to be joyous at the Seder (see explanation of the 
previous paragraph). Thus, the “mood” for the celebration of the Seder 
was essentially set for the past 1900 years, based on the conclusion of 
this Mishna. The first words of the Mishna were left out of the Haggadah 
because saying Paragraph 3 of the Shema each evening is not at all relevant 
at all to this dilemma presented by Rabbi Elazar. The word “זכיתי” does 
not signify that Rabbi Elazar defeated the Rabbis with his argument. It 
signifies, rather “I did not see the merit” of this practice (of being joyous 
at the Seder). This is the explanation of Rambam-Maimonides on this 
Mishna. The 70 years referred to by Rabbi Elazar are the 70 years of how 
Pesach was celebrated in Babylonia, a crucial aspect of the discussion, and 
thus, a very relevant phrase. The use of the word שתאמר and not שתזכר  is 
the integral part of the dilemma – remember with joy or not. 

 Hence, for more than 1900 years, Jews have celebrated Pesach and 
the Seder joyously, unlike in Babylonia during its Galut-Exile, even when 
Jews have been without the Holy Temple and Pascal Sacrifice. May we 
know the true joy of having a Seder soon together with that Sacrifice and 
the Holy Temple.
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ארבעה בנים - אחים או ילדים
FOUR CHILDREN—BROTHERS OR SONS?

  We picture in our minds the classic Pesach scene of the Haggadah: 
four different kinds of sons sitting around the table with their father. The 
Wise Son, the Wicked Son, the Simple Son and the Son Who Does Not Even 
Know How to Ask. They are all young men, all brothers, sitting around the 
Seder with their dad. That is the accepted and standard explanation of this 
paragraph of the Haggadah. But why are these four children presented in 

ָרֵאל. ַתן ּתֹוָרה ְלַעּמֹו ִיׂשְ ּנָ רּוְך ׁשֶ רּוְך הּוא. ּבָ קֹום ּבָ רּוְך ַהּמָ ּבָ
ְוֶאָחד  ָחָכם.  ֶאָחד  תֹוָרה.  ָרה  ּבְ ּדִ ָבִנים  ָעה  ַאְרּבָ ֶנֶגד  ּכְ הּוא.  רּוְך  ּבָ  

אֹול. ֵאינֹו יֹוֵדַע ִלׁשְ ם ְוֶאָחד ׁשֶ ע. ְוֶאָחד ּתָ ָרׁשָ
ה ְיָי  ר ִצּוָ ִטים ֲאׁשֶ ּפָ ׁשְ ים ְוַהּמִ ָחָכם ָמה הּוא אֹוֵמר. ָמה ָהֵעדֹת ְוַהֻחּקִ
ַסח. ֵאין ַמְפִטיִרין  ִהְלכֹות ַהּפֶ ה ֱאָמר־לֹו ּכְ ֱאלֵֹהינּו ֶאְתֶכם. ְוַאף ַאּתָ

ַסח ֲאִפיקֹוָמן: ַאַחר ַהּפֶ
ע ָמה הּוא אֹוֵמר. ָמה ָהֲעבָֹדה ַהּזֹאת ָלֶכם. ָלֶכם ְולֹא לֹו. ּוְלִפי  ָרׁשָ
ֶאת  ַהְקֵהה  ה  ַאּתָ ְוַאף  ר.  ִעּקָ ּבָ ַפר  ּכָ ָלל  ַהּכְ ִמן  ַעְצמֹו  הֹוִציא ֶאת  ׁשֶ
ְולֹא  ִלי  ְצָרִים.  ִמּמִ ֵצאִתי  ּבְ ִלי  ְיָי  ה  ֲעבּור ֶזה ָעׂשָ ּבַ ֶוֱאָמר־לֹו.  יו  ּנָ ׁשִ

ם לֹא ָהָיה ִנְגָאל: לֹו. ִאּלּו ָהָיה ׁשָ
חֶֹזק ָיד הֹוִציָאנּו ְיָי  ם ָמה הּוא אֹוֵמר. ַמה־ּזֹאת. ְוָאַמְרּתָ ֵאָליו ּבְ ּתָ

ית ֲעָבִדים: ְצַרִים ִמּבֵ ִמּמִ
ּיֹום  ּבַ ְלִבְנָך  ְדּתָ  ְוִהּגַ ֱאַמר.  ּנֶ ׁשֶ לֹו.  ַתח  ּפְ ַאּתְ  אֹל.  ִלׁשְ יֹוֵדַע  ֵאינֹו  ְוׁשֶ

ְצָרִים: ֵצאִתי ִמּמִ ה ְיָי ִלי ּבְ ֲעבּור ֶזה ָעׂשָ ַההּוא ֵלאמֹר ּבַ
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the Haggadah in this particular order? This is certainly not the order that 
the Torah chose to mention them (based on the Torah verses quoted in the 
answer to each son). And how do we know for certain that this scenario 
refers to four brothers with one father?
 Another, unique, explanation of this passage, sees this picture quite 
differently. And in doing so, it explains not only the particular order, but 

Blessed is the all-present God, blessed is He, blessed is He who gave 
the Torah to His people Israel, blessed is He. The Torah speaks of four 
types of children - one wise, one wicked, one simple, and one unable 

to ask a question.

The wise son. What does he say? He says: “What is the meaning of 
the testimonies, and the statutes, and the judgements, which God, our 
Elohim, has commanded you?“ You, too, must tell him all the detailed 
regulations of the Pesach; that we do not proceed to any dessert after 

eating the Paschal lamb.

The wicked son. What does he say? He says: “What does this service 
mean to you?“. “You“ and not himself - and since he excludes himself 
from the company, he rejects the main principle of the Passover. You 
should also make him feel uncomfortable by saying: “This is done 
because of that which God did to me when I came out of Egypt!“. “Me“ 
and not “him!“  If he had been there, he would not have been saved.

The simple son. What does he say? He says: “What is this?“. You shall 
say to him, “By strength of hand God brought us out of Egypt, out of 

the house of bondage“.

He who is unable to ask a question. You should prompt him – as it is 
written, “You shall tell your son on that day, saying, ’This is because 

of what God did to me when I came out of  ‘Egypt’“  
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also a phenomenon that has occurred repeatedly throughout Jewish history. 
Rather than viewing the sons as four brothers, all living at the same time 
in the same generation, one could easily see these four individuals as four 
succeeding generations of Jewish children. Thus, each son is not the brother 
of the previous son, but, rather, the child of the son just discussed. Thus, 
the Wise Son gives birth to a rebellious child, who become the Evil Son. 
When the Evil Son grows up, he gives birth to the Simple Son. And the 
Simple Son gives birth to the Son Who Does Not Even Know How to Ask. 
Why is this order significant and this explanation so poignant?
 These four generations and archetypes of sons portray what has, 
unfortunately, repeatedly occurred in Jewish history, especially as Jews 
migrated from one country to another over the centuries. The observant 
Jewish family moves to a new locale with a new language, new culture and 
new customs. The wise and learned father tries to impart his Jewish heritage 
to his young boy in this new land. But this child in the “New World” rejects 
this Jewish way of life of the father as being “old fashioned” and antiquated. 
He rebels completely and grows up to be the Evil Son. When he has a child, 
his son sees no Judaism in his father’s home (the Evil Son). However, once 
in a while, that young boy may be taken to visit his grandfather, the Wise 
Man. It is there that he gets a glimpse of what it means to be Jewish, and 
to live a Jewish lifestyle with Jewish values. He then asks “What is all 
this?” The “Simple Son” wants to know what it all means --  the symbols, 
rituals and customs. But. alas, he returns to his father’s home, grows up 
and has his own son. This young lad never sees anything Jewish, neither in 
his father’s house (the Simple Son) nor in his grandfather’s house (the Evil 
Son). Thus, he cannot even inquire and ask what it means to be Jewish. He 
is the Son Who Cannot Even Ask the Question.
 This tale of assimilation has, unfortunately, repeated itself throughout 
Jewish history, especially in the last one hundred years. The mass wave 
of European Jews to the United States (and elsewhere) at the beginning of 
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the 20th century is replete with stories of parents who tried to pass down 
Jewish tradition, but the children, in rejecting everything from the “Old 
Country,” removed not only their Kippot but also everything else Jewish 
from their lives. In the countries of the Former Soviet Union, children who 
came under the strong influence of Communism, also rejected anything 
connected to religion, despite the urging of the parents not to break the 
chain of 3000 years of Jewish heritage. And in the Land of Israel, most of 
the early pioneers themselves rejected the observance and Mitzvot of their 
parents as they built a “new Judaism” in the Land. 
 Fortunately, for the most part, we are, today, living in a time of the 
third generation of “The Simple Son.” People are once again asking “What 
is this Judaism?” The children of those who rejected Jewish observance 
are asking “What is this really all about?” and  “Can Judaism be relevant 
to me?” The entire Baal Teshuva movement is comprised of sons and 
daughters who might be called “Simple Sons,” who are yearning to find 
answers and meaning in their heritage, even though it was rejected by their 
parents. 
 The Hebrew word for the Simple Son is “בן תם”. But the same word 
 simple” also connotes a Torah scholar as well, as Jacob was known-תם“
as an “איש תם יושב אוהלים-A pure person who sat in the tents” (Genesis 
25:27). Many commentaries, based on the Midrash (Beraishit Rabbah 
63:10) understand this phrase to mean that Jacob studied diligently in the 
Tent of Torah. It is true that the parents of today cannot supply adequate 
answers to today’s generation of “Simple Sons” who are asking questions 
and yearning for their Jewish heritage. However, if we reply to their 
questions of “What is this Judaism?” and answer them properly, then we 
have the opportunity to turn this generation of “בן תם-Simple Son” into 
an “איש תם-Torah learned individual”. It is up to us to respond to Jewish 
sons and daughters who have questions, no matter what their background 
or age is. If we do so appropriately and effectively, we can turn the “תם 
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“Simple Sons” in to “Learned Sons”. However, if we do not answer their 
questions effectively, then the next generation will be comprised of children 
who cannot and will not even ask anything about their Jewish heritage, or, 
worse, may not even attend the Seder at all.

מספר ארבע
THE NUMBER 4   

 Of all the symbols and numbers present at the Seder, the number 
four seems to stand out most prominently. There are the four cups of wine, 
four questions, four children (sons), and four stages of redemption. Even 
regarding the Matzah, which seem to be the “unusual” number three at the 
Seder, if we think about it, it is not an oddity at all. Since we must break 
the middle Matzah in half early in the Seder, long before it is eaten, there 
are actually four Matzot at the Seder as well. What is so important about 
the number four? Is this number mere coincidence? Why is this number 
repeatedly inserted by those Rabbis who assembled the Haggadah? What 
message were these Rabbis trying to convey?
 To understand one of the answers given regarding the repeated use 
of the number four at the Seder, all we need to do is look at the one place 
in the Seder where the number four is actually explained. In the “אחד מי 
 Who Knows One” paragraph, the significance of all the numbers- יודע
are clarified. We say there that the number four represents the Jewish 
Matriarchs – the “Mothers of the Jewish people” – Sarah, Rebecca, Leah 
and Rachel. What message, then, is the repeated use of four in the Haggadah 
telling us? It is the message of these four mothers, and all Jewish mothers, 
who represent the transmission of Jewish heritage and Jewish values from 
generation to generation on Pesach night. The verse says “שמע בני מוסר אביך 
 Hear, my child, the discipline of your father, and do not-ואל תיטוש תורת אמך
forsake the teachings of your mother” (Proverbs 1:8). While in Judaism 
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the formal teaching is usually transmitted through the Rebbe, the father, 
the male figure, the informal teachings, the values, are transmitted through 
the mother. Pesach night is about the informal teaching, and the ideas of 
Pesach and Jewish heritage will be passed down through the mothers. 
While it might be easy to perceive the Haggadah as a formal text and 
teaching (especially with Principal 4), the Rabbis, in stressing the number 
four, are telling us that the essential messages of the Seder are transmitted 
through the mothers of the Jewish people, and not the fathers. While there 
are certain aspects of Pesach transmitted from father to child, as implied in 
the verse “והגדת לבנך-You (masculine) shall teach your son” (Exodus 13:8), 
the Rabbis are alluding to us that the essential heritage that must be passed 
down from parent to child will be accomplished through the mother and 
not the father. That is why the number four is repeatedly highlighted at the 
Seder.

“And you shall tell you children” -  A Yemenite family in the early 1900’s”
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ָיכֹול ֵמרֹאׁש חֶֹדׁש
BEGIN PESACH AT THE NEW MOON

 In this paragraph, the Haggadah asks: maybe we should celebrate 
Pesach on the first day of Nisan, Rosh Chodesh, rather than on the 15th of 
Nisan, when the Jews actually left Egypt. And it answers that because the 
verse (Exodus 13:5) says “on that day”, it must be celebrated on the 15th. 
Two obvious and common sense questions emerge from this passage: 1) 
What is the logic of celebrating a Jewish holiday on a different day of the 
month from when the events occurred. EVERY Jewish holiday is only 
celebrated on the anniversary of the event it commemorates (unless it is 
falls on Shabbat – and then it is only moved sometimes), unlike in the 
USA, where holidays are moved to Mondays simply for convenience. No 
activity or special event took place on the first of Nisan. So what were 
the Rabbis thinking when they asked this question? 2) If there had not 
been a verse to refute this possibility, then it seems, indeed, that we would 
celebrate Pesach on Rosh Chodesh Nisan, two weeks earlier than Jews 
have celebrated Pesach since its inception. What possible reason would 
there be for the timing of this kind of celebration? Obviously, there must 
be deeper concepts involved here to explain the fundamental difference 
between celebrating on the first of Nisan or the 15th of Nisan. What are 
they?
 Indeed, the first day of Nisan and the fifteenth  day of Nisan represent 
not only two different days, but also two completely different outlooks 

יֹום ַההּוא ָיכֹול  ּיֹום ַההּוא. ִאי ּבַ ְלמּוד לֹוַמר ּבַ ָיכֹול ֵמרֹאׁש חֶֹדׁש. ּתַ
א  י ֶאּלָ ֲעבּור ֶזה לֹא ָאַמְרּתִ ֲעבּור ֶזה. ּבַ ְלמּוד לֹוַמר ּבַ עֹוד יֹום. ּתַ ִמּבְ

ִחים ְלָפֶניָך: ה ּוָמרֹור ֻמּנָ ׁש ַמּצָ ּיֵ ָעה ׁשֶ ׁשָ ּבְ
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on how to view the world. The 15th of Nisan, the day the Jews actually 
left Egypt and the day on which we always celebrate Pesach, represents 
a confluence of time. It is exactly in the middle of everything. Nisan is 
the middle month of the year (counting from Tishrei). The 15th day is the 
middle of the month. G-d brought the last plague at exactly the middle of 
the night (Exodus 12:29), and G-d took the Jews out of Egypt at exactly the 
middle of the day (Exodus 12:17). What is the significance of the “middle? 
It is to teach us that, for Jews, all our lives are always “in the middle”. We 
are always cognizant, at the same time, of our past and also of our future. 
The present, today, is always tied to our past as Jews and our future as Jews. 
In fact, in classic Hebrew, there is no present tense, only past and future 
(present tense became a necessary construct formed by using the noun and 
converting it into a verb. For example, אני עובד or  אני הולך  is translated today 
as “I am working” or “I am walking”. But it also means “I am a worker” 
and “I am a walker”. Originally only the latter was correct Hebrew). For 
the Jew, there is no present existentially. It is all tied to the past and future, 
even the Exodus from Egypt. This is why we had to leave Egypt in the 
middle of the month, irregardless of the verse.
 There is another competing philosophy concerning major events, 
very popular today, that each important occasion marks a new beginning. 
The past is irrelevant and the essence in life is only what is happening 

This could mean, you should begin to tell the story at the 
New Moon! So the verse adds, “on that day.“ Now if it says, 
“on that day,“ could it mean that we start in the daytime? 
The verse adds, “Because of this.“ “Because of this“ means 

only when Matzah and Maror are laid before you.
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today. Thus, the Haggadah (based on the Midrash Mechilta Bo 17) asks 
hypothetically whether Pesach should be celebrated on Rosh Chodesh 
Nisan. This day represents the beginning of something special. It is the first 
day of the month, first day of the year (according to some opinions) and the 
day the Jews as a people received their first commandment (Exodus 12:2). 
On this day, the Jewish people began their calendar and their essence as a 
people. This represents a break with the past and a new beginning. Thus, the 
Haggadah asks: perhaps we should celebrate Pesach as a new beginning of 
the Jewish people, and, thus, appropriately, celebrate it on Rosh Chodesh 
Nisan. When the Haggadah rejects this day as the date to celebrate Pesach, 
it is not only because of the verse, but it is also a rejection of this entire 
philosophy for Judaism and the Jews. Everything in Judaism is tied to the 
past and future.

 This idea of middle and tying everything to the past and future can 
be seen in the structure of the Torah and Tanach (Jewish Bible) itself. The 
history book of almost every people in history begins with the forming 
of that people. But Judaism begins the Torah with the story of Creation. 
This teaches us that the Jewish people are tied to Creation. This helps 
explain Rashi’s first question in his Torah commentary: why didn’t the 
Torah begin with the first day of Nisan, the beginning of the Jewish people? 
This question implies an outlook that we should view life as “beginnings” 
and not “middles”. Rashi answers that Judaism is all about “middle” and 
the Jewish people could not come into being without understanding the very 
beginning of time, Creation. So, too, the very last verses in Tanach end with 
a description of the “end of time” with the arrival of the Messiah (Malachi 
3:23-24). Thus, all Jewish actions are tied to the beginning and also to the 
end. Hence these actions are always in the middle. The Haggadah itself 
understands this concept, and it is in the very next paragraph that it begins 
to tell the Exodus story by recalling the very first Jew, Abraham, and his 
ancestors. So, too, the Haggadah itself also ends with the end of time, the 
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arrival of Messiah (see more about this concept in the explanation later 
on of why Hallel is split into two parts only in the Haggadah). This idea 
is also demonstrated in the last Parsha of the book of Bamidbar, Masei. In 
describing all the travels of the Jewish people in the desert, the Torah states 
that the Jewish people traveled from this place and went to this place. But 
the Torah always repeats the last place there traveled from, even though we 
already know this information from the pervious verse. These “extra words” 
come to teach us that in all travels of life, we must always know where we 
are coming from and also where we are going to. This is the essence of 
“middle.” The Jews are referred to (Isaiah 60:21) as the saplings of G-d, as 
trees and not vegetables. What is the difference between a vegetable and 
a fruit? To get food from a vegetable, you must wipe away all previous 
vegetables, all previous generations of plants in order to put the seed in. 
But with a tree and fruit, each year, each generation, the roots, trunk and 
branches remain, while the new fruits grow. So it is with the Jewish people. 
It is also no accident that it is specifically the middle Matzah that we split 
into two pieces at the Seder, indicating that this is the crucial Matzah – the 
focus of where everything is happening.
 It is also possible to connect this idea to one other strange aspect 
of the Pesach Seder, as outlined in the Torah. When the Jews actually left 
Egypt, the verse (Exodus 12:41) says “ויהי בעצם היום הזה- It was exactly in 
the middle of the day.” But the word עצם-middle also signifies in Hebrew 
 that G-d forbade the Jews to break on Pesach עצם bone. It is this very-עצם
night, as it says (Exodus 12:46) “You shall not break a bone of it (Paschal 
sacrifice)”. What is the connection between the use of the same word only 
5 verses apart? Perhaps we may understand that the bone of an animal is 
the “middle” that which holds everything together in each limb – the flesh, 
sinews, tendons, etc. It was that “middle,” stressing that it was the bone-
 middle  that was forbidden to be broken, the most significant part of-עצם
both the animal and of life.
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ה ִחּלָ ִמּתְ
IN THE BEGINNING  

 If the authors of the Haggadah wished to explain the origins of 
the Exodus story beginning with the very first Jew, Abraham, we would 
understand very well the inclusion of this paragraph in the Haggadah. But 
why begin this historical exposition with the lives of people who lived 
before Abraham, who have absolutely nothing to do with the Exodus story 
at all? Why mention Abraham's father, Terach, and Abraham's grandfather, 
Nachor? Why point out that they were idol worshippers, when they were 
not Jews and it has no connection to the Exodus theme? Finally, why start 
the paragraph stating "Our forefathers were idol worshippers", when this 
is simply false? Our forefathers began with Abraham, not his parents and 
grandparents? It is almost an insult to all Jews. And what is it doing in the 
Haggadah?
 The answer to these questions can already be found in the Mishna. 
In order for each Jews to properly feel the lows and highs of slavery and 

קֹום  ו ֵקְרָבנּו ַהּמָ ה עֹוְבֵדי ֲעבֹוָדה ָזָרה ָהיּו ֲאבֹוֵתינּו.  ְוַעְכׁשָ ִחּלָ ִמּתְ
ל ָהָעם. ּכֹה ָאַמר ְיָי ֱאלֵֹהי  ַע ֶאל ּכָ ֱאַמר. ַוּיֹאֶמר ְיהֹוׁשֻ ּנֶ ַלֲעבֹוָדתֹו. ׁשֶ
ַרח ֲאִבי ַאְבָרָהם  בּו ֲאבֹוֵתיֶכם ֵמעֹוָלם. ּתֶ ָהר ָיׁשְ ֵעֶבר ַהּנָ ָרֵאל. ּבְ ִיׂשְ
ח ֶאת ֲאִביֶכם ֶאת ַאְבָרָהם  ַעְבדּו ֱאלִֹהים ֲאֵחִרים: ָוֶאּקַ ַוֲאִבי ָנחֹור. ַוּיַ
ן־ ה ֶאת ַזְרעֹו. ָוֶאּתֶ ָנַען. ָוַאְרּבֶ ָכל ֶאֶרץ ּכְ ָהר ָואֹוֵלְך אֹותֹו ּבְ ֵמֵעֶבר ַהּנָ
ו ֶאת  ן ְלֵעׂשָ ו. ָוֶאּתֵ ן ְלִיְצָחק ֶאת ַיֲעקֹב ְוֶאת ֵעׂשָ לֹו ֶאת ִיְצָחק: ָוֶאּתֵ

ת אֹותֹו. ְוַיֲעקֹב ּוָבָניו ָיְרדּו ִמְצָרִים: ִעיר ָלֶרׁשֶ ַהר ׂשֵ
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eventual liberation, the Mishna states (Pesachim 10:4) that the Haggadah 
must begin by describing the shame of the Jewish people and conclude 
with describing their praise. When the Gemara later asks to describe this 
shame and praise, all opinions seem to agree as to the definition of praise 
 However, there is an argument between Rav and Shmuel about the .(שבח)
definition of shame (גנות). Shmuel says (Pesachim 116a) that the shame of 
the Jewish people begins in the Haggadah with the words "עבדים היינו-We 
were slaves" while Rav says that the shame of the Jewish people commences 
with the words "עבודה זרה  At the beginning, our-מתחילה היו אבותינו עובדי 
forefathers were idol worshippers" (our paragraph). Thus, we highlight 
(or even exaggerate) the low beginnings of the Jewish people in order to 
show how far we have come in the praise at the end of the Haggadah.  
 But what is the actual argument between Rav and Shmuel? On 
what point do they actually disagree? What underlying concepts really 

In the beginning our fathers were idol-worshippers; 
but now God has brought us near to serve Him, as it 
is written, “Yehoshua said to all the people, ’Thus says 
God, Elohim of Israel: Your fathers dwelt on the other 
side of the river in olden time; Terach was the father of 
Avraham, and the father of Nachor; and they served other 
gods. I took your father Avraham from the other side of 
the river, and led him through all the land of Canaan, and 
multiplied his seed, and gave him Yitzchak. And I gave 
to Yitzchak, Yaakov and Esav; and I gave to Esav, Mount 
Se‘ir to possess it; but Yaakov and his children went down 

to Egypt’ “
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define their argument? One possible answer involves the core of Judaism 
itself. In defining the fundamental nature of Judaism, there has been an 
ongoing and raging debate for generations that continues until today. The 
question is: Is Judaism, at its essence, a religion like Christianity? Or, is 
Judaism, at its fundamental nature, a nation, a people and culture? There 
are numerous components of Judaism that seem to define it as a religion, 
while other aspects of Judaism seem to define it as a people and a nation. 
For example, if a Christian does not accept upon himself or herself the 
tenets and obligations of Christianity, then he or she is no longer a Christian. 
But if a Jew has never done anything Jewish in his or her life and even 
does not believe in G-d, he or she still remains a Jew – even according to 
Jewish law. This indicates that being Jewish is being part of a people. On 
the other hand, if someone not born Jewish wants to become a Jew, then it 
is not sufficient to declare oneself a Jew and simply move to Israel. This 
person must formally be accepted as a Jew by declaring belief in G-d and a 
commitment to observe the Commandments and a Jewish lifestyle in front 
of a legal Jewish court. This seems to indicate that Judaism is more of a 
religion. This very same subject might be framed differently: Who is the 
better Jew? Is it the non-observant Israeli soldier serving his country and 
guarding the Jewish population of Israel, or is it the Chassid in Brooklyn, 
who does not even mix with other Chassidim outside his sect and has not 
aspirations to visit Israel, but observes each commandment meticulously? 
If we look carefully at the argument between Rav and Shmuel, we may be 
able to resolve this debate, at least partially. 
 Rav seems to say that Judaism at its essence is a religion. That is why 
when tracing Judaism back to its roots, he says the Haggadah must begin 
with idol worship, the antithesis of Judaism – the religion. Shmuel, on the 
other hand, seems to believe that the essence of Judaism is the peoplehood, 
the political entity. Thus, when speaking about the roots of Judaism, the 
Haggadah must begin with the enslavement of the people. Two divergent 
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views that go back as far as the Talmud. Which view is the correct one? 
Whom do we "Pasken" (rule) according to, concerning this question? The 
Rabbis who authored the Haggadah had a choice of choosing one or the 
other in order to define the essence of Judaism in the context of the shame 
of the Jewish people. What did they do? They included both paragraphs 
and both concepts in the Haggadah. This seems to signify that these Rabbis 
thought that both components were at the essence of Judaism. One could 
not have a Judaism without either the peoplehood or without the religion 
components. Therefore, even though Rav and Shmuel disagreed, the Rabbis 
seem to be telling us that Judaism can never be defined as either or, but 
rather only as both components together. Without both peoplehood and 
religion, it is not Judaism. Thus, while Pesach is defined mainly as a holiday 
of political freedom, it also contains a religious element, as the people's 
freedom was tied to their belief in G-d (Exodus 14:31). In addition, very 
early on in the process of the Exodus, G-d already informed Moshe that 
the goal of the Exodus was not merely peoplehood but also receiving the 
Torah and serving G-d (Exodus 3:12).
 It is interesting to note that both of these components have been 
complementing each other as part of Judaism since the very beginning. But 
it is even more interesting to realize that the order of these two elements 
is significant. It must always be first Judaism as peoplehood and only 
then Judaism as religion. That is why in the Haggadah, the paragraph of 
"We were slaves" (peoplehood) is placed before the paragraph of "Our 
forefathers were idol worshippers” (religion). That is also why Pesach 
(which is more peoplehood than religion) must come before Shavuot, when 
the Jewish people received the Torah (a holiday that celebrates Judaism 
as a religion more than Judaism as peoplehood). But both must be tied 
together not only philosophically, but also practically, as expressed in the 
commandment to count the Omer from Pesach to Shavuot, connecting the 
two events and components. When Ruth, the classic convert, wanted to 
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become a Jew, she defined Judaism with these two components: "עמך עמי 
 Your people is my people and your G-d is my G-d". Both-ואלוקיך אלוקי
components are present and necessary. But, once again, the Judaism as 
peoplehood component is placed before the Judaism as religion component. 
When men place the Tefillin on their arms and heads each morning, one 
might interpret the symbols of the Tefillin as representing these same two 
components of Judaism. The Tefillin of the Arm signifies the action side 
of Judaism, the nation, the political reality, while the Tefillin of the Head 
can signify the spiritual aspects of Judaism, the religion. And all Rabbis 
agree that placing of the Tefillin on the arm must precede the placing 
of the Tefillin on the head, the peoplehood before the religion (but both 
components work in unison, as the text in both Tefillin is the same). Even 
in Messianic times, according to tradition, this phenomenon will play itself 
out. There will be two Messiahs for the Jewish people. First will come the 
Messiah from the tribe of Joseph, who represents what Joseph represented: 
the economic provider (Genesis 42:5), the national ruler, the political leader 
of a people. Only later will the Messiah of Judah arrive. He represents the 
spiritual side, the religious component of Judaism (Genesis 46:28 with 
Rashi commentary). It is interesting to note that even in our times, the same 
phenomenon has occurred. Only after there was a War of Independence in 

רּוְך הּוא  דֹוׁש ּבָ ַהּקָ רּוְך הּוא. ׁשֶ ָרֵאל. ּבָ רּוְך ׁשֹוֵמר ַהְבָטָחתֹו ְלִיׂשְ ּבָ
ין  ְבִרית ּבֵ ָאַמר ְלַאְבָרָהם ָאִבינּו ּבִ ָמה ׁשֶ ץ ַלֲעׂשֹות. ּכְ ב ֶאת ַהּקֵ ַ ִחׁשּ
ַזְרֲעָך  ִיְהֶיה  ֵגר  י  ּכִ ַדע  ּתֵ ָידַֹע  ְלַאְבָרם  ַוּיֹאֶמר  ֱאַמר.  ּנֶ ׁשֶ ָתִרים.  ַהּבְ
ְוַגם ֶאת  ָנה:  ע ֵמאֹות ׁשָ ְוִענּו אָֹתם ַאְרּבַ ַוֲעָבדּום  ֶאֶרץ לֹא ָלֶהם.  ּבְ

דֹול: ְרֻכׁש ּגָ ן ָאנִֹכי. ְוַאֲחֵרי ֵכן ֵיְצאּו ּבִ ר ַיֲעבֹדּו ּדָ ַהּגֹוי ֲאׁשֶ
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Israel in 1948 (nationhood) could there be the Six Day War (1967) where 
the place of the Holy Temple came back to Jewish hands (religion). Not 
only did the national event precede the religious event in years, but even 
in the date on the Jewish calendar (5th of Iyar before 28th of Iyar).
 Therefore, based on this argument in the Talmud regarding this 
paragraph and the later decision to include both opinions in the Haggadah, 
we can define what it means to be a Jew.

רּוְך ׁשֹוֵמר ּבָ
BLESSED IS THAT ONE WHO KEEPS HIS PROMISE

 This paragraph begins by blessing and thanking G-d for keeping His 
promise to Israel, the Jewish people. Besides the lack of clarity defining 
precisely what this promise is referring to, another simple question arises 
based on these words and seemingly straightforward idea. We always 
expect all people to do what they state they will do, and fulfill all of their 
promises. Simple human decency and honesty demand that individuals who 
promise something to others implement their pledge. Not fulfilling one’s 
commitments is considered a lack of morality and decency. Why, then, when 

Blessed is that One who keeps His promise to the Jewish people, 
blessed is He. For the Holy One, blessed is He, had already 
determined their destiny, in order to fulfill what He had said to 
our father Abraham at the Covenant “Between the Pieces’’, as it 
is said, “He said to Avram: 'Know surely that your descendants 
shall be strangers in a land that is not theirs, and shall serve 
them; and they shall afflict them for four hundred years; and also 
that nation whom they shall serve, will I judge; and afterwards 

they will come out with great possessions' ’’.
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it comes to G-d, do we specifically thank Him and bless Him for fulfilling 
His commitments and promises? If he had done anything less, we would 
be shocked and have questioned how this could be! What exactly, then, is 
the great deed that G-d performed by fulfilling His word and keeping His 
promise to the Jewish people, that we must especially thank Him in this 
paragraph of the Haggadah? 
 If we analyze the precise nature of the promise that is being discussed, 
and also redefine the meaning of one of the words in the passage, we can 
answer this question, and, in addition, come to a new understanding of 
these words.
 One of the main promises or commitments that G-d guaranteed 
Abraham was “כי ביצחק יקרא לך זרע-Through Isaac your seed (nation) will 
be called” (Genesis 21:12). In promising Abraham that a great nation will 
come from his offspring, G-d also promised in the Torah that the nation 
would come specifically through Isaac and not Ishmael (a premise which 
the Moslem world disagrees with to this day). But G-d did not mention 
in this commitment through which of Isaac’s children the Jewish nation 
would emerge. Just as Abraham had two sons (and the nation might have 
emerged through either Isaac or Yishmael before G-d’s promise), so, too, 
Isaac himself also had two sons. G-d did not obligate Himself or specify in 
the Torah whether the Jewish people would eventually be formed through 
Jacob or Esav (Esau). Had the Jewish people been created through Esav, 
G-d would have fulfilled His promise to Abraham completely. We know 
now that G-d chose to establish the Jewish people through Jacob and not 
Esav, and it is specifically for this decision that we are thanking G-d in this 
paragraph. Jacob’s alternate name was Israel. In this paragraph, then, the 
word “Israel” signifies Jacob and not the Jewish people. Therefore, we are 
thanking G-d for fulfilling his promise to Abraham through Israel (Jacob) 
and not Esav, something that G-d had never promised Abraham. “ברוך שומר 
לישראל  bless G-d for fulfilling His promise through Israel (We)-הבטחתו 
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(and not Esav)”. And it might very well be for this very reason – that G-d 
chose to establish the Jewish people from Jacob/Israel and not Esav --  that 
the actual name of the Jewish nation in the Torah and forever became “בני 
.”The children of Israel (Jacob)-ישראל

ץ ב ֶאת ַהּקֵ ַ ִחׁשּ
HE HAD ALREADY DETERMINED THEIR DESTINY

The simple reading of this expression “שהקב"ה חישב את הקץ” expresses the idea 
that G-d calculated the number of years until the end of the slavery (and then 
shortened them). The 400 years, the original number of  years intended for 
the Jews to be enslaved by the Egyptians, is clearly predicted and promised 
by G-d to Abraham (Genesis 15:13). Nevertheless, the actual years of slavery 
were 210 years after G-d had mercy on the Jewish people (Midrash Rabbah 
Shir Hashirim 21), and the number 400 was counted from Isaac’s birth. This 
is alluded to numerically in the word “קץ-end”. The numerical value of “קץ” 
is 190, the precise number of years by which G-d shortened the length of 
slavery. Thus, this phrase can also be read: “G-d calculated the 190 (years)” 
and shortened Jewish slavery in Egypt by that amount. This is the Midrashic 
understanding of the word “קץ”.
In the simple reading of this phrase, however, the word “קץ” signifying the 
“end” of slavery makes little sense and is used out of its normal context. This 
word, when used in the Torah, signifies an ending that denotes destruction, 
such as the end of the world in the time of the Great flood (Genesis 6:13). 
In our passage, this is clearly not the intention of this word (a similar  word 
 is often used in the Torah to indicate the end of a time period, but not ”מקץ“
 Why, then, did the Rabbis choose to use this specific word in describing .(”קץ“
G-d’s calculation of the end of Jewish slavery? The Maggid of Dubno gives 
one answer that not only answers our question but also presents us a concept 
that should be taken to heart by all Jews and that might even change the world. 
As is his wont, he presents the answer and idea through a parable.
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A certain man a few hundred years ago was traveling on foot to a far away 
city, a journey of a few days’. When night fell on the first evening, this man 
had difficulty falling asleep. Stocked with a great amount of liquor, the man 
began to imbibe in order to induce sleep. When this did not work initially, 
he drank more and more until he was overcome with slumber. But he had 
drunk so much alcohol and his sleep was then so deep, that he continued 
to sleep not only through the night but also through the entire next day as 
well. When he awoke refreshed the following evening, the man believed 
it was still the same night and tried to fall back asleep once again. After 
failing to do this, he started to drink from his liquor. However, this time it 
took even more liquor to induce sleep. And, due to the great consumption 
of alcohol, once again, he slept through the entire night and also through 
the entire next day. This scenario repeated itself over the course of a few 
days, as the man drank heavily each night and slept through the entire day, 
thinking each time when he awoke that it was still the same night. Finally, 
on the fourth night, when the man awoke once again, still in the same spot, 
thinking it was the same night. He then remarked to himself: “Boy, this 
night is really very long.”
The Dubno Maggid explains that the concept of night (as he has been 

Jewish refugees in Shanghai distribute boxes of Matzah
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repeatedly emphasized in this Haggadah) symbolizes the Galut-Exile for 
the Jewish people, and, in general, bad times. While we look at the present 
night of Galut-Exile as one long time period beginning in 70 CE, the Dubno 
Maggid says, based on this story, that our perception is mistaken.  Like the 
man who slept during the days and thought that it was one long night, we, 
too, do not realize that there have been many “days” during this seemingly 
long night of Galut-Exile. There have been many opportunities to bring 
the Messiah and abruptly end the night during the past two thousand years, 
but, like the man, we have not been spiritually “awake” enough to do so. 
We have not realized the opportunities that have presented themselves, and 
have, instead, slept through them, believing it was one long night. The word 
 says the Dubno Maggid, not only means “the end” but also signifies ,”הקץ“
in Hebrew “the state of being awake”. Thus, we can read the phrase “שהקב"ה 
 ,as “G-d set up many situations for us to be awake”. But, alas ”חישב את הקץ
our spiritual slumber did not allow us to be aware of these times, and we 
missed the opportunities to end the Galut-Exile, the night. If we are aware 
of this and, therefore, stop long enough to try to see the spiritual “days”, 
the opportunities to end the exile, then perhaps we can indeed end this long 
night by acting on those situations that G-d set up for us. 

 Victims of the 1917 Kiev Riots
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ָעְמָדה ְוִהיא ׁשֶ
AND IT HAS STOOD

 This paragraph describes the phenomenon of non-Jews who wish to 
destroy Jews (physically) in every generation. Even though this paragraph 
was written more than 1500 years ago, its words are as true today as they 
were then. Antisemitism began with the first Jew Abraham (Midrash 
Beraishit Rabbah 38:13) and has continued in every generation, even in 
countries where Jews did not live at all or only were a very small part 
of the population. In the 21st century there are still those enemies who 
want to destroy the Jewish people and all inhabitants of Israel. Why this 
phenomenon exists and continues is beyond the scope of this Haggadah. But 
in its very first words, this paragraph seems to be telling us the secret how 
and why we are still alive despite the constant threat of destruction: “והיא 
 IT has stood (and protected) our forefathers and us.” The-שעמדה לאבותינו ולנו
problem is that it is not clear what the pronoun “והיא-It” is referring to. What 
exactly has been the secret of Jewish survival in face of the ongoing threat 
to exterminate the Jewish people? At the end of this paragraph, it states that 
G-d saves us from their hands (which is a given to Jewish survival). But 
the very first word seems to be saying that it is something more. What is 
that “it” that has kept us alive despite all the threats and attempts to wipe 
us out?

יכסה המצות ויקח הכוס בידו:

ָעֵלינּו  ָעַמד  ְלַבד  ּבִ ֶאָחד  ּלֹא  ׁשֶ ְוָלנּו.  ַלֲאבֹוֵתינּו  ָעְמָדה  ׁשֶ ְוִהיא 
דֹוׁש  ָכל ּדֹור ָודֹור עֹוְמִדים ָעֵלינּו ְלַכּלֹוֵתנּו. ְוַהּקָ ּבְ א ׁשֶ ְלַכּלֹוֵתנּו. ֶאּלָ

ָדם: יֵלנּו ִמּיָ רּוְך הּוא ַמּצִ ּבָ
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 There have been numerous explanations and answers about what “it” 
is. One Midrash says that each of the four letters of “ו-ה-י-א-It” represents 
an different aspect of Judaism based on its numerical value, and that this 
is the secret of Jewish survival. The Vav (6) represents Jewish study of 
the Six Tractates of the Mishna, the Oral Law. The Heh (5) represents 
the Five books of Moses and the clinging of  the Jewish people to the 
Written Law. The Yud (10) represents the Ten Commandments, and the 
Aleph (1) represents Jewish belief in one G-d. Taken together, these four 
fundamentals of Judaism (Oral Law, Written Law, Ten Commandments 
and Belief in one G-d) are what have kept the Jewish people alive. Another 
commentator explains that if we want to know what that one thing is that 
has kept the Jewish people alive, all we need to do is keep reading this 
paragraph (beyond the word “it”): “In every generation our enemies are 
trying to destroy us.” It is THIS phenomenon itself that has kept us alive. 
As long as there is a threat from without, menacing the Jewish people, 
that threat itself has reminded Jews that they are Jews and has also helped 
unite the Jewish people (during all wars in Israel, for example, this unity 
is a known phenomenon – the people unite as one – a phenomenon that 
unfortunately does not last afterwards). Without the constant threat of 

When reciting the next paragraph we cover the Matzah and lift our cups of wine

And that promise has stood our fathers and ourselves in 
good stead, for not one persecutor only has risen against us 
to destroy us; but in every generation there are those who 
rise against us to destroy us. But the Holy One, blessed is 

He, always saves us from their hands. 
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physical destruction, the Jewish people’s existence would be in peril (see 
the next paragraph of “צא ולמד-go out and study”).
 Another possible explanation of “it” involves a closer reading of the 
language of the paragraph. The simple reading of the words “שלא אחד בלבד 
 ,translates that not only one enemy tried to destroy us, but ”עמד עלינו לכלותינו
rather, many enemies in each generation have tried to wipe out the Jewish 
people. However, the word “אחד-one” can also signify “אחד-united”. In the 
first verse of the Shema, the last word “אחד” had been explained that G-d is 
a unity. In the verse in Megillat Esther “ישנו עם אחד” one explanation is that 
the Jewish people are a nation that is united. If “אחד”signifies unity, then 
this paragraph can be read somewhat differently and a new explanation 
emerges why our enemies have not been able to destroy us. “שלא אחד בלבד 
 Our enemies were not united as one when they stood to .”עמד עלינו לכלותינו
destroy us. “אלא שבכל דור ודור עומדים עלינו לכלותינו” Rather, our many enemies 
in each generation (in plural form) try to destroy us, indicating that they 
are not united as one against us. It is their disunity that helps preserve the 
Jewish people. If they learned to unify their forces and energies in trying 
to destroy us, then we would really be in trouble. Nowhere was this more 
evident than in the War of Independence in 1948. The Jews in the Land 

יניח הכוס מידו ויגלה המצות:

ְרעֹה  ּפַ י ַלֲעׂשֹות ְלַיֲעקֹב ָאִבינּו. ׁשֶ ׁש ָלָבן ָהֲאַרּמִ ּקֵ ֵצא ּוְלַמד ַמה ּבִ
ֱאַמר.  ּנֶ ׁש ַלֲעקֹר ֶאת ַהּכֹל. ׁשֶ ּקֵ ָכִרים. ְוָלָבן  ּבִ א ַעל ַהּזְ ַזר ֶאּלָ לֹא ּגָ

ם  ׁשָ ַוְיִהי  ְמָעט.  ְמֵתי  ּבִ ם  ׁשָ ָגר  ַוּיָ ִמְצַרְיָמה  ֶרד  ַוּיֵ ָאִבי  אֵֹבד  י  ֲאַרּמִ
דֹול ָעצּום ָוָרב: ְלגֹוי ּגָ
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of Israel were vastly outnumbered and outgunned with more and superior 
weaponry. But it was the disunity of the five Arab armies, their different and 
individual goals in waging war, and their own bickering among themselves 
which ultimately secured victory for the Jews fighting to establish a Jewish 
state. While we Jews often fight among ourselves as well (see explanation 
above of Question 1 of Ma Nishtana according to Kli Yakar), we Jews 
know how to come together during war and also for the important things, 
as can be seen in the fight of World Jewry to help free Soviet Jews in the 
1960’s-1980’s. One can only hope that our enemies will not learn of their 
failing and this secret to our continued existence. 

ֵצא ּוְלַמד
GO OUT AND LEARN

 The first two words of this paragraph are highly enigmatic: “צא ולמד-
Go out and learn.” Where are we supposed to go out from? Our homes? Why 
must we study only this paragraph and these words? Isn’t the entire night an 
exercise of Torah study (see Introduction to the Order of the Seder, Principle  
4)? What is so special about this paragraph that it is the only text in the 

Once again, the Matzot are uncovered

Go out and learn what lavan the Aramean tried to do to 
Yaakov our father! For Pharaoh decreed the death of the 
male children only, but lavan tried to destroy us all, as it 

said:
“An Aramean sought to destroy my father, and he went down 
to Egypt, and sojourned there, only a few in number, and he 

became there a nation, great, mighty, and populous’’
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entire Haggadah that the Rabbis tell us to go out and then to study it?
 As mentioned repeatedly, the Rabbis desired for us to learn the entire 
Haggadah on a deeper level each year (Principle 3). It is this particular 
paragraph which is the paradigm of this principle, as the ideas expressed 
here cannot be found in the simple reading of the Torah text, and Lavan’s 
evil side cannot possibly be comprehended without a deeper study of the 
Torah. The “going out,” then, signifies leaving the simple meaning of the 
Haggadah and the Torah and going out of the accepted Peshat-simple 
reading, to thinking “out of the box” in order to grasp what the Torah and 
Rabbis are actually teaching us. Every passage of the Haggadah should 
indeed be studied with the same depth and analysis, but this paragraph, 
more than any other in the Haggadah, shows why without this in-depth 
study, even some of the straightforward messages of the Haggadah will not 
be properly understood. What is that message and deeper understanding?
 This Haggadah passage asserts that Lavan (Laban), brother of 
Rebecca and father in law of Jacob, was the worst villain in the entire Torah. 
He was worse than Pharaoh who killed little Jewish babies and tortured 
Jews as slaves. But this idea seems to make little sense, based on what we 
know about Lavan from the Torah itself: it was Lavan who opened his home 
to Jacob who came to a strange country as a single young man. Jacob lived 
in Lavan’s home for 20 years. Lavan gave Jacob employment and Jacob 
became a rich man as a result. Lavan also gave his only two daughters, 
Leah and Rachel, to Jacob. So how can this man Lavan be characterized 
as evil at all? And is he worse than Pharaoh?? Only by analyzing the true 
nature of  Lavan and the ideas the Haggadah on a deeper level can we 
begin to comprehend the words of this paragraph and the true wickedness 
of Lavan.
 Throughout Jewish history, continued Jewish existence has 
repeatedly been threatened in one of two ways: either through attempting 
to physically annihilate the Jews, or by attempting at spiritually destroy the 
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souls of the Jews. The physical destruction is depicted in the Torah by the 
actions of Pharaoh, the Amalekites, and, later, by the Hamans of the world. 
In the past 100 years, this threat was most obviously demonstrated by Nazi 
Germany. The holiday that symbolizes this threat and the Jewish attempt 
to overcome it is Purim. But there is another threat to Jewish existence 
which is more subtle. It is the spiritual threat by regimes that allow Jews 
to live (ostensibly) normal lives as human beings, but try to remove Torah 
learning, Jewish culture and any vestige of Judaism. The Syrian-Greeks 
and later the Romans tried to do this to the Jews. In the past 100 years, this 
threat was most obviously demonstrated by the Soviet Union, who tried to 
wipe out all remnants of Judaism while (ostensibly) giving Jews full rights 
as Soviet citizens. The holiday that symbolizes this threat and the Jewish 
attempt to overcome it is Chanukah. In the Torah, the physical threat is 
most represented by Pharaoh, while the spiritual threat is most represented 
by Lavan.

 While it is not blatant in the simple text of the Torah, the Rabbis 
understood Lavan’s actions at the end of his twenty years with Jacob to 
be a deliberate attempt to uproot and tear apart Jacob and his family (the 
entire Jewish people at that time). Had he succeeded, says the Haggadah, 
there would have been no Jewish people. What exactly did Lavan do? 
When Jacob wanted to take his family and to return to the Promised Land 
and fulfill his destiny, Lavan tried to stop him. First with words and later 
with threats, Lavan did not want his children and grandchildren to become 
the Jewish people. Jacob was so afraid that Lavan would not let him return 
to the Land of Israel (Genesis 31:2) to fulfill his destiny, that he actually 
had to run away and sneak out of his home (Genesis 31:20). When Lavan 
finds out and tries to overtake Jacob, they eventually decide to part with 
a peace treaty. But even here, Lavan tries to blur the differences between 
the heritage and values of his family and Jacob’s family. At the signing 
of the treaty, Lavan (Genesis 31:53) intentionally recalls both the G-d of 
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Abraham  and the G-ds of Nachor (Terach’s father) as equals who live side 
by side, trying to create a parallel, a bond and a continued relationship 
between the two families. Jacob does not let this attempt go unanswered, 
but seals the treaty by mentioning only the G-d of his father Isaac, who has 
no blood relationship with Lavan at all. Thus, while not trying to kill Jacob 
physically, Lavan attempted to destroy the Jewish people from within, by 
preventing their return to the Land and destroying their uniqueness as a 
people. 
 It is no accident that Targum Yonatan (on Bamidbar 22:5) and the 
Midrash (Tanchuma, Vayetze 13 and Yalkut Shimoni, Shemot 2:247) say 
that Lavan and Bilaam were one and the same person (figuratively). These 
are the only two individuals in the entire Torah who tried to destroy the 
Jewish people spiritually. Lavan’s attempt is described above. Bilaam tried 
to harm and eliminate Judaism first by cursing the Jewish people and, 
when unsuccessful, he helped send the daughters of Moav to seduce the 
Jewish men and commit acts of idolatry at Baal Peor. Without Pinchas’ act 
of zealotry, killing the perpetrators, Bilaam might have indeed succeeded. 
It is, then, no accident that G-d specifically chose to bury Moshe opposite 
Baal Peor (Deuteronomy 34:6). Why did G-d choose this particular place 
(even though the exact spot is unknown)? In doing this, G-d is signaling to 
us that it is the spiritual threat of Baal Peor that is the greatest challenge to 
Jewish survival, and, thus, we “need” Moshe to symbolically “guard” and 
protect us from this threat. With all the physical battles in the Torah, it is 
Baal Peor and the spiritual threat that is the most dangerous. The Haggadah, 
as well, is echoing this idea, and telling us that when faced with these two 
threats to Jewish existence, it is the spiritual danger, much more than the 
physical threat, that makes Jewish survival precarious. The Haggadah in this 
paragraph, therefore, says that Pharaoh only killed the Jewish male babies, 
a physical threat, while Lavan, had he succeeded, would have destroyed 
all of Judaism.
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 This same dichotomy between these two types of threats faced 
the Jewish people again, much later in their history. In the early 1800’s 
Napoleon and his army were battling the Russians for domination of Europe. 
The French army was about to invade Russia. Napoleon represented the 
new democratic ideas of freedom and modernity that were a becoming 
a challenge to Jewish life, while the Russian government with the Czar 
represented the classic antisemitism where pogroms had killed many Jews. 
The first Lubavicher Rebbe was asked by his Chasidim who they should 
root for to win in this battle not only between armies but also in this battle of 
ideas. Which kind of lifestyle would be “better for the Jews”? Although the 
Lubavicher Rebbe knew from personal experience what it meant for Jews 
to live under an antisemitic Czar, nevertheless, he told his Chasidim that 
they should pray for the Russians to be victorious. The Rebbe understood, 
like this paragraph in the Haggadah, that the spiritual threat of assimilation 
and emancipation by Napoleon was a far greater threat to the future of the 
Jewish people than the physical antisemitism of Russia under the Czar. We 
are also witnessing this same phenomenon today, unfortunately. Somehow, 
Jews as a people were able to survive all the pogroms and antisemitic threats 
against them, even the Holocaust, when one in three Jews in the world was 
murdered. But in the latter half of the twentieth century when all the doors 
of Western Culture were cast open to Jews and all barriers to becoming full 
citizens in society were totally removed, there have been more Jews leaving 
Judaism in the past 50 years than in all of the killings of the previous 50 
years. Once again, it is the spiritual threat that is the far greater challenge 
to Jewish survival than the physical threat. This was first explained by the 
Rabbis in the Haggadah, when showing in this paragraph that beneath the 
surface, Lavan was worse than Pharaoh. We must heed the words of the 
Rabbis in the Haggadah and face this challenge to our survival that began 
with Lavan.
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ָיַרד  ּלֹא  ׁשֶ ד  ְמַלּמֵ ם.  ׁשָ ַוָיָגר  ּבּור:  ַהּדִ י  ּפִ ַעל  ָאנּוס  ִמְצַרְיָמה.  ֶרד  ַוּיֵ
ֱאַמר. ַוּיֹאְמרּו  ּנֶ ם. ׁשֶ א ָלגּור ׁשָ ִמְצַרִים ֶאּלָ ַע ּבְ ּקֵ ּתַ ַיֲעקֹב ָאִבינּו ְלִהׁשְ
י  ר ַלֲעָבֶדיָך ּכִ י ֵאין ִמְרֶעה ַלּצֹאן ֲאׁשֶ אנּו ּכִ ָאֶרץ ּבָ ְרעֹה ָלגּור ּבָ ֶאל ּפַ

ן: ֶאֶרץ ּגׁשֶ בּו ָנא ֲעָבֶדיָך ּבְ ה ֵיׁשְ ָנַען. ְוַעּתָ ֶאֶרץ ּכְ ָכֵבד ָהָרָעב ּבְ

ְבִעים ֶנֶפׁש ָיְרדּו  ֲאבֹוֶתיָך ִמְצָרְיָמה  ׁשִ ֱאַמר. ּבְ ּנֶ ָמה ׁשֶ ְמֵתי ְמָעט. ּכְ ּבִ
ד  ם ְלגֹוי. ְמַלּמֵ ַמִים ָלרֹב: ַוְיִהי ׁשָ ָ כֹוְכֵבי ַהׁשּ ְמָך ְיָי ֱאֹלֶהיָך ּכְ ה ׂשָ ְוַעּתָ
ָרֵאל  ֱאַמר. ּוְבֵני ִיׂשְ ּנֶ ָמה ׁשֶ דֹול ָעצּום. ּכְ ם: ּגָ ִנים ׁשָ ָרֵאל ְמֻצּיָ ָהיּו ִיׂשְ ׁשֶ

ֵלא ָהָאֶרץ אָֹתם: ּמָ ְמאֹד ְמאֹד ַוּתִ ַעְצמּו ּבִ ְרּבּו ַוּיַ ְרצּו ַוּיִ ׁשְ רּו ַוּיִ ּפָ

ִלי  ְגּדְ ַוּתִ י  ְרּבִ ַוּתִ יְך  ְנַתּתִ ֶדה  ָ ַהׂשּ ֶצַמח  ּכְ ְרָבָבה  ֱאַמר.  ּנֶ ׁשֶ ָמה  ּכְ ָוָרב. 
ְוֶעְרָיה.  ֵערֹֹם  ְוַאּתְ  ַח  ִצּמֵ ָעֵרְך  ּוׂשְ ָנכֹנּו  ַדִים  ׁשָ ֲעָדִיים  ֲעִדי  ּבַ בִֹֹאי  ַוּתָ
ֲחִיי.  ָדַמִיְך  ּבְ ָלְך  ָואַֹֹמר  ָדָמִיְך.  ּבְ ִמְתּבֹוֶסֶסת  ָוֶאְרֵאְך  ָעַלִיְך  ָוֶאֱעבֹֹר 

ָדַמִיְך ֲחִיי:  ָואַֹמר ָלְך ּבְ

ה:  נּו ָעֵלינּו ֲעבָֹדה ָקׁשָ ְצִרים ַוִיּתְ ֵרעּו אָֹתנּו ַהּמִ ַוּיָ

ה  ִיְרּבֶ ן  ּפֶ לֹו  ָמה  ִנְתַחּכְ ָהָבה  ֱאַמר.  ּנֶ ׁשֶ ָמה  ּכְ ְצִרים.  ַהּמִ אָֹתנּו  ֵרעּו  ַוּיָ
נּו  ּבָ ְוִנְלַחם  ם הּוא ַעל ׂשְנֵאינּו  ה ִמְלָחָמה ְונֹוַסף ּגַ י ִתְקֶראּנָ ּכִ ְוָהָיה 

ְוָעָלה ִמן ָהָאֶרץ:
ַעּנֹתֹו  ְלַמַען  ים  ִמּסִ ֵרי  ׂשָ ָעָליו  ימּו  ׂשִ ַוּיָ ֱאַמר.  ּנֶ ׁשֶ ָמה  ּכְ ַוְיַעּנּונּו. 
נּו  ּתְ תֹם ְוֶאת ַרַעְמֵסס: ַוּיִ נֹות ְלַפְרעֹה ֶאת ּפִ ֶבן ָעֵרי ִמְסּכְ ִסְבֹלָתם ַוּיִ ּבְ
ָרֵאל  ֵני ִיׂשְ ֲעִבדּו ִמְצַרִים ֶאת ּבְ ֱאַמר. ַוּיַ ּנֶ ָמה ׁשֶ ה. ּכְ ָעֵלינּו ֲעבֹוָדה ָקׁשָ

ָפֶרְך: ּבְ
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“And he went down to Egypt’’ - this means, forced by the word of 
God. “And sojourned there’’ - to teach us that our father Yaakov did 
not go down to settle in Egypt, but only to stay for a short time, as it 
is written, “They said to Pharaoh, ‘We came to sojourn in the land; for 
your servants have no pasture for their flock; for the famine is severe 
in the land of Canaan. Now, therefore, please, let your servants dwell 

in the land of Goshen’ ’’.

“Only a few in number” - as it is said, “Your fathers went down to 
Egypt with seventy persons, and now God, your Elohim, has made 
you a multitude like the stars of heaven”. “And he became there a 
nation” - to teach us that Israel was distinctive there. “Great, mighty” 
- as it is said, “And the children of Israel were fruitful, and increased 
greatly, and multiplied, and grew exceedingly mighty; and they filled 

the land”.

“And populous” - as it is said, “I have caused you to multiply like the 
plants of the field; and you increased and grew great, and you came to 
excellent beauty; your breasts were formed, and your hair was grown; 
yet you were naked and bare. Now when I passed by you and saw you 
wallowing in your blood, I said to you, ‘In your blood live;’ yea, I said 

to you, ‘In your blood live.’ ”

“The Egyptians dealt with us cruelly and afflicted 
us, and imposed upon us hard bondage”

“The Egyptians dealt with us cruelly” - as it is said, “Come on, let 
us deal wisely with them; lest they multiply, and it will come to pass, 
that when any war should occur, they, too, will join our enemies, and 

fight against us, and thereby go up out of the land”

“And afflicted us” - as it is said, “Therefore, they set over them 
taskmasters, to afflict them with their burdens. They built for Pharaoh 
treasure cities, namely, Pitom and Ramses”. “And imposed upon us 
hard bondage” - as it is said, “The Egyptians made the children of 

Yisra‘el perform backbreaking labor”.
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ְיָי  ַמע  ַוִיׁשְ ֲאבֵֹתינּו  ֱאלֵֹהי  ְיָי  ֶאל  ְצַעק  ַוּנִ
ְרא ֶאת ָעְנֵינּו ְוֶאת ֲעָמֵלנּו ְוֶאת  ֶאת קֵֹלנּו ַוּיַ

ַלֲחֵצנּו 

ים  ָהַרּבִ ִמים  ַבּיָ ַוְיִהי  ֱאַמר.  ּנֶ ׁשֶ ָמה  ּכְ ֲאבֵֹתינּו.  ֱאלֵֹהי  ְיָי  ֶאל  ַוִנְצַעק 
ְזָעקּו.  ַוּיִ ָרֵאל ִמן ָהֲעבָֹדה  ִיׂשְ ְבֵני  ָאְנחּו  ַוּיֵ ָמת ֶמֶלְך ִמְצַרִים.  ַוּיָ ָהֵהם 

ְוָעָתם ֶאל ָהֱאֹלִהים ִמן ָהֲעבָֹדה: ַעל ׁשַ ַוּתַ

ַמע ֱאֹלִהים ֶאת ַנֲאָקָתם.  ׁשְ ַוּיִ ֱאַמר.  ּנֶ ָמה ׁשֶ ּכְ ְיָי ֶאת קֵֹלנּו.  ַמע  ׁשְ ַוּיִ
ִריתֹו ֶאת ַאְבָרָהם ֶאת ִיְצָחק ְוֶאת ַיֲעקֹב: ַוִיְזּכֹר ֱאֹלִהים ֶאת ּבְ

ְרא ֱאֹלִהים  ֱאַמר. ַוּיַ ּנֶ ָמה ׁשֶ ֶרְך ֶאֶרץ. ּכְ ִריׁשּות ּדֶ ְרא ֶאת ָעְנֵינּו. זֹו ּפְ ַוּיַ
ַדע ֱאֹלִהים: ָרֵאל ַוּיֵ ֵני ִיׂשְ ֶאת ּבְ

ַהְיאָֹרה  ּלֹוד  ַהּיִ ן  ַהּבֵ ל  ּכָ ֱאַמר.  ּנֶ ׁשֶ ָמה  ּכְ ִנים.  ַהּבָ ֵאּלּו  ֲעָמֵלנּו.  ְוֶאת 
ַחיּון: ת ּתְ ִליֻכהּו. ְוָכל ַהּבַ ׁשְ ּתַ

ר  ַחץ ֲאׁשֶ ֱאַמר. ְוַגם ָרִאיִתי ֶאת ַהּלַ ּנֶ ָמה ׁשֶ ָחק. ּכְ ְוֶאת ַלֲחֵצנּו. ֶזה ַהּדְ
ִמְצַרִים ֹלֲחִצים אָֹתם:

ָיד ֲחָזָקה ּוִבְזרַֹע ְנטּוָיה  ְצַרִים ּבְ ַוּיֹוִציֵאנּו ְיָי ִמּמִ
דֹל ּוְבאֹתֹות ּוְבמְֹפִתים: ּוְבמָֹרא ּגָ

ְוֹלא  ָרף.  ׂשָ ְיֵדי  ַעל  ְוֹלא  ַמְלָאְך.  ְיֵדי  ַעל  ֹלא  ְצַרִים.  ִמּמִ ְיָי  ַוּיֹוִציֵאנּו 
ֱאַמר  ּנֶ ְכבֹודֹו ּוְבַעְצמֹו. ׁשֶ רּוְך הּוא ּבִ דֹוׁש ּבָ א ַהּקָ ִליַח. ֶאּלָ ַעל ְיֵדי ׁשָ
ֶאֶרץ  ִמְצַרִים  כֹור ּבְ ל ּבְ יִתי ּכָ ה ְוִהּכֵ ְיָלה ַהּזֶ ּלַ ֶאֶרץ ִמְצַרִים ּבַ י ּבְ ְוָעַבְרּתִ

ָפִטים ֲאִני ְיָי: ה ׁשְ ֵהָמה. ּוְבָכל ֱאֹלֵהי ִמְצַרִים ֶאֱעׂשֶ ֵמָאָדם ְוַעד ּבְ
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“When we cried out to God, the Elohim 
of our fathers, God heard our voice, and 
saw our affliction, and our toil, and our 

oppression”.

“When we cried out to God, the Elohim of our fathers” – as it 
is said, “It came to pass in the course of those many days, that the 
king of Egypt died, and the children of Israel sighed because of the 
bondage, and they cried out; and their cry rose up to God by reason 

of the hard labor”.  

“God heard our voice” - as it is said, “God heard their groaning, 
and God remembered His covenant with Avraham, with Yitzchak and 

with Yaakov”.

“And saw our affiction” - this refers to their separation from their 
wives, as it is said, “God saw the Children of Israel, and God knew”.

“And our toil” - this refers to the sons, as it is said, “Every son that 
is born you shall cast into the river, and every daughter you shall let 

live”.

“And our oppression” - this refers to the force used, as it is said, “And 
I have also seen the oppression with which Egypt oppresses them”.

“God brought us out of Egypt with a mighty 
hand, and with an out-stretched arm, and 
with great terror, and with signs and with 

wonders”.
“God brought us out of Egypt” - not by an angel, nor by a Saraf, nor by 
a messenger, but the Holy One, blessed is He, He Himself, in His glory, 
as it is said, “For I will pass through the land of Egypt this night, and 
I will smite all the firstborn in the land of Egypt, both man and beast, 
and against all the gods of Egypt I will execute judgment, I am God”.
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ל  ּכָ יִתי  ְוִהּכֵ ַמְלָאְך.  ְוֹלא  ֲאִני  ה.  ַהּזֶ ְיָלה  ּלַ ּבַ ִמְצַרִים  ֶאֶרץ  ּבְ י  ְוָעַבְרּתִ
ה  ֱאֶעׂשֶ ִמְצַרִים  ֱאֹלֵהי  ּוְבָכל  ָרף.  ׂשָ ְוֹלא  ֲאִני  ִמְצַרִים.  ֶאֶרץ  ּבְ כֹור  ּבְ

ִליַח. ֲאִני ְיָי. ֲאִני הּוא ְוֹלא ַאֵחר: ָ ָפִטים ֲאִני ְיָי. ֲאִני הּוא ְוֹלא ַהׁשּ ׁשְ
ר  ִמְקְנָך ֲאׁשֶ ֱאַמר. ִהֵנה ַיד ְיָי הֹוָיה ּבְ ּנֶ ָמה ׁשֶ ֶבר ּכְ ָיד ֲחָזָקה. זֹו ַהּדֶ ּבְ
ֵבד ְמאֹד: ֶבר ּכָ ָקר ּוַבּצֹאן. ּדֶ ּבָ ים ּבַ ַמּלִ ּגְ ֲחמִֹרים ּבַ ּסּוִסים ּבַ ֶדה. ּבַ ָ ׂשּ ּבַ

ָידֹו ְנטּוָיה  לּוָפה  ּבְ ֶנֱאַמר. ְוַחְרּבֹו ׁשְ ָמה ׁשֶ ּוִבְזרַֹע ְנטּוָיה. זֹו ַהֶחֶרב. ּכְ
ָלִים: ַעל ְירּוׁשָ

ה ֱאֹלִהים ָלבֹוא  ֱאַמר. אֹו ֲהִנּסָ ּנֶ ָמה ׁשֶ ִכיָנה. ּכְ ּלּוי ׁשְ דֹל. ֶזה ּגִ ּוְבמָֹרא ּגָ
אֹתֹת ּוְבמֹוְפִתים ּוְבִמְלָחָמה ּוְבָיד  ַמּסֹות ּבְ ֶרב ּגֹוי. ּבְ ָלַקַחת לֹו ּגֹוי ִמּקֶ
ְיָי  ָלֶכם  ה  ָעׂשָ ר  ֲאׁשֶ כֹל  ּכְ ְגדִֹלים.  ּוְבמֹוָרִאים  ְנטּוָיה  ּוִבְזרֹוַע  ֲחָזָקה 

ִמְצַרִים ְלֵעיֶניָך: ֱאֹלֵהיֶכם ּבְ

Chief of Staff Y. Rabin, Defense Minister M. Dayan 
and General U. Narkiss at the Lions Gate Six Day 

War, June 7, 1967.
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“For I will pass through the land of Egypt”- I, Myself, not a 
an angel; and I will smite all the firstborn of Egypt”- I, Myself, 
not a Saraf; “and against all the Gods of Egypt I will execute 
judgment” - I, Myself, not a messenger; “I am God”- I am He, 

there is no other.

“With a mighty hand”- this refers to the cattle plague, as it 
is said, “Behold the hand of the Lord will be on your cattle in 
the field, upon the horses, upon the donkeys, upon the camels, 
upon the cattle, and upon the sheep; there will be a very heavy 

plague”.

“And with an out-stretched arm”- that refers to the sword, 
as it is said, “And His drawn sword in His hand stretched out 

over Jerusalem”.

“And with great terror”- this refers to the revelation of 
God’s Presence, His Shechinah, as it is said, “Or has the 
Lord ventured to go and take Him a nation from the midst of 
another nation, with omens, signs, wonders, and wars, and 
with a mighty hand, and an outstretched arm, and with great 
terrors, according to all that God your Elohim did for you in 

Egypt, before your eyes?”.

“Rabbi Nathan Baruch oversees the unloading of Passover Matzah 
in an unidentified Displaced Persons' camp”



הגדה של פסח�00

ָיֶדָך  ּבְ ח  ּקַ ּתִ ה  ַהּזֶ ה  ּטֶ ַהּמַ ְוֶאת  ֱאַמר.  ּנֶ ׁשֶ ָמה  ּכְ ה.  ּטֶ ַהּמַ ֶזה  ּוְבאֹתֹת. 
ה ּבֹו ֶאת ָהאֹתֹת: ֲעׂשֶ ר ּתַ ֲאׁשֶ

ַמִים  ָ ׁשּ ּבַ מֹוְפִתים  י  ְוָנַתּתִ ֱאַמר.  ּנֶ ׁשֶ ָמה  ּכְ ם.  ַהּדָ ֶזה  ּוְבמֹוְפִתים. 
ּוָבָאֶרץ.

כשאומר דם ואש ותמרות עשן, גם כשאומר עשר המכות, 
ישפוך בכל פעם שפיכה מן הכוס וכן כשיאמר 

ן: ם.  ָוֵאׁש.  ְוִתְמרֹות ָעׁשָ ּדָ

דֹול  ּגָ ּוְבמָֹרא  ִים.  ּתַ ׁשְ ְנטּוָיה  ּוִבְזרַֹע  ִים.  ּתַ ׁשְ ֲחָזָקה  ָיד  ּבְ ַאֵחר.  ָבר  ּדָ
ִים: ּתַ ִים. ּוְבמֹוְפִתים ׁשְ ּתַ ִים. ּוְבאֹתֹות ׁשְ ּתַ ׁשְ

ִמְצַרִים. ְצִרים ּבְ רּוְך הּוא ַעל ַהּמִ דֹוׁש ּבָ ֵהִביא ַהּקָ ר ַמּכֹות ׁשֶ ֵאּלּו ֶעׂשֶ
ְוֵאּלּו ֵהן:

ָערֹֹב.  .4 ים.   ּנִ ּכִ  .3 ַע.   ְצַפְרּדֵ  .2 ם.   ּדָ  .1

ה. ַאְרּבֶ  .8 ָרד.   ּבָ  .7 ִחין.   ׁשְ  .6 ֶבר.   ּדֶ  .5
כֹורֹות: ת ּבְ ךְ.   10. ַמּכַ 9. חׁשֶ

ֶהם ִסיָמִנים י ְיהּוָדה ָהָיה נֹוֵתן ּבָ ַרּבִ

ַאַח"ב: ַצ"ְך  ֲעַד"ׁש  ּבְ  ּדְ

ר ַמּכֹות ֵאּלּו ֶעׂשֶ
THE TEN PLAGUES   

 From a cursory reading of the Haggadah, it seems that the Rabbis 
had an obsession with the plagues in Egypt. We all know and it seems clear, 
both from the Torah (7:19-12:30) and the Haggadah, that there were exactly 
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ten plagues that G-d brought upon the Egyptians before bringing the Jews 
out of Egypt. And yet, from the words of the Haggadah, we see that the 
Rabbis kept trying to change that number ten, either by expanding it or 
contracting it. Rabbi Yossi says that, in addition to the ten plagues in Egypt, 

“And with signs” - this refers to the rod, as it is said, “And you shall 
take in your hands this rod, with which you shall do the signs”.

“And with wonders” - this refers to the blood, as it is said, “I will 
show wonders in the heavens and on the earth”:

When saying Blood and Fire and pillars of smoke as well as when reciting the plagues, one 
should spill some drops of wine. This  is also done when saying  “Datzach, Adash, Achav.” 

“BlOOD, AND FIRE AND PIllARS OF SMOKE”

Another explanation is as follows: “mighty hand” (two words) 
- two plagues; “outstretched arm” (two words) - another two; 
“great terror” (two words) - another two;  “signs” (plural) - 

another two; “wonders” (plural) - another two; 
These are the ten plagues which the Holy One, blessed is He, 

brought on the Egypt in Egypt. And they are:

1. BlOOD.  2. FROGS.  3. lICE.  4. BEASTS.  
5. CATTlE PlAGuE.  6. BOIlS.  7. HAIl.  

8. lOCuSTS.  9. DARKNESS.  
10. SlAYING OF THE FIRSTBORN:

Rabbi Yehuda used to abbreviate them as follows: 

DETZACH ADASH BA’ACHAv
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there were an additional 50 plagues that were suffered by the Egyptians at 
the Sea of Reeds, and he brings scriptural proof for this assertion. Rabbi 
Eliezer goes even further and says that there were 40 plagues in Egypt and 
200 by the Sea. Rabbi Akiva adds even more, claiming 50 in Egypt and 
250 by the Sea for a total of 250 plagues, and he also proves his statement 
based on an allusion in the text. Why the great need to increase the number 
from the original ten to 250 plagues, when the plain text seems to indicate 
only ten plagues? On the other hand, Rabbi Yehudah took the Ten Plagues 
and reduced them to three plagues by grouping them in clusters of 3, 3, 
and 4. What is going on here? Why couldn’t the Rabbis be satisfied with 
the Ten Plagues as ten plagues? Why were all the verses needed to try to 
expand the number, and why did Rabbi Yehuda feel the need to contract 
that number?
 The “need” to enlarge the number of plagues from the original ten 
is based on a verse later on in Exodus (15:26). G-d promises that if the 
Jewish people act morally and keep G-d’s commandments, then all the 
afflictions that were experienced in Egypt would never be suffered by the 
Jews. According to these Rabbis, these afflictions included the suffering 
of the plagues by the Egyptians. Therefore, the more that the Egyptians 
could be shown to suffer through many plagues, the less affliction would be 
suffered later on by the (pious) Jews. Hence, the more plagues that could be 
attributed to G-d’s wrath upon the Egyptians in Egypt, the better it would 
be later for the Jews. Thus, the Rabbis used every available verse to help 
increase the number of plagues, in order to “erase” that kind of suffering 
from the Jewish people later on – if they followed G-d’s ways.
 But what about Rabbi Yehudah? We now understand the need to 
expand the number of plagues. But why reduce the number from 10 to 3? 
One comical answer says that Rabbi Yehuda was a poor man. He realized 
that for each plague enunciated at the Seder, one drop of wine would be 
removed from the filled wine cup, as is our custom. Since each drop for 
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him was expensive and precious, he wanted to minimize the drops spilled 
by only naming three instead of ten plagues, which would then increase the 
amount of wine left to drink. But on a more serious note, there have been 
many explanations of why the specific grouping of the first three plagues, 
the next three and the final four.
 Rabbi Mordechai Elon explains that the Ten Plagues were destined 
to be divided into three groups already from the first moment that Moshe 
confronted Pharaoh in his palace. These are the verses which describe that 
first encounter: “And afterward Moses and Aaron went in, and told Pharaoh, 
Thus said the Lord G-d of Israel, Let my people go, that they may hold a 
feast for me in the wilderness. And Pharaoh said, Who is the Lord, that I 
should obey his voice to let Israel go? I know not the Lord, nor will I let 
Israel go.” (Exodus 5:1-2). In the simple reading of the verse, the words 
seem totally redundant. Moshe does not come to discuss philosophy with 
Pharaoh but to ask for the Jewish people to leave for a short period. Pharaoh 
responds by saying first that he does not recognize the G-d of the Jews. 
But then, isn’t it redundant to then say that he will not let the Jews leave 
Egypt? Therefore, the first question must be almost informational -- who 
is this Jewish G-d you speak of -- and requires an informational answer. 
The next statement of Pharaoh is that even if he knows “who,” there must 
be a deeper understanding of this idea of G-d. Finally, Pharaoh is saying 
that even if he knows informationally who G-d is, and even if he comes 
to understand this G-d, he STILL will not send the Jewish people out of 
Egypt. These are three separate claims of Pharaoh. When Rabbi Yehudah 
divided the Ten Plagues into three groups, each group was set up to answer 
each of the three questions (statements) posed by Pharaoh.
 In every first plague of each group (Plagues 1, 4, 7), there is first a 
warning to Pharaoh by G-d through Moshe. In addition, the confrontation 
is always some place outside the palace. Each second plague (Plagues #2, 
#5, #8) still has a warning beforehand, but the encounter is always within 
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the house of Pharaoh. And in each third Plague (Plagues 3, 6, 9), there is 
no warning at all, and no place of encounter at all. This pattern has great 
implications. But what is the purpose of this structure? The Maharal (Gevurot 
Hashem, Chapter 57) believes that this shows the gradual ascendancy of 
Moshe in his domination over Pharaoh. In the first encounter, Moshe meets 
Pharaoh but cannot come into Pharaoh’s home. To smite him, Moshe first 
warns Pharaoh. In the second encounter, Moshe can enter Pharaoh’s home, 
but still must warn him. Finally, the third Plague in each set shows complete 
domination over Pharaoh, as Moshe does not have to inform Pharaoh prior 
to the Plague, and immediately executes the action without an encounter.
 The specific analysis of the purpose of each plague is beyond the 
scope of this Haggadah, but they represent a response to Pharaoh’s original 
three statements to Moshe. The first three Plagues are a strong response 
to Pharaoh’s question of “Who is the Lord, that I should obey his voice 
to let Israel go?” This does not turn Pharaoh into a Righteous Gentile nor 
does it obligate him to listen to G-d, but it is a philosophical response 
that Pharaoh cannot refute. But a philosophical answer does not change 
a person from one who knows to one who acts based on that knowledge. 
After Pharaoh says “Who is the Lord, that I should obey his voice to let 
Israel go?”, he then says “I know not the Lord.” His intention in this phrase 
can be understood from the word “לדעת” expressed in all of Tanach, which 
signifies a connection to something, and not mere intellectual knowledge. 
Even if you, the Jews, can prove that G-d exists, so what? How does that 
affect me, Pharaoh? The second group of three plagues is proof of G-d’s 
Divine Providence and that G-d is indeed involved in what is happening in 
the land. But even after reaching the first two stages, Pharaoh should have 
really led the charge to bring all Egyptians to belief in G-d and to follow 
Him. And yet, Pharaoh STILL doesn’t send the Jewish people out, as it 
says in our original verse “nor (וגם) will I let Israel go.” The word “וגם-- and 
also” is key. Pharaoh is saying that even if I know G-d as creator and as 
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active in the world, I still HATE the Jewish people. Why? THERE IS NO 
LOGICAL REASON. After receiving satisfying answers to “Who is the 
Lord, that I should obey his voice to let Israel go?” and “I know not the 
Lord,” it is antisemitism that rises to the surface and shows how G-d treats 
Jews differently from Egyptians. Thus, the last statement in the verse “nor 
 will I let Israel go,” is actually a very powerful question by Pharaoh to (וגם)
G-d. Therefore, the third group of Plagues addresses this issue, and we see 
that Divine Providence extends to the Egyptians as well. The third group 
of Plagues answers that if one believes, he will see that G-d is a universal 
G-d for all people, and those who fear G-d will be rewarded while those 
who do not will be punished, irrespective of their nationality.
 It is these three levels of understanding of the Jewish G-d that 
Pharaoh must learn from the very first meeting with Moshe, and these three 
levels that Rabbi Yehuda referring to in grouping the plagues.

“Victims of Pogroms”
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ִמְצַרִים  ְצִרים ּבְ קּו ַהּמִ ּלָ ה אֹוֵמר ׁשֶ ִין ַאּתָ ִליִלי אֹוֵמר. ִמּנַ י יֹוֵסי ַהּגְ ַרּבִ
ִמְצַרִים ָמה הּוא אֹוֵמר.  ים ַמּכֹות. ּבְ ִ ם ָלקּו ֲחִמׁשּ ר ַמּכֹות. ְוַעל ַהּיָ ֶעׂשֶ
ָמה  ם  ַהּיָ ְוַעל  ִהוא.  ֱאֹלִהים  ע  ֶאְצּבַ ְרעֹה  ּפַ ֶאל  ם  ַהַחְרֻטּמִ ַוּיֹאְמרּו 
ִמְצַרִים.  ה ְיָי ּבְ ר ָעׂשָ דָֹלה ֲאׁשֶ ד ַהּגְ ָרֵאל ֶאת ַהּיָ ְרא ִיׂשְ הּוא אֹוֵמר. ַוּיַ
ע  ֶאְצּבַ ה ָלקּו ּבְ ּמָ ה ַעְבּדֹו: ּכַ יָי ּוְבמׁשֶ ֲאִמינּו ּבַ יְראּו ָהָעם ֶאת ְיָי ַוּיַ ַוּיִ
ם  ַהּיָ ְוַעל  ַמּכֹות.  ר  ֶעׂשֶ ָלקּו  ִמְצַרִים  ּבְ ה  ֵמַעּתָ ֱאמֹור  ַמּכֹות.  ר  ֶעׂשֶ

ים ַמּכֹות: ִ ָלקּו ֲחִמׁשּ

רּוְך  ּבָ דֹוׁש  ַהּקָ ֵהִביא  ׁשֶ ה  ּוַמּכָ ה  ַמּכָ ל  ּכָ ׁשֶ ִין  ִמּנַ אֹוֵמר.  ֱאִליֶעֶזר  י  ַרּבִ
ֱאַמר. ּנֶ ע ַמּכֹות. ׁשֶ ל ַאְרּבַ ִמְצַרִים. ָהְיָתה ׁשֶ ְצִרים ּבְ הּוא ַעל ַהּמִ

ַלַחת  ִמׁשְ ְוָצָרה  ָוַזַעם  ֶעְבָרה  ַאּפֹו  ֲחרֹון  ם  ּבָ ח  ּלַ ְיׁשַ
ַמְלֲאֵכי ָרִעים.

ַלַחת  ִמׁשְ לׁש.  ׁשָ ְוָצָרה  ִים.  ּתַ ׁשְ ָוַזַעם  ַאַחת.  ֶעְבָרה 
ִמְצַרִים ָלקּו  ּבְ ה.  ֵמַעּתָ ע. ֱאמֹור  ַאְרּבַ ָרִעים  ַמְלֲאֵכי 

ם ָלקּו ָמאַתִים ַמּכֹות: ִעים ַמּכֹות. ְוַעל ַהּיָ ַאְרּבָ

רּוְך  ּבָ דֹוׁש  ַהּקָ ֵהִביא  ׁשֶ ה  ּוַמּכָ ה  ַמּכָ ל  ּכָ ׁשֶ ִין  ִמּנַ אֹוֵמר  ֲעִקיָבא  י  ַרּבִ
ֱאַמר. ּנֶ ל ָחֵמׁש ַמּכֹות. ׁשֶ ִמְצַרִים. ָהְיָתה ׁשֶ ְצִרים ּבְ הּוא ַעל ַהּמִ

ַלַחת ַמְלֲאֵכי ָרִעים.  ְוָצָרה ִמׁשְ ָוַזַעם  ם ֲחרֹון ַאּפֹו ֶעְבָרה  ּבָ ח  ּלַ ְיׁשַ  
ַלַחת  ע. ִמׁשְ לׁש. ְוָצָרה ַאְרּבַ ִים. ָוַזַעם ׁשָ ּתַ ֲחרֹון ַאּפֹו  ַאַחת. ֶעְבָרה ׁשְ
ים ַמּכֹות.  ִ ִמְצַרִים ָלקּו ֲחִמׁשּ ה. ּבְ ַמְלֲאֵכי ָרִעים ָחֵמׁש. ֱאמֹור ֵמַעּתָ

ים ּוָמאַתִים ַמּכֹות: ִ ם ָלקּו ֲחִמׁשּ ְוַעל ַהּיָ
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Rabbi Yosi the Galilian said: How can we tell that the Egypt, who 
were punished with ten plagues in Egypt, were afterwards punished 
with fifty plagues at the sea? In Egypt what expression was used? 
“Then the ma gicians said to Pharaoh, this is the finger of Elohim”. 
On the sea what expression was used? “Israel saw the great hand 
which God laid on Mitzra‘yim; and the people feared God and they 
believed in God and in His servant Moshe”. Now what punishment 
did they receive from the finger? Ten plagues. Deduce from this 
that if they had ten plagues in Egypt, then by the sea, they must 

have had fifty plagues!

Rabbi Eliezer said: How can we tell that every single plague which 
the Holy One, blessed be He, in flicted on the Egypt in Egypt was in 

reality four plagues? It is written. 
“He cast upon them His fierce anger, 
wrath, and indignation, and trouble, a 

delegation of evil messen gers”.
“Wrath” makes one, “indignation” makes two, 
“trou ble” makes three, “a delegation of evil 
messen gers” makes four. Deduce from this that 
in Egypt they must have had in reality forty 
plagues and, by the sea, they must have had 

two hundred plagues! 

Rabbi Akiva said: How can we tell that every single plague which the 
Holy One, blessed is He, inflicted on the Egypt in Egypt was in reality 

five plagues? It is written, 
“He cast upon them His fierce anger, wrath, and indignation, and 

trouble, a delegation of evil messengers”. 
“Fierce anger” makes one; “wrath” makes two; “indignation” makes 
three; “trouble” makes four; “a delegation of evil messengers” makes 
five. Deduce from this that in Egypt they must have had in reality fifty 
plagues, and by the sea they must have had two hundred and fifty 

plagues!
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קֹום ָעֵלינּו ה ַמֲעלֹות טֹובֹות ַלּמָ ּמָ ּכַ

נּו: ּיֵ ּדַ ָפִטים    ה ָבֶהם ׁשְ ְצַרִים. ְוֹלא ָעׂשָ ִאּלּו הֹוִציָאנּו ִמּמִ

נּו: ּיֵ ּדַ ה ֵבאֹלֵהיֶהם    ָפִטים. ְוֹלא ָעׂשָ ה ָבֶהם ׁשְ ִאּלּו ָעׂשָ

נּו: ּיֵ ּדַ כֹוֵריֶהם    אֹלֵהיֶהם. ְוֹלא ָהַרג ֶאת ּבְ ה ּבֵ ִאּלּו ָעׂשָ

נּו: ּיֵ ּדַ כֹוֵריֶהם.  ְוֹלא ָנַתן ָלנּו ֶאת ָממֹוָנם    ִאּלּו ָהַרג ֶאת ּבְ

נּו: ּיֵ ּדַ ם    ִאּלּו ָנַתן ָלנּו ֶאת ָממֹוָנם. ְוֹלא ָקַרע ָלנּו ֶאת ַהּיָ

נּו: ּיֵ ּדַ ָחָרָבה    תֹוכֹו ּבֶ ם. ְוֹלא ֶהֱעִביָרנּו ּבְ ִאּלּו ָקַרע ָלנּו ֶאת ַהּיָ

נּו: ּיֵ ּדַ תֹוכֹו    ע ָצֵרינּו ּבְ ּקַ ָחָרָבה. ְוֹלא ׁשִ תֹוכֹו ּבֶ ִאּלּו ֶהֱעִביָרנּו ּבְ

נּו: ּיֵ ּדַ ָנה  ִעים ׁשָ ר ַאְרּבָ ְדּבָ ּמִ ק ָצְרֵכנּו ּבַ תֹוכֹו. ְוֹלא ִסּפֵ ע ָצֵרינּו ּבְ ּקַ ִאּלּו ׁשִ

נּו: ּיֵ ּדַ ן  ָנה. ְוֹלא ֶהֱאִכיָלנּו ֶאת ַהּמָ ִעים ׁשָ ר ַאְרּבָ ְדּבָ ּמִ ק ָצְרֵכנּו ּבַ ִאּלּו ִסּפֵ

נּו: ּיֵ ּדַ ת    ּבָ ַ ן.  ְוֹלא ָנַתן ָלנּו ֶאת ַהׁשּ ִאּלּו ֶהֱאִכיָלנּו ֶאת ַהּמָ

נּו: ּיֵ ּדַ ת. ְוֹלא ֵקְרָבנּו ִלְפֵני ַהר ִסיַני    ּבָ ַ ִאּלּו ָנַתן ָלנּו ֶאת ַהׁשּ

נּו: ּיֵ ּדַ ִאּלּו ֵקְרָבנּו ִלְפֵני ַהר ִסיַני. ְוֹלא ָנַתן ָלנּו ֶאת ַהּתֹוָרה   

נּו: ּיֵ ּדַ ָרֵאל   ִאּלּו ָנַתן ָלנּו ֶאת ַהּתֹוָרה. ְוֹלא ִהְכִניָסנּו ְלֶאֶרץ ִיׂשְ

נּו: ּיֵ ּדַ ִחיָרה  ית ַהּבְ ָנה ָלנּו ֶאת ּבֵ ָרֵאל. ְוֹלא ּבָ ִאּלּו ִהְכִניָסנּו ְלֶאֶרץ ִיׂשְ
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If  He had brought us out of Egypt,
But without bringing judgements adown on our enemies. Enough!

If  He had brought judgements down on them,
But without smashing their idols.    Enough!

If  He had smashed their idols,
But without slaying their firstborn.     Enough!

If  He had slain their firstborn, 
But without giving us their wealth.    Enough!

If  He had given us their wealth,
But without dividing the sea for us.       Enough!

If  He had divided the sea for us,
But without leading us across on dry land.     Enough!

If  He had led us across on dry land,
But without sinking our enemies in its depths.    Enough!

If  He had sunk our enemies in its depths,
But without supplying our needs in the desert for forty years.   Enough!

If  He had supplied our needs in the desert
for forty years, But without feeding us with manna.     Enough!

If  He had fed us with manna,
But without granting us the Shabbat.        Enough!

If  He had granted us the Shabbat, 
But without bringing us up to Mount Sinai.       Enough!

If  He had brought us to Mount Sinai,
But without giving us the Torah.        Enough!

If  He had given us the Torah,
But without bringing us into Eretz Israel.                   Enough!

If  He had brought us into Eretz Israel,
But without building us the Temple.        Enough!

HOW MANY ARE THE GOOD THINGS WHICH
THE AlMIGHTY HAS SHOWERED ON uS!
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נּו ּיֵ ּדַ
IT IS ENOUNGH 

 One of the most popular passages in the Haggadah, is the song, 
probably sung by more Jews than any other words of the Haggadah, 
“Dayenu.” But what does this series of statements actually signify? These 
are fifteen steps in the process of the redemption of the Jewish people 
(some commentaries find a precise parallel between these 15 steps and the 
fifteen components of the Haggadah structure). At each step along the way, 
the words declare that had G-d only completed this particular action and 
nothing more, “Dayenu – it would have been sufficient for us”. We would 
even appreciate G-d if He had only done some of the things for the Jewish 
people, but not all that He did. For most of these fifteen statements, this 
concept makes sense. But for two statements in the Dayenu paragraph, the 
declaration seems illogical.
 We say: “If G-d had only given us the wealth of the Egyptians (the 
gold and silver collected by the Jews right before they departed Egypt) and 
had not Split the Sea of Reeds, “Dayenu”— it would have been sufficient.  
But is this really accurate? If the Jews had left Egypt as wealthy people 
but then had G-d had not saved them at the Sea of Reeds, then either all 
the Jews would have died then and there by the ocean, or they would have 
been brought back to Egypt to once again be slaves. So how would all 
the gold and silver have helped them? How would have receiving these 
monetary treasures been “Dayenu-sufficient”? Would it really have been an 
achievement to have all that wealth followed by such a tragic end? Would 
it really have been sufficient?
 Of course, it would have been better for the Jewish people if G-d 
had also split the Sea after the Jews received the Egyptian gold and silver. 
But being given the gold and silver did indeed have a great purpose. And 
even if G-d had not later split the Sea, something important was indeed 
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achieved when the Egyptians bestowed their wealth upon the Jews. After 
210 years of slavery we can understand that the Jews felt inferior as slaves, 
without much self worth.  They viewed the Egyptians as masters and 
themselves as substandard human beings, and were about to leave Egypt 
in this psychological state. Even after the physical Exodus, it is reasonable 
to assume that they would have retained this psychological feeling of not 
being equal to the Egyptians or any other people. But when the Egyptian 
masters willingly gave their most precious possessions to their former 
Jewish slaves, this suddenly changed everything. In one swift moment, the 
Jews no longer felt inferior to the Egyptians. A second-rate person does 
not obtain such gifts. By receiving these gifts from the very people who 
had mistreated them for so many years, each Jew immediately felt a new 
sense of self worth. Thus, this act of giving gold and silver helped restore 
Jewish dignity and allowed the Jews to leave Egypt psychologically as free 
men, not only physically as free men. This is alluded to in the actual verses 

 Rabbi Shlomo Goren Chief Rabbi of the Israel Defense Forces blows
Shofar at the Liberation of the Westem Wall June 7, 1967
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where G-d commands the Jewish people to ask for the Egyptian wealth. 
The verses say “every woman shall borrow/receive from her neighbor, 
and from her who sojourns in her house, jewels of silver, and jewels of 
gold, and garments” (Exodus 3:22) and “…let every man borrow/receive 
from his (Egyptian) peer, and every woman from her colleague, jewels of 
silver, and jewels of gold” (Exodus 11:2). The Torah refers to the former 
Egyptian masters as neighbors and colleagues or friends (Re-im). Thus, 
G-d is telling the Jews that they must ask the Egyptians As neighbors, as 
friends, as colleagues, as equals, and not as slaves looking for a handout 
from slave masters or even employers.
 Therefore, the Jews now left Egypt as truly free people, no longer 
feeling as slaves and second class citizens. When the person who was your 
master Willingly being given their masters’ most precious possessions 
changed how the Jews viewed themselves vis a vis the Egyptians. They 

A Yemenite family arrives at Lod airport during Operation Magic Carpet, 1949.
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could no longer feel as undignified slaves, even if they had later been 
forced to return to Egypt. Thus, receiving the gold and silver was indeed 
a great achievement. This feeling is alluded to in the weekday Maariv-
Evening service when we say “ויוצא את עמו ישראל מתוכם לחרות עולם-He 
(G-d) took out the Jewish people from among them (the Egyptians) to an 
eternal freedom”. It is eternal, everlasting freedom, even though the Jews, 
subsequent to Egypt many years later, were again tortured and dominated 
by other nations. But the feeling of dignity and specialness achieved as a 
result of the gold and silver could never and has never been removed from 
the Jews, no matter how downtrodden they were. This feeling was first 
achieved by the gifts they received from their “friends and neighbors”, 
the Egyptians. Thus, the statement in the paragraph now makes perfect 
sense.
 A second statement in Dayenu also seems to be illogical. We declare 
“If G-d had brought us close to Mount Sinai, but had not given us the Torah, 
it would have been sufficient.” Would it really have been sufficient for G-d 
to bring us to the mountain and then not give us the Torah? What possible 
purpose would it serve to come to Mount Sinai and then not receive the 
Torah? What is the meaning, then, of this declaration thanking G-d?
 When the Jews came to Mount Sinai, the text describing their arrival 
seems flawed. The verse (Exodus 19:2) says “ר ִסיַני בֹאּו ִמְדּבַ ְסעּו ֵמְרִפיִדים ַוּיָ  ַוּיִ
ם ִיְשָֹרֵאל ֶנֶגד ָהָהר ַחן-ׁשָ ר ַוּיִ ְדּבָ ּמִ ֲחנּו ּבַ  They departed from Rephidim, (they) came-ַוּיַ
[plural] to the desert of Sinai, and (they) camped [plural] in the wilderness; 
there Israel camped [singular] before the mount.” All the commentaries 
question this apparent grammatical “inconsistency” in the verse. Why 
switch, in the middle of the verse, from plural to singular form in referring 
to the encampment of the Jewish people? The Midrash (Vayikrah Rabbah 
9:9) and Rashi on this verse explain that all other encampments of the 
Jewish people in the wilderness were indeed in plural form due to the lack 
of unity among the Jewish people. But for this encampment only, they were 
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הֹוִציָאנּו  ׁשֶ ָעֵלינּו  קֹום  ַלּמָ ֶלת  ּוְמֻכּפֶ פּוָלה  ּכְ טֹוָבה  ה  ְוַכּמָ ה  ּמָ ּכַ ַאַחת  ַעל 
כֹוֵריֶהם.  ּבְ ֶאת  ְוָהַרג  אֹלֵהיֶהם.  ּבֵ ה  ְוָעׂשָ ָפִטים.  ׁשְ ָבֶהם  ה  ְוָעׂשָ ְצַרִים.  ִמּמִ
ע  ּקַ ָחָרָבה. ְוׁשִ תֹוכֹו ּבֶ ם. ְוֶהֱעִביָרנּו ּבְ ְוָנַתן ָלנּו ֶאת ָממֹוָנם. ְוָקַרע ָלנּו ֶאת ַהּיָ
ן.  ַהּמָ ֶאת  ְוֶהֱאִכיָלנּו  ָנה.  ׁשָ ִעים  ַאְרּבָ ר  ְדּבָ ּמִ ּבַ ָצְרֵכנּו  ק  ְוִסּפֵ תֹוכֹו.  ּבְ ָצֵרינּו 
ת. ְוֵקְרָבנּו ִלְפֵני ַהר ִסיַני. ְוָנַתן ָלנּו ֶאת ַהּתֹוָרה. ְוִהְכִניָסנּו  ּבָ ַ ְוָנַתן ָלנּו ֶאת ַהׁשּ

ל ֲעֹונֹוֵתינּו: ר ַעל ּכָ ִחיָרה ְלַכּפֵ ית ַהּבְ ָרֵאל. ּוָבָנה ָלנּו ֶאת ּבֵ ְלֶאֶרץ ִיׂשְ

ַסח  ּפֶ ָבִרים ֵאּלּו ּבַ ה ּדְ לׁשָ ּלֹא ָאַמר ׁשְ ל ׁשֶ ְמִליֵאל ָהָיה אֹוֵמר: ּכָ ן ּגַ ַרּבָ
לֹא ָיָצא ְיֵדי חֹוָבתֹו. ְוֵאּלּו ֵהן:

ה.   ּוָמרֹור: ַסח.   ַמּצָ ּפֶ

totally unified as one. Hence, the use of the singular form to describe the 
entire people. This achievement of total harmony among the Jewish nation 
occurred only this once in all of Jewish history, and it merited their receiving 
the Torah directly from G-d. Thus, their arrival at Mount Sinai was indeed 
quite an achievement in and of itself – irrespective of the subsequent event 
six days later of receiving the Torah. Thus, the words of Dayenu now make 
perfect sense: if G-d had only brought the Jewish people to Mount Sinai 
and they achieved perfect unity, and G-d did not then give them the Torah 
– “Dayenu-it would have been sufficient” and worthwhile.

ם ַעל  ׁש ָהָיה ַקּיָ ְקּדָ ית ַהּמִ ּבֵ ְזַמן ׁשֶ ָהיּו ֲאבֹוֵתינּו אֹוְכִלים ּבִ ַסח ׁשֶ ּפֶ
י  ֲאבֹוֵתינּו  ּתֵ רּוְך  הּוא  ַעל  ּבָ דֹוׁש  ּבָ ַסח ַהּקָ ּפָ ׁשּום ָמה. ַעל ׁשּום ׁשֶ
ַעל  ַסח  ּפָ ר  ֲאׁשֶ ַליָי  הּוא  ַסח  ּפֶ ֶזַבח  ם  ַוֲאַמְרּתֶ ֱאַמר.  ּנֶ ׁשֶ ִמְצַרִים.  ּבְ
יל  ִהּצִ ינּו  ּתֵ ּבָ ְוֶאת  ִמְצַרִים  ֶאת  ָנְגּפֹו  ּבְ ִמְצַרִים  ּבְ ָרֵאל  ִיׂשְ ְבֵני  י  ּתֵ ּבָ

ֲחוּו: ּתַ ּקֹד ָהָעם ַוִיׁשְ ַוּיִ
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ְמִליֵאל ָהָיה אֹוֵמר ן ּגַ ַרּבָ
RABBAN GAMLIEL SAYS

 In this paragraph, Rabban Gamliel describes the minimum actions 
required by each Jew on Pesach night to fulfill his or obligations at the 
Seder. Since the Torah requires the Jew to eat the Paschal sacrifice (when 
the Temple stood), the Matzah and Maror (Exodus 9:10-11), we would have 
expected Rabban Gamliel to state: ‘Anyone who has not eaten from the 
Pesach, Matzah and Maror has not fulfilled his or her obligation on Seder 

How Much Greater then, incalculably great, are the benefits which 
God did shower upon us in double and redoubled measure! For He did 
bring us out of Egypt; He did bring judgements down on our enemies; 
He did judge their idols; He did slay their firstborn; He did give us 
their wealth; He did divide the sea for us; He did lead us across on 
dry land; He did sink our enemies in its depths; He did supply our 
needs in the desert for forty years; He did feed us with manna; He 
did give us the Shabbat; He did bring us to Mount Sinai; He did give 
us the Torah; He did bring us to Eretz Yisra‘el; He did build us the 

Temple, to atone for all our sins.

Rabban Gamliel used to say, Anyone who has not explained these 
three words on Pesach has not done his duty. They are:

PESACH,   MATZAH,   MAROR
Pesach - is the offering which our ancestors used to eat when the 
Temple stood - why? It is because the Holy One, blessed is He, passed 
over the houses of our forefathers in Egypt, as it is said in Scripture, 
“You shall say it is the Pesach sacrifice for God, who passed over the 
houses of the children of Israel in Mitzra‘yim when He smote Egypt, 

and saved our households. And the people bowed down low’’.
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אוחז פרוסת המצה בידו ומראה אותה למסובין:

יק  ִהְסּפִ ּלֹא  ׁשֶ ׁשּום  ַעל  ָמה.  ׁשּום  ַעל  אֹוְכִלים  ָאנּו  ׁשֶ זֹו  ה  ַמּצָ
ַמְלֵכי  ֶמֶלְך  ֲעֵליֶהם  ְגָלה  ּנִ ׁשֶ ַעד  ְלַהֲחִמיץ  ֲאבֹוֵתינּו  ל  ׁשֶ ֵצָקם  ּבְ
ֵצק  ַהּבָ ֶאת  ַוּיֹאפּו  ֱאַמר.  ּנֶ ׁשֶ ּוְגָאָלם.  הּוא  רּוְך  ּבָ דֹוׁש  ַהּקָ ָלִכים  ַהּמְ
ְצַרִים  י גְֹרׁשּו ִמּמִ י לֹא ָחֵמץ ּכִ ְצַרִים ֻעּגֹת ַמּצֹות ּכִ ר הֹוִציאּו ִמּמִ ֲאׁשֶ

ְולֹא ָיְכלּו ְלִהְתַמְהֵמּהַ ְוַגם ֵצָדה לֹא ָעׂשּו ָלֶהם:

night.’ But this is not what this paragraph says and what Rabban Gamliel 
declared. Rather, he states: “Anyone who has not spoken (about) these 
three things (Pesach, Matzah and Maror) has not fulfilled his obligation (on 
Pesach night).” This is indeed strange. We know that, in general,  Mitzvot-
commandments that are action commandments can be fulfilled merely by 
doing the action, without saying any words or even without any specific 
thoughts while doing the Mitzvah-commandment (Shulchan Aruch, Orach 
Chaim 60:4, 63:4). As long as a Jew does not have any intention not to fulfill 
the commandment, it will be fulfilled by merely doing it correctly. And, 
aside from this passage, there is no mention of the need to discuss the idea of 
Matzah in any of the Codes of Jewish Law, in order to fulfill the obligation 
on Seder night. Therefore, if a Russian Jew who just came to Israel and 
knows nothing about Pesach, eats a piece of Matzah on Seder night because 
he cannot find any store selling bread that day, he has completely fulfilled 
his Mitzvah to eat Matzah. Why, then, does Rabban Gamliel says that a 
Jew is obligated to speak about Pesach, Matzah and Maror in order to fulfill 
one’s obligation? Why did the Rabbis include this passage in the Haggadah, 
which does not seem to not follow the Halacha regarding the Mitzvah of 
eating Matzah and Maror?



��� THE PESACH HAGGADAH

 Rabban Gamliel’s words are not at all referring to a Jew’s obligation 
to eat Matzah or Maror on Pesach night. A Jew can indeed fulfill this 
obligation merely by eating the minimum amount required. Rabban Gamliel 
is speaking about the Mitzvah-commandment on Pesach night to tell over 
the story of the Exodus. He is telling us that it is not enough on Pesach 
night to merely “go through the motions of eating” or even say all of the 
words of the Haggadah. In order to fulfill the obligation to feel as though  
we actually left Egypt (Principle #2), a Jew is obligated to understanding the 
meaning behind all the customs and rituals of the Seder. To understand and 
feel the Egyptian experience, it is not sufficient to recite the Four Questions, 
to dip, to lean and to eat. Without the understanding of the ideas behind the 
rituals, there is no meaning. And without meaning, one cannot fulfill the 
essential obligation of the Seder. While it is true that normally in Judaism, 
Kavana-intention and understanding is not a requirement in performing a 
Mitzvah-commandment, there are certain special commandments where 
understanding and Kavana-intention is an essential part of the obligation 
itself. Thus, a Jew does not fulfill the Mitzvah-commandment of prayer 
without understanding what he or she is reciting. Rabban Gamliel is 

The Matzah is raised as we explain its significance:

This Matzah which we eat, what is the reason for that? It is because the 
dough which our fathers prepared did not manage to ferment before 
the supreme King of Kings, the Holy One, blessed is He, revealed 
Himself to them and redeemed them, as it is said in Scripture, “They 
baked the dough which they brought out from Egypt into unleavened 
cakes because it had not fermented; because they were driven out of 
Egypt, and they could not delay nor had they  prepared for themselves 

any provision’’.
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stating that the Mitzvah-commandment of the Seder is the same. Without 
understanding the meaning behind the words and actions, one cannot fulfill 
the essential Mitzvah of Seder night. To feel and understand the Exodus 
experience, according to Rabban Gamliel a Jew has to understand why we 
eat the Pesach, Matzah and Maror. 

יק ּלֹא ִהְסּפִ ׁשֶ
IT HAD NOT FERMENTED

ל  ֲאבֹוֵתינּו  ְלַהֲחִמיץ ַעד ֵצָקם ׁשֶ יק ּבְ ֹלא ִהְסּפִ ה זו שאנו אֹוְכִלים, ַעל ׁשּום מה? ַעל ׁשּום  ׁשֶ  ַמּצָ
ּוְגָאָלם רּוְך הּוא,  ּבָ דֹוׁש  ָלִכים, ַהּקָ ְגָלה ֲעֵליֶהם ֶמֶלְך ַמְלֵכי ַהּמְ ּנִ  This Matzah which we ׁשֶ
eat-what is its reason?  Because our ancestors' dough did not have time to 
rise before the King of Kings blessed be He revealed Himself to them and 
redeemed them, 
There arise several questions on this paragraph in the Haggadah:

1) The word יק  is in the Hifil, causative grammatical form, implying , ִהְסּפִ

 Soldiers in Sinai on
Pesach, 1975
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that someone – not mentioned - did not permit the dough to rise. Who was 
that and why?
2) Why does the Haggadah tell us that the Jewish people ate Matzah only 
when they were on the way out of Egypt? In fact, the Torah tells us (Exodus 
12:8) that the Matzah was to be eaten in Egypt along with the Paschal 
sacrifice, and that the first Pesach was to be celebrated while the Jews were 
still in Egypt. In this paragraph
3) Why does the Haggadah use two different verbs for the redemption - 
 He (G-d) redeemed them”, implying - ְגָאָלם“ redeemed/appeared” and -נגלה“
that G-d redeemed them twice?
Dr. William Weil,  Z”L (grandfather of the author’s wife) explained: Matzah 
is not only the bread of poverty, but also the bread of  humility. The holiday 
of Pesach celebrates our freedom from Egypt and from slavery. Most 
nations celebrate their independence with fireworks and entertainment. G-d, 
however, wanted the people to celebrate differently. For G-d, the physical 
liberation was only the beginning of our real freedom. The Jews were a 
people who would have to attain spiritual freedom as well, which they could 
only attain at Mount Sinai when they received the Ten Commandments. 
Pesach and Shavuot and these two types of freedom are, therefore, linked 
via the Counting of the Omer, with Pesach representing the anniversary 
of our physical freedom, and Shavuot the anniversary of our spiritual 
liberation.  In fact, in the Talmud Shavuot is referred to as Atzeret (Holiday 
of conclusion), the true ending of the Festival of Pesach (just as Shmini 
Atzeret is the ending of the holiday of Sukkot)
Now with this new understanding, let us review the words of the paragraph 
once again. The missing causative subject at the beginning is G-d Himself. 
Why do we eat Matzah on Pesach? Because G-d decided that when we 
commemorate the time of our physical liberation we should not celebrate 
with “fireworks”, but with humility, as represented by the Matzah. Thus, 
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אוחז המרור בידו ומראה אותו למסובין:

י  ְצִרים ֶאת ַחּיֵ ְררּו ַהּמִ ּמֵ ָאנּו אֹוְכִלים ַעל ׁשּום ָמה. ַעל ׁשּום ׁשֶ ָמרֹור ֶזה ׁשֶ
חֶֹמר  ּבְ ה.  ָקׁשָ ֲעבָֹדה  ּבַ יֶהם  ַחּיֵ ֶאת  ַוְיָמֲררּו  ֱאַמר.  ּנֶ ׁשֶ ִמְצַרִים.  ּבְ ֲאבֹוֵתינּו 

ָפֶרְך: ר ָעְבדּו ָבֶהם ּבְ ל ֲעבָֹדָתם ֲאׁשֶ ֶדה. ֵאת ּכָ ָ ׂשּ ּוִבְלֵבִנים. ּוְבָכל ֲעבָֹדה ּבַ

ְצָרִים.  ִמּמִ ָיָצא  הּוא  ִאּלּו  ּכְ ַעְצמֹו  ֶאת  ִלְראֹות  ָאָדם  ב  ַחּיָ ָודֹור  ּדֹור  ָכל  ּבְ
ֵצאִתי  ּבְ ִלי  ְיָי  ה  ָעׂשָ ֶזה  ֲעבּור  ּבַ ֵלאמֹר  ַההּוא  יֹום  ּבַ ְלִבְנָך  ְדּתָ  ְוִהּגַ ֱאַמר.  ּנֶ ׁשֶ
א ַאף אֹוָתנּו  רּוְך הּוא. ֶאּלָ דֹוׁש ּבָ ַאל ַהּקָ ְלַבד ּגָ ְצָרִים: ֹלא ֶאת ֲאבֹוֵתינּו ּבִ ִמּמִ
ָלנּו  ָלֶתת  ָהִביא אָֹתנּו  ְלַמַען  ם  ָ ִמׁשּ ְואֹוָתנּו הֹוִציא  ֱאַמר.  ּנֶ ׁשֶ ֶהם.  ִעּמָ ַאל  ּגָ

ע ַלֲאבֵֹתינּו: ּבַ ר ִנׁשְ ֶאת ָהָאֶרץ ֲאׁשֶ

יאחז הכוס בידו ויכסה המצות עד 'שירה חדשה הללויה'.

ְלָבֵרְך  ר  ְלַהּדֵ ְלרֹוֵמם  ְלָפֵאר  ַח  ּבֵ ְלׁשַ ל  ְלַהּלֵ ְלהֹודֹות  ִבים  ַחּיָ ֲאַנְחנּו  ְלִפיָכְך 
ים ָהֵאּלּו. הֹוִציָאנּו   ּסִ ל ַהּנִ ה ַלֲאבֹוֵתינּו ְוָלנּו ֶאת ּכָ ָעׂשָ ס ְלִמי ׁשֶ ה ּוְלַקּלֵ ְלַעּלֵ
דֹול.  ְמָחה. ּוֵמֵאֶבל ְליֹום טֹוב. ּוֵמֲאֵפָלה  ְלאֹור ּגָ גֹון ְלׂשִ ֵמַעְבּדּות ְלֵחרּות. ִמּיָ

ה  יָרה ֲחָדׁשָ ה. ְונֹאַמר ְלָפָניו ׁשִ ְעּבּוד ִלְגֻאּלָ ִ ּוִמׁשּ

ַהְללּוָיּה:            

He did not “allow” their bread to rise. On Shavuot, on the other hand, 
when we celebrate the anniversary of receiving the Torah at Mount Sinai, 
then we should celebrate fully with joy. How is this full joy demonstrated? 
The daily Mincha sacrificed consisted of a meal offering, which included 
Matzah, the symbol of humility, during the entire year. The only time 
the Mincha sacrifice consisted of Chametz, the symbol of pride, was on 
Shavuot. The first reference to redemption/revelation in the paragraph 
 was on (גאלם) was on Pesach. The second reference to redemption (נגלה)
Shavuot. Only in this Shavuot celebration did G-d “allow” their Matzah 
to rise and become Chametz.
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HALLEL – WHY SPLIT IT?

 Each time Hallel is recited throughout the Jewish year, it is always 
recited as one unit, as a series of paragraphs from the Psalms (113-117). We 
usually (but not always – see Shulchan Aruch, Orach Chaim  422:2) begin 
the Hallel with ah blessing and end it with a blessing. Even when “Half 
Hallel” is recited (on the last six days of Pesach and on Rosh Chodesh), 

The maror is raised as we explain its significance

This Maror which we eat, what is the reason for that? It is because 
the Egypt embittered the lives of our forefathers in Egypt, as it is said 
in Scripture, “They made their lives bitter with hard bondage, with 
mortar and bricks, and with all manner of bondage in the field; all 
their bondage with which they made them  serve was backbreaking 

labor’’.

In Every single generation, each individual is obligated to think of 
himself as one of those who came out of Egypt, as it is said in Scripture, 
“You shall tell your son on that day saying, ‘This is because of what God 
did to me when I came out of Egypt’’. For it is not only our fathers whom 
the Holy One, blessed is He, redeemed; but we, too, were redeemed 
with them, as it is said elsewhere in Scripture, “He brought us out of 
there, that He might bring us to give us the land of which He swore 

to our father“.
The Matzot are covered and the wine cup is raised as we recite the following:

Therefore it is our duty to thank, to praise, to pay tribute, to glorify, to 
exalt, to acclaim, to bless, to esteem, and to honor the One who did 
all these miracles for our fathers and for us. He brought us out from 
slavery to freedom, from grief to joy, from mourning to festival, from 
darkness to a great light, and from bondage to redemption. And we, 

therefore, sing before Him a new song,

HAlEluYAH!
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מניח את הכוס ומגלה המצות.

ְוַעד  ה  ְיָי ְמבָֹרְך. ֵמַעּתָ ם  ְיִהי ׁשֵ ְיָי:  ם  ְיָי. ַהְללּו ֶאת ׁשֵ ַהְללּוָיּה ַהְללּו ַעְבֵדי 
ְיָי. ַעל  ּגֹוִים  ל  ּכָ ְיָי: ָרם ַעל  ם  ל ׁשֵ ֶמׁש ַעד ְמבֹואֹו. ְמֻהּלָ ְזַרח ׁשֶ עֹוָלם: ִמּמִ
ִלְראֹות.  יִלי  ּפִ ׁשְ ַהּמַ ֶבת:  ָלׁשָ יִהי  ְגּבִ ַהּמַ ֱאלֵֹהינּו.  ְיָי  ּכַ ִמי  בֹודֹו:  ּכְ ַמִים  ָ ַהׁשּ
יִבי  ְלהֹוׁשִ ֶאְביֹון:  ָיִרים  ּפֹת  ֵמַאׁשְ ל.  ּדָ ֵמָעָפר  ְמִקיִמי  ּוָבָאֶרץ:  ַמִים  ָ ׁשּ ּבַ
ֵמָחה  ׂשְ ִנים  ַהּבָ ֵאם  ִית.  ַהּבַ ֲעֶקֶרת  יִבי  ַעּמֹו: מֹוׁשִ ְנִדיֵבי  ִעם  ְנִדיִבים.  ִעם 

ַהְללּוָיּה:

ְלָקְדׁשֹו.  ְיהּוָדה  ָהְיָתה  לֵֹעז:  ֵמַעם  ַיֲעקֹב  ית  ּבֵ ְצָרִים.  ִמּמִ ָרֵאל  ִיׂשְ ֵצאת  ּבְ
ָרְקדּו  ֶהָהִרים  ְלָאחֹור:  ִיּסֹב  ן  ְרּדֵ ַהּיַ נֹס.  ַוּיָ ָרָאה  ם  ַהּיָ לֹוָתיו:  ַמְמׁשְ ָרֵאל  ִיׂשְ
ְלָאחֹור:  ּסֹב  ּתִ ן  ְרּדֵ ַהּיַ ָתנּוס.  י  ּכִ ם  ַהּיָ ָך  ּלְ ַמה  צֹאן:  ְבֵני  ּכִ ָבעֹות  ּגְ ְכֵאיִלים. 
ְפֵני  ְפֵני ָאדֹון חּוִלי ָאֶרץ. ִמּלִ ְבֵני צֹאן: ִמּלִ ָבעֹות ּכִ ְרְקדּו ְכֵאיִלים. ּגְ ֶהָהִרים ּתִ

ִמיׁש ְלַמְעְינֹו ָמִים: ֱאלֹוּהַ ַיֲעקֹב: ַההְֹפִכי ַהּצּור ֲאַגם ָמִים. ַחּלָ

we leave out two chapters of the Psalms in the middle, but still recite the 
Hallel as one complete entity. And, yet, the Rabbis instituted that tonight 
at the Seder, while we recite the complete Hallel, we break it up into two 
components: the first two paragraphs are recited (without a blessing) before 
the meal, and the rest of Hallel is recited with a blessing at the end, but 
only after the meal. In between, we recite a series of blessings thanking 
G-d for Pesach, drink the second cup, wash for bread/Matzah as we do 
before every meal of the year, eat the Matzah, Maror, eat the entire meal 
and Afikoman, say Birkat Hamazon (Grace after Meals), drink the third 
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Haleluyah! Give praise, Oh servants of God, praise the name of 
God. May the name of God be blessed from this time forth and 
forever. From the rising of the sun to its setting, God’s name is to 
be praised. God is high above all nations, and His glory is above 
the heavens. Who is like God our Elohim, who is enthroned on 
high, yet looks far down to behold the things in heaven and on 
earth! He raises up the poor man out of the dust and lifts the needy 
one out of the trash heaps, that He may set him with nobles, with 
the nobles of his people. He returns the barren woman to her 

home to be a joyful mother of children. Haleluyah!

When Israel went out of Egypt, the house of Yaakov from a people 
of strange language; Yehuda became His sanctuary and Israel His 
dominion. The sea saw it and fled; the Yarden was driven back. The 
mountains skipped like rams, the hills like lambs. What ails you, 
O you sea, that you flee? You, Yarden, that you are driven back? 
You mountains, that you skip like rams and you hills like lambs? 
Tremble, you earth, at the presence of the Master, at the presence 
of the lord of Yaakov, who turned the rock into a pool of water, the 

flint into a flowing spring.

cup, say one paragraph in the Haggadah and only then resume the Hallel. 
What is going on here? Of all the times Hallel is said during the years, why 
did the Rabbis split up the Hallel only tonight? What is it about the Seder 
that makes Hallel so different tonight?
 In order to answer our question, we need to be cognizant of the fact 
that the entire Haggadah and Seder experience is a microcosm of Jewish 
history. We retell the beginnings of the Jewish people in the Haggadah, 
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describe the slavery and Exodus in detail (to fulfill principle  2), then move 
on to the present day, and end the Haggadah with the future and the “end” 
of Jewish history with the words “Next Year in Jerusalem” and after the 
coming of the Messiah. But how does this understanding of the Haggadah 
help us answer our question about splitting the Hallel into two distinct 
parts? How is the Haggadah really divided into the periods of Jewish history 
– past, present and future?
 The culmination of the Exodus from Egypt is expressed in a paragraph 
of praise for G-d for taking us out of Egypt (after we say “in each generation 
it is obligatory for a person to feel as if he himself departed Egypt”). One 
code that the Rabbis used in describing the redemptions in Jewish history 
is the use of the specific format of the “song of praise” sung by the Jews 
for redemption. The feminine form “שירה חדשה” is always used for past 
redemptions. The masculine form, “שיר חדש”, is always used referring to 
the future redemptions. In this paragraph the Rabbis are clearly referring 
to the past redemption from Egypt: 

ה ָעׂשָ ס ְלִמי ׁשֶ ה ּוְלַקּלֵ ר ְלָבֵרְך ְלַעּלֵ ַח ְלָפֵאר ְלרֹוֵמם ְלַהּדֵ ּבֵ ל ְלׁשַ ִבים ְלהֹודֹות ְלַהּלֵ  ְלִפיָכְך ֲאַנְחנּו ַחּיָ
ְמָחה, ּוֵמֵאֶבל ְליֹום טֹוב, גֹון ְלׂשִ ים ָהֵאּלּו. הֹוִציָאנּו ֵמַעְבדּות ְלֵחרּות, ִמּיָ ּסִ ל ַהּנִ  ַלֲאבֹוֵתינּו ְוָלנּו ֵאת ּכָ

ה ַהְללּוָיּה יָרה ֲחָדׁשָ ה, ְונֹאַמר ְלָפָניו ׁשִ ְעּבּוד ִלְגֻאּלָ ִ דֹול, ּוִמּשׁ ּוֵמֲאֵפָלה ְלאֹור ּגָ

 Then, we continue that praise for the Exodus from Egypt with 
the words of the Psalms. These are most aptly expressed in the first two 
paragraphs of the Hallel. The first paragraph discusses the philosophical 
struggle between the Jews and the Egyptians about the nature of G-d (see 
the explanation about Rabbi Yehudah and the Ten Plagues). The Egyptians 
believed in a G-d who might have created the world once but has never had 
an active hand in human existence or what is happening now. The Jews 
believe in an active G-d and Divine Providence. The Exodus of the Jewish 
people proved their contention. This philosophical struggle is alluded to in 
the first paragraph of the Hallel, according to the Malbim. The Egyptians 
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(and other nations) say “בֹודֹו ַמִים ּכְ ָ ל-ּגֹוִים ד' ַעל ַהּשׁ  The Lord is high -ָרם ַעל-ּכָ
above all nations, and His glory above the Heavens” (Psalms 113:4). G-d 
is only on high and remains on high, without getting involved in this world. 
The Jews respond in the next verse “יִלי ִלְראֹות ּפִ ׁשְ ֶבת ַהּמַ יִהי ָלׁשָ ְגּבִ ד' ֱאֹלֵקינּו ַהּמַ  ִמי ּכַ
ּוָבָאֶרץ ַמִים  ָ ּשׁ  Who is like the Lord our G-d, who dwells on high, Who - ּבַ
looks far down to behold the things that are on heaven, and on the earth!” 
(Psalms 113:5-6). Our G-d, say the Jews, comes down to earth and is 
actively involved in our lives. Thus, the first paragraph is referring to this 
conceptual struggle between the Jews and Egyptians. The next paragraph 
clearly refers to the miracles of the Exodus “ית ַיֲעקֹב ְצָרִים ּבֵ ֵצאת ִיְשָֹרֵאל ִמּמִ  ּבְ
 When Israel went from Egypt, the house of Jacob from a people -ֵמַעם ֹלֵעז
of foreign language” (Psalms 114:1) and “ן ִיּסֹב ְלָאחֹור ְרּדֵ נֹס ַהּיַ ם ָרָאה ַוּיָ  The -ַהּיָ
sea saw it, and fled; the Jordan was driven back.” (Psalms 114:3). Thus, 
the first two paragraphs of the Hallel clearly refer to the past, specifically 
to the Exodus of the Jews from Egypt.
 Then the Rabbis composed a blessing that moves us from the past 
to the present and future. In this blessing over the Second Cup of wine, the 
Rabbis refer briefly to the past, but then clearly move on to the present. 
Then we beseech G-d to provide a future redemption, and use the masculine 
form of “שיר חדש”. We complete the blessing by referring back to the past 
 this it to conclude (over wine) the description of the Egyptian ”גאל ישראל“
Exodus, as we now are in the present. 
 And it is in the present that we then wash for the meal, fulfill our 
commandments to eat Matzah, Maror and Afikoman and eat all the other 
delicacies at our delicious meal – all in the present. After reciting the Grace 
After Meals, we stay in the present with the cup of Elijah, as we ask G-d 
to destroy our present enemies: “שפוך חמתך”.  It is now that we say the rest 
of Hallel, since these paragraphs refer to the current situations regarding 
the Jewish people: how non-Jews do not believe in our G-d, how we must 
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יכסה המצות ויקח הכוס בידו עד גאל ישראל:

ָאָלנּו ְוָגַאל  ר ּגְ ה ְיָי. ֱאלֵֹהינּו ֶמֶלְך ָהעֹוָלם. ֲאׁשֶ רּוְך ַאּתָ ּבָ
ֶלֱאָכל  ה  ַהּזֶ ְיָלה  ַהּלַ יָענּו  ְוִהּגִ ְצַרִים.  ִמּמִ ֲאבֹוֵתינּו  ֶאת 
יֵענּו  ַיּגִ ֲאבֹוֵתינּו.  ֵואלֵֹהי  ֱאלֵֹהינּו  ְיָי  ן  ּכֵ ּוָמרֹור.  ה  ַמּצָ ּבֹו 
לֹום.  ִאים ִלְקָראֵתנּו ְלׁשָ ְלמֹוֲעִדים ְוִלְרָגִלים ֲאֵחִרים ַהּבָ
ם ִמן  ֲעבֹוָדֶתָך. ְונֹאַכל ׁשָ ים ּבַ ׂשִ ִבְנַין ִעיֶרָך. ְוׂשָ ֵמִחים ּבְ ׂשְ
יַע  ר ַיּגִ ָבִחים). ֲאׁשֶ ָסִחים ּוִמן ַהּזְ ָסִחים. (במוצ"ש: ִמן ַהּפְ ָבִחים ּוִמן ַהּפְ ַהּזְ
יר ָחָדׁש ַעל  ֲחָך ְלָרצֹון. ְונֹוֶדה ְלָך. ׁשִ ָמם ַעל ִקיר ִמְזּבַ ּדָ
ָרֵאל: ַאל ִיׂשְ ה ְיָי ּגָ רּוְך ַאּתָ נּו: ּבָ דּות ַנְפׁשֵ ֵתנּו ְוַעל ּפְ ֻאּלָ ּגְ

יּה ַעל  ִכיְנּתֵ ִריְך הּוא ּוׁשְ א ּבְ ם ִיחּוד ֻקְדׁשָ ע ּכֹוסֹות. ְלׁשֵ ִני ֵמַאְרּבַ ם ִמְצַות ּכֹוס ׁשֵ ן ְלַקּיֵ ִהְנִני מּוָכן ּוְמֻזּמָ
ּכֹוְנָנה ָעֵלינּו  ָיֵדינּו  ה  ּוַמֲעׂשֵ ִויִהי נַֹעם ֲאדָֹני ֱאֹלֵהינּו ָעֵלינּו  ָרֵאל:  ִיׂשְ ל  ּכָ ם  ׁשֵ ּבְ ְוֶנֱעָלם  ְיֵדי ַההּוא ָטִמיר 

ה ָיֵדינּו ּכֹוְנֵנהּו: ּוַמֲעׂשֵ

מברך בורא פרי הגפן ושותה בהסיבת שמאל ואינו מברך אחריו.

ֶפן: ִרי ַהּגָ ה ְיָי. ֱאלֵֹהינּו ֶמֶלְך ָהעֹוָלם. ּבֹוֵרא ּפְ רּוְך ַאּתָ ּבָ

have trust in G-d ('ישראל בטח ב-ד), G-d protects the foolish ('שומר פתאים ד) 
and many other aspects of life today. We then complete the “present” for 
the Seder with the fourth cup of wine, which we drink after the blessing.  
 We then move on to the future. We declare to G-d that we have 
completed the steps of this Seder (חסל סידור פסח) but ask G-d to let us have 
a Seder in the rebuilt Temple in the future. For many, it is the custom to 
say and sing at this point “Next Year in Jerusalem” (as well as at the very 
end of the Seder).
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The Matzot are covered and the wine cup is raised as we recite the blessing for redemption.

Blessed are You, God our Elohim, King of the universe, who has 
redeemed us and redeemed our fathers from Egypt, and has 
brought us safely to this night to eat Matzah and Maror; likewise, 
O God our Elohim and Elohim of our fathers, grant that we 
may live to celebrate many other festivals and holy days coming 
on their way to meet us in peace, that we may have the joy of 
rebuilding Your city and the delight of Your Temple service, 
and that we may eat there of the festive sacrifices and of the 
Pesach sacrifices whose blood is sprinkled on the wall of Your 
altar for favor. And we shall thankfully sing a new song for our 
redemption and for the salvation of our souls. Blessed are 

You, God, who has redeemed Israel.
We now drink the second cup of wine while reclining after reciting the following blessing:

Blessed are You, God, our Elohim, King of the 
universe, who creates the fruit of the vine.

 Therefore, in order to make a clear demarcation between past present 
and future, the Rabbis divided up the Seder with blessing and drinking the 
cups of wine: we drink the second cup at the conclusion of the past, the 
third cup in the present (after the Birkat Hamazon) and the final cup as we 
move into the future. But the Rabbis also demonstrated this split in time 
by splitting up the Hallel between the praise of G-d for Egypt (the first two 
Hallel paragraphs) and the praise of G-d for today (the rest of Hallel). If 
we understand this aspect of the Seder and envision all of Jewish history 
as one long march to a Seder in the future with an actual Paschal sacrifice 
in the third Temple, then maybe we will merit to be part of such a Seder.
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Food distribution to poor Jews in Lodz, Poland in 1916 

A man and a woman work in 
the Matzah bakery in Frankfurt 
that escaped destruction by the 
Nazis

Two workers bake Matzah at a bakery in Frankfurt 
that escaped destruction by the Nazis

Polish Jews refugees who spent World 
War II in the Soviet interior, bake 
Matzah for the Passover holiday
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Two bakers prepare 
Passover matzah in the 
Zeilsheim displaced 
persons' camp

A group of Jewish soldiers in the British army local 
Iraqi Jews and Jewish Americans serving in the Air 
Force and the Army, at a Passover Seder in Baghdad

Jewish DPs attend a Passover 
seder at the Bamberg 
displaced persons camp

 American chaplain Rabbi Hershel Schaecter conducts Second Passover
services for Buchenwald survivors shortly after liberation
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ַרְחָצה
נוטל ידיו ומברך על נטילת ידים וייזהר שלא יפסיק בדיבור עד אחר הכריכה.

יָחה  ְוָאׂשִ י  ָאָהְבּתִ ר  ֲאׁשֶ ִמְצֹוֶתיָך  ֶאל  י  ַכּפַ א  ָ ְוֶאׂשּ ְיָי.  ֶאת  ּוָבְרכּו  קֶֹדׁש  ְיֵדיֶכם  אּו  ׂשְ
יָך: ְבֻחּקֶ

נּו  ׁשָ ִקּדְ ר  ֲאׁשֶ ָהעֹוָלם.  ֶמֶלְך  ֱאלֵֹהינּו  ְיָי.  ה  ַאּתָ רּוְך  ּבָ
נּו ַעל ְנִטיַלת ָיָדִים: ִמְצֹוָתיו. ְוִצּוָ ּבְ

מֹוִציא
יגביה את ג' המצות ומברך ברכת "המוציא". ויש נוהגים לומר:

יּה ַעל ְיֵדי  ִכיְנּתֵ ִריְך הּוא ּוׁשְ א ּבְ ם ִיחּוד ֻקְדׁשָ ה. ְלׁשֵ ם ִמְצַות ֲאִכיַלת ַמּצָ ן ְלַקּיֵ ִהְנִני מּוָכן ּוְמֻזּמָ
ה ָיֵדינּו ּכֹוְנָנה ָעֵלינּו  ָרֵאל: ִויִהי נַֹעם ֲאדָֹני ֱאֹלֵהינּו ָעֵלינּו ּוַמֲעׂשֵ ל ִיׂשְ ם ּכָ ׁשֵ ַההּוא ָטִמיר ְוֶנֱעָלם ּבְ

ה ָיֵדינּו ּכֹוְנֵנהּו: ּוַמֲעׂשֵ

ִמן  ֶלֶחם  ַהּמֹוִציא  ָהעֹוָלם.  ֶמֶלְך  ֱאלֵֹהינּו  ְיָי.  ה  ַאּתָ רּוְך  ּבָ
ָהָאֶרץ:

ה ַמּצָ
יניח המצה התחתונה ויאחז בעליונה והאמצעית הפרוסה ויברך,

ויכוין לפטור בברכת אכילת מצה גם את מצת הכריכה ואכילת האפיקומן.

נּו  ׁשָ ִקּדְ ר  ֲאׁשֶ ָהעֹוָלם.  ֶמֶלְך  ֱאלֵֹהינּו  ְיָי.  ה  ַאּתָ רּוְך  ּבָ
ה: נּו ַעל ֲאִכיַלת ַמּצָ ִמְצֹוָתיו. ְוִצּוָ ּבְ

בוצע לעצמו ולכל אחד מהמסובים כזית מהמצה העליונה וכזית מהפרוסה ואוכל, ויכוון 
לקיים מצוות מצה ויאכל בהסיבת שמאל, וייזהר לסיים לאכול כדי אכילת פרס.
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RACHTZAH  ַרְחָצה
In preparation for the eating of the Matzah, the hands are washed by pouring 
two cupsful of water over each hand. The following blessing is recited as the 

hands are dried:

Blessed are You, God, our Elohim, King of the universe, 
who has sanctified us with His commandments, and 

has commanded us to cleanse the hands.

MOTZI  מֹוִציא
The head of the family breaks the matzah which is on the seder plate and recites the blessing:

Blessed are You, God, our Elohim, King of 
the universe, who brings forth bread from 

the earth.

MATZAH  ה     ַמּצָ

Blessed  are You, God our Elohim, King of 
the universe, who has sanctified us with His 
commandments and has commanded us to 

eat Matzah.

Then he breaks a piece of the upper and the middle Matzah and having 
eaten it in a leaning postion, gives a piece of both Matzot to everyone at the 
table, who say both of the above blessings and eat in a leaning postion.
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ָמרֹור
נוטל כזית מרור לעצמו ולכל המסובים, טובלו בחרוסת ומנערה. ויכוון בברכת "על אכילת מרור" לפטור 

גם את המרור שבכריכה.

יּה ַעל ְיֵדי  ִכיְנּתֵ ִריְך הּוא ּוׁשְ א ּבְ ם ִיחּוד ֻקְדׁשָ ם ִמְצַות ֲאִכיַלת ָמרֹור. ְלׁשֵ ן ְלַקּיֵ ִהְנִני מּוָכן ּוְמֻזּמָ
ה ָיֵדינּו ּכֹוְנָנה ָעֵלינּו  ָרֵאל: ִויִהי נַֹעם ֲאדָֹני ֱאֹלֵהינּו ָעֵלינּו ּוַמֲעׂשֵ ל ִיׂשְ ם ּכָ ׁשֵ ַההּוא ָטִמיר ְוֶנֱעָלם ּבְ

ה ָיֵדינּו ּכֹוְנֵנהּו: ּוַמֲעׂשֵ

נּו  ִמְצֹוָתיו. ְוִצּוָ נּו ּבְ ׁשָ ר ִקּדְ ה ְיָי. ֱאלֵֹהינּו ֶמֶלְך ָהעֹוָלם. ֲאׁשֶ רּוְך ַאּתָ ּבָ
ַעל ֲאִכיַלת ָמרֹור:

ויאכל בלא הסיבה.

ּכֹוֵרְך
נוטל כזית מהמצה התחתונה וכזית מרור, ויש שנהגו לטבול בחרוסת ויש שנהגו שלא לטבלו, וכורכם 

יחד ואוכל בהסיבה, ללא ברכה, ואומר:

ל.  ִהּלֵ ׁש ּכְ ֵזֶכר ְלִמְקּדָ
ַסח  ּפֶ ּכֹוֵרְך  ָהָיה  ם  ַקּיָ ָהָיה  ׁש  ְקּדָ ַהּמִ ית  ּבֵ ׁשֶ ְזַמן  ּבִ ל.  ִהּלֵ ה  ָעׂשָ ן  ּכֵ

ֱאַמר.  ּנֶ ם ַמה ׁשֶ ַיַחד. ְלַקּיֵ ה ּוָמרֹור ְואֹוֵכל ּבְ ַמּצָ
ַעל ַמּצֹות ּוְמרֹוִרים יֹאְכֻלהּו:

ְלָחן עֹוֵרְך ׁשֻ
אוכלים ושותים כברכת ה' אשר נתן. ויש נוהגים בתחילת הסעודה לאכול ביצה, ויש טובלים אותה במי 

מלח. וייזהר שלא ימלא כרסו יותר מדי, כדי שיאכל כזית אפיקומן לתיאבון.

ָצפּון 
ייזהר לגמור הסעודה ולאכול האפיקומן קודם חצות הלילה. ואחר הסעודה יטול לעצמו ולכל המסובים 

כזית מהמצה שהצפין לאפיקומן, ויאכל בהסיבת שמאל. אחר אכילת האפיקומן אין לאכול.

הּוא  ִריְך  ּבְ א  ֻקְדׁשָ ִיחּוד  ם  ְלׁשֵ ֲאִפיקֹוָמן.  ֲאִכיַלת  ִמְצַות  ם  ְלַקּיֵ ן  ּוְמֻזּמָ מּוָכן  ִהְנִני 
ִויִהי נַֹעם ֲאדָֹני ֱאֹלֵהינּו  ָרֵאל:  ִיׂשְ ל  ּכָ ם  ׁשֵ ּבְ ְוֶנֱעָלם  ָטִמיר  ְיֵדי ַההּוא  יּה ַעל  ִכיְנּתֵ ּוׁשְ

ה ָיֵדינּו ּכֹוְנֵנהּו: ה ָיֵדינּו ּכֹוְנָנה ָעֵלינּו ּוַמֲעׂשֵ ָעֵלינּו ּוַמֲעׂשֵ
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MAROR  ָמרֹור 
The Maror is now taken in hand and dipped into the Charoset. Most of 
the Charoset should be shaken off the Maror to insure the bitterness of the 
Maror. The Maror is eaten without leaning of the left side after the following 

blessing is recited:

Blessed are You, God, our Elohim, King of the universe, 
who has sanctified us with His commandments, and has 

commanded us to eat the bitter herb.

KORECH  ּכֹוֵרְך
A sandwich is made out of pieces from the bottom Matzah and Maror [which 
may be dipped in Charoset]. This sandwich is eaten while leaning on the 

left side after reciting the following:

To remind us of the Temple:
A custom of Hillel.

This is what Hillel, who lived in the Temple times, 
used to do. He used to make a sandwich of Matzah 

and Maror, to fulfill the verse:
“They shall eat it with Matzah and Maror”

SHULCHAN ORECH  ְלָחן עֹוֵרְך ׁשֻ
The festival meal is now eaten.

TZOFUN  ָצפּון
The Afikoman is dessert. It commemorates the Paschal lamb which was the 
last item eaten at the Seder table in Temple times. Therefore, the Afikoman 
is the last thing to be eaten on the Seder night. The Afikoman should be 

eaten before midnight.
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ֵרְך ּבָ
מוזגין כוס שלישית, נוטלים מים אחרונים, וראוי שבעל הבית יזמן. 

ינּו  ּפִ חֹוק  ׂשְ ֵלא  ִיּמָ ָאז  חְֹלִמים:  ּכְ ָהִיינּו  ִצּיֹון.  יַבת  ׁשִ ֶאת  ְיָי  ׁשּוב  ּבְ ֲעלֹות.  ַהּמַ יר  ׁשִ
ַלֲעׂשֹות  ְיָי  יל  ִהְגּדִ ה:  ֵאּלֶ ִעם  ַלֲעׂשֹות  ְיָי  יל  ִהְגּדִ ַבּגֹוִים  יֹאְמרּו  ָאז  ה.  ִרּנָ ּוְלׁשֹוֵננּו 
ִדְמָעה.  ּבְ ַהּזְֹרִעים  ֶגב:  ּנֶ ּבַ ֲאִפיִקים  ּכַ ִביֵתנּו.  ׁשְ ֶאת  ְיָי  ׁשּוָבה  ֵמִחים:  ׂשְ ָהִיינּו  נּו.  ִעּמָ

א ֲאֻלּמָֹתיו: ה. נֹׂשֵ ַרע. ּבֹא ָיבֹא ְבִרּנָ ְך ַהּזָ א ֶמׁשֶ ה ִיְקצֹרּו: ָהלֹוְך ֵיֵלְך ּוָבכֹה נֹׂשֵ ִרּנָ ּבְ

ָבְעּתָ  ְוׂשָ ְוָאַכְלּתָ  ּתֹוָרה  ּבַ תּוב  ּכָ ׁשֶ מֹו  ּכְ זֹון  ַהּמָ ת  ְרּכַ ּבִ ל  ׁשֶ ה  ם ִמְצַות ֲעׂשֵ ְלַקּיֵ ן  ּוְמֻזּמָ ִהְנִני מּוָכן 
יּה  ִכיְנּתֵ ִריְך הּוא ּוׁשְ א ּבְ ם ִיחּוד ֻקְדׁשָ ר ָנַתן ָלְך: ְלׁשֵ ּוֵבַרְכּתָ ֶאת ְיָי ֱאֹלֶהיָך ַעל ָהָאֶרץ ַהּטֹוָבה ֲאׁשֶ
ָיֵדינּו  ה  ּוַמֲעׂשֵ ָעֵלינּו  ֱאֹלֵהינּו  ֲאדָֹני  נַֹעם  ִויִהי  ָרֵאל:  ִיׂשְ ל  ּכָ ם  ׁשֵ ּבְ ְוֶנֱעָלם  ָטִמיר  ַההּוא  ְיֵדי  ַעל 

ה ָיֵדינּו ּכֹוְנֵנהּו: ּכֹוְנָנה ָעֵלינּו ּוַמֲעׂשֵ

המברך יקבל הכוס בשתי ידיו ומניחו על ידו הימנית, ויאמר:

המזמן אומר: ַרּבֹוַתי ְנָבֵרְך.
המסובים עונים והמזמן חוזר אחריהם:

ה ְוַעד עֹוָלם: ם ְיָי ְמבָֹרְך ֵמַעּתָ ְיִהי ׁשֵ
המזמן אומר:

ּלֹו: ֶ ָאַכְלנּו ִמׁשּ ָנן ְוַרּבֹוַתי ְנָבֵרְך (בעשרה ֱאֹלֵהינּו) ׁשֶ ְרׁשּות ָמָרָנן ְוַרּבָ ּבִ
ּלֹו ּוְבטּובֹו ָחִיינּו: ֶ ָאַכְלנּו ִמׁשּ רּוְך (בעשרה ֱאֹלֵהינּו) ׁשֶ המסובים עונים: ּבָ

ּלֹו ּוְבטּובֹו ָחִיינּו: ֶ ָאַכְלנּו ִמׁשּ רּוְך (בעשרה ֱאֹלֵהינּו) ׁשֶ וחוזר המזמן: ּבָ
מֹו: רּוְך הּוא ּוָברּוְך ׁשְ יחיד אינו אומר:  ּבָ

ּלֹו  ּכֻ ן ֶאת ָהעֹוָלם  ה ְיָי. ֱאלֵֹהינּו ֶמֶלְך ָהעֹוָלם. ַהּזָ בָּרּוְך ַאּתָ
ר.  ׂשָ ּבָ ְלָכל  ֶלֶחם  נֹוֵתן  הּוא  ּוְבַרֲחִמים.  ֶחֶסד  ּבְ ֵחן  ּבְ טּובֹו  ּבְ
ִמיד לֹא ָחַסר ָלנּו. ְוַאל  דֹול ּתָ י ְלעֹוָלם ַחְסּדֹו: ּוְבטּובֹו ַהּגָ ּכִ
י הּוא  ּכִ דֹול.  מֹו ַהּגָ ֲעבּור ׁשְ ֶיְחַסר ָלנּו ָמזֹון ְלעֹוָלם ָוֶעד. ּבַ
ִרּיֹוָתיו  ֵאל ָזן. ּוְמַפְרֵנס ַלּכֹל. ּוֵמִטיב ַלּכֹל. ּוֵמִכין ָמזֹון ְלָכל ּבְ
יַע ְלָכל ַחי ָרצֹון:  ּבִ ָאמּור. ּפֹוֵתַח ֶאת ָיֶדָך ּוַמׂשְ ָרא: ּכָ ר ּבָ ֲאׁשֶ

ן ֶאת ַהּכֹל: ה ְיָי. ַהּזָ רּוְך ַאּתָ ּבָ
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BARECH  ֵרְך   ּבָ
When three adult males are present, the Zimun introduces the Grace after Meals. If ten 

adult males are present, add the words “our Elohim,“ which appear in parenthesis.

A Song of Ascent When God returns the exiles to Zion, we will 
be like dreamers. Only then will our mouths fill with laughter and 
our tongues with joy. Then the nations will say, “God has done 
great things for them.” God will do great things for us and we 
will be happy. God, return our exiled ones like the flash floods in 
the desert. Those who sow with tears will reap with joy. Though 
he walks along weeping, carrying the seedbag, he will come back 

with joy, carrying his sheaves. 

Gentlemen, let us say Grace!
The others respond: May the name of God be blessed from now  

and forever.
The leader: With your permission, we will now bless Him

(our Elohim) of whose bounty we have eaten.
The others respond: Blessed is He (our Elohim) of whose bounty we have 

eaten and by whose goodness we live.
The leader repeats: Blessed is He (our Elohim) of whose bounty we have 

eaten and by whose goodness we live.
Blessed is He, and blessed is His name.

Blessed are You, God our Elohim, King of the universe, 
who nourishes the whole world in His goodness, in grace, 
in steadfast love, and in mercy. “He gives bread to all flesh, 
for his steadfast love endures forever.” And through His 
great goodness, we have never been in want; now may we 
never be in want of food forever, for the sake of His great 
Name. For He is the God who feeds and sustains all, and 
who provides food for all the creatures which He has 

created. Blessed are You, God, who feeds all.
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ּוְרָחָבה.  טֹוָבה  ה  ֶחְמּדָ ֶאֶרץ  ַלֲאבֹוֵתינּו  ִהְנַחְלּתָ  ׁשֶ ַעל  ֱאֹלֵהינּו.  ְיָי  ְלָך  נֹוֶדה 
ְוַעל  ֲעָבִדים.  ית  ִמּבֵ ּוְפִדיָתנּו  ִמְצַרִים.  ֵמֶאֶרץ  ֱאֹלֵהינּו  ְיָי  הֹוֵצאָתנּו  ׁשֶ ְוַעל 
נּו.  הֹוַדְעּתָ יָך ׁשֶ נּו. ְוַעל ֻחּקֶ ְדּתָ ּמַ ּלִ ֵרנּו. ְוַעל ּתֹוָרְתָך ׁשֶ ְבׂשָ ָחַתְמּתָ ּבִ ִריְתָך ׁשֶ ּבְ
ה ָזן ּוְמַפְרֵנס אֹוָתנּו  ַאּתָ ֶ נּו. ְוַעל ֲאִכיַלת ָמזֹון ׁשּ חֹוַנְנּתָ ים ֵחן ָוֶחֶסד ׁשֶ ְוַעל ַחּיִ

ָעה: ָכל יֹום ּוְבָכל ֵעת ּוְבָכל ׁשָ ִמיד. ּבְ ּתָ

ל ַחי  ִפי ּכָ ְמָך. ּבְ ַרְך ׁשִ ְוַעל ַהּכֹל ְיָי ֱאֹלֵהינּו ֲאַנְחנּו מֹוִדים ָלְך. ּוְמָבְרִכים אֹוָתְך. ִיְתּבָ
. ּוֵבַרְכּתָ ֶאת ְיָי ֱאֹלֶהיָך ַעל ָהָאֶרץ  ָבְעּתָ תּוב. ְוָאַכְלּתָ ְוׂשָ ּכָ ִמיד ְלעֹוָלם ָוֶעד: ּכַ ּתָ

זֹון: ה ְיָי. ַעל ָהָאֶרץ ְוַעל ַהּמָ רּוְך ַאּתָ ר ָנַתן ָלְך: ּבָ ַהּטָֹבה ֲאׁשֶ

ן  ּכַ ַלִים ִעיֶרָך. ְוַעל ִצּיֹון ִמׁשְ ָך. ְוַעל ְירּוׁשָ ָרֵאל ַעּמֶ ַרֵחם ָנא ְיָי ֱאֹלֵהינּו ַעל ִיׂשְ
ְקָרא  ּנִ דֹוׁש ׁשֶ דֹול ְוַהּקָ ִית ַהּגָ יֶחָך. ְוַעל ַהּבַ ִוד ְמׁשִ ית ּדָ בֹוֶדָך. ְוַעל ַמְלכּות ּבֵ ּכְ
ֵלנּו. ְוַהְרִויֵחנּו. ְוַהְרַוח  ְרְנֵסנּו. ְוַכְלּכְ ְמָך ָעָליו: ֱאֹלֵהינּו. ָאִבינּו. ְרֵענּו. זּוֵננּו. ּפַ ׁשִ
ְצִריֵכנּו ְיָי ֱאֹלֵהינּו. ֹלא ִליֵדי  ל ָצרֹוֵתינּו. ְוָנא ַאל ּתַ ָלנּו ְיָי ֱאֹלֵהינּו ְמֵהָרה ִמּכָ
תּוָחה.  ַהּפְ ֵלָאה.  ַהּמְ ְלָיְדָך  ִאם  י  ּכִ ַהְלָוָאָתם.  ִליֵדי  ְוֹלא  ָוָדם.  ר  ׂשָ ּבָ ַנת  ַמּתְ

ֵלם ְלעֹוָלם ָוֶעד: ֹלא ֵנבֹוׁש ְוֹלא ִנּכָ ה. ְוָהְרָחָבה. ׁשֶ דֹוׁשָ ַהּקְ

לשבת

דֹוׁש  דֹול ְוַהּקָ ת ַהּגָ ּבָ ַ ִביִעי. ַהׁשּ ְ ִמְצֹוֶתיָך. ּוְבִמְצַות יֹום ַהׁשּ ְרֵצה ְוַהֲחִליֵצנּו ְיָי ֱאֹלֵהינּו. ּבְ
ִמְצַות  ּכְ ַאֲהָבה.  ּבְ ּבֹו  ְוָלנּוַח  ּבֹו.  ת  ּבָ ִלׁשְ ְלָפֶניָך.  הּוא  ְוָקדֹוׁש  דֹול  ּגָ ֶזה  יֹום  י  ּכִ ה.  ַהּזֶ
יֹום ְמנּוָחֵתנּו.  ֵהא ָצָרה ְוָיגֹון ַוֲאָנָחה ּבְ ּלֹא ּתְ ְרצֹוֶנָך. ּוִבְרצֹוְנָך ָהִניַח ָלנּו ְיָי ֱאֹלֵהינּו. ׁשֶ
ה הּוא  י ַאּתָ ּכִ ָך.  ָקְדׁשֶ ַלִים ִעיר  ְירּוׁשָ ּוְבִבְנַין  ִעיֶרָך.  ִצּיֹון  ֶנָחַמת  ּבְ ְיָי ֱאֹלֵהינּו.  ְוַהְרֵאנּו 

ָחמֹות: ַעל ַהְיׁשּועֹות ּוַבַעל ַהּנֶ ּבַ

ֵקד.  ְוִיּפָ ַמע.  ָ ְוִיׁשּ ְוֵיָרֶצה.  ְוֵיָרֶאה.  יַע.  ְוַיּגִ ְוָיבֹא.  ַיֲעֶלה.  ֲאבֹוֵתינּו.  ֵואֹלֵהי  ֱאלֵֹהינּו 
ָך. ְוִזְכרֹון  ִוד ַעְבּדֶ ן ּדָ יַח ּבֶ ֵכר. ִזְכרֹוֵננּו. ּוִפְקדֹוֵננּו. ְוִזְכרֹון ֲאבֹוֵתינּו. ְוִזְכרֹון ָמׁשִ ְוִיּזָ
ָרֵאל. ְלָפֶניָך. ִלְפֵלָטה. ְלטֹוָבה. ְלֵחן.  ית ִיׂשְ ָך ּבֵ ל ַעּמְ ָך. ְוִזְכרֹון ּכָ ַלִים ִעיר ָקְדׁשֶ ְירּוׁשָ
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We thank You, God our Elohim, because You gave our fathers for their 
inheritance, a beautiful, good, and ample land; and because You, God our 
Elohim, brought us out of the land of Egypt and redeemed us from the 
house of bondage, and for Your covenant sealed in our flesh, and for Your 
Torah which You have taught us, and for Your statutes which You have 
made known to us, and for the life, the favor, and the steadfast love which 
You have graciously bestowed on us, and for the food we eat with which 
You nourishand sustain us always, every dayand hour, and at all times. 

For all this, God our Elohim, we thank You, and we bless You. Blessed 
be Your name in the mouth of all living things, at all times, forever! As 
it is written, “You shall bless the God Your Elohim, for the good land 
which He has given you.” Blessed are You, God, for the land and for the 

nourishment.

Have mercy please, God our Elohim, on Your people Israel, and on Your 
city, Jerusalem, and on Zion, the dwelling place of Your glory, and upon 
the royal House of David, Your anointed, and upon the great and holy 
Temple called by Your name. Our Elohim, our Father, be our shepherd, 
sustain us, support us, maintain us, and relieve us. And give us speedy 
relief, God our Elohim, from all our troubles. And do not force us, please, 
God our Elohim, to seek gifts or loans from the hands of men, but only 
from Your full, open, holy, and ample hand. Thus shall we never be put 

to shame, nor be embarassed forever.

On Sabbath add the following paragraph:

Favor us, God our Elohim, and fortify us with Your commandments, and with 
the commandment of the seventh day, the great and holy Sabbath, for this 
day is great and holy before You, that we may cease from labor on it, and rest 
on it, in love, according to Your will. May it be Your will, to grant us repose 
on this day, God our Elohim, so there will be no trouble, sorrow, or grief on 
our day of rest. And grant that we may see, God our Elohim, the consolation 
of Your city of Zion, and the rebuilding of Your holy city of Yerushala’yim. 

For You are the Lord of salvation and of comforts. 

Our Elohim and Elohim of our fathers, may the remembrance of us, of our 
fathers, of the anointed son of David Your servant, of Yerushala’yim Your holy 
city, and of all Your people, the house of Yisra‘el, rise, ascend and reach to You; 
may they be seen, favorably accepted, heard, and called to mind, for deliverance, 
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ה. ָזְכֵרנּו ְיָי ֱאֹלֵהינּו ּבֹו  ּצֹות ַהּזֶ יֹום ַחג ַהּמַ לֹום. ּבְ ים ּוְלׁשָ ּוְלֶחֶסד. ּוְלַרֲחִמים. ְלַחּיִ
ים. ּוִבְדַבר ְיׁשּוָעה ְוַרֲחִמים. חּוס  יֵענּו בֹו ְלַחּיִ ְלטֹוָבה. ּוָפְקֵדנּו בֹו ִלְבָרָכה. ְוהֹוׁשִ

ה: י ֵאל ֶמֶלְך ַחּנּון ְוַרחּום ָאּתָ י ֵאֶליָך ֵעיֵנינּו. ּכִ יֵענּו. ּכִ נּו. ְוַרֵחם ָעֵלינּו ְוהֹוׁשִ ְוָחּנֵ

ָיֵמינּו. ְמֵהָרה ּבְ ַלִים ִעיר ַהּקֶֹדׁש. ּבִ ּוְבֵנה ְירּוׁשָ
ָלִים. ָאֵמן: ה ְיָי. ּבֹוֵנה ְבַרֲחָמיו ְירּוׁשָ רּוְך ַאּתָ ּבָ

יֵרנּו. ּבֹוְרֵאנּו. ּגֹוֲאֵלנּו.  נּו. ַאּדִ ְיָי. ֱאֹלֵהינּו ֶמֶלְך ָהעֹוָלם. ָהֵאל. ָאִבינּו. ַמְלּכֵ ה  רּוְך ַאּתָ ּבָ
ַלּכֹל.  ִטיב  ְוַהּמֵ ַהּטֹוב  ֶלְך  ַהּמֶ ָרֵאל.  ִיׂשְ רֹוֵעה  רֹוֵענּו  ַיֲעקֹב.  ְקדֹוׁש  נּו  ְקדֹוׁשֵ יֹוְצֵרנּו. 
ָמָלנּו. הּוא ּגֹוְמֵלנּו.  ָכל יֹום ָויֹום הּוא ֵהיִטיב. הּוא ֵמיִטיב. הּוא ֵייִטיב ָלנּו. הּוא ּגְ ּבְ ׁשֶ
ָרָכה. ִויׁשּוָעה.  ָלה. ְוַהְצָלָחה. ּבְ הּוא ִיְגְמֵלנּו. ָלַעד. ְלֵחן. ּוְלֶחֶסד. ּוְלַרֲחִמים. ּוְלֶרַוח. ַהּצָ
ל טּוב ְלעֹוָלם ַאל  לֹום. ְוָכל טֹוב. ּוִמּכָ ים. ְוׁשָ ָלה. ְוַרֲחִמים. ְוַחּיִ ְרָנָסה ְוַכְלּכָ ֶנָחָמה. ּפַ

ֵרנּו: ְיַחּסְ
ַמִים ּוָבָאֶרץ: ָהַרֲחָמן.  ָ ׁשּ ַרְך ּבַ ָהַרֲחָמן. הּוא ִיְמֹלְך ָעֵלינּו ְלעֹוָלם ָוֶעד: ָהַרֲחָמן. הּוא ִיְתּבָ
ָלַעד  נּו  ּבָ ר  ְוִיְתַהּדַ ְנָצִחים.  ּוְלֵנַצח  ָלַעד  נּו  ּבָ ַאר  ְוִיְתּפָ ּדֹוִרים.  ְלדֹור  ח  ּבַ ּתַ ִיׁשְ הּוא 
ֵמַעל  נּו  ֻעּלֵ ּבֹר  ִיׁשְ הּוא  ָהַרֲחָמן.  ָכבֹוד:  ּבְ ְיַפְרְנֵסנּו  הּוא  ָהַרֲחָמן.  עֹוָלִמים:  ּוְלעֹוְלֵמי 
ִית  ּבַ ה ּבַ ָרָכה ְמֻרּבָ ַלח ָלנּו ּבְ אֵרנּו. ְוהּוא יֹוִליֵכנּו קֹוְמִמּיּות ְלַאְרֵצנּו: ָהַרֲחָמן. הּוא ִיׁשְ ּוָ ּצַ
ִביא ָזכּור  הּו ַהּנָ ַלח ָלנּו ֶאת ֵאִלּיָ ָאַכְלנּו ָעָליו: ָהַרֲחָמן. הּוא ִיׁשְ ְלָחן ֶזה ׁשֶ ה. ְוַעל ׁשֻ ַהּזֶ
ְיָבֵרְך ֶאת (ָאִבי  ְוֶנָחמֹות: ָהַרֲחָמן. הּוא  ְיׁשּועֹות  ׂשֹורֹות טֹובֹות  ּבְ ָלנּו  ר  ֶ ִויַבׂשּ ַלּטֹוב. 
יָתם ְוֶאת  ה. אֹוָתם ְוֶאת ּבֵ ִית ַהּזֶ ֲעַלת ַהּבַ י מֹוָרִתי) ּבַ ה. ְוֶאת (ִאּמִ ִית ַהּזֶ ַעל ַהּבַ מֹוִרי) ּבַ
ר ִלי. אֹוָתנּו  ל ֲאׁשֶ י ְוֶאת ַזְרִעי) ְוֶאת ּכָ ּתִ ר ָלֶהם. אֹוִתי (ְוֶאת ִאׁשְ ל ֲאׁשֶ ַזְרָעם. ְוֶאת ּכָ
ן   ּכֹל ִמּכֹל ּכֹל. ּכֵ ְרכּו ֲאבֹוֵתינּו ַאְבָרָהם ִיְצָחק ְוַיֲעקֹב. ּבַ ִנְתּבָ מֹו ׁשֶ ר ָלנּו. ּכְ ל ֲאׁשֶ ְוֶאת ּכָ

ֵלָמה. ְונֹאַמר ָאֵמן: ְבָרָכה ׁשְ נּו ַיַחד. ּבִ ּלָ ְיָבֵרְך אֹוָתנּו  ּכֻ

ֵהא  ּתְ ׁשֶ ְזכּות.  ְוָעֵלינּו  ֲעֵליֶהם  דּו  ְיַלּמְ רֹום  ּמָ ּבַ
ּוְצָדָקה  ְיָי.  ֵמֵאת  ָרָכה  ּבְ א  ָ ְוִנׂשּ לֹום.  ׁשָ ֶמֶרת  ְלִמׁשְ
ֵעיֵני  ּבְ טֹוב.  ֶכל  ְוׂשֵ ֵחן  ְוִנְמָצא  ֵענּו.  ִיׁשְ ֵמֱאלֵֹהי 

ֱאלִֹהים ְוָאָדם:
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for good, for grace, for loving kindness, for mercy, for life, and for peace, on this 
Festival of Matzot. Remember us, our God, on this day, for good, and call us to 
mind for blessing, and save us for a good life. With the word of salvation and 
mercy, have gracious compassion on us, have mercy and deliver us, for our eyes 

are turned to You, for You are a merciful and gracious God and King.

Rebuild Jerusalem, the holy city, speedily in our days.
Blessed are You, God, who will rebuild Jerusalem. Amen.

Blessed are You, God our Elohim, King of the universe, God, our Father, our King, 
our Sovereign, our Creator, our  Redeemer, our Maker; our Holy One, the Holy One 
of Yaakov; our Shepherd, the Shepherd of Yisra‘el; O King who is good and who 
does good to all; who at all times, has done good, still does good, and will do good 
for us; who has lavished, still lavishes, and will lavish His loving kindness upon 
us forever, in grace, in love, in mercy, and in deliverance. May security, success, 
blessing, salvation, comfort, good sustenance, support, mercy, life, and peace, and 
all that is good attend us. And may He never let us lack all that is good. The All- 

merciful, He will be our King forever!
The All-merciful, He will be blessed in heaven and on the earth! The All-merciful, 
He will be praised in all generations, and be glorified through us for all ages, 
and be exalted through us for everlasting! The All-merciful, He will sustain us 
with honor! The All-merciful, He will break the yoke from our neck and lead us 
upstanding to our own land!   The All-merciful, He will senda bountiful blessing 
upon this house and upon this table from which we have eaten! The All-merciful, 
He will send us Eliyahu the Prophet (let him be remembered for good) who will 
bring us good tidings, salvation and comfort! A child says: The All-merciful, He will 
bless my father and teacher, the master of this house and my mother and guide, 
the mistress of this house, they and their household, their children and all that 
belong to them! A husband says: The All-merciful, He will bless me and my wife 
and my children and all that belongs to me!  A wife says:  The All-merciful, He will 
bless me and my husband and my children and all that belongs to me! A guest says: 
The All-merciful, He will bless the master of this house and the mistress of this 
house together with all who are present, they and their household, their children 
and all that belongs to them! May the All-merciful bless us and all that is ours, as 
our Fathers Avraham, Yitzchak and Yaakov were blessed with all things. So may 

He bless us all together with a perfect blessing. And let us say, Amen.

May those on high plead our merits, so as to make them a sure guarantee 
of our peace. And may we obtain a blessing from God, and charity 
from the Elohim of our salvation, and may we find grace and good 

understanding in the eyes of Elohim and man.
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הּוא  ִריְך  ּבְ א  ֻקְדׁשָ ִיחּוד  ם  ְלׁשֵ ּכֹוסֹות.  ע  ֵמַאְרּבַ י  ִליׁשִ ׁשְ ּכֹוס  ִמְצַות  ם  ְלַקּיֵ ן  ּוְמֻזּמָ מּוָכן  ִהְנִני 
ה  ָרֵאל: ִויִהי נַֹעם ֲאדָֹני ֱאלֵֹהינּו ָעֵלינּו ּוַמֲעׂשֵ ל ִיׂשְ ם ּכָ ׁשֵ יּה ַעל ְיֵדי ַההּוא ָטִמיר ְוֶנֱעָלם ּבְ ִכיְנּתֵ ּוׁשְ

ה ָיֵדינּו ּכֹוְנֵנהּו: ָיֵדינּו ּכֹוְנָנה ָעֵלינּו ּוַמֲעׂשֵ

ֶפן: ִרי ַהּגָ ה ְיָי. ֱאלֵֹהינּו ֶמֶלְך ָהעֹוָלם. ּבֹוֵרא ּפְ רּוְך ַאּתָ ּבָ
ושותין בהסיבת שמאל ואינו מברך אחריו:

לשבת: 

י ָהעֹוָלִמים: ת ּוְמנּוָחה ְלַחּיֵ ּבָ ּלֹו ׁשַ ּכֻ ָהַרֲחָמן הּוא ַיְנִחיֵלנּו יֹום ׁשֶ

י  ּוְלַחּיֵ יַח.  ׁשִ ַהּמָ ִלימֹות  נּו  ְיַזּכֵ הּוא  ָהַרֲחָמן  טֹוב.  ּלֹו  ּכֻ ׁשֶ ְליֹום  ַיְנִחיֵלנּו  הּוא  ָהַרֲחָמן 
יחֹו. ְלָדִוד ּוְלַזְרעֹו ַעד עֹוָלם: ה ֶחֶסד ִלְמׁשִ א. ִמְגּדֹול ְיׁשּועֹות ַמְלּכֹו. ְועֹׂשֶ ָהעֹוָלם ַהּבָ

ָרֵאל. ְוִאְמרּו ָאֵמן: ל ִיׂשְ לֹום. ָעֵלינּו ְוַעל ּכָ ה ׁשָ ְמרֹוָמיו. הּוא ַיֲעׂשֶ לֹום ּבִ ה ׁשָ עֹׂשֶ

ִפיִרים ָרׁשּו ְוָרֵעבּו. י ֵאין ַמְחסֹור ִליֵרָאיו: ּכְ יו. ּכִ ְיראּו ֶאת ְיָי ְקדֹׁשָ
י ְלעֹוָלם ַחְסּדֹו: ּפֹוֵתַח ֶאת  י טֹוב. ּכִ י ְיָי לֹא ַיְחְסרּו ָכל טֹוב: הֹודּו ַליָי ּכִ ְודְֹרׁשֵ
יָי. ְוָהָיה ְיָי ִמְבַטחֹו:  ר ִיְבַטח ּבַ ֶבר ֲאׁשֶ רּוְך ַהּגֶ יַע ְלָכל ַחי ָרצֹון: ּבָ ּבִ ָיֶדָך. ּוַמׂשְ
ׁש ָלֶחם: ְיָי עֹז  יק ֶנֱעָזב. ְוַזְרעֹו ְמַבּקֶ י  ְולֹא ָרִאיִתי ַצּדִ ם ָזַקְנּתִ ַנַער ָהִייִתי ּגַ

לֹום: ָ ן. ְיָי ְיָבֵרְך ֶאת ַעּמֹו ַבׁשּ ְלַעּמֹו ִיּתֵ

NO BREAKS BETWEEN 3 AND 4

 The Shulchan Aruch (Orach Chaim 479:1) based on the Mishna 
(Pesachim 117b) clearly rules that it forbidden to have any kind of 
interruption (of food or non-Pesach discussion) between the third and 
fourth cup of wine at the Seder. Thus, while saying words of the Haggadah 
and discussing any explanation about the Exodus is clearly permitted and 
encouraged, any extraneous conversation or consumption of food or drink is 
not permitted (this Halacha has nothing to do with the custom of not eating 



��� THE PESACH HAGGADAH

On Sabbath:

The All-merciful, He will bestow on us for our inheritance a day of total 
Sabbath and of rest in the eternal life!

The All-merciful, He will bestow on for our inheritance a day of total goodness! 
A day of endless length. A day on which the righteous will sit enthroned, 
their crowns upon their heads, and will receive with delight the glory of the 
Divine Presence. May we merit to be among them.The All-merciful, He will 
deem us worthy of seeing the days of the Messiah, and the life of the world 
to come! “He is a tower of salvation for His king and shows steadfast loving 
kindness to David and to his seed forever.” He who spreads peace in His 

heights, may He grant peace to all Israel. And say, Amen!

“Fear God, you holy ones, for those who fear Him have no lack. The young 
lions lack and suffer hunger, but they who seek God shall not lack any good.” 
“Give thanks to God, for He is good, for His steadfast loving kindness endures 
forever.” “You open Your hand and satisfy the desire of every living thing.” 
“Blessed is the man who trusts in God and whose trust is God.” “I have 
been young and now I am old, yet I have not seen a just man forsaken and 
his seed begging bread.” “God gives strength to His people; God blesses 

His people with peace.”

We now drink the third cup of wine while reclining after reciting the 
following blessing:

Blessed are You, God our Elohim, King of the universe 
who creates the fruit of the vine.

after consuming the Afikoman). Why? What is the basis of this ruling? And 
why is interruption forbidden specifically here and not at any other juncture 
of the Haggadah? It seems that it is permissible to drink between all the 
other cups of wine, but only not between the 3rd and 4th. Where does this 
idea come from? What message were the Rabbis trying to suggest in this 
unusual ruling?
 Rabbi Mordechai Elon gives a far-reaching explanation in answering 



הגדה של פסח���

מוזגין כוס של אליהו הנביא, ונוהגין לפתוח הדלת להודיע ולזכור כי ליל שימורים הוא, ובזכות האמונה 
יבוא גואל צדק במהרה בימינו אמן. ואומרים שפוך חמתך:

ְיָדעּוָך .  ר לֹא  ַהּגֹוִים ֲאׁשֶ ֲחָמְתָך ֶאל  פְֹך  ׁשְ
ְמָך לֹא ָקָראּו: ׁשִ ר ּבְ ְוַעל ַמְמָלכֹות ֲאׁשֶ

ּמּו: י ָאַכל ֶאת ַיֲעקֹב ְוֶאת ָנֵוהּו ֵהׁשַ ּכִ
יֵגם:  ִ ַיׂשּ ָך  ַאּפְ ַוֲחרֹון   . ַזְעֶמָך  ֲעֵליֶהם  פְֹך  ׁשְ

ֵמי ְיָי: ַחת ׁשְ ִמיֵדם. ִמּתַ ַאף ְוַתׁשְ ְרּדֹף ּבְ ּתִ
סוגרים הדלת

this question, a “Chidush-new idea” that has important implications for 
us today. As is well known, the Midrash (Beraishit Rabbah 88:5) teaches 
us that the four cups of wine at the Seder symbolize the four expressions 
and stages of the Exodus from bondage. The verse (Exodus 6:6-7) says: 
“I will bring you out (והוצאתי) from under the burdens of the Egyptians, 
I will rid you from their slavery (והצלתי), I will redeem you (וגאלתי) with 
a outstretched arm and with great judgments; I will take you to Me for a 
people (ולקחתי), and I will be to you a G-d.” In the first stage, there will be 
no more “burdens”, no more backbreaking work, but slavery will still exist. 
In the second stage, slavery will cease completely, but the Jews will still 
live in Egypt as second class citizens. In the third stage, which happened 
tomorrow on the Jewish calendar (during the day of the 15th of Nisan), 
the Jews will actually leave Egypt and become politically free. The fourth 
and final stage took place seven weeks later on Mount Sinai when the Jews 
become G-d’s people as He gives them the Torah. 
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A cup of wine is poured and placed in the center of the table. for Elijah the prophet. We now open the front 
door and recite the following paragraph. We do so to symbolize our freedom and our belief that God will redeem 

us and Jews everywhere.

”Pour out Your wrath upon the nations that do not know 
You, and on the kingdoms that do not call on Your 

name. For they have devoured Yaakov and laid waste 
his dwelling place.” “Pour out Your indignation upon 
them, and let Your fierce anger overtake them.” “Pur-
sue them with wrath and destroy them from beneath 

the heavens of God.”
The door is closed

 Thus, the third cup represents physical freedom: “and I will redeem 
you with an outstretched arm, and with great judgments.” This is extremely 
important and necessary. But this stage still lacks the purpose, the uniqueness 
of the Jewish people, and the ultimate goal of Judaism. This is the fourth 
cup of “I will take you to me for a people, and I will be to you a G-d.” The 
ultimate purpose of becoming a Jewish people is for G-d to be our G-d and 
we His nation. There indeed can be a separation between the concepts of 
the first and second cups, and even between the second and third cups. That 
is the nature of the world, as the Jewish people go from one Diaspora to 
another Diaspora, from one type of slavery to the cessation of slavery, onto 
another type of slavery and on again -- in the Diaspora. But once a people 
reaches a state of physical freedom (the third cup), specially in its own land, 
it is very simple to stop there and separate between this freedom and the 
spiritual freedom, the ultimate goal. After a nation attains independence 
and establishes a country, a people feels free. But what happens now? Will 
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they now connect with G-d or not? Will they merit “I will take you to me 
for a people, and I will be to you a G-d” or not?  
 Many people today, even Jews, do believe that after the leaving 
Egypt, the Jewish people did become a nation. They think that political 
freedom is all that is needed for the Jews to achieve peoplehood. They 
do not believe that the fourth stage of religious binding with G-d and 
acceptance of the Torah is necessary at all. These people think that we can 
stop after the third cup, the third stage of the process. Therefore, the Rabbis 
made sure to emphasize that there can be no break after the third cup, the 
third stage. There must be a link to the fourth and final stage, the religious 
component of Judaism. Thus, this Halacha in a symbolic sense says that 
all four stages are necessary and all four cups are an obligation on Pesach 
night. But the Rabbis specifically emphasize and tell us not to make the 
mistake of thinking that political freedom is sufficient and one can stop 
there or disconnect. Therefore, there may be no separation between the 
third and fourth cup, between political and religious freedom in Judaism.
 This same idea can be seen in two other Jewish laws connected 
tangentially to Pesach. In describing the four special Shabbatot and special 
Torah portions that are read from before Purim to Pesach (Shekalim, Zachor, 
Para and HaChodesh), the Jerusalem Talmud (Megillah 25b) states: “(While 
you may have a break of a Shabbat without any special reading between 
any of the other 4 Special Portions) between Parshat Parah and Parshat 
HaChodesh one my not have a break (of a Shabbat in between). How will 
we remember this? It is the same as the four cups of wine at the Seder 
where it is permitted to drink (and have a break) between the other cups, 
but not between the third and fourth cup.” What is the idea of these two 
special portions and why are they as the 3rd and 4th cup at the Seder 
(other than their numerical similarity)? Rav Elon explains that not only are 
Parshat Parah and Parshat HaChodesh the 3rd and 4th of the special Four 
Shabbatot, but each represents a special component of Jewish nationhood. 
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Parshat Parah which speaks about the Chok-illogical law of the Red Heifer 
represents the connection to Judaism through the religious component, 
while the Parshat HaChodesh, which speaks about the need for the Jewish 
judiciary to set up a Jewish calendar, represents the connection to Judaism 
through the national component (why they are in “reverse order” is beyond 
the scope of this Haggadah). This Talmudic passage, then, is teaching us 
that just like the 3rd and 4th cup cannot be separated in order to indicate to 
us that these two aspects of Jewish peoplehood must be tied together, so, 
too, these very same components, represented by these two special Torah 
portions, must also be tied together. They, too, may not be separated, and, 
therefore, in the Jewish calendar, we will never find an “empty” Shabbat 
between Parshat HaChodesh and Parshat Parah.
 In a similar vein, the two great symbols of political Jewish nationhood 
and religious Jewish nationhood are represented by the two great holidays, 
respectively, of Pesach (which brought the political freedom from Egypt) 
and Shavuot (which tied G-d with the Jewish people at Mount Sinai). And, 

The trial of Adolph Eichman in Jerusalem, 1961.
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ל  ַהּלֵ
מוזגין כוס רביעי וגומרין עליו את ההלל בכוונה.

ה  ָך: ָלּמָ ָך ַעל ֲאִמּתֶ בֹוד. ַעל ַחְסּדְ ן ּכָ ְמָך ּתֵ י ְלׁשִ לֹא ָלנּו ְיָי לֹא ָלנּו. ּכִ
ר ָחֵפץ  ָמִים. ּכֹל ֲאׁשֶ ָ ה ָנא ֱאלֵֹהיֶהם: ֵואלֵֹהינּו ַבׁשּ יֹאְמרּו ַהּגֹוִים. ַאּיֵ
רּו.  ה ָלֶהם ְולֹא ְיַדּבֵ ה ְיֵדי ָאָדם: ּפֶ ֶסף ְוָזָהב. ַמֲעׂשֵ יֶהם ּכֶ ה: ֲעַצּבֵ ָעׂשָ
ְולֹא  ָלֶהם  ַאף  ָמעּו.  ִיׁשְ ְולֹא  ָלֶהם  ָאְזַנִים  ִיְראּו:  ְולֹא  ָלֶהם  ֵעיַנִים 
ְגרֹוָנם:  כּו. לֹא ֶיְהּגּו ּבִ ְיִריחּון: ְיֵדיֶהם ְולֹא ְיִמיׁשּון. ַרְגֵליֶהם  ְולֹא ְיַהּלֵ
יָי. ֶעְזָרם  ַטח ּבַ ָרֵאל ּבְ ֶהם: ִיׂשְ ר ּבֵֹטַח ּבָ יֶהם. ּכֹל ֲאׁשֶ מֹוֶהם ִיְהיּו עֹׂשֵ ּכְ
ְטחּו  ם הּוא: ִיְרֵאי ְיָי ּבִ יָי. ֶעְזָרם ּוָמִגּנָ ְטחּו ּבַ ית ַאֲהרֹן ּבִ ם הּוא: ּבֵ ּוָמִגּנָ

ם הּוא: יָי. ֶעְזָרם ּוָמִגּנָ ּבַ

once again, Jewish laws says that one may not sever these two concepts. 
They must be tied together through the Counting of the Omer. He who 
severs this connection by missing even one day of counting has cut this 
connection and has not fulfilled the Mitzvah (Shulchan Aruch Orach Chaim 
489:8). Once again, we see that the Torah stresses this fundamental concept: 
while political freedom is enough for nationhood for other nations, for the 
Jews we must tie political freedom must be tied with religious commitment 
to G-d. Only then can we truly become a Jewish nation. Only then are all 
four cups of wine drunk and all four aspects of the Exodus fulfilled.
 Therefore, by stating that one may not interrupt between the third 
and fourth cup of wine at the Seder, the Rabbis were trying to convey to 
us what Jewish peoplehood is truly all about. 



��� THE PESACH HAGGADAH

HALLEL ל ַהּלֵ
The front door is closed and the fourth cup of wine is poured. Now we continue the Hallel.

Not to us, God, not to us, but to Your name give glory, for Your 
steadfast loving kindness and for Your truth. Why should the nations 
say, “Where is their Elohim?” But our Elohim is in the heavens; He 
has done whatever He has pleased. Their idols are silver and gold, 
the work of men’s hands. They have mouths but they cannot speak; 
eyes have they, but they cannot see; they have ears, but they cannot 
hear; noses have they, but they cannot smell; they have hands, but 
they cannot feel; feet have they, but they cannot walk; nor can they 
speak through their throats. They who make them will be like them; 
so will everyone who trusts in them. O Yisra‘el, trust in God. He is 
their help and their shield. O house of Aharon, trust in God. He is 
their help and their shield. Those who fear God, trust in God. He 

is their help and their shield.

אמירת הלל בלילה
HALLEL AT NIGHT

 On the first night of Pesach, we recite the entire Hallel in the 
Haggadah and, in many congregations, at the end of the Maariv-Evening 
service as well (see Shulchan Aruch, Orach Chaim 487:4). While the Rabbis 
instituted the saying of Hallel more than 40 times each year, they mandated 
that Hallel is always said only during the day – except for Seder night. Why 
is this “night” different from all other “nights”? That Hallel is never said at 
night is not mere coincidence. Since Hallel, by its definition, is praise for the 
overt manifestation of G-d’s salvation of the Jewish people, and night (as 
has been demonstrated repeatedly in explanations of this Haggadah) is the 
symbol of G-d’s distance from the Jewish people, the two are incompatible. 
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ית ַאֲהרֹן: ְיָבֵרְך ִיְרֵאי ְיָי.  ָרֵאל. ְיָבֵרְך ֶאת ּבֵ ית ִיׂשְ ְיָי ְזָכָרנּו ְיָבֵרְך . ְיָבֵרְך ֶאת ּבֵ
ם  רּוִכים ַאּתֶ ּבְ ֵניֶכם:  ּבְ ְוַעל  ְיָי ֲעֵליֶכם. ֲעֵליֶכם  דִֹלים: יֵֹסף  ַהּגְ ים ִעם  ַטּנִ ַהּקְ
ַמִים ַליָי. ְוָהָאֶרץ ָנַתן ִלְבֵני ָאָדם: ֹלא  ַמִים ׁשָ ָ ַמִים ָוָאֶרץ: ַהׁשּ ה ׁשָ ַליָי. עֹׂשֵ
ה ְוַעד עֹוָלם.  ל יְֹרֵדי דּוָמה: ַוֲאַנְחנּו ְנָבֵרְך ָיּה. ֵמַעּתָ ִתים  ְיַהְללּו ָיּה. ְוֹלא ּכָ ַהּמֵ

ַהְללּוָיּה:
ה ָאְזנֹו ִלי. ּוְבָיַמי ֶאְקָרא: ֲאָפפּוִני  י ִהּטָ ֲחנּוָני: ּכִ ַמע ְיָי. ֶאת קֹוִלי ּתַ י ִיׁשְ י ּכִ ָאַהְבּתִ
ה  ם ְיָי ֶאְקָרא. ָאּנָ אֹול ְמָצאּוִני. ָצָרה ְוָיגֹון ֶאְמָצא: ּוְבׁשֵ ֶחְבֵלי ָמֶות. ּוְמָצֵרי ׁשְ
ּלֹוִתי ְוִלי  ָתאִים ְיָי . ּדַ יק. ֵואֹלֵהינּו ְמַרֵחם: ׁשֵֹמר ּפְ י: ַחּנּון ְיָי ְוַצּדִ ָטה ַנְפׁשִ ְיָי ַמּלְ
ֶות. ֶאת  י ִמּמָ ְצּתָ ַנְפׁשִ י ִחּלַ ַמל ָעָלְיִכי: ּכִ י ְיָי ּגָ י ִלְמנּוָחְיִכי. ּכִ יַע: ׁשּוִבי ַנְפׁשִ ְיהֹוׁשִ
י  ים: ֶהֱאַמְנּתִ ַאְרצֹות ַהַחּיִ ְך ִלְפֵני ְיָי . ּבְ ִחי: ֶאְתַהּלֵ ְמָעה. ֶאת ַרְגִלי ִמּדֶ ֵעיִני ִמן ּדִ

ל ָהָאָדם ּכֵֹזב: י ְבָחְפִזי. ּכָ ר. ֲאִני ָעִניִתי ְמאֹד: ֲאִני ָאַמְרּתִ י ֲאַדּבֵ ּכִ

Yes, there are other celebrations of G-d’s redemption of the Jewish people 
throughout history, especially on the Torah Festivals. And, yes, the Rabbis 
legislated that Hallel be recited during the day on these holidays, but never 
at night.  Why, then, is Hallel recited tonight, only on Seder night, in the 
Haggadah (an in Maariv)?
 The Torah itself tells us that this night of Pesach is indeed different. 
The Torah calls this night alone “ליל שימורים-A night of (G-d’s protection)” 
not only for that night in Egypt when G-d smote all the Egyptian first born, 
but a night of protection for all generations (“ֵני ִיְשָֹרֵאל ְלדֹרָֹתם ִרים ְלָכל-ּבְ ּמֻ  A]-ׁשִ
night of] protection for the Jewish people for all generations”). It is for this 
reason that the custom arose not to recite tonight the entire Kriat Shema 
that one normally recites before bedtime. Since part of the reason for this 
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God has remembered us. He will bless us; He will bless the house of 
Israel; He will bless the house of Aharon. He will bless those who fear 
God, the small together with the great. May God increase you more and 
more, you and your children. May you be blessed by God, who made the 
heaven and the earth. The heavens belong to God, but He has given the 
earth to the children of men. The dead cannot praise God, nor can any 
who go down into silence. But we will bless God from this time forth  

and for evermore. Haleluyah!

I love God for He hears my voice and my supplications. Because He has 
inclined His ear to me, therefore, I will call up to Him as long as I live. 
The cords of death surrounded me, and the pains of She’ol seized me. 
I found trouble and sorrow. Then I called the name of God. O God, I 
beseech You, deliver my soul. Gracious is God and just, and our Elohim 
is merciful. God preserves the simple. I was brought low, and He saved 
me. Return to Your rest, O my soul, for God has dealt bountifully with 
You. For You have delivered my soul from death, my eyes from tears, and 
my feet from falling. I will walk before God in the land of the living. I 
kept faith even when I said I am greatly afflicted. It was in haste  that 

I said, “every man is false.”

Shema is to request G-d’s protection, it is unnecessary to recite the Shema 
tonight if one is already guaranteed G-d’s protection.   Thus, unlike the 
symbol of all other nights, where G-d is alienated from the Jewish people, 
this particular night of Pesach has the opposite symbolism – G-d’s closeness 
to the Jewish people each and every Pesach. This night has some of the 
characteristics and symbolism of “day”. Therefore, while this night retains 
some aspect of night in the physical sense (one may not recite Kiddush for 
the Seder before nightfall) and even in the spiritual sense (we have referred 
to Pesach in the Diaspora as night numerous times in the explanations in this 
Haggadah), nevertheless there are some aspects of this night that resemble 
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ם ְיָי ֶאְקָרא:  א. ּוְבׁשֵ ָ ְגמּולֹוִהי ָעָלי: ּכֹוס ְיׁשּועֹות ֶאׂשּ ל ּתַ יב ַליָי. ּכָ ָמה ָאׁשִ
ה  ְוָתה ַלֲחִסיָדיו: ָאּנָ ֵעיֵני ְיָי. ַהּמָ א ְלָכל ַעּמֹו: ָיָקר ּבְ ם. ֶנְגָדה ּנָ ּלֵ ְנָדַרי ַליָי ֲאׁשַ
ח ֶזַבח ּתֹוָדה.  ְחּתָ ְלמֹוֵסָרי: ְלָך ֶאְזּבַ ּתַ ן ֲאָמֶתָך ּפִ ָך ּבֶ ָך. ֲאִני ַעְבּדְ י ֲאִני ַעְבּדֶ ְיָי ּכִ
ְיָי.  ית  ּבֵ ַחְצרֹות  ּבְ ַעּמֹו:  ְלָכל  א  ּנָ ֶנְגָדה  ם.  ּלֵ ֲאׁשַ ַליָי  ְנָדַרי  ֶאְקָרא:  ְיָי  ם  ּוְבׁשֵ

ָלִים. ַהְללּוָיּה: תֹוֵכִכי ְירּוׁשָ ּבְ

ים: ל ָהֻאּמִ חּוהּו ּכָ ּבְ ל ּגֹוִים. ׁשַ  ַהְללּו ֶאת ְיָי ּכָ
י ָגַבר ָעֵלינּו ַחְסּדֹו. ֶוֱאֶמת ְיָי ְלעֹוָלם. ַהְללּוָיּה:  ּכִ

י ְלעֹוָלם ַחְסּדֹו: ּכִ י טֹוב    הֹודּו ַליָי ּכִ
י ְלעֹוָלם ַחְסּדֹו: ּכִ ָרֵאל    יֹאַמר ָנא ִיׂשְ
י ְלעֹוָלם ַחְסּדֹו: ּכִ ית ַאֲהרֹן   יֹאְמרּו ָנא ּבֵ
י ְלעֹוָלם ַחְסּדֹו: ּכִ יֹאְמרּו ָנא ִיְרֵאי ְיי   

ִלי  ה  ֲעׂשֶ ּיַ ַמה  ִאיָרא.  ֹלא  ִלי  ְיָי  ָיּה:  ְרָחב  ַבּמֶ ָעָנִני  ּה.  ּיָ ָקָראִתי  ַצר  ַהּמֵ ִמן 
ָאָדם:  טַֹח ּבָ יָי. ִמּבְ עֹוְזָרי. ַוֲאִני ֶאְרֶאה ְבׂשְנָאי: טֹוב ַלֲחסֹות ּבַ ָאָדם: ְיָי ִלי ּבְ
ֲאִמיַלם:  י  ּכִ ְיָי  ם  ׁשֵ ּבְ ְסָבבּוִני.  ּגֹוִים  ל  ּכָ ְנִדיִבים:  ּבִ טַֹח  ִמּבְ יָי.  ּבַ ַלֲחסֹות  טֹוב 
ֵאׁש קֹוִצים.  י ֲאִמיַלם: ַסּבּוִני ִכְדבֹוִרים. ּדֲֹעכּו ּכְ ם ְיָי ּכִ ׁשֵ ַסּבּוִני ַגם ְסָבבּוִני. ּבְ
י ְוִזְמָרת ָיּה. ַוְיִהי ִלי  חֹה ְדִחיַתִני ִלְנּפֹל. ַויָי ֲעָזָרִני: ָעּזִ י ֲאִמיַלם: ּדָ ם ְיָי ּכִ ׁשֵ ּבְ

day. It is for this reason that we recite Hallel tonight (only) since, in this 
sense, it is not night at all, but rather day.
 This idea – that Pesach night has aspects of both night and day – is 
alluded to in the above paragraph. Just as the previous redemption from 
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How can I repay God for all His benefits toward me? I will raise the cup of 
salvation and call upon the name of God. I will pay my vows to God now in 
the presence of all His people. Precious in the sight of God is the death of 
His pious ones. O God, truly I am Your servant; I am Your servant, the son 
of Your handmaid. You have loosened my bonds. To You I will offer sacrifices 
of thanks and I will call upon the name of God. I will pay my vows to God in 
the presence of all His people, in the courts of God’s house, in the midst of 

Yerusha‘layim. Haleluyah!

O Praise  God, all you nations! Praise Him, all you 
peoples! For His love for us is great, and the truth of 

God endures forever. Haleluyah!

Give thanks to God, for he is good, 
For His steadfast loving kindness endures forever.

Let Israel say
That His steadfast loving kindness endures forever.

Let the House of Aharon say
That His steadfast loving kindness endures forever.

Let those who fear God say
That His steadfast loving kindness endures forever.

Out of my distress I called upon the Lord; the Lord answered me with liberation. 
God is with me. I will not fear. What can man do to me? God takes my part 
with those who help me, therefore, shall I gaze upon those who hate me. It is 
better to take refuge in God, than to put confidence in man. It is better to take 

Egypt took place at such an unusual symbolism of  time, we ask G-d to 
bring the next and final redemption  in a night like the first Pesach night:

 Bring closer [G-d] a day [of redemption] that-קרב יום אשר הוא לא יום ולא לילה 
is neither day nor night.” 
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ְיָי  ְיִמין  ָחִיל:  ה  עֹׂשָ ְיָי  ְיִמין  יִקים.  ַצּדִ ָאֳהֵלי  ּבְ ִויׁשּוָעה  ה  ִרּנָ קֹול  ִליׁשּוָעה: 
ַיּסֹר  ָיּה:  י  ַמֲעׂשֵ ר  ַוֲאַסּפֵ ֶאְחֶיה.  י  ּכִ ָחִיל: ֹלא ָאמּות  ה  ְיָי עֹׂשָ ְיִמין  רֹוֵמָמה. 
ֲעֵרי ֶצֶדק. ָאבֹא ָבם אֹוֶדה ָיּה: ֶזה  ְתחּו ִלי ׁשַ ֶות ֹלא ְנָתָנִני: ּפִ ּה. ְוַלּמָ י ּיָ ַרּנִ ִיּסְ

יִקים ָיבֹאּו בֹו: ַער ַליָי.  ַצּדִ ַ ַהׁשּ
 

ִהי ִלי ִליׁשּוָעה:  ב"פ י ֲעִניָתִני. ַוּתְ אֹוְדָך ּכִ

ה:  ב"פ ּנָ ֶאֶבן ָמֲאסּו ַהּבֹוִנים. ָהְיָתה ְלרֹאׁש ּפִ

ֵעיֵנינּו:  ב"פ ֵמֵאת ְיָי ָהְיָתה ּזֹאת. ִהיא ִנְפָלאת ּבְ

ְמָחה בֹו:  ב"פ ה ְיָי. ָנִגיָלה ְוִנׂשְ ֶזה ַהּיֹום ָעׂשָ

א:  יָעה ּנָ א ְיָי הֹוׁשִ  ָאּנָ
א: יָעה ּנָ א ְיָי הֹוׁשִ  ָאּנָ
א:  א ְיָי ַהְצִליָחה ּנָ ָאּנָ
א: א ְיָי ַהְצִליָחה ּנָ ָאּנָ

ית ְיָי:  ב"פ ַרְכנּוֶכם ִמּבֵ ם ְיָי. ּבֵ ׁשֵ א ּבְ רּוְך ַהּבָ ּבָ

ַח:  ב"פ  ְזּבֵ ֲעבִֹתים. ַעד ַקְרנֹות ַהּמִ ֶאר ָלנּו. ִאְסרּו ַחג ּבַ ֵאל ְיָי ַוּיָ

ה ְואֹוֶדָך. ֱאלַֹהי ֲארֹוְמֶמָּך:  ב"פ ֵאִלי ַאּתָ

י ְלעֹוָלם ַחְסּדֹו:  ב"פ י טֹוב. ּכִ הֹודּו ַליָי ּכִ
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refuge in God, than to trust in princes. All nations encompassed me, but in the 
name of God I cut them off. They encompassed me all around, but in the name 
of God I cut them off. They encompassed me like bees. They are quenched like 
a fire of thorns, for in the name of God I cut them off. They pushed me hard 
that I might fall, but God helped me. The Lord is my strength and song and 
has become my salvation. The voice of rejoicing and salvation is in the tents 
of the righteous. The right hand of God makes war. The right hand of God is 
exalted. The right hand of God makes war. I shall not die, but live and tell of 
the works of God. The Lord has chastised me severly, but He has not allowed 
me to die. Open to me the gates of righteousness. I will go into them and 
praise the Lord. This is the gate of God into which the righteous shall enter. 

Recite the following four verses twice

I will give You thanks, for You have answered me and have become my 
salvation. (Repeat)

The stone which the builders rejected has become the cornerstone. (Repeat)

This is God’s doing, it is marvelous in our eyes. (Repeat)

This is the day which God has made. We will 
rejoice and be happy in it. (Repeat)

O God, Please save us!  
O God, Please save us!  

O God, Please make us prosper!
O God, Please make us prosper!

Blessed is he who comes in the name of God. We have blessed you out of the 
house of God. (Repeat)

The lord is God, who has shown us light. Bind the sacrifice with cords near 
the corners of the altar. (Repeat)

You are my God and I will praise You; my Elohim,
I will exalt You. (Repeat)

Give thanks to God for He is good, for His steadfast loving kindness endures 
forever. (Repeat)
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י ְלעֹוָלם ַחְסּדֹו: י טֹוב               ּכִ הֹודּו ַליָי ּכִ
י ְלעֹוָלם ַחְסּדֹו: ּכִ הֹודּו ֵלאלֵֹהי ָהֱאלִֹהים   
י ְלעֹוָלם ַחְסּדֹו: ּכִ הֹודּו ַלֲאדֵֹני ָהֲאדִֹנים   
י ְלעֹוָלם ַחְסּדֹו: ּכִ דֹלֹות ְלַבּדֹו   ה  ִנְפָלאֹות  ּגְ ְלעֹׂשֵ
י ְלעֹוָלם ַחְסּדֹו: ּכִ ְתבּוָנה    ַמִים ּבִ ָ ה ַהׁשּ ְלעֹׂשֵ
י ְלעֹוָלם ַחְסּדֹו: ּכִ ִים    ְלרַֹקע ָהָאֶרץ ַעל ַהּמָ
י ְלעֹוָלם ַחְסּדֹו: ּכִ דִֹלים    ה אֹוִרים ּגְ ְלעֹׂשֵ
י ְלעֹוָלם ַחְסּדֹו: ּכִ ּיֹום   ֶלת ּבַ ֶמׁש ְלֶמְמׁשֶ ֶ ֶאת ַהׁשּ
י ְלעֹוָלם ַחְסּדֹו: ּכִ ְיָלה  ּלָ לֹות ּבַ ֵרַח ְוכֹוָכִבים ְלֶמְמׁשְ ֶאת ַהּיָ
י ְלעֹוָלם ַחְסּדֹו: ּכִ ְבכֹוֵריֶהם    ה ִמְצַרִים ּבִ ְלַמּכֵ
י ְלעֹוָלם ַחְסּדֹו: ּכִ ָרֵאל ִמּתֹוָכם    ַוּיֹוֵצא ִיׂשְ
י ְלעֹוָלם ַחְסּדֹו: ּכִ ָיד ֲחָזָקה ּוִבְזרֹוַע ְנטּוָיה    ּבְ
י ְלעֹוָלם ַחְסּדֹו: ּכִ ְלגֵֹזר ַים סּוף ִלְגָזִרים   
י ְלעֹוָלם ַחְסּדֹו: ּכִ תֹוכֹו    ָרֵאל ּבְ ְוֶהֱעִביר ִיׂשְ
י ְלעֹוָלם ַחְסּדֹו: ּכִ ְרעֹה ְוֵחילֹו ְבַים סּוף   ְוִנֵער ּפַ
י ְלעֹוָלם ַחְסּדֹו: ּכִ ר    ְדּבָ ּמִ ְלמֹוִליְך ַעּמֹו ּבַ
י ְלעֹוָלם ַחְסּדֹו: ּכִ דִֹלים    ה ְמָלִכים ּגְ ְלַמּכֵ
י ְלעֹוָלם ַחְסּדֹו: ּכִ יִרים    ֲהרֹג ְמָלִכים ַאּדִ ַוּיַ

י ְלעֹוָלם ַחְסּדֹו:     ּכִ ְלִסיחֹון ֶמֶלְך ָהֱאמִֹרי   
י ְלעֹוָלם ַחְסּדֹו: ּכִ ן     ׁשָ ּוְלעֹוג ֶמֶלְך ַהּבָ
י ְלעֹוָלם ַחְסּדֹו: ּכִ ְוָנַתן ַאְרָצם ְלַנֲחָלה    
י ְלעֹוָלם ַחְסּדֹו: ּכִ ָרֵאל ַעְבּדֹו    ַנֲחָלה ְלִיׂשְ
י ְלעֹוָלם ַחְסּדֹו: ּכִ ְפֵלנּו ָזַכר ָלנּו     ׁשִ ּבְ ׁשֶ
י ְלעֹוָלם ַחְסּדֹו: ּכִ ֵרינּו     ְפְרֵקנּו ִמּצָ ַוּיִ
י ְלעֹוָלם ַחְסּדֹו: ר               ּכִ ׂשָ נֵֹתן ֶלֶחם ְלָכל ּבָ
י ְלעֹוָלם ַחְסּדֹו: ּכִ ָמִים     ָ הֹודּו ְלֵאל ַהׁשּ
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Give thanks to God, for He is good, 

Give thanks to the Elohay Elohim, 

Give thanks to the Lord of Lords, 

To Him, who alone does great wonders,

To Him, who made the heavens with understanding,

To Him, who stretched out the earth above the waters,

To Him, who made great lights,

The sun to rule by day,

The moon and stars to rule by night,

To Him, who smote Mitzra’yim in their firstborn,

And brought out Yisra’el from among them,

With a strong hand and with an out-stretched arm,

To Him, who divided the Sea of Reeds asunder,

And made Yisra’el pass through the midst of it,

But overthrew Pharaoh and his host in the Sea of Reeds,

To Him, who led His people through the wilderness, 

To Him, who smote great kings,

And slew famous kings,

Sichon, king of the Emori,

And Og, the king of Bashan,

And gave their land for a heritage,

A heritage to Yisra’el, His servant,

Who remembered us in our low state,

And has delivered us from our enemies,

Who gives bread to all mankind,

O give thanks to the God of heaven,

for His steadfast loving kindness endures forever;

for His steadfast loving kindness endures forever;

for His steadfast loving kindness endures forever;

for His steadfast loving kindness endures forever;

for His steadfast loving kindness endures forever;

for His steadfast loving kindness endures forever;

for His steadfast loving kindness endures forever;

for His steadfast loving kindness endures forever;

for His steadfast loving kindness endures forever;

for His steadfast loving kindness endures forever;

for His steadfast loving kindness endures forever;

for His steadfast loving kindness endures forever;

for His steadfast loving kindness endures forever;

for His steadfast loving kindness endures forever;

for His steadfast loving kindness endures forever;

for His steadfast loving kindness endures forever;

for His steadfast loving kindness endures forever;

for His steadfast loving kindness endures forever;

for His steadfast loving kindness endures forever;

for His steadfast loving kindness endures forever;

for His steadfast loving kindness endures forever;

for His steadfast loving kindness endures forever;

for His steadfast loving kindness endures forever;

for His steadfast loving kindness endures forever;

for His steadfast loving kindness endures forever;

for His steadfast loving kindness endures forever;
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ָפֵאר  ּתְ ר  ׂשָ ּבָ ל  ּכָ ְורּוַח  ְיָי ֱאֹלֵהינּו.  ְמָך  ׁשִ ָבֵרְך ֶאת  ּתְ ַחי  ל  ּכָ ַמת  ִנׁשְ
ֵאל.  ה  ַאּתָ ָהעֹוָלם  ְוַעד  ָהעֹוָלם  ִמן  ִמיד:  ּתָ נּו  ַמְלּכֵ ִזְכְרָך  ּוְתרֹוֵמם 
ּוְמַפְרֵנס  יל  ּוַמּצִ ּפֹוֶדה  יַע.  ּומֹוׁשִ ּגֹוֵאל  ֶמֶלְך  ָלנּו  ֵאין  ְלָעֶדיָך  ּוִמּבַ
ְוסֹוֵמְך  עֹוֵזר  ֶמֶלְך  ָלנּו  ֵאין  ְוצּוָקה.  ָצָרה  ֵעת  ָכל  ּבְ ּוְמַרֵחם  ְועֹוֶנה 
ִריֹות. ֲאדֹון  ל ּבְ ה: ֱאֹלֵהי ָהִראׁשֹוִנים ְוָהַאֲחרֹוִנים. ֱאלֹוּהַ ּכָ א ָאּתָ ֶאּלָ
ֶחֶסד  ּבְ עֹוָלמֹו  ַנֵהג  ַהּמְ חֹות.  ּבָ ׁשְ ַהּתִ רֹב  ּבְ ל  ֻהּלָ ַהּמְ ּתֹוָלדֹות.  ל  ּכָ
ִנים.  ן. ַהְמעֹוֵרר ְיׁשֵ ה ֹלא ָינּום ְוֹלא ִייׁשָ ַרֲחִמים: ַויָי ֵער. ִהּנֵ ּוְבִרּיֹוָתיו ּבְ
ִרים)  ִעּוְ ּפֵֹקַח  חֹוִלים.  ְורֹוֵפא  ֵמִתים.  ה  (ְמַחּיֶ ִמים.  ִנְרּדָ ִקיץ  ְוַהּמֵ
ְוַהּזֹוֵקף  נֹוְפִלים.  ְוַהּסֹוֵמְך  ֲאסּוִרים.  יר  ּתִ ְוַהּמַ ִמים.  ִאּלְ יַח  ׂשִ ְוַהּמֵ
ָך ֲאַנְחנּו מֹוִדים: ְוִאּלּו ִפינּו  ַפֲעֵנַח  ֶנֱעָלִמים. ּוְלָך ְלַבּדְ פּוִפים. ְוַהּמְ ּכְ
ַבח  ׁשֶ ְפתֹוֵתינּו  ְוׂשִ יו.  ּלָ ּגַ ֲהמֹון  ּכַ ה  ִרּנָ ּוְלׁשֹוֵננּו  ם.  ּיָ ּכַ יָרה  ׁשִ ָמֵלא 
ְוָיֵדינּו ְפרּוׂשֹות  ֵרַח.  ְוַכּיָ ֶמׁש  ֶ ׁשּ ּכַ ְוֵעיֵנינּו ְמִאירֹות  ָרִקיַע.  ֶמְרֲחֵבי  ּכְ
יִקים  ַמְסּפִ ֲאַנְחנּו  ֵאין  לֹות.  ַאּיָ ּכָ ַקּלֹות  ְוַרְגֵלינּו  ָמִים.  ׁשָ ֵרי  ִנׁשְ ּכְ
נּו.  ַמְלּכֵ ְמָך  ׁשִ ּוְלָבֵרְך ֶאת  ֲאבֹוֵתינּו.  ֵואֹלֵהי  ְיָי ֱאֹלֵהינּו  ְלָך  ְלהֹודֹות 
ָעִמים. ַהּטֹובֹות  י ְרָבבֹות ּפְ ַעל ַאַחת ֵמָאֶלף ֶאֶלף ַאְלֵפי ֲאָלִפים ְוִרּבֵ
ְצַרִים  ִמּמִ ָפִנים  ִמּלְ נּו:  ְוִעּמָ ינּו  ֲאבֹוֵ ִעם  יָת  ָעׂשִ ׁשֶ ְוִנְפָלאֹות  ים  ִנּסִ
ָבע  נּו. ּוְבׂשָ ָרָעב ַזְנּתָ ִדיָתנּו. ּבְ ית ֲעָבִדים ּפְ נּו ְיָי ֱאֹלֵהינּו. ּוִמּבֵ ַאְלּתָ ּגְ
ים  נּו. ּוֵמֳחָלִים ָרִעים ְוַרּבִ ְטּתָ ֶבר ִמּלַ נּו. ּוִמּדֶ ְלּתָ נּו. ֵמֶחֶרב ִהּצַ ְלּתָ ְלּכַ ּכִ
ְיָי  ה ֲעָזרּונּו ַרֲחֶמיָך. ְוֹלא ֲעָזבּונּו ֲחָסֶדיָך  יָתנּו: ַעד ֵהּנָ ּלִ ּדִ ְוֶנֱאָמִנים 
נּו.  ְגּתָ ּבָ ּלַ ּפִ ן ֵאָבִרים ׁשֶ נּו ְיָי ֱאֹלֵהינּו  ָלֶנַצח: ַעל ּכֵ ׁשֵ ּטְ ֱאֹלֵהינּו. ְוַאל ּתִ
ִפינּו. ֵהן ֵהם.  ְמּתָ ּבְ ר ׂשַ ינּו. ְוָלׁשֹון ֲאׁשֶ ַאּפֵ ַפְחּתָ ּבְ ּנָ ָמה ׁשֶ ְורּוַח ּוְנׁשָ
יׁשּו  ְוַיְקּדִ ְוַיֲעִריצּו  ִויׁשֹוְררּו ִוירֹוְממּו  ִויָפֲארּו  חּו  ּבְ ִויׁשַ ִויָבְרכּו  יֹודּו 
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May All That breathes bless Your name, O God our Elohim, and may 
the spirit of all flesh glorify and acclaim You at all times, our King. 
From everlasting to everlasting, You are God, and besides You we 
have no king, redeemer, saviour, deliverer, protector, sustainer, nor 
anyone to have mercy upon us in times of trouble and distress. We 
have no king but You. A God of beginnings and of endings! A God 
of all that is created! Master of all that is born! One exalted with 
a multitude of praises! One who guides His world with steadfast 
loving kindness and His creatures with mercy. For God neither 
slumbers nor sleeps. He wakes those who sleep and awakens those 
who slumber; He gives speech to the dumb and loosens the bonds of 
the prisoners; He supports those who are fallen and raises up those 
who are bowed down. To You alone we give our thanks. If our mouths 
were filled with song like the ocean, and our tongues could sing 
joyously like the endless waves of the sea, and if our lips give praise 
like the wide firmament, and our eyes could shine with devotion 
like the sun and moon, and if our hands could spread like the wings 
of eagles, and if our feet could run as swiftly as a deer, we would 
still be unable to give enough thanks to You, God our Elohim and 
Elohim of our fathers, and to bless Your name for one thousandth 
or one millionth of all the benefits which You have done for our 
fathers and or us. For You have redeemed us from Egypt, O God 
our Elohim, and You have delivered us from the house of bondage. 
In hunger You have nourished us, and in plenty You have sustained 
us. From the sword You have saved us and from pestilence You have 
rescued us; from foul and lingering diseases You have cured us. 
Until now Your mercy has cared for us and Your steadfast loving 
kindness has never failed us. Do not forsake us, God our Elohim, 
forever. Therefore, those limbs which You have given us, and the 
spirit which You have breathed into our nostrils, and the tongue 
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ה ְלָך יֹוֶדה. ְוָכל ָלׁשֹון ְלָך  י ָכל ּפֶ ִמיד: ּכִ נּו ּתָ ְמָך ַמְלּכֵ ְוַיְמִליכּו ֶאת ׁשִ
ְכַרע. ְוָכל קֹוָמה ְלָפֶניָך  ֶרְך ְלָך ּתִ ה. ְוָכל ּבֶ ַצּפֶ ַבע. ְוָכל ַעִין ְלָך ּתְ ָ ִתׁשּ
ֶמָך.  ִלׁשְ רּו  ְיַזּמְ ּוְכָליֹות  ֶקֶרב  ְוָכל  ִייָראּוָך.  ָבבֹות  ַהּלְ ְוָכל  ֲחֶוה.  ּתַ ׁשְ ּתִ
יל ָעִני ֵמָחָזק  ל ַעְצמֹוַתי ּתֹאַמְרָנה ְיָי ִמי ָכמֹוָך. ַמּצִ תּוב. ּכָ ּכָ ָבר ׁשֶ ּדָ ּכַ
ל  ַמע. ַצֲעַקת ַהּדַ ׁשְ ה ּתִ ים ַאּתָ ְוַעת ֲעִנּיִ ּנּו. ְוָעִני ְוֶאְביֹון ִמּגֹוְזלֹו. ׁשַ ִמּמֶ
ְך. ּוִמי ַיֲעָרְך ָלְך.  ֶוה ּלָ ְך. ּוִמי ִיׁשְ יַע: ִמי ִיְדֶמה ּלָ יב ְותֹוׁשִ ְקׁשִ ֲאִזין ּתַ ּתַ
ְלָך  ְנַהּלֶ ָוָאֶרץ:  ַמִים  ׁשָ ֶעְליֹון. קֹוֵנה  ְוַהּנֹוָרא ֵאל  ּבֹור  ַהּגִ דֹול  ַהּגָ ָהֵאל 
י  ְרִכי ַנְפׁשִ ָאמּור. ְלָדִוד. ּבָ ָך. ּכָ ם ָקְדׁשֶ ֲחָך ּוְנָפֶאְרָך ּוְנָבֵרְך ֶאת ׁשֵ ּבֵ ּוְנׁשַ

ם  ָקְדׁשֹו: ֶאת ְיָי. ְוָכל ְקָרַבי ֶאת ׁשֵ

נֹוְראֹוֶתיָך:  ּבֹור ָלֶנַצח ְוַהּנֹוָרא ּבְ ֶמָך. ַהּגִ ְכבֹוד ׁשְ דֹול ּבִ ָך. ַהּגָ ַתֲעֻצמֹות ֻעּזֶ ָהֵאל ּבְ
מֹו. ְוָכתּוב.  א: ׁשֹוֵכן ַעד. ָמרֹום ְוָקדֹוׁש ׁשְ ָ א ָרם ְוִנׂשּ ּסֵ ב ַעל ּכִ ֶלְך ַהּיֹוׂשֵ ַהּמֶ
י  ְפּתֵ ּוְבׂשִ ְתרֹוָמם.  ִרים ּתִ ִפי ְיׁשָ ּבְ ה:  ִרים ָנאָוה ְתִהּלָ יָי. ַלְיׁשָ ּבַ יִקים  נּו ַצּדִ ַרּנְ
ל:  ְתַהּלָ ים ּתִ ׁש. ּוְבֶקֶרב ְקדֹוׁשִ ְתַקּדָ ֵרְך. ּוִבְלׁשֹון  ֲחִסיִדים ּתִ ְתּבָ יִקים ּתִ ַצּדִ

ָכל ּדֹור  נּו ּבְ ְמָך ַמְלּכֵ ֵאר ׁשִ ה ִיְתּפָ ִרּנָ ָרֵאל. ּבְ ית ִיׂשְ ָך ּבֵ ּוְבַמְקֲהלֹות ִרְבבֹות ַעּמְ
ל ַהְיצּוִרים. ְלָפֶניָך ְיָי ֱאֹלֵהינּו ֵואֹלֵהי ֲאבֹוֵתינּו. ְלהֹודֹות.  ן חֹוַבת ּכָ ּכֵ ָודֹור. ׁשֶ
ל  ס. ַעל ּכָ ה. ּוְלַקּלֵ ר (ּוְלַנֵצַח). ְלָבֵרְך. ְלַעּלֵ ַח. ְלָפֵאר. ְלרֹוֵמם. ְלַהּדֵ ּבֵ ל. ְלׁשַ ְלַהּלֵ

יֶחָך: ָך ְמׁשִ י ַעְבּדְ ן ִיׁשַ ִוד ּבֶ חֹות. ּדָ ּבָ ירֹות ְוִתׁשְ ְבֵרי ׁשִ ּדִ

ַמִים  ָ ׁשּ ּבַ דֹוׁש  ְוַהּקָ דֹול  ַהּגָ ֶלְך  ַהּמֶ ָהֵאל  נּו.  ַמְלּכֵ ָלַעד  ְמָך  ׁשִ ח  ּבַ ּתַ ִיׁשְ ּוְבֵכן 
ל ְוִזְמָרה.  ָבָחה. ַהּלֵ יר ּוׁשְ י ְלָך ָנֶאה ְיָי ֱאֹלֵהינּו ֵואֹלֵהי ֲאבֹוֵתינּו: ׁשִ ּוָבָאֶרץ. ּכִ
ּוַמְלכּות:  ה  ְקֻדֹּשָ ְוִתְפֶאֶרת.  ה  ִהּלָ ּתְ ּוְגבּוָרה.  ה  ֻדּלָ ּגְ ֶנַצח.  ָלה.  ּוֶמְמׁשָ עֹז 

ה ֵאל: דֹוׁש. ּוֵמעֹוָלם ְוַעד עֹוָלם ַאּתָ דֹול ְוַהּקָ ְמָך ַהּגָ ָרכֹות ְוהֹוָדאֹות ְלׁשִ ּבְ
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which You have set in our mouths will all join in thanking, blessing, 
praising, glorifying, adoring, exalting, sanctifying and revering Your 
name, our King. For to You every mouth shall give thanks; and to You 
every tongue shall swear; and to You every knee shall bow; before 
You every upright one shall prostrate himself; and all hearts shall 
fear You. All bodies and organs shall sing to Your name, according 
to that which is written: “All my bones shall say, ’God, who is like 
You, who saves the poor man from him that is stronger than him, 
and the poor and needy from him that would rob him?‘ “ Who is like 
You? Who is equal to You? Who may be compared to You? A great, 
mighty and terrible God.  The Supreme God, owner of heaven and 
earth. Let us praise You and acclaim You and glority and bless Your 
holy name, as it is said: “A psalm of David, O my soul, bless God; 

and all that is within me bless His holy name!“

God, You are mighty in the acts of Your power, great in the  
honor of Your name, mighty forever, and awe-inspiring in the  
terror of Your deeds. O King, You are enthroned on high and raised in 
eminence! Dwelling in eternity, high and holy is His name! For it is written, 
“You righteous, rejoice in God; praise is pleasant from the upright.“ By 
the mouth of the upright You are exalted! By the lips of the righteous 
You are blessed! By the tongue of the pious You are sanctified! And in the 

innermost being of the holy You are praised.

In the assemblies of the great multitudes of Your people, the house of 
Yisra’el, shall Your name, our King, be glorified in joyful song through all 
generations. For it is  the duty of all creatures who stand before You, O God 
our Elohim and Elohim of our fathers, to offer thanks, to praise, to glorify, 
to honor, to revere, to bless, to exalt and adore You with all the words of 

praise and glory of David the son of Yishai, Your annointed servant.

Therefore, praised be Your name forever, our King; the God and ruler, great 
and holy, in heaven and on earth! For to You, God our Elohim, and Elohim 
of our fathers, song and praise are due; sound of melody, acclamations of 
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קודם שמברך על כוס רביעי יאמר:

הּוא  ִריְך  ּבְ א  ֻקְדׁשָ ִיחּוד  ם  ְלׁשֵ ּכֹוסֹות.  ע  ֵמַאְרּבַ ְרִביִעי  ּכֹוס  ִמְצַות  ם  ְלַקּיֵ ן  ּוְמֻזּמָ מּוָכן  ִהְנִני 
ה  ָרֵאל:ִויִהי נַֹעם ֲאדָֹני ֱאלֵֹהינּו ָעֵלינּו ּוַמֲעׂשֵ ל ִיׂשְ ם ּכָ ׁשֵ יּה ַעל ְיֵדי ַההּוא ָטִמיר ְוֶנֱעָלם ּבְ ִכיְנּתֵ ּוׁשְ

ה ָיֵדינּו ּכֹוְנֵנהּו: ָיֵדינּו ּכֹוְנָנה ָעֵלינּו ּוַמֲעׂשֵ

מברך בורא פרי הגפן ושותה בהסיבת שמאל את הכוס כולה.

ֶפן: ִרי ַהּגָ ה ְיָי. ֱאלֵֹהינּו ֶמֶלְך ָהעֹוָלם. ּבֹוֵרא ּפְ רּוְך ַאּתָ ּבָ
ויברך ברכה אחרונה:

נּוַבת  ֶפן. ְוַעל ּתְ ִרי ַהּגֶ ֶפן ְוַעל ּפְ ה ְיָי. ֱאֹלֵהינּו ֶמֶלְך ָהעֹוָלם. ַעל ַהּגֶ רּוְך ַאּתָ ּבָ
ָרִציָת ְוִהְנַחְלּתָ ַלֲאבֹוֵתינּו. ֶלֱאכֹל  ה טֹוָבה ּוְרָחָבה. ׁשֶ ֶדה. ְוַעל ֶאֶרץ ֶחְמּדָ ָ ַהׂשּ
ַלִים  ָך. ְוַעל ְירּוׁשָ ָרֵאל ַעּמֶ ּבַֹע ִמּטּוָבּה. ַרֶחם ָנא ְיָי ֱאֹלֵהינּו ַעל ִיׂשְ ְרָיּה ְוִלׂשְ ִמּפִ
ַלִים ִעיר  ֲחָך. ְוַעל ֵהיָכֶלָך. ּוְבֵנה ְירּוׁשָ בֹוֶדָך. ְוַעל ִמְזּבַ ן ּכְ ּכַ ִעיֶרָך. ְוַעל ִצּיֹון ִמׁשְ
ְרָיּה.  ִבְנָיָנּה. ְונֹאַכל ִמּפִ ֵחנּו ּבְ ּמְ ָיֵמינּו. ְוַהֲעֵלנּו ְלתֹוָכּה. ְוׂשַ ְמֵהָרה ּבְ ַהּקֶֹדׁש ּבִ
יֹום  ּבְ ְוַהְחִליֵצנּו  ּוְרֵצה  ּוְבָטֳהָרה: (בשבת  ה  ָ ְקֻדׁשּ ּבִ ּוְנָבֶרְכָך ָעֶליָה  ע ִמּטּוָבּה.  ּבַ ְוִנׂשְ
ַלּכֹל.  ּוֵמִטיב  ְיָי טֹוב  ה  ַאּתָ י  ּכִ ה.  ַהּזֶ ּצֹות  ַהּמַ ַחג  יֹום  ּבְ ֵחנּו  ּמְ ְוׂשַ ה).  ַהּזֶ ת  ּבָ ַ ַהׁשּ

ֶפן:  ִרי ַהּגָ ְונֹוֶדה ְלָך ַעל ָהָאֶרץ ְוַעל ּפְ
ְפָנּה): ֶפן (בא“י ּגַ ִרי ַהּגָ ה ְיָי. ַעל ָהָאֶרץ ְוַעל ּפְ רּוְך ַאּתָ ּבָ

י  יִקים עֹוׂשֵ יָך. ַוֲחִסיֶדיָך ַצּדִ ל ַמֲעׂשֶ ְיַהְללּוָך ְיָי ֱאלֵֹהינּו ּכָ
חּו  ּבְ ה יֹודּו ִויָבְרכּו. ִויׁשַ ִרּנָ ָרֵאל. ּבְ ית ִיׂשְ ָך ּבֵ ְרצֹוֶנָך. ְוָכל ַעּמְ
ְוַיְמִליכּו  יׁשּו  ְוַיְקּדִ ְוַיֲעִריצּו.  ִוירֹוְממּו  ִויׁשֹוְררּו  ִויָפֲארּו. 
ְמָך  ּוְלׁשִ ְלהֹודֹות.  טֹוב  ְלָך  י  ּכִ ִמיד.  ּתָ נּו  ַמְלּכֵ ְמָך  ׁשִ ֶאת 
ה  רּוְך ַאּתָ ה ֵאל: ּבָ י ֵמעֹוָלם ְוַעד עֹוָלם ַאּתָ ר. ּכִ ָנֶאה ְלַזּמֵ

חֹות: ּבָ ׁשְ ּתִ ל ּבַ ְיָי. ֶמֶלְך ְמֻהּלָ
ישתה כוס רביעי וצריך ליזהר ביותר שישתה כשיעור, כדי שיוכל לברך ברכה אחרונה.
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Blessed are You, God our Elohim, King 
of the universe, who creates the fruit of 

the vine.  

Blessed are You God our Elohim, King of the universe for the vine 
and for the fruit of the vine, and for the produce of the field, and for 
the beautiful, good and ample land which in Your favor You gave as an 
inheritance to our fathers, that they might eat of its fruit and enjoy its 
bounty. Have mercy, God our Elohim, on Yisra’el Your people and on 
Yerushala‘yim Your City, and on Zion the dwelling place of Your honor, 
and on Your altar and on Your temple. Rebuild Yerushala’yim, the Holy 
City, soon and in our days, and bring us into it and make us joyful with 
its reconstruction. Then we shall eat of its fruits and enjoy its bounty, 
and we shall bless You in holiness and purity (on Shabbat add: and 
favor and fortify us on this Shabbat day) and make us rejoice on this 
day of the festival of Matzot. For You, God, are good and do good to 

all, and we thank You for the land and the fruit of the vine.
Blessed are You, God, for the land and for the fruit of the vine.

We now drink the fourth cup of wine while reclining after reciting 
the following blessing:

strength, dominion, victory, grandeur and might, sounds of praise, and 
glory, ascriptions of holiness and sovereignty, blessings and thanksgivings 

from now and forevermore.

May all creatures praise You, God our Elohim, together with 
Your pious and righteous ones who do Your will; and may all 
Your people, the House of Israel, give joyful thanks and bless and 
praise and glorify and exalt and honor and sanctify and crown 
with royalty Your name, our King, forever. For it is good to give 
You thanks, and to Your name it is fitting to sing a melody, for 
from everlasting to everlasting, You are God. Blessed are You, 

God, the King who is exalted in praise.



הגדה של פסח���

ִנְרָצה
אם עשה כסדר הזה יהיה מרוצה לפני ה':

ר  ר ָזִכינּו ְלַסּדֵ ֲאׁשֶ תֹו. ּכַ טֹו ְוֻחּקָ ּפָ ָכל ִמׁשְ ִהְלָכתֹו. ּכְ ַסח ּכְ ֲחַסל ִסּדּור ּפֶ
ִמי  ֲעַדת  ְקַהל  קֹוֵמם  ְמעֹוָנה.  ׁשֹוֵכן  ָזְך  ַלֲעׂשֹותֹו.  ה  ִנְזּכֶ ן  ּכֵ אֹותֹו. 

ה: ִרּנָ דּוִים ְלִצּיֹון ּבְ ה. ּפְ ָקרֹוב ַנֵהל ִנְטֵעי ַכּנָ ָמָנה. ּבְ

ָלִים: ירּוׁשָ ָאה ּבִ ָנה ַהּבָ ְלׁשָ

ִנְרָצה
NIRTZA

  The final “step” of the 15 step order of the Haggadah is called 
Nirtzah which translates as “this should be accepted by G-d.” Jews always 
want their actions and Mitzvot-commandment to be accepted by G-d. Yet, 
in no other commandment do we find a formal request of G-d to accept our 
actions. Why did the Rabbis see fit to insert a specific request of acceptance 
here at the Seder?
 Rabbi Joseph Soloveitchik explains that the use of the language 
“Nirtzah-Let it be acceptable” is specifically used when referring to a 
sacrifice brought to G-d. In order for the sacrifice to be acceptable to G-d, 
it must be brought with all the correct intentions and details (such as age of 
the animal, unblemished, for example). Otherwise, it is not an acceptable 
sacrifice, and the sacrifice even turns into a sin. The use of this particular 
word  is based on the verse (Leviticus 12:4), referring to animal sacrifices 
ר ָעָליו“  ”.it shall be accepted for him to make atonement for him-ְוִנְרָצה לֹו ְלַכּפֵ
Therefore, at the conclusion of bringing of any sacrifice, it is appropriate 
to ask for its “acceptance” from the Almighty. 
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 In addition to the Mitzvah-commandment to tell over the story of 
the Exodus on Seder night, there is an additional Torah commandment to 
bring and eat a Paschal sacrifice with one’s family. Since there is no Holy 
Temple, one cannot perform this commandment in actuality. But as we 
have explained earlier (in the Ha Lachma Anya paragraph), the Matzah, 
in part, represents the Paschal sacrifice at the Seder (as well as the Shank 
bone on the Seder Plate). So we symbolically bring the sacrifice without the 
actual animal and Temple (we also describe and explain this sacrifice in the 
paragraph of Rabban Gamliel). Even though it is not a concrete sacrifice, we 
still need to ask for G-d’s acceptance of our offering. Therefore, the words 
of the Haggadah of Nirtzah are exactly that: a request of G-d to accept our 
sacrifice, even though it is only symbolic. 
 This language of Nirtzah is not only said on Pesach night. Each day, 
three times a day, we use the same verb when we conclude the “requests” 
of the Amidah, and begin the 17th blessing. We say: “ָך ַעּמְ ּבְ  ְרֵצה ד' ֱאֹלֵקינּו 
ל ְתַקּבֵ ַאֲהָבה  ּבְ ָתם.  ּוְתִפּלָ ָרֵאל  ִיׂשְ י  ֵ ְוִאּשׁ יֶתָך.  ּבֵ ִלְדִביר  ב ֶאת ָהֲעבֹוָדה  ְוָהׁשֵ ָתם  ּוִבְתִפּלָ ָרֵאל   ִיׂשְ
ך ָרֵאל ַעּמֶ ִמיד ֲעבֹוַדת ִיׂשְ ָרצֹון ּוְתִהי ְלָרצֹון ּתָ  is the same root ”ְרֵצה“ The first word ”.ּבְ
verb as “Nirtzah” and also asks G-d to accept our prayers after the section 

Our Pesach service is now completed in correct form with all 
its regulations and precepts. Just as we have had the privilege 
to celebrate it tonight, so should we merit  to celebrate it in the 
future. O pure One, who dwellest in heaven, raise up the gathering 
of Your innumerable people! Soon, lead them, “the plants of Your 

vine”, as free ones to Zion with joyous song.

Next Year in Rebuilt Jerusalem!

NIRTZAH  ִנְרָצה
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ֵסֶדר ְסִפיַרת ָהעֶֹמר
 בחוץ לארץ יש שנוהגים בלילה השני לספור כאן ספירת העומר.

נּו ַעל  ִמְצֹוָתיו. ְוִצּוָ נּו ּבְ ׁשָ ר ִקּדְ ה ְיָי. ֱאֹלֵהינּו ֶמֶלְך ָהעֹוָלם. ֲאׁשֶ רּוְך ַאּתָ ּבָ
ְסִפיַרת ָהעֶֹמר:

ַהּיֹום יֹום ֶאָחד ָלעֶֹמר:
ָיֵמינּו. ָאֵמן ֶסָלה: ְמֵהָרה ּבְ ׁש ִלְמקֹוָמּה ּבִ ְקּדָ ית ַהּמִ ַדת ּבֵ ָהַרֲחָמן. הּוא ַיֲחִזיר ָלנּו ֲעבֹוֹ

of requests in the Shmone Esreh. How are the words of prayer connected 
to sacrifice? From the time of the Temple’s destruction, it is our prayers 
that have taken the place of the sacrifices (Midrash Bamidbar Rabbah 
18:21), as it says “so will we offer the words of our lips instead of calves.” 
(Hosea 14:3). In fact, we ask G-d to not only to accept our prayers in lieu 
of sacrifices, but in the very next words, we ask G-d restore the service of 
sacrifices now with the building of the Third Temple. The verb (in different 
forms) occurs again twice more in the paragraph (ָרצֹון  as we ask ,(ְלָרצֹון and ּבְ
G-d that “the burnt offerings of Israel and their prayers be accepted with 
love and favor, and may the sacrifice service of Your be people always be 
acceptable to You” In a similar manner, we also ask G-d in this paragraph 
at the Seder to let us perform the actual sacrifice next year. Therefore, the 
identical verb is used at the conclusion of the prayers of request in the 
Amidah, as well as at the Seder – both where sacrifices are “symbolically” 
performed.
 At the very end of the Shmone Esreh, both in private and when it 
is repeated by the Chazan, we also use this verb once again: “ִיְהיּו ְלָרצֹון ִאְמֵרי 
 May the expressions of my mouth be acceptable before You”. The word-ִפי
 be acceptable” now make sense and (almost) was “necessary” to -ְלָרצֹון ”
be used in this context.
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COuNTING OF THE OMER

Blessed are You, God our Elohim, King of 
the universe, who has sanc tified us with 
His commandments and commanded us 

regarding the Counting of the Omer.

TODAY IS ONE DAY OF THE OMER

The cutting of the Omer, Kibbutz Ramat Yochanan, 1940

In the Diaspora, there is a custom to recite the Counting of the Omer at this point in the 
Seder
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ְיָלה: ֲחִצי ַהּלַ ּוְבֵכן ַוְיִהי ּבַ
ְיָלה. ּלַ ּבַ ים ִהְפֵלאָת    ָאז רֹוב ִנּסִ
ְיָלה. ַהּלַ מֶֹרת ֶזה     רֹאׁש ַאׁשְ ּבְ

ְיָלה: ֲחִצי ַהּלַ ַלְיָלה.  ַוְיִהי ּבַ ֶנֱחַלק לֹו    ְחּתֹו ּכְ ר ֶצֶדק ִנּצַ ּגֵ

ְיָלה. ַהּלַ ֲחלֹום    ָרר ּבַ ְנּתָ ֶמֶלְך ּגְ ּדַ
ַלְיָלה. ֶאֶמׁש     י ּבְ ִהְפַחְדּתָ ֲאַרּמִ

ְיָלה: ֲחִצי ַהּלַ ַוְיִהי ּבַ ַלְיָלה.  ר ָלֵאל ַוּיּוַכל לוֹ    ָרֵאל ָיׂשַ ְוִיׂשְ

ְיָלה. ַהּלַ ֲחִצי    ְתרֹוס ָמַחְצּתָ ּבַ כֹוֵרי ּפַ ֶזַרע ּבְ

ְיָלה. ּלַ ּבַ קּוָמם     ֵחיָלם ֹלא ָמְצאּו ּבְ
ְיָלה: ֲחִצי ַהּלַ ַוְיִהי ּבַ ַלְיָלה.  כֹוְכֵבי  יָת ּבְ ת ִסּלִ ִטיַסת ְנִגיד ֲחרֹוׁשֶ

ְיָלה. ּלַ ּבַ ּתָ ְפָגָריו  ָיַעץ ְמָחֵרף ְלנֹוֵפף ִאּוּוי הֹוַבׁשְ
ַלְיָלה. ִאיׁשֹון    בֹו ּבְ ל ּוַמּצָ ַרע ּבֵ ּכָ

ְיָלה: ֲחִצי ַהּלַ ַוְיִהי ּבַ ַלְיָלה.  ְלִאיׁש ֲחמּודֹות ִנְגָלה ָרז ֲחזֹות  

ְיָלה. ּלַ ּבַ ְכֵלי קֶֹדׁש ֶנֱהַרג ּבֹו   ר ּבִ ּכֵ ּתַ ִמׁשְ
ַלְיָלה. ֲעתּוֵתי  ע ִמּבֹור ֲאָריֹות ּפֹוֵתר ּבִ נֹוׁשַ

ְיָלה:  ֲחִצי ַהּלַ ְיָלה. ַוְיִהי ּבַ ּלַ ּבַ ְנָאה ָנַטר ֲאָגִגי ְוָכַתב ְסָפִרים   ׂשִ

ַלְיָלה. ַנת   ֶנֶדד ׁשְ עֹוַרְרּתָ ִנְצֲחָך ָעָליו ּבְ
ְיָלה. ִמּלַ ְדרְֹך ְלׁשֹוֵמר ַמה     ּפּוָרה ּתִ

ְיָלה: ֲחִצי ַהּלַ ַלְיָלה.  ַוְיִהי ּבַ ח ָאָתא בֶֹקר ְוַגם   ֹוֵמר ְוׂשָ ׁשּ ָצַרח ּכַ

ַלְיָלה. ר הּוא ֹלא יֹום ְוֹלא    ָקֵרב יֹום ֲאׁשֶ
ְיָלה. ַהּלַ י ְלָך ַהּיֹום ַאף ְלָך    ָרם הֹוַדע ּכִ
ְיָלה. ַהּלַ ל ַהּיֹום ְוָכל  ׁשֹוְמִרים ַהְפֵקד ְלִעיְרָך ּכָ

ְיָלה: ֲחִצי ַהּלַ ַלְיָלה. ַוְיִהי ּבַ ת     ּכַ אֹור יֹום ֶחׁשְ ִאיר ּכְ ּתָ
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And It All Happened At Midnight

A host of miracles You performed
Beginning with our father Avraham
Captives he took in fight with monarchs four 

                  And it all happened at midnight

Dreams You sent to warn the King of Gerar
Eerie the visions that to Lavan came
Fiercely fought Ya’akov with an angel grim

                  And it all happened at midnight

Great was the slaughter of the firstborn host
Heavy the loss the Egyptians felt
Infinite the stars that fought against Sisera’s host

                  And it all happened at midnight

Just was the slaughter of the Ashurian foe
Knocked down was Bel and quite shattered
Laid bare to Daniel were the secret things

                  And it all happened at midnight

Midst drunken toasts was slain a king
No mystic sign nonplussed the pious youth
Out sent the Agagite his hateful charge

                  And it all happened at midnight

Perplexed and sleepless was his royal lord
Quickly the winepress tread, and hail the watch
Reply comes from the watchman, “See, the dawn!“ 

                  And it all happened at midnight

Soon come that day of which the prophets spoke
Thine is the day, and Yours the night, proclaim
Upon the City newly built set watch
Victoriously give light to us Your forlorn flock, 
Who seek You all the night, and wait for dawn!

                  And it all happened at midnight

at midnight
at midnight
at midnight

at midnight
at midnight
at midnight

at midnight
at midnight
at midnight

at midnight
at midnight
at midnight

at midnight
at midnight
at midnight

at midnight
at midnight
at midnight

at midnight
at midnight
at midnight
at midnight
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ַסח: ם ֶזַבח ּפֶ ּוְבֵכן ַוֲאַמְרּתֶ

ַסח. ּפֶ ּבַ בּורֹוֶתיָך ִהְפֵלאָת     אֶֹמץ ּגְ
ַסח. ּפֶ אָת   ֵ ל מֹוֲעדֹות ִנׂשּ רֹאׁש ּכָ ּבְ
ַסח. ּפֶ יָת ְלֶאְזָרִחי ֲחצֹות ֵליל     ּלִ ּגִ

ַסח: ם ֶזַבח ּפֶ             ַוֲאַמְרּתֶ

ַסח. ּפֶ ּבַ חֹם ַהּיֹום     ַפְקּתָ ּכְ ָלָתיו ּדָ ּדְ

ַסח. ּפֶ ּבַ ִהְסִעיד נֹוְצִצים ֻעּגֹות ַמּצֹות   
ַסח. ּפֶ ָקר ָרץ ֵזֶכר ְלׁשֹור ֵעֶרְך   ְוֶאל ַהּבָ

ַסח: ם ֶזַבח ּפֶ             ַוֲאַמְרּתֶ

ַסח. ּפֶ ּבַ ֵאׁש    ֹזֲֹעמּו ְסדֹוִמים ְוֹלָהטּו ּבָ
ַסח. ּפֶ ֵקץ   ץ לֹוט ֵמֶהם ּוַמּצֹות ָאָפה ּבְ ֻחּלַ

ַסח. ּפֶ ּבַ ָעְבְרָך   ִטאֵטאָת ַאְדַמת מֹוף ְונֹוף ּבְ
ַסח: ם ֶזַבח ּפֶ             ַוֲאַמְרּתֶ

ַסח. ּפֶ ּמּור   ֵליל ׁשִ ל אֹון ָמַחְצּתָ ּבְ ָיּה רֹאׁש ּכָ

ַסח. ּפֶ ַדם    ַסְחּתָ ּבְ כֹור ּפָ ן ּבְ יר ַעל ּבֵ ּבִ ּכַ
ַסח. ּפֶ ּבַ ְפָתַחי    ִחית ָלבֹא ּבִ ת ַמׁשְ י ּתֵ ְלִבְלּתִ

ַסח: ם ֶזַבח ּפֶ             ַוֲאַמְרּתֶ

ַסח: ּפֶ ִעּתֹוֵתי    ָרה ּבְ ֶרת ֻסּגָ ְמֻסּגֶ
ַסח. ּפֶ עֹוֵרי עֶֹמר   ְצִליל ׂשְ ְמָדה ִמְדָין ּבִ ִנׁשְ
ַסח. ּפֶ יַקד ְיקֹוד   י ּפּול ְולּוד ּבִ ַמּנֵ ׂשְֹרפּו ִמׁשְ

ַסח: ם ֶזַבח ּפֶ             ַוֲאַמְרּתֶ

ַסח. ּפֶ ָעה עֹוַנת  נֹוב ַלֲעמֹד ַעד ּגָ עֹוד ַהּיֹום ּבְ
ַסח. ּפֶ ּבַ ְתָבה ְלַקֲעֵקַע צּול    ס ָיד ּכָ ּפַ
ַסח. ּפֶ ּבַ ְלָחן   ֻ ִפית ֲערֹוְך ַהׁשּ ָצפֹה ַהּצָ

ַסח: ם ֶזַבח ּפֶ             ַוֲאַמְרּתֶ

ַסח. ּפֶ ּבַ ׁש   ּלֵ ה צֹום ְלׁשַ ָסה ֲהַדּסָ ּנְ ָקָהל ּכִ

ַסח. ּפֶ ּבַ ים   ִ ֵעץ ֲחִמׁשּ ע ָמַחְצּתָ ּבְ ית ָרׁשָ רֹאׁש ִמּבֵ

ַסח. ּפֶ ּבַ ִביא ְלעּוִצית    ה ֶרַגע ּתָ י ֵאּלֶ ּתֵ ׁשְ
ַסח: ּפֶ ׁש ַחג   ֵליל ִהְתַקּדֵ עֹז ָיְדָך ְוָתרּום ְיִמיֶנָך ּכְ ּתָ

ַסח: ם ֶזַבח ּפֶ             ַוֲאַמְרּתֶ
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So You May Say, “To Offer the Pesach Sacrifice.“

A mighty strength You displayed
Beyond all feasts You raised the day
Complete to Avraham the tale foretold

So you may say, ”To Offer the Pesach Sacrifice.“ 
Divine guests who came that day
Entered his tent and ate the bread
For them he slew a tender calf 

So you may say, ”To Offer the Pesach Sacrifice.“ 
Grim on Sodom He rained His fire
He saved but one who baked the cakes
Ill-fated was that Egyptian land

So you may say, ”To Offer the Pesach Sacrifice.“ 
Judgment befell each eldest son
Kindly reprieved were Yisra’el‘s sons
Left unmolested on that night

So you may say, ”To Offer the Pesach Sacrifice.“ 
Mighty Jericho was breached and won
Next Midyan charged by barley cake
Over our foes a fiery bolt

So you may say, ”To Offer the Pesach Sacrifice.“ 
Past Nov, Ashur shall not set foot 
Quick on the wall the writ of doom
Regaled with food the table spread

So you may say, ”To Offer the Pesach Sacrifice.“ 
She called a three day fast for all
Then Haman You did dispatch
Upon Edom two things shall fall
Victoriously uplift Your arm, 
to save us all, from every harm,

So you may say, ”To Offer the Pesach Sacrifice.“ 

on Pesach;
on Pesach;
on Pesach;

on Pesach;
on Pesach;
on Pesach;

on Pesach;
on Pesach;
on Pesach;

on Pesach;
on Pesach;
on Pesach;

on Pesach;
on Pesach;
on Pesach;

on Pesach;
on Pesach;
on Pesach;

on Pesach;
on Pesach;
on Pesach!

on Pesach!



הגדה של פסח��0

י לֹו ָיֶאה: י לֹו ָנֶאה.  ּכִ ּכִ
דּוָדיו יֹאְמרּו לֹו: ֲהָלָכה. ּגְ חּור ּכַ ְמלּוָכה. ּבָ יר ּבִ ַאּדִ

ְמָלָכה. י ְלָך. ְלָך ַאף ְלָך. ְלָך ְיָי ַהּמַ ְלָך ּוְלָך. ְלָך ּכִ
י לֹו ָיֶאה: י לֹו ָנֶאה. ּכִ ּכִ

ֲהָלָכה. ָוִתיָקיו יֹאְמרּו לֹו: ְמלּוָכה. ָהדּור ּכַ גּול ּבִ ּדָ
ְמָלָכה. י ְלָך. ְלָך ַאף ְלָך. ְלָך ְיָי ַהּמַ ְלָך ּוְלָך. ְלָך ּכִ

י לֹו ָיֶאה: י לֹו ָנֶאה. ּכִ ּכִ

ֲהָלָכה. ַטְפְסָריו יֹאְמרּו לֹו: ְמלּוָכה. ָחִסין ּכַ אי ּבִ ַזּכַ
ְמָלָכה. י ְלָך. ְלָך ַאף ְלָך. ְלָך ְיָי ַהּמַ ְלָך ּוְלָך. ְלָך ּכִ

י לֹו ָיֶאה: י לֹו ָנֶאה. ּכִ ּכִ

ֲהָלָכה. ִלּמּוָדיו יֹאְמרּו לֹו: יר ּכַ ּבִ ְמלּוָכה. ּכַ ָיִחיד ּבִ
ְמָלָכה. י ְלָך. ְלָך ַאף ְלָך. ְלָך ְיָי ַהּמַ ְלָך ּוְלָך. ְלָך ּכִ

י לֹו ָיֶאה: י לֹו ָנֶאה. ּכִ ּכִ

ֲהָלָכה. ְסִביָביו יֹאְמרּו לֹו: ְמלּוָכה. נֹוָרא ּכַ ֶמֶלְך ּבִ
ְמָלָכה. י ְלָך. ְלָך ַאף ְלָך. ְלָך ְיָי ַהּמַ ְלָך ּוְלָך. ְלָך ּכִ

י לֹו ָיֶאה: י לֹו ָנֶאה. ּכִ ּכִ

יָקיו יֹאְמרּו לֹו: ֲהָלָכה. ַצּדִ ְמלּוָכה. ּפֹוֶדה ּכַ ָעָנו ּבִ
ְמָלָכה. י ְלָך. ְלָך ַאף ְלָך. ְלָך ְיָי ַהּמַ ְלָך ּוְלָך. ְלָך ּכִ

י לֹו ָיֶאה: י לֹו ָנֶאה. ּכִ ּכִ

יו יֹאְמרּו לֹו: ְנַאּנָ ֲהָלָכה. ׁשִ ְמלּוָכה. ַרחּום ּכַ ָקדֹוׁש ּבִ
ְמָלָכה. י ְלָך. ְלָך ַאף ְלָך. ְלָך ְיָי ַהּמַ ְלָך ּוְלָך. ְלָך ּכִ

י לֹו ָיֶאה: י לֹו ָנֶאה. ּכִ ּכִ

ִמיָמיו יֹאְמרּו לֹו: ֲהָלָכה. ּתְ ְמלּוָכה. ּתֹוֵמְך ּכַ יף ּבִ ּקִ ּתַ
ְמָלָכה. י ְלָך. ְלָך ַאף ְלָך. ְלָך ְיָי ַהּמַ ְלָך ּוְלָך. ְלָך ּכִ

י לֹו ָיֶאה: י לֹו ָנֶאה. ּכִ ּכִ
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Mighty isovereignty, lawfully chosen, His armies say to Him,
 “To You! To You! To You because of You! 

To You and only You! To You, God, is the kingship!“ 
For Him it is pleasant; for Him it is right.

Famous in sovereignty, lawfully glorified, His veterans say to Him, 
“To You! To You! To You because of You! 

To You and only You! To You, God, is the kingship!“ 
For Him it is pleasant; for Him it is right.

Purest in sovereignty, lawfully sturdy, His servants say to Him, 
“To You! To You! To You because of You! 

To You and only You! To You, God, is the kingship!“ 
For Him it is pleasant; for Him it is right.

unified in sovereignty, lawfully strong, His wise ones say to Him,
 “To You! To You! To You because of You! 

To You and only You! To You, God, is the kingship!“ 
For Him it is pleasant; for Him it is right.

A ruler in sovereignty, lawfully awesome, His courtiers say to Him, 
“To You! To You! To You because of You! 

To You and only You! To You, God, is the kingship!“ 
For Him it is pleasant; for Him it is right.

Humble in sovereignty, lawfully a savior, His righteous ones say to Him, 
“To You! To You! To You because of You! 

To You and only You! To You, God, is the kingship!“ 
For Him it is pleasant; for Him it is right.

Holy in sovereignty, lawfully sensitive, His angels say to Him, 
“To You! To You! To You because of You! 

To You and only You! To You, God, is the kingship!“ 
For Him it is pleasant; for Him it is right.

Forceful in sovereignty, lawfully supporting, His pure ones say to Him, 
“To You! To You! To You because of You! 

To You and only You! To You, God, is the kingship!“ 
For Him it is pleasant; for Him it is right.

For Him It Is Pleasant; For Him It Is Right.
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ָקרֹוב:  יר הּוא ִיְבֶנה ֵביתֹו ּבְ ַאּדִ
ָקרֹוב. ָיֵמינּו ּבְ ְמֵהָרה ּבְ ְמֵהָרה ּבִ ּבִ

ֵנה. ֵנה ֵאל ּבְ  ֵאל ּבְ
ָקרֹוב: ֵנה ֵביְתָך ּבְ ּבְ

ָקרֹוב:  גּול הּוא. ִיְבֶנה ֵביתֹו ּבְ דֹול הּוא. ּדָ חּור הּוא. ּגָ ּבָ
ָקרֹוב. ָיֵמינּו ּבְ ְמֵהָרה ּבְ ְמֵהָרה ּבִ ּבִ

ֵנה. ֵנה ֵאל ּבְ  ֵאל ּבְ
ָקרֹוב: ֵנה ֵביְתָך ּבְ ּבְ

אי הּוא. ָחִסיד הּוא. ָהדּור הּוא. ָוִתיק הּוא. ַזּכַ
ָקרֹוב:  ִיְבֶנה ֵביתֹו ּבְ

ָקרֹוב. ָיֵמינּו ּבְ ְמֵהָרה ּבְ ְמֵהָרה ּבִ ּבִ
ֵנה. ֵנה ֵאל ּבְ  ֵאל ּבְ
ָקרֹוב: ֵנה ֵביְתָך ּבְ ּבְ

יר הּוא. ָלמּוד הּוא. ֶמֶלְך הּוא. נֹוָרא הּוא.  ּבִ ָטהֹור הּוא. ָיִחיד הּוא. ּכַ
ָקרֹוב: יק הּוא. ִיְבֶנה ֵביתֹו ּבְ יב הּוא. ִעּזּוז הּוא. ּפֹוֶדה הּוא. ַצּדִ ַסּגִ

ָקרֹוב. ָיֵמינּו ּבְ ְמֵהָרה ּבְ ְמֵהָרה ּבִ  ּבִ
ֵנה. ֵנה ֵאל ּבְ  ֵאל ּבְ
ָקרֹוב: ֵנה ֵביְתָך ּבְ ּבְ

ִקיף הּוא. י הּוא. ּתַ ּדַ ָקדֹוׁש הּוא. ַרחּום הּוא. ׁשַ
ָקרֹוב:  ִיְבֶנה ֵביתֹו ּבְ

ָקרֹוב. ָיֵמינּו ּבְ ְמֵהָרה ּבְ ְמֵהָרה ּבִ ּבִ
ֵנה. ֵנה ֵאל ּבְ  ֵאל ּבְ
ָקרֹוב: ֵנה ֵביְתָך ּבְ ּבְ
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He is mighty!
He will build His Temple soon. Speedily! Speedily! 

Soon in our days!
O God, build it! O God, build it! Build Your Temple soon!

He is chosen! He is great! He is famous!
He will build His Temple soon. Speedily! Speedily!

Soon in our days! 
O God, build it! O God, build it!  Build Your Temple soon!

He is brilliant! He is faithful! He is innocent!
 He is kind!

He will build His Temple soon. Speedily! Speedily!
Soon in our days! 

O God, build it! O God, build it! Build Your Temple soon!

He is pure! He is one! He is sturdy! He is wise! He is 
king! He is awesome! He is almighty! He is bold! He 

is the savior! He is righteous!
He will build His Temple soon. Speedily! Speedily

 Soon in our days! 
O God, build it! O God, build it! Build Your Temple soon!

He is holy! He is merciful! He is the Almighty!
 He is forceful! 

He will build His Temple soon. Speedily! Speedily!
Soon in our days! 

O God, build it! O God, build it! Build Your Temple soon!
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ֶאָחד ִמי יֹוֵדַע.
ַמִים ּוָבָאֶרץ: ָ ׁשּ ּבַ ֶאָחד ֲאִני יֹוֵדַע: ֶאָחד ֱאֹלֵהינּו ׁשֶ

ֱאֹלֵהינּו  ֶאָחד  ִרית.  ַהּבְ לּוחֹות  ֵני  ׁשְ יֹוֵדַע:  ֲאִני  ַנִים  ׁשְ יֹוֵדַע.  ִמי  ַנִים  ׁשְ
ַמִים ּוָבָאֶרץ: ָ ׁשּ ּבַ ׁשֶ

ֶאָחד ִמי יֹוֵדַע
ECHAD MI YODEA

 This penultimate paragraph of the Haggadah is derived from a 
German folksong and has incorporated into the Haggadah around the 15th-
16th centuries. But what is this paragraph doing in the Haggadah at all? 
Although it seems like "fun" with its rhythms and repetitions, why was it 
put in to begin with? The themes seem very general and not at all related to 
Pesach. Why is this passage found in the Haggadah and how does it relate 
to Pesach?
 The simple and often-used explanation relates to our first principle, 
established in the introduction to this Haggadah: we want to keep the 
children interested, even until the very end. Thus, the Rabbis placed a song 
at the Haggadah’s conclusion that, indeed, has no direct connection to the 
Pesach story itself. But if the children can be kept involved in the Seder 
until the last stage of the Seder (looking foreword to this song), then that is 
reason enough to place it in the Haggadah, and is no different from putting 
a green vegetable into the proceedings, just so the children should ask. But 
others give a deeper explanation for this "song" and find that connection 
to Pesach.
 Rabbi Tevele Bondi (who lived in the 19th century in Mainz and 
Frankfurt) explains that the Jewish items numbered one to thirteen in אחד מי 
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 .are not simply "random" ideas and ways of filling up the song’s numbers יודע
Rather, they all relate to the redemption in general and specifically to the 
idea in the Midrash (Yalkut Shimoni, Bamidbar 694) where the non-Jewish 
nations in the world questioned why it is that G-d chose the Jewish people 
from all other nations, to become His people. after all, the Jews in Egypt 
also were idol worshippers (see Midrash and Rashi on Exodus 12:21), and, 
at that point, the Jews had no Mitzvot-commandments to observe. What, 
then, indeed, made them so special to be chosen? While the Midrash gives 
other answers, Rabbi Bondi explains that the Jews at that time in Egypt 
already had internalized the Jewish values that are represented by these 13 
numbers. While many of these values only manifested themselves later in 
Jewish history, they were already present in the hearts of the Jewish people 
in Egypt. What were these 13 values that merited their chosenness by G-d 
and how do these relate to the redemption from Egypt? 
 One -- G-d is our G-d in the Heavens and the Earth.  We already 
have explained (in answering why the Hallel is split in the Haggadah) the 
great philosophical debate about the nature of G-d between the Jews and 
the Egyptians. While many Egyptians did believe in a G-d that created the 
world, they also believed that this G-d "went to sleep" and was no longer 
active in the word or in the affairs of man subsequent to Creation. The Jews, 
however, believe in a personal G-d, Divine Providence, and a G-d that is 
active in history. This was demonstrated profoundly and conclusively by 

WHO KNOWS ONE?
I KNOW ONE .Our God is One in heaven and earth.

WHO KNOWS TWO? I know two. The Tablets of the covenant are two. Our 
God is One in heaven and earth.
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ִרית.  ֵני לּוחֹות ַהּבְ ה ָאבֹות. ׁשְ ֹלׁשָ ה ֲאִני יֹוֵדַע: ׁשְ ֹלׁשָ ה ִמי יֹוֵדַע. ׁשְ לׁשָ ׁשְ
ַמִים ּוָבָאֶרץ: ָ ׁשּ ּבַ ֶאָחד ֱאֹלֵהינּו ׁשֶ

ֵני  ׁשְ ָאבֹות.  ה  ֹלׁשָ ׁשְ הֹות.  ִאּמָ ע  ַאְרּבַ יֹוֵדַע:  ֲאִני  ע  ַאְרּבַ יֹוֵדַע.  ִמי  ע  ַאְרּבַ
ַמִים ּוָבָאֶרץ: ָ ׁשּ ּבַ ִרית. ֶאָחד ֱאֹלֵהינּו ׁשֶ לּוחֹות ַהּבְ

the events of the Exodus from Egypt. Thus, while the Egyptians might 
believe in a G-d that is in the Heavens, the Jews believe in a G-d that is in 
the Heaves and the Earth. 
 Two – These are the Tablets that Moshe brought. Most people 
understand this number of two as representing the two sections or sides 
of the Tablets containing the Ten Commandments (Man to G-d and Man 
to Man). Rabbi Bondi explains that the Two Tablets referenced here are 
the two different sets of physical Tablets that Moshe brought to the Jewish 
people. One set was brought down from Mount Sinai on the 17th of Tammuz 
that Moshe shattered when he saw the Golden Calf, and the second set was 
brought down from Mount Sinai by Moshe on Yom Kippur, nearly three 
months later. Thus, these Two Tablets represent the concept of sin followed 
by Teshuva-Repentance. This uniquely Jewish value of repenting to G-d 
was already present within the Jewish people in Egypt.
  Three – The Three Patriarchs. What are the values represented by 
Abraham, Isaac and Jacob? We know (see Sefer Hafla-ah on Ketuvot 72a) 
that Abraham represents Chesed-Kindness (based on his actions especially 
with the three guests and his pleas for the city of Sodom in Genesis 18). 
Isaac, the human being almost sacrificed to G-d, represents Avodah-
Service to G-d. Jacob who learned in the tents [of Torah] (Genesis 25:27 
and Rambam, Hilchot Talmud Torah 3:13), represents Torah. Abraham 
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similarly represents the Man to Man aspects of life. Isaac represents the 
Man to G-d aspects and Jacob the Man to Self aspects. The three forefathers, 
taken together, signify that all three facets are an integral part of Judaism. 
Other religions stress one or two components (Christianity's Golden Rule 
emphasizes Man to Man, Islam, with prayer five times a day, emphasizes 
Man to G-d, and Eastern religions stress the Man to Self aspect of life). 
Only Judaism stresses that all three are necessary pillars of life. This theme 
is in the Mishna (Avot 1:2) and we also utter this idea on the High Holy 
days, when the connecting "Vav" (and) emphasizes that we need Teshuva-
Repentance (Man to Self) and Tefillah (Man to G-d) and Tzedaka (Man to 
Man) to defeat any possible evil decree against us. This value is represented 
by our Three Forefathers.
 Four – The Four Matriarchs. As explained earlier in this Haggadah 
(explaining the repeated use of the number of 4 on Seder night), these four 
women represent the transmission of Jewish values and culture through the 
Jewish home. Formal text learning (the Torah of the Patriarchs) is important, 
but not enough to live a full Jewish life. It is the informal learning of Judaism 
taught by parent to child by daily living (see the Shema, Deuteronomy 6:7) 
that is the crucial aspect of transmitting Judaism from parent to child. This 
is what took place in Egypt, most notably demonstrated by Yocheved and 
Moshe. Yocheved, Moshe’s nursemaid, (Exodus 2:7) was somehow able 

WHO KNOWS THREE? I know three. The Patriarchs, Avraham, Yitzhak, 
and Ya’akov are three. The Tablets of the covenant are two. Our God is 

One in heaven and earth.

WHO KNOWS FOuR? I know four. The Matriarchs, Sara, Rivka, Rachel, 
and Leah are four. The Patriarchs are three. The Tablets of the covenant 

are two. Our God is One in heaven and earth.
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הֹות.  ע ִאּמָ י ּתֹוָרה. ַאְרּבַ ה ֻחְמׁשֵ ָ ה ֲאִני יֹוֵדַע: ֲחִמׁשּ ָ ה ִמי יֹוֵדַע. ֲחִמׁשּ ֲחִמּשָ
ַמִים ּוָבָאֶרץ: ָ ׁשּ ּבַ ִרית. ֶאָחד ֱאֹלֵהינּו ׁשֶ ֵני לּוחֹות ַהּבְ ה ָאבֹות. ׁשְ ֹלׁשָ ׁשְ

י  ֻחְמׁשֵ ה  ֲחִמּשָ ָנה.  ִמׁשְ ִסְדֵרי  ה  ָ ׁשּ ׁשִ יֹוֵדַע:  ֲאִני  ה  ָ ׁשּ ׁשִ יֹוֵדַע.  ִמי  ה  ָ ׁשּ ׁשִ
ִרית. ֶאָחד ֱאֹלֵהינּו  ַהּבְ ֵני לּוחֹות  ׁשְ ה ָאבֹות.  ֹלׁשָ ׁשְ הֹות.  ִאּמָ ע  ַאְרּבַ תֹוָרה. 

ַמִים ּוָבָאֶרץ: ָ ׁשּ ּבַ ׁשֶ

ִסְדֵרי  ה  ּשָ ׁשִ א.  ּתָ ּבַ ׁשַ ְיֵמי  ְבָעה  ׁשִ יֹוֵדַע:  ֲאִני  ְבָעה  ׁשִ יֹוֵדַע.  ִמי  ְבָעה  ׁשִ
ֵני לּוחֹות  ה ָאבֹות. ׁשְ ֹלׁשָ הֹות. ׁשְ ע ִאּמָ י ּתֹוָרה. ַאְרּבַ ה ֻחְמׁשֵ ָ ָנה. ֲחִמׁשּ ִמׁשְ

ַמִים ּוָבָאֶרץ: ָ ׁשּ ּבַ ִרית. ֶאָחד ֱאֹלֵהינּו ׁשֶ ַהּבְ

to transmit and teach her son Moshe Jewish values, even though he grew 
up in a totally non-Jewish environment in Pharaoh’s palace. In addition, 
ironically, all four of these Matriarchs, Sara, Rebecca, Leah and Rachel, 
grew up in non-observant homes, in a totally non-Jewish environment, 
and received nothing Jewish from their parents. Yet, they all understood 
intuitively the importance of transmitting Jewish values to their children 
and did so. Thus began the chain of Jewish living and Jewish values that 
has been passed on until today.
 Five – The Books of the Torah.  This number encompasses not only 
the notion that G-d gave the Torah to the Jewish people at Mount Sinai, 
but that these Five Books are intimately connected to Pesach. G-d had 
told Moshe at the beginning of his journey as leader (Exodus 3:8) that the 
ultimate purpose of the Exodus was not physical freedom or nationhood, but 
service to G-d symbolized by the Torah and its Mitzvot-commandments.
 Six – The Books of the Mishna – The Mishna, the Oral Torah that was 
passed down from generation to generation, was only written down much 
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later. This number symbolizes the belief that these laws that accompanied 
the Written Torah were also G-d given.
 Seven –The Days of the Week – The belief that a week consists of 
seven days is not a trivial concept. As explained by Rabbi Yehudah Halevi 
in his Kuzari, every other large measure of time corresponds to a specific 
movement in the physical universe that can be measured astronomically 
. Thus, a day is the time it takes for the earth to rotate on its axis vis a vis 
the sun; a month is the time it takes for the moon to revolve around the 
earth, and a year is the time it takes for the earth to revolve around the 
sun. Thus, these time periods are all logical. But a seven day week has 
no intrinsic logic at all. The 29 or 30 day month could have been divided 
into 2 fourteen or fifteen day periods, 3 ten day periods, etc. Why does the 
month contain 4 seven day periods, each of which we call a week, and that 
every society uses to measure time? The Kuzari says that this period of 
time implies a basic acceptance of Creation by G-d. Since the seven day 
week, culminating in Shabbat, is first referenced in the Torah as the period 

WHO KNOWS FIvE? I know five. The books of the Torah are five. The 
Matriarchs are four. The Patriarchs are three. The Tablets of the covenant 

are two. Our God is One in heaven and earth.

WHO KNOWS SIx? I know six. The orders of the Mishnah are six. The 
books of the Torah are five. The Matriarchs are four. The Patriarchs are three. 
The Tablets of the covenant are two. Our God is One in heaven and earth.

WHO KNOWS SEvEN? I know seven. The days of the week are seven. 
The orders of the Mishnah are six. The books of the Torah are five. The 
Matriarchs are four. The Patriarchs are three. The Tablets of the covenant 

are two. Our God is One in heaven and earth.



הגדה של פסח��0

in which G-d created the world, using seven days to measure time implies 
a recognition that it was G-d who created the world in seven days. 
 Eight -- The days before a baby’s Brit Milah.  This is the symbol, 
according to Rabbi Isaac Arama (commentary to Genesis 17), of the 
understanding by Jews that they are and must be different from non-Jews 
(Leviticus 18:3), demonstrated by a permanent display on one’s body making 
them different from other people. At the same time, this physical demarcation 
also binds all Jews together. This Mitzvah, performed on the male organ of 
procreation, attests to the everlasting bond between G-d and the Jewish people 
and His promise that the Jewish people will never be destroyed (Genesis 
17:7). The specific connection to Pesach is that Jewish males in Egypt had 
to circumcise themselves (Exodus 12:48) prior to eating the Paschal sacrifice 
(at great risk) and the Midrash (Pirke DeRabbi Eliezer) states that it was for 
this act that the Jewish people merited redemption by G-d. 

א.  ּתָ ּבַ ְבָעה ְיֵמי ׁשַ מֹוָנה ְיֵמי ִמיָלה. ׁשִ מֹוָנה ֲאִני יֹוֵדַע: ׁשְ מֹוָנה ִמי יֹוֵדַע. ׁשְ ׁשְ
ה ָאבֹות.  ֹלׁשָ הֹות. ׁשְ ע ִאּמָ י ּתֹוָרה. ַאְרּבַ ה ֻחְמׁשֵ ָ ָנה. ֲחִמׁשּ ה ִסְדֵרי ִמׁשְ ָ ׁשּ ׁשִ

ַמִים ּוָבָאֶרץ: ָ ׁשּ ּבַ ִרית. ֶאָחד ֱאֹלֵהינּו ׁשֶ ֵני לּוחֹות ַהּבְ ׁשְ
מֹוָנה ְיֵמי ִמיָלה.  ָעה ַיְרֵחי ֵלָדה. ׁשְ ׁשְ ָעה ֲאִני יֹוֵדַע: ּתִ ׁשְ ָעה ִמי יֹוֵדַע. ּתִ ׁשְ ּתִ
ע  ַאְרּבַ ּתֹוָרה.  י  ֻחְמׁשֵ ה  ָ ֲחִמׁשּ ָנה.  ִמׁשְ ִסְדֵרי  ה  ָ ׁשּ ׁשִ א.  ּתָ ּבַ ׁשַ ְיֵמי  ְבָעה  ׁשִ
ַמִים  ָ ׁשּ ּבַ ׁשֶ ֱאֹלֵהינּו  ֶאָחד  ִרית.   ַהּבְ לּוחֹות  ֵני  ׁשְ ָאבֹות.  ה  ֹלׁשָ ׁשְ הֹות.  ִאּמָ

ּוָבָאֶרץ:
ֵלָדה.  ַיְרֵחי  ָעה  ׁשְ ּתִ ַרָיא.  ּבְ ּדִ ָרה  ֲעׂשָ יֹוֵדַע:  ֲאִני  ָרה  ֲעׂשָ יֹוֵדַע.  ִמי  ָרה  ֲעׂשָ
י  ה ֻחְמׁשֵ ָ ָנה. ֲחִמׁשּ ה ִסְדֵרי ִמׁשְ ָ ׁשּ א. ׁשִ ּתָ ּבַ ְבָעה ְיֵמי ׁשַ מֹוָנה ְיֵמי ִמיָלה. ׁשִ ׁשְ
ֱאֹלֵהינּו  ֶאָחד  ִרית.  ַהּבְ לּוחֹות  ֵני  ׁשְ ָאבֹות.  ה  ֹלׁשָ ׁשְ הֹות  ִאּמָ ע  ַאְרּבַ ּתֹוָרה. 

ַמִים ּוָבָאֶרץ: ָ ׁשּ ּבַ ׁשֶ
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 Nine – The months before a baby is born. At the height (or depths) 
of Egyptian slavery, it was the Jewish women who demonstrated their 
belief in the future of the Jewish people. Their husbands came home each 
evening exhausted, too tired to engage in intimate relations with their wives. 
These women seduced their husbands in order to become pregnant and 
have children (using copper mirrors, see Rashi on Exodus 38:8), despite the 
enormous risk to the lives of these children. This act demonstrated a belief 
that the redemption would indeed come and that there would be a  Jewish 
future. In fact, Rebbi’s opinion (Mechilta Bo 16) is that it was because of 
this specific act that the Jewish people were redeemed. 
 Ten – The Ten Words/Commandments. Most people understand 
the Hebrew term “עשרה דבריא” as referring to the Ten Commandments. 

WHO KNOWS EIGHT? I know eight. The days for circumcision are eight. The 
days of the week are seven. The orders of the Mishnah are six. The books of the 
Torah are five. The Matriarchs are four. The Patriarchs are three. The Tablets 

of the covenant are two. Our God is One in heaven and earth.

WHO KNOWS NINE? I know nine. The months for childbirth are nine. The 
days for circumcision are eight. The days of the week are seven. The orders of 
the Mishnah are six. The books of the Torah are five. The Matriarchs are four. 
The Patriarchs are three. The Tablets of the covenant are two. Our God is One 

in heaven and earth.

WHO KNOWS TEN? I know ten. The commandments from Sinai are ten. The 
months for childbirth are nine. The days for circumcision are eight. The days of 
the week are seven. The orders of the Mishnah are six. The books of the Torah 
are five. The Matriarchs are four. The Patriarchs are three. The Tablets of the 

covenant are two. Our God is One in heaven and earth.
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But Rabbi Bondi says that this refers to the Ten Words (pronouncements) 
in which G-d created the world (Avot 5:1). Thus, the number ten attests to 
the belief that G-d created the world from nothingness, as opposed to the 
prevalent belief at that time that the world was eternal. Other opinions say 
that the “ten” does refer to the Ten Commandments, which include both 
Man to G-d and Man to man principles and laws. Thus, the number ten 
refers to belief in a Judaism that stresses both the Man to G-d and Man to 
Man aspects of living a Jewish life. 
 Eleven – The stars in Joseph’s dream. It was this dream, in part, that 
led the brothers to hate Joseph and eventually sell him as a slave. They hated 
the dream because it symbolized the idea that their brother Joseph would 
be king over them (and they would bow down to him), which they knew 

ָרה  ֲעׂשָ א.  ּכֹוְכַבּיָ ר  ָעׂשָ ַאַחד  יֹוֵדַע:  ֲאִני  ר  ָעׂשָ ַאַחד  יֹוֵדַע.  ִמי  ר  ַאַחד־ָעׂשָ
ה  ָ ׁשּ א. ׁשִ ּתָ ּבַ ְבָעה  ְיֵמי ׁשַ מֹוָנה ְיֵמי ִמיָלה. ׁשִ ָעה ַיְרֵחי ֵלָדה. ׁשְ ׁשְ ַרָיא. ּתִ ּבְ ּדִ
ֵני  ה ָאבֹות. ׁשְ ֹלׁשָ הֹות. ׁשְ ע ִאּמָ י ּתֹוָרה. ַאְרּבַ ה ֻחְמׁשֵ ָ ָנה. ֲחִמׁשּ ִסְדֵרי ִמׁשְ

ַמִים ּוָבָאֶרץ: ָ ׁשּ ּבַ ִרית. ֶאָחד ֱאֹלֵהינּו ׁשֶ לּוחֹות ַהּבְ
א. ַאַחד  ְבַטּיָ ר ׁשִ ֵנים ָעׂשָ ר ֲאִני יֹוֵדַע: ׁשְ ֵנים ָעׂשָ ר ִמי יֹוֵדַע. ׁשְ ֵנים־ָעׂשָ ׁשְ
ְבָעה  מֹוָנה ְיֵמי ִמיָלה. ׁשִ ָעה ַיְרֵחי ֵלָדה. ׁשְ ׁשְ ַרָיא. ּתִ ּבְ ָרה ּדִ א. ֲעׂשָ ר ּכֹוְכַבּיָ ָעׂשָ
הֹות.  ִאּמָ ע  ַאְרּבַ ּתֹוָרה.  י  ֻחְמׁשֵ ה  ָ ֲחִמׁשּ ָנה.  ִמׁשְ ִסְדֵרי  ה  ָ ׁשּ ׁשִ א.  ּתָ ּבַ ׁשַ ְיֵמי 

ַמִים ּוָבָאֶרץ: ָ ׁשּ ּבַ ִרית. ֶאָחד ֱאֹלֵהינּו ׁשֶ ֵני לּוחֹות ַהּבְ ה ָאבֹות. ׁשְ ֹלׁשָ ׁשְ
א.  ּיָ ִמּדַ ר  ָעׂשָ ה  ֹלׁשָ ׁשְ יֹוֵדַע:  ֲאִני  ר  ָעׂשָ ה  ֹלׁשָ ׁשְ יֹוֵדַע.  ִמי  ר  ה־ָעׂשָ לֹׁשָ ׁשְ
ַיְרֵחי  ָעה  ׁשְ ּתִ ַרָיא.  ּבְ ּדִ ָרה  ֲעׂשָ א.  ּכֹוְכַבּיָ ר  ָעׂשָ ַאַחד  א.  ְבַטּיָ ׁשִ ר  ָעׂשָ ֵנים  ׁשְ
ה  ָ ָנה. ֲחִמׁשּ ה ִסְדֵרי ִמׁשְ ָ ׁשּ א. ׁשִ ּתָ ּבַ ְבָעה ְיֵמי ׁשַ מֹוָנה ְיֵמי ִמיָלה. ׁשִ ֵלָדה. ׁשְ
ֶאָחד  ִרית.  ַהּבְ לּוחֹות  ֵני  ׁשְ ָאבֹות.  ה  ֹלׁשָ ׁשְ הֹות.  ִאּמָ ע  ַאְרּבַ ּתֹוָרה.  י  ֻחְמׁשֵ

ַמִים ּוָבָאֶרץ: ָ ׁשּ ּבַ ֱאֹלֵהינּו ׁשֶ
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could not be true (even though later it did happen in Egypt). Joseph knew 
that his telling over the dream would engender the enmity of his brothers, 
but, nevertheless, his did publicize his dream since he knew it to be true 
and a message from G-d. Thus, the eleven stars represent dreams that are 
not logical and are counterintuitive, but, nevertheless, are true. Jews have 
always had dreams and have held beliefs that were unpopular and even 
unrealistic. Yet, a steadfast belief in these dreams helped them to become 
a reality.  Moshe’s belief and declaration that he and the Jews (with G-d’s 
help) would defeat the overpowering strength of Egypt was no less illogical 
that Joseph’s dream, and, yet, this “dream” also became a reality.
 Twelve – The Tribes of Bnai Yisrael.   The name of the Jewish 
people (as noted above) is “בני ישראל-The Children of Israel.” We are the 

WHO KNOWS ElEvEN? I know eleven. The stars of Yosef’s dream are eleven. 
The commandments from Sinai are ten. The months for childbirth are nine. The 
days for circumcision are eight. The days of the week are seven. The orders of 
the Mishnah are six. The books of the Torah are five. The Matriarchs are four. 
The Patriarchs are three. The Tablets of the covenant are two. Our God is One 

in heaven and earth.
WHO KNOWS TWElvE? I know twelve. The  tribes of Yisra’el are twelve. 
The stars are eleven. The commandments from Sinai are ten. The months for 
childbirth are nine. The days for circumcision are eight. The days of the week 
are seven. The orders of the Mishnah are six. The books of the Torah are five. 
The Matriarchs are four. The Patriarchs are three. The Tablets of the covenant 

are two. Our God is One in heaven and earth.
WHO KNOWS THIRTEEN? I know thirteen. Thirteen are the attributes of God. 
The tribes are twelve. The stars are eleven. The commandments from Sinai are 
ten. The months for childbirth are nine. The days for circumcision are eight. 
The days of the week are seven. The orders of the Mishnah are six. The books 
of the Torah are five. The Matriarchs are four. The Patriarchs are three. The 

Tablets of the covenant are two. Our God is One in heaven and earth.
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only nation whose name is the name of a family. Why is this nation called 
by this name? Unlike the previous generations of Jews (Abraham, Isaac 
and Jacob) where the tensions and split in the families remained, the sons 
of Jacob achieved something new (at the end, after reuniting with Joseph) 
– Jewish unity. The first time that this term is used in the Torah (except for 
a technical reference to not eating the גיד הנשה-sinew of the animal) is when 
the ten brothers remembered Joseph as a brother, calling him their brother 
for the first time in the Torah (Genesis 42:3-5, see Rashi commentary there). 
Only when the brothers united as brothers could they be called by the name 
of the Jewish nation, בני ישראל-The Children of Israel. That is the symbol of the 
number twelve. It is interesting that there were actually 13 tribes (Joseph’s 
tribe was split into Menashe and Ephraim), and, yet, the number is always 
referred to as 12. Only twelve tribes received land in the Land of Israel (Levi 
was excluded because it had a special task of service to G-d) and Menashe 
and Ephraim were recognized as full tribes even though every other son 
of Jacob received only one tribe. Despite these circumstances which might 
cause hatred between the tribes, Jewish unity was maintained. Thus, the 
number of 12 tribes symbolizes unity (and not 13).
 Thirteen – The Ways of G-d. This refers to the 13 qualities of G-d 

ְדָיא ְדָיא. ַחד ּגַ ַחד ּגַ
ְדָיא: ְדָיא. ַחד ּגַ ְתֵרי זּוֵזי. ַחד ּגַ א ּבִ ין ַאּבָ ְדַזּבִ

ְדָיא: ְדָיא. ַחד ּגַ ְתֵרי זּוֵזי. ַחד ּגַ א ּבִ ין ַאּבָ ַזּבִ ְוָאָתא ׁשּוְנָרא. ְוָאְכָלה ְלַגְדָיא. ּדְ

ְדָיא.  ְתֵרי זּוֵזי. ַחד ּגַ א ּבִ ין ַאּבָ ַזּבִ ָאְכָלה ְלַגְדָיא. ּדְ ְך ְלׁשּוְנָרא. ּדְ א. ְוָנׁשַ ְלּבָ ְוָאָתא ּכַ
ְדָיא: ַחד ּגַ

א  ַאּבָ ין  ַזּבִ ּדְ ְלַגְדָיא.  ָאְכָלה  ּדְ ְלׁשּוְנָרא.  ְך  ָנׁשַ ּדְ א.  ְלַכְלּבָ ה  ְוִהּכָ חּוְטָרא.  ְוָאָתא 
ְדָיא: ְדָיא. ַחד ּגַ ְתֵרי זּוֵזי. ַחד ּגַ ּבִ
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described in the Torah (Exodus 34:6-7). What is the meaning of this number 
and its significance for the Jewish people? G-d tells Moshe (Rosh Hashana 
17b) “להם מוחל  ואני  הזה,  כסדר  לפני   They (the Jewish) people should do-יעשו 
according to this order and I (G-d) will forgive them (their sins).” Why does 
it say “do” and not “utter these words”? This shows us that it is not sufficient 
in Judaism to mouth platitudes and espouse values to be lauded. Only by 
imitating G-d and His values through actions can we achieve atonement. 
It is a Torah commandment to “walk in His ways” (Deuteronomy 28:9) 
which the Talmud (Sotah 14a) explains that we fulfill only by imitating 
G-d’s mercy and kindness through everyday actions. We must clothe the 
needy, visit the sick, bury the dead, comfort the mourning, etc. Therefore, 
the number 13 symbolizes living a life of deeds, imitating G-d by actions 
which show that His values are our values. 

ְדָיא ַחד ּגַ
CHAD GADYA

 Like the previous passage, Echad Mi Yodea, the Chad Gadya was 
probably added to the Haggadah in the 15th or 16th centuries, in Germany. 
And like Echad Mi Yodea, the Chad Gadya seems to have no logical place 
in the Haggadah, as it does not seem to be connected to the Exodus from 

One goat. One goat, which father bought for two Zuzim.
One goat. One goat.

THE CAT came and ate the goat, which father bought for two Zuzim.
One goat. One goat.

THE DOG came and bit the cat, which ate the goat, which father bought 
for two Zuzim.

One goat. One goat.

ONE GOAT
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Egypt in any way. Why, then, was it inserted into the Haggadah? One could 
certainly explain simplistically that, like Echad Mi Yodea, it was put in 
only merely to keep the children awake until the very end (Principal #1), 
as its repetitious cadence and build up in each paragraph makes it every 
child’s (and adult’s) favorite Haggadah song. But there must be more to 
Chad Gadya than a simple song to merit its inclusion in the Haggadah as 
the final paragraph of the evening, especially after learning that we are 
supposed to delve deeply into discovering the profound insights into each 
passage in the Haggadah (Principal 3). What, then, is so special about this 
story of the little goat/lamb and what happens to it and everything that 
attacks the goat, as well as the attacker of the attacker, etc.?
 We will offer four different explanations tying this “folksong” to 
the events of Pesach, the Exodus from Egypt, and the ideas of redemption, 

ָאְכָלה ְלַגְדָיא.  ְך ְלׁשּוְנָרא. ּדְ ָנׁשַ א. ּדְ ה ְלַכְלּבָ ִהּכָ ַרף ְלחּוְטָרא. ּדְ ְוָאָתא נּוָרא. ְוׂשָ
ְדָיא: ְדָיא. ַחד ּגַ ְתֵרי זּוֵזי. ַחד ּגַ א ּבִ יןַאּבָ ַזּבִ ּדְ

ְלׁשּוְנָרא.  ְך  ָנׁשַ ּדְ א.  ְלַכְלּבָ ה  ִהּכָ ּדְ ְלחּוְטָרא.  ַרף  ׂשָ ּדְ ְלנּוָרא.  ְוָכָבא  א.  ַמּיָ ְוָאָתא 
ְדָיא: ְדָיא. ַחד ּגַ ְתֵרי זּוֵזי. ַחד ּגַ א ּבִ ין ַאּבָ ַזּבִ ָאְכָלה ְלַגְדָיא. ּדְ ּדְ

א.  ְלַכְלּבָ ה  ִהּכָ ּדְ ְלחּוְטָרא.  ַרף  ׂשָ ּדְ ְלנּוָרא.  ָכָבא  ּדְ א.  ְלַמּיָ ָתה  ְוׁשָ ּתֹוָרא.  ְוָאָתא 
ְדָיא: ְדָיא. ַחד ּגַ ְתֵרי זּוֵזי. ַחד ּגַ א ּבִ ין ַאּבָ ַזּבִ ָאְכָלה ְלַגְדָיא. ּדְ ְך ְלׁשּוְנָרא. ּדְ ָנׁשַ ּדְ

ַרף ְלחּוְטָרא.  ׂשָ ָכָבא ְלנּוָרא. ּדְ א. ּדְ ָתה ְלַמּיָ ׁשָ ַחט ְלתֹוָרא. ּדְ ֹוֵחט. ְוׁשָ ְוָאָתא ַהׁשּ
ַחד  זּוֵזי.  ְתֵרי  ּבִ א  ַאּבָ ין  ַזּבִ ּדְ ְלַגְדָיא.  ָאְכָלה  ּדְ ְלׁשּוְנָרא.  ְך  ָנׁשַ ּדְ א.  ְלַכְלּבָ ה  ִהּכָ ּדְ

ְדָיא: ְדָיא. ַחד ּגַ ּגַ
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and along the way, discover how these paragraphs are more than a simple 
song.
EXPLANATION 1 – RABBI TEVELE BONDI (19th century Germany) 
 Many people are familiar with the Midrash (Beraishit Rabbah 38:13) 
of when Abraham stood before King Nimrod and countered every attempt 
of Nimrod to worship different parts of nature as G-d. Nimrod first claimed 
that G-d was fire. The Fire cannot be G-d, claimed Abraham, because water 
can douse the fire. When Nimrod wanted to worship the clouds that contain 
the water, Abraham countered that winds can blow away the clouds. This 
debate continued until its logical absurd conclusion where Nimrod was 
defeated by Abraham’s reasoning (and then Nimrod tried to kill Abraham in 
the fire, but Abraham was saved miraculously). Something similar occurred 

THE STICK came and beat the dog, which bit the cat, which ate the goat, 
which father bought for two Zuzim.

One goat. One goat.
THE FIRE came and burned the stick, which beat the dog, which bit the cat, which 

ate the goat, which father bought for two Zuzim.
One goat. One goat.

THE WATER came and put out the fire, which burned the stick, which 
beat the dog, which bit the cat, which ate the goat, which father bought 

for two Zuzim.
One goat. One goat.
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when the Jewish people were asked to sacrifice the lamb, which was a G-d 
of Egypt (Exodus 12:21). According to Rabbi Bondi, when the Egyptians 
tried to question the Jews and object to sacrificing their “G-d”, the Jews 
responded, like Abraham, by showing the absurd logic in worshipping a 
lamb. This, then, is the deeper meaning of the Chad Gadya passage. The cat 
can eat lamb, and, therefore, it cannot be a G-d. Then let’s worship the cat, 
said the Egyptians. But the cat is bitten by the dog, retorted the Jews. Then 
let’s worship the dog, etc. Thus, this song is actually a philosophic dialogue, 
proving, at the end, that only G-d, King of the Universe, is mightier than 
all forces contained in it, including the Angel of Death. This philosophic 
idea is precisely what the Exodus and Pesach is all about, as demonstrated 
by the Plagues and the Splitting of the Sea.
EXPLANATION 2 – THIS IS THE STORY OF JEWISH HISTORY 
 Just as the Jewish people took the lamb as their sacrifice to G-d, 
one Midrash says that in the words “ולקחתי אתכם-I (G-d) will take you (the 
Jewish people)” (Exodus 6:7), G-d symbolically took the Jewish people 
as His sacrifice. Thus, it is the Jewish people who are compared to G-d’s 
lamb. Furthermore, in the Midrash (Esther Rabbah 10:11), Rabbi Yehoshua 

ָכָבא  ּדְ א.  ְלַמּיָ ָתה  ׁשָ ּדְ ְלתֹוָרא.  ַחט  ׁשָ ּדְ ְלׁשֹוֵחט.  ַחט  ְוׁשָ ֶות.  ַהּמָ ַמְלַאְך  ְוָאָתא 
ין  ַזּבִ ָאְכָלה ְלַגְדָיא. ּדְ ְך ְלׁשּוְנָרא. ּדְ ָנׁשַ א. ּדְ ה ְלַכְלּבָ ִהּכָ ַרף ְלחּוְטָרא. ּדְ ׂשָ ְלנּוָרא. ּדְ

ְדָיא: ְדָיא. ַחד ּגַ ְתֵרי זּוֵזי. ַחד ּגַ א ּבִ ַאּבָ

ַחט  ׁשָ ּדְ ְלׁשֹוֵחט.  ַחט  ׁשָ ּדְ ֶות.  ַהּמָ ְלַמְלַאְך  ַחט  ְוׁשָ הּוא.  רּוְך  ּבָ דֹוׁש  ַהּקָ ְוָאָתא 
ְך  ָנׁשַ ּדְ א.  ה ְלַכְלּבָ ִהּכָ ּדְ ַרף ְלחּוְטָרא.  ׂשָ ּדְ ָכָבא ְלנּוָרא.  ּדְ א.  ָתה ְלַמּיָ ׁשָ ּדְ ְלתֹוָרא. 

ְדָיא: ְדָיא. ַחד ּגַ ְתֵרי זּוֵזי. ַחד ּגַ א ּבִ ין ַאּבָ ַזּבִ ָאְכָלה ְלַגְדָיא. ּדְ ְלׁשּוְנָרא. ּדְ
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specifically says that the Jewish people are compared to a lamb that stands 
among the 70 wolves, the nations of the world. Therefore, in the rest of the 
Chad Gadya passage, we see how the Jewish people have suffered because 
they were chosen by G-d and they chose to cling to G-d and follow his 
commandments. In the end, the Midrash says, the Shepherd, G-d Himself, 
will save His flock, the lamb. Similarly, despite all the pain and suffering of 
Jewish history, in the end, every nation that hurt the Jews will be destroyed, 
and G-d Himself will ultimately save the Jewish people. But what do each 
of the symbols of the Chad Gadya represent?
 The cat, full of cunning, is the symbol of the Egyptians, who enslaved 
the Jewish people through cunning (Exodus 1:10) and sweet talking the 
Jews (Midrash Shemot Rabbah 1:11, where “פרך-backbreaking work” 
[Exodus 1:13] can actually signify “פה רך-soft speech”). The dog is the 
symbol of the animal who will attack and bite passerby for no apparent 
reason at all. This is Amalek who did this to the Jewish people. Thus, the 
Midrash (Tanchuma Yitro 3) states that Amalek is compared to a dog.
 The stick symbolizes, along with bread, the potential of these to 
either sustain the Jewish people or hurt them. The Midrash (Vayikra Rabbah 
35:6) states: “Rabbi Shimon bar Yochai said: The loaf and the rod were 

THE Ox came and drank the water, which put out the fire, which burned the stick, 
which beat the dog, which bit the cat, which ate the goat, which father bought for 

two Zuzim.
One goat. One goat.

THE SHOCHET came and slaughtered the ox, which drank the water, which put out 
the fire, which burned the stick, which beat the dog, which bit the cat, which ate 

the goat, which father bought for two Zuzim.
One goat. One goat.
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given from heaven wrapped together. G-d said to Israel: If you observe the 
Torah, behold you shall have a loaf to eat, but if not, behold, a rod to beat 
you with!” When the Jews observed the Torah, G-d provided sustenance 
for them. But when the Jews violated the Torah, G-d brought the rod to 
hurt them through the actions of other nations. The fire is the symbol of 
Jews being tortured, beginning with Nimrod’s attempt to kill Abraham, 
later with Chananya, Mishael and Azariah being thrown into the fire, to the 
Inquisition that used fire to torture the Jews. The water refers to the “מים 
 water of the sinners” (see Selichot for Tzom Gedalya) in which -זדונים
Jews have sought to avoid the fire by giving in to the demands of our 
enemies and taking the waters offered them. Other Jews were drowned 
through out the ages, much like the Egyptians drowned in the Sea of Reeds.
 The bull refers to the enemies of the Jews, who like a bull, came after 
the Jews with impatience and with blind rage. The Shochet-slaughterer are 
those evil leaders, like Chmelnitsky and Hitler, who wantonly slaughtered 
masses of Jews without reason or any logical rationale, and have turned the 
world into one large cemetery. But every evil regime in the end, is defeated, 
and then is eventually replaced by a more modern enemy, symbolized by 
the Angel of Death. Even in the 21st centuries there are still those who 
wish to destroy the entire Jewish people. 
 But, despite all the suffering of the Jews during the last three 
millennia, the last act, the last paragraph, will eventually be played out 
(may it come soon in our time). G-d Himself will defeat all the enemies 
of the Jews and the wolf will live with the lamb amicably (Isaiah 11:6). 
Therefore, on the night when we celebrate the first redemption of the Jews 
in history, we yearn for the Final Redemption.
EXPLANATION 3 – LIKUTEI HALACHOT ROSH CHODESH (BRESLOV)
 In the Chad Gadya paragraph, the cat eats the goat without 
provocation. Surely the cat should be punished. So the cat is bitten by the 
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dog. But why is the dog punished by being beaten by the stick? Surely, 
it did the right thing by biting the evil cat? We learn, therefore, from this 
paragraph, that vengeance should not to be determined or carried out by 
any man, individually, and not even by nations. Vengeance is only in the 
hands of the Almighty (Psalms 94:1). Thus, Chad Gadya is a tale of nations 
who decided to attack other nations who they believed were unjust. We 
learn that not only is this immoral, but the Pesach story teaches us that 
a person’s belief in G-d and His Divine Providence should allow only 
G-d to seek and carry out vengeance and right the wrongs in the world. 
The skull that the Mishna said that Hillel saw floating in the river (Avot 
2:6) actually belonged to Pharaoh. Because he drowned others, ultimately 
he was drowned. Thus, we must believe in justice and ultimate Divine 
Retribution. This is the message of the Chad Gadya.
EXPLANATION 4 – NACHAT HASHULCHAN (BRESLOV)
 The Chad Gadya paragraph represents the constant struggle in history 
between the force of holiness and the forces of unholiness. Yaakov’s sons 
(the cat) were jealous of their brother Joseph (the kid) and sold him into 
slavery. Because of this, they themselves were exiled eventually into slavery 
in Egypt (the dog). Moshe (symbolized by his staff, the stick), helped 
redeem the Jewish people from Egypt. The then the Jews sinned in the 
Golden Calf (fire) that was created through fire. This sin was overcome and 
atoned for when the Jews received the Torah (often symbolized by water) 
in the form of the Tablets. But this spiritual battle continues throughout 
history. Esav (the ox) and his descendants symbolized by Rome have 
attempted to “devour” the Jews and their Torah (water) for the past 2000 
years. Eventually Mashiach ben Yosef (the slaughterer) will arise to defeat 
Esav, but will die in the process at the Hands of the Angel of Death (see 
Sukkah 52a). Finally, G-d Himself, will defeat the Angel of Death and 
restore ultimate justice and restore holiness to the world, with the coming 
of Mashiach ben Dovid.
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